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PUBLISHER’S NOTE

All Praise is due to Allah, the Exalted, Lord of the worlds. Blessings
and peace be upon Muhammad, his family and Companions, and all
those who follow in their footsteps until the Last Day.

Free will and predestination are important and very interesting issues
of discussion by all religions and most philosophers. Belief in
Destiny, both good and bad, is an integral part of the Islamic creed.

Dr. ‘Umar Sulaymaan al-Ashqar tackled the issue in the last book of
his creed (‘Ageedah) series. As usual, he has dealt with the issue in
depth and embedded in the book all the relevant texts from the
Qur’an and Sunnah in addition to the writings of the classic writers
and pious predecessors. Professor Al-Ashqar has done a great job
indeed by presenting the right and correct Islamic view on the issue
for both lay readers and scholars alike.

It is with great pleasure that we present such an authentic, well
written book on the subject. May Allah bless our efforts and those of
the author with acceptance and make it a source of guidance for all
who seek enlightenment.

Muhammad ibn ‘Abdul-Muhsin Al-Tuwaijri

General Manager
International Islamic Publishing House
Riyadh, Saudi Arabia






TRANSLATOR’S FOREWORD

Praise be to Allah, the Exalted, the Lord of the Worlds, and blessings
and peace be upon His slave and Messenger Muhammad.

Divine will and Predestination (Al-Qadaa ’ wal-Qadar): Is this a
matter which is directly relevant to the day-to-day life of the Muslim,
or is it an obscure topic best left to the debates of philosophers and
theologians?

Attitudes towards Divine Will and Predestination have always
influenced Muslims’ daily activities. The idea that everything is
“maktoob” or “written” is well known, to such an extent that many
non-Muslims regard Muslims as fatalists who see themselves as
helpless in the hands of an indifferent fate. Although this idea has
held sway over large numbers of the Muslim ummah, nothing could
be farther from the truth of Islam as brought by the Prophet
(Blessings and Peace be upon him). Fatalism, which has paralyzed
the ummah and given its enemies power over it, is an idea that is
foreign to Islam, an idea which crept in from alien sources, or
stemmed from misinterpretation of the texts of the Qur’an and
Sunnah.

In fact, the true Islamic concept of Divine Will and Predestination is
an empowering notion. Whilst all that happens takes place within the
framework of the Divine Will, man has freedom of choice within
those parameters.

Dr. ‘Umar al-Ashqar has studied this topic in depth for many years,
and in this book he explains it in clear terms for the ordinary Muslim.
Drawing always on the Qur’an and Sunnah, and on the words of the -
greatest scholars such as Ibn Taymiyah, he explores the issue of
Divine Will and Predestination. He covers some of the historical
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debates that took place within the ummah on this matter, pointing out
where erring groups went wrong, and explaining the correct view,
that of Ahl as-Sunnah wal-Jamaa ‘ah.

In his final chapter, Dr. Al-Ashqar points out the benefits of believing
in Divine Will and Predestination, making it clear that this is a matter
which is of interest and concern for all Muslims.

May Allah guide us to correct belief, and make us among those
whom He has decreed will enter Paradise.

Nasiruddin al-Khattaab



INTRODUCTION

Praise be to Allah Who has guided us to the Straight Path, and made
us among those who obey Him, and has honoured us with Islam and
guided us to eemaan. | pray for the blessings of Allah upon the Seal
of His Messengers and Prophets, the one who conveyed the Message
and fulfilled the trust, who advised the ummah sincerely and strove in
Jihaad for the sake of Allah in the truest sense, until that which is
certain (i.e., death) came to him from his Lord. Blessings and peace
be upon him and upon his righteous family and the Companions.

This is the final book in the series which | started more than ten years
ago. | praise Allah, the Almighty, for having helped me to complete
this work, and | hope that Allah, the Exalted, will accept it and make
my intention purely for His sake, and that He will reward me for this
work of mine on the Day when | meet Him, as He helped me to
complete it in this life.

By the grace of my Lord, this series has been well received by the
slaves of Allah, and I hope that my Lord will accept it from me and be
pleased with my work, by His grace and kindness. May He forgive
me for any shortcomings that exist in it. | hope that those who read
this series will make du ‘aa' (supplication) for its author and pray that
Allah forgive him for his mistakes and his sins. May Allah bestow
His Mercy upon me by virtue of a righteous du ‘aa ’from a righteous
slave.

Readers have waited a long time for this volume, because one thing
after another kept me busy and | was occupied with unavoidable
matters, until Allah willed that | should find the time to do this work,
and He enabled me to complete it. Before that, | had tried to write on
this topic, but I always felt uneasy after | had started to write. | was
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apprehensive about writing on a topic concerning which so many
writers have erred and so many intelligent people have gone astray.

This is still one of the most difficult topics that people indulge in
discussing. The deviation of many of those who have gone astray
started when they went astray concerning this topic. How many of
those who have indulged in discussing this topic have thought that
they were doing the right thing, when in fact they were utterly
confused and had lost their way!

‘Allaamah Ibn al-Qayyim said, in the introduction of his book
Shifaa ’al- Aleelft Masaa 'il al-Qadaa'wal-Qadar wal-Hikmah wat-
Ta 1eel:

“The majority of intelligent people, when discussing this topic, have
dealt with it from every angle and have pursued every route and
narrow path, and they have spoken of it in both the most
sophisticated of terms and the simplest. They have aimed to attain
knowledge of it and to understand its essence. The nations of ancient
and recent times have discussed this matter and have striven hard to
reach an understanding of it. All of the various sects - despite their
differences - have discussed this matter. Authors have written books
of different types. There is no one who is not thinking of this topic
and trying to reach an understanding of its essential nature, but you
see them hesitant and confused, or debating with others. Each of
them has chosen his own opinion and does not think that anyone
else’s view can be correct, nor will he accept anyone else’s opinion.

All of them, apart from those who adhere to the Wahy (Revelation)
have turned away from the right path, and the door to guidance is
closed to them. They have striven to no avail, seeking to quench their
thirst with dirty water. They have looked at different opinions, and
selected the cheapest. Each ofthem rejoices in the knowledge that he
has, which does not benefit him in any way. They have given priority
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to opinions which they think are good, over the Wahy which has been
revealed and the ahaadeeth ofthe Prophet (*g). The blind are leading
the blind, each of them thinking that he is drinking water, yet he
remains thirsty throughout his life. He is being called to the straight
path and to right guidance from afar, but he will not respond until the
Day of Judgement. He is happy with the misguidance which he is
following, and he is content with all kinds of falsehood and absurd
notions. His kufr prevents him from following true guidance and
what he means to say is ‘Is it these (poor believers) whom Allah has
favoured from amongst us?’ Does Allah not know best those who are
grateful? (cf. Qur’an 6:53).” *

I found confirmation of Ibn al-Qayyim’s words, quoted above,
when | studied what has been said by those who indulged in
discussions of gadar both in the past and the contemporary. | myself
was hesitant to discuss this topic and write about it, but | was
motivated to do so by my desire to complete this series, and by the
enquiries from many seekers of knowledge as to when | was going
to publish this book.

I sought the help of Allah, and investigated the topic in depth,
following the methods of the scholars who were known to be on the
Straight Path and to be leaders in piety and knowledge. For this
reason in this book, I have quoted extensively from the sayings ofour
pious predecessors (As-Salafas-Saalih), following the path of the
believers and hoping that | would not deviate from this course or get
lost in the twists and turns of the path. | sought the light of the aayaat
(verses) of the Qur’an and the ahaadeeth of the Messenger (*g), in
pursuing this topic and writing about it. Allah is the One Whose help
we seek, and there is no strength and no power except in Allah. |
hope that knowledgeable people will correct any mistakes | have

1Shifaa’ al- Aleel, p. 14.
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made or areas where | have failed to understand the matter correctly
or to express myself clearly.

The book has seven chapters.

In Chapter One, | explained the obligation to believe in gadar, and
that this belief is one of the basic principles of eemaan (faith).

Chapter Two is a brief look at the history ofthe discussions on gadar.

Chapter Three gives a definition of gadar and the pillars of this
belief, discussing four main points:

(i) Definition of gadar (predestination).

(ii) Definition of gadaa’ (divine will) and how it is connected to
gadar.

(iii) The essential components (“pillars”) of belief in gadar, without
any of which a person’s belief in gadar is lacking.

(iv) Proofthat a person’s deeds are predestined and created by Allah;
I have quoted here many texts from the Qur’an and Sunnah which
confirm this.

Chapter Four explains how far we can go in discussing gadar, what
role reason plays in this, and what can and cannot be understood with
regard to this topic.

Chapter Five explains the different schools of thought on gadar. It is
divided into three sections:

(i) Those who deny gadar (predestination). Here | described their
opinions and pointed out where they have gone wrong, and |
mentioned the debates of the scholars with this group. |
described the evidence which they think supports their view,
which, in fact, is confusion and doubts, and will crumble
once we shed the light of truth on it, so that the one whom
Allah guides and opens his heart to faith will no longer have
any doubts concerning it.
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(ii) The school of thought which has misled the ummah and
destroyed its minds, will and dynamism, and caused their
actions to benefit their enemies. This is the school of thought
known as Al-Qadariyyah al-Mujabbirah which has given up
striving on the grounds of gadar. | have shown that they
have gone astray on seven counts.

(iii) 1 explained the school of thought of Ahl as-Sunnah wal-
Jamaa'ah, which has three requirements. In each case |
mentioned the beliefs described by the scholars of Ahl as-
Sunnah wal-Jamaa ‘ah concerning gadar.

Chapter Six explains why people have been misled concerning gadar
(predestination).

In Chapter Seven | described some of the good consequences of
believing in gadar.

I pray to Allah that | have succeeded in explaining this principle, and
I ask Him to benefit His slaves thereby, for He is the best supporter
and helper. He is Sufficient for me and He is the best disposer of
affairs.

Dr. ‘Umar Sulaymaan al-Ashqar






CHAPTER ONE

BELIEF IN QADAR (PREDESTINATION)
IS ONE OF THE BASIC PRINCIPLES OF
FAITH (USOOL AL-EEMAAN)

Belief in gadar (predestination), is one of the basic principles of
faith, without which a person’s beliefis incomplete. Muslim, narrated
from ‘Umar ibn al-Khattaab (4”), describing how Jibreel (Gabriel)
($P), questioned the Messenger (#g) about eemaan (belief), in reply
he said:

“It (eemaan) is to believe in Allah, His angels, His books, His
messengers, and to believe in divine destiny {gadar), both the
good and the evil thereof.” He (i.e., Jibreel) said: “You have
spoken rightly.”’1

There are many texts which speak of the gadar of Allah or enjoin
belief in gqadar. These texts include the aayaat (verses):

Verily, We have created all things with Qadar [Divine
Preordainments of all things before their creation as
written in the Book of Decrees - Al-Lauh al-Mahfooz].A

(Quran 54: 49)

({...And the Command of Allah is a decree determined.”
(Qurian 33: 38)

1Shark an-Nawawi ‘ala Muslim, 1/157.
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C.but [you met] that Allah might accomplish a matter
already ordained [in His Knowledge]...}* (Quran 8: 42)

C .He has created everything, and has measured it
exactly according to its due measurements.®
(Quran 25: 2)

W) (™ 0

AGlorify the Name of your Lord, the Most High, Who
has created [everything], and then proportioned it. And
Who has measured [preordainments for everything even
to be blessed or wretched]; and then guided [i.e. showed
mankind the right as well as the wrong paths, and guided
the animals to pasture].® (Quran 87: 1-3)

Muslim narrated in his Saheeh that Taawoos said: “1 met some people
from among the Companions of the Messenger of Allah who said
that everything happens by gadar. He said, | heard ‘Abdullah ibn
‘Umar say: everything happens by gadar, even helplessness and
resourcefulness, or resourcefulness and helplessness.”2

Muslim also narrated that Abu Hurayrah (*/8£) said: “The mushrikeen
(polytheists) of Quraysh came and debated about gadar with the
Messenger of Allah (%), then the following words were revealed:

2 Muslim, 4/2045, No. 2655.
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<{The Day they will be dragged on their faces into the
Fire [it will be said to them]: “Taste you the touch of
Hell!” Verily, We have created all things with Qadar
[Divine Preordainments of all things before their
creation as written in the Book of Decrees - Al-Lauh al-
Mahfooz]}* (Quran 54: 48-49).”3

There are many similar texts. The texts which speak of the
knowledge, power, will and creation of Allah also refer to His decree
(gadar). Belief in gadar also includes belief in Allah’s knowledge,
will and creation, as we will see below, supported by the relevant
texts.

From the linguistic point of view - as stated by Raaghib al-Asfahaani,
according to the report narrated from him by Ibn Hajar al-‘Asqalaani
- the word gadar implies ability or power, and the object of that
ability, which exists in the knowledge of Allah4

Allah, the Almighty, has absolute power (qudrah), and His power is
not lacking in any way whatsoever. Among His Names - may He be
blessed and exalted - are the names Al-Qaadir (the Able), Al-Qadeer
(the All-Powerful) and Al-Mugtadir (Omnipotent, Able to do
everything). Power (Qudrah) is one of His Attributes.

Al-Qaadir is the active participle of the verb gadara yaqdiru. Al-
Qadeer is amore intensive form, meaning the One Who does what He
wants, in accordance with His wisdom, no more and no less. Therefore
no one deserves to be described with this name except Allah, may He
be glorified and exalted. Allah (*), says:

3 Muslim, 4/2046, No. 2656; Tirmidhi, 3/229.
4 Path al-Baari, 11/477.
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C..Yes, He surely is Able to do all things.}*
(Quran 46: 33)

Al-Mugtadir is the active participle from the verbal form aqtadara,
and is more intensive in meaning than Qadeer. For example, Allah

01), says:

Aln a seat of truth [i.e. Paradise], near the Omnipotent
King [Maleek Mugtadir] [Allah, the One, the All-
Blessed, the Most High, the Owner of Majesty and
Honour].)* (Quran 54: 55)

Imam Ahmad (may Allah have mercy on him) was asked about
gadar. He said: “Qadar is the power of Allah.”5

Ibn al-Qayyim said: “Imaam Ahmad said that gadar is the power of
Allah, and Ibn ‘Aqgeel liked this comment very much. He said: ‘This
is indicative of Ahmad’s precise and vast knowledge of the basic
principles of religion (usool ad-deen). Abu’l-Wafaa’ said, denying
this means denying the power of the Lord to create and decree the
actions of His slaves.”

Hence those who deny the gadar of Allah do not accept the power of
Allah. Shaykh al-Islam Ibn Taymiyah (may Allah have mercy on
him) said: “Whoever does not accept the opinion ofthe salafdoes not
believe that Allah Nas power or that He is Able, like the Jahamiyah
and those who follow them, and the Mu'tazdah, both those who
accept the idea of gadar but say that it means that man is compelled
by gadar to do what he does, and those who reject the idea of gadar
altogether. The essence of their opinion is that Allah is not Able, and
that He does not have sovereignty, for sovereignty requires either

5 Majmoo' al-Fataawa Shaykh al-Islam, 8/308.
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power, or the object of power, or both. Whatever the case may be, He
must have power, and whoever does not believe that He has true
power does not believe that He has sovereignty.”’6

Those who deny gadar do not believe in Tawheed, because those
who deny gadar say that the creator of good is different from the
creator of evil. Those among our ummah who believe this say that the
sins which occur do not happen by the Will of Allah, and they may
also say that He does not know about them. They say that all the
deeds of living beings happen without His power or creation. So they
deny that He has an irresistible Will and complete Power. Hence Ibn
‘Abbaas said: gadar is the essence of Tawheed. Whoever worships
Allah, the Almighty, Alone and believes in qadar has perfected his
Tawheed, but whoever worships Allah Alone but does not believe in
gadar, destroys his Tawheed by this disbelief.””/

Muslim scholars have unanimously affirmed the concept of gadar
and stated that it is obligatory (waajib) to believe in it. There is no
scholar among the scholars of Ahl as-Sunnah, the banners of
guidance and lights in the darkness, who does not state that it is
obligatory to believe in it, or state that the one who denies it is either
guilty of bidah or a fool.

In his commentary on the ahaadeeth about gadar in Saheeh Muslim,
An-Nawawi (may Allah have mercy on him) says:

“In all of these ahaadeeth there is clear evidence that supports the
view of Ahl as-Sunnah concerning the belief in gadar, and that all
events, good and bad, beneficial and harmful, happen by the will and
decree of Allah, the Exalted.”8

6 Shifaa ’ al- Aleel, 49.
7 Majmoo' al-Fataawa Shaykh al-Islam, 8/258.
8 Sharh an-Nawawi ‘ala Muslim, 16/196.
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Elsewhere he said:

“The definitive proof of the texts of the Qur’an and Sunnah, and the
consensus (ijmaa® of the Sahaabah (the Companions) and the
prominent figures among the earlier and later generations,
overwhelmingly support one another to prove the gadar of Allah.””9

Ibn Hajar (may Allah have mercy on him) said:

“The opinion ofall the salafis that all things happen by the decree of
Allah, as Allah (8g), says:

f(And there is not a thing, but with Us are the stores
thereof. And We send it not down except in a known
measure [ g a d a r ] . (Quran 15: 21).,,I°

9 Sharh an-Nawawi ‘ala Muslim, 2/155.
10 Fath al-Baari, 11/478.



CHAPTER TWO

A GLANCE AT THE HISTORY OF
QADAR (PREDESTINATION)

Beliefin gadar (predestination) is one of the basic principles of faith.
The Qur’an and Sunnah explain the concept of qadar
(predestination), and the Messenger (#8) stated that doing deeds
and taking the means to an end is part of gadar and does not
contradict this idea. He warned his ummah against those who do not
believe in gadar, or who use gadar as a pretext to oppose the
commandments of Islam.

The Messenger ($fe) became very angry when he came out one day
and found his Companions debating about gadar, he was so angry
that his face turned red as if a pomegranate had been squeezed over
his face. He said:

“Is this what you have been commanded to do? Is this why | was
sent to you? The people who came before you were destroyed
when they disputed about this matter. I urge you not to dispute
about this.”’1

The Sahaabah (Companions) (may Allah be pleased with them)
responded to the urging and direction of their Prophet. It is not known
that any of them debated about gadar (predestination), either during
his lifetime or after he died.

It has not been narrated that any of the Muslims debated about gadar
during the time of the Rightly Guided Khulafa (Caliphs) Abu Bakr,
‘Umar and ‘Uthmaan (may Allah be pleased with them all). All that
has been transmitted is that Abu ‘Ubaydah ‘Aamir ibn al-Jarraah

1 Tirmidhi, 2/223.
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objected to the fact that ‘Umar went back with the people and did not
enter Syria when the plague spread there. He said to ‘Umar ibn al-
Khattaab: “O” Ameer al-Mu mineen, are you running away from the
decree (gadar) of Allah?”

‘Umar said, “If only someone other than you had said this, O* Abu
‘Ubaydah! Yes, we are running away from the decree of Allah
towards the decree of Allah. Do you not see that if you had a camel
and you came to a valley where there were two patches of land, one
green and fertile, and the other dry and barren, ifyou let it graze in the
green land, you do so by the decree of Allah, and if you let it graze in
the dry land, you do so by the decree of Allah.”2

Laalkaa’i narrated that ‘Umar ibn al-Khattaab addressed the people
in Al-Jaabiyah (in Syria) and said: “Whomever Allah sends astray, no
one can guide him.” There was a Christian priest in front ofhim, who
said, “Allah does not send anyone astray.” When ‘Umar ibn al-
Khattaab repeated his statement, the priest started to brush his
garment as an expression of his objection to ‘Umar’s words.

After his words had been translated to him, ‘Umar said: “You are
lying, O’ enemy of Allah! For Allah has indeed created you, and
Allah has sent you astray, then He will cause you to die, and will send
you to Hell, in sha Allah... Allah created His creation, and when He
created Adam, He spread out his progeny in His hand, and decreed
who would be the people of Paradise and what they would do, and
who would be the people of Hell and what they would do. Then He
said, ‘These are for this, and these are for this.” And the people
dispersed with no dispute concerning gadar.”7

Bukhari. See Fath al-Baari, 10/179, hadith no. 5729.

3 Sharh Usool I'tigaad Ahl as-Sunnah by Al-Laalkaa’i, 3/659.
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The first person to discuss gadar was a man from among the people
of Basrah, a grocer called Sansawayh. Al-Awzaa‘i said, “The first
person to speak about gadar was a man from ‘Iraq called Sawsan. He
was a Christian who became Muslim, then he went back to
Christianity. Ma‘bad al-Juhani learned from him, and Gheelaan
learned from Ma‘bad.”4

Yoonus ibn ‘Ubayd said: “l came to Basrah and there were no
Qadaris there except for Sansawayh and Ma‘bad al-Juhani, and
another accursed individual from Bani ‘Awaafah.”

Muslim narrated that Buraydah ibn Yahyaa ibn Ya‘mar said: “The
first person who spoke about gadar in Basrah was Ma‘bad al-
Juhani.” Buraydah mentioned in his hadith that Ma‘bad and those
who were with him claimed that there was no qgadar, and that
everything happened without being decreed.6

The Sahaabah (Companions) who were still alive at this time, such
as ‘Abdullah ibn ‘Umar, Ibn ‘Abbaas, Waathilah ibn al-Asqa‘, Jaabir
ibn ‘Abdullah, Abu Hurayrah and Anas ibn Maalik launched a war
against the people who held this opinion.7 This opinion was later
adopted from Ma‘bad by the leaders of the Mu'tazilah, such as
Waasil ibn ‘Ataa’, ‘Amr ibn ‘Ubayd and Gheelaan ad-Dimashqi.

Waasil ibn ‘Ataa’, the leader of the Mu'tazilah, claimed that evil
could not be attributed to Allah, because Allah is Wise and it could
not be right to say that He would want His slaves to do anything
different to that which He had commanded, or that He would decree
upon them to do anything and then punish them for that. He stated in

4 Sharh Usool al-1tigaad, 3/750. Ash-Sharee'ah by Aajiree, p. 242.
5 Sharh Usool I'tigaad Ahl as-Sunnah, 3/749.
6 Sharh an-Nawawi ala Muslim, 1/150.

7 Al-Farq bayna al-Firaq, p. 19.
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his writings that it is the individual acting on his own initiative who
does good and evil, who believes or disbelieves, who obeys or
disobeys Allah, and Allah is the One Who gives recompense for his
deeds and enables him to do all that.8

An-Nazzaam, one of the Mu'tazilah, said that Allah could not be
described as having the power to create evil and sin, for this was not
possible for Allah.9

This is the group which our scholars dubbed Al-Qadariyah. “They
called them this because they affirmed that the individual has the
power (qudrah) to initiate his own actions independently of Allah,
and they denied that things happen by the decree {gadar) and will
{gqadaa ) of Allah. In their misguidance, they themselves gave this
name to their opponents, the people of guidance, and said: you are the
gadariyah because you say that things happen by a decree {gadar)
from Allah, so you are more deserving of this name than we are.”10

In his commentary on Saheeh Muslim, An-Nawawi said: “Some of
the gadariyah said: we are not qadariyyah, you are gadariyyah,
because you believe in gadar. Ibn Qutaybah and the Imam (i.e.,
Imam al-Juwayni) said: this is a false and foolish argument on the
part of these ignorant people, for the followers of truth refer all their
affairs to Allah, the All-High, and attribute gadar and deeds to Him,
whilst these ignorant people attribute it to themselves and claim that
it belongs to them. The one who claims that something belongs to
him and attributes it to himself is more entitled to be named after it
than one who attributes it to someone other than himself and denies
that it belongs to him.”1l

8 Al-Milal wan-Nihal by Shahrastaani, 1/47.
9 Ibid. 1/54.

10 Jaami' al-Usool by Ibn al-Atheer, 10/128.
1 Sharh an-Nawawi ‘ala Muslim, 1/154.
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It is narrated in an authentic report that the Messenger (%) called the
Qadariyah, the Magians (Zoroastrians) of this ummah. The hadith is
narrated by Abu Dawood in his Sunan and by Al-Haakim in Al-
Mustadrak, and it is saheeh according to the conditions of As-
Saheehayn (the two most authentic collection of hadith - Bukhari and
Muslim). He said: it is saheeh according to the conditions of the two
Shaykhs (Bukhari and Muslim), if it is proven that Abu Haazim
heard it from lbn ‘Umar.12

The reason why this group is described as the Magians of this ummah
is “because of the similarity to the Magian belief that there are two
origins, light and darkness. They claim that good comes from the
action ofthe light, and evil comes from the action of darkness, and so
they are dualists. Similarly, the Qadariyah attribute good to Allah,
and evil to someone or something other than Allah. But Allah, may
He be glorified and exalted, is the Creator of both good and evil, and
nothing ofthem happens except by His Will. So both are attributed to
Him in the sense that He creates them and brings them into being, and
they are attributed to the people who do them in the sense that they do
them and have earned them.”13

At the end of the Umawi (Umayyad) period, there emerged groups
who claimed that the individual is compelled to do what he does, and
that he has no choice as to whether he does it or not. Some of them
claimed that the individual has some power, but that it is ineffective.
The first person to say such things was Al-Jahm ibn Safwaan; from
this hid‘ah (reprehensible innovation) there stemmed a number of

12 Opt. cit

13 Nawawi quoted this from Al-Khattaabi in his commentary on Saheeh Muslim
(Sharh ‘ala Saheeh Muslim, 1/154. See also Jaami' al-Usool, 10/128).

We will discuss this group and its beliefs further, and explain how misguided it is,
when we discuss those who went astray concerning gadar.
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objectionable beliefs, and great deviation and misguidance.l4

This belief spread throughout the ummah and was adopted by many
worshippers, ascetics and Sufis. Ifthe previous group was akin to the
Magians, this group is more like the mushrikeen (polytheists) who
said:

t..“If Allah had willed, we would not have taken
partners [in worship] with Him, nor would our fathers,
and we would not have forbidden anything [against His
will]”..J (Quran 6: 148)
This latter group is worse than the former, because the former
respected the commands and prohibitions (of Islam), although they
said that people’s actions were not created by Allah. But this (latter)
group, although they believed in qadar, used it as pretext and evidence
to negate the importance of the commands and prohibitions.15

14 Majmoo' al-Fataawa Shaykh al-Islam, 8/460; Al-Milal wan-Nihal by
Shahrastaani, 1/85.

15 Ageedat as-Safaareeni, 1/306. More information about those who follow this
view will be given below.



CHAPTER THREE

DEFINITION OF QADAA (DIVINE WILL)
AND QADAR (PREDESTINATION)

1- Definition of Qadar (Predestination)

The root ofgadar is gqadara. In Arabic it is said “Qadartu ash-shay ‘a
gadran (or gadaran) (I evaluated the thing),” if one knows its
quantity and other attributes.1

In Arabic, gadar means decree, judgement, ultimate destiny. Tagqdeer
means to think about how to sort things out.2

In a technical sense, qadar means, “something of which there was
prior knowledge, one ofthe things which was written by the Pen when
it wrote down everything that was going to happen for the rest of
eternity, when Allah decreed the affairs of all His creation and what
would happen before it happened. He knew that these things would
happen at certain times that were known to Him, and in specific ways,
and so things happen in the way that He has decreed.”3

Ibn Hajar said in his definition: “What is meant is that Allah knows
how things will be and when they will happen, before He initiates
them. Then He creates that which He already knows will happen.
Hence everything that happens stems from His knowledge, power
and will.”’4

1 Fath al-Baari by Ibn Hajar al-‘Asqalaani, 1/118.

2 Al-Qaamoos al-Muheet by Al-Fayroozabaadi, p. 591.
3 Ageedat as-Safaareeni, 1/348.

4 Fath al-Baari, 1/118.
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As-Safaareeni said, narrating from the Ash‘ariyah: “Qadar means
that Allah brings things into being in a specific manner with regard to
its essence and qualities, and in accordance with His prior knowledge
and that which has been written by the Pen.”5

These definitions are similar to one another. They indicate that gadar
(predestination) includes two things:

(1) The eternal knowledge of Allah, by which He ruled that He would
create whatever He wanted to exist, and that He specified the
qualities of the things He wanted to create. He wrote down all of
that in Al-Lauh al-Mahfooz (the Preserved Tablet) in His words.
So the heavens and the earth, their size and dimensions, the way
they are formed and everything in between them and in them - all
of that is preserved in Al-Lauh al-Mahfooz in precise detail.

(2) The creation of whatever Allah, the Almighty, has decreed should
exist, according to His prior knowledge and what was written by
His Pen; whatever happens in reality is identical to that prior,
written knowledge.

Qadar (Predestination) is a general word, referring to the prior

knowledge of Allah and that which He created in accordance with

that knowledge.

Imam ash-Shaafa‘i (may Allah have mercy on him) was asked about
gadar, and he responded in verse:

“Whatever You want happens, even if | do not want it to, and
whatever | want, if You do not want it to happen, it does not happen.

You created mankind according to Your knowledge, and according to
Your knowledge, young and old behave accordingly.

You have blessed this one and forsaken that one; You have helped
this one and not that one.

5 Ageedat as-Safaareeni, 1/345.
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Some of them are doomed and some are blessed; some are ugly and
some are beautiful.”’6

2- Definition of Al-Qadaa’ (Divine Will)

Al-Qadaa "means: decision, decree, judgement. Qadaa ’is mentioned
frequently in the ahaadeeth of the Prophet The root meaning is
decision. The verb gadaa yaqdee and the words gadaa ’and gaadi
(“judge”) are used to refer to matters where decisions and
judgements are made. Qadaa ’ (Divine Will) implies doing a thing
properly, finishing it and concluding the matter. Thus it also conveys
the meaning of creating.

Az-Zuhri said: in Arabic, qadaa’ carries a number of different
meanings. It refers to when something is completed and finished,
everything that is carried out properly, completed, fulfilled, has
become obligatory, is known or is done. All of these meanings are to
be found in the ahaadeeth,7

There are two scholarly views concerning the difference between
gadaa ’and gadar.

(1) Qadaa 'means the previous knowledge according to which Allah
created all things and ruled by it from eternity, and qadar
(predestination) refers to when creation follows that which
has already been decreed. lbn Hajar al-‘Asqgalaani (may Allah
have mercy on him) said: “The scholars said that gadaa’ is
the total and general decree from eternity, and qadar refers
to the details of that decree.”8 Elsewhere he said: “Qadaa’ is

6 Al-1tigaad by Al-Bayhaqi, p. 162; Sharh Usool I'tigaad Ahl as-Sunnah by Al-
Laalkaa’i, 1/702.

7 An-Nihaayah ft Ghareeb al-Hadith, by Ibn al-Atheer, 4/78.

8 Fath al-Baari, 11/477.
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the decree in general terms from eternity, and gadar refers to the
details of how that decree is applied.”9
(2) The second view is the opposite of the above, i.e., that gadar is
the prior decree, and that qadaa' refers to the creation.
Ibn Battaal said: “Qadaa ’refers to creation.””10 This was also the
view of Al-Khattaabi. In Ma'aalim as-Sunan he said: “Qadar is a
name for that which has been decreed as a result of the actions of Al-
Qaadir (Allah, the All-High)... Qadaa’ in this sense refers to
creation, as Allah (*g), says:

4 eeQpy, 0 4

*(Then He completed and finished from their creation [fa
gadaahunna] [as] seven heavens in two Days..]*
(Quran 41: 12), i.e., He created them.”1l

On this basis, “qadaa ’is more specific than gadar, because gadaa ’
refers to the time when things are brought into existence. So gadar
means the decree, and gadaa ’ means the implementation of that
decree.”12

This view is supported by many texts of the Qur’an. Allah QJg),
says:

C..and it is a matter [already] decreed [by Allah].]*
(Quran 19: 21)

4 .4

* Fath al-Baari, 11/149.

10 Ibid.

1 Ma ‘aalim as-Sunan by Al-Khattaabi, 7/70.

122 Al-Mufradaat by Raaghib al-Asfahaani, p. 406.
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C-.this is with your Lord, a Decree which must be
accomplished.® (Quran 19: 71)

C -When He decrees a matter, He only says to it: ‘Be!” -

and it is.A (Quran 2: 117)
So gadaa ’and gadar - according to this opinion - are two interwoven
matters which cannot be separated from one another, because one of
them, gadar, is the foundation, and the other, qadaa ’, is the structure.
Whoever wants to separate them will destroy the entire structure.3

3- The Pillars of Belief in Qadar (Predestination)

Belief in gadar is based on four pillars (essential components).
Whoever affirms all of them has attained perfect belief in gadar.
Whoever is sceptic about one or more of them does not have the
correct belief in gadar. These four pillars are:

(1) Belief that the knowledge of Allah is all-encompassing.

(2) Belief that Allah has written in Al-Lauh al-Mahfooz (the
Preserved Tablet) everything that will come to pass until the
Day of Resurrection.

(3) Beliefin the irresistible will and perfect power of Allah; so what
He wills happens and what He does not will does not happen.

(4) Beliefthat Allah has created everything that exists, and that Allah
has no partner in His creation.

We will discuss these four principles in more detail below.

13 An-Nihaayah fi Ghareeb al-Hadith by lIbn al-Atheer, 4/78; see also Jaami' al-
Usool, 10/104.
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The first pillar: belief in the all-encompassing knowledge of
Allah

This great principle is frequently reiterated in the Book of Allah and
the Sunnah of His Messenger (*te). The knowledge of Allah
encompasses all things: He knows what was and what is yet to come;
with regard to that which does not happen, if it were to happen, He
knows how it would be. He knows what exists and what does not
exist, what is possible and what is impossible.

Allah ($g), knows about His slaves, how long their lives will be,
what their provision will be, their circumstances, their movements,
whether they are doomed or blessed. He knows who among them are
the people of Paradise and who are the people of Hell, from before
the time when He created them, and created the heavens and the
earth.

All of this is connected to His having knowledge and to the fact that
He is the All-Knowing, All-Aware, All-Hearing, All-Seeing.

Allah ($9), says:

"He is Allah, beside Whom Laa ilaaha ilia Huwa [none
has the right to be worshipped but He] the All-Knower
of the unseen and the seen..!* (Quran 59: 22)

C..that you may know that Allah has power over all
things, and that Allah surrounds all things in [His]
Knowledge.” (Quran 65: 12)
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C..the All-Knower of the Unseen... not even the weight
of an atom [or a small ant] or less than that or greater
escapes His Knowledge in the heavens or in the earth but
it is in a Clear Book [Al-Lauh al-Mahfooz]]*

(Quran 34: 3)

4© oyl+lil) Jd e y 4

Verily, your Lord! It is He Who knows best who strays
from His Way, and He knows best the rightly guided

ones.® (Qur'an 6: 117)
jik) f XSJyJdi\j iff)y $ M j* e 4
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C. He knows you well when He created you from the

earth [Adam], and when you were fetuses in your

mothers’ wombs...)* (Quran S3: 32)
Allah ($£), tells us that He knows how things that do not happen
would happen if they were to happen:

4(©) oo yjj Jij e+ 4
C. But if they [the kuffaar - disbelievers] were returned
[to the world], they would certainly revert to that which

they were forbidden...)* (Quran 6: 28)

So Allah knows about these liars, who will wish on the Day of
Resurrection that they could go back to the world; He knows that if
they were returned, they would go back to their disbelief and
misguidance.

Allah, the Exalted, tells us about the kuffaar (disbelievers), who
cannot bear to hear words of guidance:

40 jJj pi=2rLby ptf  (yFfjf
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AHad Allah known of any good in them, He would
indeed have made them listen; and even if He had made
them listen, they would but have turned away with
aversion [to the truth].)* (Quran 8: 23)

One aspect of Allah’s knowledge of what is to come is that He knows
what the children who die in infancy would have done if they had
grown up before they died.

Bukhari narrates in his Saheeh that Ibn ‘Abbaas said: “The Prophet
(Ss?) was asked about the children of the mushrikeen (polytheists),
and he said, ‘Allah knows best what they would have done.”” 14

Muslim narrated that Umm al-Mu 'mineen (the mother ofthe faithful)
‘Aaishah, said: “A little boy died, and 1said, ‘It is better for him, he is
one of the little birds of Paradise.” The Messenger of Allah (*£:) said,

‘Do you not know that Allah created Paradise and Hell, and He
created people for the one and people for the other?”’

According to another report narrated by Muslim, ‘Aa’ishah said:
“The Messenger of Allah ($te) was called to attend the funeral of a
young boy among the Ansaar, and I said, ‘O’ Messenger of Allah, it
is good for him; he is one of the little birds of Paradise. He did not do
evil and did not reach the age to do evil.” He said,

‘It is not like that, O’ ‘Aa’ishah. Allah created people for
Paradise; He created them for it when they were still in the
loins of their forefathers. And He created people for Hell; He
created them for it when they were still in the loins of their
forefathers.”’15

14 Fatli al-Baari, 11/493. Muslim (4/2049, no. 2659) narrated a slightly different
version from Abu Hurayrah.

15 Muslim. 4/2050, no. 2662.
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These ahaadeeth refer to the knowledge of Allah concerning those
who die in childhood; they do not imply that Allah will send them to
Hell on the basis of that knowledge alone, without them having done
anything wrong.

Shaykh al-Islam Ibn Taymiyah (may Allah have mercy on him) said,
concerning the hadith about the children of the mushrikeen
(polytheists), “Allah knows best what they would have done”: “This
means, Allah knows who among them would have believed, and who
would have disbelieved, if they had reached full maturity. Then he
quoted another hadith from Abu Hurayrah, according to which the
Prophet ($fe) said:

‘When the Day of Resurrection comes, Allah will test them. He
will send a messenger to them in the arena of Resurrection, and
whoever responds to him will be admitted to Paradise, and
whoever disobeys him will be sent to Hell.” Then what is
already known to Allah will be made manifest, and He will
requite them on the grounds of what has been made manifest,
that is, who among them believed and who disbelieved, and
not merely on the grounds of knowledge alone.” 16

Rational evidence that Allah knew about the gadar of His
creation before He created it

The truth is that the existence of this universe and every creature in it
clearly indicates that Allah had knowledge of it before He created it.
“For it is impossible that He could create things without knowing
about them, because He creates things by His Will, and will requires a
preconceived idea about the desired thing. This preconceived idea
about the desired thing is knowledge of the desired thing. So creation

16 Majmoo' al-Fataawa Shaykh al-Islam, 4/246.
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requires will, and will requires knowledge, so creation requires
knowledge.”17

Moreover, “The created beings which exist in it are made in a proper
and perfect manner which implies that the One Who made them must
have knowledge of them, because such perfect work could not have
been done by one who has no knowledge.”18

The scholars also use a kind ofanalogy as evidence for the knowledge
of Allah: “Among His creation are those who have knowledge, and
knowledge is an attribute of perfection, so it is impossible for the
Creator not to have knowledge.” This can be proven in two ways:

(1) It may be said: we know that the Creator is inevitably more perfect
than His creation, and that the One Who must exist (Allah) is more
perfect than one who may or may not exist (creature). 1fwe assume
that the former has knowledge whilst the latter does not, then the
One Who has knowledge is more perfect. If the Creator does not
have knowledge, this would imply that the one who may or may
not exist (creature) is more perfect than Him, and this is
impossible.

(2) Every type of knowledge that the created being has, comes from
Allah, and it is impossible for the One Who created these beings
with some attributes of perfection to be devoid of perfection; He
is more entitled to perfection than they are, because whatever
attributes of perfection the created beings are known to have,
the Creator is more entitled to them, and whatever
imperfections the created beings are above having, the
Creator is more entitled to be above them and free of them.19

17 Sharh at-Tahaawivah, p. 148.
18 Opt. cit
19 Sharh at-Tahaawivah, p. 148.
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All of this evidence may be summed up in the aayah (verse):

40D yp’ & 4

AShould not He Who has created know? And He is the
Most Kind and Courteous [to His slaves], All-Aware [of
everything].]* (Quran 67: 14)

What confirms Allah’s knowledge is when He tells us ofevents before
they happen. Allah, the Almighty, told us in His previous Books ofthe
coming of our Messenger ("), and his attributes, character and signs,
and He told us of many of the characteristics of his ummah. In His
Book (the Qur’an), He foretold that the Romans would be victorious
over the Magian Persians within three to nine years, and this happened
as foretold. There are many predictions of future events, which are part
of the Unseen, in the Qur’an and Sunnah.

The second pillar: Belief that Allah has written everything
in Al-Lauh al-Mahfooz (The Preserved Tablet)

The texts of the Qur’an and Sunnah indicate that Allah has written all
things in Al-Lauh al-Mahfooz (the Preserved Tablet). According to a
hadith narrated by Muslim in his Saheeh, ‘Abdullah ibn ‘Amr ibn al-
‘Aas said: “l heard the Messenger of Allah ($fe) say:

‘Allah wrote the decrees of His creation fifty thousand years
before He created the heavens and the earth, and He said: His
Throne is above the water.””2)

Tirmidhi narrated it as follows: “Allah decreed the decrees fifty
thousand years before He created the heavens and the earth.”2l

20 Muslim, 4/2044, hadith no. 2653.

21 Tirmidhi, 4/458, no. 2156. He said: it is a saheeh hasan hadith (a good
authentic hadith).
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In Sunan at-Tirmidhi it is narrated that ‘Ubaadah ibn as-Saamit
related: “The Messenger of Allah (*te) said:

‘The first thing which Allah created was the Pen. He (Allah)
said, ‘Write!” It said, ‘What shall | write?” He (Allah) said:
“Write the decree (al-gadar) of what has happened and what is
to happen, for all eternity.””

Abu ‘Eesa at-Tirmidhi said: this is aghareeb hadith with this Isnad.2

Al-Lauh al-Mahfooz (the preserved tablet), in which Allah has written
the decrees of His creation, is given a number of names in the Qur’an,
such as Al-Kitaab, Al-Kitaab al-Mubeen, Al-Imam al-Mubeen, Umm
al-Kitaab and Al-Kitaab al-Mastoor. Allah says:

ANay! This is a Glorious Qur’an, [Inscribed] in Al-Lauh
al-Mahfooz [The Preserved Tablet]!!* (Qur ‘an 85: 21-22)

0

AKnow you not that Allah knows all that is in the heaven
and on the earth? Verily, it is [all] in the Book [Al-
Kitaab] [Al-Lauh al-Mahfooz]. Verily, that is easy for
Allah.” (Quran 22: 70)

C..and all things We have recorded with numbers [as a

2 Tirmidhi, 4/458, no. 2055. The hadith is saheeh. It is ghareeb with regard to the
Isnad (chain of narrators) with which Tirmidhi quotes it in Baah al-Qadar. But he
also quotes it in Kitaab at-Tafseer, where he says, this hadith is hasan ghareeb. It is
quoted by Shaykh Naasiruddin al-Albaani in Saheeh Sunan at-Tirmidhi (2/228), and
he stated that he narrated it in Silsilat al-Ahaadeeth as-Saheehah and elsewhere.
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record] inaClearBook [kitaabmubeen]f (Qur an 36:12)
4 C5 wyex~ iN) jin *mG CU

t(By the Toor [Mount], And by the Book Inscribed
[kitaab mastoor], in parchment unrolled.”
(Quran 52: 1-3)
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AANd verily, it [this Qur’an] is in the Mother of the Book
[umm al-kitaab] [i.e. Al-Lauh al-Mahfooz] with Us,
indeed exalted, full of wisdom.” (Quran 43: 4)

The third pillar: Belief that the Will of Allah is All-
Encompassing and that His power is irresistible

This principle implies the beliefthat the Will of Allah is unstoppable
and that His power is All-Encompassing. Whatever Allah, the All-
High, wills happens, and whatever He does not will does not happen.
Nothing can move or come to a halt in the heavens or on earth except
by His Will, and nothing happens in His Dominion except what He
wills.

There are many texts, which clearly state this. Allah ($g), says:
40) .. 'ti"ivjJ 4

AAnd you cannot will unless [it be] that Allah wills...”
(Quran 81: 29)

CAnNd even if We had sent down unto them angels, and
the dead had spoken unto them, and We had gathered
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Whatever Allah decrees will happen inevitably comes to pass by His
Power. Whatever Allah does not will does not happen because Allah
does not will it, not because He isnot able to bring itabout. Allah, says:
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together all things before their very eyes, they would not
have believed, unless Allah willed..}* (Quran 6: 111)

4(0 .. itsw ... 4

4...1fyour Lord had so willed, they would not have done
it.." (Quran 6: 112)

Verily, His Command, when He intends a thing, is only
that He says to it, “Be!” - and it is!™ (Quran 36: 82)
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1...Allah sends astray whom He wills and He guides on
the Straight Path whom He wills.}  (Quran 6: 39)

The All-Encompassing will and Irresistible Power of Allah together
are manifested in what has happened and what is yet to come. But
they diverge with regard to what did not and will not happen.

4 (0) it L 3<qjuii! YL iliji>..4

C..If Allah had willed, they would not have fought
against one another, but Allah does what He likes.}*

(Qur'an 2: 253)

4 o n=a>  iLi fij ... 4

1...1f Allah had willed, He would have made you one
nation...” (Quran 5: 48)
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C..And had Allah willed, He could have gathered them
together [all] on true guidance...)* (Quran 6: 35)

AHad Allah willed, they would not have taken others
besides Him in worship...” (Quran 6: 107)

CAnNnd had your Lord willed, those on earth would have
believed, all of them together...}* (Quran 10: 99)

AHave you not seen how your Lord spread the shadow. If
He willed, He could have made it still..}*(Qur an 25: 45)

And there are many other aayaat (verses) which indicate that what
He wills should not happen does not happen because He does not will
it, not because He is not able to bring it to pass. For He is Able to do
all things, may He be Glorified and Exalted.

The fourth pillar: Belief that Allah is the Creator of all
things

The texts (of the Qur’an and Sunnah) state that Allah, the All-
Powerful, is the Creator of all things. He is the One Who created,
formed and brought His creation into being. He is the Creator and
everything besides Him is subject to His dominion and control and is
created by Him.

iAllah is the Creator of all things..}* (Quran 39: 62)
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Verily, your Lord is the All-Knowing Creator.®
(Quran 15: 86)

ALl praises and thanks be to Allah, Who [Alone]
created the heavens and the earth, and originated the
darkness and the light...)* (Quran 6: 1)

A0’ mankind! Be dutiful to your Lord, Who created you
from a single person [Adam], and from him [Adam] He
created his wife [Hawwa (Eve)], and from them both He
created many men and women...)* (Quran 4: 1)

AANnd He it is Who has created the night and the day, and
the sun and the moon, each in an orbit floating.]*
(Quran 21: 33)

And there are many similar aayaat (verses).

4 - People’s Deeds are Created by Allah and Decreed by
Him

People and their deeds are no different to any other created things
when it comes to predestination (qadar). Allah already knows what
He will create through the actions of His slaves and He knows what
they will do. He has written all of that in Al-Lauh al-Mahfooz (the
preserved tablet). Allah created them as He willed, and His decree
concerning them will be fulfilled. They will act in accordance with
the will of Allah. Those, whom Allah has decreed will be blessed,
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will be guided, and those whom Allah has decreed will be doomed
will go astray. Allah knows the people of Paradise and facilitates and
assists them to the deeds of the people of Paradise, and He knows the
people of Hell and facilitates them to the actions of the people of
Hell.

The texts that we have quoted above offer sufficient proofof this and
there is no need to repeat them here. But there are many other texts,
which also provide clear evidence concerning this matter. Allah |
says:

AWhile Allah has created you and what you make!}*
(Quran 37: 96)

4 1 4 far 4

AAnd everything they have done is noted in [their]

Records [of deeds].® (Quran 54: 52)
X) N -
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C. And no female conceives or gives birth but with His
Knowledge. And no aged man is granted a length of life
nor is a part cut off from his life [or another man’s life],
but is in a Book [Al-Lauh al-Mahfooz\. Surely, that is
easy for Allah.A (Qur an 35: 11)
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AWhomsoever Allah guides, he is the guided one, and
whomsoever He sends astray, - then those! They are the
losers.® (Quran 7: 178)
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C..Truly, your Lord knows best who has gone astray
from His path, and He is the Best Aware of those who
are guided.® (Quran 16: 125)

There are many ahaadeeth which reach the level of being
mutawaatir,Z3whose meaning is that the Lord of people knows what
people will do; He has willed and decreed that, and the matter is cut
and dried. He knows people’s ultimate destiny, whether they are
blessed (destined for Paradise) or doomed (destined for Hell). But at
the same time He has told us that gadar is not a reason why people
should not strive: “Strive, for each person will be guided to do that
for which he was created.”

Texts Which Indicate that Allah Has Decreed the Deeds
of His Slaves

(1) Ahaadeeth which indicate that the pens have dried
concerning people’s deeds and that events materialize
accordingly

Muslim narrated in his Saheeh that Jaabir said: “Suraaqgah ibn Maalik
ibn Ju'sham came and said: ‘O’ Messenger of Allah, explain our
religion to us as ifwe had onlyjust been created. What should we strive
for today? Is it for something concerning which the pens have dried
and the decree has been issued, or is it concerning something that is yet
to be decided?’ He («%) said, ‘No, it is for something concerning which
the pens have dried and the decree has been issued.” He said, ‘“Then
why should we strive?’” He said: ‘Strive, for each person will be

23 Mutawaatir. A terminology of the science of hadith, it means that a particular

hadith has been reported through a number of chain of narrators.
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provided (respective) facilities.” According to another report:
“Strive, for each person will be facilitated to do his deeds.”24

Tirmidhi narrated in his Sunan that ‘Umar ibn al-Khattaab said
to the Messenger (jfe): “O” Messenger of Allah, Do you think that
what we strive to do emanates from our own initiative or something
that has been decreed already?” He said,

“It is something that has been decreed already, O’ son of al-
Khattaab. Every person will be facilitated to what he intends to
do. If he is one of the blessed, he will do that which will take
him to Paradise, and if he is one of the doomed, he will be
facilitated to do that which will send him to Hell.” Tirmidhi
said: this is a saheeh hasan hadith.5

(2) Allah knows who will go to Paradise and who will go to
Hell

Bukhari narrated that ‘Imran ibn Husayn said: “A man said, ‘O’
Messenger of Allah, is it known who will go to Paradise and who will
go to Hell?’ He said, “Yes.” He asked, ‘“Then why should people
strive?’ He said: ‘Everyone will be guided to do that for which he was
created.”

Muslim narrated in his Saheeh that ‘Ali said: “We were at a funeral in
Bagee ‘al-Ghargad26 and the Messenger of Allah (Efe) came to us. He
sat down, then we sat down around him. He had a small stick with him,
and he lowered his head and started to draw lines on the ground with
his stick. Then he said: ‘“There is no one among you, there isnota living
soul, but Allah has already decreed his place in Paradise or in Hell, and
it has been decreed whether he is blessed or doomed.™

24 Muslim, 4/2040, hadith no. 2648.
25 Tirmidhi, 4/445, hadith no. 2135.
26 Bagee ‘ al-Ghargad: The cemetery of the people of Madeenah.
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A man asked: “O’ Messenger of Allah, why do we not rely on what has
been written, and not bother to strive?” He said: “Whoever is one of
the blessed will end up doing the actions ofthose who are blessed, and
whoever is one of the doomed will end up doing the actions of those
who are doomed.” Then he said27: “Strive, for everyone will be
guided. Those who are blessed will be guided to do the actions ofthose
who are blessed, and those who are doomed will be facilitated to do the
actions of those who are doomed.” Then he ($fe) recited:

P A, Olg (jj fvAy Gi 4

iAs for him who gives [in charity] and keeps his duty to
Allah and fears Him, And believes in Al-Husnaa [the
best]. We will make smooth for him the path of ease
[goodness]. But he who is greedy, miser and thinks
himself self-sufficient. And belies Al-Husnaa, We will
make smooth for him the path for evil.®

(Quran 92: 5-10)

(3) The progeny of Adam were brought forth from his loins
after he was created, and were divided into two groups - the
people of Paradise and the people of Hell

Our Messenger (*te) told us that after creating Adam, Allah wiped his
back and brought forth his progeny from his back, looking like little
ants, and from them He brought forth the people of Paradise and the
people of Hell.

Maalik, Tirmidhi and Abu Dawood narrated that Muslim ibn Yasaar
said: “Umar ibn al-Khattaab (*”b) said concerning the aayah:

21 This is how it appears in the hadith, the words “then he said” are repeated.
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40)

*{And [remember] when your Lord brought forth from the
Children of Adam, from their loins, their seed [or from
Adam’s loin his offspring] and made them testify as to
themselves [saying]: “Am | not your Lord?” They said:
“Yes! We testify,” lest you should say on the Day of
Resurrection: “Verily, we have been unaware of this.” ¥
(Quran 7; 172)
‘Umar said: | heard the Messenger of Allah (*&) being asked about
this and he said: “Allah created Adam, then He wiped his back with
His Right Hand, and brought forth from him his progeny. He said,
“l have created these for Paradise, and they will do the deeds of the
people of Paradise.” Then He wiped his back (again), and brought
forth more of his progeny and said: “1 have created these for Hell,
and they will do the deeds of the people of Hell.” The man asked,
“So why should we strive?” The Messenger of Allah (*&) said:

“If Allah created a person for Paradise, He will cause him to do
the deeds of the people of Paradise, until he dies doing one of
the deeds ofthe people of Paradise, so he will enter Paradise by
virtue of that deed. If He created a person for Hell, He will
cause him to do the deeds of the people of Hell, until he dies
doing one of the deeds of the people of Hell, so he will enter
Hell by virtue of that deed.””’Z8

28 Mishkaat al-Masaabeeh, 1/34, hadith no. 95. The editor of Al-Mishkaat, Shaykh
Naasiruddin al-Albaani, said: The men of its Isnad are thigaat (trustworthy), the
men of the two shaykhs (i.e., Bukhari and Muslim), but it is munqati’, i.e., there
is a gap in the Isnad between Muslim ibn Yasaar and ‘Umar. But there are many
corroborating reports.
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Imam Ahmad narrated in his Musnad with a saheeh Isnad (authentic
chain of narrators) that Ibn ‘Abbaas said: “The Messenger of Allah
(#8) said: ‘Allah took the Covenant from the loins of Adam at
Nu‘maan - i.e., at “‘Arafaah. He brought forth from his loins all of his
progeny and spread them before Him like small ants, then He
addressed them directly, saying:

C..Am | not your Lord?’ They said: ‘Yes! We testify,’
lest you should say on the Day of Resurrection: “Verily,
we have been unaware of this.” Or lest you should say:
“It was only our fathers aforetime who took others as
partners in worship along with Allah, and we were
[merely their] descendants after them; will You then
destroy us because of the deeds of men who practised Al-
Baatil [i.e. polytheism and committing crimes and sins,
invoking and worshipping others besides Allah]?)*
(Quran 7: 172-173),”20

Ahmad narrated in his Musnad with a saheeh Isnad from Abu
Dardaa’ that the Prophet fyfe) said:

“Allah created Adam when He created him, then He struck him
on the right shoulder and his progeny emerged, looking white
like small ants. Then He struck his left shoulder and his progeny
emerged looking black like ashes. He said to those who were on
the right, “To Paradise, and | do not care,” and He said to those
who were on the left, “To Hell, and 1 do not care.””’3)

29 Ibid, 1/43.
30 Opt. cit, 1/42.
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The Messenger ($te) explained in another hadith:

“Allah created His creation in darkness, then He threw from
His light upon them. Whoever was touched by that light will be
guided, and whomever it missed will be led astray. Hence | say
that the pen has dried according to the knowledge of Allah.”

This is narrated by Tirmidhi from ‘Abdullah ibn ‘Amr. He said, this is
a hasan hadith.3

(4) Allah has written down the names of the people of
Paradise and the people of Hell

Tirmidhi reported in his Sunan that ‘Abdullah ibn ‘Amr ibn al-‘Aas
said: “The Messenger of Allah ($fe) came out to us with two books in
his hand. He said, ‘Do you know what these two books are?’ We said,
‘No, O’ Messenger of Allah, we do not know unless you tell us.’
Concerning the book in his right hand, he said, ‘This is a book from
the Lord of the Worlds. In it are the names of the people of Paradise,
and the names of their fathers and tribes. They are all listed, down to
the very last one of them; no names will ever be added or taken
away.” Then he said concerning the book in his left hand, “This is a
book from the Lord ofthe Worlds. In it are the names of the people of
Hell, and the names of their fathers and tribes. They are all listed,
down to the very last one of them; no names will ever be added or
taken away.” His Companions said: ‘So why should we strive, O’
Messenger of Allah, if it has been decreed and decided?’ He said:
‘Do what is right and do your best, for the person who is destined for
Paradise will be caused to die when he is doing one of the deeds of
the people of Paradise, no matter what he did before, and the one who
is destined for Hell will be caused to die when he is doing one of the

3L Tirmidhi, 5/26; hadith no. 2642.
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deeds of the people of Hell, no matter what he did before.” Then The
Messenger of Allah (*te) put the books aside and said: “Your Lord has
finished with the matter of His slaves: some are for Paradise and
some are for Hell.”” Tirmidhi said: this is a saheeh ghareeb hasan
hadith.3

(5) The decree on Laylat al-Qadr and the decree day to day

We have stated above that Allah issued His decrees for His slaves fifty
thousand years before He created His creation. The Qur’an and
Sunnah indicate that there are two kinds of decree: the annual decree
and the daily decree. The annual decree takes place on Laylatal-Qadr,
when details of who will live and die during the coming year, how
much provision and rain people will have, what actions people will do,
and so on, are transferred from Umm al-Kitaab. Allah (8g), says:

4 ijj) ?

AWe sent it [this Qur’an] down on ablessed night [(i.e. the
Night ofAl-Qadr) in the month of Ramadaan], Verily, We
are ever warning [mankind that Our Torment will reach
those who disbelieve in Our Oneness of Ruboobiyah
(Lordship) and in Our Oneness ofworship]. Therein [that
night] is decreed every matter of ordainments. As a
Command [or this Qur’an or the Decree of every matter]
from Us. Verily, We are ever sending [the Messengers].”

(Quran 44: 3-5)

The daily decree means the carrying out of the decrees so that they
happen at the times previously determined. Allah (“g), the All-

32 Tirmidhi, 4/450, hadith no. 2141. See also Saheeh Sunan at-Tirmidhi edited by
Shaykh Naasiruddeen al-Albaani, 2/225.
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Glorious, says:
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AWhosoever is in the heavens and on the earth begs of
Him [its needs from Him], Every day He is [engaged] in
some affair [such as giving honour or disgrace to some,
life or death to some]!® (Quran 55: 29)

Ibn Jareer narrated from Muneeb ibn ‘Abdullah that his father said:
the Messenger of Allah recited this aayah (verse), and we said,
“0’ Messenger of Allah, what is that affair?” He said: “He forgives
sins, relieves distress, raises the status of some people and lowers the
status of others.”

The summary of the comments of the mufassireen on this aayah is:
that part of Allah’s affair every day is to give life and give death, to
create and to give provision, to grant glory to some people and to
humiliate others, to heal the sick, free prisoners, grant relief to the
distressed, answer those who call upon Him, give to those who ask of
Him, forgive sins, and other innumerable things that He does and
initiates in His creation.3

(6) The writing of the decree for a person when he is a foetus
in his mother’s womb

It is narrated in the ahaadeeth that Allah sends an angel to the foetus
in his mother’s womb, to write down his provision, his lifespan and
whether he is doomed (destined for Hell) or blessed (destined for
Paradise). In Saheeh Bukhari and Saheeh Muslim, it is narrated that
‘Abdullah (i.e., Ibn Mas‘ood) said: “The Messenger of Allah (#*)
told us:

3B This is stated by the author of Ma 'aarij al-Qubool, 1/346, narrating from the

mufassir Al-Baghawi.
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“(As regards your creation) every one ofyou is collected in the
womb of his mother for the first forty days, and then he
becomes a clot for another forty days, and then a piece of flesh
for another forty days. Then Allah sends an angel to breathe the
soul into him. Then he is commanded to write four decrees: his
provision, his lifespan, his deeds, and whether he will be
doomed or blessed (in the Hereafter). By the One besides
Whom there is no other god, one of you may do the deeds of
the people of Paradise until there is no more than a cubit
between him and it, then the decree overtakes him and he does
the actions of the people of Hell, and thus he enters it (Hell).
And one of you may do the deeds of the people of Hell until
there is no more than a cubit between him and it, then the
decree overtakes him and he does the actions of the people of
Paradise, and thus he enters it (Paradise).” 34

In Saheeh Bukhari it is narrated from Anas ibn Maalik i ff) that the
Prophet (Efe) said:

“Allah appoints an angel to (oversee the foetus in) the womb,
and he says, ‘O’ Lord, a nutfah (drop of sperm); O’ Lord, an
‘alagah (a clot); O’ Lord, a mudghah (a lump of flesh).” When
Allah wants to complete His creation, he (the angel) says, ‘O’
Lord, male or female, doomed or blessed? What is his
provision? What is his lifespan?’ All of that is written while he
is in his mother’s womb.”3

Tirmidhi narrated in his Sunan that Anas (4* ) said: the Messenger of
Allah (8fe) said: “When Allah wills good for His slave, He guides
him.” It was said, “How does He guide him, O’ Messenger of

14 Bukhari. See Fath al-Baari, 11/477. Muslim, 4/2037, hadith no. 2643. This
version is narrated by Muslim. Also Abu Dawood and Tirmidhi.

Bukhari, Fath al-Baari, 11/477; Muslim, 4/2038, hadith no. 2646. This version
is by Bukhari.
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Allah?” He said: “He helps him to do a righteous deed before he
dies.” Tirmidhi said: this is a saheeh hasan hadith.3%

Muslim narrated in his Saheeh that Abu Hurayrah (<”b) stated: the
Messenger of Allah ("gg) said:

“A man may do the deeds of the people of Paradise for a long
time, then his life ends with an action ofthe people of Hell, ora
man may do the deeds of the people of Hell for a long time,
then his life ends with an action of the people of Paradise.”3/

It is narrated from Sahl ibn Sa‘d al-Saa‘idi that the Messenger of
Allah ($fc) said:

“A man may do the deeds of the people of Paradise as far as
people can see, but he is one of the people of Hell, or a man
may do the deeds of the people of Hell as far as people can see,
but he is one of the people of Paradise.”38

The story of the man who the Messenger (m) said was one of the
people of Hell is worth quoting because of the valuable lesson we
may leam from it. In Saheeh Bukhari it is narrated from Abu Haazim
from Sahl ibn Sa‘d that during one of the military campaigns of the
Prophet (|te) there was a man who was excelling in fighting. The
Prophet (it) looked at him and said: “Whoever wants to see a man
from among the people of Hell, let him look at that man.”

One of the people followed him, and at that point he was one of the
fiercest fighters against the mushrikeen (polytheists), until he was
wounded. Then he hastened his own death by driving his sword into
his chest until the point emerged between his shoulders. The man
(who had seen this) rushed back to the Messenger (|fe) and said, “I

36 Tirmidhi, 4/450, no. 2142.
37 Muslim, 4/2042, hadith no. 2651.

Bibid.
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bear witness that you are the Messenger of Allah!” He said, “What
happened?” He said, “You said to so and so, ‘Whoever wants to see a
man from among the people of Hell, let them look at this man.” He
was one of the greatest among us at fighting in defence of the
Muslims, but | knew that he would not die like that. When he was
wounded, he hastened his own death and killed himself.” At this, the
Prophet (#e) said:

“A slave may do the deeds of the people of Hell, but he is one
ofthe people of Paradise, or he may do the deeds of the people
of Paradise, but he is one of the people of Hell. But it is the
final deed that counts.”3®

39 Fath al-Baari, 11/499, hadith no. 6607.



CHAPTER FOUR

LIMITS WITHIN WHICH
PREDESTINATION (QADAR) MAY BE
SUBJECTED TO RATIONAL ANALYSIS

Abu al-Muzaffar as-Sam‘aani said, Ibn Hajar a!-‘Asqalaani narrated:
“The way to understand this matter is to stop at what has been said in
the Qur’an and Sunnah, without referring to analogy and reason.
Whoever is not contented to stop at this point will be misled and lost
in a sea of confusion, and will not find anything to put his mind at
rest, because gadar is one ofthe secrets of Allah which is known only
to the All-Knowing, All-Aware. He has put a veil around it and has
concealed it from the minds and knowledge of His creation, for
reasons that are known only unto Him, so it is not known by any
Prophet who was sent or by any angel who is close to Allah.”1

At-Tahaawi (may Allah have mercy on him) said: “The gadar is a
secret of Allah concerning His creation. No angel who is close to
Allah or Prophet and Messenger has any knowledge of it. Delving
into the matter in depth means that one will be forsaken by Allah and
lost in confusion, deprivation and transgression. So beware of
examining it and thinking about it, and (exposing oneself to)
insinuating whispers. Allah, the All-High, has withheld knowledge
of gadar from His creation, and has forbidden them to seek to
understand it. Allah (f}jg), says:

AHe cannot be questioned as to what He does, while they

1 Fath al-Baari, 11/499. See also Sharh an-Nawawi ‘'ala Muslim, 16/196.



62 Qadar (Predestination) and Rational Limitations

will be questioned.” (Quran 21: 23),”2

Al-Aajurri said: “It is not proper for the Muslims to enquire in depth
into the matter of qadar, because gadar is one ofthe secrets of Allah,
and it is obligatory to believe in all the decrees of Allah, good and
evil alike. Moreover, there is no guarantee that a person’s inquiries
into the matter of qadar will not cause him to reject the decrees of
Allah concerning His slaves, and thus be misguided from the path of
truth.”3

Imam Ahmad (may Allah have mercy on him) said: “It is a part of the
well-known Sunnah to believe in gadar, both good and evil, to accept
the ahaadeeth on this topic and to believe in them, and not to ask why
or how. The correct way is to accept it and believe in it. If a person
does not know the explanation of a hadith or understand it in a
rational sense, he does not have to; but he still has to believe it and
accept it, like the ahaadeeth of the Prophet (~) and other reports
about gadar,”4

‘Ali ibn al-Madeeni said something similar to what Imam Ahmad
said about gadar.5

Some Important Principles About Qadar

What the scholars have said about qadar (predestination) sets out a
number of principles which are of the utmost importance:

L It is obligatory (waajib) to believe in gadar.

2. With regard to understanding gadar and defining its limits and
dimensions, we must rely on the Qur’an and Sunnah, and not on

2 Sharh at-Tahaawiyah, p. 276.

3 Ash-Sharee‘ah by Al-Aajurri, p. 149.

4 Sharh Usool Ptigaad Ahl as-Sunnah, p. 157.
5 Ibid, p. 165.
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rational analysis and analogy. For human reason is incapable on
its own of forming the guidelines which will save it from going
astray on this issue. Those who indulged in discussing this issue
from a rational point of view have gone astray and gotten lost.
Some of them denied gadar altogether; some of them thought
that belief in gqadar implied that we are compelled (al-jabr)\ and
some created a conflict between shari‘ah and gqadar. Each one of
these deviations caused problems in people’s daily lives and
societies, because ideological deviations cause deviations in
behaviour and daily life.

3. We should avoid discussing gqadar in depth, because some aspects
of it cannot be comprehended by the human mind, no matter how
brilliant it may be, and others cannot be comprehended except
with a great deal of difficulty.

It may be said: is this not a means of restricting the human intellect?
The answer is that this is not aimed at restricting human thought, but
at protecting the human mind from wasting its energy on something
at which it cannot excel, so that it can engage in areas where can
succeed.

Islam presents man with the guidelines for believing in gadar. The
concept of gadar is based on the fact that Allah knew everything that
would be, and He wrote it, willed it and created it. It is easy for the
human mind to understand these facts; there is nothing difficult,
complex or ambiguous here.

But searching for the secret of gadar and pursuing the matter in depth
is a waste of intellectual energy. The attempt to understand how Allah
knew, wrote, willed and created, is an attempt to understand the
essence of Allah’s attributes and how these attributes operate these
matters are hidden from the human mind. This is something which is
unseen, which we are required to believe in, but it is not permissible
to ask about their nature and essence. The one who asks about these



64 Qadar (Predestination) and Rational Limitations

things is like the one who asks how Allah rose over the Throne. What
we say to him is: these are attributes on which the principle of
predestination (qadar) is based. The apparent meaning is understood,
but how it happens is not known to us. It is obligatory to believe in it,
but asking how is bid'ah (heresy).

Asking about its nature, how is the matter, exhausts those who ask
about gadar, and makes the matter complicated and makes believing
in gadar difficult. This is the cause of the confusion which affects
many of those who look into this matter.

Hence, scholars defined the limits beyond which it is not permissible
to go when discussing gadar. We have quoted above what Imam
Ahmad ibn Hanbal (may Allah have mercy on him) said: “It is a part
ofthe well-known Sunnah to believe in gadar, both good and evil, to
accept the ahaadeeth on this topic and to believe in them, and not to
ask why or how.”6

Those who discussed the matter of qadar (predestination) indulged in
discussing how Allah creates the deeds of His slaves when these
deeds in fact stem from the individual, and they discussed how Allah
knows what His slaves will do, and how He obliged His slaves to
strive even though He knew what they would do, and He knows
whether their ultimate destination will be Paradise or Hell.

Those who discussed this matter tried to create conflicts between
parts ofthe Qur’an, and they became confused and lost, and failed to
reach any sound conclusion. The Messenger (*g) warned his ummah
against following this path and indulging in this vast desert. In Sunan
at-Tirmidhi it is narrated with a hasan Isnad that Abu Hurayrah (4*)
said: “The Messenger of Allah (£Ete) came out when we were debating
about gadar, and he became so angry that his face turned red, as if a
pomegranate had been squeezed over his face. He said,

6 Sharh I'tigaad Ahl as-Sunnah by Al-Laalkaa’i, 1/157.
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‘Is this what you have been commanded to do? Is this why |
was sent to you? Those who came before you were destroyed
when they debated about this matter. | urge you not to dispute
about it.”’7

The extent to which the human mind can comprehend the
reasons behind things, the commands and deeds, and
what is good or evil in them

The majority of scholars of earlier and later times said that there are
reasons and wisdom behind the commands that Allah gives and the
things that He creates, because He does not issue any command except
for a reason, and He does not create anything except for a reason.

Some of these reasons are connected with people, and others are
related to Allah. Those that are connected with people have to do
with what is good for them and is in their best interests, in this world
or in the Hereafter. Those that are connected to Allah have to do with
the fact that He loves to be worshipped and obeyed, and to have
people turn to Him in repentance, put their hopes in Him, fear Him,
place their trust in Him and struggle hard in His way and for His sake.
Allah ($g), says:

AAnd | [Allah] created not the jinn and mankind except
that they should worship Me [Alone], (Quran 51: 56)

4 gJ) J

ADoes man think that he will be left neglected [without
being punished or rewarded for the obligatory duties

7 Tirmidhi, 2/223.
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enjoined by his Lord Allah on him]?* (Qur 'an 75: 36)

AAnd We have sent you [O’ Muhammad] not but as a
mercy for the 'Aalameen [mankind, jinn and all that
exists].A (Quran 21: 107)

ADid you think that We had created you in play [without
any purpose], and that you would not be brought back to
Us?> (Quran 23: 115)

There are many texts, which indicate that Allah is Wise in all that He
commands and creates; it is not possible to list them all here. The
human mind can comprehend only a little of this wisdom.

Majority ofthe scholars also said that the human mind is able to grasp
what deeds are good and evil. So reason understands that oppression,
lying, stealing and killing are evil, and that justice, truthfulness,
reconciliation and saving someone who is drowning are good.

The purposes that shari‘ah seeks to achieve fall into three
categories:

1 Every action is either good and beneficial or mischievous, even if
shari‘ah does not refer specifically to a given action. It is known
that justice serves the interests of all, whilst oppression has the
opposite effect. This category refers to right and wrong, and we
may know what is right and wrong through reason or through
shari‘ah. But reason alone cannot know that a person will be
punished for a wrong action in the Hereafter, unless shari‘ah
clearly states that this is the case. Whoever asserts that Allah
can punish His slaves for evil actions such as shirk, kufr,
etc., without sending Messengers to them, is mistaken.
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2. When the Lawgiver commands something, it is good, and when He
forbids something, it is evil. Thus, actions are determined to be
either good or evil according to the statements of the Lawgiver.

3. The Lawgiver commands things as a test and a trial, as when Allah
commanded Ibraaheem (Abraham) to sacrifice his son Ismaa‘eel
(Ishmael). The intention was not that the child should be
slaughtered; the aim was to test Ibraaheem.

The Mu talizah approved of the first category, but not the second or
third. The Ash ‘ari 'ah said that all the commands and prohibitions of
shari‘ah were in the nature of a test, and that no deeds could be
described as being good or evil, whether in the light of shari‘ah or
otherwise. But wise people, and the majority of scholars, affirm all
three categories.8

This is the view of the majority of Ahl as-Sunnah, that there are
reasons behind all that Allah does and that it is possible, by rational
analysis, to know which actions are good and which ones are evil.
This opens the door for the human mind to examine the clear reasons
for which Allah created all things, and why He prescribed the laws
that He prescribed. This is a vast area, in which people can gain great
knowledge, strengthen their faith, increase their conviction and come
to realize the absolute perfection of the Mighty Creator.

AWho made everything He has created good...)*
(Quran 32: 7)

How can it be otherwise, when Allah has promised to show His
slaves His mighty Signs which confirm the truth of the Message

8 Concerning the reasons behind what Allah does and the rational analysis of
which actions are good and which are bad, see Majmoo' al-Fataawa of Shaykh al-
Islam Ibn Taymiyah 8/122, 308, 428.
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brought by His Messenger, and He has revealed in His Book the
words:

tfWe will show them Our Signs in the universe, and in
their own selves, until it becomes manifest to them that
this [the Qur’an] is the truth..}* (Quran 41: 53)

The Qur’an commands us to look at, think about and ponder the
aayaat (verses) that He has revealed, and the signs that He has created:

*[Do they not then think deeply in the Qur’an...?”
(Quran 47: 24)

ASay: ‘Behold all that is in the heavens and the earth’.
(Quran 10: 101)

<|Do they not look at the camels, how they are created?!*
(Quran 88: 17)

AThen let man look at his food: We pour forth water in
abundance. And We split the earth in clefts.)*
(Qur'an 80: 24-26)



CHAPTER FIVE

SCHOOLS OF THOUGHT ON QADAR
(PREDESTINATION)

Among the Muslims there are a number of schools of thought on the
issue of qadar (predestination), which may be classified as follows:

1 - The View of those Who Deny Qadar

Some of those who are misguided on this matter deny gadar and
claim that Allah - Exalted be He above what they say - does not know
anything before it happens, and that He does not have prior
knowledge. They say that Allah only knows about things after they
are created and brought into being.

These people falsely claim that when Allah issues commands and
prohibitions to His slaves, He does not know who will obey Him and
who will disobey Him, and that He does not know who will enter
Paradise and who will enter Hell, until some of His slaves respond to
His commands and others reject them; only then does He know who
is blessed and who is doomed. These misguided people reject belief
in the prior knowledge of Allah, and they deny that Allah wrote the
decrees concerning His creation before He created the heavens and
the earth, as is stated in the Qur’an and Sunnah.

This view developed at the end of the era of the Sahaabah (the
Companions of the Prophet). The first one to say this was Ma‘bad al-
Juhani, whose deviated belief was followed by the leaders and
aaimmah of the Mu tazilah, such as Waasil ibn ‘Ataa’ al-Ghazzaal
and ‘Amr ibn ‘Ubayd. Many reprehensible remarks have been
transmitted from them on this issue, which imply disbelief in what
Allah and His Messenger (jgg) said about Allah having knowledge of
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things and having written them before He created them.l

The Messenger (*g) was afraid that his ummah would fall into the
error which this group fell into. According to a saheeh (authentic)
hadith narrated by Ibn Abi Mihjan, the Messenger of Allah (Efe) said:

“| fear for my ummabh three things after | am gone: oppression
of their leaders, belief in the stars (astrology) and disbelief in
gadar.”2

It is narrated by Abu Ya'la in his Musnad, Al-Khateeb in At-Taareekh
and lbn ‘Adiy in Al-Kaamil, with a saheeh (sound) Isnad that Anas
Ou$h) said: the Messenger of Allah ("s) said:

“I fear for my ummah two things after | am gone: disbelief in
gadar and belief in the stars (astrology).”3

The Messenger (8te) warned his ummah against this misguidance. In
a hadith narrated by Tabaraani in AlI-Mujam al-Awsat, and by Al-
Haakim in Al-Mustadrak, from Abu Hurayrah (4"), the Prophet (*fe)
said:

“Discussion about gadar has been left for the evil people
among my ummah to discuss.”4

Tabaraani narrated in Al-Mujam al-Kabeer that Abu Umaamah said:
the Messenger of Allah fjge) said:

“This ummabh is fine and will remain so until they start to speak
about those who die in childhood and about gadar.”5

' Ageedat as-Safaareeni, 1/300; Majmoo' al-Fataawa Shaykh al-Islam, 8/59.
2 Saheeh al-Jaami' as-Sagheer, 1/120, hadith no. 212.

3 Ibid, 1/120, hadith no, 120.

4 Ibid, 1/123, hadith no. 224.

5 Ibid, 3/72, hadith no. 3060.
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The Messenger (jfe) called this group the “Magians” of this ummabh,
because the Magians (Zoroastrians) believe in the existence of two
creators, light and darkness, and this group believes in the existence
of many creators and say that each person is a creator alongside
Allah. The Messenger (gg) commanded that this group should be
forsaken and boycotted, they should not be visited even when they
are sick. According to the hadith narrated by Ahmad in his Musnad
with a hasan Isnad from lbn ‘Umar, the Prophet ($fe) said:

“Every nation has its ‘Magians’, and the ‘Magians’ of my
ummah are those who say that there is no gadar. If they fall
sick, do not visit them, and when they die, do not attend their
funerals.”’6

According to another hadith narrated by Ahmad and Abu Dawood
from Ibn ‘Umar, the Messenger of Allah (*fe) said:

“The qadariyah are the ‘Magians’ of this ummabh. If they fall
sick do not visit them and when they die, do not attend their
funerals.”’7

The Sahaabah (the Companions of the Prophet), attacked those who
held these misguided beliefs on all fronts, denouncing them for their
message of misguidance and falsehood. They forbade the people to
mix with them and sit with them, and quoted to them the texts which
exposed their falsehood and confirmed the truth ofthe matter ofgadar.

In Sunan at-Tirmidhi it is narrated from Naafi‘ that a man came to lbn
‘Umar and said: “So and so sends greetings of salaam to you.” Ibn
‘Umar said: “I have heard that he has innovated something. If he has

6 Saheeh al-Jaami' as-Sagheer, 5/37, hadith no. 5039.

7 Mishkaat al-Masaabeeh, 1/38, hadith no. 107. The editor, Shaykh Naasiruddin
al-Albaani, noted in his commentary on Al-Mishkaat that the hadith has a hasan
Isnad.
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innovated something then do not convey my greetings of salaam to
him, for I heard the Messenger of Allah (*.) say:

‘In this ummah (or in my ummabh) there will be landslides,
transformation (of humans into animals) or stoning (from the
heavens) to those who deny gadar.”” Tirmidhi said: this is a
ghareeb saheeh hasan hadith.

Tirmidhi also recorded a marfoo “report from Ibn ‘Umar which says:
“In my ummah there will be landslides and transformation (of
humans into animals). This will happen to those who deny gadar,”8

In Sunan at-Tirmidhi it is narrated that ‘Abd al-Waahid ibn Saleem
said: “1came to Makkah where | met ‘Ataa’ ibn Abi Rabaah. I said to
him, ‘O’ Abu Muhammad, the people of Basrah are saying that there
is no gadar." He said, ‘O’ my son, do you not read the Qur’an?’ |
said, ‘Yes, | do.” He said, ‘Then recite Al-Zukhruf." So | recited:

20) an
40 is:3 Jtie 0 -375

i'Ha-Meem. By the manifest Book [i.e. this Qur’an that
makes things clear]. Verily, We have made ita Qur’an in
Arabic that you may be able to understand [its meanings
and its admonitions]. And verily, it [this Qur’an] is in the
Mother of the Book [i.e. Al-Lauh al-Mahfooz\ with Us,
indeed exalted, full of wisdom.”* (Quran 43: 1-4)'
He said: ‘Do you know what Umm al-Kitaab (the Mother ofthe Book)
is?” | said, ‘Allah and His Messenger know best.” He said: ‘Itis a book
which Allah wrote before He created the heavens and the earth. In it, it
says that Pharaoh is one of the people of Hell, and it says,

* Tirmidhi, 4/456, hadith no. 2152, 2153.
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dPerish the two hands of Abu Lahab, and perish hel}»
(Owra« 111: 1)

‘Ataa’said: “And I met Al-Waleed, the son o f‘Ubaadah ibn as-Saamit,
the Companion ofthe Messenger of Allah. lasked him, ‘What did your
father advise you when he was dying?’ He said: ‘My father called me
and said to me, “O’ my son, fear Allah, and know that you cannot fear
Allah unless you believe in Allah, and believe in gadar, all of it, both
good and evil. Ifyou die believing otherwise, you will go to Hell, for |
heard the Messenger of Allah (sfe) say:

‘The first thing that Allah created was the pen, and he told i,
Write! It said, What shall | write? He said, Write what has
happened, and what will happen until eternity.””” Tirmidhi
said: this is a ghareeb hadith with this isnad.9

The aimmah (leading religious scholars) stated that these people who
do not believe in the (prior) knowledge of Allah are kaafir
(disbelievers). Among those who stated this are Imam Maalik, Imam
ash-Shaafa‘i and Imam Ahmad.10

The group which denied the prior knowledge of Allah has more or
less disappeared. Safaareeni says: “The scholars said, those who
denied gadar have vanished. Those who denounced them as kaafir
for this belief include Imam Maalik, Imam ash-Shaafa‘i, Imam
Ahmad and other aimmah.” u

“Qurtubi said: this school of thought no longer exists, and we know
of no one in later times who belongs to it. Haafiz ibn Hajar al-

9 Tirmidhi, 4/457, no. 2155. See also Saheeh Sunan at-Tirmidhi edited by Shaykh
Naasiruddin al-Albaani, 2/28.

10 Majmoo' al-Fataawa Shaykh al-Islam, 8/288.
1 Ageedat as-Safaareeni, 1/301.
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‘Asgalaani said: the Qadariyah nowadays are unanimously agreed
that Allah knows about the deeds of His slaves before they happen,
but they differ from the Salaf(the Pious Predecessors) in their claim
that people’s deeds are done by them and stem from them
independently of Allah. Although this is a false opinion, it is less
serious than the former view. In later times, some of them denied that
the Will of Allah has anything to do with the deeds of man, in an
attempt to avoid connecting the Eternal with the created.”12

Nawawi said: “Those scholars of ilm al-kalaam (Islamic philosophy
- scholasticism) who discuss the differences between different
schools of thought said that those Qadariyah who believed in this
reprehensible and false idea no longer exist. There is no longer
anyone among the people ofthe Qiblah (i.e., Muslims) who believes
in that. The Qadariyah in later times believed in gadar, but they say
that what is good comes from Allah and what is bad comes from
elsewhere - Exalted be Allah above what they say.”13

“The Qadariyah acknowledge that Allah has created man with a will
(to choose), but they say that this will is the potential to choose; when
his will is connected to something specific, then this action is not
created (by Allah).”14

“In fact these people are Magians and dualists, and even worse than
them. For the dualists say that there are two creators for the entire
universe, but these people say that there are numerous creators for each
individual, and for each action. They say that every created being is
also a creator. If it were not for the fact that they have contradictory
ideas, they would be counted as worse kaafir (disbelievers) than the
Magians.

12 Ibid, 1/301.
13 Sharh an-Nawawi ‘ala Muslim, 15/154.
14 Majmoo' al-Fataawa Shaykh al-Islam, 8/206.
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The inevitable implication of this view is that people’s actions lie
beyond the creation of Allah and are not subject to His sovereignty
and control. This means that there may exist in His Dominion things
that He does not will, and that He wills things that do not happen, so
they are independent of Allah and do not seek His help to obey Him
or to avoid disobeying Him, and they do not seek refuge with Allah
from the evil of their own selves or from their evil actions, and they
do not seek his guidance to the Straight Path.”15

The Qadariyah intended to glorify Allah when they said that Allah
wanted the kaafir (disbelievers) to believe, but the kaafir is the one
who wants to follow kufr (disbelief). Their argument is that this
would lead to injustice, for how could Allah will the kaafir to follow
kufr and then punish him for that? But - as the commentator on At-
Tahaawiyah said - “they became like someone who is trying to get
out of the frying pan into the fire; they ran away from one thing and
fell into something even worse, for they implied that the will of the
kaafir overpowered the will of Allah, because Allah willed that he
(the kaafir) should believe - according to them - but the kaafir willed
that he should follow kufr, so the will of the kaafir was carried out
instead of the will of Allah. This is one of the most reprehensible of
beliefs, for which there is no evidence (daleel)\ in fact it goes against
the daleel” 16

The fact that Allah decrees that the kaafir will follow kufr is not a
form of injustice towards him as the wrongdoers of the Qadariyah
say. Allah has the strongest evidence and perfect wisdom as far as His
slaves are concerned, which nobody knows except Him, may He be
Exalted.

15 Ma'aarij al-Qubool, 2/253.
16 Sharh at-Tahaawiyah, p. 277.
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In Saheeh Muslim it is narrated that Abu al-Aswad ad-Di’ali said:
“Imran ibn al-Husayn said to me: ‘What do you think about what
people are striving to do - is it something that has been decreed for
them aforetime, or are they striving in accordance with the teachings
of their Prophet and the proof that has been established for them?”’ |
said, ‘It is something that has been decreed for them and is cut and
dried.” He said, ‘Would that not be unjust?’ | became very nervous
and said, ‘Everything has been created by Allah, the All-Glorious,
and is under His Dominion, He cannot be questioned as to what He
does, while they will be questioned, (cf Qur’an 21: 23).’

He said, ‘May Allah bless you, all | meant by my question was to see
how much you understand. Two men from (the tribe of) Muzaynah
came to the Messenger of Allah ($te) and said, “O’ Messenger of
Allah, what do you think about people’s efforts and striving today - is
it something that has been decreed for them aforetime and is cut and
dried, or are they striving in accordance with the teachings of their
Prophet and the proof that has been established for them?” He said,
“No, it is something that has been decreed for them aforetime, and is
cut and dried. Confirmation of this to be found in the Book of Allah:

~‘By Nafs [Adam or a person or a soul], and Him Who
perfected him in proportion; Then He showed him what
is wrong for him and what is right for him’}p
(Qur'an 91: 7-S).””I7
In Sunan Abi Dawood it is narrated that Ibn ad-Daylami said: “I came
to ‘Ubayy ibn Ka‘b and said to him: “I am somewhat confused about
gadar; tell me something that will take away this confusion from my
heart.” He said, ‘If Allah were to punish the people of His heavens

17 Muslim, 4/2041, hadith no. 2650.
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and His earth, He could do that without being unjust towards them,
and if He were to have mercy upon them His mercy would be better
for them than their own deeds. Even if you were to spend an amount
of gold equal in size to Mount Uhud for the sake of Allah, Allah
would not accept that from you until you believe in gadar and know
that whatever befalls you could not have missed you, and that
whatever missed you could not have befallen you. If you die
believing anything other than this, you will enter Hell.” Then | came
to ‘Abdullah ibn Mas‘ood, and he said something similar. Then |
came to Hudhayfah ibn al-Yamaan and he said something similar.
Then | came to Zayd ibn Thaabit and he said something similar.” 18

By saying what they said, the Qadariyah gave the people of
misguidance a way to defeat them in argument. ‘Umar ibn al-
Haytham said, “We went out on a ship, and we were accompanied by
a Qadari and a Magian. The Qadari said to the Magian, ‘Become
Muslim.” The Magian said, ‘Not until Allah wills.” The Qadari said,
‘Allah wills it, but the Shaytaan (Satan) does not want it.” The
Magian said, ‘Allah wills and the Shaytaan wills, but what has been
carried out is the will of the Shaytaan', this is a strong Shaytaan."
According to another report, (the Magian) said, “I will stay with the
stronger of the two.”19

The debate of Ahi as-Sunnah with the Qadariyah

The arguments of the Mu tazilah cannot stand up in debate with the
rank and file of the Ahl as-Sunnah, let alone their scholars and
leading thinkers.

The scholars mentioned that a Bedouin came to ‘Amr ibn ‘Ubayd and
said to him: “My she-camel has been stolen; pray to Allah to bring it

18 Abu Dawood, 4/310, hadith no. 3699.
19 Sharh at-Tahaawiyah, 278.
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back to me.” ‘Amr ibn ‘Ubayd said: “O’ Allah! this poor man’s she-
camel has been stolen, and You did not want it to be stolen. O’ Allah!
bring it back to him.” The Bedouin said, “Now it is lost for sure; |
have given up on it.” (‘Amr) said, “How is that?” (The Bedouin)
said: “Because if Allah did not want it to be stolen and it was stolen,
how can | be sure that if He wants to bring it back that He will be able
to? And he got up and left him.2)

The response of Abu ‘lsaam al-Qastalaani to a Qadari

A man said to Abu ‘lIsaam al-Qastalaani: “Do you think that if Allah
denies me guidance and allows me to go astray, then He punishes me,
then this is just and fair?” Abu ‘Isaam said to him: “If guidance is
something that belongs to Him, then He can give it to whomsoever
He wills and withhold it from whomsoever he wills.”2

The debate between ‘Abd al-Jabbaar al-Hamadaani and
Abu Ishaaq al-Asfaraayeeni

‘Abd al-Jabbaar al-Hamadaani, one of the shaykhs ofthe Mu tazilah,
met As-Saahib ibn ‘Abbaad, when Abu Ishaaq al-Asfaraayeeni, one
of the aaimmah (guides and leaders) of the Sunnah, was with him.
When he saw the imam he said, “Glory be to the One Who is above
all evil.”

The imam immediately said: “Glory be to the One in Whose Realm
nothing happens except that which He wills.”

The gaadi (‘Abd al-Jabbaar) said: “Do you mean that our Lord wills
that He should be disobeyed?”

20 Sharh Usool Ptigaad Ahl as-Sunnah, p. 740.
21 Sharh at-Tahaawiyah, p. 278.
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The imam said: “Will Allah be disobeyed by force (i.e., is He so
weak)?”

The gaadi said: “Do you think that if He denies me guidance, then
decrees that | should be doomed, then He has treated me fairly or
unfairly?”

The imam said: “If He were to withhold from you something that
belongs to you, then this would be unfair, but if He withholds from
you something that belongs to Him, then He may bestow His Mercy
upon whomsoever He wills.” The qaadi was lost for words.

In Taareekh at-Tabari it is reported that Gheelaan said to Maymoon
ibn Mihraan, in the presence of Hishaam ibn ‘Abd al-Maalik, whom
he had brought to debate with him: “Does Allah will that He should
be disobeyed?” Maymoon said to him, “Would He be disobeyed by
force (i.e., when He does not want that)?”

Between ‘Umar ibn ‘Abd al-‘Azeez and Gheelaan ad-
Dimashqi

‘Umar ibn ‘Abd al-‘Azeez debated with Gheelaan ad-Dimashqi, one
of the leaders of the Mu tazilah. ‘Umar said to him: “O” Gheelaan, |
have heard that you are talking about qadar.” He said: “They are
lying about me, O’ Ameer al-Mu Mineen.” He said: “Recite Sooraah
Ya-Seen to me.” So he recited:
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iYaa-Seen. [These letters are one of the miracles of the
Qur’an, and none but Allah (Alone) knows their
meanings.] By the Qur’an, full of wisdom [i.e. full of
laws, evidences, and proofs], Truly, you [0’ Muhammad]
are one of the Messengers, On the Straight Path [i.e. on
Allah’s religion of Islamic Monotheism], [This is a
Revelation] sent down by the All-Mighty, the Most
Merciful, In order that you may warn a people whose
forefathers were not warned, so they are heedless. Indeed
the Word [ofpunishment] has proved true against most of
them, so they will not believe. Verily, We have put on their
necks iron collars reaching to the chins, so that their heads
are raised up. And We have put a barrier before them, and
a barrier behind them, and We have covered them up, so
that they cannot see.” (Qur 'an 36: 1-9)

Gheelaan said: “By Allah, O’ Ameer al-Mu 'mineen, it is as if | had
never read it before today. | bear witness, O’ Ameer al-Mu mineen,
that I repent from what | said about qadar (predestination).” ‘Umar
said: “O’ Allah! If he is sincere, then accept his repentance, and if he
is lying then make him a sign for the believers.”2

Mu‘aadh ibn Mu‘aadh said: a friend of mine told me: “At-Taymi
passed by the house of Ibn ‘Awn and told him about this conversation.
Ibn ‘Awn said: ‘I saw him crucified in Damascus.””Z23

Abu Ja‘far al-Khatmi said:

2 The editor of Sharh Usool Ptigaad Ahl as-Sunnah said: This report is narrated by
Al-Aajurri in Ash-Sharee ah, p. 229, and by Ibn Battah in Al-lbaanah, 2/326-327.

23 The editor of Sharh Usool Ptigaad Ahl as-Sunnah said: this is narrated by
‘Abdullah ibn Ahmad with a direct link between Mu'aadh and Ibn ‘Awn, in As-
Sunnah, p. 128, and by Ibn Battah, where the person who said “l saw him...” was
reported to be Ibn ‘Awn. Al-lbaanah, 2/327. Also narrated by Ahmad, and its men
are thigaat (trustworthy). Majma' az-Zawaa id, 7/207.
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“I was with ‘Umar ibn ‘Abd al-‘Azeez when he summoned Gheelaan
because of something that he had heard of him about gadar. He said
to him, ‘Woe to you, O’ Gheelaan! What is this that | have heard of
you?’

He said: ‘“They are lying about me, O’ Ameer al-Mu mineen, and
putting words into my mouth that I did not say.’

‘Umar said: ‘What do you say about knowledge (the prior knowledge
of Allah)?’

Gheelaan said: ‘Knowledge is executed.’

‘Umar said: “You are defeated. Go now and say what you like, O’
Gheelan! If you admit the prior knowledge you are defeated (in
argument), and if you deny it you are a kaafir (disbeliever). If you
admit it and are defeated in argument that is better for you than
denying it and becoming a kaafir.'1Then he said to him, ‘Have you
read Yaa-SeenT Gheelaan said, ‘Yes.” ‘Umar said, ‘Recite it.” So
Gheelaan recited:

fire if A5 fj) rff
g f ky jxjJ pff yff
> offc-

AYaa-Seen. [These letters are one of the miracles of the
Qur’an, and none but Allah (Alone) knows their
meanings.] By the Qur’an, full of wisdom [i.e. full of
laws, evidences, and proofs]. Truly, you [0’ Muhammad]
are one of the Messengers, on the Straight Path [i.e. on
Allah’s religion of Islamic Monotheism], [This is a
Revelation] sent down by the All-Mighty, the Most
Merciful, in order that you may warn a people whose
forefathers were not warned, so they are heedless. Indeed
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the Word [ofpunishment] has proved true against most of
them, so they will not believe.}* (Quran 36: 1-7)

‘Umar said: ‘Stop. What do you think?” Gheelaan said, ‘It is as if |
have never read this aayah, O’ Ameer al-Mu'mineen." ‘Umar said,
‘Carry on.” Gheelaan recited:

{Verily, We have put on their necks iron collars
reaching to the chins, so that their heads are raised up.
And We have put a barrier before them, and a barrier
behind them...’? (Quran 36: 8-9)

‘Umar said: ‘Say

C..barrier and We have covered them up, so that they
cannot see. It is the same to them whether you warn them
or you warn them not, they will not believe.}*

(Quran 36: 9-10)’

‘Umar said, ‘What do you think?’ Gheelaan said, ‘It is as if | have
never read these aayaat (verses) before. | swear by Allah that | will
never again speak of the things that | used to speak about.” ‘Umar
said, ‘Go.” And when Gheelaan turned away, he said, ‘O’ Allah, if he
is lying, then make him taste the edge of the sword.’

He did not speak during the time of ‘Umar, but (his successor)
Yazeed ibn ‘Abd al-Malik was a man who did not care about this
matter or pay attention to it, so Gheelaan started to speak. When
Hishaam became the khaleefah, he sent for him and said to him, “You
swore by Allah to ‘Umar that you would never again speak about this
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matter.” Gheelaan said, ‘Let me off, and by Allah | will not do it
again.” Hishaam said, ‘May Allah not let me off if | let you off. Have
you read the Opening of the Book (Al-Faatihah)T Gheelaan said,
‘Yes.” Hishaam said, ‘Recite:

i.e., the Opening Chapter.

Gheelaan recited,

<AL the praises and thanks be to Allah, the Lord of the
‘Aalameen [mankind, jinn and all that exists]. The Most
Gracious, the Most Merciful. The Only Owner [and the
Only Ruling Judge] of the Day of Recompense [i.e. the
Day of Resurrection], You [Alone] we worship, and You
[Alone] we ask for help [for each and everything].®
(Quran 1: 2-5)

Hishaam said, ‘Stop. For what do you ask His help? For something
which is in His hands and which you are not able to do, or for
something that is in your hands? Take him and cut off his hands and
feet, and cut off his head, and crucify him.””’24

The Qadariyah who deny gadar deprive themselves of the
opportunity to seek the help of Allah, the One, the Unique, because
they claim that Allah could not create the deeds of His slaves, and that
the individual is the creator ofhis own deeds, so how can they seek the
help of Allah with regard to something that He could not create?

24 The editor of Sharh Ptigaad Usool Ahl as-Sunnah, said: This is narrated by
‘Abdullah ibn Ahmad - who is mentioned in the Isnad - in As-Sunnah, p. 713-715.
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With regard to what they do, they rely on their own power, strength
and actions, and they demand the reward from Allah as a hired man
demands his wages from his employer. But Allah has no need of His
slaves and their deeds; the benefit of that goes back to the people
themselves. It is the people who are in need of their own deeds, and
they cannot do without the help of Allah:

AYou [Alone] we worship, and You [Alone] we ask for
help [for each and everything].® (Quran 1: 5)

C..So worship Him [O’ Muhammad] and put your trust
in Him..}* (Quran 11: 123)

Specious Arguments and their Refutation

(1) The meaning of blotting out and confirming in the
books, and the increase and decrease in people’s lifespans

Some people misunderstand certain Qur’anic passages and ahaadeeth
ofthe Messenger of Allah (*e). Some of them say that if Allah knew
everything that is to happen, and He has written all that in a Book
which is with Him, then what is the meaning of the aayah (verse),

AAllah blots out what He wills and confirms [what He
wills],..A (Quran 13: 39)2

Ifpeople’s provision and lifespan is decided and they do not increase
or decrease, then how do we interpret the hadith, “Whoever would
like his provision to be increased and his life to be prolonged, let him
uphold the ties of kinship”?
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How do you understand the words of the Prophet Nooh [Noah ()]
to his people:
‘A f A 95 Ay >N >*) ki \
2 fey* oi J* Cy (-5 A ily
i0 -jziyi
A That you should worship Allah [Alone], fear [be dutiful
to] Him, and obey me, He [Allah] will forgive you ofyour
sins and respite you to an appointed term...”
(Quran 71: 3-4)
What do you say about the hadith which says that Allah made the
lifespan of Prophet Dawood (>#i) one hundred years, when it had
originally been forty years?

The answer is that provision and lifespans are of two types: one type
which has been decreed and is written in Umm al-Kitaab, which
cannot be changed or altered, and another type of which Allah
informs His angels. This is the type which can increase and decrease.
Hence Allah (8g), says:

40 ft 1g'S £& \J-Z 4

AAllah blots out what He wills and confirms [what He
wills]. And with Him is the Mother of the Book.]*
(Quran 13: 39)

The Mother of the Book (Umm al-Kitaab) is Al-Lauh al-Mahfooz, in
which Allah has decreed all things as they will be.

In the books of the angels, lifespans and provisions increase and
decrease according to the means and causes, and the angels write down
aperson’s provision and lifespan. I1fhe upholds the ties of kinship, his
provision and lifespan be extended, otherwise they will decrease.

25 Majmoo' al-Fataawa Shaykh al-Islam, 8/540.



86 Schools of Thought on Qadar (Predestination)

“Lifespans are also oftwo types: the definite lifespan which is known
to Allah, and the variable lifespan. Allah commands the angel to
write down the lifespan of His slave. Ifhe upholds the ties of kinship,
He commands the angel to increase his lifespan and provision. The
angel does not know whether it will be increased or not, but Allah
knows how matters will proceed, and when the appointed time (of
death) comes, it cannot be brought forward or delayed.6

Ibn Hajar al-‘Asqalaani said: “What is previously known to Allah
cannot be changed or altered. What can be changed or altered is what
people see of the deeds of a person. It has to do with what the angels
who are entrusted with caring for human beings know. This is what
may be blotted out or confirmed, such as extending people’s lifespan
and provision. But whatever was previously known to Allah cannot
be blotted out or confirmed, and that knowledge rests with Allah.2/

(2) Reconciliation between the idea that Allah decrees all
things and the hadith “every child is born in a state offitrah
(the natural inclination of mankind)”

Some people may say, how it is that Allah has decreed all things,
when according to a saheeh hadith our Prophet ($fe) said that every
child is bom in a state offitrah?

The answer is that there is no contradiction between the texts which
state that everything is decreed by Allah and the texts which state that
every child is bom in a state offitrah.

Allah has created His slaves in such a way that they are free from false
beliefs, and has created them with the readiness to accept the sound
beliefs, but when they are bom, the devils from among mankind and
the jinn surround them and corrupt their sound nature (fitrah), but

26 Opt. cit 8/540.
27 Fath al-Baari, 11/488.
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Allah protects those whom He wishes to guide to the truth.

Allah knows those who will remain steadfast and adhere to the sound
fitrah, and those whose fitrah will be changed. He knows that from
eternity and it is written. So there is no contradiction between these
texts. According to the hadith narrated by Muslim, °‘lyaad ibn
Hammaar said: the Messenger of Allah said that Allah, the
Exalted, said: “lI have created My slaves as Haneefs (pure
monotheists), then the shayaateen (devils) mislead them, forbidding
them that which | have permitted for them, and commanding them to
associate others in worship with Me for which | have not revealed
any authority.”

Allah knows best who will be misguided and led astray by the
shayaateen, and He knows who will adhere firmly to the truth and be
guided to the right way.

Once you understand this that we have explained here, you will know
how to interpret the hadith, “Allah created Yahyaa ibn Zakariyya as a
believer in his mother’s womb, and He created Pharaoh as a kaafir in
his mother’s womb.” This has been narrated by Ibn ‘Uday in Al-
Kaamil, and by Tabaraani in Al-Awsat.2*

(3) If all things are decreed, what is the meaning of the
aayah, ~“whatever of evil befalls you, is from yourself”?*

Some of the Qadariyah who deny gadar quote as evidence the aayah
(verse):
G x A '

A tj) eemulii fit liClJ 1*)%it irt uLLet t~ ~
AWhatever of good reaches you, is from Allah, but
whatever of evil befalls you, is from yourself..»

(Quran 4: 79)

28 Saheeh al-Jaami' as-Sagheer, 3/113, hadith no. 3232.
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They think that what is referred to by good and evil here is deeds of
obedience (good deeds) and acts of sin (bad deeds).

But this is a misunderstanding, because what is meant by good here is
blessings, and what is meant by evil is disasters. The context indicates
that this is the correct understanding, because Allah ($g), says:

X ip £ p fi CEN f
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N\Wheresoever you may be, death will overtake you
even if you are in fortresses built up strong and high!’
And if some good reaches them, they say, ‘This is from
Allah,” but if some evil befalls them, they say, ‘This is
from you [0’ Muhammad].” Say: ‘All things are from
Allah,” so what is wrong with these people that they fail
to understand any word? Whatever of good reaches you,
is from Allah, but whatever of evil befalls you, is from
yourself...” ¥ (Quran 4: 78-79)

Allah tells us that when something good happened to the
munaafigeen (hypocrites), such as provision, victory or good health,
they would say, “This is from Allah.” But if something bad happened
to them, such as sickness or fear of an enemy, they would say, “This
is from you, O’ Muhammad, you are the one who has brought this
religion which has turned the people against us and because of which
we are suffering these calamities.”

“Good” here refers to blessings, and “evil” refers to calamities. This
is like the aayaat (verses):
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~f a good befalls you, it grieves them, but if some evil
overtakes you, they rejoice at it. But if you remain
patient and become Al-Muttaqoon [the pious], not the
least harm will their cunning do to you...”

(Quran 3: 120)

AP oltilltj cf-aLl -’

C.And We tried them with good [blessings] and evil
[calamities] in order that they might turn [to Allah’s
Obedience].]* (Quran 7: 168)

Then Allah, tells us that calamities and blessings do not happen
outside of the framework of His decree and will:

4 iJi 35 j*.. 4

C..Say: ‘All things are from Allah,” so what is wrong
with these people that they fail to understand any word?]*
(Quran 4: 78)

Then Allah, the All-High, explains that evil, i.e., calamities, does not
have any cause except the sins ofa person, which come from his own
self. But the good things that happen to a person have countless
reasons, because they happen by the Grace of Allah - they may happen
because ofa person’s good deeds, or otherwise, simply by the grace of
Allah. What people must do is to give thanks to their Lord and praise
Him for His blessings to them, and they must repent frequently and
seek His forgiveness for the sins that they have committed, which have
brought upon them these disasters and calamities.

If you think about the words,



90 Schools of Thought on Qadar (Predestination)

AWhatever of good reaches you, is from Allah, but
whatever of evil befalls you, is from yourself...)*
(Qur'an 4: 79),

You will realize that good and evil are what Allah does to His slaves,
the calamities and blessings that He sends upon them. But the phrase
“is from yourself” means, because of the sins of the person. Even if
this is decreed, it is because Allah has decreed that calamities will
come about because of sins.

Concerning good and evil in the sense of a person’s good deeds and
bad deeds, the Qur’an does not say “whatever befalls you”; rather,
Allah (*g), says:

AWhosoever brings good [Islamic Monotheism along
with righteous deeds], he shall have the better thereof;
and whosoever brings evil [polytheism along with evil
deeds], then those who do evil deeds will only be requited
for what they used to do.)* (Quran 28: 84)

It says, “whoever brings” here because the good deed is the action of
the person who does it, hence this is also said with regard to sins and
evil actions:

C..then those who do evil deeds will only be requited for
what they used to do.}* (Quran 28: 84).2

29 Majmoo' al-Fataawa Shaykh al-lIslam, 8/110-224
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(4) How did Allah create and decree evil?

Some of the Qadariyah tried to cause confusion by saying that Allah
is Holy and is above doing evil, so His slaves must also declare Him
to be above doing evil. They have mixed truth with falsehood, thus
confusing matters.

The answer to this argument is that Allah (8£) does not create pure
evil in which there is no good or benefit whatsoever for anybody,
and in which there is no wisdom and mercy. He does not punish
people without them having sinned. Some scholars such as Shaykh
al-Islam Ibn Taymiyah, Ibn al-Qayyim and others have explained
the wisdom and mercy behind the creation of Iblees, insects and
wild beasts.

Any created thing may be considered good in one sense and evil in
another. Allah created Iblees in order to test His slaves through him,
for some will hate him and will fight him and oppose his way and
fight his supporters, and will be friends of Ar-Rahmaan (Allah), and
will submit themselves to Him; but others will befriend Iblees (Satan)
and follow in his footsteps.

2 - Those Who do not Strive, Relying on Qadar Instead

Another group have gone astray with regard to gadar, because they
said: if Allah knows everything that we will do, and He knows where
our final destiny will be, in Paradise or in Hell, and He is the Creator
of our deeds, then why should we bother to strive? Why not let
Allah’s decree take its course, and we will get what is decreed for us
whether we like it or not.

This misguidance is even worse in the cases of some devout
worshippers, ascetics and Sufis, although it was not adopted per se by
any distinctive group. It has not been adopted by any specific group,



92 Schools of Thought on Qadar (Predestination)

but this belief is held by many ignorant Muslims and misguided
heretics. 3

This group believes in predestination (qadar), and that Allah knows
all things and created all things, and willed all things that exist, but
they claim that Allah is pleased with and loves everything that He
created and willed. They claim that there is no need for people to
strive and pursue the means (of achieving things), because whatever
has been decreed for them will come to them. They claim that people
are forced or compelled to do the things they do, and that man has no
ability to influence his actions; on the contrary, in relation to gadar he
is like a feather blown about on the wind, or like a person who falls
from a high mountain top into a vast and deep valley - as he is falling,
he has no control over himself whatsoever.

These people forsake striving on the grounds of gadar, even before it
happens. They also use gadar (predestination) as an excuse for the
things that they do which are contrary to shari'ah. They have taken
this to such extremes that they do not differentiate between kufr
(disbelief) and eemaan (belief), or between those who are guided and
those who are misguided, because all of that is the creation of Allah,
so why should we differentiate?

This deviant beliefhas misled many people and diverted them from the
right path; it has upset the balance ofjustice and truth, and wasted a
huge amount ofenergy in the Muslim world, crippling it and, in some
cases, turning it to the advantage of the enemies of Islam.

One of the effects of this belief has been the claim that Allah loves
kufr (disbelief), shirk (polytheism), killing, zinaa (adultery and
fornication), theft, disobedience to parents and other sins and crimes,
because they claim that Allah loves and is pleased with everything

30 Majmoo ‘ al-Fataawa Shaykh al-Islam. 8/59, 99, 256.
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that He has created or brought into existence.

Another effect is that the people who believe so give up doing good
and righteous deeds that will lead them to Paradise and save them
from Hell, and they commit many of the major sins that doom a
person to Hell, on the grounds that gadar (predestination) is bound to
be carried out, and that everything that has been decreed for a person
will come to him, so why should we strive and make the effort and
exhaust ourselves?

These people have given up the idea of taking the means to an end,
and they have forsaken prayer and fasting, along with du "aa’and the
idea of seeking the help of Allah and putting one’s trust in Him,
because (they think) there is no point in doing any of that. Whatever
Allah wills, will come to pass, so there is nothing to be gained by
making du'aa’ or striving.

Many of these people accept the oppression of evildoers and the
corruption of the immoral, because what they do is in accordance
with the will and decree of Allah. They neglect the duty of enjoining
what is good and forbidding what is evil, and they do not care about
carrying out the punishments prescribed by shari‘ah (hudood and
gasaas, because whatever evils and crimes happen are decreed and
cannot be avoided.

Shaykh al-Islam lbn Taymiyah (may Allah have mercy on him)
discussed this group and its beliefs in several places in his books. He
said: “Those who believe in Al-Qadaa ’wal-Qadar (Divine Will and
Predestination), but claim that this corresponds to what Allah likes,
end up cancelling out the laws, commands and prohibitions, although
they acknowledge that Allah is the Lord of every created being in
general terms, and that there is no living being except Allah who has
hold of its forelock (i.e., has full control over it). This is the problem
with many groups of Sufis and ascetics, whether in terms of their
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beliefs or in actual fact, to the extent that some of them go to the
extreme of permitting things which are forbidden, saying that
obligatory actions are no longer compulsory, and favour lifting
punishments.”3l

He also says concerning them:

“These people think that Allah is the Creator of every created thing,
so He is the Creator of the deeds of His slaves, and He wills
everything that exists. But they do not distinguish between eemaan
(belief) and kufr (disbelief), between what is good and what is evil,
between truth and falsehood, between one who is guided and one
who is led astray, between one who is upright and one who is sinful,
between a true Prophet and a false prophet, between a friend of Allah
and His enemy, between one with whom Allah is pleased and one
with whom He is angry, between one whom Allah loves and one
whom He hates, between justice and oppression, between
righteousness and disobedience, between the actions of the people of
Paradise and the actions of the people of Hell, between the righteous
and the immoral. They recognize the factors that all created things
have in common, that they are subject to the prior decree, irresistible
will and all-encompassing power of Allah, and they are all created by
Him. They recognize these common factors, but they fail to see the
difference between things.”3

“Those who followed this path went to such extremes that they said
that the essence of all created things is Allah Himself. They adhered
to the concept of nothing happening except by the will of Allah, to
justify their own evil actions, as when Al-Hareeri said, ‘I reject a
Lord Who could be disobeyed,” and lbn lIsraa’eel said:

3l Majmoo’ al-Fataawa Shavkh al-Islam, 8/256.

32 Ibid 8/60.
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‘| started to do whatever He chooses for me to do,
So all of my action become acts of obedience.’

They called this reality, in the sense that this is the reality of
ruboobiyah.,,,ii

Ibn al-Qayyim also discussed this group and its misguided notions in
his valuable book Shifaa’ al-'Aleel, where he said: “Then there
emerged another group which claimed that man’s voluntary actions -
and in theirview he has no choice in the matter - are like the actions ofa
tree blown off by the wind, or the actions of waves; this is forced
obedience. He is not guided to do that for which he was created, rather
he is forced and compelled.

Then their followers traced their footsteps and followed their path, and
established this school of thought. They wrote books and added the
ideathat all ofthe obligations imposed on man by Allah are beyond his
means, and that in fact was like obliging a paralyzed man to rise up to
the seven heavens. So obliging man to believe and follow the laws of
Allah is obliging him to something of which he is incapable; it is
obliging him to do something which only the Creator can do, Who is
Able to do all things. So He has obliged His creation to do His deeds,
and they are not able to do that, and then He punishes them for doing it,
when in fact they are not the ones who do it.

Then they were followed by another group of worshippers who said
that there was no sin in the universe at all, for the person who does
something is obeying the will of Allah and acting in harmony with it,
as it is said:

‘| started to do whatever He chooses for me to do,

3 Opt. cit, 8/257.
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So all of my action become acts of obedience.’

One of these people was condemned for something that he did, and
he said: If | disobeyed His command, | still obeyed His Will, and the
one who obeys His will is not to be blamed and in fact cannot be
condemned. Their thinkers and philosophers who established this
school of thought stated that in the case of Allah, what He wills and
what He loves are the same thing, so what He loves is what He wills.
He willed everything that exists in the universe, and everything that
He willed, He also loves.

This group thought of Allah in the worst possible terms, attributing
the worst kind of injustice to Him. They said that the commands and
prohibitions of the Lord were like obliging a paralyzed man to rise up
to the seven heavens, or like obliging a dead man to give life to the
dead, and that Allah punishes His slaves severely for doing that
which they cannot avoid doing, and for not doing that which they are
incapable of doing. Rather He punishes them for doing His deeds,
which man is incapable of doing and is not guided to do, rather he is
compelled to do it. We see one of their ‘aarifs (one who is deemed to
have attained knowledge of Allah) saying in his poetry where he
complains about his Lord:

‘He was thrown into the sea, tied up and was told,
Beware! Beware! Do not get wet!””3

Ibn al-Qayyim noted that this type of person wants to “attribute their
sins to the decrees (of Allah), so that they can absolve themselves of
guilt and sin, and say that in fact these are the deeds of the All-
Knowing Creator.”3

14 Shifaa' al-Aleel by Ibn al-Qayyim, p. 15-16.
% Ibid, p. 16.
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The author of the introduction to Ash-Shifaa ’ pointed out that this
(reluctance to acknowledge one’s own deeds) is the reason why “the
prevailing trend in every age is al-jabr (the beliefthat one is forced or
compelled to do what one does).” And he said: “The beliefin al-jabr
takes away man’s responsibility and the burden of having committed
sins, and puts the blame on the forces which motivate the will of man
and lead him to commit those sins. The overwhelming majority of
people follow this belief in al-jabr. The one who worships idols
believes that his affairs are in the hands of the gods whom he
worships, and he puts the blame on time (Ad-dahr), and believes that
man is under the control of night and day (or circumstances).

Those who say that they believe in Allah believe that divine decrees
direct man as they will, and that he has no will and no choice. This
idea has taken on a new form in modem times, whereby those who
believe in al-jabr say that man’s will is controlled by his instincts,
genes and environment, and he has no control over these things. So
he has no choice but to commit sin, because man’s will has no
influence over his psychological motives. It is rather the result of
these psychological motives and is dominated by psychological
influences or external influences which are unavoidable.

v

When the idea of al-jabr spread among the Muslims in later times,
through various misguided Sufi tarigahs (schools), it caused a great
deal of harm, especially when it was combined with the rejection of
the idea of cause and effect. One of them said:

The pen of destiny has written down what is to come.

It is all the same if we move or stay still.

It is crazy of you to seek provision,

When the foetus hidden in his mother’s womb gets his provision.”’3%

3 Shifaa' al-'Aleel, p. 5
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The ideas of this group leads to disbelief in Allah and rejection of
what is said in His Books and the message brought by His
Messengers. Ibn Taymiyah (may Allah have mercy on him) said:

“Whoever affirms gadar but uses it as evidence and pretext to cancel
out the commandments and prohibitions, is worse than one who
affirms the commandments and prohibitions, but denies qadar. There
is consensus among the Muslims and followers of other religions that
whoever uses gadar as evidence and pretext and recognizes that
Allah is the Lord of all created beings, but does not differentiate
between what is permitted and what is forbidden, between a believer
and a disheliever, between one who is obedient and one who is
disobedient, does not believe in any of the Messengers or in any of
the Books. In this person’s view, Adam and Iblees (Satan) are the
same, as are Nooh (Noah) and his people, Moosa (Moses) and
Fir’aun (Pharaoh), the Sahaabah (Companions) and the kuffaar
(disbelievers).”3/

He also said concerning them: “Whoever acknowledges the prior
knowledge of Allah and His book, but claims that that is sufficient
and that there is no need for command and prohibitions, or for
striving, and that whoever is decreed to enter Paradise will do so
without any effort at all on his part, and that whoever is decreed to
enter Hell will do so without any evil actions on his part, these people
are worse kaafir (disbelievers) than those (i.e., those who simply
disbelieve in gadar), and are more astray. The implication of what
they say is that commands and prohibitions, halaal (lawful) and
haraam (unlawful), the promise of Paradise and the threat of Hell, do
not count. They are worse kaafir than the Jews and the Christians, far
worse.”’3B

17 Majmoo' al-Fataawa Shavkh al-Islam, 8/100
38 Ibid 8/288.
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And he said: “Ifthese people insist on this belief, then they are worse
kaafir (disbelievers) than the Jews and the Christians, for the Jews
and the Christians believe in commands and prohibitions, in the
promise of Paradise and the threat of Hell, in reward and punishment,
but they changed and distorted (the religion) and believed in parts of
it and rejected other parts.”’ P

Refutation of Al-Qadariyah al-Jabariyah [Those who
Believe in Predestination (Qadar) but Say that Man is
Compelled to do What he Does and has no Freedom of
Willi

This group may be refuted on a number of points:

(1) Their error in using the word jabr (compulsion) to
describe all actions of man

They use a term that is not used in the Qur’an or the Sunnah, when
we are obliged to use the words narrated in the texts (i.e., the Qur’an
and Sunnah). Laalkaa’i narrated with his Isnad that Bagiyah said: “I
asked Awzaa‘i and Zubaydi about jabr.

Zubaydi said: ‘Allah is too great and mighty to compel or force
anyone, but He decrees, and creates His slave according to the Fitrah
that He likes.’

Awzaa‘i said: ‘I do not know ofany origin for the word al-jabr in the
Qur’anor Sunnah, so I hesitate to use the word. Butal-gadaaal-gadar,
al-khalq (creation) and al-jabl (forming, fashioning) - these words are
known in the Qur’an and words of the Messenger of Allah.”’4)

39 Opt. cit 8/262.

40 Sharh Ptigaad Usool Ahl as-Sunnah, p. 700; Majmoo' al-Fataawa Shaykh al-
Islam, 8/105.
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Similar views were narrated from a number of the scholars of the
Salaf(Pious Predecessors), such as Sufyaan ath-Thawri, Abu Ishaaq
al-Fazaari and others.4l

They did not like to say that man was compelled (mujbar) to do
what he does, because this word (jabr) is vague. The word ijbaar
may mean forcing, as in the phrase Ajbara al-abb ibnatahu ‘4ala h-
Nikah (the father forced his daughter to get married), orjabara al-
haakim ar-rajul ‘ala bay'i maalihi li wafaa’ daynihi (the judge
forced the man to sell his property to pay off his debt). In these
cases, ijbaar means forcing, so when they say ajbara Allah al-
ibaad (Allah compelled His slaves), it means that He forced them,
not that He made them want to do their deeds because they
themselves like them.

Applying this expression to Allah - may He be Blessed and Exalted -
is an obvious mistake, “For Allah is far above forcing anyone. The
one who forces others is the one who is not able to make others want
to choose something because they themselves like it and want to do
it. But Allah is Able to do that, for He is the one who makes a person
want and like to do something. So how can you say that He forces
and compels him, as one created being forces another?”’4

Using the wordjabr (forcing, compelling) in the sense that Allah has
made people want to do what He wills and choose to do that, without
being forced, is correct. One of the Salaf(Pious Predecessors) said,
concerning the meaning of Al-Jabbaar (The Compeller, one of the
names of Allah), He is the One Who makes people do what He
wants.43

4 Ibid, 8/132, 294, 461.
42 Majmoo' al-Fataawa Shaykh al-Islam, 8/463.
43 1bid, 8/464.
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Because the wordjabr is vague and may mean either thing, the Salaf
prohibited using it in either a negatory or an affirmative sense.

Shaykh al-Islam mentioned, quoting from Abu Bakr al-Khallaal in
his book As-Sunnah, that Al-Mardhawi said to Imam Ahmad: “O’
Abu ‘Abdullah! A man is saying that Allah compels (ajbara) His
slaves.” He said, “We do not say this,” and he denounced it. He said:
“Allah sends astray whomsoever He wills and guides whomsoever
He wills.”

It is narrated from Al-Mardhawi that a man said, “Allah does not
compel people to commit sin.” Another man refuted that and said,
“Allah does compel people.” What he meant by that was to affirm
gadar. They asked Ahmad ibn Hanbal about that, and he rebuked
both of them, the one who had said that Allah compels people and the
one who has said that there is no compulsion, until they repented. He
told them to say, “Allah sends astray whomsoever He wills and
guides whomsoever He wills.”

And it is narrated that Abu Ishaaq al-Fazaari said: “Al-Awzaa‘i came
to me and said, ‘Two men came to me and asked me about gadar
(predestination), and | wanted to bring them to you so that you could
hear what they say and respond to it.’

I (Abu Ishaaq) said: ‘May Allah bless you, you can answer this better
than 1.’

So Al-‘Awzaa‘i came to me, bringing the two men with him, and he
told them to speak.

They said, ‘Some of the Qadariyah came to us and debated about
gadar with us, and we debated with them, until finally we said, Allah
compels us to do that which He has forbidden us to do, and He
prevents us from doing that which He has commanded us to do, and
He gives us provision of things that He has forbidden to us.’
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I said, “Those who came to you with what they said have come up with
bid ‘ah (areprehensible innovation) and have invented something new
in the religion, and I think that you have come up with a bid ‘ah similar
to theirs.’

Al-‘Awzaa‘i said, ‘You are right and you have done well, O’ Abu
Ishaaq.””’44

(2) Denying that man has the freedom to choose what he
does is a sign of irrational thinking

Those who claim that man does not have the will to do as he chooses
are not thinking straight. They are misguided and they lead others
astray. We know from our own selves that our actions are not like the
actions of inanimate objects which have no control whatsoever over
their own movements.

Indeed, we distinguish between the involuntary actions of our bodies,
and the actions which we choose to do. So we have no control over
the actions of the heart and lungs, the flow of blood through man’s
veins, and the thousands of complex actions which take place within
our bodies without our knowledge; these are involuntary actions in
which man’s will plays no role. The same applies to the movements
of a person who is afflicted with tremors and cannot stop his hand
from shaking.

But when a person eats and drinks, rides (on an animal or in a
vehicle), buys and sells things, sits down, stands up, gets married,
gets divorced, and so on, he does those things by choice, by his own
will and strength. Those who say that man does not have this power
are not thinking straight, and the way they look at things is confused.

44 Majmoo' al-Fataawa Shaykh al-Islam, 8/103.
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The Qur’an constantly attributes deeds to the people who do them, as
when Allah 0g), says:

And there came a man running from the farthest part of
the town...» (Quran 36: 20)

40 453QJ 4

({Then, when they had both submitted themselves [to the
Will of Allah], and he had laid him prostrate on his
forehead [or on the side of his forehead for
slaughtering].)* (Quran 37: 103)
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C..s0o Moosa [Moses] struck him with his fist and killed
him...» (Quran 28:15)
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ASo he went forth before his people in his pomp..»
(Quran 28: 79)
- There are many texts, more than we can quote here, attribute actions
to the people who do them.

(3) The claim that Allah loves and is pleased with everything
that He has decreed and created

This is a false claim, for Allah willed that kufr (disbelief), shirk
(polytheism) and other sins, such as zinaa (adultery and fornication),
theft, disobedience to parents, lying, false testimony and consuming
people’s wealth unlawfully, should exist, but He hates them and
forbids His slaves to do these things.
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Ibn al-Qayyim said: “Shaykh al-Islam - may Allah have mercy on
him -told me that he condemned some ofthese groups for loving that
which Allah and His Messenger hate.

The person who had been blamed said to him: ‘Love is a fire which
bums away in the heart all that the Beloved does not want, and
everything that exists in the universe is in accordance with His will,
so what should | hate?’

The Shaykh said to him: “If Allah is angry with some people, and He
curses them and condemns them, and you befriend them and love
them, and you love and accept what they do, will you be a friend of
Allah or His enemy?’

The Jabari was lost for words and could not answer.”45

We will discuss this matter further when we deal with the universal
will of Allah and His legislative will (al-iraadah al-kawnivah wal-
iraadah ash-shar'iyah).

(4) The claim that belief in gadar implies that one need not
take action or seek the means to an end

This group erred in its claim that when a person believes in
predestination (gadar) he does not need to strive. It did not recognize
the reality of gadar, for Allah decreed ends and means; He did not
decree effects without causes. Whoever claims that Allah decreed the
ends and the effects without the means and causes is fabricating a
serious lie about Allah.

When Allah decrees that so and so should be given provision, He also
creates the means by which he will earn that provision. Whoever
claims that there is no need to strive because whatever provision has
been decreed will come whether one strives or not, does not

45 Shifaa' al-‘Aleel, p. 16.
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understand the decrees of Allah concerning His slaves.

If Allah decrees that so and so will be blessed with a child, then He
decrees that he will get married and have intimate relations with his
wife, for the means (and causes) are part of what is decreed.

If Allah decrees that so and so will go to Paradise, He also decrees
that he will believe and do righteous deeds, and will adhere to the
commandments of Allah. If He decrees that so and so will be one of
the people of Hell, He also decrees the causes of that, such as not
believing and not doing righteous deeds.

He may decree that so and so will get sick, then he will seek treatment
and be cured. So Allah decrees the sickness, and decrees the means
by which the sickness will be taken away and the person will be
healed.

Allah may decree that so and so will call upon Him and seek His
help, then He answers his prayer and fulfils his hopes. He may decree
that another person will not call upon Him and seek His help, so He
leaves him to his own devices and lets him flounder in his misery. For
Allah decrees the effects and decrees their causes. So whoever claims
that the effect happens without a cause does not understand the way
of Allah or the decree (qadar) of Allah. He is like a person who
claims that a child could be bom with no cause, or that crops can
grow without water or soil, or that one can feel full without eating and
quench one’s thirst without drinking.

The texts which indicate the things which we have discussed and
explained here are very many.

The texts of the Qur’an and Sunnah are full of commands to pursue
the prescribed means in different areas of life. There are commands to
strive and hard work in pursuit of provision, to make preparations for
fighting against the enemy, and to make provision for journeys.
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Allah (8g), says:

.. Alll i Ayt Ffj - lilj ~
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AThen when the [[M/wi/'a/j] Salaah [prayer] is ended,
you may disperse through the land, and seek the Bounty
of Allah [by working]...}* (Quran 62: 10)
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C-.so walk in the path thereofand eat of His provision...}*

(Quran 67: 15)
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CANnd make ready against them all you can of power,

including steeds of war [tanks, planes, missiles, artillery]

to threaten the enemy of Allah and your enemy...}
(Quran 8: 60)

And He commanded travellers setting out for Hajj to take provisions
with them:
.. djjcfi 0 m

C..And take a provision [with you] for the journey, but
the best provision is At-Taqwa [piety, righteousness]...}*
(Quran 2: 197)

And He commanded us to make du 'aa’ (supplicate) and seek His
help:

4 CP e [Jiig ~

AAnd your Lord said: “Invoke Me [i.e. believe in My
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Oneness (Islamic Monotheism) and ask Me for
anything] I will respond to your [invocation]”..”
(Quran 40: 60)

"Moosa [Moses] said to his people: ‘Seek help in Allah
and be patient’..}* (Quran 7. 128)

And Allah commanded us to pursue the prescribed means that lead to
earning His pleasure and Paradise, such as prayer, fasting, zakah
(obligatory alms) and hajj (pilgrimage).

The life of the Prophet ($&) and his Companions, and the lives of all
the Prophets and those who follow their path, demonstrate that they
pursued the means, and that they worked hard and strove to the
utmost.

Implementing the means is part of the gadar of Allah. It does not
contradict gadar at all.

The Messenger (“e) taught his Companions the meaning of qadar
(predestination), explaining that it did not mean giving up striving. On
the contrary, itmeant striving and making the utmost effort to attain the
objective that man aspires to achieve. The Sahaabah (Companions)
asked the Prophet (#e), what was the use of striving if all things had
been decreed, the Pen had dried and the matter had been decided by the
Lord of the Worlds? He said, “Know that everyone will do that for
which he was created.” He recited the aayaat:

0 31% 0 $ £1 £ f

CAs for him who gives [in charity] and keeps his duty to
Allah and fears Him, And believes in Al-Husnaa [the
best]. We will make smooth for him the path of ease
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[goodness]. But he who is greedy, miser and thinks
himself self-sufficient. And belies Al-Husnaa. We will
make smooth for him the path for evil.)*
(Quran 92: 5-10)
One of the Sahaabah (Companions of the Prophet), who understood
what Allah and His Messenger meant when he heard the ahaadeeth
about gadar, said: “I have never been striving so hard as | am now.”

What he understood that Allah meant by gadar (predestination) was
that the prior decree of Allah does not cancel out the need to strive,
and it does not imply that we should depend only on Allah’s decree.
On the contrary, it should motivate us to strive hard and make the
effort to attain whatever will be of benefit in this world and in the
Hereafter.

But we must note that even if a person pursues the means, it is not
permissible for him to rely on them alone and put his trust in them.
He must put his trust in the One Who created them and initiated them.

Our scholars said: “Focusing on the means with trust is a kind of
shirk (polytheism) that affects one’s belief in Tawheed, and not
recognizing the means altogether is simply irrational. Ignoring the
means altogether undermines shari‘ah, but placing one’s trust and
hope in Allah stems from a proper understanding of Tawheed, reason
and shari’ah.

The explanation is that trust in the means alone makes the heart
dependent on them, putting all its hopes in them. There is nothing in
creation which deserves to be relied upon in such a fashion, because
there is nothing (other than Allah) that is independent. Every created
thing must necessarily have supporters and opponents. Moreover,
unless Allah subjugates that created thing to be a means to the end
that you are seeking. It will not be a means to that end by itself. This
demonstrates that Allah is the Lord and Sovereign (maleek) of all
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things and that the heavens and the earth, and everything in between,
and the stars and planets, and whatever they contain, have a Creator
and Controller Who is separate from them. No matter how a star,
planet, angel or any other being behaves, you will find that it is not
independent in anything that it does; there are inevitably other factors
involved, and there are also opposing forces that try to prevent it from
doing certain things.”46

“Every means requires additional factors and has opposing forces. If
those other factors are absent, and the opposing forces are not diverted,
then the end will not be reached. Rain on its own will not make plants
grow, unless there are other factors present, such as air, soil, etc. Crops
cannot grow to maturity unless vermin are kept away from them. Food
and drink will not provide nourishment unless they are consumed by
the body and the digestive processes. None of these things can be of
benefit unless the opposing forces are diverted.” 47

Wise men know that they cannot do anything they want independently.
Often they may have all the means at their disposal, then something
comes between them and the thing they want and desire.

p-r' 1 e A
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C..until when the earth is clad in its adornments and is
beautified, and its people think that they have all the
powers of disposal over it, Our Command reaches it by
night or by day and We make it like a clean-mown
harvest, as if it had not flourished yesterday!...}*
(Quran 10: 24)

46 Majmoo' al-Fataawa Shaykh al-Islam, 8/170.
47 Ibid, 8/167.
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Laalkaa‘i said that a man asked his slave woman to bring him some
water. She brought it in a glass vessel, poured some water for him,
and put it in his hand. He raised it to his mouth and said, “Some
people claim that | cannot drink this. She is free if 1do not drink it” -
referring to the slave woman who had poured the water for him.

The slave woman struck the glass with the side of his shirt, and the
glass fell and broke, spilling the water.48

Thus, the slave woman proved to this poor man that he was not able
to do all that he wanted, unless Allah decreed it. So she taught him a
lesson, thus freeing herself from the bonds of slavery.

How many rich men, strong men and leaders have thought that they
had control over their worldly affairs, then they found themselves
rendered incapable, unable to do anything and prevented from doing
what they wanted by a powerful enemy, a debilitating sickness, the
betrayal of a friend or the greed of a loved one.

ffAnd a barrier will be set between them and that which
they desire..." (Quran 34: 54)

(5) Using gadar (predestination) as an excuse

Such people use gadar (predestination) as an excuse for not striving.
So we see that when one of them is called to pray, fast and read
Qur’an, he says, if Allah wanted me to do that | would do it. They
also use gadar to justify the things that they do to other people, such
as their wrongdoing and corruption and the things that result from
that. Concerning the evil actions and wrongs that they do, they say,
this is the will of Allah, we have no choice in the matter. That leads to

48 Sharh Usool Ahl as-Sunnah, 727.
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their letting falsehood become widespread in the Muslim world.

And we see these kind of people submitting to the oppressors, and
some ofthem even help the oppressors, and tell the people: You have
no choice but to bear with patience the will of Allah and what He has
decreed for you. You see some of them committing evil actions, sins
that condemn a person to Hell, such as zinaa (adultery and
fornication), immoral actions and other sins, claiming that their deeds
are the result of predestination (qadar).

If they believe that everything that happens has its own justification,
this will make them a laughing-stock among their own wise men,
and pose before them a dilemma of which they can find no way out.
Ibn al-Qayyim mentions stories of such people who were dismissed
as fools by the wise, and who put themselves on a level lower than
that of the animals. He mentions that one of these people saw his
slave committing an immoral action with his slave woman. He
wanted to punish them, but his slave knew what his point of view
was on the matter of gadar, so he said, “Al-Qadaa ’wal-Qadar did
not leave us alone until we did that.” The ignorant man (his master)
said to him, “Your knowledge of Al-Qadaa ’wal-Qadar is dearer to
me than all other things; you are free for the sake of Allah.”

Another man saw a man committing immoral actions with his wife,
and he started to hit her, but she said, “Al-Qadaa *wal-QadarV He
said, “O’enemy of Allah! You commitzina (adultery) and justify itin
such a manner?”

She said, “My goodness, you have forsaken the Sunnah and followed
the way of Ibn ‘Abbaas.” Suddenly, he realized what he was doing,
so he threw down the whip and apologized to her, saying, “Were it
not for you, | would have gone astray.”
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A third man saw a man committing immoral actions with his wife and
said, “What is this?” She said, “It is the will and decree of Allah.” He
said, “We accept what Allah decrees.”49

If gadar (predestination) were really a valid excuse, then everyone
could Kill, spread corruption, take people’s wealth and oppress
others, and if anyone were to question him about his deeds, he could
use gadar as an excuse. But all wise people know that this excuse is
unacceptable, otherwise all of life would be corrupted.

Many of those who use gadar (predestination) as an excuse for their
evil actions, immorality and misguided ways get angry when wrong
is done to them. They will not accept from others who do them wrong
the same excuse of gadar that they use to justify their own evil
actions.

The way in which our scholars understood it from our Lord and our
Prophet is that we must believe in qadar (predestination), but it is not
permissible for us to use gadar as an excuse for not striving, or to use
it as an excuse for going against shari‘ah. Qadar should be used to
explain calamities, not to justify our faults.

Shaykh al-Islam (may Allah have mercy on him) said: “With regard
to the decree of Allah, a person may be in two states: before it
happens and after it happens.

Before it happens, he must seek the help of Allah, put his trust in Him
and call upon Him. If the decree of Allah befalls him without him
being the cause of it, then he must bear it with patience or acceptit, and
if it comes by his own action and is a blessing, then he should praise
Allah for it; if it is a sin, then he should seek Allah’s forgiveness for
that.

4Q These stories and others are quoted from lbn al-Qayyim by the author of
Ma ‘aarij al-Quhool, 2/255.
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With regard to the command of Allah, a person may be in two states:

Before he does it, which is the resolve to obey the command and seek
Allah’s help to do so, and after the deed, when he seeks forgiveness
for his shortcomings and thanks Allah for blessing him with
something good.” Allah ($g), says:
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*(So be patient [0’ Muhammad]. Verily, the Promise of
Allah is true, and ask forgiveness for your fault...¥
(Quran 40: 55)

Allah commanded him (the Prophet) to bear the decreed calamities
with patience, and to seek forgiveness for sins. And Allah (*g), says:

4..but if you persevere patiently, and become Al-
Muttaqoon [the pious] then verily, that will be a
determining factor in all affairs [and that is from the
great matters which you must hold on with all your
efforts]. }* (Quran 3: 186)

And the Prophet Yoosuf ($p) said:

C -Verily, he who fears Allah with obedience to Him [by
abstaining from sins and evil deeds, and by performing
righteous good deeds], and is patient, then surely, Allah
makes not the reward of the Muhsinoon [good-doers] to
be lost}* (Quran 12: 90)

He mentioned bearing calamities with patience and fearing Allah by
forsaking evil actions. The Prophet (j*) said:
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“Strive to do that which will benefit you, seek the help of Allah
and do not feel helpless. If something befalls you, do not say
‘If only | had done such and such, | would have gotten such
and such...” Instead, say ‘Qaddar Allah wa maa shaa'afa'al
(Allah decreed, and whatever He willed happened).” For the
words ‘if only’ open the way for the Shaytaan (Satan).”50

The wise believer does not forsake doing something on the basis that
Allah’s decree concerning him is cut and dried. He must take the
commands seriously, know what Allah wants him to do, and think of
that which will benefit him. Then he should do his utmost to adhere
to the commands of Allah and to pursue the means in which he thinks
his best interests lie. If he does not succeed, he should not waste his
time in regret and sorrow; in such cases he should say only, Qaddar
Allah wa maa shaa afa al (Allah decreed, and whatever He willed
happened).

Believing in gadar and using it as a justification is beneficial in
treating the psychological problems, which result from failure, which
take away and waste people’s energy. Belief in gadar should not
prevent them from striving in the future.

Referring to the hadith in which Adam used qadar
(predestination) as an excuse

Those who have little knowledge use as evidence the hadith
according to which Adam and Moosa (Peace be upon them) used
gadar as an excuse for their faults. This is an authentic hadith
narrated in the books of Saheeh and Sunan.

Abu Hurayrah narrated: “The Messenger of Allah (8fe) said: ‘Adam
and Moosa (peace be upon them both) disputed before their Lord,

5 The hadith is narrated by Muslim in his Saheeh (4/2052, hadith no. 2664) from
Abu Hurayrah. Majmoo' al-Fataawa Shaykh al-lslam, 8/76.
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and Adam defeated Moosa in argument.

Prophet Moosa (Moses) said: “You are Adam whom Allah created
with His own Hand, and He breathed into you of His Spirit; His
angels prostrated to you, and He caused you to dwell in His Paradise,
then He sent mankind down to this earth because of your sin.’

Adam said, “You are Moosa, whom Allah chose to bear His Message,
and with whom He spoke. He gave you the Tablets on which was
written the explanation of all things, and He brought you close to
Him. How long did you find that Allah had written the Tawraat
(Torah) before | was created?’

Moosa (Moses) said, ‘Forty years.’

Adam said: ‘And did you find in it (the words),

C..Thus did Adam disobey his Lord, so he went astray.®
(Qurian 20: 121)T

Moosa said, ‘Yes.’

Adam said: ‘Are you blaming me for doing something that Allah had
decreed | would do forty years before He created me?”’

The Messenger of Allah (%) said: “Thus did Adam defeat Moosa in
argument.” 51

There is no evidence in the hadith to support those who use gadar as
an excuse for evil actions and sins. Adam did not use the Divine Will
and Predestination (Al-Qadaa "wal-Qadar) as an excuse to justify his
sin, and Moosa did not blame his father Adam for a sin from which

51 Muslim, 4/2043, hadith no. 2652. There are a number of versions of this hadith
narrated by Muslim. It is also narrated by Bukhari in several places in his book,
and Abu Dawood and Tirmidhi in their Sunan. The various versions of the hadith
are also cited in Jaami' al-Usool, 10/124.
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he had repented and Allah has forgiven him, and subsequently
chosen him and guided him. What Moosa was blaming for, was the
disaster which had led Adam and his progeny to be expelled from
Paradise.

Adam cited gadar (predestination) as the cause of the calamity, not
the sin, because gadar is an acceptable explanation for calamities, but
it is not a reasonable justification for sins.52

So people must accept qadar (predestination) - if calamities befall
them.

«{Who, when afflicted with calamity, say: ‘Truly, to Allah
we belong and truly, to Him we shall return.’}
(Quran 2: 156)

But those who commit sin cannot use gqadar (predestination) as an
excuse; they have to repent and seek the forgiveness of Allah:
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C..So be patient [O” Muhammad], Verily, the Promise of
Allah is true, and ask forgiveness for your fault.]*
(Quran 40: 55)

Thus Allah tells us to bear calamities with patience and to seek
forgiveness for sins and faults.

Allah condemned Iblees (Satan), not because he acknowledged
gadar when he said,

B~eA \ V]

52 Sharh at-Tahaawiyah, p. 154. This was also the response of Shaykh al-Islam.
See Shifaa’ al-"Aleel, p. 35.
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C..'0 ’ my Lord! Because You misled me’..}
(Quran 15: 39),

but because he was using gadar as ajustification for his going astray.

Ibn al-Qayyim responded differently to those who misunderstood the
hadith about Adam defeating Moosa in argument. He said: “Using
gadar as a reason for sin is useful in some cases and is harmful in
others. It is useful when it is cited after one has fallen into sin then
repented and given up the sin, as Adam did. In such cases,
mentioning gadar is part of Tawheed and acknowledging the names
and attributes of Allah in a manner that benefits both the one who
mentions them and the one who hears him, because gadar should not
be used as an excuse to cancel out a command or a prohibition, or to
cancel out shari‘ah; rather, it should be mentioned as pure truth and to
demonstrate the concept of Tawheed, and to show that one has no
power and strength of one’s own.

What makes this clear is the fact that Adam said to Moosa (Moses):
“Are you blaming me for doing something that Allah had decreed 1
would do before | was created?” If a man commits a sin, and then
repents, and the matter is settled as if it never happened, then someone
blames him for that, it is acceptable in such case to cite gadar as a
reason and say, “This is something which was decreed before | was
created,” because here he is not using gqadar to cancel out the rulings
of Allah or as a justification for falsehood or wrongdoing.

Concerning instances when using qadar (predestination) as an
excuse is harmful, this is when it is mentioned with regard to the
future, as when a person does something which is haraam
(unlawful), or neglects something which is waajib (obligatory), and
if someone blames him for that, he uses gadar as an excuse for his
doing it, thus rejecting truth and committing falsehood, as the people
insisting on their polytheism used gadar as an excuse for their shirk
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and their worship of others instead of Allah.”53

Is it obligatory to accept and be content with what is
decreed?

If sins happen by the decree of Allah, then how can we hate what He
decrees? The answer to this is: “We find no aayah (verse) in the Book
of Allah or hadith in the Sunnah of His Messenger (jfe) which
commands people to accept everything that has been decreed of
people’s actions, good and evil alike. But what people are obliged to
do is to accept what Allah commands. No one has the right to be angry
with what Allah has commanded. Allah ($g), says:

~N‘But no, by your Lord, they can have no Faith, until they
make you [O’ Muhammad] judge in all disputes between
them, and find in themselves no resistance against your
decisions, and accept [them] with full submission.’»
(Quran 4: 65)

People must accept what Allah decrees of calamities, which are not
sins, as when they are tested with poverty, sickness, or humiliation
and mistreatment at the hands of others. Bearing calamities with
patience is obligatory (waajib), and being content with them is
prescribed, but is it waajib (obligatory) or mustahabb (good and
preferred)? Of the two views of the companions of Ahmad and
others, the more correct view is that it is mustahabb, not waajib.” %

53 Shifaa’ al-'Aleel, p. 35.
5 Majmoo" al-Fataawa Shaykh al-Islam, 8/190.
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(6) The claim that obliging people to do something other
than what they have done is obliging them to do something
that is beyond their capabilities

Those who follow this school of thought claim that the people who
commit sins are not able to do anything other than what they did, and
that obliging them to do something other than that is obliging them to
do something that is beyond their capabilities. Islam negates this
idea, as Allah ($g), says:

«JAllah burdens not a person beyond his scope...
(Quran 2: 286)

1.. Allah puts no burden on any person beyond what He
has given him..)» (Quran 65: 7)

They use aayaat (verses) such as the following as an excuse:

<{[To] those whose eyes had been under a covering from
My Reminder [this Qur’an], and who could not bear to
hear [it].» (Quran 18: 101)

C .Their torment will be doubled! They could not bear to
hear [the preachers of the truth] and they used not to see
[the truth because oftheir severe aversion, in spite of the
fact that they had the sense of hearing and sight],®
(Quran 11: 20)
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AAnd We have put a barrier before them, and a barrier
behind them, and We have covered them up, so that they
cannot seej® (Quran 36: 9)

They said: these aayaat clearly state that they are not able to do
(good). Thus they use some parts of the Qur’an against others and
claim that parts of it contradict others. But the Qur’an is above any
such thing.

The response to the confusion they cause is: “The ability that is denied
in the aayaat which they use as evidence is not the kind of ability
which is a precondition for heeding commands and prohibitions. If a
person is not able, then the commands and prohibitions, promise (of
Paradise) and warning (of Hell), condemnation and praise, reward and
punishment do not apply. Itis known that people are commanded to do
some things and forbidden to do others, that they are subject to the
promise (of Paradise) and warning (of Hell), hence we know that the
ability referred to above is not the same as the ability that is required to
heed the commands and prohibitions.” %

The ability which is described as being absent in these aayaat (verses)
which they quote to justify themselves is not because doing (good)
deeds is impossible or because they are incapable ofthem. It is because
they themselves neglect it and occupy themselves with its opposite, as
in the case of the kaafir (disbeliever) whom Allah has obliged to
believe at the time when he is a kaafir, because he is not incapable of
believing and itis not impossible for him. He is like one who is not able
to seek knowledge because he is preoccupied with earning a living. ” 56

55 Opt. cit 8/291.
56 Opt. cit 8/296.
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Ability is one of the preconditions of obligation, as is mentioned in
aayaat such as the following:

{{..And Hajj [pilgrimage to Makkah] to the House
[Ka‘bah] is a duty that mankind owes to Allah, those
who can afford the expenses [for one’s conveyance,
provision and re sid e n c e ], (Quran 3: 97)

AN

»

{{And he who finds not [the money for freeing a slave]
must fast two successive months before they both touch
each other. And he who is unable to do so, should feed
sixty Masaakeen [poor]...h (Quran 58: 4)

And in ahaadeeth such as: “Pray standing, and if you cannot, then
sitting, and if you cannot, then on your side.”

It is well known that Allah does not enjoin what a person is unable to
do because he is incapable ofdoing it. He does not enjoin a paralyzed
man to pray standing, or a sick person to fast, or a blind man to
engage in jihaad and fighting, because doing such things are beyond
their capabilities.

Muslim scholars agreed that if a person is incapable of doing some
obligatory actions, he is not required to do that of which he is
incapable. If a person’s foot has been cut off, he does not have to
wash it, and whoever cannot do ghusl (take bath) to cleanse himself
ofjanaabah (major ritual impurity) or stand or bow is not obliged to
do that of which he is incapable. Thus it will become clear that the
lack of ability mentioned in the aayaat (verses) which this group use
as evidence is not connected at all to commands, prohibitions and
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obligations, by the consensus of the Muslims. The ability which is a
condition of commands and prohibitions in the aayaat that we have
quoted is the one which Allah did not oblige anyone to do anything
without having that ability.57

(7) The view implies that all creatures are equal

This view leads its followers to regard as equal good people and
immoral people, righteous people and evil people, the people of
Paradise and the people of Hell. But the All-Knowing, All-Aware
Allah, has differentiated between them:

t<£S\

AShall We treat those who believe [in the Oneness of
Allah - Islamic Monotheism] and do righteous good
deeds as Mufsidoon [those who associate partners in
worship with Allah and commit crimes] on earth? Or
shall We treat the Muttageen [the pious] as the Fujjaar
[criminals, disbelievers, the wicked]?}* (Qur ‘an 38: 28)

A A
oo |*r

AOr do those who earn evil deeds think that We shall
hold them equal with those who believe [in the Oneness
of Allah - Islamic Monotheism] and do righteous good
deeds, in their present life and after their death?...}*
(Quran 45: 21)

57 Majmoo" al-Fataawa Shaykh al-lslam, 8/130.
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{{Shall We then treat the Muslims [believers of Islamic
Monotheism, doers of righteous deeds] like the
Mujrimoon [criminals, polytheists and disbelievers]?
What is the matter with you? How judge you?]*
(Quran 68: 35-36)

3 - The View of Ahl as-Sunnah wal-Jamaa*ah Concerning
Predestination (Qadar)

We have explained the views of those who went astray concerning
the matter of predestination {qadar). Now | would like to describe the
view of Ahl as-Sunnah wal-Jamaa ‘ah on this issue. Many scholars
have written their views, and | will quote here what three of the most
prominent of them have written.

(1) Shaykh al-Islam Ibn Taymiyah sums up their point of
view

Shaykh al-Islam Ibn Taymiyah (may Allah have mercy on him and
reward him greatly) said:

“The viewpoint of Ahl as-Sunnah wal-Jamaa ‘ah3Hon this issue is
that which is indicated by the Qur’an and Sunnah, and that which was
followed by the Sahaabah (Companions), the Muhaajiroon
(Emigrants to Madeenah) and Ansaar (Helpers, Muslim residents of
Madeenah), and those who followed them in truth. This view is that
Allah is the Creator and Sovereign of all things, which includes all
independent entities and their attributes, such as people’s deeds and
other things.

Whatever He wills happens, and whatever He does not will does not
happen. Nothing can happen except by His will and decree. Nothing

58 The sunnites: people and group adhering strictly to the Qur’an and Sunnah.
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is beyond Him if He wills it; rather, He is the One Who is Able to do
all things, and He does not will anything but He is able to do it

Allah knows what has happened and what is yet to come; ifit is not to
happen, He knows how it would have been if it had happened. This
includes people’s actions and other things. Allah, the Exalted,
decreed the decrees of His creation before He created them; He
decreed their lifespans, their provision and their deeds, and wrote that
down, and He wrote down their ultimate destiny, who will be blessed
and who will be doomed.

So they (Ahl as-Sunnah wal-Jamaa 'ah) believe that He created all
things, that He is Able to do all things, that His will encompasses all
that exists, and that He knew and decided and wrote all things before
they came into being.” 3

“The Salaf(Pious Predecessors) and aaimmah (the leading scholars)
of this ummah are agreed that people are commanded to do that
which Allah has commanded them, and are forbidden to do that
which Allah has forbidden. They are agreed on their belief in His
promise and His warning, which are spoken of in the Qur’an and
Sunnah.

They are agreed that there is no justification for anyone with regard to
neglecting any obligatory duty or committing any forbidden act; but
Allah has perfect evidence against His slaves.”&0

“Among the things that are agreed upon by the Salaf (Pious
Predecessors) and aaimmah (the leading scholars) of this ummabh is
their belief in Divine will and Predestination (al-Qadaa *wal-Qadar),
and that Allah is the Creator of all things. What He wills happens, and
what He does not will does not happen. Allah sends astray

59 Majmoo’ al-Fataawa Shaykh al-Islam, 8/449.
60 Opt. cit 8/452.
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whomsoever He wills, and He guides whomsoever He wills. They
also believe that people have their own will and freedom to choose,
so they do by their own will and power that which Allah enables
them to do, but they point out that people do not will anything except
that which Allah wills.” 6l

(2) The ‘ageedah of Imam Abu Bakr Muhammad al-Husayn
al-Aajurri concerning predestination (qadar)

He (may Allah have mercy on him) said: that Allah created Paradise
and created Hell. For each of them He created its people, and He
swore by His Glory that He would fill Hell with jinn and mankind
together.

Then He created Adam (>>§*), and brought forth from his loins all the
progeny that He would create until the Day of Resurrection. He
divided them into two groups, a group for Paradise and a group for
Hell.

He created Iblees (Satan) and commanded him to prostrate to Adam.
He knew that he would not prostrate because of the decree to which
he was subject, the decree that he would be doomed, which Allah
knew beforehand. None can oppose the ruling of Allah, the Most
Generous, Who does whatever He wills with His creation, and
Whose will and decree is just.

He created Adam and Hawwa’ (Eve) (Peace be upon them), and He
created them to come to this earth. He caused them to dwell in
Paradise, and commanded them to eat freely with pleasure and
delight as and when from wherever they willed (cf. 2:35), but He
forbade them to come near one tree. But His decree that they would
disobey Him by eating from that tree came to pass. Allah forbade

6l Ibid, 8/459.
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them to eat from it, but He knew that He had decreed that they would
eat from it

<{H: cannot be questioned as to what He does, while they
will be questioned.” (Quran 21: 23)

So they could not avoid eating from it, as a cause of their sin and
expulsion from Paradise, because they had been created to come to
this earth, and Allah would forgive them after they had sinned. All of
this was known to Him aforetime, and it is not permissible that
anything should happen in His creation without Him having already
decreed it and encompassed it in His knowledge, knowing before it
happens that it will happen.

He created His creation, as and when He willed, and He made them
doomed and blessed before He brought them forth into this world,
whilst they are still in their mothers’ wombs. Their lifespan,
provision and deeds are written, then He brings them forth into this
world, and every person strives in accordance with what has been
written and decreed for him.

Then He sent His Messengers, and sent down His Revelation to them,
and commanded them to convey it to His creation. So they conveyed
the Message of their Lord and advised their people. Those who were
decreed by Allah to believe, believed, and those who were decreed by
Allah to disbelieve, disbelieved. Allah, the Almighty, the All-High
says:

H it is Who created you, then some of you are
disbelievers and some of you are believers. And Allah is
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All-Seer of what you do}* (Quran 64: 2)

He loves whomsoever He wills of His slaves, and opens his heart to
faith and Islam; and He hates others and seals their hearts, hearing
and sight, so that they will never be guided. He sends astray
whomsoever He wills, and He guides whomsoever He wills.

"He cannot be questioned as to what He does, while they
will be questioned.}* (Quran 21: 23)

All the creation belongs to Him, and He does whatever He wants to
His creation, without being unjust towards them. Glorified be our
Lord far above any injustice being attributed to Him. The one who is
unjust is the one who takes that which does not belong to him; but to
Allah belongs all that is in the heavens and all that is on the earth, and
all that is between them, and all that is under the soil (cf. Qur’an
20:6). To Him belong this world and the Hereafter, may He be
Exalted and may His names be Blessed. He loves obedience from His
slaves, and commands them to obey Him, and those who are helped
by Him obey Him. He forbids disobedience but He has willed that it
should happen, without liking it and without commanding people to
do it. Glorified be Allah above enjoining or loving evil. Exalted be
He above anything happening in His Domain that He does not will or
want or know of before it happens. He knew what His creatures
would do before he created them, and after He created them, and
before they did it, by His will and decree.

By His command, the Pen wrote in al-Lauh al-Mahfooz what was to
come of righteous deeds and immoral actions. He praises those
among His slaves who obey Him; He attributes their good deeds to
them and promises them a great reward for that, even though without
His help they could not have done these deeds for which they
deserved the reward.



128 Schools of Thought on Qadar (Predestination)

C..That is the Grace of Allah which He bestows on

whom He is pleased with. And Allah is the Owner of

Great Bounty.)* (Quran 57: 21)
Similarly, He condemns those who disobey Him, and warns against
doing so. He attributes their actions to them, and that is in accordance
with the decree to which they were subject. He sends astray
whomsoever He wills and guides whomsoever He wills.

Muhammad ibn al-Husayn (may Allah have mercy on him) said:
“This is our point of view concerning gadar,”62

(3) The ‘ageedah of At-Tahaawi concerning predestination

At-Tahaawi (may Allah have mercy on him) said concerning gadar
(predestination):

“He (Allah) created the universe in accordance with His knowledge,
and He set out His decrees concerning them, and determined their
lifespans. Nothing was unknown to Him before He created them. He
knew what they would do before He created them, and He
commanded them to obey Him and forbade them to disobey Him.

Everything happens according to His decree and will, and His will is
irresistible. His slaves have no will except within the will of Allah,
for whatever Allah wills happens, and whatever He does not will
does not happen.

He guides whomsoever he wills, and protects him and keeps him
away from sin by His Grace. And He sends astray whomsoever He
wills, and forsakes him and tests him by His Justice.

62 Ash-Sharee'ah by Al-Aajurri, 150-152.
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All people are subject to His Will, between Grace and Justice.

He is Exalted far above any opponents or rivals. None can push back
His will, overturn His judgement or repel His command.

We believe in all of that, and we are certain that everything comes
from Him.” 63

“Allah knew from eternity the number of those who would enter
Paradise, and the number of those who would enter Hell; He knew
them all at once, and there will be no increase or decrease in those
numbers.

Similarly, their actions are in accordance with His knowledge ofwhat
they will do, and each person is guided to do that for which he was
created. They will be judged according to their last deeds; the blessed
is the one who is blessed by the decree of Allah, and the doomed is
the one who is doomed by the decree of Allah.

The principle of gadar (predestination) is a secret of Allah’s creation
which He did not expose to any angel who is close to Him or to any
Prophet who was sent by Him. Discussing this matter in depth leads to
misguidance, deprivation (of Allah’s mercy) and transgression (into
forbidden territory). So beware ofthat and be careful to avoid pursuing
the matter in your thoughts and questioning. For Allah has kept the
knowledge of gadar (predestination) away from His creation and has
forbidden them to try to fathom it, as He, the All-Glorious, says:

‘He cannot be questioned as to what He does, while
they will be questioned.’? (Quran 21: 23)

63 Al-'Ageedah at-Tahaawiyah, with commentary and footnotes by Shaykh
Naasiruddin al-Albaani, p. 21.
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Whoever asks, ‘Why does He do that?’ has rejected the ruling of the
Qur’an, and whoever rejects the ruling of the Qur’an is one of the
kaafir (disbelievers).

This is all that is needed by the close friend of Allah whose heart is
filled with light, which is the status of those who have deep
knowledge, because knowledge is of two types: knowledge which is
manifested in creation, and knowledge that is concealed from creation.
Denying the knowledge that is manifested is kufr (disbelief), and
claiming to know the things that are concealed is kufr (disbelief). Faith
can only be affirmed by accepting the knowledge that exists, and
leaving alone that concealed knowledge known only to Allah.

We believe in al-Lauh al-Mahfooz (The Preserved Tablet) and in the
Pen, and in everything in it that has been decreed. Even if all of
creation were to come together against something that Allah has
decreed will happen, to make it not happen, they will never be able to
do that. And ifthey were all to come together for something that Allah
has decreed will not happen, to make it happen, they will never be able
to do that. The Pen has dried concerning what is to happen until the
Day of Resurrection. Whatever misses a person could not have
befallen him, and whatever befalls him could not have missed him.

Each person must realize that Allah already knows everything that
will happen to His creatures. He has decreed that and His will is
inevitable and irresistible. None can stop it, overturn it, remove it or
change it. None can add to or take away from His creation in His
heavens and His earth. This is one ofthe bonds of faith and one ofthe
principles of knowledge and the acknowledgement of the Tawheed
(Oneness) and ruboobiyah (Lordship) of Allah, as He, the All-High,
says in His Book:
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C .‘He has created everything, and has measured it

exactly according to its due measurements [fa gaddarahu

taqdeeran].’” (Quran 25: 2)

C..‘And the Command of Allah is a decree determined’y*
(Qurian 33: 38)

So woe to those who oppose Allah by debating His decree and who
examine the matter with a foolish heart, seeking with their delusions
to examine the deep mysteries of the Unseen and thereby becoming

lying and sinful people (26: 222).”64

64 Al-‘Ageedah at-Tahaawiyah, 31.
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CHAPTER SIX

REASONS WHY PEOPLE GO ASTRAY
WITH REGARD TO QADAR
(PREDESTINATION)

The reasons why the Qadariyah an-Nafaat who denied
predestination (gadar) and the Qadariyah al-Mujbirah who
believed that man is compelled to do what he does (al-jabr) went
astray on this issue. Each group saw only a part of the true picture,
and was blind to the other parts. So they are like a one-eyed man who
sees only one side of a thing and does not see the other side. The
Qadariyah who did not believe in gadar said that Allah does not will
kufr, sin and disobedience; He does not love them or accept them, so
how can we say that He created the deeds of His slaves which include
kufr, sin and disobedience?

The Qadariyah al-Mujbirah who believe in al-jabr believed that
Allah is the Creator of all things, and claimed that He loves and
accepts everything that He creates and brings into existence.

Ahl as-Sunnah wal-Jamaa ‘ah see the whole picture of the reality, so
they believe in the truth that each of these two groups believe, and
they reject the falsehood which each followed. So they say:
“Although Allah wills that disobedience and sin should exist by His
decree, He does not love them or accept them or command them;
rather he hates them and forbids them.”

This is the view of all the Salaf (Pious Predecessors), who said:
whatever Allah wills happens, and whatever He does not will does
not happen. Hence, the fugahaa ’ (Islamic jurists) agreed that if a
person who swears an oath and says, “By Allah | shall definitely do
such and such In sha ’Allah (if Allah wills)”, he does not break his
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oath if he does not do it, even if it was something that is waajib
(obligatory) or mustahabb (preferred/recommended). But if he says,
“If Allah likes me to do this,” he will have broken his oath if it was
something that is waajib or mustahabb.

Those (scholars) of Ahl as-Sunnah who examined this issue said that
in the Book of Allah, His Will is of two types: His qadari will, i.e.,
His decrees concerning His creation, and His shar'ee will, i.e., the
laws that He wants His slaves to follow.

His shar'ee will encompasses all that He loves and is pleased with;
His gadari or kawni (universal) will encompasses all that exists.

His shar'ee will is referred to in aayaat such as the following:

«...Allah intends for you ease, and He does not want to
make things difficult for you...)* (Quran 2: 185)

1..Allah does not want to place you in difficulty, but He
wants to purify you, and to complete His Favour to you
that you may be thankful.)* (Qur'an 5: 6)

«Allah wishes to make clear [what is lawful and what is
unlawful] to you, and to show you the ways of those
before you, and accept your repentance and Allah is the
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All-Knower, All-Wise. Allah wishes to accept your
repentance, but those who follow their lusts, wish that
you [believers] should deviate tremendously away [from
the Right Path], Allah wishes to lighten [the burden] for
you; and man was created weak [cannot be patient to
leave sexual intercourse with woman])

(Quran 4: 26-28)

i ...Allah wishes only to remove Ar-Rijs [evil deeds and
sins] from you, O’ members of the family [of the
Prophet], and to purify you with a thorough purification.)

(Quran 33: 33)

This kind of will (shar’ee) does not necessarily come to pass, unless
it is joined by the second type of will. This type of will clearly
indicates that Allah does not love sin, disobedience, misguidance and
kufr (disbelief); He does not enjoin them and He does not accept
them, even though He wills that they should exist.

Allah loves and accepts things that have to do with His religious,
shar®ee will; He rewards those who do them and grants them
admittance to Paradise, helping them in this world and in the Hereafter
and granting victory to His pious close friends and righteous slaves.1

This will encompasses all kinds of acts of obedience, whether or not
they happen.2

Allah’s universal or qadari will is the will that encompasses all that
exists, concerning which we say that whatever Allah wills happens,

1 Sharh at-Tahaawiyah, p. 116; Majmoo" al-Fataawa Shaykh al-Islam, 8/188, 58.

2 Majmoo’ al-Fataawa Shaykh al-Islam, 8/198.
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and whatever He does not will, does not happen. This is the will
referred to in aayaat (verses) such as the following:

O *Jni 0 A" f
ooe Shr.

<{And whomsoever Allah wills to guide, He opens his

breast to Islam; and whomsoever He wills to send astray,

He makes his breast closed and constricted...}*
(Quran 6: 125)

Jij, Aol ft iloil of $ >

AAnd my advice will not profit you, even if | wish to

give you good counsel, if Allah’s Will is to keep you

astray...}* (Quran 11: 34)
A''Zf

C..If Allah had willed, they would not have fought
against one another, but Allah does what He likes.¥
(Quran 2: 253)

i (g).. % viV & ;ISUiii ii >

<(It was better for you to say, when you entered your
garden: 'That which Allah wills [will come to pass]!
There is no power but with Allah!”..” (Quran 18: 39)

This will is all-encompassing and nothing that exists operates outside
of it. Everything that happens in the universe happens by this will of
Allah. This will applies to both believers and disbelievers, righteous
and immoral, the people of Paradise and the people of Hell, the
friends of Allah and His enemies, the people of obedience whom He
loves and who love Him, upon whom He and His angels send



Divine Will and Predestination 137

blessings, and the people of disobedience whom He hates and
detests, who are cursed by Allah and those who curse.3

This will encompasses all that happens, both obedience and
disobedience, but it does not include that which does not happen.4

In relation to both kinds of will, created beings fall into four
categories:

1 Those to which both kinds of will apply, i.e., righteous deeds. For
Allah wills them by His shar'ee will, and He enjoins, loves and
accepts them, and He wills them by His universal gadari will,
otherwise they (righteous deeds) would not happen.

2. Those to which only His shar ‘ee will apply, which are the righteous
deeds that Allah enjoins, but the kuffaar (disbelievers) and
immoral people disobey Him. All of this is His shar'ee will,
which He loves and accepts, whether it happens or not.

3. Those to which only His gadari (universal) will apply, which are
the things which Allah decrees and wills but He does not
command, such as permissible things and sins. He does not
enjoin them, and He does not accept or like them. He does
not enjoin evil or accept kufr (disbelief) for His slaves. Were
it not for His will, decree and creation of them, they would
not have existed, for what Allah wills happens and what He
does not will does not happen.

4. Those to which neither type of will apply, which are the
permissible things and sins that do not happen and do not exist.5

The blessed ones among the slaves of Allah are those for whom Allah

decrees the same by His universal qadari will as by His shar'ee will.

3 Sharh at-Tahaawiyah, p. 116; Majmoo’ al-Fataawa Shaykh al-Islam, 8/198, 58.
4 Majmoo’ al-Fataawa Shaykh al-lslam, 8/198.
5 Ibid, 8/189.
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The doomed ones are those for whom He wills by His universal
gadari will that which He does not will by His shar'ee will. Ahl as-
Sunnah wal-Jamaa‘ah are those who understand the religion of
Allah properly, and do not use parts ofthe Qur’an as evidence against
other parts. They know that the rulings of Allah concerning His
creation happen according to both types of will. Whoever looks at
people’s deeds through both lenses (i.e., acknowledges both types of
will) has full sight, and whoever looks at the shar'ee will without the
universal qadari will, or vice versa, is one-eyed, as it were, like
Quraysh when they said:

4 Sj Lijtjl. Xa'iiil »LS A ... A

t.. ‘If Allah had willed, we would not have taken partners
[in worship] with Him, nor would our fathers, and we
would not have forbidden anything [against His Will]"..}*

(Quran 6: 148)

Allah ("), says:

S* ot oo f
47) oy o[ "Q

A...Likewise belied those who were before them, [they
argued falsely with Allah’s Messengers], till they tasted
Our Wrath. Say: ‘Have you any knowledge [proof] that
you can produce before us? Verily, you follow nothing

but guess and you do nothing but lie.
(Qur'an 6: 148f

6 Majmoo’ al-Fataawa Shaykh Al-Islam, 8/198.



CHAPTER SEVEN

THE BENEFITS OF BELIEVING IN
QADAR (PREDESTINATION)

We have explained above that the belief in gadar (predestination)
brought by Islam is free from the weakness, laziness and apathy that
have affected a large part of the Muslim ummah down through the
ages in the name of belief in gadar. The cause of that has been the
deviation ofthe Muslims from a proper understanding of the concept
of gadar (predestination).

Whoever ponders the belief in qadar (predestination) as brought by
Islam will find that it has many great benefits which led and still lead
to the reform of the individual and of the ummah.

We will describe below some of these benefits of belief in
predestination (gadar) that we have learned from this study:

1 - Belief in Qadar (Predestination) is a Means
of Ridding Oneself of Shirk

Many philosophers have claimed that good comes from Allah, the
All-Glorious, and that evil is the creation of other gods; they said this
in order to avoid attributing evil to Allah.1

The Magians (Zoroastnans) claimed that Light was the creator of
good, and Darkness was the creator of evil.

Those among this ummah who claimed that Allah does not create the
deeds of His slaves, or that He does not create the misguided deeds,
are claiming that there are creators other than Allah.

1 Shifaa' al-'Aleel, p. 14.
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Perfect Tawheed (belief in the Oneness of the only God - Allah) is not
attained except by those who affirm that Allah Alone is the Creator of
everything in the universe, and that His will prevails over His
creation - what He wills happens and what He does not will does not
happen. All of those who do not believe in gadar do not believe truly
that their Lord is One and Alone (Tawheed) and do not acknowledge
Him properly. Belief in predestination (gadar) is what marks the
difference between Tawheed and shirk. The one who believes in
gadar affirms that this universe and everything in it was created by
One God; those who do not believe this imply that there are other
gods and lords besides Allah.

2 - Adhering to the True Path During Both
Times of Ease and Times of Difficulty

Because of their shortcomings and weaknesses, people cannot
always adhere to the straight path. Allah ($g), says:

Verily, man [disbeliever] was created very impatient;
Irritable [discontented] when evil touches him; And
niggardly when good touches him. Except those who are
devoted to Salaah [prayers].)* (Qur'an 70: 19-22)

Beliefin gadar makes a person persist in his adherence to the straight
path, so that he is not reckless at times of ease, and does not fall into
despair when calamity strikes, for he knows that everything good that
happens to him comes from Allah, and is not because of his
intelligence or good planning:
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~And whatever of blessings and good things you have, it
is from A I I a h .. (Quran 16: 53)

He is not like Qaaroon (Korah) who showed offbefore his people and
arrogantly displayed before them the treasures and wealth that Allah
had bestowed upon him.

u N bt o f
N Zji\ Vyiy «djliij iji)[ (3]l VyjJ foeliL* b\
% 0-58' M ii' tLi (8} 44
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AVerily, Qaaroon [Korah] was of Moosa’s [Moses]
people, but he behaved arrogantly towards them. And
We gave him of the treasures, that of which the keys
would have been a burden to a body of strong men.
Remember when his people said to him: ‘Do not exult
[with riches, being ungrateful to Allah], Verily, Allah
likes not those who exult [with riches, being ungrateful
to Allah], ‘But seek, with that [wealth] which Allah has
bestowed on you, the home of the Hereafter, and forget
not your portion of lawful enjoyment in this world; and
do good as Allah has been good to you, and seek not
mischief in the land. Verily, Allah likes not the
Mufsidoon [those who commit great crimes and sins,
oppressors, tyrants, mischief-makers, corrupters].” He
said: ‘This has been given to me only because of the
knowledge | possess...”? (Quran 28: 76-78)
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And when trials and tribulations befall a person, he knows that this is
happening by the decree of Allah, as a test from Him, so he does not
panic or despair, rather he seeks the reward of Allah and bears it with
patience, and this faith brings contentment and tranquillity to the
heart of the believer.

ANo calamity befalls on the earth or in yourselves but it is
inscribed in the Book of Decrees [Al-Lauh al-Mahfooz]
before We bring it into existence. Verily, that is easy for
Allah. In order that you may not grieve at the things over
that you fail to get, nor rejoice over that which has been
given to y 0 u .. (Quran 57: 22-23)

And Allah praised His slaves,

<[Who, when afflicted with calamity, say: ‘Truly, to Allah
we belong and truly, to Him we shall return.” They are
those on whom are the Salawaat [i.e. who are blessed
and will be forgiven] from their Lord, and [they are those
who] receive His Mercy, and it is they who are the
guided ones.® (Qurian 2: 156-157)
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3 - The One Who Believes in Qadar
is Always Careful

Those who believe in gqadar are always careful, for:
pilt -t >=v« Vi,

+{..None feels secure from the Plan of Allah except the
people who are the losers.® (Quran 7: 99).

People’s hearts are always turning over and changing, for their hearts
are between two of the fingers of Ar-Rahmaan (Allah, the All-
Merciful), Who turns them over as He wills, and the trials which are
sent against people’s hearts are many. The believer is always careful
lest there come to him something which will lead him astray, just as
he always fears that his final actions may be bad. This does not make
him lazy and apathetic, rather it motivates him to strive persistently to
follow the straight path, to do many righteous deeds and to avoid sins
and punishable deeds.

And the believer’s heart is always attached to its Creator, calling
upon Him, putting its hope in Him, seeking His help and asking Him
to make it adhere firmly to the straight path, and to be guided aright.

4 - Facing Difficulties and Dangers
with a Strong Heart

When a person believes that everything that happens is decreed, and
that provision and lifespans are in the hand of Allah, then he can
confront difficulties and ordeals with a strong heart and with his head
held high. This beliefwas one of the greatest motives which spurred
the mujaahideen (warriors in the way of Allah) to acts of courage on
the battlefield without feeling scared. They would seek death
wherever they could find it, throwing themselves into dangerous
situations where they thought they would be killed. Then you would
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find one ofthem later on, dying in his own bed (of natural causes); he
would weep for not having fallen in battle as a shaheed (martyr) e\en
though he exposed himself to dangers.

This beliefis one ofthe greatest sources ofstrength for the righteous i
confronting evildoers and tyrants. For the sake of Allah, they do n
fear the blame of any man, because they know that the matter is in tl
hand of Allah, and whatever He decreed for them would come to then.

They were not afraid to speak the word of truth lest their provision o
cut off, for provision is in the hand of Allah. Whatever provision Alla
has decreed for His slave cannot be withheld from anyone, anu

whatever Allah withholds from His slave, none can cause it to reach
him.
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GLOSSARY

Al-Aalameen

Aayah
Ahaadeeth
Ahl as-Sunnah

Al-Muttagoon*

Al-Qadeer

At-Tagwa
Bid ah

Eemaan
Fitrah

Fujjaar

Halaal
Haneef

Haraam

* Subjective case of al-Muttageen.

*\
0-jjL-1

jydl

yu)l

Ipjo

i

jui

yy
"y

The worlds (mankind, jinn and all
that exists).

Plural aayaat; verse of the Qur’an.
Sing. Hadeeth, the Prophet’s sayings.

People of Sunnah, group of Muslims
adhering strictly to the Sunnah of the
Prophet.

Sing. Muttaqui. The pious, the
dutiful.

The All-Powerful; An Attributive
name of Allah.

Piety, righteousness.

A reprehensible innovation in
religion, heresy.

Faith.
The natural inclination of mankind.

Sing. Faajir, criminals, disbelievers,
the wicked.

Lawful, as per Islamic law.
Pure monotheist.

Unlawful (in shari‘ah).
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Jabr
Kaafir
Kufr

Laylat al-Qadr

Masaakeen

Mufassireen**

Mufsidoon*

Muhsinoon*

Mujrimoon*

Munaafiqeen**
Mushrikeen**
Mustahabb
Qadar

* Subjective case of Mufsideen, Muhsineen, Mujrimeen -

jfr
J\E
fiS :
ji&\ il

j>_si

jylt-

iL*

j S

jisS :

Forcing, compelling.
Disbeliever.
Disbelief.

The Night of Decree (in which the
Quran was revealed and it is in the
month of Ramadan, most likely one
of the odd last ten nights of it).

Sing. Miskeen; poor.

Sing. text of the

Qur’an.

Mufassir; the

Sing. Mufsid. Wrongdoers, those who
associate partners in worship with
Allah and commit crimes.

Sing. Muhsin, Good-doers.

Sing. Mujrim, criminals, polytheists
and disbelievers.

Sing. Munaafig. Hypocrites.
Sing. Mushrik, polytheists.
Recommended, preferred.

Divine Preordainments of all things
before their creation as written in the
Book of Decrees - Al-Lauh al-
Mahfooz (The Preserved Tablet).

respectively

** QObjective case of Mufassiroon, Munafigoon, Mushrikoon - respectively



Qudrah
Rabb
Salaam
Salaah
Shaheed
Shayaateen

Shirk

Taqdeer
Tawheed

Umm al-Kitaab

Waajib
Wahy
Zakaah

Zina

ijji

X&i.

Jy

ySH :

Yy
1

yj

I tjSj :

Uj

. Lord. Sustainer,
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. Power.

Ruler, Master.

. Peace.

. Prayer: (obligatory and optional).

Martyr, dying for the Cause of Allah.

Sing. Shaytaan', devils.

. Polytheism, associating partner with

Allah.

Destiny.

. Oneness of Allah.

: The Mother of the Book, name of the

1st chapter of the Qur’an (Soorah al-
Faatihah)-, the Preserved Tablet.

: Obligatory.

. Revelation.

Obligatory annual aim.

. Adultery and fornication.
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SYMBOLS” DIRECTORY

: Subhaanahu wa Ta'aala - “The Exalted.”

. Salla-Allahu 'Alayhi wa Sallam -

“Blessings and Peace be upon him.”

Alayhis-Salaam - “May Peace be upon him.”

: Radi-Allahu ‘Anhu - “May Allah be pleased with

him.”
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4 —0 —_& h
J w
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ij (as vowel) ee
£ 5
(Omitted in initial position)
' Fathah a
Kasra i
> Dammah u
u Shaddah Double letter

0 Sukoon Absence of vowel





