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Biography of Shaykh Hafidh 

ibn Ahmad ibn ‘A ll al-Hakami

Shaykh Hafidh ibn Ahmad ibn ‘All Al-Hakami a  was one o f the Salafi 

scholars from the Kingdom of Saudi Arabia. He is one o f the flag-bearers 

of knowledge from the southern region o f the country known as T i- 

hamah, during the 14th century after the migration. The name al-Hakami 

is an ascription to al-Hakm ibn Sa’d al Ashlra, who are descendents from 

the Madhaj tribe.

His birth and upbringing:

Shaykh Hafidh was born on the 24th night o f Ramadan, during the year 

1342H, which coincides with the year 1924 C.E., in a coastal village 

called as-Salam, just outside the city o f Jazan. He was raised under the 

care o f his two parents. He received a good upbringing and he was cul

tivated upon chastity, purity and good character. Before the age of pu

berty, he worked as a shepherd, herding the sheep o f his parents. This 

was the most important wealth o f the society during those days. H ow 

ever, Hafidh was not like the other young boys in the community.
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Shaykh  A bdur  R a z z a q  al-Badr

Indeed, he was special with regard to his intelligence, memory and un

derstanding. He memorized the Q ur’an before the age o f 12. He, like

wise, learned proficiency in handwriting while young.

His Religious Studies:

During the year 1358H, which coincides with the year 1940 C.E., the 

grand Mufti o f Saudi Arabia, Shaykh Muhammad Ibrahim ‘Ali Shaykh 

sent Shaykh ‘Abdullah al-Q ur’awI to the city o f Tihamah to teach the 

people and remove ignorance. Shaykh Hafidh, and his older brother 

Muhammad, went to Shaykh A l-Q ur’awT with a letter requesting some 

books on tawhid and expressing their regret at being unable to study with 

him because they were busy serving and seeing to their parents’ needs. 

They requested the Shaykh visit their village so that they might benefit 

from some o f his lessons. He accepted their invitation and went to their 

village, where he met the young Hafidh and got to know him very well; 

and saw in him promising signs o f excellence and intelligence.

W hen Shaykh al-Q ur’awI was ready to return to the city o f Samitah, he 

asked the parents o f Shaykh Hafidh to permit him to employ someone to 

herd their sheep on his behalf, in exchange for their permission that 

Shaykh Hafidh and his older brother return with him to Samitah so that 

they might seek knowledge there underneath his care. Initially their par

ents refused, insisting that their youngest son remain with them because 

o f their great need for him. However, Allah M decreed that their mother 

would pass away during the month o f Rajab, in the year 1360H (1942), 

so their father allowed him and his brother Muhammad to study with the 

Shaykh two or three days a week, and then return to him.
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A d v i c e  R e g a r d in g  t o  t h e  B o o k  o f  A l l a h

Shaykh Hafidh began to study in Samitah with Shaykh al-Q ur’awI, who 

would dictate lessons to him; after which he would return to his village. 

Shaykh Hafidh understood and memorized everything that he read or 

heard. His father died while returning from Ha[j the same year, 1360H 

(1942). At this time, Shaykh Hafidh went and stayed with the Shaykh and 

began seeking knowledge fulltime.

His memory:

The older brother o f Shaykh Hafidh, Shaykh Muhammad al-Hakami 

said:

Shaykh Muhammad Abdur Razzaq Hamza (one o f the teachers o f Shaykh 

Hafidh) visited Shaykh ‘Abdullah al-Q ur’awI in Mecca during the Hajj 

season, and he brought with him two copies o f the book by Imam al- 

Bukharl, The Actions of the Slaves are Created. W hen Shaykh Muhammad 

Hamza mentioned the book to Shaykh al-Q ur’awT, Shaykh Hafidh let out 

a gasp o f excitement because he yearned for this book. He had heard of 

this book but never seen it. After ‘Isha' prayer he requested the book from 

the Shaykh, so he gave him a copy. After the Sunnah prayers o f ‘Isha' and 

witr; Shaykh Hafidh began to copy the book in his notebook while the 

others slept. W hen the first athan for Fajr was called, his brother 

Muhammad awoke to hear Shaykh Hafidh saying, “May the peace and 

blessings o f Allah be upon Muhammad,” meaning he had completed 

writing the entire book. The next day he returned the book to Shaykh 

Muhammad Hamza. Shaykh Muhammad Hamza said, “MashaAllah, you 

read the entire book?” Shaykh al-Q ur’aw! responded, “No, he memorized 

the entire book.”
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His appointments and duties:

W hen Shaykh Hafidh was only 19 years old, Shaykh al-Q ur’awT asked 

him to write a book about tawhid and the ‘aqidah o f the Pious Predecessors 

that would be easy for students to memorize. Shaykh Hafidh wrote a 

poem entitled, “The Means o f Arriving at the Knowledge o f the Fundamen

tals o f Tawhid,” which he completed in the year 1362H (1944C.E.). This 

work was well received by his Shaykh and the contemporary scholars o f 

that time. He authored other books on tawhid, science o f hadlth, Fiqh and 

its foundational matters, laws o f inheritance and the biography o f the 

Prophet His books o( ‘aqidah show a great influence from the writing 

of Shaykh al-Islam ibn Taymiyyah and his student Ibn al-Qayyim.

In 1363H (1945C.E.) Shaykh al-Qur’awI selected Shaykh Hafidh to be 

the director o f the Madrassa Salafiyyah Institute in Samitah, which was 

the first and the largest o f all the schools that Shaykh al-Q ur’awI estab

lished for the students o f knowledge in the southern region o f the king

dom. Hafidh was also made regional superintendent for all the schools in 

the neighboring villages and townships.

Shaykh al-Q ur’awT said about him, “Indeed, he is one o f my students; but 

he has surpassed me in knowledge.”

His personality:

Shaykh Hafidh had three wives, one o f which was the daughter o f Shaykh 

al-Q ur’awI.
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He was thin and he loved to exercise. He was very humble and humorous 

with his friends and students. They all enjoyed sitting with him a great 

deal.

His Death:

Shaykh Hafidh Al-Hakami remained as the director o f the institute in 

Samitah until he performed Hajj in the year 1377H (1958C.E.). After 

completing the rites of Hajy, Shaykh Hafidh died on Saturday, on the 18th 

o f Dhul Hijjah, during the year 1377H (1958 C.E.), in the Mecca, from 

a sudden illness. He died at the young age o f 35 years and three months. 

He was buried in Mecca
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Translator’s Introduction

5*3̂1 âjuU

All praises belong to Allah, the Most Merciful, the One who sent down 

the Q ur’an. I ask Allah, the Exalted, to elevate the rank o f His final 

Prophet and Messenger Muhammad ibn Abdullah

This tremendous book, Advice Regarding the Book o f Allah, consists of 

lines o f poetry by the noble scholar Shaykh Hafidh al-Hakami The 

translation o f the poem is based upon the meaning explained by Shaykh 

Abdur Razzaq al-Badr. In the Arabic poem, each line ends with the Ara

bic letter “mlm.” This is understandably lost in the translation.

Rasheed ibn Estes Barbee

Rajab 1440/ March 2019
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Introduction

All praises belong to Allah, the One who sent His messenger ^  with the 

guidance and the true religion, to prevail over all religions. He M assisted 

him with clear signs, and glorious miracles. The greatest o f them is the 

Q ur’an. 1 bear witness that nothing has the right to be worshipped except 

for Allah, alone, without any partners. All blessings and virtues come 

from Him. To Him belongs the best praise and all gratitude. And I bear 

witness that Muhammad ^  is His slave and His messenger. The one He 

trusted with His revelation, the best o f His creation, His mediator be

tween Him and His slaves, and His argument against all mankind and 

jinn. May Allah & exalt his rank and bestow peace upon him, his family 

and his companions collectively. As to what follows:

These are blessed, beneficial lines o f poetry by the scholar Shaykh Hafidh 

al-Hakami •&.. These lines contain an explanation o f the status o f the 

Book o f Allah its tremendous significance and prestige, its lofty posi

tion; as well as the status o f contemplating it, knowing its rulings, work

ing according to its rulings, and believing in the verses that are not en

tirely clear. Likewise, in these lines o f poetry, he mentioned the virtues
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of reciting the Q ur’an often, in addition to a number o f great benefits 

connected to the Book o f Allah 36.

This is a section I singled out from what is contained in the mlmiya poem 

of advice concerning manners and knowledge. I have a printed explana

tion o f this poem. However, some o f the noble brothers desired this por

tion o f the book to be separated, along with its explanation, to make it 

easy to circulate and distribute; especially in the circles o f Q ur’an memo

rization. W e hope Allah 31 will maximize the blessing and benefit. Verily, 

He hears all and responds to the supplications.

W ritten by Abdur Razzaq al-Badr
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Reciting the Q ur’an with Contemplation 

and a Slow, Measured Recital

And w ith contem plation and a slow, measured re

cital, thus recite the Book o f  Allah, especially during 

the pitch-black darkness.

Ex p l a n a t io n

In his statement, “W ith contemplation and a slow, measured recital,” the 

preposition and the noun following it are connected to his statement, thus 

recite the Book o f Allah,” meaning recite the Book o f Allah with con

templation and a slow, measured recital. Allah has commanded us to re

flect and contemplate His Book in various verses in the Q ur’an. Allah the 

Exalted said:
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D o they not then contemplate the Qur’an carefully? 

Had it been from other than Allah, they would surely 

have found therein many contradictions.1

And the Exalted said:

4  c5l< f ' u!3^' U J ^

Then do they not reflect upon the Qur’an, or are 

there locks upon [their] hearts?2

And the Exalted said:

jfjpi iljb p  U> ^

Have they not pondered over the W ord or has there 

come to them what had not come to their fathers o f

old?3

And the Exalted said:

(This is) a Book (the Qur’an) w hich W e have sent 

down to you, full o f  blessings, that they may ponder

1 Surah an -N isa1, 4:82
2 Surah M uham m ad, 47:24
1 Surah a l-M u 'm in u n , 23:68
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over its Verses, and that m en o f  understanding may 

remember.1

These verses incite us to contemplate the Book o f Allah M. Contemplat

ing is implemented by reflecting over its meanings, pondering its guid

ance, and comprehending the intent o f Allah, the Exalted, such that the 

slave’s portion from the Q ur’an includes his recitation o f the letters, and 

understanding its meanings and guidance. And his portion is not merely 

reciting the letters properly.

His statement, “a slow, measured recital,” means a recitation that is delib

erate; because this will assist you in understand and pondering it. There 

is a difference between the individual who recites a chapter o f the Q ur’an 

while he wants to comprehend what Allah M is saying to him in these 

verses, and the individual who recites it while he wants to finish it and 

relieve himself of its recitation.

The poet began with an incitement to recite the Q ur’an with contem

plation and a slow, measured recital. This advice is in accordance with 

many verses in the Book o f Allah and a number o f ahadith found in 

the sunnah of the Prophet S . The Q ur’an comes with an incitement to 

give great concern to reciting the Q ur’an with and slow, measured re

cital, and reflection and contemplation. Allah, the Exalted, said:

d&j {j* ^

And recite what has been revealed to you o f  the 

Book o f  your Lord.2

1 Surah Sad, 38:29
2 Surah al-K ahf, 18:27
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And He said:

:'sf' 44 44J-^4 (3*. Ajjiil CjlaSdl li>'Vi*d

Those to w hom  W e have given the Book recite it 

with its true recital. They [are the ones w ho] believe
in it.1

And His statement:

^  * o +. ^  ^  t  •  e # „

C-UI 4̂ 1 CjUI 4Joj13 4̂ 1 c-jIjSJI J aI 

<f( (jjAa-iLu

N ot all o f  them are alike; a party o f  the people o f  the 

Scripture stand for the right, they recite the Verses 

o f  Allah during the hours o f  the night, prostrating 

themselves in prayer.2

And His statement:

U&4 ^aajlj .toll ail u! ^

■'**; ') $ii (jl Sjlaj AaxXc-j

Verily, those w ho recite the Book o f  Allah, and es

tablish the prayer, and spend (in charity) out o f  what

1 Surah al-B aqarah, 2:121
2 Surah 'Ali ‘Im ran, 3:113
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W e have provided for them , secretly and openly, 

hope for a (sure) trade gain that w ill never perish.1

The verses with this meaning are numerous. Likewise, there are ahadith 

in the Sunnah that incite recitation o f the Q ur’an with a recitation that is 

slow and deliberate, with reflection; along with mentioning the virtue of 

doing so. The Prophet peace be upon him said:

Q jL 'gk 'j j  L*'jL 1̂ ’A  L {jo*

The example o f  the person w ho recites the Qur’an is like that o f  a 

citron w hich tastes good and smells good.2

The Prophet $5 said to his companions:

(jxj £j)l «d jaL  (j*

W hich o f  you would love to go out every m orning to Buthan or 

Al-'Aqiq and bring two large-humped, fat she-camels w ithout be- 

ing  guilty o f  sin or severing ties o f  relationship? They said, “Mes

senger o f  Allah, we would all love that.” He said, “If any one o f  you 

goes out in the m orning to the m asjid  and learns or recites two  

verses from the Book o f  Allah ite, it is better for him  than tw o she- 

camels. And three verses are better for him  than three she-camels,

1 Surah Fatir, 35:29
2 Sahlh al-B ukhari, 5020
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and four verses are better for him  than four camels, and so on to the 

corresponding numbers in camels.”1

And he sS said:

V) n'i Ajjjljlajjj ail u Q  J l j t j  ail l— 1 ~1V ^^">1 l̂ >

sAjc. ail â jbl̂ dl J) a /'-.jll tgVi.T.r-j a n<;.iH

N o people gather together in a house o f  the houses o f  Allah, the 

most high , reciting the Book o f  Allah, and learning it together 

am ong themselves, except that calmness descends upon them, 

mercy covers them, the angels surround them, and Allah makes a 

m ention o f  them am ong those w ho are with H im .2

And his ^  statement:

(jSLij jdl Jjsl V l̂ JlaxI jt.Axj a~i.'„a.'lj a 'u-A aj ais ail yj* 1 Cy*

* â p. i_ail

W hoever recites a letter from the Book o f  Allah will have a good  

deed, and a good deed o f  ten the like o f  it. I do not say that alif lam 

m lm  is a letter, but alif is a letter, lam is a letter and mlm is a letter.3

The poetai. said, “especially during the pitch-black darkness,” meaning 

especially during this blessed time.

1 Sahlh M uslim , 803
: Sunan Abi D aw ud , 1455
3 TirmidhT, 2910
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Imam NawawT ■*. said in Clarifying the Manners o f Carrying the Qur’an, in 

the chapter “The Preferred Time to Recite”, “Know that the best time for 

recitation is recitation within the prayer. As for recitation outside o f the 

prayer, then the best recitation is during the night; and the last part o f the 

night is better than the first part o f the night.1

1 Page 75
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W orking and Ruling by the Q ur’an

Po e m

^ j j l  a A i .  A 3  L o j  j j  J  A

Judge according to its proofs; and w ork according  

its clear evidences in those matters w hich  are per

missible and im perm issible, and establish its lim its.

Ex p l a n a t io n

“Judge according to its proofs”; its proofs means its arguments and man

ifest signs. This means you must judge according to the Q ur’an, such that 

you rely upon it in all your affairs.

“W ork according to its clear evidences”; the word muhkam means its clear 

proofs and evidences. Allah, the Exalted, said:

C j h a f L k J a  C j U l  4 - l o  i— iIa S J I  t - T i i c .  J j j l  (_£A h j A

It is He W ho has sent dow n to you (Muhammad) the 

Book. In it are Verses that are entirely clear, they are

19
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the foundations o f  the Book; and others not entirely

clear.1

“In those matters which are permissible and impermissible”; the word 

hazr means something prohibited. Thus, be from those who work ac

cording to the Q ur’an, as it relates to the permissible and impermissible 

matters; those matters that are allowed and those that are prohibited.

“And establish its limits,” meaning uphold the limits and boundaries of 

the Q ur’an, and do not let your upholding the limits o f the Q ur’an be 

restricted to its letters. Rather, establish the proper recitation o f its letters; 

and also uphold its boundaries and limits by working according to what 

is found in the Q ur’an, and avoiding what it prohibits.

Abdur Razzaq2 narrated in his book o f hadith, the tafsir from Hasan al- 

Basri, concerning the statement of Allah, the Exalted:

_jljl JkSiAj 4 -^  il'A

(This is) a Book (the Qur’an) w hich W e have sent 

down to you, full o f  blessings, that they may ponder 

over its Verses, and that m en o f  understanding may 

remember.3

“There is no pondering over the verses of the Q ur’an except by following 

it and by working according to it. I swear by Allah M, it is not by mem

orizing its letters while neglecting its limits. A person will say, ‘By Allah,

1 Surah 'Ali ‘Im ran, 3:7

2 T ransla to r’s note: H e is the noble scholar A bdur Razzaq ibn H am m am  ibn N afi’
al-San‘anT, b o rn  126 years after the m igra tion .

3 Surah Sad, 38:29
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I have recited the entire Q ur’an and I have not neglected a single letter,’ 

while in reality he has neglected the entire Q ur’an. The Q ur’an cannot 

be seen in his manners or his actions. One o f them will say, ‘By Allah, I 

will recite a surah from the Q ur’an in a single breath, I swear by Allah!’ 

These individuals are not reciters, scholars, people o f wisdom, or people 

o f piety. Since when did reciters say the likes o f this speech?! May Allah 

ife not increase Muslims like this.”
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A W arning Against Speaking About the 

Q ur’an with Mere Opinion

Poem

j - ik l j  *r 4jjb«Ja L_lUalj

Seek its m eanings by way o f  clear text, and do not 

embark upon it w ith your opinion, and beware o f  

the m ight o f  the One w ho takes revenge.

Ex pla n a tio n

Search for the meanings o f the Q ur’an and its evidences with clear texts. 

Parts o f the Q ur’an explain other parts, and the Sunnah is the explainer 

and interpreter for the Q ur’an. This is the methodology o f the scholars 

in explaining the Q ur’an. They interpret the Q ur’an using the Q ur’an. 

They interpret the Q ur’an using authentic ahadlth from the Messenger 

o f Allah And they interpret the Q ur’an using narrations from the 

companions; the people who witnessed the revelation. Allah M honored 

the companions by allowing them to receive the Q ur’an directly from 

the Messenger o f Allah 3S.
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“Do not embark upon it with your opinion,” meaning do not work based 

upon your mere opinion when it comes to the Book o f Allah M. And do 

not speak about the Q ur’an with your opinion. Your view must be based 

upon the clear text. The Shaykh gave a severe warning against using 

opinion as it relates to the Q ur’an.

He said, “Beware o f the might o f the One who takes revenge,” meaning 

beware o f the might o f Allah & and His punishment; and do not speak 

about His Book without knowledge. Allah, the Exalted, said:

fj>y\j ( j i a j  b a j  IgAx b> ( j l ia J j i l l l  b a jl (115

I i \ J a l 4 _ i  ^3 ba a i b i  \ g y Z  ( j l j

(ĵ jjai*3 Y ba ail

Say, “My Lord has only forbidden im m oralities— 

what is apparent o f  them and what is concealed— 

and sin, and oppression w ithout right, and that you 

associate w ith Allah that for w hich He has not sent 

down authority, and that you say about Allah that 

w hich you do not k n ow .1”

And the Exalted said:

^  a f.ill ( j l ;  jLic i^ll Q j j J  ba i_jisu Y j  <$>

YjluJa «dc. (jl^

Surah a l-'A ‘rai, 7:33
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A nd fo llo w  n o t  th a t o f  w h ic h  y o u  h a v e  n o  

knowledge. Verily, the hearing, and the sight, and 

the heart, o f  each o f  those you will be questioned (by

Allah).1

Allah, the Exalted, said:

V) aJll u'^r~ LAjA? ^  u ' ‘ ■ ^  4

4  :S '

Was not the covenant o f  the Book taken from them, 

that they would not say about Allah anything but the

truth?2

For this reason, the companions, and those who followed them in good

ness, had the utmost and complete piety and fear against explaining the 

Q ur’an with mere opinion and conjecture. Ibn Abl Shaibah3 narrated in 

his book o f hadith, from Abu Bakr as-Siddiq that he was asked about 

the statement o f Allah, the Exalted:

4  C p $3 4

And fruit and grass.4

1 Surah al-'Isra ', 18:36
2 Surah a l-'A ‘raf, 7:169
3 T ransla to r’s note: H e is the noble scholar o f  hadith, b o rn  159 years after the 

m igra tion .
4 Surah ‘Abasa, 80:31
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He said, “W hat heaven will shelter me, and what earth will conceal me, 

if 1 speak about the Book o f Allah & concerning that which I have no 

knowledge?”

The narrations similar to this are numerous.
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Return the Unclear Verses to 

the Clear Verses

Po e m

That w hich you know  is from the pure text, then  

say; and entrust to Allah the m eaning o f  everything  

w hich is ambiguous.

Ex p l a n a t io n

That which is clear to you, and the intent o f it is clear, then say, “This 

means such and such,” while relying and utilizing the particular text that 

clarified the meaning and the intent to you. His intent by “the text” is 

that you rely on the text in this matter, and this is the methodology o f the 

scholars in dealing with the unclear verses in the Q ur’an. They return the 

unclear verses to the clear verses. And Allah & has commanded us to do 

this. He, the Exalted, said:
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It is He W ho has sent down to you (Muhammad) the 

Book. In it are Verses that are entirely clear, they are 

the foundations o f  the Book; and others not entirely

clear.1

He described the clear verses as the “Mother o f the Book”.

“Entrust to Allah & the meaning o f everything which is ambiguous,” 

meaning the verses with meaning that are unclear or hidden to you. Then 

entrust its meaning to Allah by saying, “Allah knows best what it means.”

Masruq i t  said:

(jl .VlC- Ul \j (JlaS 3 k ) slits Ijiij 3A3 ' ‘"J f̂ ll S*1C- Ajc.

ik b j  Ailia (jla.31 ĵ1 (jt ^c-jri3 s - ^  ffali

alii l îjl l^il U x• '~ir f a j  (_)-il~%j ail Jlaa 4_u^$ aix ^jajx^xll

j l  f a  w V  f a \  a i l i  fir-1 ail Jsjl^  (3 * j p  C y * j  f a r *  3 ° j^  l i l j i  ^ •,

U 3  ~I■ "j 4_ik- ail ^ !■ r« a' ril J15 3=̂ 3 3 ° ^  ifa  fa ^ ^  fa~J ^  3_jiy

(Jjlj (jafliSiall (jx Ul Ixj _^.l ĵx Aaic. ££lLxl

W e were sitting in the company o f  Abdullah2, and he was lying  

down w hen som eone came and said, “O Abdur Rahman, a story

teller at the gates o f  Kinda3 is narrating his belief that the verse 

which deals w ith the smoke implies that the smoke would take the

1 Surah 'Ali 'Im ran , 3:7
2 T ransla to r’s note: M ean ing  the noble com p an io n  A bdullah ibn  M asood m ay 

Allah be pleased w ith  him .
3 T ransla to r’s note: A gate in  Kufah
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breath o f  the disbelievers and would inflict the believers with cold.” 

Abdullah sat up and said in anger, “O people, fear Allah. W hoever 

knows som ething should say only what he knows, and whoever 

does not know  should say, ‘Allah knows best.’ It is most know l

edgeable for one o f  you, if  he does not know  som ething to say, 

‘Allah knows best’. Allah M said to His Prophet 31, ‘Say1 (O 

Muhammad), “N o wage do I ask o f  you for this (the Qur’an), nor 

am I one o f  those w ho pretends and fabricates things w hich do not 

exist.” ’2

Ibn Umar ifc said, “Knowledge is found in three: the Q ur’an, the Sutmah 

and saying, ‘I do not know.’”3

1 Surah Sad, 38:86
2 Sahlh M uslim , 2798
3 C ollected  by T abaranI, 251
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A W arning Against Argumentation 

Concerning the Q ur’an

P o e m

l) . ' .V' V j  4 j j . l i . l i  4 j3  I j J I  p

D isputing concerning it is disbelief; thus, beware o f  

it, and do not allow people to seduce you w ith their 

deviance.

Ex p l a n a t io n

“Disputing concerning it,” meaning concerning the Q ur’an. Disputing 

means debate and argumentation which leads to doubt, rejection o f the 

Q ur’an and baseless beliefs in creed.

“Disbelief,” this alludes to what has been collected by Imam Ahmad from 

the hadith o f Abu Huraira. The Messenger o f Allah S§ said:

4_i Lai Cjlj^ LS* fr)j-d 1 ija.1 4» nu ĝlc. (jljall (J^
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The Qur’an was sent down with seven dialects. D isputing concern

ing the Qur’an is disbelief (he repeated this three times). Therefore, 

that which you know  from the Qur’an, then implement; and that 

w hich you are ignorant of, then return it to the One w ho has 

knowledge o f  it.1

The statement of the Prophet ?&, “That which you are ignorant of, then 

return it to the One who has knowledge o f it,” is the point o f reference 

of the poet that we covered in the previous section; “and entrust to Allah 

the meaning o f everything which is ambiguous.”

Abu Dawud at-Tayalisr collected a hadith from ibn ‘Umar, that the 

Prophet ibn Umar said:

j L  <ua Vha. (jla t V

D o not dispute concerning the Qur’an, because disputing concern

ing it is disbelief.3

“Thus, beware of it,” meaning be cautious o f that, and beware o f falling 

into anything o f dispute concerning the Book o f Allah the Exalted; be

cause this leads to rejection o f it, doubt and disbelief in Allah *  and His 

Book!

“Do not allow people to seduce you with their deviance,” often the people 

o f deviance put the people to trial by beautifying the deviance and

1 A hm ad, 7989; declared au then tic  by Shaykh al-AlbanT
2 T ran sla to r’s note: H e is the noble scholar A bu D aw ud  Sulaym an ibn D aw ud  

at-TayalisI, bo rn  133 years after m igration .

3 C ollected  in  the M usnad o f  at-TayalisT, 2286; declared au then tic  by  Shaykh al- 
A lbanl.
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misguidance they are upon using beautified speech. Thus, those with 

weak faith and little knowledge will be put to trial. So he warned against 

the person being placed into jitnah  by the likes o f these people.





Implement the Commands of the Q ur’an 

and Avoid Its Prohibitions

Po e m

From its prohibitions, “Be, O my comrade, one who  

refrains; and, with its commands, without hesitation, 

adhere to them.”

Ex p l a n a t i o n

“From its prohibitions, “Be, O my comrade, one who refrains,” meaning 

be o f those who refrain and abstain from everything Allah zk has prohib

ited in the Q ur’an.

“And, with its commands, without hesitation, adhere to them,” meaning 

implement, guard, and adhere to the commands. Commands are some

thing that is put into practice; therefore, obey them.

In these lines o f poetry, he combines the incitement to implement the 

commands, while avoiding the prohibitions. Ibn Masud & said, “W hen 

you hear Allah saying, ‘O  you who believe,’ give it your full attention
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because it is either some good you are being commanded with, or some 

evil you are being prohibited from.”1

This reminds me o f a young boy I taught almost twenty years ago. At 

this time, he was in middle school and he had memorized the Book of 

Allah He came to me one day with some papers and written on them 

were the commands and prohibitions from the Q ur’an. He said to me, 

“This is something I compiled, and I want you to look over it.” I replied 

to him, “You are still young, and you are already authoring works?” He 

said, “No, 1 did not author it; but Allah *  favored me to memorize the 

Q ur’an, and when I read the Q ur’an I pass by many commands and pro

hibitions which Allah addresses me with. So I wanted to comprehend 

what Allah M is commanding me with, and what He is prohibiting me 

from.” Every time he came across a command or a prohibition, he would 

write it down and then review the tafsir o f ibn Kathlr or the tajsir o f as- 

Sa‘dl. He did this until he had compiled a huge section about the 

knowledge o f commands and prohibitions.

1 C ollected  by ibn Abi H atim  in his tafsir o f  this verse (1/196)
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Unclear Verses in the Q ur’an

Po e m

4j3 »>ijka j >iv' Vj 4J>U 4_iLij Loj

That w hich is unclear, then entrust it to its God; and 

do not delve into it, because your delving into it will 

cause punishment.

E x p l a n a t i o n

Here he explains the correct methodology concerning the unclear verses 

in the Q ur’an.

Allah, the Exalted, said:

i jllSJI JjA CjUafLaJo Cjlji aLo 3^ f 1

It is He W ho has sent down to you (Muhammad) the 

Book. In it are Verses that are entirely clear, they are
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the foundations o f  the Book; and others not entirely

clear.1

The Q ur’an has verses which are not entirely clear; the unclear verses are 

the opposite o f the clear verses. The clear verses have meanings which are 

completely clear, with obvious evidence. The unclear verses are those 

where the meaning is not completely clear.

The “unclear verses” means these verses are unclear to some people; it 

does not mean these verses are unrestrictedly unclear. This is because 

there is no verse in the Q ur’an in which the meaning is unrestrictedly 

ambiguous. Allah addresses us using the clear Arabic language, so there 

does not exist a verse in which the meaning is hidden to each and every 

individual.

Mujahid2 as, said, “I went through the mushaf (the Q ur’an) with Ibn ‘Ab

bas three times, from Surah al-Fatihah to the end. I stopped at each verse 

and asked him about it.3

Ibn ‘Abbas said, “Explanation o f the Q ur’an is o f four types. The ex

planation that no one is excused for not knowing it, the explanation 

known by the Arab-speaking people by way o f the language, the expla

nation known by the scholars who are firmly grounded in knowledge,

Shaykh  A b d u r  R a z z a q  al-Badr

1 Surah 'Ali ‘Im ran, 3:7

2 T ran sla to r’s note: H e is M ujah id  ibn Jab r, the noble scholar o f  tafsir, from  the 
second generation , bo rn  22 years after the m igra tion .

3 C ollected  by Ibn Ja rir  a t-T a b a ri in  his tafsir, 4337
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and the explanation only known by Allah. Ibn Kathlr said this statement 

has been narrated from ‘A'isha, ‘U rwa1, Abu ash-Sha‘tha'2, Abu NahTk3.

The statement o f Ibn ‘Abbas, “the explanation known by the scholars 

who are firmly grounded in knowledge,” this is the meaning o f the un

clear verses, as Allah, the Exalted, said:

^ 3  | j jK  ■ ujjllj) dill V j ALijlj Loj a d J jjlj f.l»~ d ‘Anil j.lijjl

# '?'■ ^11

It is He W ho has sent down to you (Muhammad) the 

Book. In it are Verses that are entirely clear, they are 

the foundations o f  the Book; and others not entirely 

clear. So as for those in w hose hearts there is a devi

ation, they follow  that w hich is not entirely clear 

thereof, seeking trials and tribulations, and seeking  

for its hidden meanings; but none knows its hidden 

m eanings except Allah, and those w ho are firmly 

grounded in know ledge.4

1 T ran sla to r’s note: H e is the noble scholar ‘U rw a, the son o f  Z u b ay r ibn al- 
‘A w w am  and A sm a1 b in t A bu Bakr. H e was b o rn  23 years after the m igra tion .

2 T ransla to r’s note: H e is the noble scholar from  the second  gen e ra tio n , Jab ir  ibn
Zayd, b o rn  21 years after the m ig ra tion .

3 T ransla to r’s note: A bu N ah ik  is from  the noble com panions.
4 Surah ’Ali ‘Im ran, 3:7
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Those who are firmly grounded in knowledge know the meaning o f the 

unclear verses. They know the meanings that are hidden from many of 

the people, due to what Allah M has given them o f insight and under

standing of the Speech o f Allah, the Exalted; and due to their returning 

the unclear verses back to the clear verses.

As for the tafslr that is only known to Allah it is the true reality o f His 

Attributes, the true reality of the Day ofjudgem ent and other affairs men

tioned in the Book of Allah and the Sunnah o f His Prophet The mean

ings and evidences o f these matters are known; while the true nature, 

essence and reality are hidden.

As Ibn ‘Abbas £* said, “There is nothing in this world similar to anything 

in Paradise except for the names.”1

Thus, we know the meaning and the evidences, but the true nature and 

reality is only known to Allah -fe.

1 C ollected  by ibn Ja rir  in his lafsir, 535
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A W arning from the People of Deviance, 

Innovation and Misguidance

P o e m

j j j l l  £ in i  ^  Aijikjj £ jj LS-1 Jj® ^5

fit) p  ^_ja-i ll_̂ aJLa tilfljj >lj ilk-*3 ul>^

D o not obey the statement o f  the deviant w ho  

adorns it; from each and every innovator in the reli

g ion  w ho is guilty, confused, and misguided from  

the clear truth. Thus, he will not disengage from his 

deviant crookedness and he w ill not be upright.

E x p l a n a t i o n

In these two lines of poetry, the Shaykh warns against the path o f the 

people of desires, the people who are destroyed, and the people o f devi

ance and misguidance. He warns against listening to them.
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He said, “Do not obey the statement o f the deviant who adorns it.” It is 

from the behavior o f the people o f deviance to adorn the falsehood they 

are upon. Allah, the Exalted, said:

And obey not him  whose heart W e have made heed

less o f  Our Remembrance, one w ho follows his ow n  

lusts and whose affair (deeds) has been lost.1

‘A'isha eg said, The Messenger o f Allah ^  recited the verse:

c i i l g - i l £1 l_A CjLJLki diUl <cLo i2ljic. Jyjl ja

LaJ j  a Mfl'l f 1«* il <Ls AjLulj La (jjiSnS i-jj ^j^ia (jjjll Latl

V I Lajj! Ujj aic. a_i l l i l  ..,1̂ 11̂  „iul V ) a iij t

4, ::r

It is He W ho has sent down to you (Muhammad) the Book. In it 

are Verses that are entirely clear; they are the foundations o f  the 

Book, and others not entirely clear. So as for those in whose hearts 

there is a deviation, they follow that w hich is not entirely clear 

thereof, seeking trials and tribulations, and seeking for its hidden  

m eanings. But none knows its hidden meanings except Allah; and 

those w ho are firmly grounded in knowledge say, “W e believe in

1 Surah al-Kahf, 18:28
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it, the w hole o f  it (clear and unclear verses) are from our Lord.” And 

none receive adm onition except m en o f  understanding.1

Then the Messenger o f Allah said:

W hen you see those people follow ing the unclear verses, they are 

those w hom  Allah has named, so beware o f  them .2

“From each and every innovator in the religion who is guilty,” meaning 

be cautious o f the people o f deviance; to include the innovator, and peo

ple o f desires who are guilty o f corruption in the Islamic creed or weak 

in their concepts.

“Confused, misguided from the clear truth,” he describes the condition of 

the deviant innovators. And how often does this confusion seize the peo

ple o f falsehood!

“Thus, he will not disengage from his deviant crookedness,” meaning he 

will be in this condition always; forever astray from the straight path of 

Allah crooked away from the upright road.

“He will not be upright,” meaning he will not be upright upon the path 

o f Allah ife, rather he will stray to the right and the left.

1 Surah ’Ali ‘Im ran, 3:7
2 Sunan Abi D aw ud , 4598
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It Is as Though the Reciter of the Q ur’an is 

Addressing the Most Merciful

Po e m

fiSLllj y L»jlS Cj * cŜ Il CjIjSII 3*

It is the B ook w hich the one w ho stands reciting  

it, it is as though he is addressing the Most Merciful 

with words.

Ex p l a n a t i o n

It is as though the person who reads the Speech o f Allah M is addressing 

the Most Merciful with words, because the Q ur’an—all o f it—is glorifica

tion o f Allah, supplication to Him, and praising and magnifying Him. 

This is found in the mother o f the Q ur’an, the opening chapter o f the 

Book, as it contains in general what the remainder o f the Q ur’an contains 

in detail. It contains supplicating and praising Allah M.
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Abu Huraira as: said, I heard the Messenger o f Allah saying:

(jjlajui (jlij ebL̂ all jc. ail Jli

v.» 11 i_S_jL Ijijsl - AjIc- ail . ail Lilas . " jliu La Ij 

. J L  La Ll̂ kj jc. ail LĴ 5j3 {(jaallill Ljj ai .LLJI}

{ (jjill j»jj lillLa} (l!ji . cJLoj La (_5-liC. jlc. <J_J*aS {^aajll (jA ĵll}

LjILjI} a liJ I j a i L a j  (_$alc. (j-H i cs-y^ A jV I eaAj J  l-i^s <_S-dc- ^ ' '? • "  i i l  

(_5Ja*J S) qjftdl L i^ “ h* l£ -4 *4 j l£ "4 ^  L t fJ  #-%9 (_ja*a {(jj*~1‘°‘1' dllajj -d*-j

L -lj| i>>»  a l l  j_ lC  ' I f ,  C L a * j l  j - l i l l  J a j j ^ a  *  a. *.i*ll L> l j . j l l  U ^ a I}  "  J_j4J

JLu La (_g.~l‘lji ij I 1^3 {jJLlall Sj

Allah ^  said: I have divided prayer between M yself and My slave 

into two halves, and My slave shall have what he has asked for. 

W hen the slave says: “All the praises and thanks be to Allah, the 

Lord o f  all that exists,” Allah says: “My slave has praised M e.” And 

w hen he says: “The Most Beneficent, the Most Merciful”, Allah 

says: “My slave has extolled M e.” And w hen he says: “The Only 

Owner o f  the Day o f  Recompense,” Allah says: “My slave has g lo

rified M e.” And on one occasion He said: “My slave has submitted 

to My power.” And w hen he says: “You (Alone) we worship, and 

You (Alone) we ask for help,” He says: “This is between Me and 

My slave, and My slave shall have what he is asking for.” And w hen  

he says: “Guide us to the Straight W ay. The way o f  those on w hom  

You have bestowed Your Grace, not (the way) o f  those w ho earned
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Your Anger, nor o f  those w ho w ent astray,” He says: “This is for 

My slave, and My slave shall have what he has asked for.”1

A d v i c e  R e g a r d i n g  t o  t h e  B o o k  o f  A l l a h

' Muslim, 395

47





Descriptions of the Noble Q ur’an

P o e m

(-)! -3̂  tjj"'-*" (_jlv.il _jA Jaljt^n'l jA

!a.\

It is the path, it is the strong rope, it is the scale; it is 

the trustworthy handhold for those w ho adhere to

it.

Ex p l a n a t i o n

“It is the path,” meaning it is the straight path that will lead its companion 

to the garden o f bliss.

laj8*l>*iii» ^jJal^a IjiA jjjj <B>

And verily, this is my Straight Path, so follow it.1

1 Surah al-'An‘am, 6:153
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“It is the strong rope,” meaning it is the rope which, if the person holds

on to it, will save him and guide him to the straight path. Allah, the Ex

alted, said:

ij}**- ' 'j <~-\j #

And hold fast, all o f  you together, to the Rope o f  

Allah.1

“It is the scale,” meaning it is what you rely on and judge according to.

If you differ in anything amongst yourselves, refer 

it to Allah and His Messenger.2

“It is the trustworthy handhold,” Allah, the Exalted, said:

Cj_jc.UalLi y& j l)? V9 " *** '

<f| .'.-.oil V  r t iL i

There is no compulsion in religion. Verily, the right 

path has becom e distinct from the w ron g  path. 

W hoever disbelieves in the false deities and believes 

in Allah, then he has grasped the most trustworthy 

handhold that w ill never break.3

1 Surah 'Ali ‘Im ran, 3:103
2 Surah an -N isa ', 4:59
1 Surah al-B aqarah, 2:256
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“For those who adhere to it,” whoever desires good for himself that he 
can adhere to, and good he can hold on to, then hold fast to the Book of 

Allah M; for surely it is the straight path, the strong rope, the just crite

rion, and the trustworthy handhold.

Po e m

It is the clarity, it is the wise reminder, it is the de

tailed explanation; thus, be content w ith it as regards 

to the ambiguous matters.

Ex p l a n a t i o n

“It is the clarity,” meaning it is the clear explanation. The Exalted said:

# ;@j (jljj lift

This (the Qur’an) is a clear statement for m ankind.1

“It is the wise reminder,” the Exalted said:

^  (jjiislaJ aj Ulj Uijj (jkj Ij I

Indeed, it is W e w ho sent down the Qur'an; and in

deed, W e will be its guardian.2

' Surah 'Ali ‘Im ran, 3:138
2 Surah a l-H ijr, 15:9
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And He & said:

CjUVI (ja  (2ljic. ajtu i2llj #

This is what W e recite to you (O Muhammad) o f  

the Verses and the wise reminder.1

“It is the detailed explanation,” Allah, the Exalted, said:

ail <jja (jA J  uL)®̂  ^

<j| (jWjj *■. ll'All A ji jjjj

And this Qur’an is not such as could ever be pro

duced by other than Allah, but it is a confirmation 

o f  (the revelation) that was before it, and a detailed 

explanation o f  the Book.2

The Exalted said:

AjSj (jjj (_£all (jjAilaj tjSJj CSJ& ( j^  ^

# iJS AJrkJ9 i s ’̂ j  fCs^1

It (the Qur’an) is not a forged statement, but a con

firmation o f  what was before it, and a detailed ex

planation o f  all things, and guidance and mercy for 

a people w ho believe.3

Shaykh  Abdur  R a z z a q  al-Badr

1 Surah 'A li im ra n , 3:58
2 Surah Y unus, 10:37
3 Surah Yusuf, 12:111
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“Thus, be content with it as regards to the ambiguous matters,” the am

biguous matters are everything o f which the meaning is hidden from 

you.

A d v i c e  R e g a r d i n g  t o  t h e  B o o k  o f  A l l a h

53





The Q ur’an is a Healer for the People of 

Faith W ho W ork by It

P o e m

0 ■* 0 z %

It is the enlightenm ent, and the reminder for those 

w ho accept the reminder; it is the adm onition and 

lesson, and glad tidings for those w ho are not blind.

Ex p l a n a t i o n

“It is the enlightenment,” as Allah, the Exalted, said:

Pjr;' IaA )s>

This (Qur’an) is en lightenm ent for m ankind, and 

guidance and a mercy for people w ho have Faith 

w ith certainty.1

1 Surah al-Jathiyah, 45:20
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“And the reminder for those who accept the reminder,” as Allah, the 

Exalted, said:

_jl t—iia aJ c u !  ^

<i£ 'TT' vj  ̂i~i

Verily, therein is indeed a reminder for him  who  

has a heart or gives ear while he is heedful.'

And the Exalted said:

j^ail

And W e have indeed made the Qur’an easy to un

derstand and remember; then is there any that will 

remember (or receive admonition)?2

“It is the admonition and lesson,” Allah, the Exalted, said:

This (the Qur’an) is a plain statement for mankind, 

a guidance and instruction to those w ho are pious.3

And the Exalted said:

1 Surah Qaf, 50:37
2 Surah a l-Q am ar, 54:17
3 Surah 'Ali ‘Im ran, 3:138
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O mankind, there has come to you instruction from  

your Lord, and healing for what is in  the breasts, and 

guidance and mercy for the believers.1

And Allah, the Exalted, said:

A d v i c e  R e g a r d i n g  t o  t h e  B o o k  o f  A l l a h

And all that W e relate to you (O Muhammad) o f  the 

new s o f  the M essengers is in  order that W e may  

make strong and firm your heart thereby. And in  

this (Qur’an) has come to you the truth, as well as an 

adm onition and a reminder for the believers.2

“And glad tidings for those who are not blind,” Allah, the Exalted, said: 

lix^aja ail (jili i2Lia (jl£i {Ja  (3

Say (O Muhammad): “W hoever is an enem y to Ji- 

brael, then indeed he has brought it (this Qur’an) 

down to your heart by Allah’s Permission, confirming

1 Surah Y unus, 10:57
2 Surah H ud , 11:120
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what came before it, and guidance and glad tidings 

for the believers.1

Allah, the Exalted, said:

And before this was the Scripture o f  Musa as a guide 

and a mercy. And this is a confirm ing Book (the 

Qur’an) in the Arabic language, to warn those w ho  

do wrong, and as glad tidings to the doers o f  good.2

His statement, “for those who are not blind,” means those who are not 

blind from the truth, because he benefits from the enlightenment o f the 

Q ur’an; the reminders and lessons it contains, and the glad tidings. The 

one who is blind from the truth will not benefit from this.

Po em

Luj v-llall ^3 La] frl&uill l j j j  I

It was sent down as a clear light and guidance, and 

it is a healing for the sickness w ith in  the heart.

1 Surah al-B aqarah, 2:97
2 Surah al-'A hqaf, 46:12
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E x p l a n a t i o n

He described the Q ur’an as a clear light; meaning a manifest light, as 

Allah, the Exalted, said:

O mankind! Verily, there has come to you a con

vincing proof from your Lord, and W e sent down to 

you a manifest light.1

The Exalted said:

And thus, W e have sent to you (O Muhammad) an 

inspiration, and a mercy o f  Our Command. You did 

not know  about the Book nor what is faith. But W e  

have made it (this Qur’an) a light w herew ith W e 

guide whosoever o f  Our slaves W e will. And verily, 

you (O Muhammad) are indeed guiding (mankind)

Ujbc. {j* {Ja aj a' *il» ̂  (jbyY'

to the straight path.2

1 Surah an -N isa1, 4:174
2 Surah ash-Shuraa, 42:52
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“Guidance,” the Exalted said:

jjjill (jjlajpill ja iilj (_5̂ 4J lilA (jl

Ija^ 13̂ 1 (j_jLaxj

Verily, this Qur’an guides to that which is most just 

and right, and gives glad tidings to the believers who  

work deeds o f  righteousness, that they shall have a 

great reward.1

And Allah, the Exalted, said:

iS ^ J  ^3^3 ^

And W e have sent dow n to you  the B ook  (the 

Qur’an) as an exposition o f  everything, a guidance, 

a mercy, and glad tidings for the Muslims.2

“And it is a healing for the sickness within the heart,” meaning it is a 

healing for the sicknesses within the heart. Allah, the Exalted, said:

^9 La] 'J . 'v ai L

1 Surah a l-'Isra’, 17:9
2 Surah an -N ah l, 16:89
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O  mankind, there has to com e to you instruction  

from your Lord, and h ea lin g  for w hat is in  the 

breasts, and guidance and mercy for the believers.1

And the Exalted said:

a ' l ' j  C* 1 a l l i t  y

f.1jLij ■* ispF'A

And if  W e had sent this as a Qur’an in a foreign  

language other than Arabic, they would have said:

“W hy are not its Verses explained in detail (in our 

language)? Is it not in Arabic and (the Messenger) an 

Arab?” Say: “It is for those w ho believe, a guide and 

a healing.”2

Po e m

“ o - f f a  1  ̂ |Î IaC- it 4j&1

But it is for the people o f  faith, if  they work according 

to what comes in it from the knowledge and wisdom.

Ex p l a n a t i o n

The Q ur’an is a healing for the people who possess faith, if they work by 

the knowledge and wisdom contained in it. This brings attention to the 

healing o f the Q ur’an, attaining its blessings; and its good is not attained 

by everyone. It is only attained by the people o f faith who work by the

' Surah Y unus, 10:57
2 Surah Fussilat, 41:44
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Q ur’an. They are the ones who succeed with the blessing of the Q ur’an, 

and the good and healing that it contains. For this reason, Allah, the Ex

alted, said:

*  '  j  J  «. f O

-lijj V) v u!3*H Q* 3jJJj ^

4  3  13U A  V I

And W e send down from the Qur’an that which is a 

healing and a mercy to those w ho believe, and it 

increases the wrong-doers nothing but loss.1

And Allah, the Exalted, said:

<̂j> i l i i j  j A 3s

Say: It is for those w ho believe, a guide and a 

healing .2

Poem

jn'ua*" il-ii 3^- J43 ^

Upon the one w ho turns away from it is blindness, 

due to him being blind to the enlightened guidance.

1 Surah al-'Isra’, 17:82
2 Surah Fussilat, 41:44
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Ex pla n a tio n

“Upon the one who turns away from it is blindness,” this alludes to the 

statement o f the Exalted:

4  C|p -3*3 3*3 cs* y  4

And those w ho do not believe, in their ears is deaf

ness, and it is upon them  blindness.1

“Due to him being blind to the enlightened guidance,” meaning he 

turns a blind eye to the clear, evident truth. Thus, he does not have 

insight to what the Q ur’an contains from truth and guidance. This per

son will not benefit from the healing, goodness and blessings within the 

Book o f Allah

1 Surah Fussilat, 41:44
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The Promise for Those Who W ork by the 

Q ur’an, and the Threat for Those W ho Turn 

Away from It

Po e m

4_i A-aSL:

Those w ho implement it, on the day o f  return, for 

them will be the best guide to the gardens o f  Paradise

and bliss.

E x p l a n a t i o n

Those who implement the Q ur’an with knowledge and action, Allah M 

will elevate them by the Q ur’an and on the Day ofjudgem ent. They will 

have a leader to guide them to the gardens o f Paradise.

Po e m :

Just those w ho turn away from it shall be led to the 

abode o f  iron hooks, shackles and punishment.
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E x p l a n a t i o n

Allah, the Exalted, said:

Shaykh  A bdur  R azzac j  a l-Badr

lAji-lik lil jjyJl ^

;f^! l i i  c-hal ^£jj

And those w ho disbelieved w ill be driven to Hell in 

groups, till, when they reach it, the gates thereof will 

be opened. And its keepers will say, “Did not the 

Messengers come to you from yourselves, reciting to 

you the Verses o f  your Lord, and warning you o f  the 

M eeting o f  this Day o f  yours?”1

And the Exalted said:

'ij 1S i. >, 4 ,a u a aJ j l l  ■jf' oAj ®

<$ (jŷ c-1 aiUill

“But whosoever turns away from My Reminder, ver

ily, for him is a life o f  hardship, and W e shall raise 

him up blind on the Day o f  Resurrection.”2

And Allah, the Exalted, said:

UJ e I4JC- 4jj djUL) l ^  Cy*j ^

#  fTT;’ (jjJainx (jxa^aJidl

1 Surah az -Z u m ar, 39:71
2 Surah Taha, 20:124
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And w ho does more w rong than he w ho is reminded 

o f  the signs o f  his Lord, then he turns away from  

them? Verily, W e shall exact retribution from the 

criminals.1

Jabir said the Prophet & said:

>. aW ai« -v y “j  ad 15 a-oLol aIxa y*

jllll aiUu e^la

“The Qur’an is an intercessor whose intercession w ill be accepted, 

and an opponent whose testim ony w ill be accepted. W hoever puts 

it in front o f  him, it will lead him  to Paradise, and whoever puts it 

behind his back, it will drive him  to H ell.”2

Abu Musa al-'Ash‘arI st said:

%  t Ijjj j '  1^-' l&Z) 'j* (jl

£Ji u l^ ' C5^ ^  K1̂ -1 uijai y»  Ajla

p -'d >  A i a i a  a l i i  ^

Verily this Qur’an is for you a reminder; and it is for you a reward, 

or it w ill be upon you a sin. So follow the Qur’an and do not let the 

Qur’an follow you. Because whoever follows the Qur’an, it will

1 Surah as-Sajdah, 32:22
2 C ollected  by Ibn H ibban , narrated  in his collection  o f  hadith, 124
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land him  in the gardens o f  Paradise, while whoever the Qur’an fol

lows, it will push him  in the back o f  his head and hurl him  into the 

Hellflre.1

Shaykh  A bdur  R a z z a q  al-Badr

' C ollected  by  ibn  A bi Shayba, 6/126
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The Virtue of Surah al-Baqarah 

and Surah 'Ali ‘ Imran

Po e m

Indeed, there has come in the text, concerning the 

two long (surah), both will be shade for the one w ho  

recites them during the standing o f  distress.

Ex p l a n a t i o n

He is alluding to the narration collected in Sahlh Muslim, narrated from 

an-Nawwas ibn Sam‘an SS. He said, I heard the Messenger o f Allah ^  say:

" tjV ya S . ( j l j  i j y L i  aJaJlflj A j  I j j l S  ( j j i l l  A iL i i l l  ( j l ^ V  csHJ^

L a ^ jlS  " (J l i  -li-i l i  J ilaa l A j !X j  A jIc . A&l ^  L^a  aill iU j j j j j  1 ^ 1  C j j j J a j  .

C i l j  ■ J -da  t j *  ^ 1 a^-LU ijj\ lYht j l
-  ?  '  '  '

\   ̂ ^
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The Qur’an will be brought forward on the Day o f  Resurrection, 

and those w ho acted accordingly w ill be brought w ith Surah al- 

Baqarah and Surah 'Ali ‘Imran preceding them. The Messenger o f  

Allah likened them to three things, w hich I did not forget after

wards. He likened them to two clouds, or two black shadows with  

light and radiance between them, or like two flocks o f  birds in  

ranks; pleading for one w ho recited them .1

Poem

4_da*j .liaJlj cillJallj

^  Cilia. d)l t_ijc. (jj!i L&J3 [a \

f*s\\ (_£al jfcjSte LSiil UjljSI Laj djjia ' a, 1 ̂ ,„<T IjLaj ^Is

Indeed, tomorrow they will come w ith their com 

panion, w ith glad tidings and arguing on his behalf, 

i f  he implemented.

The dom inion and eternity w ill be g iven  to him , 

and he w ill be crowned with the crown o f  dignity, 

the true God is generous.

1 Sahlh M uslim , 805
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It w ill be said ‘recite, and be methodical in your rec

itation, and ascend to the lofty rooms o f  Paradise 

so you may reach the homes o f  bliss.

Two garments from the lofty gardens o f  Paradise, 

w hich will adorn his parents the like o f  w hich the 

worlds could not produce.

His parents will say, “W hat allowed us to be adorned 

w ith this?” It w ill be said, “By the recitation o f  your 

children. Thus, show  gratitude to the O w ner o f  

blessings.”

E x p l a n a t i o n

“If he implemented,” means if he implemented the Glorious Q ur’an with 

knowledge and action.

“The dominion and eternity will be given to him ,” meaning he will be 

given the dominion in his right hand and eternity in his left hand. These 

two blessings combine the bliss of the Hereafter.

“He will be crowned with the crown o f dignity,” the crown is what is 

formed for the kings from gold and jewels.

These five lines o f poetry allude to what is mentioned in the hadtth of 

Buraida ibn al-Haslb JSS. He said:

ijli t ! Qyk 43*-«jui3 - -'jj auk. ail ^  Ak. LuJlk c k
> # "  0 ^  a  ,  i* „  '  0 c

(Jll ^3 i a k l ui : J l l  . a ILsll jWuVi i a S j j  lkk .1

i a-akall i I j ljmC. Jlj i Sjjji :
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f  ~  £  j  # {  J  _ J

foa-L̂ a ^ytlj (j|3 t j ^3 o f U^j? j '  ‘ J ' g ^ » ^ -

W e were sitting with the Prophet ^  and I heard him  saying: “Learn 

Surah al-Baqarah, for adhering to it is blessing and abandoning it 

is loss; and magicians cannot confront it.” Then he was silent for a 

m om ent, and he said: “Learn Surah al-Baqarah and Surah 'Ali ‘Im

ran, for surely they are two lights that w ill shade its companion on  

the Day o f  Judgment; as though they are tw o clouds, or two shades, 

or two flocks o f  birds spreading their wings. The Qur’an will come 

to its com panion w hen his grave is split open as a pale man. It will 

say to him, ‘D o you recognize me?’ The person w ill say, ‘I do not 

recognize you.’ It w ill say, ‘I am your companion, the Qur’an that 

kept you thirsty during the day and kept you awake at n ight.’ 

Every merchant is behind his merchandise, and indeed today you  

are behind your merchandise. Thus, he w ill be given his dom inion  

in his right hand and eternity in his left hand, and the crown o f  

dignity will be placed on his head. His parents w ill be adorned in 

garments the likes o f  which the inhabitants o f  the world could not 

produce. They will say, ‘H ow  did we get dressed in this?’ It will be 

said, ‘By your children taking hold o f  the Qur’an.’ Then it will be
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said: ‘Recite and ascend in levels in Paradise and the lofty rooms.’ 

Thus, he will continue to ascend as long as he recites.1

A d v i c e  R e g a r d i n g  t o  t h e  B o o k  o f  A l l a h

1 C ollected  by A hm ad, 1190
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The O ur’ an is a Continuous Miracle

Po e m

.JJC. O ilj  5Jaj«Ja 1̂11 ‘.--yj (j-®̂

»̂Lai (jc. alajiii )̂akj jjc. Vj iDj-^  das ^

Sufficient for you is the Qur’an as a continuous 

miracle, always w ith us, never departed.

Alteration has never shaken it nor has change, and 

it is too great for its numerous repeat recitations to 

cause boredom.

Ex p l a n a t i o n

The miracle o f the Q ur’an is sufficient for you, as it is the greatest of all 

miracles.

“Never departed,” means it never ceases; rather, it is a continuous miracle. 

Ibn al-Qayyim said in his book, Supporting the Distressed, after mention

ing the miracles o f Prophets Musa and Jesus peace be upon them, “If this 

is the status o f the miracles o f these two Messengers (meaning Musa and
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Jesus peace be upon them)—despite the long time which has passed, the 

dismantling o f the unity o f their nations throughout the earth, and their 

miracles ceasing to exists—then what do you think about the prophecy of 

the one whose miracles and signs exceed one thousand in number!1 His 

era is more recent than their era. His miracles were transmitted by the 

most truthful and pious o f the creation. It has been transmitted through 

numerous reliable chains o f transmission, generation after generation. 

The greatest o f these miracles is the remaining Book, fresh and unsullied; 

nothing from it has been changed or altered. Rather it is as though it was 

sent down at this very moment. It is the Glorious Q ur’an. The events 

mentioned in it occur just as they are mentioned, as though it is an eye 

witness o f what occurs.”

“Nor has change,” Allah, the Exalted, said:

<j| yfy aJ Ujj Ij !

Verily, it is W e W ho have sent down the Reminder 

(the Qur’an) and surely, W e will guard it.2

Ibn al-Qayyim, ■&. said in his book, Clarifying the Oaths in the Qur’an3, 

“Allah M, protected it from increase, decrease or alteration. He protected 

its meanings from being distorted, just as He protected it words from 

alteration. He established people who memorized it letters without in

crease or decrease, and its meanings without distortion or change.”

1 T ransla to r’s note: Im am  NawawT said in his in tro d u c tio n  to  the explanation  o f
Sahlh M uslim  tha t the miracles o f  the P rophet ® exceed 1,200 miracles.

2 Surah a l-H ijr, 15:9
1 Clarifying the Oaths in the Q ur’an, 2 /100
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“It is too great for its numerous repeat recitation to cause boredom,” 

meaning the one who recites the Q ur’an and repeats its recitation will 

not become bored, despite the numerous times he recites it. It has been 

narrated that ‘All said, I heard the Messenger o f Allah saying:

Ix  I j j  Aj3 4I1I " J l j  4&I U l $ i x  Ix  ‘" . A_u3 ‘ V i

j l l k  3 ? A f ij j  3 * Q auI j A  Ix  ^ lL iS  , j l ^

^A%1I jA j  ^  a'.>>l 6_)lc. ^jk ^  ax■ -ai

a Ix  ^ ,'imij V 3 AjxJfyl aj - AV~ ^  Aj V  3311 ^y^xxll Jaly^all jA j  

A ju lx jx  31 (3^-11 ^1 3 3 1 1  j A  A x j l k c .  ^  jJ a a j j  V j  3^11 ( j i a j  V 3  c - l x i i l l

OA? c3-i*̂3 r̂1 L>® ( ■ixjll L$-& * 1 J>fr 1̂13® ij|) Î IS
t

jkUflAHA Jal^x^ (̂ -1A 4-ilj IcO (3^3 4-3 (3^3 3 ^  ^# **

“Indeed, there comes a fitnah.” So I said, “W hat is the way out from  

it, O Messenger o f  Allah?” He said, “The Book o f  Allah. In it is 

news for what happened before you, and information about what 

comes after you, and judgem ent for what happens between you. It 

is the criterion, it is not jest and amusement. W hoever am ong the 

oppressive abandons it, Allah will break him, and whoever seeks 

guidance from other than it, then Allah will lead him  astray. It is 

the firm rope o f  Allah, it is the wise remembrance, it is the straight 

path, and it is that which the desires cannot mislead, nor can the 

tongues distort it, nor can the scholars ever have enough o f  it, and 

it does not become dull from reciting it much, and the amazement 

o f  it does not diminish. It is the one that w hen the j in n  heard it, 

they did not hesitate to say about it, ‘Verily, we have heard a w on 

derful Recitation! It guides to the Right Path, and we have believed
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therein.’ W hoever speaks according to it, then he spoke the truth; 

and whoever acts according to it, he is rewarded; and whoever 

judges by it, he has judged justly; and whoever invites to it, then  

he guides to the straight path.”1

Imam Tirmidhl declared this narration as weak with his statement, “This 

hadith isgharlb2.” W e only know it from this angle, and its chain is weak; 

and then there are statements concerning al-Harith (one o f the narrators).

However, the meaning o f this hadith is authentic, and everything men

tioned in it is the truth. But it has not been authenticated from the 

Prophet * .

1 C ollected  by  T irm id h l, 2906

2 T ransla to r’s note: Shaykh b in  Baz said the hadith is called “gharih” (strange) i f  it 
only  has one chain  o f  narration . If  the people in  the chain  are reliable, the 
hadith is au then tic , even if  it is gharib; thus, w e im p lem en t the hadith. B u t if  
som eone in the chain o f  n arra tion  is w eak , th en  the hadith is w eak and  is n o t 
im plem ented.
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The Q ur’an is a Superior W itness

Po e m

j j c . 1'•‘C'̂ i

It is a superior witness in the Arabic language, with no 

crookedness, affirming what came in the scriptures 

from before.

Ex p l a n a t io n

“It is a superior witness,” the word muhaiminan means it has superiority 

over the Books which came before it. As Allah, the Exalted, said:

(jx 4j.ii ('jjj UaJ l iU a i 3 ^ tlllll Uljph;

<j| ;vf*' 44̂ c’ I

And W e have revealed to you, (O Muhammad), the 

Book in truth, confirm ing that w hich preceded it o f  

the Scripture, and as a criterion over it.1

1 Surah a l-M a’idah, 5:48
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Concerning the statement “a criterion over it,” Ibn Kathlr said, “Sufyan 

ath-Thawrl, and others, have narrated from Abu Ishaq at-Tamimi, from 

Ibn ‘Abbas, that he said this word, muhaiminan, means ‘trustworthy’. And 

he said, ‘The Q ur’an is the guardian over all previous Books.’ Ibn Jarir 

said, ‘The Q ur’an is the guardian over the previous Books; therefore, 

what agrees with the Q ur’an is the truth, and what contradicts it is false.’ 

Ibn ‘Abbas also said this word means a witness and judge over the previ

ous Books. All o f these meanings are similar, and this word comprises all 

these meanings. The Q ur’an is a trustworthy witness and judge over the 

previous Books. Allah & made it such that this Great Book, that was sent 

as the final Book and seal o f the Books, is the most complete and greatest; 

such that it contains all the good from the previous Books, while having 

extra that is not found in the previous Books. For this reason, He M made 

it such that this Book is the witness, criterion and judge over the previous 

Books.”

“In the Arabic language,” as Allah, the Exalted, said:

*4 Cj3 liijc- Blja iljljjl \j |

Verily, W e have sent it dow n as an Arabic Qur’an, 

in order that you may understand.1

And the Exalted said:

1 Surah Yusuf, 12:2
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And thus, W e have sent it dow n as a Qur’an in Ara

bic, and have explained therein in detail the warn

ings, in  order that they may fear Allah, or that 

it may cause them to have a lesson from it.1

“W ith no crookedness,” as Allah, the Exalted, said:

4  U jQ  LS-? ^  4

A n A rabic Q u r’an , w ith o u t  an y  cro o k ed n ess  

(therein), in order that they may avoid all evil which  

Allah has ordered them to avoid, fear Him  and keep 

their duty to H im .2

4  4-1 ^lj l5̂ 11 ^  4

All the praises and thanks be to Allah, W ho has sent 

dow n to His slave the B ook , and has not placed 

therein any crookedness.3

“Affirming what came in the scriptures from before,” as Allah, the Ex

alted, said:

;'7 ' U»1 ll  ' ■  ̂ 4

1 Surah T aha, 20:113
2 Surah az -Z u m ar, 39:28
1 Surah al-K ahf, 18:1
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And believe in what I have sent dow n (this Qur’an), 

confirm ing that w hich is w ith you .1

And the Exalted said:

Shaykh  A bdur  R a z z a q  al-Badr

And w hen it is said to them (the Jews), “Believe in 

what Allah has sent dow n ,” they say, “W e believe 

in  what was sent dow n to us.” And they disbelieve 

in  that w hich came after it, w hile it is the truth, 

confirm ing what is w ith them .2

The Exalted said:

J j j l j  A j i  ( jjj  Ld t-jliiSJI rTi'liV (J jj &>

It is He W ho has sent down the Book (the Qur’an) 

to you (Muhammad) w ith truth, confirm ing what 

came before it. And he sent dow n the Torah and the

Injll.3

1 Surah al-B aqarah, 2:41
2 Surah al-B aqarah, 2:91
3 Surah 'Ali ‘Im ran, 3:3
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The Q ur’an Contains Laws and Information 

of Past Nations

Po e m

(_><aLa ^  JJi-aliill 4_j3

In it are detailed laws and regulations, along with  

information about future events and past nations.

E x p l a n a t io n

“In it are detailed laws and regulations,” meaning the Noble Q ur’an con

tains detailed legislative rulings, clarification o f the permissible and im

permissible, the commands and prohibitions, the obligations, recom

mended acts and hated acts. All o f this is explained in detail in the Book 

o f Allah As Allah, the Exalted, said:

( 3 $  [_ ) j  ■ r *’ j  ( j J J  j j S J j  , j l ^  L a  #

4  Lf'-'

It (the Qur’an) is not a forged statement, but a con

firmation o f  Allah’s existing Books; and a detailed
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explanation o f  everything, and a guide and a mercy 

for the people w ho believe.1

He M said to His Prophet ®:

V j ba (JSjSi ba z b ^ a l  I k j J  b ]i]l baiw jl b i l lS g

bjbc. (ja  ibbi yjA Aj I j^j ft! iU y

And thus, W e have sent to you (O Muhammad) an 

inspiration, and a mercy o f  Our Command. You did 

not know  about the Book, nor what is faith. But W e 

have made it (this Qur’an) a light w herew ith W e 

guide whosoever o f  Our slaves.2

His & statement, “You did not know about the Book, nor what is faith,” 

means he ^  did not know about the details o f the legislation until the 

clarification came in the noble revelation and wise reminder.

“Along with information about future events and past nations,” meaning 

in addition to the Q ur’an containing rules and regulations, it contains 

information about the earliest nations, and stories about people from the 

past. It also contains stories o f what will occur to future nations. In the 

previously mentioned hadith from ‘All ibn AbT Talib, he said, “The Book 

of Allah M, in it is news for what happened before you, and information 

about what comes after you, and judgem ent for what happens between 

you.” These three affairs are what the poet mentioned in this section of 

the poem.

1 Surah Yusuf, 12:111
2 Surah ash-Shura, 42:52
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A d v i c e  R e g a r d i n g  t o  t h e  B o o k  o f  A l l a h

P o e m

- -  * 0 0 ~  '  % a

fjJ  ai La] 4_1 alxjdl CjLjI ^lajli

Look at the verses concerning the calamity on the 

Day o f  Return, and look at what has been narrated 

about ‘Aad and 'Iram.

E x p l a n a t io n

“Look at the verses concerning the calamity on the Day o f Return,” 

meaning look and ponder over the verses about what will occur on the 

Day o f Return, and the details o f the Day o f Judgment, and the terror, 

horror and distress on that day. Also, ponder over what is connected to 

the return, the resurrection, the gathering, the reward, punishment Par

adise and Hellfire.

“Look at what has been narrated about ‘Aad and 'Iram,” also look in the 

Q ur’an concerning the stories o f the rebellious nations, how Allah & per

mitted various types o f punishments upon them. All o f this is detailed in 

numerous places in the Book o f Allah, the Exalted. Like the statement of 

the Exalted:

j i i j  "y;; jLaaJI Cjli pj\ 'fyj' jli-i LSIjj j j  ^ll ^

( j rrfy aijlLi j-s. ^3 l̂ iLa

jUuoll IgjS Ij j Stfl ;fyj' .£ij]l ^

° '  S> —  • »  i  •"I. y yjlic. i^Lj jlc. ^

Have you not considered how  your Lord dealt w ith  

‘Aad, 'Iram, w ho were very tall like lofty pillars, the 

like o f  w hich  were not created in  the land; and
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Thamud, w ho carved out the rocks in the valley; 

and Pharaoh, ow ner o f  the stakes; all o f  w hom  op

pressed w ithin  the lands, and made therein much 

mischief. So your Lord poured on  them  different 

kinds o f  severe torment. Verily, your Lord is Ever 

W atchful.1

‘Aad is another name for 'Iram, a well-known tribe that was in Yemen.

1 Surah al-Fajr, 89:6-14
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The Q ur’an Explains the Legislative Rulings 

in a Clear, Easy Method

Po e m

Look at the explanation o f  the rules o f the legisla

tion, do you see in  it anything difficult unresolved?

E x p l a n a t io n

Look in the Q ur’an, at the explanation o f the rules o f the legislation; and 

you will find it clear and detailed in the most complete manner.

“Do you see in it anything difficult unresolved,” meaning ponder over 

the laws and regulations that appear in the Q ur’an. Do you see any laws 

that are difficult, whether this difficulty is in the understanding, action or 

implementation? And if it happens that you find something that is prob

lematic to certain individuals, then is there anything in the legislation that 

goes unresolved and is never clarified? O r is it a legislation that is clear, 

with easy affairs?

87





The Q ur’an Calls to Everything Good and 

Prevents Everything Evil

Po e m

1̂) 1̂ “Li ĴA

O r is there some good w h ich  it does not guide the 

creation to, or a door o f  destruction it does not 

prevent or blame?

Ex p l a n a t io n

“The creation,” here, refers to mankind and jinn because these two groups 

are addressed with the guidance o f the Noble Q ur’an.

The meaning o f this line o f poetry is: when you ponder the text o f the 

Q ur’an, do you see any benefits or good for the slaves o f Allah M—which 

contains happiness in this world and the Hereafter—that it does not guide 

the creation to? O r are there, in the Q ur’an, any affairs which result in 

destruction, corruption or harm upon the creation that it does not prevent 

or warn against?
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Ibn Taymiyyah dfc explained the completeness o f the legislation o f Islam 

for all good, and guidance to rectification and happiness; while prevent

ing all evil and falsehood. He said in his collection o f Islamic verdicts, 

“Allah its! commanded His Messenger with every good and prohibited 

every evil. He permitted all good things and prohibited all filthy things. 

It has been authentically narrated from him that he ^  said:

■tAjj l i j  t ^ 4 ] La j J j j  j j !  A jic . U i.  (jl£> V  I ( jS j  A jI

^ 4 ] A j» i* j La

There has never been a Prophet before me except that it was in

cumbent upon him to direct his nation to the good he knew for 

them, and to warn them against the evil he knew  for them .1

It must be known that the righteous actions, Allah has commanded 

them either as an obligation or recommendation; while Allah *has pro

hibited the evil deeds. If a deed contains both good and evil, and the good 

outweighs the evil, it is allowed. But if the evil outweighs the good, then 

it is not allowed, rather it is prohibited. As Allah, the Exalted, said:

j&j GLi (jl jA 3 ^  ^

V fd*-1 aSiI_j a h| '~̂~i (jl ktiT-jis

Fighting is ordained for you (Muslims) though you  

dislike it, and it may be that you dislike a th ing

1 Muslim, 1844
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w hich is good for you, and that you like a th ing  

w hich is bad for you. Allah knows but you do not

k n ow .1

And the Exalted said:

They ask you (O Muhammad) concerning alcoholic 

drink and gambling. Say, “In them  is a great sin, and 

(some) benefit for m en, but the sin o f  them is greater 

than their benefit.”2

For this reason, Allah & prohibited alcohol and gambling. Likewise, the 

actions that the people believe will bring them closer to Allah, but Allah 

and His Messenger did not legislate, then it is a must that the harm is 

greater than the benefit; because if the benefit was greater than the harm, 

the legislation would not have neglected it. Allah Afe is All-Wise, He does 

not neglect benefit in the religion, or that which would bring the believ

ers closer to the Lord o f all that exists.”3

Ibn Taymiyyah also said, “The Islamic legislation comes to bring the 

benefits and complete it, and it comes to negate the evil and minimize 

it. Otherwise, all things that are impermissible—to include polytheism, 

alcohol, gambling, lewdness and oppression—bring about benefit and 

the desired goal o f the person who participates in these actions. But

' Surah al-B aqarah, 2:216
2 Surah al-B aqarah, 2:219
3 C ollec tion  o f  relig ious verdicts, 11/623-624
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because the evil of these actions outweighs the good, Allah and His 

Messenger have prohibited them. Just as there are many affairs such 

as acts o f worship, jihad  and spending wealth in charity that could cause 

some harm, but because the benefit overcomes the harm the legislation 

commanded it.1

1 C ollection  o f  religious verdicts, 1/265
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Manmade Laws Are Not Independent of 

Needing the Guidance of the Q ur’an

Po e m

q a  ( J a I  J d C . L a  ^ jC .  J  ^

O r is there equivalent to a date kernel that w hich is 

in  no need o f  its guidance due to all the systems from  

inhabitants o f  the earths.

E x p l a n a t io n

The naqira refers to the small dot on the back o f the date kernel. It is not 

possible that man is in no need o f the Q ur’an, because the Islamic legis

lation came with all good; and it guides to all rectification and success. 

Thus, it is not possible that the systems and laws invented by man—that 

sprouted from his intellect and ideology—can make man independent of 

needing the Q ur’an.

The meaning o f this line o f poetry is: Is anyone independent o f needing 

the guidance o f the Q ur’an; even the amount o f a date kernel or the small

est amount, due to the manmade laws the people have devised from our 

intellects and thoughts?! The answer is no; because the legislation o f Allah
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M came complete with each and every good, success and happiness for 

the people in this life and the Hereafter.

Shaykh  A bdur  R a z z a q  al-Badr
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Ibn al Q ayyim ’s Statement on Relying Solely 

on the Islamic Legislation

Ibn al-Qayyim A  said in the closing o f his book, I‘lam al-Muwaqqi'in, 

“This principle is from the most important and beneficial principles. It is 

the generality o f his message as it relates to everything needed by the 

people in their knowledge, sciences and actions. The ‘ummah has no need 

o f anyone after him. Their only need is for the One the Prophet ^  con

veyed from (meaning Allah ife), along with what the Prophet conveyed 

to them. His message is universal and protected. It is universal in regard 

to whom the message was sent to, and it is universal in regard to contain

ing everything they require from the foundational and subsidiary matters 

o f the religion. Thus, his message is complete, sufficient and universal. 

There is no need for anything else. Believing in the Prophet ^  is not 

complete without affirming that his message is universal in these matters. 

There is no one who is independent and outside the scope o f his message. 

And there is no category o f truth that is needed by the ‘ummah, in their 

knowledge or actions, that is outside the scope o f his message.

Before the Messenger o f Allah ^  died, there was not a bird flying in the 

sky with his wings except that he mentioned to his ‘ummah some 

knowledge about it. He & taught them everything; even the manners of
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relieving oneself in the bathroom, intimacy, sleeping, waking up, stand

ing, sitting, eating, drinking, riding, settling in an area, travelling, resi

dency, silence, speech, isolation, mingling, prosperity, poverty, health, 

and sickness. He taught us all the aspects o f life and death. He ^  described 

to the ‘ummah the throne o f Allah M, and His footstool; the angels, jinn, 

Hellfire, and Paradise. He ^  described the Day of Judgement, and what 

will occur on that day, as though he was an eye witness to it.

He ^  taught them about the One they worship, their God Al, with com

plete knowledge; such that it is as though they see Him and witness Him 

through His complete and perfect attributes and lofty descriptions.

He taught them about the prophets, the nations o f the prophets and 

what occurred to them; such that it is as though they lived amongst them. 

He taught them the paths o f good and evil in a detailed precise manner, 

in a way no prophet before him had done. He ^  taught them the events 

surrounding death; and what will happen in the realm between life and 

death, and the bliss and punishment that occur to the soul and body in a 

manner which no Prophet had taught before him. Likewise, he ^  taught 

them the evidence of taw hid , prophecy and the refutation upon all the 

sects of disbelief and misguidance; such that the one who knows what he 

taught is not in need o f anyone after him. Their only need for his 

knowledge to be conveyed and explained to them. He ® taught them the 

schemes o f war and encountering the enemy; the means o f victory, such 

that if they know it, understand it and give it its proper attention and 

concern, the enemy can never gain mastery over them.

He ^  taught them about the plots o f 'Iblls and the many paths by which 

he comes to them. He ^  taught them to be on guard against his plots and
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schemes, and what will protect them from his evil; such that nothing can 

be added to what he taught.

He taught them the conditions o f the soul, its attributes, its machina

tions and traps; such that nothing more is required.

He taught them the means o f livelihood; such that if they know it and 

implement it, they will establish their worldly life in the most excellent 

manner.

In summary; he Si came to them with the good o f this world and the 

Hereafter, in its entirety. Allah did not give them a need for anyone 

else. So how can anyone believe—having never seen such a complete leg

islation—that there is a more complete legislation from these incomplete 

laws which require independent politics to complete it, or deductive rea

soning and intellect to complete it?!

W hoever believes this is like the one who believes the people need 

another messenger after him SB. The reason for this mindset is their 

unawareness o f what he came with, their scant understanding o f what 

Allah blessed the companions o f the Prophet ® with. Those com

panions who sufficed with what the Prophet SB came with and did not 

look toward anything else. By way o f  this, they conquered hearts and 

land. ‘Umar used to prevent the people from the hadith o f the Mes

senger o f Allah SB, fearing it would distract them from the Q ur’an. So, 

what if he saw the people busy and distracted with their opinions, their 

shallow ideologies, and the rubbish o f their minds, from the Q ur’an 

and the hadith?! And with Allah aid is sought.1

1 I'lam al-Muwaqqi'in, 4/377
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The Q ur’an Contains Admonitions 

and Lessons

Po e m

~ ^ ^ M 1 fl*. A, i '-v. e*. ^ AjlZLal A^c.

Its news is an adm onition, its examples are lessons; 

all o f  it is amazing, distancing those w ho are deaf.

Ex p l a n a t io n

The news o f the Q ur’an is an admonition for those who accept warnings. 

Allah, the Exalted, said:

jjjSikll aJoc^Aj Aj ( jl i

This (the Qur’an) is a plain statement for mankind, 

a guidance and instruction to those w ho are pious.1

1 Surah 'Ali ‘Im ran, 3:138
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^ 3  UaJ O'® 4jafrji (Jjlall I4JI |s>

•# ylJvV j y * i ^ ^ A j  j j a ■ J--»"

O mankind, there has to com e to you instruction  

from your Lord, and hea ling  for w hat is in  the 

breasts, and guidance and mercy for the believers.1

Those who look at the stories o f the Q ur’an will find in them warnings 

and lessons.

4  Cp i j J i  ^  ial ^

Indeed, in their stories, there is a lesson for people 

o f  understanding.2

“Its examples are lessons,” meaning it is a lesson for those who have un

derstanding. Allah, the Exalted, said:

^  ’(55 V| 1 4 J Eaj±-jjjillll

And these similitudes W e put forward for mankind, 

but none w ill understand them  except those w ho  

have know ledge.3

A nd the Exalted said:

1 Surah Y unus, 10:57
2 Surah Yusuf, 12:111
3 Surah a l-‘A nkabut, 29:43
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And He said:

Such are the parables which W e put forward to 

mankind, that they may reflect.1

“All o f it is amazing,” meaning all o f the Q ur’an is amazing. As Allah, the 

Exalted, said:

Say, [O Muhammad], “It has been revealed to me 

that a group o f  the jin n  listened and said, ‘Indeed, 

we have heard an amazing Qur’an.’”2

“Distancing those who are deaf,” meaning it distances those who turn a 

deaf ear to listening to its guidance and the truth, which the Book of 

Allah & has come with.

1 Surah al-H ashr, 59:21
2 Surah al-Jinn , 72:1
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The Jinn Who Heard the Q ur’an 

from the Prophet

P o e m

f d  f d  ^  u !  O i- k la l  j j  L~nh  p

The jin n  did not linger w hen they tilted in to lis

ten, before rushing to warn their people.

Ex p l a n a t io n

Here it mentions the story o f a group o f jitm whom Allah & honored, and 

they listened to the Q ur’an from the voice o f the Prophet

“They tilted in,” meaning to bend or lean over, and incline toward some

thing. As Allah, the Exalted, said:

And [it is] so the hearts o f  those w ho disbelieve in 

the Hereafter w ill incline toward it.1

1 Surah a l-'A n 'am . 113
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“Before rushing to warn their people,” meaning once they heard this wise 

reminder, and this great speech, they returned to their people as warners. 

As Allah, the Exalted, said:

u i s  l i f t  . - . T ' i i i A . v ,  •. J i  \ \ i \  ^

(Ja ^  ja ij

A nd (rem em b er) w h e n  W e sen t tow ard  y o u  

(Muhammad) a group o f  jin n , (quietly) listening to 

the Qur’an. W hen they stood in the presence, they  

said, “Listen in silence!” And w hen it was finished, 

they returned to their people, as warners. They said, 

“O our people, indeed w e have heard a Book re

vealed after Musa, confirm ing what was before it, 

w hich guides to the truth and to a straight path. O 

our people, respond to the Messenger o f  Allah and 

believe in him; Allah will forgive for you your sins 

and protect you from a painful punishm ent.1

1 Surah al-'Ahqaf, 31
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The Miracle of the Noble Q ur’an

Po e m

jJla. Q«J jlaj y a j  y f -  y& jLi. 43 lo _)j£1

Allahu Akbar, it contains lessons o f  clarity; and in - 

imitability and wisdom.

E x p l a n a t io n

The Shaykh says the takblr (Allah is the Greatest) in this poem, and that 

which follows, is glorification o f Allah M. The takbir is said to glorify 

Allah Afe and due to amazement. A takblr similar to this is the takbir o f the 

companions when the Prophet ^  gave them the glad tidings that the 

Muslims would be half o f the inhabitants of Paradise. They responded by 

saying Allahu Akbar.1

“It contains lessons o f clarity,” as Allah, the Exalted, said:

1 Al B ukhari, 3348 and M uslim , 222
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This (the Qur’an) is a clear statement for m ankind.1

It has clear evidence that explains to the people the difference between 

truth and falsehood, guidance from misguidance, and disbelief from faith.

The word inimitability comes from the word that means the op

posite o f ability. The meaning of the inimitability o f the Q ur’an is the 

inability o f the creation, and a challenge to them to bring anything com

parable to the Q ur’an.

Shaykh  A hdur  R a z z a q  al-Badr

Po e m

Allahu Akbar, its eloquence and its good composition 

have rendered the Arab and non-Arab incapable.

Ex p l a n a t io n

Eloquence is the linguistic correctness o f the speech, and how it coincides 

with the required situation.

“Its eloquence and composition have rendered the Arab and non-Arab 

incapable,” meaning the eloquence o f the Q ur’an and its good composi

tion have rendered the Arab and non-Arab powerless for anyone o f them 

to produce anything like it, or even one chapter like it.

Surah 'Ali 'Imran, 3:138
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The Failure of Those W ho Tried to 

Emulate the Q ur’an

Po e m

,  •  i „  # * o c

' i J i l L i  3UlS 4 . >ij\»  ̂ /jl la ^

H ow  many deviants sought to bring an opposition; 

and returned debased, defeated and belittled.

E x p l a n a t io n

“Deviant”; the word deviant is to incline away from the truth, and 

to introduce that which is not from it.

“How many deviants sought to bring an opposition,” meaning they 

sought to bring something that opposes the Q ur’an.

“And returned debased, defeated and belittled”; numerous deviants at

tempted to bring something similar to the Q ur’an, and the end result was 

humiliation, defeat and belittlement.

History has shown that those who attempted to bring something similar 

to the Q ur’an faced one of two outcomes. Either they were faced with
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failure and inability; or they produced some absurdities, nonsense or 

loathsome speech.

The first example is what was mentioned by as-Shawkani in his explana

tion o f the beginning o f Surah al-Ma'idah, “It (the Q ur’an) contains elo

quence which renders human ability incapable. It contains verdicts with 

inclusions such as fulfilling the trust, permitting camels, cattle and sheep; 

along with exclusion of that which is not permissible, such as prohibiting 

hunting within the limits of the sanctuary, and allowing what is outside 

the sanctuary. It has been narrated concerning a discussion among some 

philosophers irom Canada. A group o f them said to one o f them, “O wise 

one, work with us to produce our own Q ur’an.” He replied, “Okay! I will 

work on my portion.” He disappeared for a number of days and then 

returned. He said, “By Allah, 1 am not able, and no one has the ability to 

do so! Verily, 1 opened the nmshaf and turned to Surah al-Ma'idah. W hen 

1 opened this chapter, it spoke of fulfilling the trust and the prohibition 

o f violating it, it allows certain matters in general, and then mentioned 

the exceptions; then it spoke of His power and wisdom. All o f this was 

contained in just two lines. No one is able to produce anything similar to 

this.”

The second example is found in the story o f Musaylimah, the liar. Ibn 

Kathlr mentioned this story in his tafsir. He said, “‘Amr ibn al-‘As—before 

he embraced Islam—went to Musaylimah, the liar. Musaylimah said to 

him, “W hat has been revealed to your companion in Mecca at this time?” 

‘Amr said to him, “Indeed, a concise, eloquent surah has been revealed to 

him.” Musaylimah replied, “W hat is it?” ‘Amr said:
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By the time; indeed, mankind is in loss; except those 

w ho believe and do righteous good deeds, and rec

ommend one another to the truth, and recommend 

one another to patience.1

Musaylimah thought for an hour or so, then he raised his head and said, 

“Indeed, something similar to this has been revealed to me.” ‘Amr said, 

“W hat is it?” Musaylimah replied:

A d v i c e  R e g a r d i n g  t o  t h e  B o o k  o f  A l l a h

O rock rabbit, O rock rabbit, you are only two ears and a chest, and 

the rest o f  you is low ly and impoverished

Then Musaylimah said, “O ‘Amr, what do you think about it?” ‘Amr said, 

“By Allah M, you know, that I know, that you are lying.”2

1 Surah al-‘A§r, 103:1-3
: Tafsir ibn KathTr, 1/82
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The Q ur’an Challenges the Eloquent Experts 

of the Arabic Language

Po e m

1Q 9L )  j o !  I j p i a l  L o j  1 L o j  L a ]  l . l * J

Away w ith  those w ho attem pted, intended, and

w hat they wished; for you  have surely failed in  

your hum iliation .

E x p l a n a t io n

Those deviants who tried, attempted and struggled to produce something 

similar to this Q ur’an, then away with them and their attempt. This

means that this incomprehensible attempt by them has no way to be

achieved.

Po e m

dic-lj CLiaLuj CuUk

Their wishes have failed; may their faces be disfigured, 

and hearts turned away from its precious guidance.



Shaykh  Ahdur  R a z z a q  al-Badr

E x p l a n a t io n

“Their wishes have failed,” meaning they have been met with failure, loss, 

humiliation, and the inability to fulfill their intent.

“May their faces be disfigured,” this is a supplication against these deviants 

that Allah & disfigure their faces, meaning make their faces ugly. W hen 

the Prophet threw small rocks at the pagans during the Battle of 

Hunayn, he said:

May their faces be disfigured.1 

And thus, Allah M defeated the pagans.

Po e m

How many challenges went out to the Quraysh 

while they are the most eloquent o f  all the creation?

Ex p l a n a t io n

Allah *  challenged them in many places in the Q ur’an. The tribe of 

Quraysh were the most eloquent people o f all the creation, and the world 

recognizes them for this trait; yet the end result o f their attempt was fail

ure. Ibn Kathlr mentioned the miracles o f the prophets and said, “And 

likewise, Muhammad & was sent to a people during a time o f eloquence 

and poets. Thus, Allah M sent him with a Book from Allah, the Exalted,

Sahih Muslim, 1777
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the like of which if mankind and jititi got together to produce something 

similar to it, they could not do so; nor could they produce even ten chap

ters like it, nor could they ever produce even one chapter like it even if 

they assisted one another. This is only because the speech o f the Lord M 

will never resemble the speech o f the creation.'

Tafslr ibn K athir, 1/448
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Jinn and Man Can Never Produce 

Anything Similar to the Q ur’an

Po e m

\ j  y- 5— j  ij  aJIlaj

The like o f ten, then one; but they were not able 

because this is impossible.

Ex p l a n a t io n

“The like of,” meaning Allah M challenged them to produce something 

similar to the Q ur’an.

“Ten,” meaning then the challenge was reduced to ten chapters from the 

Q ur’an.

“O ne,” meaning then the challenge was reduced to just one chapter from 

the Q ur’an.

“But they were not able because this is impossible,” meaning no one is 

able to achieve this goal. As for the challenge to produce something sim

ilar to the Q ur’an, Allah, the Exalted, said:
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V (jl (j^llj OiJaIa.1 (jai Ja $>

# '” ' jj 'g l*» '* fl ‘ '*** ' (jl^ 3̂ 3 A *.'

Say: “If mankind and the jin n  were together to pro

duce the like o f  this Qur’an, they could not produce 

the like thereof, even if  they helped one another. Ml

As for the challenge to produce ten chapters similar to it, Allah, the Ex

alted, said:

j o  ^  a o 0 |  ^  0 I  |  {

\jjJOM <£ua all

^  'Z' jjjsaljJa (jj ail J ja  ( ji JvuJ

Or they say, “He (Prophet Muhammad) forged it 

(the Qur’an).” Say: “Bring you then ten forged Surah 

(chapters) like unto it, and call whom soever you can, 

other than Allah (to your help), i f  you speak the

truth!”2

As for the challenge to produce one chapter similar to it, Allah, the Ex

alted, said:

ajii yjA ajfrjij yjrc. lal î l i i  ^  y< 'S  <|>

^  all I jjja jyia  ̂^  ■"

And if  you are in doubt concerning that w hich W e 

have sent dow n (the Qur’an) to Our slave, then

1 Surah a l-’Isra’, 17:88
2 Surah H ud, 11:13
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produce a chapter o f  the like thereof and call your 

supporters besides Allah, i f  you are truthful.1

And Allah, the Exalted, said:

Or do they say: “He (Muhammad) has forged it?” 

Say: “Bring then a chapter like it, and call upon  

w hom soever you  can, besides A llah, i f  you are 

truthful!”2

Po e m

Jinn  and man cannot produce the like o f  it, even if  

they combined and joined forces.

E x p l a n a t io n

This line o f poetry alludes to the previously mentioned verse:

V  ( j l  O i J a i k l  j ja l  J j  #

^  jj 'g !•* i jJj a £uu (jjjlj

Say: “If m ankind and the jin n  were together to 

produce the like o f  this Q ur’an, they could not

1 Surah al-B aqarah, 2:23
2 Surah Y unus, 10:38



produce the like thereof, even if  they helped one 

another.”1

if jinn and mankind—the first o f them and the last o f them—joined forces 

to produce something similar to the Q ur’an, they would have no means 

to do so.

Poem

^ j c .  a  M - v  i ■ „  t _ J  j  q

Away with them, how  could they w hen the Lord o f  

the throne is the One w ho spoke with it, and He is 

far above having any resemblance.

Ex plan atio n

“Away with them, how could they when the Lord o f the throne is the 

One who spoke with it,” the difference between the speech o f Allah Zk 

and the speech of the creation is like the difference between Allah Zk and 

His creation. As we previously mentioned the statement o f Ibn Kathlr, 

“This is only because the speech of the Lord M will never resemble the 

speech of the creation.”

“He is far above having any resemblance,” as Allah, the Exalted, said:

S haykh  A hdur  R a z z a q  al-Badr

1 Surah al-'Isra', 17:88
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There is nothing similar to Him, and He is the All- 

Hearer, the All-Seer.1

And the Exalted said:

^  LiAji aj

D o you know  o f  any w ho is similar to Him?2

Meaning, do you know of any rival to Him or any likeness or simi

larity?

A d v i c e  R e g a r d i n g  t o  t h e  B o o k  o f  A l l a h

1 Surah ash-Shura, 42:11
2 Surah M aryam , 19:65
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The Q ur’an is the Speech of Allah Sent 

Down Upon the Heart of Muhammad

Po e m

jjjoij J  V j V Ijjij a;V -~l~ LLojS Vj Uila. ( j lS  La

It was not created, nor composed by our Prophet, 

and it is not an expression possessing a soul.

Ex p l a n a t io n

“It was not created,” meaning the Q ur’an is not created, rather it is the 

Speech o f Allah M.

“N or composed by our Prophet ^S,” meaning the Q ur’an is not based 

upon something the Prophet thought of, rather it is revelation from 

Allah

His statement, “It was not created,” is a refutation on the Jahmiyyah. 

While his statement, “nor composed by our Prophet 3§,” is a refutation 

on the philosophers.

“It is not an expression possessing a soul,” this is a refutation on the 

Ash’ari, the Kullabiyyah and others who say the Q ur’an is an expression
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of the Speech o f Allah Thus, the Shaykh refutes all of these groups 

with this poetry.

Po e m  

aja 14̂ 3

Rather it was spoken by our Lord as speech; and sent 

down as revelation upon his heart, that is awake and 

understanding.

Ex p l a n a t io n

All of what these individuals say is false. The truth is that the Q ur’an is 

the speech of our Lord sfe, which He spoke into reality.

“Sent down,” as the Exalted said:

<?£ 'Z' 'b

And indeed, W e have sent down to you manifest 

verses.1

“As revelation,” as the Exalted said:

%
<s| iljj Jajj ^

And recite, (O Muhammad), what has been re

vealed to you o f  the Book o f  your Lord.2

1 Surah al-B aqarah, 2:99
2 Surah al-K ahh 18:27
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“Upon his heart,” meaning the heart o f Muhammad sS. As the Exalted 

said:

i C j j i  J j j

^  i2Lia

And truly, this (the Qur’an) is a revelation from the 

Lord o f  all that exists, w hich the trustworthy spirit 

(jibrael) has brought down upon your heart (O 

Muhammad); that you may be (one) o f  the warners.1

Thus, the Q ur’an came from Allah M, and He is the One who spoke it; 

Jibrael &  heard it from Him M, and brought it down to the noble 

Prophet si.

“Awake,” this is because the heart o f the Prophet si is awake and his heart 

does not sleep. The Prophet sS said:

My eyes sleep, but my heart does not sleep.2

“Understanding,” this is the complete understanding Allah M favored him 

with.

Ibn Taymiyyah M said in Aqldah al-Wasitiyyah3:

1 Surah ash-S hu‘ara', 26:192-194
2 SahTh al-B ukhari, 3569
3 A qldah al-W asitiyyah , Page 197 to  198
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From belief in Allah M and His books is faith that the Q ur’an is the word 

of Allah M, revealed and uncreated. It originated from Him and to Him 

it will return. And that Allah M speaks with it in reality, and that this 

Q ur’an, which was revealed to Muhammad is the W ord o f Allah M in 

reality, not the speech of anyone else. It is not permissible to claim it is a 

metaphor for the Speech of Allah M, or an expression o f it. Rather, if peo

ple read it or write it in the mushaf, that does not exclude it from being 

the Speech of Allah in reality, for speech is only attributed in reality to 

whoever said it first, and not to the one who conveyed it. It is the speech 

o f Allah M, its letters and its meaning. The speech o f Allah is not letters 

without meaning or meaning without letters.

Poem

Allah bears witness, and the angels are witnesses; and 

the Messengers, along with the believers, Arab and 

non-Arab.

E x p l a n a t io n

All o f them bear witness that the Q ur’an is the Speech o f Allah & sent 

down upon the heart ofhis Prophet No one rejects this except a person 

of deviance and misguidance, arrogantly turning away from the truth and 

guidance.
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