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Allah has informed us in His Book,
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Glorified [and Exalted] be He [Allah] Who took His Slave
[Muhammad ($2)] for a journey by night from al-Masjid
al-Haram [at Makkah)] to the farthest mosque [in Jerusalem], the
neighbourhood whereof We have blessed, in order that We
might show him [Muhammad (¢%89)] Our Ayat. Verily, He is the
All-Hearer, the All-Seer. [Stirah al-Isra’ 17:1]

The Night Journey and Ascension “are two incidents from the
greatest incidents in the noble history of Muhammad (§£29)”
However, the mode of these incidents has been debated over the
years: Did they occur in a dream? Was his (5%%9) soul removed
and taken to the heavens while his body remained on earth? Or
did he ascend in his whole form (body and soul)? Shaykh Ahmad
Shakir puts this issue to rest with a thorough review and
explanation of the ahadith which have been transmitted
regarding al-IsrZ wa-al-Mi'r3j; the different transmissions and
the errors in them; and a refutation of those who discount these
miraculous occurrences as unscientific and therefore untrue.
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In the Name of Allah, the Most-Gracious, the Ever-Merciful
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Glorified [and Exalted] be He [Allah] Who took His Slave [Muhammad (salla
Allahu “alayhi wa sallam)] for a journey by night from al-Masjid al-Haram [at
Makkah] to the farthest mosque [in Jerusalem], the neighbourhood whereof
We have blessed, in order that We might show him [Muhammad (salla Allahu
calayhi wa sallam)] Our Ayat. Verily, He is the All-Hearer, the All-Seer.
[Sturah al-Isra®, 17:1]

O people, we are gathered on this blessed night to commemorate a sign from the
greatest signs of prophethood with which Allah specified His Slave, Muhammad
(salla Allahu “alayhi wa sallam), over the rest of the prophets; upon them be
prayers and peace. He commanded him (salla Allahu “alayhi wa sallam) to lead
them (i.e., the rest of the prophets) in prayer in Bayt al-Maqdis, the location of the
first prophethood. Allah commanded them to follow the prophet (salla Allahu
‘alayhi wa sallam) in honour of his status and as a means of esteem. Due to this, he

(salla Allahu “alayhi wa sallam) said:
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“I am the leader of the children of Adam, and I am not boasting. In my hand is
the flag of praise, and I am not boasting. There is no prophet on that day, neither
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Adam nor anyone besides him, except that he will be beneath my flag.”"

This is an indication that he was sent to mankind in general, as Allah the Exalted
has said in His Noble Book:
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And We have not sent you [O Muhammad (salla Allahu ‘alayhi wa sallam)]
except as a giver of glad tidings and a warner to all mankind, but most of men
know not.
[Stirah al-Saba>, 34:28]

[He (Allah) also did so] to teach their nations and followers to have faith in him
[Muhammad (salla Alldhu “alayhi wa sallam)] and to believe in him and follow
him, just as their leading prophets followed him. And their leadership falls under
his leadership on the Day of Standing. For he is the Imam of Imams and he is the
greatest Imam. So he who believes in him, from the followers of the prophets,
has believed in (all of) them, and he who does not believe in him then he has not
believed in a single one of them. What attests to this is the statement of Allah, the
Exalted:

rd
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And [remember] when Alldh took the covenant of the prophets, saying: “Take

whatever I gave you from the Book and hikmah [understanding of the Laws of
Allah, etc.], and afterwards there will come to you a messenger [Muhammad
(salla Allahu “alayhi wa sallam)] confirming what is with you; you must, then,

believe in him and help him.” Allah said: “Do you agree [to it] and will you

! Reported by al-Tirmidhi, nos. 3137 and 3615 and Ibn Majah, no. 4308, from the Hadith of Abu Sa‘d
al-Khudri (radi Allahu “anhu). Al-Albani graded it sahih in Sahih al-Jami¢, no. 1468.
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take up My Covenant [which I conclude with you]?” They said: “We agree.”

He said: “Then bear witness, and I am with you among the witnesses
[for this].”
[Stirah Ali “Imran, 3:81]

And the statement of the Messenger of Allah (salla Allahu ‘alayhi wa sallam)
when ‘Umar came to him with a book which he got from some of the people of the
Book, and had read; [the Prophet (salla Allahu ‘alayhi wa sallam) said]:

s O V] anug b Lo qwge OIS of oy (gudds gWlg)
“By Him in Whose Hand is my soul, if Miisd was alive, he would have no choice

except to follow me.””

*Reported by Ahmad, no. 14736 and al-Darimi, no. 435, from the Hadith of Jabir ibn “Abdillah, may
Allah be pleased with them both. Al-Albani graded it hasan in *Irwa° al-Ghalil, no. 1589.
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Al-Isra’ wa-al-Mi‘raj Are Two of the Most Significant
Incidents in the Noble History of Muhammad

O people, the Night Journey and the Ascension are two incidents from the greatest
incidents in the noble history of Muhammad (salla Allahu “alayhi wa sallam), and
I have been invited to speak to you regarding them. I do not see myself as having
the expertise for this great undertaking; however, I trust that you will overlook my

shortcomings and deficiencies out of pardon and kindness.

Speaking regarding their status revolves around various points of speech. I am
certain that I am incapable of encompassing and giving them justice. It is sufficient
for me to restrict my speech to the aspect regarding that which I deem to have
knowledge of. What I believe that I have knowledge of is a type of specialty: it
is researching the affirmation of the Night Journey and the Ascension from the
historical perspective. By this, I mean the Hadith-based perspective. Hence, the
ascription of any statement or action to the Prophet (salla Allahu “alayhi wa sallam)
is a field of study which is delegated to the scholar of Hadith. He is the one who
is referred to in affirming or negating it once the fields of study are determined,
as well as the specialities of each class of scholars and what they are proficient in

from branches of knowledge.

The principles of validating historical events that the scholars of this field—the
field of Hadith—adhere to are the most correct; they are the loftiest and the
most precise. Many people turn away from them (the principles) and delve into
them without knowledge or evidence. Rather, we find some of the researchers
resorting, in affirming the Ahadith or negating them, to their opinions and
desires. So whatever they see from that which is ascribed to the Prophet (salla
Allahu “alayhi wa sallam) that coincides with their opinion, then it is an authentic

Hadith according to them, even if it is a fabricated lie. And whatever they see
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from affirmed authentic Ahadith, but it opposes what their desires support, then

it is a weak Hadith or a lie, even if its chain of narration is from the strongest
and most authentic of chains according to those who are cognizant of them. And
perhaps they have never read an isnad (chain) in their entire lives, be it sound
or weak. And they know nothing whatsoever regarding what the scholars of
Hadith have exerted in researching, verifying, and investigating the conditions
of the narrations and the wordings of the Hadith as well as their meanings, and
what they have written regarding this topic, from large books and encyclopedic
compilations, beginning from the middle of the second century after the Hijrah up
to the beginning of the tenth century.
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The Concern of the Muslims for Preserving the
Chains of Their Legislation from the Book and the
Sunnah the Way No Nation before Them Has

O people, the Muslims have been charged with preserving the chains of their
legislation from the Book and the Sunnah, in a manner which no nation before
them has been charged. So they have preserved the Qur’an, and they have narrated
it from the Messenger of Allah (salla Allahu ‘alayhi wa sallam) in a mutawatir
fashion (i.e., it has been successively narrated)—verse for verse, word for word,
and letter for letter. It has been preserved within the breasts and affirmed in the
texts of the mushafs, to the point that they (the Muslims) narrated the (various)
manners of pronunciation within the dialects of the tribes. They narrated the
methods of illustrating it on the pages, and they wrote books regarding this
(science). If I were to speak to you regarding some of these sciences you would be
amazed, and perhaps some of you are more knowledgeable regarding them than

I am.

The Muslims also preserved, from their Prophet, all of his statements, actions and
situations. He (salla Alldhu ‘alayhi wa sallam) was a conveyor from his Lord and
a clarifier of His legislation, and he was commanded to establish His religion. All
of his statements and actions were a clarifier for the Qur’an. He was the infallible
messenger and the excellent example. Listen to the statement of Allah the Exalted,

in describing him:
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They belied [the Verses of Allih, this Qur’an], and followed their own lusts.
And every matter will be settled [according to the kind of deeds (for the doer

of good deeds, his deeds will take him to Paradise, and similarly, evil deeds
will take their doers to Hell)]. And indeed there has come to them news [in
this Qur’an] wherein there is [enough warning] to check [them from evil].
[Sturah al-Najm, 54:3-4]

And His statement:

A5G G S DA 5
And We have also sent down unto you [O Muhammad (salla Allahu “alayhi wa
sallam)] the reminder and the advice [the Qur’an], that you may explain clearly
to men what is sent down to them, and that they may give thought.
[Strah al-Nahl, 16:44]

Also, His statement:

{(‘:/ P g ’);- [ 2 . A [TV 4 ./.6
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Indeed in the Messenger of Allah [Muhammad (salla Allahu ‘alayhi wa
sallam)] you have a good example.
[Stirah al-Ahzab, 33:21]

‘Abdullah ibn ‘Amr ibn al-°As used to write everything he heard from the
Messenger of Allah (salla Allahu “alayhi wa sallam), and the Quraysh used to try
to prohibit him from doing so. He mentioned that to the Messenger (salla Allahu

‘alayhi wa sallam) who said:
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“Write; for by He in Whose Hand is my soul, nothing emanates from me except
the truth.”

So the Muslims understood from all of this that it was obligatory upon them to
preserve everything from their messenger and they did. They discharged the trust
in the proper manner, and they narrated the Ahadith from him. Some of them are
mutawatir (successively narrated), either in wording and meaning or in meaning
alone. Some of them are famous, and some of them have chains of narration
which are sahih and established. These are called, based upon the principles of the
(legislative) usage: Hadith sahih and Hadith hasan. They (i.e., the Muslims) would
not use as a proof in their religion other than these types (of Ahadith) concerning

which none (seeks to) contradict except an arrogant, obstinate person.

The Imam, al-Hafiz Abu Muhammad ibn Hazm clarified these types in the book
Al-Milal wa-al-Nihal, and he said concerning the last type, which, according to the
scholars of Hadith terminology, is called al-Ahad (sl>¥1):

It is that which a trustworthy person narrated from another trustworthy person
until it reaches the Prophet (salla Allahu ‘alayhi wa sallam). Each person informs
of the name and lineage of the person who informed him and the condition of each
one of them is well-known, as is their trustworthiness, their time frame, and their
place. The majority of that which has come in this fashion has been transmitted
widely, either up to the Messenger of Allah (salla Allahu “alayhi wa sallam) by way
of a group of the Companions (radi Allahu ‘anhum), or up to a Companion or up
to a Tabi®, or up to an Imam who took from the Tabi‘. He who is knowledgeable
of this field knows that. And all the praise is for Allah, the Lord of all that exists.”

Allah the Exalted has specified the Muslims with this transmission (i.e.,

transmission of Ahadith) over all of the people of the (various) religions. He has

! Reported by Ab#i Dawiid (no. 3646) Ahmad (no. 6474) and Al-Darimi (no. 484), and Al-Albani graded it
sahih in Al-Silsilah Al-Sahihah (no. 1532).



made it to remain amongst them, constantly being revived over the course of four
hundred and fifty years, in the east and the west, the south and the north. A (large)

number of people—whom none knows their number except their Creator—
would travel to far recesses (seeking the narrations). They bore the burden of
classifying them (i.e., as authentic or unauthentic). Allah the Exalted entrusted
its preservation to them, and all the praise is for Allah, the Lord of all that exists.
They did not overlook a mistake in wording, or anything greater than that from
the transmission if it occurred from one of them (i.e., the Muslims). So it is not
possible for an evil-doer to insert a fabricated word into it (the Hadith). And the
thanks are for Allah the Exalted.

A Glimpse at the Tremendous Efforts Exerted by Our Pious Predecessors to

Preserve the Narrations of Their Prophet

O people, this is a glimpse at the tremendous efforts which our pious predecessors
(radi Allahu ‘anhum) exerted to preserve the narrations of their Prophet (salla
Allahu “alayhi wa sallam), in obedience to what he commanded his Companions
in the farewell pilgrimage:

«golw (o =9l &l 08 Ol Calid! gludd Yi»
“Let the witness convey to the one who is absent. For perhaps the one to whom

it is conveyed has more comprehension than the one who heard it.”

Is it therefore, after this, permissible for everyone who raises his head and is
impressed with his own intellect and pleased with himself, to say: “This Hadith is
authentic and that Hadith is not authentic? Does he not know that when he rejects
an authentic Hadith, either by negating its authenticity or by misinterpreting it,
that he is accusing men who were trustworthy, firm scholars and memorizers, of
lying or being ignorant and not knowing anything about their reports and their

conditions? He has accused them in their religion, their trustworthiness and their

2 Reported by al-Bukhari (no. 1741) and Muslim (no. 1679) from the Hadith of Abii Bakrah (radi Allahu
canhu).
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truthfulness. And when he is pleased with a fabricated Hadith, he claims that it

is sahih and established. Thus, he shares—due to his slanders and lies—in the

statement:

«.ogliﬂl dol 948 LIS & (g5 909 Euusy (A8 Sus pon
“He who narrates from me a Hadith which is determined to be a lie then he is

from the liars.”?

3 Reported by Muslim in the Introduction (pg. 7), al-Tirmidhi (no. 2662) and Ibn Majah (no. 38). Al-
Albani graded it sahih in Sahih al-Jami€ (6199).
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The People Dare Play Around with the Noble

Sunnah Out Of Enmity and Transgression

O people, I hope that you will excuse me for speaking at length regarding this. For
it is along the lines of that which we are presenting from affirmation of the Hadith
regarding al-Isra’ wa-al-Mi‘raj. This is also because the ignorant from the people

constantly play around with the noble Sunnah out of enmity and transgression.

They did not suffice with belying the trustworthy narrators and firm Imams.
Rather, they increased in enmity and transgression and ventured into belying
some of the Companions of Allah’s Messenger (salla Allahu ‘alayhi wa sallam)
while they (i.e., the Companions) are his emissaries to those after them. They were
entrusted with his (salla Allahu “alayhi wa sallam) religion and his legislation.
They are those whom Allah has praised in the Qur’an with what He has not
praised other companions of other prophets. They were the forerunners who were
near [to Allah and His Messenger (salla Allahu “alayhi wa sallam)]. May Allah be
pleased with them and they with Him.

13
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The Hadith of al-Isra® wa-al-Mi‘raj Is from
the Authentic and Established Ahadith

O people, the Hadith regarding al-Isra’ wa-al-Mi‘raj is from the authentically
established Ahadith. It has come via many mutawatir (successively narrated)
narrations—from them are those which are long, and from them are those which
are summarized. It has various wordings, and all of them together indicate the
authenticity of this occurrence and its historical affirmation, by way of what the
Scholars refer to as al-tawatur al-ma‘nawi (figurative tawatur). It has come from
the Hadith of Anas ibn Malik and other than him from the Companions.

Al-Hafiz Ibn Kathir, transmitted in his Tafsir (5/243) from al-Hafiz Abtu al-Khattab
“Umar ibn Dihyah that he (‘Umar ibn Dihyah) mentioned the Hadith of Anas, then

said:

The narrations of the Hadith of al-Isra’ wa-al-Mi‘raj have been successively
narrated from “‘Umar ibn al-Khattab; “Ali, Ibn Mas“ud; Abu Dharr; Malik
ibn Sa‘sa‘ah; Abtu Hurayrah; Abu Sa‘id; Ibn “‘Abbas; Shaddad ibn Aws;
Ubay ibn Kab; ‘Abd al-Rahman ibn Qart; Abu Hayyah; Abu Layl4 al-
Ansari; ‘Abdullah ibn “Amr; Jabir; Hudhayfah; Buraydah; Abu Ayyub;
Abt Umamah; Samurah ibn Jundub; Abt al-Hamra’; Suhayb al-Rami;
Umm Hani’a; “A’ishah and Asma’, the two daughters of Abu Bakr al-
Siddiq; may Allah be pleased with them all.

From them there are those who have cited it at length, and from them are those
who summarized it to what is found within the musnads. Although the narration
of some of them do not meet the conditions which would make them sahih, the
Muslims are in unanimous agreement regarding the Hadith of al-Isra’ wa-al-

Mi‘raj, and the heretics and deviants reject it.
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They intend to put out the Light of Allah [i.e., the religion of Islam, this

Qur‘an, and Prophet Muhammad (salla Allahu ‘alayhi wa sallam)] with their
mouths. But Allah will complete His Light even though the
disbelievers hate [it].

[Surah al-Saff, 61:8]

So here are twenty-six Companions who have narrated the Hadith of al-Isra’. Al-
Hafiz Ibn Kathir compiled the majority of their narrations, along with their chains
in his Tafsir (5/197-243), with their locations within the six authentic books of
Hadith and other than them. I will narrate for you some of the authentic narrations

amongst them:
Some of the Narrations

It is narrated to us with a sahih chain, from the Imam of the Hadith scholars, Abt
¢Abdulldh Ahmad ibn Muhammad ibn Hanbal, in his Musnad' that he said:

Hasan ibn Miisé narrated to us, saying: Hammad ibn Salamah narrated to
us, saying: Thabit al-Bunani narrated to us from Anas ibn Malik that the

Messenger of Allah (salla Allahu “alayhi wa sallam) said:
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! Reported by Ahmad (no. 12096). Al-Albani graded it sahih in Sahih al-Jami® (no. 127).
16



By b elug duds Al o daswe JB elmo (o9 b Jane JB ST (o Juds iy ne
shd hael U8 5o 13]g Ml dude Cuga LT I3 L puidd dd] Uyl 489 JB & )l
JB o (0 Jud Uy ne geiwld dsaly)l slowd) J] Wt o8 @5 s | 1839 uoryd (st
BT 155 QLI putdd a] Juoyl 8 JB 4] ol U5 Ul doone JB o (o9 b Janz
I sz e 03 Lls USo olimdyg Jzg 3o dlll Jois JB 03 pdu J ledg g wod pwrdh
Uaid dowo JB o (09 Uuid dynz JB 0T (00 Julid Sy pz gutdiuld dusolsd elowl]
Sl b zss o5 asu | ledg wuoryd 09)ler BT 151 W putdd 4] Gy o8 JB 4] Camy 03
Juid doso JB elmo oy B i pz JB ST (o Juid s ptdtuld duwdlud] sl
05 1 | lo3g Coryd ald] dule (qwog UT 1305 W uidd 4] Cumy o8 JB 4] Camy B
JB mo gog Jsd danzr JB ol (0 i o nz il dmsludl elowd] Y] Ly 708
o dle alll o eunlpl BT 1318 W pudd 4] Cumy &5 JB 4] Cumy WB3 JaS oo
W] 09d9m Y e AT Hgmew pga US sy 90 13]9 ygasbl Cudl J] dius 92 139
20 o L Lol YIS Loy 13]9 AL OISTS Ledyg 139 Loaad] By J] 3 ud 03
35 4l >38 UB W oo Lphay O guaiug alll GI5 (o dol bod Cipsss lgads Lo alll
$w9e U] o) 1o SO Blo G Aldg por US § e 29 =9l bo Jl Uzs
by ] @zl JB dds pgs IS § Bho opuans CulS JB elaol o ey g Lo JUiS
Sz d JB oainds Ul Gl Osly 98 Glg b Gebs ¥ elnol Ol hndsal! Lo
JES o J] Cumzd luss (s asd el e Lids 0y gl CliS g 3o gy
i) Al ey ) gzl S B3 ¥ el ) JB Luss (i Jao B e o
Loz b JB o Lues Luns e Jasug qwge du9 @y oy @zl T el JB el
O diwoy @ (o9 B0 (guns M sdis Bllo USy dldg poy US § Clslo pues o
O Lud S5 b Lplosy ol ey 00 (103 [k CulS Lglos O diws oS Lglosy
Alls ey ] gzl S @il guge U] ) (i S5 Busly i S lglos
Cnzry At plug dde Al Ao Al Jguy JUES 15 Gabai ¥ eliol Ol8 eliol Landsud]

Cumial W8 o gy
Al-Buraq was brought to me; it is an animal which is smaller than a
mule and smaller than a donkey. It places its footstep as far as the eye

can see. I rode it and it took me to Bayt al-Magqdis. I tethered the animal

to the ring used by the prophets, then I entered and prayed two units
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[of prayer]. Then I came out and Jibril, upon him be peace, came to me

with a container of wine and a container of milk. I chose the container
of milk, and Jibril said: “You chose the fitrah.” Then we elevated to the
lower heaven, and Jibril sought to enter. It was said: “‘Who are you?’ He
said: ‘Jibril.” It was said: “And who is with you?” He said: ‘Muhammad.’
It was said: “‘Was he sent for?’ He said: ‘He was sent for.’ So it was opened
for us and behold, there was Adam. He welcomed me and supplicated

good for me.

Then we elevated to the second heaven, and Jibril sought to enter. It
was said: “Who are you?” He said: ‘Jibril.” It was said: ‘And who is with
you?’ He said: ‘Muhammad.” It was said: “Was he sent for?” He said: “He
was sent for.” So it was opened for us, and behold, there were the two
cousins; Yahya and “Isi. They welcomed me and supplicated good for

me.

Then we elevated to the third heaven, and Jibril sought to enter. It was
said: “‘Who are you?’ He said: ‘Jibril.” It was said: “And who is with you?”
He said: ‘Muhammad.” It was said: “Was he sent for?” He said: ‘He was
sent for.” So it was opened for us and behold, there was Yusuf, upon
him be peace, and he was given half of beauty. He welcomed me and

supplicated good for me.

Then we elevated to the fourth heaven, and Jibril sought to enter. It was
said: “‘Who are you?’ He said: ‘Jibril.” It was said: “And who is with you?”
He said: ‘Muhammad.” It was said: “‘Was he sent for?’ He said: “He was
sent for.” So it was opened for us and behold, there was Idris, upon him
be peace. He welcomed me and supplicated good for me. He said: ‘Allah
the Mighty and Majestic said:
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And We raised him to a high station.
[Sturah Maryam, 19:57]

Then we elevated to the fifth heaven, and Jibril sought to enter. It was
said: “‘Who are you?’ He said: ‘Jibril.” It was said: “And who is with you?”
He said: ‘Muhammad.” It was said: “Was he sent for?” He said: “He was
sent for.” So it was opened for us, and behold, there was Hariin. He

welcomed me and supplicated good for me.

Then we elevated to the sixth heaven, and Jibril sought to enter. It was
said: “Who are you?” He said: ‘Jibril.” It was said: “And who is with
you?’ He said: ‘Muhammad.” It was said: “Was he sent for?” He said: ‘He
was sent for.” So it was opened for us, and behold, there was Miisi. He

welcomed me and supplicated good for me.

Then we elevated to the seventh heaven, and Jibril sought to enter. It
was said: “Who are you?’ He said: ‘Jibril.” It was said: “And who is with
you?’ He said: ‘Muhammad.” It was said: ‘Was he sent for?’ He said: “He
was sent for.” So it was opened for us, and behold, there was Ibrahim.
He was reclining against Bayt al-Ma“miir. It is where seventy-thousand
angels come every day and they will never return. Then we went to the
Sidrah al-Muntaha [Lote Tree of the Uppermost Boundary]. Its leaves
are like the ears of elephants, and its fruits are like large earthenware
vessels. When the command of Allah covered it, it underwent a change

such thatnone from the creation of Allah is able to describe its excellence.

He (salla Allahu ‘alayhi wa sallam) said: ‘So Allah, the Mighty and
Majestic, revealed to me that which he revealed, and He obligated upon
me, in every day and night, fifty prayers. So I descended until I met
Miisa. He said: “What has your Lord obligated upon your nation?’ I said:
‘Fifty prayers in every day and night.” He said: ‘Return to your Lord and
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request Him to lighten it. For indeed, your nation cannot handle that. I

tried the Children of Isra’il and am well acquainted with them.”

He (salla Alldhu ‘alayhi wa sallam) said: ‘So I returned to my Lord, the
Mighty and Majestic, and I said: “My Lord, lighten the affair for my
nation.” So he removed five from me. I returned to Miisd and he asked:
‘What happened?’ I said: ‘He reduced five [prayers] from me.” He said:

‘Return to your Lord and request Him to lighten it for your nation.”

He (salla Allahu “alayhi wa sallam) said: ‘I continued returning [back
and forth] between my Lord and Miisi, and He would reduce from me
five at a time until He said: ‘O Muhammad, they are five prayers every
day and night, and each prayer is worth ten times its like; so they equal
fifty prayers. He who intends a good deed and does not do it, then a good
deed is written for him. If he does it then ten good deeds are written for
him. He who intends an evil deed but does not do it, then nothing is

written. If he does it then one evil deed is written.”

I descended until I reached Miisa and I informed him of that and he
said: ‘Return and request your Lord to lighten it for your nation, for
they cannot handle that.” The Messenger of Allah (salla Allahu “alayhi
wa sallam) responded: ‘I have returned to my Lord to the point thatI am

ashamed [to return again].’

This narration is one of the narrations of the Hadith, and it is the best and purest
of them. Many of the preservers have stated that it is stronger than any others,
although it is summarized in some places. Muslim ibn al-Hajjaj reported it in his
Sahih,? (and its chain is): Shayban ibn Furrtikh narrated to us saying; Hammad ibn
Salamah narrated to us saying; Thabit al-Bunani narrated from Anas ibn Malik
(the Hadith), and its chain of narration is from the chains of narration which the

Imams of Hadith have textually mentioned as being the most authentic of chains.

2 Muslim reported it (nos. 162 and 259).
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Imam Ahmad also narrated from °Abd al-Razzaq, from Ma‘mar, from Qatadah,

from Anas ibn Malik, that the Prophet (salla Allahu “alayhi wa sallam) was brought
al-Buraq on the night when he was taken on the journey. It was saddled for him to
ride upon, and it shied from him. Jibril said: “What makes you do this? By Allah,
none has ever rode upon you more noble with Allah the Mighty and Majestic than

”s3

he.” He said: “Then it began to sweat profusely.

Also, with this same chain of narration from Anas, it is narrated that the Prophet
(salla Allahu “alayhi wa sallam) said:
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I was taken up to the Lote Tree of the Uppermost Boundary [Sidrah al-
Muntaha] above the seventh heaven. Its fruits are like earthenware
vessels, and its leaves are like the ears of elephants. There were two
apparent rivers flowing from its trunk and two hidden rivers. I said: ‘O
Jibril, what are these?’” He said: ‘As for the two hidden [rivers] they are
in Paradise. As for the two apparent [rivers] they are the Nile and the

Euphrates.”
These two are also sahih Ahadith; their narrators are trustworthy and firm Imams.
O people, from that which has come from the sahih Ahadith is that which Imam
Ahmad has narrated, as has Imam Muslim in his Sahih, by way of Ma‘mar, from

al-Zuhri, who said:

Sa“id ibn al-Musayyib informed me, on the authority of Abii Hurayrah,

® Reported by Ahmad (no. 12261) and Al-Tirmidhi (no. 3131). Al-Albani graded it sahth in Al-Mishkat
(no. 5920).

* Reported by Ahmad (no. 12262); Al-Albani graded it sahih in Al-Silsilah al-Sahihah (no. 112).

5 Reported by al-Bukhari (no. 3394), Muslim (no. 168) and Ahmad (no. 27306).
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who said: The Prophet (salla Alldhu “alayhi wa sallam) said: “‘When I was

taken by night I met Miisa, upon him be peace.” The Prophet described
him as being a man who was slim and had lanky hair, as if he was a man
from Shanii‘ah. He (salla Allahu “alayhi wa sallam) said: ‘I met ‘Is4.
The Prophet (salla Allahu ‘alayhi wa sallam) described him as being
of medium stature and red complexioned, as if he had just come from
a wash [i.e., a bath]. He (salla Allahu “alayhi wa sallam) said: “I saw
Ibrahim, Allah’s blessing be upon him, and I resemble him the most
from his offspring. Then I was brought two containers, one of milk and
the other contained wine. It was said to me: “Take whichever of the two
you wish.” So I took the milk and drank it. So He said: ‘You have been
guided to the fitrah. [Or he said: “You have correctly chosen the fitrah.’]

144

Had you chosen the wine then your ummah would have gone astray.

Ahmad reported,® by way of “Awf al-A‘rabi, from Zurarah ibn Abu Awf4, from
Ibn °Abbas, that he said: Allah’s Messenger (salla Allahu “alayhi wa sallam) said:
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¢ Reported by Ahmad (no. 2815). Al-Albani graded it sahih in Al-Silsilah al-Sahihah (no. 3121).
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When I was taken on the Night Journey and in the morning I was back
at Makkah, I was frightful regarding my affair, and I knew that the
people would belie me. So he sat withdrawn and in grief. He said: “The
enemy of Allah, Abi Jahl passed by; he came and sat close to him and
said to him mockingly: ‘Is there something [new]?” The Messenger of
Allah (salla Allahu ‘alayhi wa sallam) said: ‘Yes.” He said: “What is
it?” He (salla Allahu “alayhi wa sallam) said: ‘I was taken on a night
journey last night.” He said: “To where?’ He (salla Allahu ‘alayhi wa
sallam) said: “To Bayt al-Maqdis.” He said: “And in the morning you are
here amongst us?’ He (salla Allahu ‘alayhi wa sallam) said: “Yes.” So he
did not display the fact that he was belying him for fear that he (salla
Allahu ‘alayhi wa sallam) would deny having said the speech when he
(i.e., Abti Jahl) called his people. He said: “What do you think, if I call
your people; would you narrate to them that which you have narrated
to me?’ The Messenger of Allah (salla Alldhu “alayhi wa sallam) said:
“Yes.” So he said: ‘O assembly of Banti Kab ibn Lu’ay.” And a gathering
of people gathered around him and came to sit before them. He said:

‘Narrate to your people that which you have narrated to me.”

The Messenger of Allah (salla Alldhu alayhi wa sallam) said: ‘I was
taken on a night journey last night.” They said: “To where?’ He said: ‘“To
Bayt al-Maqdis.” They said: “And in the morning you are here amongst
us? He said: “Yes.” Some were in awe and some were putting their hands
upon their heads in amazement and denial of the claim. They said: ‘Can
you describe the masjid to us?” Amongst the people were those who
had travelled to that land and had seen the masjid. So the Messenger of
Allah (salla Allahu ‘alayhi wa sallam) said: ‘So I began describing it. I
continued to describe it until some of the descriptions became unclear
to me. So the masjid was brought before me, and I was looking at it
to the point that a rope or cord would be lost outside of a home and
I would describe it while looking at it. So the people said: “‘As for the
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description, by Allah, you are correct.’

This, O people, is a sahih Hadith; its chain of narration consists of trustworthy
and firm men. Ibn Abt Shaybah also narrated it, as did al-Nasa%, al-Bazzar, and
al-Diya’ in Al-Mukhtarah, as well as others. There has come, bearing this same
meaning, on the authority of Jabir ibn ‘Abdillah, in a summarized form, that he

said: Allah’s Messenger (salla Allahu “alayhi wa sallam) said:
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“When the Quraysh belied me after I was taken by night to Bayt al-Maqdis, I
stood in al-Hijr and Allah displayed Bayt al-Maqdis before me, and I began

informing them of its descriptions whilst I was looking at it.””

It was reported by Imam Ahmad, al-Bukhari, Muslim, al-Tirmidhi, al-Nasa, and

al-Tabari in his Tafsir.
The trustworthy Hafiz, Muhammad ibn Sa‘d, said in Al-Tabagat al-Kabir:

Hujayn ibn al-Muthannd informed us saying: ““Abdul-°Aziz ibn ‘Abdullah
ibn Abu Salamah narrated to us from “Abdullah ibn al-Fadl, from Abu
Salamah from Abtu Hurayrah, that he said that the Messenger of Allah

(salla Allahu “alayhi wa sallam) said:
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7 Reported by al-Bukhari (no. 3886) and Muslim (no. 170).
8 Reported by Ibn Sa‘d in Al-Tabagat al-Kubra, 1/215.
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I saw myself in al-Hijr, and the Quraysh were questioning me about my
Night Journey. They asked me about things from Bayt al-Maqdis which
I was uncertain about. So I felt a distress which I had never felt before.
Then Allah raised it before me, and I was looking at it. They did not ask
me about anything except that I informed them about it. I saw myself
amongst a group of the prophets. Behold, there was Miisa standing and
praying. He was a slim man with curly hair, as if he was from the men
of Shanii“ah. Behold, there was ‘Isi ibn Maryam standing and praying.
The nearest of the people to him in appearance is “‘Urwah ibn Mas‘tad al-
Thaqafi. Behold, there was Ibrahim standing and praying. The closest
of the people to him in resemblance is your companion [i.e., himself].
I began to pray and lead them. When I completed the prayer someone
said to me: ‘O Muhammad, this is Malik, the guardian of the Hellfire.
Greet him with salam.” I looked towards him and he initiated the salam

to me.”

This Hadith is also sahih and is established. Muslim reported it in his Sahih,® on
the authority of Zuhayr ibn Harb, from Hujayn ibn al-Muthanng, the shaykh of
Ibn Sa“d.

This is a small portion of the large number (of Ahadith) that has come from the
authentic reports regarding al-Isra’ wa-al-Mi‘raj. All of them indicate, explicitly
and clearly, that al-Isra’ wa-al-Mi‘raj occurred to his noble person (salla Allahu
‘alayhi wa sallam), meaning to his body and soul. The one who hears them does

not understand other than that.

° Reported by Muslim (no. 278).
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The View That al-Isra’ wa-al-Mi‘raj Occurred only to
the Soul of the Prophet (salla Allahu ‘alayhi wa sallam)
or That It Was a Dream

Some of the people of false interpretations, from those of previous times and those
of latter times, have dared to interpret all of the texts and understand from them
that al-Isra’ wa-al-Mi‘raj occurred to his (salla Allahu “alayhi wa sallam) soul only.
Some of them claimed that it was a dream. There is not to be found, for either
of these two groups, reliable evidence for these (interpretations) that nullify the
apparent meaning and what is explicitly stated and what is actually indicated
(semantically) in the language. For interpretation is a type of metaphor which is
not resorted to in speech except with evidence or something clearly stating (that

it is a metaphor).

Yes, perhaps you will find two Ahadith from “A‘ishah and Mu‘awiyah which give
the understanding that al-Isra’ wa-al-Mi‘raj did not occur to his noble body. They
are two Ahadith the like of which are not used as evidence by those who have
knowledge of Hadith. Ibn Ishaq narrated them in Al-Sirah. He said: “Some of the
family of Abu Bakr narrated to me that “A‘ishah used to say: ‘The body of the
Messenger of Allah (salla Allahu ‘alayhi wa sallam) was not absent. However,
Allah took his soul by night.”

He said: “Ya“qub ibn “Utbah ibn al-Mughirah ibn al-Akhnas narrated to me that
whenever Mu‘awiyah ibn Abu Sufyan was asked about the Night Journey of the
Messenger of Allah (salla Allahu “alayhi wa sallam) he would say: ‘It was a true

dream from Allah.”

Ibn Ishaq said, commenting upon that (the statements of “A‘ishah and Mu‘awiyah):

27



That cannot be rejected from their statements, due to the statement of al-

Hasan: “This verse was revealed regarding that’ meaning, the statement
of Allah the Exalted:
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And We made not the vision which We showed you [O Muhammad]

but a trial for mankind.
[Surah al-Isra®, 17:60]

Also, due to the statement of Allah the Mighty and Majestic, reporting

about Ibrahim, upon him be peace:
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O my son! I have seen in a dream that I am slaughtering you.
[Surah al-Saffat, 37:102]

Upon this I came to know that the revelation from Allah comes to the
prophets while in a state of wakefulness and while asleep. In that which
has reached me, the Prophet (salla Allahu “alayhi wa sallam) used to say:
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‘My eyes sleep, but my heart is fully awake."

So Allah knows best which of that [sleep or wakefulness] occurred to
him. He witnessed therein that which he witnessed from the command of
Allah, in whichever of the two states he was in: sleep or wakefulness. All

of that is true and correct.

! Al-Bukhiri reported it (no. 3569) from the Hadith of “A‘ishah (radi Allahu “anha). Ahmad reported it
(no. 9366) from the Hadith of Abtu Hurayrah (radi Allahu “anhu) with the wording:
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“My eyes sleep but my heart does not sleep.”
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This is the speech of Ibn Ishaq which Ibn Hisham transmitted from him in Tahdhib
Sirah. It is apparent that when Ibn Ishaq saw the two statements of “A‘ishah and
Mu‘awiyah, he was undecided as to whether he [the Prophet (salla Allahu ‘alayhi
wa sallam)] was awake or asleep. However, he was also uncertain about negating
what the reports indicated—that it took place while he was awake, having
witnessed it in his body and soul (salla Allahu “alayhi wa sallam).

O people, the statement of Ibn Ishaq and his using as evidence the two reports of
A‘ishah and Mu‘awiyah—in my view—is the first instance of differing regarding
the issue which has been transmitted from the scholars of the past. Thereafter,
there came those who spoke with certainty regarding that which Ibn Ishaq was

uncertain about.

Ibn Ishaq’s use of these two reports as evidence is not proper, for they are two
weak reports which have no authentic chain of narration. I have done extensive
research regarding them, and I did not find a chain of narration for them other

than what Ibn Ishaq mentioned.

As for the report of Mu‘awiyah, it is munqati® (disconnected) because its narrator,
Ya‘qtib ibn “Utbah ibn al-Mughirah ibn al-Akhnas, did not meet Mu‘awiyah nor
did he meet any of the Companions at all. He only narrated from the Tabi‘tn, and
he died in the year 128 H, whereas Mu‘awiyah died in the year 60 H.

As for the Hadith of “A‘ishah, as you have seen, it has no chain of narration because
the statement of Ibn Ishaq, “Some of the family of Abu Bakr narrated to me...,”
is unclear as to who the narrator is. So we do not know who narrated to him. Is
he trustworthy or not? Did he (actually) meet “A‘ishah or not? So both of these
Ahadith are disconnected in the chain and have unknown narrators. The like of

this is not used as evidence, according to the people of knowledge.
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Al-Isra’ wa-al-Mi‘raj Occurred to Both the Body and
Soul of the Messenger (salla Allahu ‘alayhi wa sallam)

Imam Abdu Ja“far ibn Jarir al-Tabari transmitted in his Tafsir, the statement of Ibn

Ishaq, and then he refuted it with a most eloquent refutation. He said:

That which is correct regarding that [Ibn Ishaq’s statement], according to
us, is that it be said: Allah took His slave Muhammad (salla Allahu “alayhi
wa sallam) by night from Masjid al-Haram to al-Masjid al-Aqsa, just as
Allah has informed His slaves, and as the reports from the Messenger
of Allah (salla Allahu ‘alayhi wa sallam) apparently mention—that Allah
carried him upon al-Buraq until he brought him to it, and there he led in
prayer those whom he led from the prophets and messengers, and He
showed him signs. There is no validity to the statement of he who says
that he was taken by his soul and not his body. This is because if this was
the case [that it was a dream], then it would not contain anything which
necessitates proof of his prophethood, and it would not be a proof for him
being sent as a messenger. There would be no motivation for those from
the people of shirk who denied it being a reality to reject his truthfulness
in it, and there would not be anything to prevent anyone who has a sound
fitrah, from the children of Adam, to deny that one can see a vision, in a
dream, of himself travelling the distance of a year’s journey. So how about

that which contains a month’s journey or less than that?

Moreover, Allah has informed us in His Book that He took His servant
by night. He did not inform us that He took the soul of His servant by
night. It is not permissible for one to take what Allah has said to mean
other than what it is. There is no indication from His statement: “...took
His servant by night...” that He took the soul of His servant. Rather, the
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clear evidences and successive reports from the Messenger of Allah (salla
Allahu ‘alayhi wa sallam) indicate that Allah took His servant by night

upon an animal called al-Buraq. Had al-Isra’ been with his soul, then the

soul could not be carried upon al-Buraq. For animals only carry things
which have structure [i.e., bodies]. Unless one were to say: The meaning
of our statement that He took his soul by night is that he saw in a dream
that his body was being carried upon al-Buraq, in which case he is belying
the meaning of the reports which have been narrated from the Messenger
of Allah (salla Allahu “alayhi wa sallam)—that Jibril carried him upon al-
Buragq. If that was a dream, based upon the statement of the one who says
this, and he believes that the soul is not from that which can ride an animal,
yet the body of the Prophet (salla Allahu alayhi wa sallam) was carried
upon al-Buragq, then based upon his statement, the Prophet (salla Allahu
‘alayhi wa sallam) was not even carried upon al-Buraq [at all]; not his
body; not any part of him!! The affair, according to him, is just like some
of the dreams of those who sleep, and that is in opposition to the apparent
meaning of the revelation and what the reports from the Messenger of
Allah (salla Allahu ‘alayhi wa sallam) affirm and what has come in the

narrations from the Scholars, the Companions and the Tabi‘tn.

O people, this is what al-Tabari said in refutation of Ibn Ishaq. You have seen the

weakness in his argument from that which he (Ibn Ishaq) narrated from °A‘ishah

and Mu‘awiyah. There has come, on the authority of “A‘ishah, that which opposes

the narration of Ibn Ishaq. Al-Hakim reported in Al-Mustadrak, by way of Ibrahim

ibn al-Haytham al-Baldi, from Muhammad ibn Kathir al-San‘ani, from Ma‘mar,

from al-Zuhri, from “‘Urwah, from °A¢ishah, that she said:
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When the Prophet (salla Allahu ‘alayhi wa sallam) was taken by night to
al-Masjid al-Aqs4, the people began to speak about that, and a group of
those who had faith in him and believed in him became apostates. They
went to Abu Bakr and said: ‘Do you know about your companion? He

claims that last night he was taken on a journey to Bayt al-Maqdis.” He



[Abt Bakr] said: ‘Did he say that?” They said: ‘Yes.” He said: ‘“Then if he
said it he has spoken the truth.” They said: ‘So you believe that he went

last night to Bayt al-Maqdis and returned before the morning?” He said:
“Yes. I believe him in that which is more amazing than that. I believe him
in that because he receives information from the heavens in the mornings
and evenings.” Due to that Abt Bakr was called “al-Siddiq’.!

In al-Hafiz Ibn Kathir’s transmission, al-Bayhagqi narrated it from al-Hakim. Ibn
Athir also narrated it in Asad al-Ghabah, with its chain by way of al-Mufaddal ibn
Ghassan, from Muhammad ibn Kathir al-San‘ani. This chain of narration is sahih.
Al-Hakim declared it sahih and al-Hafiz al-Dhahabi concurred. It nullifies the
narration of Ibn Ishaq, the chain of which is unknown. This is because °A‘ishah
(radi Allahu ‘anha) narrated that from the effects of the report regarding al-Isra’
is that it was denied by whoever denied it and those who became apostates, and
that her father, al-Siddiq (radi Allahu “anhu) affirmed the report and clarified his
reason for affirming it. If she held that this (Night Journey) was with his soul or
that it was a dream, then it would have been of no importance to her who believed
or denied it, and there would not be fitnah for the one who was uncertain to be
tested with. For there is nothing strange regarding what the sleeping person sees

(i.e., in his dream).

The Arabs used to believe what the fortune-tellers informed them of regarding
what was hidden from their sights. So they would not deny a man telling them
about a spiritual trip, which was easier to imagine, if they had understood from his
speech that he was taken by night with his soul then elevated to the heavens. The
only clear understanding is that they denied what he told them due to something
which they deemed to be outside of human capabilities and something which a

person is unable to do with his body, mind and soul, all at the same time.

! Al-Hakim reported it on Al-Mustadrak, 3/65, and al-Albani graded it sahik in Al-Silsilah Al-Sahihah
(no. 306).
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Some of the Early and Some of the Contemporary

Researchers Dared to Have Certainty in
What Ibn Ishaq Was Uncertain About

Gentlemen, some of the researchers, from previous times and latter times, are
certain of what Ibn Ishaq was uncertain about. They claimed that al-Isra’ occurred
to the soul or that it was in a dream, and they paid no attention to the fact that
if what they claimed had been correct, then Allah the Glorified, would not have
made it a sign of Prophethood for His Prophet, and He would not have praised

Himself for this amazing miracle. He said:
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Glorlﬁed [and Exalted] be He [Allah] Who took His slave [Muhammad (salla
Allahu ‘alayhi wa sallam)] for a journey by night from al-Masjid al-
Haram [at Makkah] to the farthest mosque [in Jerusalem], the neighbourhood
whereof We have blessed, in order that We might show him [Muhammad
(salla Allahu ‘alayhi wa sallam)] of Our Ayét [proofs, evidences, lessons, signs,
etc.]. Verily, He is the All-Hearer, the All-Seer.

[Strah al-Isra’, 17:1]

From what is strange, is that they use as proof that which he transmitted without
a chain of narration from °A‘ishah, and they erred in their transmitting what was
(itself) an error, and thus it nullifies their argument. For the narration of Ibn Ishaq
from her reads:

W) Jgwy duuzr 338 Lo

35



“The body of the Messenger of Allah was not absent.”

Thus, (the verb) is in the passive form. They transmitted it as:

A Jgwy duz S8 Lo

“I was not absent from the body of the Messenger of Allah.”

So their proof carries the hammer which demolishes it. This is because what is
authentically established is that the Night Journey was on the 17th night of the
month of Rabi® al-Awwal, before the Hijrah by one year, and °A‘ishah was not, at
that time, more than seven years old, and she was not in the home of the Messenger
of Allah (salla Allahu “alayhi wa sallam). For he did not bring her in except in al-
Madinah after the Hijrah. So it does not make sense for one to report from her

tongue that she said: “I was not absent from the body of the Messenger of Allah.”
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The Statement That al-Isra® wa-al-Mi‘raj Was a

Dream Is Based on a Mistake in Transmission

O people, some of the authors have transmitted from al-Hasan ibn Abu al-Hasan
al-Basri the statement that the Night Journey was a dream. This transmission is
also an error. For this statement had not been narrated from him with a chain of
narration. What is apparent to me is that those who transmitted this statement
from him read the speech of Ibn Ishaq and understood it incorrectly. This is
because he (Ibn Ishaq) transmitted the two narrations of “A‘ishah and Mu‘awiyah,
then used as supporting evidence the fact that none criticized them. Al-Hasan said
that the statement of Allah, the Exalted:

ARz s 5T g 3aneias g
And We made not the vision which we showed you but a trial for mankind.
[Surah al-Isra®, 17:60]

...was revealed concerning that—meaning, al-Isra’ wa-al-Mi‘raj. He intended to
argue on the basis of the word: (al-ru’ya) G353/l (vision), due to the majority of times
it is used to denote a dream, and that since the verse was revealed regarding this
incident, then that does not negate the statement of he who claims that al-Isra’ wa-
al-Mi‘raj was not in a state of wakefulness. So some of those who read his (Ibn
Ishaq’s) statement understood that he was transmitting from al-Hasan that which
corresponded with the statements of “A‘ishah and Mu‘awiyah. This is an errant
understanding; its error is clear to the one who contemplates upon the context of

the speech and its meaning.

The statement of Allah, the Exalted:
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And We made not the vision which we showed you but a trial for mankind.
[Surah al-Isra®, 17:60]

...this was revealed regarding al-Isra’ wa-al-Mi‘raj, based upon the stronger
statement amongst the scholars. However, Ibn Ishaq's use of that as evidence to
support the statements of “A‘ishah and Mu‘awiyah is not proper because al-ru’ya

is also used regarding that which one sees with the eye.
In Lisan al-°Arab, there reads: Ibn Barri said:

Al-Ru’ya came in a state of wakefulness. A poet said:

loogl S8 OB Luds g 03158 (hang Lyl 458
He Magnified Allah due to the vision and his displayed joy
The soul which he used to censure received glad tidings;

On this basis the statement of Allah the Exalted, is explained:

5“%/9, ¢//,/€ z -2 2N,
And We made not the vision which we showed you

but a trial for mankind.
[Surah al-Isra®, 17:60]

And upon this, there is the statement of Aba al-Tayyib: ‘Your vision is too

sweet in the eyes to blink...’

Imam Ahmad, al-Bukhari and others! narrated on the authority of Ibn “Abbas, in
explanation of this verse: “It is the vision of the eye which the Messenger of Allah

(salla Allahu “alayhi wa sallam) was shown on the night he was taken to Bayt al-

1 Al-Bukhari reported it (no. 3888), as did Ahmad (no. 3536).
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Magqdis, and it was not a dream.”

In another wording:? “It is something which the Prophet (salla Allahu “alayhi wa
sallam) was shown in a state of wakefulness. He saw it with his eyes when he went
to Bayt al-Maqdis.”

There is no text more explicit than this nor stronger than it in terms of evidence.
This is because Ibn “Abbas, who was the interpreter of the Quran, was explaining
therein the verse, and he was narrating that the Night Journey was in a state of
wakefulness. He was transmitting—being a Hashimi, Qurayshi, Arab who was
eloquent in speech—that the word al-ru’ya, which is in the language of the Qur‘an,

means vision (i.e., something seen).

2 Reported by Ahmad (no. 3490).
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The World Is Not Restricted to That Which Is

Within the Scope of Human Comprehension

O people, the world is not restricted to that which is within human perception
only. He who claims that has (attempted to) restrict the ability of Allah. Rather, he
has not believed in Him! Due to this, Allah has described the muttaqtn as those:

Who believe in the ghayb [the unseen]...
[Strah al-Bagarah, 2:3]

Meaning, they believe in what the prophets have informed them of—from that
which goes outside of what humans can grasp with their limited capabilities—and
what Allah the Glorified, has explicitly informed us of in His Book. That:

waéﬁ\.x’uw\d\ f\J’J\M\ )\.Jo.&a.s g;f.u
He took His slave [Muhammad (salla Allihu ‘alayhi wa sallam)] for a journey
by night from al-Masjid al-Flaram [at Makkah] to the farthest mosque [in

Jerusalem].
[Surah al-Isra’, 17:1]

The Messenger (salla Allahu “alayhi wa sallam) informed us that he ascended to
the heavens, and Allah the Glorified has indicated that in the Qur’an. Read the
statement of Allah the Exalted:
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By the star when it goes down, [or vanishes]. Your companion [Muhammad
(salla Alldhu “alayhi wa sallam)] has neither gone astray nor erred. Nor does
he speak of [his own] desire. It is only an Inspiration that is inspired. He has
been taught [this Qur’an] by one mighty in power [i.e., Jibrill. Dhii Mirrah
[free from any defect in body and mind], fastawa [then he (Jibril) rose and
became stable] (Tafsir al-Tabari). While he [Jibril] was in the highest part of
the horizon. Then he [Jibrill approached and came closer, and was at a distance
of two bows’ length or [even] nearer. So did [Allah] convey the Inspiration
to His slave [Muhammad (salla Allahu “alayhi wa sallam) through Jibril].
The [Prophet’s] heart lied not [in seeing] what he [Muhammad (salla Allahu
‘alayhi wa sallam)] saw. Will you then dispute with him [Muhammad (salla
Allahu “alayhi wa sallam)] about what he saw [during the mi‘raj [ascent of
the Prophet (salla Allahu ‘alayhi wa sallam) over the seven heavens)]? And
indeed, he (Muhammad (salla Allahu “alayhi wa sallam) saw him [Jibril] at
a second descent [i.e., another time]. Near Sidrah al-Muntaha [lote-tree of
the utmost boundary (beyond which none can pass)l. Near it is the Paradise
of Abode. When that covered the lote-tree which did cover it! The sight [of
Prophet Muhammad (salla Allahu “alayhi wa sallam)] turned not aside [right
or left], nor did it transgress beyond [the] limit [ordained for it]. Indeed he
[Muhammad (salla Allahu “alayhi wa sallam)] did see of the
Greatest Signs of his Lord [Allah].

[Surah al-Najm, 53:1-18]

So the believer who believes in the unseen, has no option other than to believe
in that which Allah and His Messenger (salla Allahu “alayhi wa sallam) have
informed us of, even if his intellect is unable to grasp the reality of what he believes
in. He relegates its knowledge to the One who has knowledge of it, similar to the
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situation regarding the mutashabih' from the Qur’an. Allah, the Exalted, says:
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It is He Who has sent down to you [Muhammad (salla Allahu “alayhi wa

\

sallam)] the Book [this Qur’an]. In it are Verses that are entirely clear; they
are the foundations of the Book [and those are the Verses of al-ahkam
(commandments, etc.), al-fara“id (obligatory duties) and al-hudtd (legal laws
for the punishment of thieves, adulterers, etc.)] and others not entirely clear.
So as for those in whose hearts there is a deviation [from the truth] they follow
that which is not entirely clear thereof, seeking al-fitnah [polytheism and
trials, etc.], and seeking for its hidden meanings, but none knows its hidden
meanings save Allah. And those who are firmly grounded in knowledge say:
‘We believe in it; the whole of it [clear and unclear Verses] are from our Lord.”
And none receive admonition except men of understanding. (Tafsir al-Tabarq).
[Stirah Ali Imran, 3:7]

So he who tries to interpret Allah’s signs with which He supported His prophets,
does nothing more than deny them while thinking that he is hiding his denial.

O people, those from times past who claimed that al-Isra’ wa-al-Mi‘raj occurred to
the soul or in a dream only claimed that using as evidence the reports which they
saw regarding it. I have already clarified for you that they are reports which are

weak and to rely upon them is an error.

As for those who claim that from the contemporaries, they have claimed that our
Prophet Muhammad (salla Allahu “alayhi wa sallam) had no miracles other than
the Qur’an, and they reject all of the successively narrated reports regarding the
miracles (al-mu’jizat). They think that al-Isra’ wa-al-Mi‘raj negate that which is

! Unclear verses which must be referred back to that which is muhkam (clear and decisive).
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referred to commonly in this era as science, because science does not affirm the

human capability of a body being transported in this fashion as has been reported
in the Hadith of al-Isra’ wa-al-Mi‘raj. I am not, at this time, going to delve into what
science affirms or negates. However, I ask you, do you believe in what Allah has
reported in the Qur’an from the story of Sulayman with the Queen of Saba>? Allah
the Glorified has informed us of the correspondence which occurred between her
and Sulayman. Then He, the Most High, said:
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He said: “O chiefs! Which of you can bring me her throne before they come
to me surrendering themselves in obedience?’ An ‘ifrit [strong] from the
jinns said: ‘I will bring it to you before you rise from your place [council].
And verily, I am indeed strong and trustworthy for such work.” One with
whom was knowledge of the Scripture said: ‘I will bring it to you within the
twinkling of an eye!” Then when Sulayman saw it placed before him, he said:
“This is by the Grace of my Lord to test whether I am grateful or ungrateful!
And whoever is grateful, truly, his gratitude is for [the good of] his own self,
and whoever is ungrateful, [he is ungrateful only for the loss of his own self].
Certainly! My Lord is Rich [Free of all wants], Bountiful.”

[Strah al-Naml, 27:38—40]

This is an incident which cannot be interpreted. In it, a man from the companions
of Sulayman had the ability, due to what Alldh had taught him from the Book, to
transport the throne of the Queen, from Yemen to Sham, in the twinkling of an
eye. Every Muslim who affirms the Qur’an believes in its authenticity. It is from

the same category as al-Isra’ wa-al-Mi‘raj in terms of the transporting of bodies. So
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what do you call those who believe in some of the verses and deny others?
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The Tyranny of Atheism upon Europe and

Its Effect upon Islam and the Muslims

O people, the ideology of atheism crept into Europe and its people fell into the
worship of material things, after having been in darkness because of ignorance
in their religion and their worldly life, to the point that they refer to the past ages
in their history—the Middle Ages—as being the Dark Ages. Then they came to
control the means of manufacturing in what was facilitated for them from the good
things of the dunya and its adornments, while the Islamic nation was abandoned
by its people and weakness and degeneracy crept into it because of what they
had left off from their religion and what they had forgotten from its nobility.
However, Europe did not forget its defeat by the Muslims during the Crusades,
and they seized this opportunity and waged war upon the Muslim lands, with the
sword and with material things. The minds of our youth were engrossed in the
worldly sciences, and the sciences of the religion were removed from them. They
were shackled, in terms of their creed being removed from their hearts, due to the
disbelievers’ authority over the cultivation of the children of the Muslims, their

control of governmental affairs, and their monopoly over the means of earnings.

They (the Muslims) became weak because of the need to earn a living. So at their
(i.e., the disbelievers) hands they produced (Muslim) men whose souls refused to
submit to many of the Islamic beliefs and to what has come in the Book and the
Sunnah. They reject some of the legislations of Islam, specifically the prescribed
punishments, riba, the hijab of the women, marriage, divorce, inheritance and
endowments, while being certain that they are Muslims (upon the truth). Their
hearts and souls are not pleased that they should plunge into the abyss of apostasy
from Islam. Nonetheless, you see within them a deviant psychological state and
a strange (type of) spiritual confusion from which there is no removal for them

(from it) nor is there any salvation.
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Intellectual arrogance prevents them from letting their minds submit to that which

opposes what their teachers have instilled within them, step by step. So they do
not find (anything) which will convince them or please their souls, except that
they misinterpret that which opposes their opinions from the texts of the Qur‘an
and their (the texts) apparent meanings, whether there is room for interpretation
or not. As it relates to the Sunnah, their state is amazing. From them there is he
who rejects it outright and wants to convince the people, while he is not convinced
himself, that all of the narrators are liars and all of the Ahadith are fabricated.
From them, there are those who distort the meaning of what they are able to, then
reject the rest.

O people, from the effects of these teachings and from the results of this confusion
within all of those learning is what you see from zeal for (so called) religious
reform, as they claim, and what you see from the attempt to reject the existence
of the angels and the jinn and to distort the meanings of the texts which have
come regarding that, and what you see from the attempt to reject the supernatural
occurrences which Allah the Glorified has made to be miracles with which He aided
his prophets and messengers (which He sent) to the people by way of interpreting
them to be that which takes them outside of being miraculous and placing them
within human capabilities. Likewise, from the effects of these teachings and the
confusion it creates is rejecting every miracle with which Allah supported our
prophet, Muhammad—and which are widely known by the Muslims by way of
being successively reported on each level (of transmission) with that which leaves
no room for doubt or uncertainty, much less outright denial—and allowing the

intellect to be the deciding factor, as they claim.
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The Innovation of Distorting the Texts of
the Qur’an to Coincide With What They

Call Sound Knowledge or Science

O people, an evil innovation has spread in this time—the innovation of distorting
the meaning of the texts of the Qur’an so that they can be in agreement with what
they call sound knowledge or science, in order to draw near to the proponents of
this science or to appease their Orientalist professors, and they (i.e., Orientalists)

are vanguards for the missionaries.

It is the same to them if these theories are affirmed with certainty, or if they are
from conjecture which they assume to be knowledge. They deem them (i.e., these
theories) to be stronger because there is no other view stronger than them. What
these false interpreters care about is that the people refer to them as revivalists.

There is no Might nor Power except with Allah.
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Closing

O people, I have spoken at length, and I feel that I have bored you. The field of
study is one which is extensive. I feel that you have been gracious by listening to

me, and I ask Allah to forgive me and you.

Ahmad Muhammad Shakir
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