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FORWARD

In this short wotk, the author discusses some of the manners
and etiquettes of differing amongst People of Sunnah, explaining
the difference between advising and shaming, These two matters
are often confused for one another. Hence the author goes into
depth explaining the characteristics of sincere advice and censure.

This work also lays down some guiding principles for People of
Sunnah in their criticisms and refutations. It should be noted, as
the author states, that this only applies to People of Sunnah, and
as for the innovators and people of desires are concerned, then
these guiding principles do not apply to them.

Dx. Salih ibn Sa‘d al-Suhaymi has provided useful explanation
for some of the important points covered in this book. And finally
three beneficial appendices ate included,; Rcfm‘zng Fulsehood, Bo]mﬂmg
a Mm/zm and Countering the Innovators.



THE AUTHOR

Hafiz AbtG’l-Faraj ibn Rajab al-Hanbali

He is the Imam-and Hafiz, Zaynu’l-Din ‘Abdur-Rahman ibn
Ahmad ibn ‘Abdit-Rahman ibn al-Hasan ibn Muhammad ibn Aba-
1-Barakat Mas‘Gd al-Sulami al-Hanbali al-Dimashqi. His agnomen
was Ab@’l-Faraj, and his nickname was Ibn Rajab, which was the
nickname of his grandfather who was born in that month.

He was born in Baghdad in 736H and was raised 'by a
knowledgeable and pious family. He died on a Monday night, the
fourth of Ramadan, 795H in al-Humariyyah, Damascus.

He learned and took knowledge from the greatest scholars of
his time. In Damascus, he studied under Ibn Qayyim al-Jawziyyah,
Zaynuw’l-Din al-Traqj, ibn al-Nagib, Muhammad ibn Isma‘l al-
Khabbaz, Dawid ibn Ibrahim al-‘Attar, ibn Qati al-Jabal and
Ahmad ibn ‘Abdu-1-Hadi al-Hanbali. In Makkah, he heard from
al-Fakhr ‘Uthman ibn Yasuf al-Nuwayti. In Jerusalem, he heard
from al-Hafiz al-‘Ala’1. In Egypt, he heard from Sadru’l-Din Abw’l-
Fath al-Maydami and Nasiru’l-Din ibn al-Mulak.
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The Author

Many students of knowledge came to him to study under him.
Amongst the most famous of his students were: Abu’l-‘Abbas
Ahmad ibn Abu Bakt ibn ‘Al al-Hanbali; Abu’l-Fadl Ahmad ibn
Nasr ibn Ahmad; Dawad ibn Sulayman al-Mawsili; ‘Abdu’l-
Rahman ibn Ahmad ibn Muhammad al-Muqr?’; Zaynt’l-Din
‘Abdu’l-Rahman ibn Sulayman ibn Abi'l-Karam; Abd Dharr al-
Zarkashi; al-Qadi ‘Al2’@’1-Din ibn al-Laham al-Ba'li; and Ahmad
ibn Sayfa’l-Din al-Hamawi.

Ibn Rajab devoted himself to knowledge and spent the vast
majority of his time researching, writing, authoring, teaching, and

giving legal rulings.

Many scholars praised him for his vast knowledge, asceticism
and expertise in the Hanbali school of thought. Ibn Qadi Shuhbah
said of him, ‘He read-and became proficient in the vatious fields
of science. He engrossed himself with the issues of the madhhab
until he mastered it. He devoted himself to the occupation of
knowledge of the texts, defects and meanings of the hadith.”

Ibn Hajr said of him, ‘He was highly proficient in the science of
hadith in terms of the names of reporters, their biographies, their
paths of narration and awareness of their meanings.”

Ibn Muflih said of him, ‘He is the Shaykh, the great scholat, the
Hafiz, the ascetic, the Shaykh of the Hanbali madhhab and he

authored many beneficial works.”

! Ibn Qadi al-Shuhbah, Tarikh, vol. 3, p. 195.
2 ibn Hajx, Inba’s’l-Ghamr, vol. 1, p. 460.
3 al-Magsad al-Arshad, vol. 2, p. 81.
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THE DIFFERENCE BETWEEN ADVISING

He wrote many beneficial works, some of them outstanding
such as a/-Qawai'id al-Kubri f7'l-Furd about which it was said, It is
one of the wonders of this age.”* His commentary to at-Tirmidhi
is said to be the most extensive and best ever written so much so
that al-Iraqi; about whom ibn Hajr said, ‘He was the wonder of
his age’; would ask:for his help when compiling his own
commentary to the same book.:

= Moreover he has many valuable monogtaphs explairﬁng
various ahadith such as: Sharh Hadith Ma Dhi’bani Jai‘an Ursila
i Ghananz, Tkbtiyar al-Awla Sharh Hadith Tkbtisam al-Mala’ al-
Aa, Nar al-Igtibas fi Sharh Wasiyyah al-INabi Ii ibn ‘Abbas; and
Kashfu'l-Kurbah fi Wasfi Hali Abli-I-Ghurbabh.

= In exegesis his works include: Tifsir Sirab al-Tehlas, Tufsir
: Sztm/y al-Fatihal; Tafsir Stirab al-Nasr, and al- ].rtngna bi’l-Qur'an.

= Inhadith hls works mclude S/Jarb Vlal al- ﬂrmzdljz Fatbzt’l
Bari Sharh Sabibh al-Bukbari, and Jami al- Uliim wa’l-Hikam.

* In figh his works include: a/-Istikhraj ﬁ Abkam al-Khardj,
and al-Qawi‘id al-Fighi jyﬂb

= In biographies his works include the monumental D/yzg/Z
ala Tabagati’l-Handbilah.

" In exhortation his works include: Lataif al-Ma'arif and
al-1akhwif min al-Nar.

*ibn ‘Abdw’l-Hadi, Dbay/ ‘ala Tabaqat ibn Rajab, p. 38.
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THE AUTHOR’S INTRODUCTION

With the Name of Allah, the
: A]l—Meraful, the Most Merciful

The Imam, may Allah bestow His mercy upon him, said:

© All praise and thanks be to Allah, the Lord of all wotlds; Abun-

dant peace and blessings be upon the leadet of the God-feating
people; the seal of all the Prophets Muhammad (§&), and upon his
family, his Companions and all those who follow them with good-
ness unttl the Day of Resurrectlon

‘As for what follows, then:!

" The following are concise, yet comprehensive words detailing
the difference between advising and shaming,” as even though
both are different, yet they both denote mentioning about a per-
son that which he dislikes to be mentioned about himself.

Due to the ambiguity of the differences between both acts, many
people may become confused about differentiating bétween both
acts; and Allah is the Facilitator of reaching correctness.™

“You should know thét to méntion about a person that which he

15



THE DIFFERENCE BETWEEN ADVISING

dislikes to be mentioned about himself is unlawful if the objec-
tive of it is merely to censure, find fault, belittle and criticise his
deficiency and shortcomings.?!

However, when this is undertaken to benefit the Muslim masses
in general ¥l or some of them in particular,” as when the purpose
of it is to bring forth this benefit, then it is not unlawful; rather it
is preferable.

This core principle has been established and well documented
by the Scholars of hadith and documented in their books of (at
Jarh wal-1a’djl) ‘disparagement and praising of narrators of hadith’
wherein they have also mentioned the difference between criticis-
ing narrators and backbiting, and have also rebutted unlearned
wortshippets and others whose knowledge does not extend to these
issues, who have deemed the two to be equal. V

Further, there is no difference between criticising narrators of
one of the hadith scholars and distinguishing those whose narra-
tions are accepted and whose are not, and between calling atten-

- tion to the mistakes and misconceptions of a person who has
erred with regard to understanding of the meanings of Book and
Sunnah, interpreted some aspect of it incorrectly, or one who
adhered to something false. This clarification was done so that
this person would not be followed in that which he erred in. The
scholars and people of knowledge are in agreement upon the
permissibility of warning others [via this clarification].”

For this reason, it is common to find in their authored works in
all of the various sciences of the religion - such as Z/4fsir, explana-
tion of hadith, Jurisprudence, differences of opinions between
the scholars (on religious matters) and so forth, are filled with

16
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T he Author’s Introduction

arguments as well as refutations of any odd or weak views that
were held by scholars from the righteous predecessors and those
who succeeded them; from amongst the companions, #26i% and
their successors. ‘

This practice has never been abandoned by any of the people
of knowledge, nor would he claim in his (refutation) to disparage,
dispraise or defame the person whose sayings he was refuting
were criticised except in [rare] cases where the author (he was
refuting) was amongst those from whose speech consisted of
wickedness and displayed vile manners when expressing himself.
In this situation, his wickedness and vileness‘is denounced apart
from his original refutation and criticism against the opposing
opinion, so that legislative religious evidences and established
proofs be established and upheld.!"!

This is because scholars of Islam are unanimous on disclosing
the truth with which Allah has sent His Messenger with, and so
that religion in its entirety may be Allah’s alone, and so that His
Word may be the loftiest and most supreme.

Furthermore, all scholars admit and acknowledge that encom-
passing entirety of knowledge without making errors and mis-
takes is neither a rank they could reach nor within their reach nor
has this status ever been claimed by either earlier or later scholats.
Therefore, highly ranked scholars from the righteous predeces-
sors whose merits and knowledge is indisputably agreed upon
used to admit the truth of whoever presented it to them, even if
this person was a minor ;, and they always maintained advising
their companions and followers to accept the truth when it is
found in someone else’s statements.

17



THE DIFFERENCE BETWEEN ADVISING

As example of this is found in ‘Umar’s ibn al-Khattab (radz.Allahu
‘anhu) saying, when he stated his opinion concerning the dowry
of women (the mahr). A woman responded to him by reciting
Allah’s statement,

7)'/// > s 4//’
\«.)C))\_)Lea_cc_))d\ ’a) l’ -
s 2 » 2 - P
Ll e suss ian
O

“But if you want to replace one wife with another
and you have given one of them a great amount
[in gifts], do not take [back] from it anything.
Would you take it in injustice and manifest sin?”

[Surab al-INisa’ (4): 20]

Upon which ‘Umar went back on his opinion and said, ‘A woman
has spoken correctly and a man has erred.” And it has also been
reported that he said: ‘Everyone has a better comprehension of
the religion than ‘Umar.’

Some of the famously renowned scholars used to say, when
they would give their opinion on a matter, “This is our opinion but
whomsoever comes with a better opinion than this, we shall ac-
cept it from him.t'

Imam al-ShafiT used to go to great lengths to draw attention to
this principle and always advised his companions to follow the
truth and accept the Sunnah whenever it came in contradiction to
their own opinions, and to cast aside one’s personal view in such
cases. He used to say in his book, “There must be views contra-
dicting the Qur’an and the Sunnah within my books because Allah
says,

18



The Author’s Introduction
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“Then do they not reflect upon the Qur’an? If it
had been from [any] other than Allah, they would
have found within it much contradiction.”

[Surah al-Nisa’ (4): 82]

And he also articulately stated, T have not debated or discussed
a matter with someone except that I cared for the truth to appear,
whether it was said by me or by my opponent.” This statement is
evident that his sole objective was to bring forth the truth, even if
it came from his opponent.

Whosoevet’s attitude and mentality resembles this, will never
dislike having his opinions refuted and remonstrated when they
appear in contradiction to the Sunnah, neither during his lifetime
nor after his death. This is the image we have of adept scholars
of Islam from amongst the righteous predecessors and their suc-
cessors, and hence we assume the same attitude of them particu-
larly as they are the defenders of the religion.

They never disliked the opposition of whoever adopted a view
other than theirs when such opposition was based on a proof
even in cases where they did not view this proof as a strong enough
proof to the extent that they would uphold it and leave their own
opinions for it. That is why Imam Ahmad, may Allah bestow His
Mercy upon him, used to cite, praise, appreciate and commend
Ishaq bin Rahawayah by saying, “Though he adopted some views
different to mine, [rather it is a common occurrence] for people
still, and will continue to, differ in theif views’, or as he said.['?

19



THE DIFFERENCE BETWEEN ADVISING

In many cases, the views and proofs (upon which such views
are concluded) of Ishaq and other scholars used to be presented
to Imam Ahmad but he would neither agree to their views nor
disavow their understanding of the proof, in spite of his
disagreement with them regarding these views that they had
adopted.™™ ‘

Imam Ahmad liked and appreciated what was related to him
about Hatim al-Asam to whom it was said, “You are a non-Arab
and are not eloquent [in language] but despite all that you win
every debate you enter. What is your secret that enables you to
overcome your opponents?’ He replied: ‘overcome my opponents
with three traits; I feel pleased when my opponent is right about a
mattet, I feel saddened when my opponent makes mistakes and I
safeguard my tongue from uttering 2 word against my opponent
that he may dislikes.” Or some statement to this effect to which
Imam Ahmad said, ‘What an intelligent man he is!’'¥

That said, rejecting and refuting weak views, and explaining that
truth lies in views in contradiction to them with the support of
legislative evidence is not a disliked act by those scholars, rather it
is something they like, appreciate and commend the one who does
sO.

Hence, this act does not fall into the category of backbiting
because if we hypothetically suppose there is a person who dis-
likes his mistakes that oppose the truth being exposed, his dislike
of that does not count or carry any weight. This is because dislik-
ing the revelation of the truth when it is contrary to the views of
a person is not a praiseworthy characteristic. ' ’

On the contrary, it is incumbent upon a Muslim to desire the
truth be manifest as well as having all Muslims be aware of it,

20
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The Author’s Introduction

regardless of whether it be in his favour or opposition to his view.

For indeed, this is from the aspects of sincerity (nasihak) to-
wards “Allah, His Book, His Messenger, His religion, the leaders
of the Muslims and their laypeople.” And this, in fact, is the reli-
gion itself, as the Prophet (4) has informed us.™

As for pointing out and clarifying the mistakes and errors of
scholars it is permissible and there is no harm upon him nor is
there any blame that he can be accused of, when he observes
good manners in his speech and does well in his refutation and
response. And if it turns out, that he was misled by this scholat’s
opinion, then there is no harm on him.

When a statement would reach some of the righteous pred-
ecessors that they rejected, they would say: “This person has not
spoken the truth’ In a similar context, when the news reached the
Prophet (4) that Abu al-Sanabil said, “The /ddah (waiting period)
of a woman whose husband passed away while being pregnant
does not end by delivering the child, rather she is required to wait
for four lunar months and ten days.” He (4&) said: “Abf al-Sanabil
has not spoken the truth [i.e. was mistaken].”

! More than one of the companions have reported this hadith, among them
Tamimi al-Dati. It is transmitted by Muslim #55, Aba Dawuad #944, al-Nasa’l
7/156, Ahmad 4/102; Aba ‘Uwanah 1/36-37, al-Humaydi #837, al-Baghawi
#3514, al-Tabarani in a/-Kabir#1260-1262, Ibn Hibban in Randat wl-Ugala #194,
Ibn al-Najjar in Dhail Tarikh Baghdad 2/193-301. Al-Shihab al-Qada’ in his
Musnad #17-18, Waki' in al-Zuhd #346-621, Aba ‘Ubaid in a/-Ammwal #9.and al-
Bukhari in al-Tarikh ul-Saghir 2/35.

2 With this.-wording, the hadith has been reported by Ahmad 1/447, al-Bagawi
#2388 and al-Haythami in a/+Majma’ 5/ and he said that its narrators are of the
standard of the:Sahih. The source of this-story occurs in-al-Bukhari 9/415
and in Muslim #1484. : '

21



THE DIFFERENCE BETWEEN ADVISING

The righteous scholars have gone to great lengths to reject and
amply refute [very] weak views that were held by some other schol-
ars such as how Imam Ahmad used to. condemn Aba Thawr and
others for some odd weak views that only they themselves adopted
as they deduced their views based on perceived meanings.

Furthermore, when the purpose of criticising someone’s mis-
takes and errors is only to elucidate the truth and so that people
do not act upon these mistakes, there is no doubt that a person
with such intention is rewarded as this is part of giving advice in
regard to Allah, His Messenger, Muslim leaders and the general
Muslim masses. Thus, when a person whether he is lesser or higher
in rank comes forward to refute and revoke someone’s mistake
and error, he surely follows the example of scholats as when they
refuted the very odd views of Ibn ‘Abbas (radipAllahu ‘anbuma)
about Mutah (temporary marriage), Sarf (barteting) and petform-
ing two ‘Umrab (in one trip) and other than that (these are well
known issues of figh).

And similar to the manner in which scholats refuted the opin-
ion of Sa‘id ibn al-Mussayyib® who said that a2 woman becomes
lawful again for her husband who divorced her three times after
she marries someone else who afterward divorces her even if they
did not consummate the martiage and other opinion that explic-
itly oppose the Sunnah. Also, scholars réfuted-al—Hasan al-Basti:
who said a woman whose husband passes away is not required to

? Sa7d ibn al-Musayyib Abt Muhammad al-Qurashi al-Makhziimi: The great
Imam and scholar of Madinah and the best of the Tabi‘in in his time (d. 73).
Al-Dhahabi said (a/-Siyar, 4/219): ‘He had outstanding knowledge and applica-
tion of it.” For his biography, refer to: Hilyatu'l-Anliya’, 2/161, Siyar al-Alam al-
Nubulz’, 4/217, 246, Tathkirat al-Huffag, 1/51; Ibn Sa‘d: al-Tabagat 5/119. Ibn
al-Jawzi has dedicated a two volume book for his life and virtues as mentioned
in Siyar al-A'lam al-Nubuia’, 21/369, and al-Thail, 1/418. ‘
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The Author’s Introduction

mourn for him, and refuted ‘Ata for his (weak) opinions, and Tawas
in the many issues in which he differed from the scholars, and so
many other scholars whose virtue, vast knowledge and respect
are acknowledged by all Muslims.

Despite all these refutations, those scholars never conceived in
revocation of others statements, in matters related to religion,
disparagement or belittlement of these respected scholars.

These responses and refutations are easily found in the books
of great scholars, from amongst the righteous predecessors and
successots, in which they clarify the errors of others’ statements
as can be noted in books of al-Shafif, Ishaq, Aba ‘Ubaid, Aba
Thawr and all succeeding scholars of figh, hadith and other Islamic
sciences. The number of examples are too numerous to mention

in this book.

As for when the purpose of refuting others is to defame or
belittle or to expose the shortcomings and ignorance of the one
who refuted him in first place and such similar intentions, it is
prohibited whether it takes place in the presence of the one being
refuted or in his absence, ot in his lifetime or after his death, as
this is an act that Allah condemned and warned against, whether
it was said indirectly or ambiguously.

And this act is also included in the warning mentioned by the
Prophet (4) when he said, “O you group of people, that believe
with their tongues while, in fact, belief did not enter their hearts,
do not harm Muslims, and do not seek after their faults. For in-
deed, he who seeks after their faults, Allah will seek after his faults.
And whoever has Allah seek after his faults, He will expose them,
even if he may have committed them in the privacy of his own

23



THE DIFFERENCE BETWEEN ADVISING

home.”*

All this is limited to the respected people of knowledge whom
people follow. As for people of innovation and deviation and those
who imitate the scholars but are not from them,’ then it is per-
missible to point out their ignorance and expose their shortcom-
ings and faults to warn others against them in order that they do
not then follow them.

Our words however are not related to that at this stage, and
Allah knows best.'

M % W

Explanation

[1] This introduction has always been accepted and used by our right-
eous predecessors at the beginning of their composed works, as it is
detived from the guidance of Qut’an and Sunnah This 1ntroduct10n is
cornpnsed of two parts

‘= Praising Allah, Most High, and glorifying Him with all that befits
Him.-

* Abt Y2'a in his Musnad #1675 and Abt Nu‘aym in a/-Dala’il #356 on the
authotity of al-Bara’ (radiyAllihu ‘anbs). al-Haythami said in a-Magjma’ 8/93 :
‘Abi Layla reported it and its narrators are all reliable. It has also been reported
from the hadith of Abu Baziah (radiyAllahs ‘anbs) with a strong chain of ‘narra-
tion in Ahmad 4/421-424 and AbtG Dawad #4880.” And in this section occurs
the hadith of Ibn ‘Umar (radipAlabu ‘anbuma) with a hasan chain of narration
in al-Tirmidhi #20033, al-Baghawi #3526 and Ibn Hibban #1494 of the
Mawirid. See also al Targhib wal Tarbzb 3 / 177 al- Mundhm

5 Nowadays, how many people who try to resemble the scholats yet are not
- from them. They deceive the people by making stunmng speeches and using
elegant words.
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The Author’s Introduction

Following this comes the second part, which is:

® Invoking Allah to send His peace and blessings upon His Mes-
senger, his noble esteemed Family and Companions, and all those
who follow their path.’

Then ‘to proceed with’ (amma ba'd) are two well-known words that
Arabs use to indicate the end of the introduction and the beginning of
the body of the statement.

[2] The reason for referring to this treatise as ‘concise and comprehen-
sive words’ is because this book is small in size; nonetheless the achieved
benefit generated from it is immense, particularly as this topic is intro-
duced in the light of the Qur’an and the Sunnah.

The linguistic meaning of the Arabic word (nasihah) [which means
(advice)] is refining an object of its impurity. The Islamic meaning of
this word is to benefit people by informing them of either a good deed
to perform or an evil deed to avoid. In other words, it means, directing
people to perform good deeds or warning them against evil deeds.

The meaning of (#’yi) is to disgrace i.e. belittle someone due to, their
lineage, profession, appearance, complexion, or so forth. This act is
prohibited, however, when there is a [accepted and valid] need and ne-
cessity requiring a person to mention someone. else’s shortcomings
and faults, it is only lawful to mention what the necessity and need calls
for, such as in the case when the Prophet () described Aba Jahm and
Mu’awiyyah to the female companion who consulted him after both of
them had proposed to her.!

! The hadith of Fatimah bint Qays (radjy.Allabu ‘ankd), when the Prophet ()
said to her (with régard to her accepting marriage proposals from two suitors):
“As for Mw’awiyyah, then he is uttetly poor. And as for Abd Jahm, then he
does not cease to remove the stick from his shoulder (i.e. he beats his wives).”
Muslim #1480. : ) '
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THE DIFFERENCE BETWEEN ADVISING

Adpvice is to endorse good deeds and prevent wrongdoings in the
light of Islamic Law; without exaggeration or indulgence through fol-
lowing the legislated methods in accordance with what the situation
enforces and requires and taking into consideration the following fac-
tors;

® The condition of the one being advised.

= The strength of relation between he who advises and the one
who is being advised.

= Is the wickedness committed in public or in secret?

= Does the evil of the wrongdoing extend to others or does it only
affect the wrongdoer only?

[3] Giving advice to someone necessitates mentioning the faults of the
one being advised. Similarly, shaming a person or intending to defame
him includes mentioning this person’s faults and deficiency. The former
is lawful while the latter is prohibited.

However, in some cases and certain circumstances calling a person an
innovator or a sinner is acceptable given that certain conditions are
met. Thus, it is vital to take into consideration the circumstances of the
incident, and the condition of the advised so that the advice given does
not transform into shaming or belittling,

[4] Many people may confuse advising with shaming and belittling due
to their own lack of direction which they can follow in the light of the
Qur’an and the Sunnah. For this reason, it is often that we find people
who intend to advise but their advice turns into taunting and belittling,
also many people sometimes wrongfully deem advising as shaming or
belittling, and many people intend to advise but, due to their lack of
knowledge of the rightful ways of advising, they end up shaming oth-
ers instead of advising them and still some others may take the advice
given to them as an attempt at belittling or shaming them on behalf of
the advisor. = -

[5] The principle rule states that it is prohibited for a‘persoﬁ to mention
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The Author’s Introduction

about his Muslim brother with that which he would dislike to be men-
tioned about him; because if he encounters him with it, it is reprehen-
sible, and if he says it behind his back then it is backbiting, be what he
says cotrect or incotrect.

This is based on the hadith that Allah’s Messenger (#) once said (to
his Companions), “Do you know what backbiting is?”” They said, “Allah
and His Messenger know best.” He said, “Your mentioning something
about your brother (in his absence) that he hates (to have mentioned).”
It was said: “What if there exists in my brother, that which I say (of
him)?” He () said, “If there is found in him what you say, then you
have backbitten him. And if there is not found in him what you say,
then you have slandered him.”?

Allah, Exalted is He, said,
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“And do not backbite one another. Would one of you love
to eat the flesh of his brother when dead? You would de-
test that (so detest the other)!”?

[6] The previous rule has some exceptions such as when mentioning
about a person that which he dislikes being mentioned about him in
order to benefit the general Muslims and avert his evil, such as when
this person happens to be a criminal whose crimes damage and harm
others, nevertheless he never listens to anyone’s advice. Thus, in this
case it is incumbent upon Muslims to report him, refute him and warn
others against him according to what the situation necessitates. .

This group of people includes innovators known. for their innova-

2 Muslim #2589.
3 Surah al-Eujurat (49): 12
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tions, whose methodology is established upon innovation and have in-
fluenced people. This group of people must be warned against and
their errors exposed in order that people do not be deceived, for indeed
this is not considered a form of backbiting.*

It is important to understand the condition of the advisor by know-
ing:

= What does he mean?

® What does he intend to achieve through his advice?

= What is the situation for which advice will be offered?

® How serious is the situation?

= Does the situation require an explicit explanation? Or an inexplicit
statement? Or an intimation? Or the use of a general statement
such as “‘What is wrong with some people who...>” Ot the use of
a direct statement such as “You are indeed a bad speaker.’

[7] The author here refers to situations when such advice is offered to
avert harm or bring forth benefit to particular people or individuals.

[8] The ruling of mentioning about a person that which he dislikes
being mentioned about him varies depending on-the case and the cit-
cumstances, therefore sometimes it can be prohibited, sometimes it can
be lawful, and at some other times it can be obligatory.

When evil and harm can be prevented by mentioning a person indi-
rectly then doing so is preferable. However, when such harm cannot be
precluded except by mentioning him directly in an explicit manner then
its ruling may reach the level of obligation. For this reason, the right-
eous predecessors used to perform Zawdf around the Ka’bah while say-
ing such things as, ‘5o and so are innovators’, ‘so and so have bad memory’, ‘so
and so are lars’, “so and so are fabricators’, ‘so and so are the accused’, ‘so and so
are weak’ etc, as known and established in the science of hadith.

[9] The author, may Allah bestow His Mercy upon him; explains that

* For further reading, cf. Imam al-Nawawi ‘Riyad al-Salihin’.

i
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acclaimed exegetes, may Allah bestow His Mercy upon them, have al-
ways, and continue to, clarify the status of narrators upon which they
resolve the approval or rejection of the statements of narrators.

This approach has never been criticised or refuted by the people of
knowledge who mentioned the condition of narrators by pointing out
the innovations and sins of innovators and sinners only as per the re-
quirements of the situation, and only to decide a standard by which the
accuracy and authenticity of narrations could be decided. Despite criti-
cism of scholars against some narrators, they assured objectivity and
moderation in their statements so their judgment would remain in con-
formity with the Qut’an and Sunnah.

This science examines aspects of the chains of narrators i.e. the con-
nectivity of chains and the status of narrators, therefore scholars are
unanimous about its significance as it assists in identifying weak and
authentic narrations. That said, whomsoever maligns this science is, in
fact, belittling all scholars of Islam. However, this science should nei-
ther be handled by nor be addressed to common people or novices,
rather inquiries about it should be presented to the scholats of this

Ummah. Allah; Exalted is He, said,

- fﬂu};‘dejw) J‘:):3)33

“But if they had referred it back to the Messenger ot to
those of authority among them.”

And, He, Most High, said,
:))/»/y,} uf_lﬁtl;“ ): -

“Ask the people of the remembrance [i.e. people of knowl-
edge] if you know not!”

5 Surah Nisa’ (4): 83
¢ Surabh al-Napl (16): 43
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[10] The author, may Allah bestow His Mercy upon him, explains that
acclaimed exegetes, may Allah bestow His Metcy upon them, have al-
ways, and continue to, clarify the status of narrators upon which they
resolve the approval or rejection of the statements of narrators.

‘This approach has never been criticised or refuted by the people of
knowledge who mentioned the condition of narrators by pointing out
the innovations and sins of innovators and sinners only as per the re-
quirements of the situation, and only to decide a standard by which the
accuracy and authenticity of narrations could be decided. Despite criti-
cism of scholars against some narrators, they assured objectivity and-
moderation in their statements so their judgment would remain in con-
formity with the Qur’an and Sunnah.

[11] The author explained in this section the method by which scholars

offer their advice” to others in a manner that is far from shaming, belit-
tling and taunting. Thus, they refute the innovation of innovators and
point out the truth underpinned with evidence, and they only refute
their opponents in order to clarify the truth and not to shame others.
This is because scholars aim to raise the word of Allah in a moderate
objective manner, therefore they refuted the like of Jahmiyyah, Shi‘a,
Khawarij, Mu‘tazilah and other deviated groups® in explicit compiled
texts, without hesitation.

The author also explains though scholars aim to distinguish accepted
narrators from rejected narrators so that they can in turn distinguish
accepted narrations from rejected ones, they have never claimed exclu-
sive truthfulness or that they have comprehended all aspects of knowl-

7 See the stoty of Imam al-Daraqutni who corrected the Imam ibn al-Anbari
when he was young, and Ibn al-Anbar was an elder and respected Imam, but
yet he still accepted the correction from him. The story is found in 7arikh
Baghdad 3/183.

& See the index of the Sects pp.94
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edge for they keep in mind the saying; ‘A person is still viewed as knowl-
edgeable so long as he seeks knowledge until he thinks he knows, as
then he will be an ignorant’.

For this reason, they used to refer every questioner to another scholar,
though they had minor disagreements on some aspects of jurispru-
dence as in fact they agreed on all fundamentals and established princi-
ples, but they always questioned their views and reminded themselves
of their innate human deficiency because they understand that their
views are not infallible and hence, could be wrong sometimes, there-
fore they emphasized their willingness to accept the truth even if it
opposes what they have said and even if it was presented by a novice,
so long as this novice was a really a well-versed student of knowledge.
That is why it is common to see their answers beginning with, “T'his is
the view I find to be correct’ or concluding with ‘If what I said is cor-
rect then this is from Allah, and if it was wrong then it is because of me
(my own deficiency) or because of Satan’.

Despite the authenticity’ of the story of ‘Umar'® with the woman, its
meaning is correct because this was the manner of all Companions

who always followed the truth whenever they found it."

And the examples of similar incidents are too numerous to list al-

? Reported by Abt Ya'la in his Musnad ul-Kabir from the path of Mujalid ibn
Sa‘id who is very weak. Al-Bayhagqi also reported it and its chain or narration is
broken. ‘Abdul Razzaq reported it and in its chain is Abi’l-‘Ujfa al-Sulami and
he is weak. See al-Magasid ul-Hasanah p.320.

1% “Umar bin al-Khattab: Aba Hafs ‘Umar bin al-Khattab bin Nufayl al-Qurashi
al-‘Adawi, the second Rightly Guided Kbha/ifah and one of the ten promised
Paradise. He accepted Islam five years before the Hijrab and his acceptance
was a great victory for the Muslims. He witnessed every battle that the Prophet
@i@ witnessed. He was martyred in the year 23H.

"It is found in the previous story itself
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though one of the most famous incidents is when Aba Bakr'* was asked
about the meaning of the word ““4642” in ayah 31 of Surah ‘Abasa. He
did not answer the question but said instead, ‘What sky would shade
me and what earth would carry me if I said about the Book of Allah
that which I did not have knowledge of!” *

Therefore, students of knowledge, particulatly learners and begin-
ners, should humble themselves and understand that they are not yet
qualified therefore they still need to refer to the scholars of this Ummah
because if even the Companions and qualified scholars used to refer
people to other scholars other than themselves in order to avoid giving
a verdict on a matter out of their piety, then it befits us to follow in their
footsteps because resembling the pious is an honour though we lack
their knowledge and have not reached their level. Thus, when someone
asks you a question that you do know the answer to then you should
say; ‘I do not know’ or refer the questioner to a scholar because you
should not delve into topics of which you have no knowledge.

For this reason, I truly wonder at those who have studied religion for
a short period of time, or joined some group for some time, then claim
themselves knowledgeable so they start issuing fz#wai and stand on pul-
pits and place themselves in the position of the actual respected schol-
ars! I say to them, may Allah bestow His mercy upon he who knows his
rank.

12 Abii Bakr al-Siddiq: ‘Abdullah bin ‘Uthmian bin Amir al-Qurayshi. The first
Khalifah of the Messenger (#8), his companion in the cave, his closest friend
and one of the ten promised Paradise. He was the first man to accept Islam
and died in the year 13H.

B of. Tafsir ibn Kathir under Surah ‘Abasa
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Imam Malik'* was once asked forty questions, he only answered two
of them and replied to the rest with ‘I do not know’. The questioner
became sutprised and said, “You are the Imam Malik ibn Anas who
people travel to, to ask and learn from and you say I do not know!’
Imam Malik’s response was: “Then travel to all countries and inform
them that Malik ibn Anas does not know the answer to these questions!’

This is Imam Malik, who people said regarding him, “No man should
give fatwa when Malik is in the Madinah.”

The real problem we face today is that we have some people who
claim a rank they do not deserve and claim knowledge when they are
still at the beginning of the road. That said, everyone should keep in
mind that every word that is uttered will be judged, therefore one should
not criticise or analyse the work of people of knowledge until acquiring
the correct instruments through which such criticism and analysis can
be performed. Allah says,
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“And do not pursue that of which you have no knowl-
edge. Indeed, the hearing, the sight and the heart - about
all those [ones] will be questioned.”*®

'* Malik bin Anas: ibn Malik ibn Abi ‘Amr al-Asbahi. The Imam of Madinah in
his time, one of the great Imams of Islam and author of the famous Muwatta.
His virtues are many and the scholat’s praise of him is abundant. He died in
the year 179H.

S Surab Isra’ (17): 36
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[12] The author used the statement of Imim al-ShafiT® in order to
emphasize that absolute correctness is only guaranteed in the book of
Allah and that infallibility is only ensured for Allah and His Messenger.
For this teason, Imam al-ShafiF said his famous statement, ‘Whenever
you find that any of my statements oppose the statement of the Mes-
senger of Allah, disregard mine’” and even went to great lengths to

16 Al-Shafit: Muhammad Ibn Idsis Ibn al-‘Abbas Ibn ShafiT al-Hashimi al-
Qurayshi, Abii ‘Abdullah, the Mujaddid of his era and one of the great [mams
of this nation. He died in the year 204H.

'The quotations from him are' most numerous and beautiful, and his follow-
ers were the bestin sticking to them: “The Sunnahs of the Messenger of Allah
(#8) reach, as well as escape from, every one of us. So whenever I voice my
opinion, or formulate a principle, where something contrary to my view exists
on the authority of the Messenger of: Allah (%), then the correct view is what
the Messenger of Allah () has said, and it.is my view.” Related by Hakim, and
he said: “The Muslims ate unanimously agreed that if a Sunnah of the Messen-
ger of Allah () is made clear to someone, it is not permitted (ba/il) for him to
leave it for the saying of anyone else.”:Ibn al-Qayyim 2/361 and Fulani p. 68,
and he said: “If you find in my writings something different to the Sunnah of
the Messenger of Allah-(#), then speak on the basis of the Sunnah of the
Messenger of Allah (#£), and leave what I have said.” In one narration: ‘... then
follow it (the Sunnah), and do notlook sideways at anyone else’s saying.” Harawi
in Dhamm al-Kalam 3/47/1, and he said: “‘When a hadith is found to be sahih,
then that is my madbhab.” Nawawi in A+-Majmi‘ 1/63, and he said: ‘In every
issue where the people of narration find a report from the Messenger of Allah
(#8) to be sahih which is contrary to what I have said, then I take my saying
back, whether duting my life or after my death.” Ibn al-Qayyim in L’/am ul-
Muwaqq'in 2/363, and he said: ‘If you see me saying something, and contrary to
it is authentically-reported from the: Prophet (#), then know that my intelli-
gence has departed.” Ibn Abi Hatim in a/-Adib p. 93, and he said: ‘For every-
thing I say, if there is something authentic from the Prophet () contrary to
my saying, then the hadith of the Prophet () comes first, so do not follow my
opinion.” Ibn Abi Hatim, AbiG Nu‘aym and Ibn ‘Asakir 15/9/2, and he said:
‘Every statement on the authority of the Prophet (§) is also my view, even if
you do not hear it from me.” Ibn Abi Hatim pp. 93-4. See L'lam nl-Muwaqq’in 2/
363 and Igadh Himam Ulil-Absar p. 100.
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prove that no complied book is free of error, particularly in matters
that are judged based on mere Jj#ihad, therefore he who claims perfec-
tion of his work is a falsifier because Allah, Exalted is He, said,
2t » /”/E// 24 - pg e 2O%
Pt PP AT CR
“If it had been from [any] other than Allah, they would
have found within it much contradiction.”*®
The teasons for which Imam al-Shafiq and all other righteous pred-
ecessors used to be glad whenever they found the truth with their op-
ponent are;

" 1. Great humbleness to Allah.
'2. Knowing that he will follow the truth and that is a rewarding
trait. / v ' ' v
3. Having benefited by knowing a matter he did not know before.
4. Being glad that his brother was guided to the truth.

This is also why Imam al-Shafi changed his views when he travelled
to Egypt as during his trip he met many scholars from whom he learnt
new things and hence this effected his previous positions. This is in-
deed an implication of the famous statement, ‘Wisdom is the believer’s
lost belonging; he is the most worthy of it wherever he finds it’."

[13] The author then mentions the nature of the relationship between
Imam Ahmad® and Ishaq® and explains how disagreement does not

18 Surah al-Nisa’ (4): 82

¥ For further readings on how scholats excused each other when they disputed
over rulings, cf. Shaykh al-Islam ibn Taymiyyah, ‘Raf a/-Malam ‘an al-A’imma al-
Alam’. ’ -

% Ahmad: bin Muhammad bin Hanbal bin Hilal ash-Shaybani, Abi ‘Abdullzh,
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affect the good ties between the people of knowledge as they all search
for the truth.

[14] This is indeed one marvellous and interesting story!

Hatim al-Asam was a ShafiT scholar, who I presume lived in the third
generation, if I am not mistaken, because there was another Shafig
scholar named al-Asam although he was Abu al-‘Abbas al-Asam. Also
there was another person known as al-Asam, he was Ibrahim ibn Isma‘l
but he was rejected by scholars and he was called al-Asam (deaf) be-
cause scholars said about him, ‘He is deaf (in his heart) and hence can-
not know the truth’. :

The moral of this story is that the traits that Hatim al-Asam enjoyed
made him excel and dignified him because being glad when his oppo-
nent was correct indicates that he neither wished to harm his opponent
with his tongue nor envy him, and that he loved for him what he loved
for himself. In contrast, today we find people who refer to themselves
as people of knowledge who cannot conceal their happiness when they
discover others errors and envy others when they are correct, forget-

the Imam of the Sunnah and author of the famous Musnad. Born in Baghdad
164H. He was from the few who at his time preserved the way of. the Compan-
ions, fighting away the innovations of the deviant sects and upholding the way
of the Salaf. He was put to test in the days of Caliph al-Ma‘min concerning
the calamity of Qur’an’s creation. He stood firm and did not answer the way
he was told to, and by this earned a high position in this world and the Hereaf-
tet. From amongst his students were Aba Dawid, ‘All bin al-Madani, Aba
Zu‘arah and Aba Hatim and many more famous scholars of _Ab/-Sunnab wal-
Jama‘ah. He died 241H. Ibn al-Jawzl has dedicated a volume to his life and
virtues, so refer to it.

2 Ishaq bin Rahawayah: al-Hanzali at-Tamimi al-Marwazi, Aba Ya‘qab, the
scholar of Khurasan of his time and one of the Mujtahid Imims. He taught
Ahmad, Bukhari, Muslim, at-Tirmidhi, an-Nas2’1 and others. He died in the
year 238H.
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ting that the Prophet (&) said, “The believer is he who does not harm
believers with his hand or his tongue.”?

This indicates the serious damage that a tongue may cause, which
caused the Prophet (§&) to advise us by saying, “Whosoever believes in
Allah and the Last Day, then let him speak good or remain silent.””

[15] Scholats have always happily accepted criticism and advocated it
when refuting innovators and opponents lest others follow their mis-
takes. However, their purpose is never personal, rather it is to explain
the truth and point out falsehood as this is the type of advice that the
Prophet (&) advocated. On the other hand, if the purpose is to belittle
someone or degrade him then it is impermissible.

That said, Muslims in general and students of knowledge in particu-
lat, need to understand this truth so they do not think that refuting
innovators is a form of slander and backbiting. Yet, this type of public
refutation should only take place after endeavouring at attempts to ad-
vise ditectly and inform the opponents of their mistakes. If such op-
ponents insist on their stance despite all these attempts and their errors
and mistakes have spread and caused harm, then public refutation is
required. '

[16] The author intended with these lines to point out that the refuta-
tion of odd or weak opinions of previous respected scholars is permis-
sible. There are numerous examples demonstrating this process such as
when some scholars refuted some of the opinions that were adopted
by some Companions and Tabi‘in with the intention to point out the
truth, as they viewed this act with the intention that sincere advice is
among the acts that Muslims are obligated to perform.

2 Bukhari 1/54 of a/-Fath and Muslim #42.

2 Bukhari 11/308 of a/-Fath and Muslim #47.
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That said, he who intends with his refutation to insult or belittle the
scholars then the hadith of the Prophet (4€) applies to him, the Prophet
(%) said, narrating from his Lord: “Allah says, ‘whoesoever has mutual
animosity with a friend (Wa/) of Mine, then he has declared war on Me
- ot I declare war on him.”**

And that is why al-Hafiz Ibn ’Asak1r rabimabullah - used to say, ‘The
flesh of the Scholars is p01sonous

Refuting and replying to others errors and mistakes should be ac-
companied with good manners as this is the only correct apptoach while
addressing scholars and people of knowledge.

However, if the one refuted is an innovator whose religion is estab-
lished upon innovation then though one might be harsh while dealing
with him one should still abstain from abusing him because the put-
pose of replying to him is to guide him as well others. This ¢an be
noted in scholars complied works in response to innovators such as the
works of ‘Uthman ibn Sa‘id, Ibn Mandah, al-Suyuti, Imam Ahmad ibn

# Bukhari and ibn Hibban #347. The wording of Bukhari is, “Allah says,
‘Whosoever has mutual animosity with a friend (waf) of Mine, then I declare
war on him.”

Similar abadith have also been reported from ‘A’ishah by Ahmad 6,/256; Aba
Umamah by at-Tabarani; ‘All by al-Isma‘lli, ‘Musnad- A/, Ibn ‘Abbas by at-
Tabarani; Anas by at-Tabarani; and Maymiunah by Aba Yala.

The wording, ‘then he has declared war on Me,” has not been reported by al-
Bukhari, rather it is reported by at-Tabarani from Aba Umamah and al-Bayhaqi
from Aba Hurayrah.

» “Know, O my brother - may Allih awaken you and I to His pleasure and
make us of those who have deep fear and piety in Him as we should have - that
the flesh of the Scholars is poisonous. It is well known that Allah will expose
those who seek to revile and belittle them and that whosoever lets loose his
tongue by insulting and belittling the Scholars, then Allah will cause his heart to
die before he actually dies.” See Tabyinu Kadhabiul-Muftari p.29.
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Hanbal and others.

In summary, it is important to differentiate between refuting a mis-

take stated by an respected scholar and one stated by an innovator. The
former is replied to cautiously and with respect and the invocation to
Allah to bestow His Mercy upon them while the latter his incorrectness
should be exposed and refuted and it is worthy to refer to the six excep-
tions of backbiting that Imam al-Nawawi mentioned in his book, Riyad
al-Silihin®® '

2 Althoﬁgh Backbiting is forbidden, it becomes permissible under certain cit-
cumstances when done for a beneficial reason. The authorisation (making back-
biting allowable) can be any one of the following six reasons:

1.

Opptession - It is permissible for the one who is oppressed to complain
about his situation to the ruler or the judge or anyone else who holds au-
thority or has the ability to grant him justice against his oppressor. He should
say: ‘Such and such person wronged me’ and ‘be did such thing to me’, and ‘he coerced
me in this manner’ and so on.

. Seeking assistance in changing an evil and in returning a sinner back to what

is correct - One should say to the individual whom he expects has the capa-
bility of putting a stop to the evil: Such and such person did this, so I prevented
him from i’ or something to that effect. His objective should be to look for
a way to ultimately put an end to the evil. If he does not intend that as his
goal, then it is forbidden (for him to mention it).

. Seeking a teligious ruling - One should do this by saying to the scholar: My

Jather’ ot ‘my brother’ ot ‘such and such person wronged me in this way.” ‘Does he have
the right to do so?” ‘How shall I go about putting an end to it and obtain my right while
repelling oppression from myself?” and so on. Likewise, one may say: ‘My wife did
such and such to me’ ot ‘my hushand did such and such a thing’ and so on. This is
petmissible due to the necessity for it, however, to be more cautious, it is
better for one to say: ‘What do you say about a man who has done such and such
thing?’ ot ‘concerning a husband’ or ‘concerning a wife who did such and such’ (without

saying “my”), etc.

. Warning and Advising the Muslims against Evil - There are several perspec-

tives to this, of which one is: Declating someone unreliable in the field of
narrating hadith and giving testimony. This is permissible to do, according
to the consensus of the Muslim scholars. Rather, it becomes obligatory due
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to its necessity. Another case is when an individual desires to enter into a
relationship with another person either through mattiage, business, the con-
signment of property, the consigning of something to him or any other of
the daily affairs. It is obligatory on you to mention to that individual what
you know about the person he wants to get involved with, with the inten-
tion of advising him. Another case is when you see a student going to an
innovator or a deviant, seeking to attain knowledge from him, and you fear
that may affect the student. In that situation, you must advise him about
the condition of that innovatot, on the condition that your intention only
be for the sake of advising.

5. When one openly exposes his acts of evil ot his innovation - An example of
this is ' when someone has openly exposed his consumption of alcohol, or
his illegal confiscation of people’s money and raising of their taxes unjustly
and his usurping command wrongfully. It is thus permissible for one to talk
about what that individual has made public. But it is forbidden to mention
any of his other defects, unless they fall under one of the categories, which
we have mentioned that backbiting is permissible.

6. Defining someone - If someone is known to the people by his nickname,
such as “the bleary eyed one”, “the one who-limps”, “the deaf guy”, “the blind gny”,
“crosseyed”, “flat-nosed”, and other than that, then it is permissible to particu-
larize him as such, with the aim of identifying him. Howevet, it is forbid-
den to apply that to him, when one’s intention is to degrade him. If he can
be identified with another (more approprtiate) type of name, then that is
more preferable. These are the six cases, in which the scholars have stated
that backbiting is permissible, if it is done in accordance to the guidelines
we mentioned above.

The evidences for the permissibility of backbiting can be found in authentic
and well-known ahadith.

Furthermore, there is an agreement of the scholars concerning the allow-
ance of backbiting in these six cases. See Guarding the tongue from the book
al-Adbkar pp-21-24 and Riyad al-Salihin.(Chapter 256: Some cases where it is
permissible to backbite) of al-Nawawi,



CHAPTER ONE

Kinds of Advice

If it is understood from someone, that the purpose of correct-
ing and refuting scholars, is to offer sincere advice towards Allah
and His Messenger (), then it is obligatory that he should be
treated with kindness, respect and veneration, just as was done by
all the proficient scholars whose mention and example were pre-
viously stated and those who followed them in goodness.

As for someone whose purpose for criticising scholars is known
or understood to be to belittle or defame them or only to expose
their faults, then he deserves punishment so that he and those
similar to him will be prevented from these transgressions and
forbidden actions.™

The intention and the purpose of people in such cases can be

' The word rasihah and nush are synonyms in the Arabic language. They have
very deep and broad meanings as a result of which they are difficult to under-
stand from a straight single-word translation or even an Arabic synonym. Sin-
cerity, in a very broad sense, is probably the closest English word that can be
used. This is because the hadith commentators say that the underlying basis of
nasipah is ikhlis i.e. sincerity and, in short, it can be interpreted as ‘wishing the
good welfare of another person.” cf.al-Nipayah of Ibn Athir
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discerned sometimes through the acknowledgment and confes-
sion of the petson or through indicative signs surrounding his
words and actions. Hence, when someone possesses knowledge
and a righteous character and has high respect for scholars, he
will mention his refutation and point out his opponent’s errors in
conformity with scholatly manners and attitude.

As for written words in compiled and authored books, they
should be understood and assumed in the best possible manner
(desiring to guide and bring about good). Thus, when someone
assumes otherwise in the work of someone whose knowledge
and good character are recognised, he becomes similar to one
who assumes evil in an innocent person, which is from the types
of suspicion that Allah and His Messenger (%) forbade. So he
falls under the saying Allah, the Most Perfect,

CC))‘:\:L}““KS s
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“But whoever earns an offense or a sin and then
blames it on an innocent [person] has taken upon
himself a slander and manifest sin.”

[Surah al-Nisa® (4): 112]

Indeed, having suspicious thoughts about someone whose char-
acter does not indicate or show signs of evil is a prohibited act by
Allah and His Messenger (#), as holding such evil suspicion com-
prises of earning a sin and as well as accusing an innocent of it.

The severe warning against such an unlawful act, as mentioned

in the gyah, becomes even greater when there appear from the
person who holds suspicious thoughts - signs of evil such as:
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excessive transgression, lack of piety, often speaking against oth-
ers, backbiting and slandering othets, envying othets for what they
have been blessed with, and vigilance to be in position of authoz-

ity.2

In this case, he whose character is known with these ot similat,
attributes that people of knowledge and believers condemn and
are displeased with is a person who only thinks badly of scholars.
And, in this case his refutation was only for the sake of exposing
the faults and shortcomings of scholars (desiring to guide and
bring about good), he then deserves to be countered Wlth con-
tempt and degradation. '

As for when there ate no signs of evil appeating from the re-
futer then his words should be taken in the best manner (of un-
derstanding), and it is not permissible to take them in a negative
way.

‘Umar ibn al-Khattab (radipAllahu ‘ank#) said, ‘Do not suspect
evil thoughts due to a word that has come out of the mouth of a
Muslim brother. Rather, you should find that it is only filled with
good.”®

e M N
Explanation
[1] This Lchapter deals with an important topic, that is, the difference

between he who advises the people of knowledge and one who belit- -
tles and defames them.

? See the treatise Dbamm ul-Hasad wa Ahlibi (Dispraise of Jealousy and its Ad-
herents) of ibn al-Qayyim.
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THE DIFFERENCE BETWEEN ADVISING

The famous authentic hadith, “The din (religion) is nasibah (advice,
sincerity).”" includes the leaders of the Muslims who are scholars and
rulers, and advising them should be by lawful means such as, correcting
them when they err, invoking Allah for them, advising them in a man-
ner that pleases Allah, loving them and defending their honour, uniting
Muslims around them to refer their affairs to them because scholars
take their views from the book of Allah and the guidance of the Prophet
(%), learning from them and following them without fanaticism and
radicalism, and believing that only Allah is Perfect and that His Proph-

ets are infallible.

These purposes and intentions make the given advice sincere unlike
those who aim to belittle and defame the people of knowledge.

[2] This text carries great meaning; for he who refutes or opposes the
people of knowledge in matters he finds wrong or objectionable and
that evidence is established against their stated opinions, he does so
either:

1. To clarify the mistakes so that the truth may be known although his
approach must be in conformity with noble manners i.e. extremely
polite, giving the people of the knowledge their due respect and
esteemed rank, and never taking their words out of context, and
giving them the benefit of the doubt. This method is praised and
required, given that this person is known that he has no evil inten-
tion against the people of knowledge, as there is no person after the
Prophet (#) except that he was refuting and refuted. The righteous
predecessors used to reply to each other’s opinions within the
boundaries of good manners.

2. His enviousness, hatred, ill-heart, evil suspicion, and eagerness to

! On the authority of Tamim ibn Aus al-Dari (radiyAlibn ‘anbn): The Prophet
(%) said, “The di (religion) is nasibah (advice, sincerity)” We said “To whom?”
He (%) said “To Allah, His Book, His Messenger, and to the leaders of the
Muslims and their common folk.” Muslim
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Chapter One: Kinds of Adbvice

defame and belittle the people of the knowledge so that he will be
seen as a learned person are what drive his attempts to refute and
reply to them. Whomsoever follows this way, has walked onto a
dangerous path as he has collected four grievous sins;

Refuting the people of knowledge without right.

Taking their words out of context.

Committing a sin and a wrongdoing.

Slandering and making false claims against the people of knowl-
edge, Allah said,
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“But whoever earns an offense or a sin and then blames it

on an innocent [person] has taken upon himself a slander
232
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and manifest sin.

These kinds of people deserve punishment lest they do not harm or
defame the people of knowledge as they attempt to gain fame ot pub-
licity through their opposition of known and esteemed persons, there-
fore people should be warned against them because they are many.
However, as only Allzh knows of what lies in the hearts and of the
intentions of people, we cannot accuse those who refute or correct
some views put forth by the people of knowledge with automatically
being from these deviated kind of people without a proof and such a
proof has to be a clear sign indicating so.

For example, if the refuter is known to be from those who holds
onto the Sunnah, and known for his truthfulness in his words and deeds,
and always seeks the truth and evidence in all their affairs, and always
asks Allah to bestow His mercy upon the people of knowledge, and

% Surab al-Nisa’ (4): 112
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gives them their due respect and rank, it becomes evident that he is
from the first kind of people. Hdwever, if he is from the second devi-
ated kind then he will be exposed sooner or later because as has been
said, ‘Allah reveals the intentions of people through their facial expres-
sions and through the slips of their tongues.”
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The Correct Manner of 'AdVising‘

When the purpose of saying to a person that which he dislikes
to hear about himself is to advise, that is a praiseworthy deed;
some of the righteous predecessors said to some of their com-
panions, “You shall never advise me until you say it directly to me
even though I may dislike it.” Thus, it is commended when a pet-
son tells his fellow Muslim of his fault or shortcoming so that he
may avoid it and abstain from it in the future, and he who has
been informed of his shortcoming and fault should excuse him-
self from such fault, if he has a justification. Then it is a detested
and despised deed when the purpose of it is to shame the other
petson. '

Some of the righteous predecessors were asked: ‘Do ydu like
someone to inform you of your shortcomings and faults? So he
replied, ‘[I do not mind] unless his aim is to insult me.’

As mocking and shaming others for sins they may have com-

mitted is also detested. The Prophet (4) forbade condemning of
a fornicating woman even though he commanded the punish-
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ment (hadd) be carried out on hert for her ctime of fornication.!

It has been reported by Imam al-Tirmidhi and others that the
Prophet () said, “Whosoever shames his brother for a sin (he
committed), will not die until he also has committed (the same
sin) himself.”

And this hadith refers to sins from which the person has not
repented from.

Al-Fudayl ibn ‘Ayad’ said: ‘The believer veils (the sin of his
brother) and gives sincere good counsel. While the wicked per-
son rends open (the sin of his brother) and condemns him.’

This is what al-Fudayl has mentioned some of the signs by which
advising and shaming can be discerned; sincere advice is always
accompanied by concealing others’ faults while shaming is always
accompanied by exposing others’ faults.

! Bukhari 4,/350 and Muslim #1704 on the authority of Aba Hurayrah. See
Sharh al-Sunnah 10/298 of al-Baghawi. '

2 al-Tirmidhi #2507) on the authority of Mu’adh. Ibn ‘Adiyy also reported it in
al-Kamil 6/2181, Al-Khatib in Tarikh Baghdad 2/339 and al-Zabidi added that it
was also found Tbn Abi al-Dunya’s a/Samat and al-Ghibah as well as in al-Baghaw.
There are two defects with its chain of narration. The first is that Khalid ibn
Ma’dan never meet Mwadh. And second is that Muhammad ibn al-Hasan ibn
Yazid is very weak. This has been mentioned by al-Dhahabi in a/Mizan 3/515
and he listed this hadith as an example. Al-Saghani also mentioned this hadith
in his a/-Mawdsn‘at #58. .

3 Al-Fudayl ibn ‘Ayad: bin Mas‘ad at-Tamimi, Abi ‘Ali, the shaykb of Makkah

and one of the righteous worshippers. He was trustworthy and precise, noble,
" having wara’ and narrated many ahadith. He died in the year 187H.
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Chapter Two: The Correct Manner of Advising

It was said, ‘He who orders his brother (towards doing good) in
front of people, has shamed him’ Or something to that effect.

The righteous predecessors used to despise commanding good
deeds and forbidding wrongdoings publicly as they cared to do so
in secret as they wished no one to know of it other than the one
they advised. For indeed informing someone of his mistake in
secret is a sign of sincere advice because the advisor does not
seek to expose or reveal the faults of the one he advises, rather he
only aims to remove a harm in which the one he advises has fallen
into.

As for revealing and exposing others’ faults to others, it is
amongst what Allah and His Messenger (‘;‘é) have forbidden, Allah,
Most High, said,
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“Indeed, those who like that immorality should
be spread [or publicised] among those who have
believed will have a painful punishment in this
world and the Hereafter. And Allah knows and you
do not know. And if it had not been for the favor
of Allah upon you and His mercy... and because
Allah is Kind and Merciful”

[Surah al-Nar (24): 19-20]
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And the ahadith which praise advising others in secrets are nu-
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THE DIFFERENCE BETWEEN ADVISING

merous.*

Some scholars counseled those who order and advise others to
good deeds, “Iry your best to conceal the sins of sinners for ex-
posing their faults to the public, would weaken in Islam the thing
which most deserves to be covered and concealed.” For this rea-
son, the ayah linked spreading immorality to shaming for both
acts are amongst the traits of arrogant evildoers who care not for
removing harm and averting Muslims from being involved in
wrongdoings and immoral acts. Rather they only intention is to
spread and publicise the faults of their fellow believers and belit-
tle them so that people may mock them and some harm can fall
upon them in this world.

But as for the person that is sincerely advising, his only cares is
to eradicate the faults found in his fellow Muslim and to help him
avoid it. This is what Allah, the Most High, described His Mes-
senger (#) by saying,
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“There has certainly come to you a Messenger
from among yourselves. Grievous to him is what
you suffer; [he is] concerned over you and to the
believers is kind and merciful.”

[Surah al-Tawbah (9): 128]

And He also described the Companions of the Prophet (4)
saying,

4 Bukhati 5/97 and Muslim 4,/1996.
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“Muhammad is the Messenger of Allah; and those
with him are forceful against the disbelievers, mer-
ciful among themselves. You see them bowing and
prostrating [in prayer], seeking bounty from Allah
and [His] pleasure. Their mark is on their faces
from the trace of prostration. That s their descrip-
tion in the Torah. And their description in the
Gospel is as a plant which produces its offshoots
and strengthens them so they grow firm and stand
upon their stalks, delighting the sowers - so that
Allah may enrage by them the disbelievers. Allah
has promised those who believe and do righteous
deeds among them forgiveness and a great

reward.” ‘
[Surah al-Fath (48): 29]

And also He described the believers as enjoying the traits of
patience and of advising one another to compassion.’

The driving force of the evildoers for spreading evil and expos-

5 As is found in Allah’s saying: “Then he became Jfrom among those who be-
lieved and recommended one another towards patience and recommended one
another towards compassion.” [Surah al-Balad (90): 17]
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THE DIFFERENCE BETWEEN ADVISING

ing others’ faults is harshness, cruelty and the desire to disgrace
his Muslim brother, which is exactly the characteristics of the Satan
- who beautifies disbelief, sins and disobedience in the eyes of
believers so they may become amongst the dwellers of Hellfire,
as Allah said,
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“Indeed, Satan is an enemy to you; so take him as
an enemy. He only invites his party to be among

the companions of the Blaze.”
' [Surah Fatir (35): 0]

Also, after narrating for us the story of the Prophet of Alldh;
Adam and Satan, and how the evil plot that he unleashed on him,
such that it brought h1m to be cast out from Paradise, He, Most
High, said: ‘
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“O children of Adam, let not Satan tempt you as
he removed your parents from Paradise, stripping
them of their clothing to show them their private
parts.” : '
[Surab.al-"Araf (7): 27]

So what is the difference between a person who intends to

advise (nasihah) and a person who intends to make a disgrace
(fadilah), therefore only a fool would confuse one of these with
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the other.l!
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 Explanation

[1] How resplendent ate these words that they require no further elabo-
ration or explanation. However, the following are some matters I would
like to point out with a brief explanation that, without doubt, shall reach
the level of the author’s words.

It is important to know the correct method to advise one’s Muslim
brother. The following are the steps that should be followed when in-
tending to advise someone:

Sincere intention: The purpose of advising should be for the sake of
Allah alone because giving advice to others when they ask for it is one
of the commandments of Allah as repotted in the hadith.!

Also, occasionally giving advice is required even if none asked for it
such as when you see a person committing a wrongdoing and your in-
tention in such case is not to defame or belittle him, rather it is to save
your Muslim brother from falling into sins.

The advice should be given with kindness and good manners and in
secret for “he who covers the faults of a Muslim, Allah shall cover his
faults in this life and hc_reafté,r.”2 That said, one should follow the ex-
ample of the Prophet () when giving advice to others, for Allah, Ex-
alted is He, said describing His Prophet (4%);

! Muslim #2162.

2 Bukharl #2442 and Muslim #2580.
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“So by mercy from Allah, [O Muhammad ()], you were
lenient with them. And if you had been rude [in speech]
and harsh in heart, they would have disbanded from about

293
you.

And
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“There has certainly come to you a Messenger from among

yourselves. Grievous to him is what you suffer; [he is} con-
cerned ovet you and to the believets is kind and merciful
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“And indeed, you ate of a great moral character.”

However, when the advised is d person whose sin or innovation are
advocated in public, the advice should be given in public and people :
should be warned about him lest they fall for him. A

3 Surab Al-Twran (3): 159
* Surah Tawbah (9): 128

> Surab Qalam (68): 4
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Chapter Two: The Correct Manner of Advising

It was reported that 2 man advised the Caliph al-Ma’miin in a harsh
abusive way. The Caliph said to the man, ‘Allah has sent someone bet-
ter than you to advise someone who is more evil than me, Allah said to
Moses and Harun,
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“And speak to him (Pharaoh) with gentle speech that per-
haps he may be reminded or fear [Allah ].”

It is also important to differentiate between someone whose inten-
tion it is to advise (rasibah) and someone whose intention it is to shame
(fadilah). And no one confuses one of these with the other, except some-
one who does not possess sound intellect.

8 Surah Taba (20): 44
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CHAPTER THREE

The Punishment of Shaming Others

The punishment of one who spreads and searches for the faults
of his Muslim brother and exposes his mistakes, is that Allah shall
disgrace him even if he is inside his house, as teported from vari-
ous routes from the Prophet () of which Imam Ahmad reported
in his Musnad, Abu Dawud in his S#nan, and al-Tirmidhi in his
Sunan.!

Al-Tirmidhi transmitted from the hadith of Wathilah ibn al-
‘Asqa’ (radiyAllabn ‘anbu) narrated that the Prophet () said, “Do
not express joy at your brothet’s misfortune or else Allah will
pardon him for it and test you with it.”?

! The checking for this has been previously mentioned.

* Tirmidhi #2507 and in its chain al-Qasim ibn Umayyah al-Hidha. Ibn Hibban
mentioned him in a+-Majrithin 2./213 and said: ‘He was shaykh who reported
from Hafs ibn Gayyath many strange and weak narrations. It is not permissible
to use him as a support when he is alone (in his narration).” Then he reported
this hadith from him and commented upon it, saying: “There is no source for
this found in the sayings of the Messenger of Allah (#g). I'say: “This hadith has
also been reported by al-Tabarani in a/-Kabir 22/53, Musnad al-Shamiyin #384,
Al-Qada’1 in Musnad al-Shibab #917-918 and Aba Nu‘aym in al-Hilyah 5/186.
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Mu‘adh® (radipAllahn ‘anbu) related that the Prophet () said,
“Whoever shames his brother for a sin, will not die until he also

does it.”* :

Al-Hasan’® said: ‘It used to be said, he who shames his brother
for a sin from which he repented, will not die until Allah tests him
with it. (i.e. the same sin)”

And it s also succeeded by ‘Umar ibn Isma‘fl ibn Mujilid found in al-Tirmidhi,
Ab@’l-Shaykh in ALAmthal #202 and Al-Khatib in alTarikh 9/95-96. How-
evet, there is no point in that, since ‘Umatr is rejected. :

* Mu%dh bin Jabal: bin ‘Amr bin Aws al-Ansasi al-Khazraji, Aba ‘Abdut-
Rahman, one of the foremost Companions known for his knowledge of legal
rulings and the Qur’an. He was present at the pledge of ‘Ugbah and witnessed
Badr and the following battles and was martyred due to a plague in the year
17H or 18H.

* Reported by Tirmidhi #2505.

5 Al-Hasan ibn Abi al-Hasan Yasar al-Basti Aba Sa‘id, the freed slave of Zaid
ibn Thabit, the example of ascetic scholars and one of the great characters of
the Tabiin. He died in 110. Ayytb al-Sakhtiyani said: “Had you seen him you
would have said that you have never sat with a scholar of jurisprudence.” Abu
Ja‘far al-Bagir said: “That is the person whose speech resembles that of the
Prophets.” Refer to. his biography: Ibn Sa‘d: al-7abagat, 7/156, Hilyatw'l-Anliya’,
2/131, Ahmad: al-Zubd, 2/225, Siyar al-A'lam al-Nubula’, 4/563, Tathkirat al-
Huffag, 1/66. Ibn al-Jawzi has dedicated a book for the life and virtues of this
Imam which is printed and available. »

¢ The discussion of this has been stated pteviously in detail.
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And it is reported from the hadith of Ibn Mas‘ad’ (radiyAllahu
‘anbut) with a chain of narration that has weakness in it that the
Prophet (4) said: “Trials are consequences of uttered words, for
if a man shamed another man for being breastfed by a female
dog, then that man (who said that) will indeed breastfeed from
one.”®

And this meaning has been reported from a group from amongst
the righteous predecessors.

When Ibn Sitin’ was in great debt and was imptisoned due to
his inability to pay off his debts, he said: ‘T am aware of the sin
which brought me into this hardship, I shamed a man forty years

7 ‘Abdullah bin Mas‘ad: bin Ghafil bin Habib al-Hadhli Aba ‘Abdur-Rahman.
One of the scholars amongst the Companions and he witnessed Badrand the
following battles. He had many virtues and died in the year 32H.

8 Repotted by Abi Nu‘aym in A&hbar Asbahin 1/ /161, al-Khitib in his Tarikh
13/279 and Ibn al-Jawzi mentioned it in A/Mawdi’st 2,/83. Al-‘Alini in Kashf
ul-Khufi 2/343 added to that by attributing it to al-Daylami. The hadith is re-
ported through other paths from ‘Ali and Hudayfah (radiyAllahn ‘anbuma), how-
ever they have severe weakness in them. See a/-Lali al-Masnit’ah 2/293-295 of
al-Suyuti and Mukhtasar Magasid ul-Fasanah p.830 of al-Zurqani and al-Durr al-
Multagitt p. 22 of al-Saghani.

® Muhammad ibn Sitin, the Imam and Shaikh al-Islam, Abt Bakt al-Ansati al-
Anasi al-Basti, the freed slave of Anas ibn Malik, the companion and servant
of Allah’s Messenger (4%). He died in 110. Abi ‘Uwana said: ‘T saw Muhammad
ibn Sifin in the marketplace, and nobody saw him without him mentioning
Allah. For his biography, refer to: Ibn Sa‘d: al-Tabagat, 7/193, Hilyatw' -Auliya’,
2/263, Tirikh Baghdad, 5/331, Tathkirat al-Huffiz, 1 /73, Siyar al-A%im al-Nubuia,
4/6006, al-Tbar, 1/135, Mir'at al-Janan, 1/232, al-Biddyah wa’l-Nihayah, 9/267,
Shatharat al-Thahab, 1/138.
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ago, I said to him: ‘O bankrupt one.”!

L R B

Explanation

[1] This chapter is relevant to the previous one as it shows that when a
person shames or belittles someone else, he will be afflicted by what he
shamed others with.

Though the narrations mentioned by the author in regard to shaming
others are slightly weak, it is proven that shaming or belittling someone
else is prohibited. The righteous predecessors understood this prohibi-
tion as much as they understood that shaming or belittling others over
a sin or a wrongdoing or an act, may result in them being afflicted by
that afterward as a punishment.

Howevert, as has been mentioned previously, exposing public sinners
and innovators whose sins and innovations threaten the Muslims is ex-

* empted from this general ruling. Further, there are other cases that are

exempted from the general prohibition; the following cases are some
of them:

When someone asks your advice about 2 man who proposed in mat-
riage to his daughter or his sister, you need to mention his shortcom-
ings, if he has any, with the intention to warn and not to shame. This
exemption has been established in the authentic hadith, when a woman
asked the Prophet (4) about two men (Abd Jahm and Mu’awiyyah)
who proposed to her, so he said, “As for Aba Jahm, he always carry his
stick on his shoulder (i.e. it either means that he always travels or that he
hits his women) and Muw’awiyyah is a poor man. I suggest to you to

marry Usamah’."’

10 Muslim #1480.
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Shaming and Dishonoring

' From amongst the most obvious kinds of shaming is: disclos-
ing and spreading the faults of others under the pretense of ad-
vising, then laying claim that this person’s motive is these faults,
general or specific while, in fact, this person’s actual intention and
hidden aim is to shame and cause harm.!

This is because such a person is from the brothers of the hypo-
crites whom Allah condemned and dispraised in His Book in many
places for Allah dispraised he who outwatdly exhibits a good ac-
tion or a good word whilst his intention is to achieve a corrupted
and evil goal. Thus, He, Exalted is He, deemed this attribute from
the characteristics of hypoctites, as such in the Swrah al-Bara’?
wherein He debunked and exposed the hypocrites and their vile
characteristics; He said, ’

! This is from the actions of the heart which no one has knowledge of except
Allah, the Most High.

? An alternative name for Surah al-Tawbab (9).
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“And [there are] those [hypocrites] who took for
themselves a masjid for causing harm and disbe-
lief and division among the believers and as a sta-
tion for whoever had warred against Allah and His
Messenger before. And they will surely swear, “We
intended only the best.” And Allah testifies that
indeed they are liars.”

[Surab al-Tawbab (9): 107]

He, Exalted is He, also said,
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“And never think that those who rejoice in what

they have perpetrated and like to be praised for

what they did not do - never think them [to be] in

safety from the punishment, and for them is a pain-
ful punishment.”
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[Surab AL-Tmrin (3): 188]

‘This ayah was revealed to address the incident wherein the Jews
were asked by the Prophet () about something but they con-
cealed their knowledge of it and informing him something else.
Yet they showed to him that they had indeed informed him about
what he had asked. And they sought praise from him () because
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of it and became pleased and delighted at what they gained by
concealing it - about what he () had asked them. This is what
Ibn ‘Abbas® (radipAllabn ‘anbuma) stated and his hadith concern-
ing that is transmitted in two Sahih collections.*

Abt Sa‘id al-Khudt?® (radipAllahu ‘anbs) telated, ‘During the time
of the Messenger of Allah (), when the Messenger (i) would
go to fight in the (military) expeditions, group of men among the
hypocrites would remain behind and rejoice with opposing the
Messenger of Allah (4) with their sitting (instead of fighting).
So when the Messenger of Allah (4) would arrive, they would
make excuses for themselves and swear to him. And they wanted
to be praised for that which they did not do, so Allah revealed this
ayah.’®

3 ‘Abdullzh bin ‘Abbas: bin ‘Abdul-Muttalib bin Hashim bin ‘Abd Munaf al-
Qurashi al-Hashimi, the cousin of the Prophet (&) and the interpreter of the
Qur’an. He was born three years before the Hijrah and was called the ‘Ocean
of knowledge’ due to his vast knowledge. He took part in the Jibid in North
Africa in the year 27H and died in the year 68H.

* Bukhati 9/301, Muslim 17/123, Ahmad 1/298 and Ibn Jarir 4,/207.

5 Abii Said al-Khudti: Sa‘d bin Malik bin Sinan bin ‘Ubayd al-Ansari al-Khazraji.
He and his father were both Companions and he witnessed all the battles that
followed Upud. He was one of the scholars amongst the Companions and re-
potted many abadith from the Messenger (). He died in the year 74H.

¢ Bukhari 8,/233, Muslim 17/123 and Ibn Jasir 4/205. It must be noted here
that Ibn Hajr mentioned in a/Fath 9/301 that itis possible to combine these
two causes for the gyah’s revelation found in the two hadeeths by saying that it
was revealed with regard to both of these groups (Jews and hypocrites). Shaykh
Mugqpbil ibn Hadi al-Wadi’1 said in his @/-Sahih al-Musnad p.35: ‘If the hadith of
Abii Sad al-Khudsi is more established then that takes motre precedence be-
cause the hadith of ibn ‘Abbas is from that which the two Shaykhs have been
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Chapter Four: Shaming and Dishonoring

These are the characteristics of hypocrites and others - out-
wardly displays a saying or an action which appears to be upon
something good while, in fact, their purpose is to endorse a mis-
chievous goal so that they are praised for the deeds they displayed
and simultaneously achieve their hidden deviated goal through
this form of deception. Thus, the ayah is applicable to he whose
intentions and deeds are as such, and hence this type of person
will face severe punishment.

The example of this is when a person would like to shame and
criticise another person to show others his faults with the aim of
keeping people away from him, or for the pleasure of harming
him, or due to existing enmity, or because he fears him due to a
rivalry that exist between them with regard to wealth, leadership,
or other blameworthy causes. However, these vile purposes can-
not be reached except by defaming him, in public, due to a reli-
gious deficiency or a mistake such as knowing that someone [from
the people of knowledge] has rejected a weak opinion of a well-
known scholar, so he spreads amongst those who dignify and
highly respect this well-known scholar that this person dislikes
their scholar and belittles him.

Then, he deceives those who hold the scholar in high regard,
making them believe that his act of dispraise and harm against
that person is from the noble manners as he defends the scholar
and that is by itself an act of obedience by which one draws near
to Allah. He, therefore, becomes involved in two disgusting and

criticised by, as has been stated in Mugaddimab nl-Fath 20/132 and as is stated in
Futh nl-Bari 9/302. And there is no point in restricting it to only the People of
the Book...”
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forbidden acts;

First: The insinuation that this scholar’s refutation of the other
opinion was done out of mere hatred, seeking to belittle
the other scholat, and as s result of following his desires.
While in reality the purpose of that person is to advise the

believers and inform them of a knowledge that cannot be
concealed. :

Second: He manifests and magnifies the scholar’s criticism: for
the other scholat, so that he can fulfill his desire and achieve
his deviated corrupted goal, while disguising it in the form
of advice and defense of scholars of Islam.

This type of deceiving scheme corresponds to the injustice of
Marwan and their followers who won people’s affection and turned
these people’s hearts away from ‘Al ibn Abi Talib’, al-Hasan, al-
Husayn and their offspring, (radi.Allahn ‘anbum).

When ‘Uthman bin ‘Affan® (radiy.Allabu ‘anks) was assassinated,
all Muslims did not see anyone having more right than ‘Alf ibn

7 ‘Ali ibn Abi Talib: bin ‘Abdul-Muttalib bin Hashim al—Qurashi al-Hashimi,
the fourth Rightly Guided Kha/fah and one of ten promised Paradise. He ac-
cepted Islim at the age of thirteen and was famous for his chivalry, bravery
and knowledge. He matried Fatimah, the daughter of the Prophet (%) and
was martyred in the year 40H. ‘

8 ‘Uthman bin ‘Affan: Dbu an-Nurayn ‘Uthmian bin ‘Affan bin Abi al-‘As bin
Umayyah al-Qurashi al-Amawi, the third Rightly Guided Khalifuh and one of
the ten promised Paradise. He was known for his generosity and freely giving
in the Way of Allah. He was married to two daughters of the Prophet (%),

Ruqayyah and after her death, Umm Kultham. He was martyred in the year
35H.
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Chapter Four: Shaming and Dishonoring

Abi Talib (radivAllahu ‘anks) to succeed him [as the caliph of Mus-
lims and the leader of the believers], therefore they all pledged
allegiance to him. However, a group of [deviated] people suc-
ceeded to alienate some Muslims [from ‘Ali ibn Abi Talib] when
they manifested the seriousness and scandalous murder of
‘Uthman, which was indeed so, and falsely accused ‘Ali ibn Abi
Talib of plotting his murder and carrying it out. This was a lie and
a slander against him.

‘Ali ibn Abi Talib (radipAllabu ‘anb#) negated this false accusa-
tion so he swofe by Allah, and He is indeed the truthful who
tulfills His vows and oaths, that he was not responsible for this
crime. Despite all that, this group initiated a campaign against
him, thinking that they were drawing near to Allah, and then they
continued their fight against his sons may Allah be pleased with
them. This group of people then propagated their enmity against
‘Ali ibn Abi Talib (radipAllahn ‘anbhs) and his progeny in Friday
speeches and at the grand gatherings of Muslims until those fol-
lowing this group became convinced of their distorted belief and
that the tribe of Marwan were more entitled to take leadership
than ‘Ali ibn Abi Talib (radiyAllabu ‘anhs) and his sons since they
were closer in relation to ‘Uthman (radip4llahu ‘anbs) and they are
who should avenge his murder. Through these methods, they were
able to untie the hearts of the people against ‘Ali and his sons and
to turn the people to fight against him and his children after him.
This asserted the kingship for them and their rule became estab-
lished as a result of that.

Some of this [deviated] group used to say in privacy to one
whom he trusted, something similar to this effect, “Thete was no
companion more entitled to assume authority after ‘Uthman than

‘Ali (radiyAllahn ‘anku)’, so people would ask, ‘Then why do they
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abuse him [‘Alf]?” They would say, ‘Assuming leadership cannot
be achieved except through this manner.’

~The meaning of their statement is, that they could never have
people’s support without alienating them from ‘Ali and his sons
and accusing them of the murder of ‘Uthman, particularly when'
‘All and his sons are known for their noble characteristics and
lofty traits, for which will make people hasten to follow and pledge
allegiance to them, and hence will put an end to the leadership of
the Umayyad dynasty’ as people would no longer obey them. [

#* ¥ %
Explanation

[1] The author wanted to point out a matter that not many may be
aware of, that is, it is most deviated to speak good about something or
someone while, in fact, intending to reach an evil goal as it is a kind of
hypocrisy. Allah described hypocrites as those who speak nicely but
they only do that so they excuse themselves from an obligation or to
receive what they are not entitled to. ‘

However, this does not necessitate that he who does 'so is a hypocrite
because one may possess onie or some of the characteristics of hypoc-
risy but not be from amongst them, as established in the famous au-
thentic hadith: “There are four (qualities), whosoever has them is a hypo-
crite and whosoever has a characteristic of these four possesses a char-
acteristic of hypocrisy until he leaves it: when he speaks he lies, when
he promises he breaks it, when he makes a covenant he proves treach-
erous, and when he argues he behaves in an imprudent and uncouth

9 of. al-Awisim min al-Qawisin of Qadi ibn Al-‘Arabi al-Maliki (rabimabuliah)
for it contains what is sufficient for the one who seeks the truth about this
issue, Allah willing; ‘ '
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Chapter Four: Shaming and Dishonoring

manner.”?!

The main intended meaning of the author in this chapter is to state
that ends do not justify the means. Thus, when the goal is noble and
good then the means to reach it should also be noble and good. The
following are some practical examples about this aspect:

= Speaking eloquently so that others’ speech will be overlooked.

= Informing others of a mistake of a scholar with the intention to
defame him even though he might be abiding by the set condi-
tions.

» Accusing a scholar of innovation just because he opposes the
view of another known scholar.

» Taking the words of scholars out of context when they reply to
each other and assuming the intention of it is to shame scholars.

= Taking advantage of situations and circumstances to defame and
shame others such as some deviated people do today, taking ad-
vantage of the fitnah between ‘Ali and others to defame the Com-
panions and the entire Umayyad rulers.

"Though, this fitnah was a result of the plot of ‘Abdullah ibn Saba’ -
the Jew and his followers. Due to this plot some companions fell into it
and hence, they were mistaken. Nevertheless, we need to believe that all
the Companions were trustworthy in religion and character and hence
we should ask Allzh to be pleased with them and to bestow His Mercy
upon them for they are the best people after the Prophet (). Allah
says,

; l// /}S(:;A:)‘)S)y - 2 \4“/
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! Bukhati (Eng; Trans. 1/31 no. 33, 3/382 no. 639, 4/269 no. 403] and Muslim
[Eng; Trans. 1/40 no. 111].
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“And the first forerunners [in the faith] among the
Mubagirin and the Ansarand those who followed them with
good conduct - Allah is pleased with them and they are
pleased with Him, and He has prepared for them gardens
beneath which rivers flow, wherein they will abide forever.
That is the great attainment.”

And

L2505
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“Certainly was Allah pleased with the believers when they
pledged allegiance to you, [O Muhammad], under the

tree.”

And there are numerous other verses [regarding the merits and vit-
tues of the Companions]. -

That said, we should refrain from delving into the disputes that took
place between the Companions and stop accusing and stereotyping the
Umayyad rulers in such an evil way.

As Umar ibn ‘Abdul ‘Aziz said about them, “Those from whose blood
Allzh has kept our swords pure, we shall not soil our tongues with their
slander.”

2 Surah Tawbab (9):100
* Surah al-Fath (48):18

* The most reliable book wrtitten on the disagreement of the Companions is
Abt Bakr ibn al-‘Arabi al-Maliki’s (d. 543) al-‘Awasim min al-Qawasim fi Tahgiq
Mawagif al-Sababah Ba'da Wafati al-Nabi SallAllahu ‘Alayhi wa Sallam.

68



Chapter Four: Shaming and Dishonoring

For this reason, scholars consider defaming or belittling the Com-
panions amongst the clearest signs of people of deviation and those
who follow their own desires because only a deviated person or a mis-
guided one would do such a horrible act.

History has been distorted in some history books, particularly the
reports documented by al-Kalbi, al-Wagqjidi, al-Mas‘adji, al-Ya‘qabi and
others. Therefore, one should be extremely careful while reading his-
tory books because such books are neither taken as a proof to establish
a ruling nor is their content deemed as cotrect as they include in these
books all reports despite their correctness or incorrectness.

Scholars agree that all the Companions were trustworthy persons who
sought the truth by all means yet some of them made mistakes despite
their striving, nonetheless we should abstain from delving into the dis-
putes and fitnah that took place during their time because all of them
were either correct and hence, received two rewards or mistaken and
hence, received one reward.

For this reason, stereotyping a mistake in an entire generation is an
awful mistake as we sometimes see made by some Muslim apologists
who condemn the Umayyad or the Abbasids rulers in general. We do
not claim anyone is infallible but we need to understand that the good-
ness and benefit that these two dynasties brought to Islam are great and

Shaikh-ul-Islam Ibn Taymiyyah said in his book A/-‘Agidab-ul-Wasitiyyab:
‘Among the Principles of _Abl-us-Sunnah wal-Jama'ah is maintaining pure hearts
and tongues towards the Companions of Allah’s Messenger (4).

Al-Nawawi said in_4#Tagrib, which al-Suyuti explained in 7adrib al-Rawi: ‘All
of the Companions are trustworthy - those who were involved in the fitan [the
war which took place between them] and those other than them - according to
the consensus of the scholars.’

Ibn Hajr said in 4/ Isabab: “Abl-us-Sunnah have unanimously agreed that all of
them (the Sahabah) are trustworthy, and no one opposed this except some
deviants amongst the innovators.’
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hence the mistakes made by some of their rulers should not negate all
their goodness.
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CHAPTER FIVE

The Remedy

He who was afflicted with such type of intentions‘ and decep-
tions (at the hands of someone else) should fear Allah and seek
His assistance and be patient, for a good end is for those who fear

Allah.

This is as Allah, the Most High says in the Qur’an, after He
narrates for us the tribulations and deception which befell Yusuf,

“And thus, We estabhshed Yasuf in the land.”
[Surabh Yisuf (12): 21]

And Allah also narrates for us what Yasuf said to his brothers:

L.,-l;':&\\_)a.\s‘.;-\\.«\_h_) 22 }ofj‘j\.;

“He said: ‘I am Yuasuf and this is my brother. A]lah

has certainly favored us” 7
[Surah Yasuf (12): 90]

And Allzh tells us of the story of Miisa and what befell him
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and his nation from the harm they received at the hands of Phar-
aoh and his evil plotting, and that Masa said to his followers:

I
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“Said Miusa to his people, ‘Seek help through
Allah and be patient. Indeed, the earth belongs
to Allah. He causes to inherit it whom He wills
of His servants. And the [best] outcome is for
the righteous.””

[Surab al-Araf (T): 128]
Furthermore, Allah Most High also informed us that the harm
of evil plots effects he who orchestrates them, so He said,

: % (7 v/l}’/’l} s
IR,
“But the evil plot does not encompass except its
own people.” ‘
. [Surah Fatir (35): 43]

And He said,
(a8
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“And thus We have placed within every city the
greatest of its criminals to conspire therein. But
they conspire not except against themselves, and
they perceive [it] not.”

72



Chapter Five: The Remedy

[Surab AEF An‘am (6): 123]

The events of reality support this fact, for he who observes
and sifts through the stories of people and the history of the
world will encounter stories of people’s evil plots harming only
those who orchestrated such evil whereas the one who the evil
plot was prepared for is marvelously safe and sound, but I shall
not mention these stories because if I mention some of these
stories, this book will become (excessively) lengthy.

And Allah is the Facilitator of success and toward His right
path we head, and Allah suffices for us and excellent disposer of
our affair is He.

And may Allah send Abundant blessing of
peace upon Muhammad, upon his Family and his
Companions until the Day of Judgment.™

d* % ¥
Explanation

[1] After explaining the difference between advising and shaming and
belittling, the author mentioned that a person might be exposed to in-
justice or be accused of saying something he did not say or described
by traits that do not exist in him or have his words taken out of context
or be afflicted with some people who only search for his mistakes and
shortcomings and etc. Thus, he who can defend himself should do so
without exhausting himself, and if this hardship continues then he should
be patient for Allah, Exalted is He, said,

“And the [best] outcome is for the righteous.”
g
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And
, /:1 2o re
galaadl,
“And the [best] outcome is for [those of] fighteousness.”?
And
27 }/., P RA
(O e e oy
“Indeed, the patient W1ll be given their reward without
account.”” :

The author mentioned how the end was good for Musa and his peo-
ple and the believers at all times and in all circumstances. Then he men-
tioned how bad the end was for evil plotters, Allah said,

R s Al

“But the evil plot does not encompass except its own
people.”*

Y Surah al-‘Araf (T): 128 -
2 Surah Taha (20): 132

3 Surab Zumar (39):10

* Surab Fatir (35): 43
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APPENDIX ONE

Refuting Falsehood

Shaykh ‘Abdul-‘Aziz ibn Baz - rabimabullah - said: “There is no
doubt that it is obligatory upon the Muslims to unify their ranks
and to unite their word upon the truth and to co-operate in good-
ness and piety against the enemies of Islam - as Allah, the Most
Petfect, ordered them with in His saying:

a
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“And hold fast altogether to the rope of Allah and
do not become divided.”
[Surah AL-Tmrin (3):102)

And likewise, Allah has warned the Muslims against splittng-
up, as occuts in His - the Most Perfect’s - saying:
‘ _
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“And do not be like those who differed and split-
up after the clear evidences came to them.”
[Surah AL Tmran (3):105]

Howevert, the ordet to unify the Muslims and unite their word
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upon the truth and to hold fast to the rope of Allah, does not
necessitate that they should not censure wrong beliefs and prac-
tices - whether from the #fis or other than them. Rather, what the
order to hold fast to the rope of Allah necessitates is: To order
the good; forbid the evil; to clarify the truth, with the clear Shariah
proofs, to whomsoever is misguided ot has a mistaken opinion,
until they unite upon the truth and turn away from that which
opposes it. All of this is included in His - the Most Perfect’s -

saying:
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“And help one another in righteousness and pi-
ety, and do not help one another in sin and
transgression.” '

[Surat al-Ma'idab (5): 2]

And His - the Most Perfect’s - saying:
» s i 2L s '/)’:'-C} A v Ato
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- “And let there be [arising] from you a nation in-
viting to [all that is] good, enjoining what is right
and forbidding what is wrong, and those will be

the successful.”
[Surab Al-Tmrin (3):104]

And when the people of truth withhold from clarifying the mis-
takes of those who have erred or are mistaken, then they will not
have achieved that which Allah ordered them with, as regards call-
ing to goodness, ordering the good and forbidding the evil. So the
person in error will remain upon his error, and the one acting in
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opposition to the truth will remain upon his mistake. And this is
contrary to what Allah - the Most Perfect - presctribed, with re-
gards sincere advice, co-operation upon goodness, ordering the
good and forbidding the evil - and Allah alone is the One who
grants success.”! :

And a number of sayings have come to us about the necessity
of censuring falsehood and innovations. From them: Shaykhul-
Islam Ibn Taymiyyah - rahimabullih - said, ‘Refuting ablul-bid'ah
(the innovators) is a Jibad, to the extent that Yahya ibn Yahya
(d.226H) said: ‘Defence of the Sunnah is more excellent than Jibad
in the path of Allah.”%?

Imam Abt ‘Ubayd (d.235H) - rahimabullah - said, ‘Following the
Sunnah is like holding on to hot coal, and in my view, it is in this
time more excellent than fighting with swords in the path of Allah.*

Imam al-Humaydi (d.218H) - rabimabullih - said, ‘By Allah, that
I fight against those who reject the hadith of Allah’s Messenger
(%) is more beloved to me than fighting the unbelievers.”

Imam Ibn al-Qayyim (d.751 H) - rahimabullah - said, ‘Jibad with
the hujjah (proofs) and the tongue; Comes before J7had with the
sword and the spear.”

' Tanbibat fir-Radd ‘ali man T awwallis-Sifat pp.31-32.

2 Siyar Alamun-Nubala 10/518.

* Nagdul-Mantaq wal-Kalam p.12.

* Related by al-Khatib al-Baghdadi in Zarikh Baghdid 12/410.

> Related by al-Dhahabi in Siyar A Yamun-Nubali 101619.
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Shaykhul-Islam Ibn Taymiyyah - rabimabullih - said, “When some
people asked Imam Ahmad bin Hanbal (d.241 H) that they felt
uneasy about ctiticising people, he replied: If I were to remain
silent, how would the ignorant masses know the authentic [narra-
tions] from the inauthentic?’ Similarly, the innovators who intro-
duce heretical writings which oppose the Qur’an and the Sunnah,
and those who innovate in matters of worship, then explaining
their true condition and watrning the Ummah against them is an
obligation by the unanimous agreement of the Muslim Scholars.
In fact, when Imam Ahmad bin Hanbal was asked whether a per-
son who fasted, prayed and secluded himself in the masjid for
worship was dearer to him than a person who spoke out against
ahlul-bid'ab (the innovators), he replied: ‘When he fasts and prays
and secludes himself, then he does so for the benefit of his own
self. However, when he speaks out against the innovators, he does
so for the benefit-of the Muslims in general; and this is more
virtuous.” So it is clear that opposing the Innovators is of general
benefit to the Muslims and is considered one of the types of jzhad
in the path of Allah. Since purifying the Religion of Allah, and its
minhaj (methodology), its Shari‘ah, and defending it from their at-
tacks and that of their enemies is a collective obligation - as is
agreed upon by the Scholars. For if Allah did not raise up some
people to repel the harm from such people, then the Religion
would become corrupted. Indeed, this type of corruption is even
greater than the corruption resulting from the disbelievers con-
queting the Muslims. Since when the disbelievers conquer the
Muslims, they do not corrupt their hearts, nor their religion, ex-
cept after some time. Whereas the innovators corrupt the hearts
from the very outset.” '

S Qasidah an-Naniyyah 1/12.

" Majmn‘ Fatawa 28/231-232.
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APPENDIX TWO

Countering the Innovators

Shaykhul-Islam Ibn Taymiyyah - rahimabnllah - said: “The Imams
of the Sunnah and the Jama'ah, and the people of knowledge and
iman (faith) have in them %d/ (justice), %m (knowledge) and rabmakh
(mercy), and they know the truth which conforms to the Sunnah
and which is free from innovations. They do justice to those who
depart from the Sunnah and the Jamai‘ah, even if they have been

wronged, just as Allah - the Most High - said,

SRR S AN (144

“O you who have believed, be persistently stand-
ing firm for Allah, witnesses in justice, and do not
let the hatred of a people prevent you from being
just. Be just; that is nearer to righteousness. And
fear Allah; indeed, Allah is Acquainted with what
you do.”

[Surah al-Ma’idah (5): 8]
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Likewise, they are metciful to the creation; desiring for them
goodness, guidance and knowledge. They never intend for them
any harm or evil. Rather, when they criticise them and explain to
them their error, ignorance or wrong-doing, then their purpose in
doing so is only to clarify the truth, and to be merciful to the
creation, to enjoin the good and forbid the evil, and to make the
wotd of Allah uppermost so that the way of life becomes purely
for Allah.!

Shaykhul-Islam Ibn Taymiyyah also said: “The is why it is neces-
sary for those who have to correct people for their sins, to intend
by this, only goodness and mercy towards them; just like a father
when disciplining his child, or a doctor when treating his patient
...This is why Allah the Most High said,

A . ’/‘ )
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“You are the best of people ever raised for man-
kind, commanding what is good and forbidding

what is evil, and believing in Allah.”
[Surah AL Tmran (3): 110]

Abt Hurayrah (radiyAllabn ‘anku) said, “You are the best of
mankind for mankind, since you bring them with chains around
their necks, until they enter into Islam.”

So we are informed that this Ummah is the best of all the na-
tions from the Children of Adam. So when they do have to pun-

' Radd ‘ala-Bikri p.256.

2 Bukhari #4557.
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ish others through fighting or shackles, then they only intend by
this goodness towards them, and to steer them towards being
honoured by Allah, and to His Good Pleasure, and to entering
Paradise. Likewise, when refuting ah/ul-bid‘ah (the innovators) and
other than them; if the intention in doing so is not to clarify the
truth, and to guide the creation, and to be merciful and good to
them, then it will not be a tighteous action. And when there is
harshness required in censuring innovations and sins, then the
putpose should be to explain what they contain of corruption, in
order to warn the people about them - just like the nusds nl-wad
(textual threats), and their like. And when a person needs to be
boycotted, as a form a punishment and discipline, then the pur-
pose in doing so should be to prevent him from [continuing in
the sin], and act as a deterrent for the likes of him - with mercy
and kindness, not harshness or vindictiveness.”

Shaykhul Islam Ibn Taymiyyah - rahimabullah - also said, ‘When
dealing with the people of sin, one must not exceed the limits
prescribed by the Shari‘ah, neither in hating, censuring, prevent-
ing, abandoning or chastising them. Rathet, the one who does so
should be told: Worry about your ownself. No harm will come to
you from those who are misled, if you are truly guided, as Allah -
the Most High - said:
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“And do notlet the hatred of a people prevent you
from being just. Be just; that is nearer to
righteousness.”

[Surabh al-Ma’idab (5): 8]

* Minbhdj al-Sunnah al-Nabawiyyah 5/239.
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And Allzh said:

“And ﬁght in the way of Allah those who fight you,
but do not transgress the limits.” '
[Surab al-Bagarah (2): 190]

Indeed, many of those who command and forbid overstep the
limits set by Allah, either through ignorance or dhulm (injustice).
Thus, this issue [of being just] must be firmly maintained, whether
it is in regards to censuring the unbelievers, the hypocrites, the
sinners ot the disobedient ones.™

Shaykhul-Tslam Ibn Taymiyyah - rahimabullih - said, “The one
commanding the good or forbidding the evil should do so in the
way presctibed by the Shari‘ah; with knowledge, gentleness and
patience, and with good intentions, and by following a balanced
approach. All of this enters into Allah’s saying: “O you who have
believed, wpon you is [responsibility for] yourselves. Those who have gone astray
will not harm you when you have been guided.” ...there is in this ayah
another meaning as well, which is that a person must turn to-
wards what will be of benefit to him, both in knowledge and ac-
tion, and he must avoid what does not concern him - as the con-
veyer of the Shari‘ab (i.e. the Prophet (4)) said, “From the perfec-
tion of a person’s Islam is to leave alone that which does not
concern him.” '

* Majmi' al-Fatawa 14/381.

5 Reported by Tirmidhi #2318 and others, on the authority of Abi Hurayrah.
It is authenticated by al-Albani in Sabih Sunan ibn Majah #3976.
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This especially applies to a person delving into that which does
not concern him regarding someone’s religious or worldly affairs.
Thus, such a person may speak out of envy, or desire for position,
ot he may act either with deliberate oppression, or foolish scorn
and sarcasm. How often does Shaytan make such an act appear to
be an act of commanding the good or prohibiting the evil, or
Jihad in the path of Allah, whereas it is actually an act of injustice
and transgression!”

Shaykhul-Islam Ibn Taymiyyah - rahimabullah - said, “And Ablus-
Sunnah wal-Jama‘ah follow the Book and the Sunnah, obey Allah
and His Messenger; so they follow the truth and are merciful to
the creation.”

Imam Ibn Taymiyyah - rabimabullih - also said, ‘Ahlus-Sunnah are
the purest and the finest of the Muslims, and they are the best of
mankind to mankind.”®

¢ Majmit' al-Fatawa 14/382.
" Majmi‘ al-Fatawa 14/279.

8 Minhdj al-Sunnab al-Nabawiyyah 5/239.
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APPENDIX THREE

Boycotting a Muslim

[Q]: Shaykhul-Islam Ibn Taymiyyah - rapimabullih was asked:
‘From whom is it obligatory or permissible to show hatred to, or
make Aajr (abandon, boycott and shun someone) from, for the
sake of Allah, the Most High? What are the conditions for hating
someone, or making Agjr from them, for the sake of Allah, the
Most High? Does leaving off giving the greetings of salim enter
into this or not? When the one that is being shunned gives salin,
is it obligatory to return it or not? What is the duration of hating
someone, or shunning and abandoning them for the sake of Allah,
the Mighty and Majestic, is it as long as one is certain that those
traits which necessitate hatred or shunning are present? Is there a
fixed duration for hating or Aajr, and if so, what are its limits?
Please give us a verdict.

[A]: He - rapimabullah - replied,’

“The hajr (act of abandoning or boycotting someone) according
to the Shari‘ah is of two types:

Y Majma‘ Fatawa 28/203-210.
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[{]:With the meaning to abandon evil; and
[ii]: with the meaning of punishing for doing evil. -

The first type: It is mentioned in Allah - the Most High’s - say-

ing,
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“When you see those who rush to mock Our Signs,
then turn away from them until they turn to an-
other subject. If Shaytan makes you forget, then
after remembering, do not sit in the company of

the wrong-doers.”
[Surab al-An‘am (6): 68]

Allah - the Most High - also said,
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“And it has been revealed in the Book that when
you hear Allah’s Signs being rejected or mocked,

then do not sit with them until they turn to a dif-
ferent subject, otherwise you will be like them.”

[Surah al-Nisa’ (4): 140]

So what this means is that one is not allowed to witness evil,
except when necessary; for example, sitting with people who drink
intoxicants, or accepting a dinner invitation where intoxicants or
music is present. It is not obligatory to respond to the likes of
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such invitations. This is contrary to the one who attends such
gatherings in order to censure and rebuke them, or by other than
his own choice. This is why it is said: ‘One who witnesses an evil,
is like the one who does it’ There occurs in the hadith: “Whosoever
believes in Allah and the Last Day, let him not sit at a table in
which intoxicants are being consumed.”

Thus, this type of Agjr (abandoning and shunning) is that in
which one removes himself from committing evil; just as he (4)

said: “The mubajiris one who migrates from that which Allah has
made forbidden to him.”

Under this topic comes the issue of Ajrah (migrating) from the
land of kufr (unbelief) and sins to the land of Islam and iman
(faith); a migration from staying amongst the £4firs (unbelievers)
and the mundfigs (hypoctites) for whosoever is unable to do that
which Allah has commanded them with; as Allah said:

A st red
©mabirly
“And stay away from al-ruj (impurities of con-
duct and beliefs).” -
[Surab al-Muddaththir (14): 5]

The second type: This is hgr with the aim of 4'ib (discipline
and correction). It is abandoning the one who displays evil, until
he repents from it; just as the Prophet (4) and the Muslims aban-
doned the three who stayed behind and did not participate in a
jihad for which they were called - without a valid excuse - until
Allah revealed that they had repented. However, sgjr is not made

2 al-Tirmidhi #2801 on the authority of Jabit. :
It was authenticated by Shaykh al-Albani in Jrwa‘ul-Ghalil #190.

® Bukhati on the authotiy of Ibn ‘Umat.

36



Appendix Three: Hajr - Boycotting a Muslim

of one who displays good, even if he is a hypocrite. So here hgjr
holds the status of #’3ir (punishment). And #2’gir is for anyone
who openly abandons an obligatory duty or does what is prohib-
ited; such as abandoning the Prayer, not giving the Zakah, or openly
committing oppression ot shameful deeds, or calling to bid'ab (in-
novations) - that which is cleatly bidah - that which opposes the
Book and the Sunnah and the #ma‘ (consensus) of the Salaf of
this Ummabh. ‘

This is the reality of those amongst the Sa/sf, and their Imams,
who said: that the shabadah (testimony) of those who invite to
bidah (innovation) is not to be accepted, nor should they be prayed
behind, nor should knowledge be taken from them, nor should
they be marfied to. This is a form of punishment to them until
they desist. Here they make a differentiation between those who
invite to bidah, and those who do not. This is because the one
who invites to it has manifested evil, and thus is deserving of
punishment. This is contrary to the one who conceals his innova-
tion, for he is no more harmful that the hypocrites from whom
the Prophet () accepted their outward condition (of being Mus-
lim), entrusting their hidden intentions and actions to Allah; even
though he was aware of the true [inner] condition of many of
them.

About this there is 2 hadith: “Indeed when a sin is hidden it

does not cause harm, except to its doer. However, when it is pub-
licised and not objected to, then everyone is harmed.”*

* Ahmad 4/192 and at-Tabarani In a/-Kabir 917 /130, from ‘Adi ibn ‘Adi al-
Kindi. Hete, Ibn Taymiyyah has Indicated that the hadith may be weak, by his
designating to it a phrase of uncertainty by saying: “It occurs in a hadith ...”
Rather than saying “The Prophet (4&) said.” or “It’s authentically related...”

Tt was declared weak by al-Albani in a/-Da%ah #3110. And Allah know best.
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About this also, the Prophet (4) said: “Surely, when a people
see an evil and they do not change it, then Allah is quick to send
upon them all a2 punishment from Him.””

So it is obligatory to censure the apparent evils, and this is con-
trary to those evils that are concealed; for punishment of it is
reserved only for its doet.

This hajr differs with those who petform it, and depends on
their strength or weakness, or the large or small numbets. Indeed,
its putpose is to rebuke the one being shunned and to discipline
him, and to save the society from a similar situation. Thus, if the
maslabah (benefit) in doing so is more preponderant - as far as one
is able to ascertain - then Agjr until the evil is weakened or dimin-
ishes is prescribed. However, if the one being abandoned does
not leave the evil, but instead increases in evil because of being
abandoned, or those making the Agjrare weak - so much so that it
is highly probable that the mafsadah (harm) will be greater than the
maslahah - then hajr is not prescribed. Rather, being friendly to
some people will be more beneficial that making Agjr from them.
Whereas making Aajr from some people is more beneficial than
being friendly towards them.

This is why the Prophet (i) was friendly to some people, whilst
he made Agjr from others; as was the case of the three who stayed
back [from the jihad), even though they were better than many
others with whom acted with friendliness in order to join the heatts.
This was because those people held the reigns of obedience over

> Ahmad #112 and Aba Dawad #4338 on the authority of Abd Bakr.
It was authenticated by an-Nawawi In Riyadhus-Salibin #202 and by al-Albani
in as-Sahibah #1564.
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their tribesmen, so the Religion derived the most benefit from
softening their hearts. And these people [who stayed behind] were
Believers, and there were many other Believers like them, so by
making Aajr from them, the Religion was fortified and this helped
them purify themselves from sins. And this is like waging war
against the enemy sometimes, and sometimes making treatises of
peace with them, and at other times taking the jigyah from them.
All of this depends upon the prevailing conditions and the ex-
pected benefits. The answer of the Scholars; like Ahmad and oth-
ets, in this regard, is built upon this fundamental principle. This is
why they used to differentiate between those places in which in-
novations were predominant; such as the [innovation] of a/~Qadr
in Basrah, astrology in Khurasan, and Sh#%s» in Kuafah, and be-
tween places that were not like them. Likewise, they used to dis-
tinguish between those Imams that were followed and obeyed,
and other than them. So when the object of the Shari‘ahis known,
then one can traverse the path to acquire it, or reach it

So when this is known and understood, then the Azrah (fleeing
from evil) prescribed in the Shari‘ah is from amongst those ac-
tions which Allah and His Messenger have commanded. So obe-
dience in it must definitely be done with i&A/is (purity and sincer-
ity) to Allah, and it must be in agreement with His command.
Then, if it is sincere for Allah it will be correct However, whoso-
ever makes Agjr due to his own whims and desires, or makes hajr
in other than what Allah ordered, then such a Aagjris not included
[as an act of obedience]. Indeed, the more the soul act according
to their own whims and desires, the more doubt there is that it is
being done out of obedience to Allah!

As for hajr for the sake of one’s own self, then it is not allowed
for more than three days; as occurs in the two Sahihs that the
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Prophet (%) said: “Itis not lawful for a Muslim to make hg/r (shun
and boycot) his brother Muslim for more than three days, each
one turning away from the other. And the best of them is the one
who begins the greeting of salams first.”

So permission for this type of Agjrdoes not extend beyond three
days; just as permission to marry more than three additional wives
does not extend beyond three. There also occurs in the two Sahihs
that the Prophet (g) said: “The gates of Paradise are opened every
Tuesdays and Thursdays, and every servant who does not com-
mit any shirk with Allah will be forgiven, except for person who
has a grudge against his brother. [About them] it will be said:
Delay these two until they are reconciled; delay these two until
they are reconciled, delay these two until they are reconciled.””

So abandoning giving a person his due rights is prohibited, al-
though there is a concession for certain people; such as the con-
cession given to the husband to make Aag/r from his wife’s bed in
cases of: disobedience, just as the concession to make sajr from -
someone for three days.

Here, it is-essential to distinguish between the Agjr which in-
volves the right of Allah, and between the Agjr that involves one’s
own right [The first] is commanded, whereas [the second] is pro-
hibited. This is because the Believers are brothers; just as the
Prophet (4) mentioned in an authentic hadith: “Do not cut-off
from one anothet, do not turn away from one another, do not
- hate one another, and do not envy one another, but be worship-

¢ Bukhiar 8/24 and Muslim #983 on the authority of Aba Hurayrah.

7 Muslim 8/11 on-the authority of Aba Hurayrah.
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pers of Allah and brothers. A Muslim is a brother to another
Muslim.”®

In another hadith related in the Sunan collections, he (4) said:
“Shall T not inform you of something more virtuous than the
level of Praying, Fasting, giving charity, enjoining the good and
forbidding the evil?” They said: Indeed do! So he said: “Reconciling
between each othert, for indeed corruption between each other is
the shaver. I do not say that it shaves the Agjr. Rathert, it shaves the
Religon.”

And he (4) said in another authentic hadith: “The example of
the Believers in their mutual love, mercy and compassion, is like
that of a single body; when one part of the body suffers, then all
of the body suffers with sleeplessness and fever.”*

This is because hgjris amongst the prescribed forms of punish-
ment and it is one of the types of Jibad in the Path of Allah. Itis
done in order that Allah’s Word become supreme and uppermost
and that the Religion, worship, and whole way of life be made
entirely for Allah. The Believer is required to have @da (hatred) '
and wala (love and allegience) for the sake of Allah, so much so
that the Believer is required to maintain this wali even if he is
opressed. This is because oppression does not sevet al-mawalitul-
imaniyyah (the love and allegience of faith). Allah - the Most High

8 Muslim #1986 on the authority of Abi Hurayrah.

? Aba Dawid #4919 on the authority of Abu al-Darda.
It was authenticated by Shaykh al-Albani in Ghayatul-Maram #414.

10 Muslim #1999 on the authority of al-Nu‘man ibn Bashir.
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“And if two factions of Believers fight each, other,
then make peace and reconciliation between them
both. But if one of them oppresses the other, then
fight against the one who oppresses until it com-
plies with Allah’s Orders. And if it returns, then
make a settlement between them with justice; be
just. Indeed Allah loves those who act justly. In-

deed the Believers are but brothers.”
[Surab al-Hujurat (49): 9-10]

olay

" So Allah described them as being brothers, even though they
are fighting each other and committing opptession against each
other. And Allah ordered reconciliation between them.

So the Believer must reflect upon the distinction between these
two types. Which has more doubt in it than the other. Then know
that it is obligatory for the Believer to have wa/i [with another
Believer] even when [you have been] wronged, oppressed and at-
tacked. Likewise, it is obligatory to have %4 (enmity) towards the
unbeliever, even if he is beneficent and kind to you. For Allah -
the Most Perfect - sent the Messengers and revealed the Books
and Scriptures so that the entire Religion, worship, and way of life
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be for Allah. So love, honour and reward is for His aw/ya’ (allies
and friends); whereas @di (enmity), disgrace and punishment is
for His enemies. If, however, both good and evil, obedience and
disobedience, righteousness and wickedness, Sunnah and bid‘ah
(innovation) are present in a [Muslim] person; then he is deserv-
ing of wali and reward in accordance with what he has of good,
and he is deserving of ‘@di and punishment in accordance with
what he has of evil. So it may be that a person possess what
warrents both honour and dishonour, and he possess some of
this and some of that; just like the poor thief whose hand is cut
off for what he has stolen, but he is given what will satisfy his
needs from the storage of charity.

So this is an ‘@s/ (fundamental principle) that is agreed upon by
Abhlus-Sunnah wal-Jama‘ab; which is opposed by the Khawatij, the
Mu'‘tazilah, and those that agree with them. For them, the people
are deserving of either absolute reward or absolute punishment.

Howevert, Ablus-Sunnah say: Indeed Allah punishes some of those
who committed major sins with the Fire, then they ate taken out
due to the shafi’ah (intercession) of those whom He permits to
intercede by His Mercy and Grace - as is elaborated upon in the
Sunnah of the Prophet (). And Allah knows best. And may Allah
extol and send the blessings of peace upon Muhammad, and upon
all of his Companions and followers.’
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Ablw’l-Kalam: Adherents to speculative theology, people seeking
to explain the articles and premises of belief and to give evi-
dences for them based on philosophy and logic.

Batiniyyah: A sect of the Shi‘a, the followers of Ismafl ibn Ja‘far.

~ They were of the belief that the legal texts were merely su-

petficial expressions carrying inner meanings that oppose what

is outwardly understood of them, examples lie with their ex-
planations of Paradise, Hell and the Last Day.

Hashwiyyah: A term frequently used by the innovators to refer to
Ablw’l-Sunnab, the Abl'l-Hadith, those who affirmed the At-
tributes of Allah. The first to use this term was ‘Amr ibn ‘Ubaid
al-Mu‘tazili who said that ‘Abdullah ibn ‘Umar ibn al-Khattab
was 2 Hashwi.

Jabariyyah: Followers of the school of Jahm ibn Safwan in his be-
lief that all actions are decreed by Allah and man has no con-
trol over them at all, instead he is forced to do what he does.

Jabmiyyah: Followers of Jahm ibn Safwan in his denial of the Names
and Attributes of Allah.
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Karramiyyah: Followers of Muhammad ibn Karram (d. 255H), they
divided into many sub-sects and were famous for their liken-
ing of Allah to His creation (fashbib).

Mutakallimin: Speculative Theologians, adherents to kalam.

Mu'tazila: Followers of Wasilibn ‘Ata’ al-Ghazzal who abandoned
the circles of Hasan al-Basti. They negated the Attributes of
Allah for fear of likening Him to His cteation, yet affirmed
His Names. From amongst their beliefs was that a person who
committed a major sin was neither a believer nor a disbeliever,
rather of a station between the two stations, but he would be
consigned to Hellfire forever. They were from the rank and
file of the MutakallimGn and gave precedence to their intel-
lects over the divine texts.

Qadariyyah: Those who held the belief that man has complete free
will in all that he does and that-Allah has no control over him.

Qaramita: A sect holding the same belief as the Batiniyyah and
followers of Maymiin ibn Daysan.

Faldsifa: Those philosophers who promoted the ‘wisdom’ of the
Greeks, the Greek philosophers who did not believe in the
Resurrection as it is mentioned in the Book and Sunnah, nor
did they affirm the Names and Attributes of Allah. From
amongst their leadets was Aristotle, the student of Plato and
from amongst their latter proponents was al-Farabi and ibn

Sina.
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Index of Arabic Words

Awliya’: plural of wals; friend, ally, loyal companion. From the word
wildyah meaning loyalty and closeness, the opposite of enmity.

Bidah: innovation, that which is newly introduced into the religion
of Allah. ‘

Salaf predecessors. Technically used to refer to the best genera-
tions of Muslims, the first three generation: the Sahabab, the
Tabi%n and the Tab‘ Tabiun due to the hadith, “The best of
people ate my generation, then the one that follows, then the
one that follows.”

Shirk: association, technically referring to directing a right that is
due to Allah Alone to another object of creation, either com-
pletely or partially. It can be major (removing a person from
the fold of Islam) or minor (not removing a person from the
fold of Islam).

Tawhid: unification, monotheism, the belief in the absolute One-
ness of Allah. It is to believe that Allah Alone is the creator,
nourisher, and sustainer of the worlds; itis to believe that Allah
Alone deserves to be worshipped; and it is to believe that He
has unique and perfect Names and Attributes that far transcend
anything that one can imagine.
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