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With the name of Allah, the One with all-encompassing
mercy, Who bestows His mercy on whomever He pleases,

[I begin].






P .

Preface

B

All praise is due to Allah, we thank Him, seek His assistance, and
ask for His forgiveness. I bear witness that there is no God worthy
of worship but Allah, and that Muhammad is His servant and
Messenger &

Sahih Muskm is the second most authentic book of hadith after Sahih
al-Bukhari. Imam Muslim spent close to fifteen years authoring this
book. It was a labotious journey that required perseverance, endur-
ance, tenacious resolve, and a deep sense of trust in Allah, all of
which gave birth to the prestigious scholar that Imam Muslim was,
as well as the precious book Sahih Muskim.

To know the reason he authored this book is evidence alone of the
diligence and righteousness of Imam Muslim.

Out of care for the common Muslims’ best interests and in order to
filter out unauthentic reports, Imam Muslim acceded to a request to
author this book. Taking into consideration how such a task would
be strenuous and daunting to carry out, it nevertheless emerged as
pure and genuine as one would expect from such a noble scholar.

- He followed the very ahadith he related in his Sahih, which encour-

ages Muslims to search for knowledge and exert a determined effort
in acquiring it, hoping to eventually obtain Allah’s reward for such a
noble lifelong journey.

And Allah says:
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EXPLANATION OF THE INTRODUCTION TO SAHIH MUSLIM

{153 |5l 1T 5l G 6
O you who believe! Endure and be more patient.
[Siirah Ali ‘Imran 3:200]

The Messenger of Allah # said, “Allah makes the way to Jannah
easy for he who treads the path in search of knowledge.”

Certainly, a book of such caliber requires the highest levels of care.
This is why this precious book earned worldwide acclaim. This book
descended from generation to generation until it reached us as intact
as it was first authored. Such preservation is owed to the subject
matter of this book, namely, the Sunnah, which Allah promised t
preserve. »

Due to the great significance of this book, multiple scholars
explained it in order to find the gems therein and to extract the
subtleties skillfully woven into the body of the book. One of those
most famous explanations is that of Imam an-Nawawi. This expla-
nation has gained wide circulation in the Muslim world because of
its brevity and its remarks on the subtleties of the znad (chain of
narration). The explanation is commonly known as Sharh an-INaway:.
The full name of the explanation is: a-Minhdj fi Sharh Sahih Muskm
bin al-Hajjdj.

For all the merits illustrated above, we are truly honored to present
to the English reader such a genuine masterpiece of knowledge.
Out of our sense of responsibility to deliver on such an honorable
task, we felt obligated to pay this book our best efforts through-
out the entire process, in order to secure a high quality, accurate,
and smooth translation. Therefore, the translation of this book took
all the possible and necessary measures to secure that end. Those
measures are as follows:

* Two different printed copies of the explanation of Sahih
Muslim by an-Nawawi were used to ensure the consistency and
accuracy of the Arabic text itself. One was published by Bayt
al-Afkar ad-Dawliyah (International Ideas Home), and the second

14



Abii Zakariyya Yahya bin Sharaf an-Nawawi

was published by Mu'sasah Qurtubah, second edition.

* The translation strategy followed what is professionally
known as “textual equivalence.” This strategy is used because “each
language has its own patterns to convey the interrelationship of
persons and events; in no language may these patterns be ignored, if
the translation is to be understood by its readers.” (Callow, 1974:30)
In other wotds, both Arabic and English languages have their own
unique features. Realizing this fact forces the translator to follow
a technique efficient enough to cater to those differences without
favoring one at the expense of the other, in order to produce a
smooth, readable, and accurate translation, which makes the reader
feel comfortable and connected to the work. In short, the aim was
to produce a beneficial translation as well as enjoyable reading,

* The translation of Imam Muslim’s words in the introduction
has relied largely on the available online translation by ‘Abdul-Hamid
Siddiqui. It is worth noting there were few mistakes in that transla-
tion (as any human product would have) that have been corrected in
this version of the translation.

* Further illustration of points that may be ambiguous to the
reader have been provided in the footnotes. They aid in giving the
reader the maximum benefit of reading this book.

* After completion, the translation was subject to meticulous
copy editing to ensure it was as natural as possible.

At last, it is again our honor to present to the English reader this
genuine masterpiece of knowledge, in hopes of spreading the works
of Ahlus-Sunnah among those who follow the path of the Salaf.
It is always a pleasure to be a part of such an honorable mission. I
would like to thank everyone who participated in bringing this book
to light. I ask Allah earnestly to bless, accept, and reward them for °
their efforts. I ask Allah to bless the readers of this book as well as
all Muslims. May Allah guide us all to what pleases Him. May Allah
grant us sincerity in our sayings and actions.

15



EXPLANATION OF THE INTRODUCTION TO SAHIH MUSLIM

‘May Allah’s peace and blessings be upon our Messenger Muhammad.
And the last of our speech is all praise is due to Allah, the Lotd of
all that exists.

Abdullah Ibrahim Omran
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Imam Muslim said:

All praise is due to Allah, the Lord of the worlds. The ultimate
reward is for the righteous, and may Allah’s blessings be upon
Muhammad, the Seal of the Prophets, as well as the rest of the
prophets and messengets.

............................................................................

Imam an-INawawi commented:

[Imam Muslim] started with praising Allah due to the hadith of Abu
Hurairah #2 where he narrated that the Messenger of Allah said,
“Any important matter that does not start with praising Allah
is (devoid) of blessings.”

Other narrations with different wording include, “does not start
with praising,” “does not start with remembering Allah,” and
“does not start with ‘In the name of Allah, the Most Gracious,
the Most Merciful.”” These narrations are all drawn from the book
of al-Arba‘in by al-Hafiz ‘Abdul-Qadir ar-Rahawi, who narrated
them orally from his companion, Shaykh Abi Muhammad ‘Abdut-
Rahman bin Salim al-Anbari. In the book, we also related the other
narration of the Companion Ka’b bin Malik #2.

However, Aba Hurairah’s narration is the most famous. This badith
is graded hasan (sound), and is recorded by Abu Dawud and Ibn
Majah in their respective Sunan. It is also recorded by Abu Dawud in

17



EXPLANATION OF THE INTRODUCTION TO SAHIH MUSLIM

his book “Aml al-Yawm wal-Layla. He narrated it as both mawsil ! with
a good chain of narration and mursal?

“Lord of the worlds”—The most preferable opinion adopted
by Zafsir [exegesis of Qur'an] #sil/ [Islamic sciences] scholatrs among
othets is that “wortlds” covers all creation, and Allah knows best.

“May Allah’s blessings be upon Muhammad, the Seal of the
Prophets, as well as the rest of the prophets and messen-
gers”—This practice of mentioning the blessings of Allah after
praising Him is a custom of the scholars, may Allah be pleased with
them. We have related, with the famous authentic narration from
ash-Shafi‘is ar-Risalah from the authority of Ibn ‘Uyainah from Ibn
Abi Najih from Mujahid & who commented on Allah’s saying:

{455 A5 )
_...and raised high your remembrance

[Stirah ash-Sharh 94:4] v

That it means, “Never am I (Allah) mentioned except that you
(Muhammad) are mentioned as well (i.e. I bear witness that there
is no God worthy of worship but Allah and that Muhammad is
His Messenger). This interpretation is narrated all the way to the
Messenger of Allah from Jibril from Allah, the Lord of the worlds.”

However, Imam Muslim is considered remiss for mentioning the
blessings upon the Prophet without combining it with mentioning
‘peace,’ since we are commanded to combine both of them. Allah
says:

81,005 e 1L LT 0 G 6 )
O you who believe, ask [Allah to confer] blessing

! [Translator’s note] Hadith mawsil: A hadith with a complete chain of narrators extend-
ing to its source. It can be marfii’ (traced), refetring to the Prophet, ot mawgsif (untraced),
ending at a Sahabi. .

2 [Translator’s note] Hadith mursal: A hadith with a chain of narrators ending at a Tabi%
quoting from the Prophet without reference from a Companion.

18



Abii Zakariyya Yahya bin Sharaf an-Nawawi

upon him and ask [Allah to grant him] peace.
[Siirah al-Ahzab 33:56]

He should have said, “May Allah send His peace and blessings upon
Muhammad.”

If itis argued [in his defense] that blessings upon him was mentioned
uncombined with peace in the tashabbud [end of prayer], the
response is that peace is mentioned before blessings in the supplica-
tion: “Peace be upon you, O Prophet, and the mercy of Allah and
His blessings.”

[This supplication answers the question] the Companions asked of
the Prophet, “We have learned how to supplicate for peace upon
you, so how should we supplicate for blessings upon your””

The scholars (may Allah be pleased with them) have maintained
that it is disliked to only implore Allah’s blessings upon the Prophet
without imploting peace as well; and Allah knows best.

Another possible criticism of Muslim &l [regarding this sentence]
is his saying “and the trest of the prophets and messengers.” The
argument is that since prophets are mentioned, mentioning messen- -
gers is unnecessaty, as they are included among the prophets. A
messenger is a prophet with an additional distinction. Howevet, this
criticism is defective and can be dismissed from two angles.

Firstly: Something specific can be mentioned after its general
category to highlight its significance and stature. There are numer-
ous verses in the Qur'an that follow this approach. For instance,
Allah’s saying:

> [Translator’s note] The rest of the hadith: “He said, ‘Say, “Allabumma salli ‘ali
Mubammadin wa ‘ala ali Muhammadin kama sallaita ‘ald 1brabim, innaka hamidun majid, wa
barik ‘ala Muhammadin wa ‘ala ali Mubammadin kama barakta ‘ala Ibrabim, innaka hamidun
majid (O Allah! Send salat upon Muhammad and upon Muhammad’s family just as You
have sent sa/at upon Ibrahim. Indeed, You are the Praised, the Majestic. And send bless-
ings upon Muhammad and Muhammad’s family just as You have sent blessings upon
Ibrahim. Indeed You are the Praised, the Majestic).”” Recorded in Jam:’ at-Tirmidhi.
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{ 083 (ojims 4l 583003 ol 1502 OE 2 3
Whoever is an enemy to Allih, His Angels, His
Messengers, Jibril (Gabriel)'and Mika'il (Michael)

[Stirah al-Bagarah 2:98]
And:

e

FAlS 5 onp Bhad BB G211 Ge GAET 35 )
{ o) 2543

And [mention, O Muhammad], when We took

from the prophets their covenant and from you

and from Nih (Noah) and Ibrahim (Abraham)
and Musa (Moses) and ‘Isa (Jesus)...*

[Stirah al-Ahzab 33:7]
On the same lines, the opposite of this approach is also found [in

the Qur'an], namely, mentioning the general after the specific. Allah
says, reporting Nuh as saying:

AR & )55 Al A S35 B
{ L35

“My Lord! Forgive me, and my parents, and

whoever enters my home as a believer, and all
believing men and women.”

[Stirah Nuh 71:28]

Any statement arguing that the word “believing” does not include
those mentioned before is unworthy of consideration.

Secondly: His saying “and messengers” could be generalizing in
another way. It may include all the messengers of Allah, both human

* [Translator’s note] In both verses, the specific noun is mentioned after the general
category. In the first verse, Allah mentioned the names of specific angels after mention-
ing angels in general. Likewise, in the second verse, Allah mentioned the names of some
prophets after mentioning prophets in general.

20
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and angelic. Allah says:
{ 01 53 N a8l G alais A1 )

Allah chooses messengers from angels as well as
from humans.

[Siirah al-Hajj 22:75]
And an angel cannot be a prophet.

Thus, the word “messengers” contains meanings that could not be
delivered by only the word “prophets,” and Allah knows best.

He specifically mentioned the name of the Prophet Muhammad due
to his praiseworthy traits, according to Ibn Faris as well as other
linguistic scholars, who maintained that any human with numer-
ous praiseworthy traits is called “Muhammad” and “Mahmud”; and
Allah knows best.

............................................................................

LImam Muslim said:

To proceed: You, may Allah have mercy on you, happened to
mention, by the guidance of your Creator, that you planned to track
and investigate all the reported narrations from the Messenger of
Allah in relation to the traditions of this religion and its rulings,
including [among many other classifications] reward and punish-
ment and encouragement and admonition. You sought to learn all
of them with their respective chains of narration the way scholars
[i.e. muhaddithin— hadith scholars] have reported them in their circles.

............................................................................

Imam an-Nawawi commented:

“Investigate” — Al-Laith and other linguistic scholars maintained
that this word implies deep and thorough inspection.

“The traditions of this religion and its rulings” —This follows

21



EXPLANATION OF THE INTRODUCTION TO SAHIH MUSLIM

the same construct of mentioning the general after the specific,
since traditions are part of the rulings of this religion; and Allah
knows best.

Imam Muslim said:

Thus you wished—may Allah guide you—to be informed about
all of [those transmitted reports] in one body, and you asked me to
abridge [it] for you in writing, omitting most repetition. You claimed
that [much repetition] would distract you from what you intended in
terms of understanding and deriving rulings from [the reports].

----------------------------------------------------------------------------

Imam an-Nawawi commented:

The word “claim” has often meant “to assert,” as in the hadith of
the Prophet where he said, “Jibtil claimed,” as well as in the hadith
of Dimam bin Tha’labah, “Your Messenger claimed” [both with the
meaning “to assert”]. Likewise, in the famous book of Sibawayh,
“Al-Khalil claims...” The meaning of the word “claim” in these
statements is “to assert.”

Dmam Mushm said:

Regarding what you requested, I have carefully considered it and
its end result and found that it is a praiseworthy, beneficial one.
[Indeed,] I have believed since the time you asked me to undertake
this [task] that—if it was determined for me, and preordained that
I complete it—the first to benefit from it would be me, before
anyone else.

There are a great number of reasons why—too many to enumet-
ate. In short, it is easier to manage a few narrations with accuracy
and mastery than to manage many, especially for those among the
common people [in this matter] who have an inability to make
accurate judgment unless they are informed of it. In this case,

22



Abi Zakariyya Yahya bin Sharaf an-Nawawi

focusing on a few authentic narrations is worthier than seeking an
abundance of weak ones.

On the other hand, seeking to learn a large number of narrations
and collecting the repetitive ones bears an extra benefit for the elite
endowed with considerable awareness and knowledge regarding its
[authenticity] and defects. Given their [distinguished] ability, if Allah
wills they will seize [the opportunity] for extra benefit and [delve
deeper into] pursuing even more. Howevet, this is specifically for the
elite equipped with awareness and knowledge. It does not benefit
the common people to pursue memorization of large numbers of
narrations, as they ate barely able to handle a smaller number.

............................................................................

Imam an-Nawawi commented:

“Undertake” means to personally take responsibility for and bear
the burden that comes with being involved in something,

“Determine” in “was determined for me” does not refer to
the usual mental image triggered by this verb, which is to have a
[certain] thought that is not acted upon, because such is impossible

to be attributed to Allah [to Whom this verb is referring]. There is a
difference of opinion regarding the intended meaning of this word.

One opinion maintains that it means, “If it is made easy for me
to determine, or I was empowered to do so.” Another opinion
maintains that it means ability, since determination, ability, willing-
ness, and intention are all interrelated and interchangeable meanings.
Hence, it could mean, “If Allah willed for me to do so.”

Another opinion maintains that it means, “If I am obliged to do so.”
It is taken from the hadith of Umm ‘Atiyyah #2: “We (i.e. women)
were prohibited to accompany the funeral procession but we
were not obliged to do so.”

And in another hadith: “We were encouraged to observe the
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EXPLANATION OF THE INTRODUCTION TO SAHIH MUSLIM

night prayer in Ramadan without being obliged to do so0.”®

The word has a similar meaning in the jurists’ statement that the
leaving off of prayer for the woman during her menstrual petiod is
an obligation; and Allah knows best.

To summarize Muslim’s statements:

The purpose of the discipline of Jadith is to verify the meanings
of the texts [of ahadith], scrutinize the Zsmad [chain of narration]
of each, and unveil [hidden] defects. In context, a defect in a hadith
renders it weak despite its appearance of strength. Defects like this
are sometimes found in the text of the hadith ot isnad.

Thus, the purpose of this discipline is not merely centeted on its
oral transmission or accurate record, but rathet on taking great care
to verify it and deeply investigate the hidden meanings of its texts
and chains of narrations. This is in addition to consulting those who
are knowledgeable of this discipline, and their works.

Furthermore, it is necessary that [a student of hadith] tecords its
gems so that he memorizes them by heart. Then he should review
and verify the accuracy of his records, as this will be his source. He
should draw from his notes and his memory while studying with
those who major in this discipline. He should be with them on his
own level, whether they are on a higher or lower level than him.
For indeed, group studying helps embed memorized and recorded
material in the memory, thus refining, emphasizing, and expanding
1t.

Note that studying for one hour with an expert in any given disci-
pline is more productive than studying and reviewing alone for hours
or even days. The student should remain unbiased in his studies and
aim to extract benefit or to benefit others without harboring or
expressing any feeling of superiority over any other student in his

5 [Translator’s note] Both of these ahddith share the same original Arabic word: ‘#gama,
which Imam an-Nawawi explains here. It is translated as determine, will, decide, etc.
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group.® He should instead addtess the others with gentle words. This
will help him increase his knowledge and refine what he memorized
ot recorded; and Allah knows best.

¢ [Translator’s note] The reason Imam an-Nawawi instructed against any kind of ar-
rogance or superiority is not limited to the fact that they are disgusting traits—they also
hinder the student from learning. A student who adopts this kind of behavior is bound
to discard beneficial knowledge presented before him, which he may even be unaware
of, due to his belief that his study-group members are lesser than him in knowledge,
analytical skill, and understanding, This eventually renders the whole point of group
studying meaningless and useless. Therefore, Imam an-Nawawi made sure to point out
and warn against such behavior in studying. »
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The Methodology of Imam Muslim in His Sahih’

B

Imam Muslm said:

Then, if Allah wills, we will begin to extract and compose what you
have requested, upon the conditions we shall mention to you [as
follows].

We set out to collect and categorize most transmitted reports on
the authority of the Messenger of Allah into three classifications
and three classes of transmitters without repetition, except when
necessary to repeat a jadith containing an additional meaning or a
supporting chain of narration due to a defect found in the origi-
nal chain. This is because the additional meaning in the [repeated]
hadith acts as an independent Jadith on its own, making it necessary
to repeat the hadith according to its particular requitement.

This additional meaning is to be separated from the rest of the
hadith in a summatized form, if possible. However, separating the
additional meaning from the rest of the Jadith potentially makes it
more difficult to understand. Therefore, it is safer to repeat it in its
original form if mentioning a portion is proven difficult.

............................................................................

Imam an-Nawawi commented:

“Most transmitted reports” — The majority, but not the entire

7 [Translator’s note] This subtitle is my own addition.
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corpus,® of transmitted reports. As we know, he had not recorded
the entire corpus or even half of it, saying himself, “I have not
mentioned all of the sahih ahadith.”

The word class in “three classes” refers to people who are similar
and live contemporarily. As for the three categories, they are:

1) _Ahadith narrated by accurate and perfect memorizers.

2) Abhadith narrated by considerably less accurate and less
perfect memorizers.

3) Abhadith narrated by weak and inadmissible reporters.

If the abadith in the first category were not available, he [Muslim]
drew from the next category, whereas he did not draw from the
third category whatsoever. He would use those categories in the
chapters, particulatly the ahadith of the first category, and use those
of the second as a support.

“To summarize” — To use fewer words to deliver the full meaning,
The [Arabic] word means “to combine.”

“Separating the additional meaning from the rest of the
bhadith” — The scholars have differed regarding the point of partially
narrating a Jadith’s content. Some reject it totally based on their
position that disallows narration with its meaning [rather than its
exact wording]. Others allow a hadith to be narrated without its exact
wording as long as its complete narration has been mentioned earlier
by the same narrator ot by someone else. A [third] opinion allows
[partial] narration unconditionally, and al-Qadi ‘Iyad attributed it to
Muslim.

The cotrect opinion adopted by the majority of scholars— [includ-
ing] the top verifiers of abadith, figh [jurisprudence], and #si/
al-figh—1is that there must be an element of elaboration [in the

¥ [Translator’s note] Corpus: a collection of written texts, especially the entire works of
a particular author or a body of writing on a particular subject. In this context, it refers
to the complete body of reports.
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EXPLANATION OF THE INTRODUCTION TO SAHIH MUSLIM

portion narrated separately]. It is allowed to narrate a portion of
a hadith if the omitted portion is independent of the mentioned
portion. This is in order to keep the meaning and implications intact.

This [criterion] applies to any [of the mentioned opinions regard-
ing this] scenario, whether narrating the meaning is allowed or
otherwise, and whether the complete narration has been ‘narrated
earlier or not. All of these scenarios are only applicable if the padith’s
authenticity is spotless.

Also concerned is the case of someone who has narrated the
complete hadith but fears that reporting the short version might
cause criticism with regard to including an addition in the longer
version. [Or someone might fear] accusations of forgetfulness due
to negligence and inaccuracy if he were to report the short version
alone. Summarizing the Jadith is not allowed in either case if the
hadith must be reported.

However, authors tend to mention short versions of 2 single badith
[when it is repeated] in different chapters [of the same book]. This is
usually allowed, with almost no difference of opinion on the matter.
Such has been the custom of the honorable Imims and memorizers
trom the mubaddithin (hadith scholars) and other disciplines.

“If possible” — This applies only if the condition of elaboration
explained above is met, which is the position of the majority of
scholats.

“Howevet, separating the additional meaning from the rest
of the Jadith potentially makes it more difficult to understand.
Therefore, it is safer to repeat it in its original form if mention-
ing a portion is proven difficult” — Separation is only applicable
as long as both parts are not interrelated. This may be difficult to
achieve in some ahadith because each hadith is a unit [that cannot be
easily separated]; in this case, the jadith must be mentioned in full
out of fear of mistakes; and Allah knows best.
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............................................................................

Imam Muslm said:

But whete we find that complete repetition is avoidable, we will not
do so, if Allah wills. As for the fitst category, we aspired to bring
forward the reports safer from defects than any others, spotless due
to being related by people of high integrity and accuracy in what
they relate, with no significant differences in their transmissions
[compated to the teports of other #higat (trustworthy narrators)], and
with no excessive inconsistencies [in their own reports]— [which
are often found as issues with] a great number of muhaddithin in their
transmissions.

............................................................................

Imam an-Nawawi commented:

“With no significant differences in their transmissions and
with no excessive inconsistencies” — This is a clear statement,
consistent with what the prominent scholars of hadith, usal, and
figh maintained: that the accuracy of the reporter is determined
when his narrations ate mostly consistent with the other narrations
of the thigat, with rare differences in a few of their narrations. If
the difference is insignificant, it does not hurt one’s accuracy, and
actually makes him a proven source because such minor differences
are unavoidable. In contrast, if the difference is significantly large,
his accuracy is decidedly impaired, and consequently he is no longer
a proven source. Likewise, if his narrations are consistent for the
most part, he is an acceptable source. [If] otherwise, he is not an
acceptable source.

............................................................................

Imam Muslim said:

Thus, [our method is to] examine the narrations of the reporters
who match this [spotless] description. They are followed by narra-
tions that have some reporters who are not on the same level of
memorization and precision as the previous reporters, but are still
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reputable, truthful, and knowledgeable. Included among them ate
‘Ata’' bin 2s-Sa'ib, and Yazid bin Abi Ziyad, and Laith bin Abi Sulaim,

from among the cartiers of azhir® and the relaters of akhbar.'

Imam an-INawawi commented:

The verb “examine” refers to all the narrations [of each reportet].

‘Ata' bin as-Sa'ib, was nicknamed Tbn as-S2'ib; howevet, he had other
reported nicknames, including Abu Yazid, Aba Muhammad, and
Abu Zaid ath-Thaqafi al-Kafi. He was a Tabil (Successot).

He was a trustworthy narrator, but there were inconsistencies in his
reports before he died. Whoever reported from him before [his last]
stage [of life], his reports are authentic, but they are not accepted if
they were reported from him at the last stage of his life. Those who
reported from him in the earlier stage of his life includes Sufyan
ath-Thawri and Shu’bah. Those who reported from him during
the last stage of his life includes Jarir, Khalid bin ‘Abdillah, Isma‘l,
and ‘Ali bin ‘Asim. This information was provided by Ahmad bin
Hanbal.

Yahya bin Ma‘in said, “All of those who reported from ‘Ata' did
so at his stage of inconsistencies except Shu’bah and Sufyan.” In
another narration, Yahya said, “Abu ‘Awanah reported from ‘Ata’ in
both stages of his life, so this would make [Abua ‘Awanah’s] reports
disqualified as proven sources.” »

“Yazid bin Abi Ziyad” was a Qurashi from Damascus. Al-Hafiz
said, “He is a weak narrator.” Ibn Namir and Yahya bin Ma‘in said,
“He is nothing.” Aba Hatim said, “He is a weak narrator.”” An-Nasa'i
said, “His reports are abandoned.” At-Tirmidhi said, “He is weak in
hadith transmission.”

° [Translator’s note] Athar literally means “remnants.”” Technically, it is used for what
is narrated from the Prophet, his Companions, their followers, and other eatly scholars.

10 [Translator’s note] Akbbar: plural of &habar, which literally means “a report, news.”
It is used by some hadith scholars as a synonym for hadith. However, others use the word
hadith for what is attributed to the Prophet only, and use the word &babar for what is
attributed to other than the Prophet.
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“Laith bin Abi Sulaim” was labelled weak in his apadith by the
majority of scholars. They maintained that his narrations are riddled
with inconsistencies; however, they are to be taken into consid-
eration. Ahmad bin Hanbal said, “His narrations are filled with
inconsistencies, yet people still report from him.” Ad-Daraqutni and
Ibn ‘Adi said, “His narrations are to be taken into consideration.”

Many others, on the contrary, said his narrations are not to be
considered. At any rate, a lot of the early scholars have withheld -
considering his narrations.

“Abii Sulaim” was named Ayman and he was also called Anas; and
Allzah knows best.

............................................................................

Imam Muslhm said:

Thus, although they possessed what we described of knowledge,
steadfastness [in religion], and scholarship, their contemporaries—
whom we mentioned as precise and sound in transmission, were
above them in status and rank because this [the first category] is
a high status and a sublime characteristic according to ahlul-Gim
[people of knowledge].

Do you not see that when you weigh the three we mentioned (‘A3
Yazid, and Laith) with Mansar bin al-Mu’tamir, Sulaiman al-A’mash
and Isma‘l bin Abi Khalid in regard to precision and soundness in
hadith, you will find them distant from them [in rank]? There is no
doubt regarding that among the people knowledgeable in hadith,
since the soundness of the memotization of Mansur, al-A’mash,
and Isma‘l, and their precision in hadith was well known among
[the people knowledgeable in Jadith] and they were not awate of
examples of that from ‘Ata’, Yazid, or Laith.

However, when you compare peers like Ibn ‘Awn and Ayytb
as-Sakhtiyani with ‘Awf bin Abi Jamilah and Ash‘ath al-Humrani—
all companions of al-Hasan and Ibn Sitin— the difference between
each pair’s level of virtue, perfection, and authenticity of reporting
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is significant, even though both ‘Awf’s and Ash‘ath’s status of truth-
fulness and honesty is unquestioned by scholars.

This is how scholars weigh the status [of narrators].

............................................................................

Imam an-Nawawi commented:

The above statement may be subject to criticism. The pattern schol-
ars use to list a group of narrators in such context is in the following
[order]: the highest ranking, such that they would put forward the
Companion before the Successor; the Successor before the one who
followed him; and the virtuous one who followed him.

Isma‘ll bin Abi Khalid was a famous ‘Tabi‘i. He met Anas bin Malik
and Salamah bin al-Akwa’. He also narrated from ‘Abdullih bin
Abi Awfa, ‘Amr bin Harith, Qais bin ‘A'idh (Aba Kahil), and Abd
Quhiafah—all Companions #2. He was also known as Hurmuz,
Sa’d, or Kuthair.

Al-A’'mash only met Anas bin Malik, and Mansir bin al-Mu’tamir is
not a Tabii, but he is from the successors of the TabiTn.

Thus, the proper comparison [‘Ata’, Yazid, and Laith| should be with
Isma‘l, al-A’'mash, and Mansur, respectively. The point here is not
their ranks; rather, following the order mentioned is not conditional.

It is probable that Muslim put Manstr first due to his edge over the
other two in regard to his piety, although the three of them generally
have the edge over othets. '

‘Ali bin al-Madini said, “If a trustworthy narrator reported a hadith
from the authority of Mansur, it will be more than enough for you.”
Moteover, ‘Abdur-Rahmin bin Mahdi said, “Mansir is the firmest
narrator in al-Kafah.” Sufyan said, “Whenever I narrated a hadith
reported from narrators of al-Kafah in front of al-A’mash, he used
to reject it, but when I narrated from Mansur, he would say nothing.”

In addition, Ahmad bin Hanbal said, “Mansur is firmer than Isma‘il
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bin Khalid.” Yahya bin Ma‘n said, “If al-A’mash and Mansur were
mentioned together, Mansur should come first”” Aba Hatim said,
“Mansur is more accurate than al-A’mash; he does not have incon-
sistencies nor has he ever committed fad/is.”’!! '

Ath-Thawri said, “I have not left anyone more trusted with Jadith
than Mansuar, other than Musa‘it.” Ahmad bin ‘Abdillah said,
“Mansaur is the firmest narrator in al-Kafah.”

There was no disagreement regarding Mansur. He fasted sixty years
and was committed to the night prayer for the same petiod. As for
his worship, z#hd, and righteousness, they are unquestioned, besides
his aversion to the judicial position he was forced to accept. His
reputation is impressive, and Allah knows best.

It is noteworthy that, for the first time in the book, narrators are
mentioned by their nicknames. We shall mention a summarized
rule regarding it: prominent jadith and figh scholars, among others,
maintained that it is permissible to mention the narrator with a
nickname, description, or lineage (including those ancestors) he
hates with the aim of identifying him without belittling him.

Such is made permissible in the case of dire need, just as criticizing
them was made permissible in the same case. For instance, nicknames
like al-A’mash (cloudy-eyed), al-Ahwal (cross-eyed), al-Asam (deaf),
al-Ashal (the paralyzed), al-Athram, az-Zaman, al-Maflaj, Ibn ‘Alyah,
and many others. There are well-known books dedicated to this.

“Ibn ‘Awn” was named ‘Abdullah bin ‘Awn bin Artaban as-Sakh-
tiyani. He is reported by Ibn ‘Abdul-Barr in a#-Tambid to have been
selling leather in Basrah and therefore he had been nicknamed Ibn
‘Awn.

“‘Awf bin Abi Jamilah” was known as ‘Awf the Bedouin even
though he was not a Bedouin. Ahmad bin Hanbal said, “Awf" is

! [Translator’s note] Tad/is: A term used in the science of hadith to describe a narration
in which the narrator attributes reporting a patticular adith from someone who hasn’t
narrated it, making it appear that he heard it from him.

33



EXPLANATION OF THE INTRODUCTION TO SAHIH MUSLIM

trustworthy with good narrations.” Yahya bin Ma‘in and Muhammad
bin Sa’d said, “He is trustworthy and his nickname is Aba Sahl.”

“Ash‘ath” was Ibn ‘Abdul-Malik Aba Hani' al-Basri. Aba Bakr
al-Burqani asked ad-Daraqutni, “Did Ash‘th report from
al-Hasan?” He replied, “Thete are three narrators [named Ash‘ath]
who reported from al-Hasan. One of them is nicknamed al-Hamrani
after Hamran Maula ‘Uthman. He is trustworthy. [The second] is
Ash‘ath bin ‘Abdillah al-Hiddani who is from al-Basrah. He reports
ahadith from Anas bin Malik and al-Hasan, and his narrations are
reliable. [The last] is named Ash‘ath bin Sawar from al-Kafah; his
narrations are reliable; however, he is the weakest among them. And
Allah knows best.”

............................................................................

Imam Muslim said:

We only mentioned those examples by way of naming them specif-
ically so that they might be an example for those ignorant of the
scholars’ methodology regarding the ranking of Jadith narrators.
[With these examples as guides] men of elevated rank will not be
deprived of any degree of what is due to them, and men inferior
[in] knowledge will not be elevated above their true position. Rather,
each will keep his rights and assume his rightful rank.

It has been mentioned on th.e authority of ‘A'ishah #2 that she said,
“The Messenger of Allah #£ ordered us to afford people their (right-
ful) positions according to what the Qur'an states:

g |~ ¢ . e “o0% .
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“And above all who possess knowledge is another
who is knowledgeable.”

[Stirah Yiisuf 12:76]

Thus, we compiled what you asked for of reports on the author-
ity of the Messenger of Allah # based on the example mentioned
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[regatding the narrators’ memotization and accuracy, and natrations
that lack excessive inconsistency or strong contradiction].

............................................................................

LImam an-Nawawi commented on the hadith:

“The Messenger of Allah ££ ordered us to afford people their
(rightful) positions” — This implies that people have different
rights depending on their respective ranks. This applies in most
rulings. However, the Lawmaker [ie. Allah] made them equal in
regard to punishments and the like, and Allah knows best.

............................................................................

Tmam Muslim said:

We did not bring forward the narrations of reporters charged
[with criticism] by the majority of the scholars, such as ‘Abdullah
bin Miswar Abi Ja’far al-Mada'ini, ‘Amr bin Khalid, ‘Abdul-Quddas
ash-Shami, Muhammad bin Sa‘id al-Maslab, Ghiyath bin Ibrahim,
Sulaiman bin ‘Amr Abi Dawud an-Nakha‘l, and others accused of
fabricating narrations and creating reports.

We also withheld from narrations that ate munkar [lacking agree-
ment with another version that is known to be authentic] or filled
with mistakes.

............................................................................

Imam an-Nawawi commented:

“‘Abdul-Quddis ash-Shami” was named ‘Abdul-Quddas bin
Habib al-Kula‘ ash-Shami, Abu Sa‘id. He reported abadith from
‘Tkrimah, “Ata', and others. Ibn Abi Hatim said, “‘Amr bin Al
al-Fallas said, ‘Scholars have agreed to distegard all the natrations of
‘Abdul-Quddas.””

There is another narrator who shares the same first name, but he
was trustworthy. His full name was ‘Abdul-Quddas bin al-Hajjaj
Abul-Mughirah al-Khawlani ash-Shami al-Himsi. He heard abadith
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from Safwan bin ‘Amr, al-Awza‘i, and others. A number of narrators
reported from him, including Ahmad bin Hanbal, Yahya bin Ma‘in,
Muhammad bin Yahya adh-Dhuhli, ‘Abdullah bin ‘Abdit-Rahman
ad-Darimi, and other senior Imams and memorizers. Ahmad bin
‘Abdillah al-‘Ujjali and ad-Daraqutni, among others, said, “He is
trustworthy.” Al-Bukhari and Muslim have related from him in both
of their books of Sahih.

“Muhammad bin Sa‘id al-Maslab” was from Damascus. His
nicknames were Aba ‘Abdur-Rahman, Abt ‘Abdillah, and Aba Qais.
There is a significant difference of opinion regarding his lineage, as
well as his name. He is the only person we know about for whom
there is such a large difference. Al-Hafiz ‘Abdul-Ghani al-Maqdisi
reported from some hadith scholars that the number of opinions
regarding this narrator’s name is over a hundred. Aba Hatim ar-Razi
said, “His narrations are abandoned.” He was executed and cruci-
fied due to his apostasy. ‘

Ahmad bin Hanbal said, “Abu Ja’far killed him due to his apostasy,
and his narrations are fabricated.” Khalid bin Yazid said, “I heard
him saying, ‘If I hear a nice saying, I don’t see any problem with
creating a chain of narration for it.””

“Ghayath bin Ibrahim” was from al-Kufah. His nickname was
Abt ‘Abdur-Rahman. Al-Bukhari noted in his book a#Tarikh, “They
abandoned him.”

“Sulaiman bin ‘Amr Abi Dawiud” was nicknamed Aba Dawad.

A fabricated badith is the invention of a fabricator who took the
speech of others and presented it as a hadith. Sometimes, [these
fabricators] simply fabricated abadith of their own. In fact, many
fabricated narrations—if not most— point themselves out as fabri-
cations due to their poor and weak language.

It is noteworthy that intentional hadith fabtication is haram, as stated
by the consensus of Muslims in the field of jadith. The innovat-
ing sect of al-Karamiyyah, however, were the only exception: they
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permitted fabrication in contexts of #arghib wa tarhib [encouragement
and admonition]'? as well as ag-g#hd.

Unfortunately, some of the ignorant who falsely claim to be ascet-
ics have followed that sect’s position in their erroneous belief that
[these false narrations] would help promote good. Such belief is
obvious foolishness and utter ignorance. The statement of Allah’s
Messenger, “Whoever lied on me intentionally, let him take his
place in Hell,” is enough to refute them. We shall expand on this
badith later when we come to it, if Allah wills.

All of the narrators mentioned above are accused and abandoned.
They are unworthy of attention due to their severe weakness and
known hadith fabrications.

............................................................................

Imam Muslkm said:

Munkar in the narration of a mubaddith becomes clear when his
narration differs completely from the narrations of a mubaddith
known for his memorization and accepted narrations, with not even
slight agreement between the two. When the majotity of a person’s
narrations are like this, he is abandoned [maljir| in hadith, and his
narrations are not used. ‘

From among this group are ‘Abdullah bin Muharrar, Yahya bin Abi
Unaisah, al-Jarrah bin al-Minhal Abul-‘Ataf, ‘Abbad bin Kathir,
Husain bin ‘Abdillah bin Dumairah, and ‘Umar bin Suhban.

We did not consider their narrations due to the ruling of ablul-%im.
This is because of their position compared to what we know in
regard to accepting reports. That is, an accepted mubhaddith [must
have] reported a number of narrations similar to those narrated
by ablul-im wal-hifz [people of knowledge and memorization], and
‘[the narrations] must be predominantly in agreement with those of

12 [Translator’s note] Targhib wa tarbib: Texts in Qut'in and Sunnah that promise be-
lievers with reward and compensation upon deing good deeds in one pottion, and warn
them against wrong deeds due to the consequential punishment in the othet.
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ablul-%m. When a narration like that is found, then if it adds to [the
transmission| anything not found with its companions, his addition
is accepted.

............................................................................

Imam an-Nawawi commented:

Here Muslim mentioned the definition of munkar as defined by
hadith scholars. This definition is incomplete, since hadith scholars
sometimes call a jadith munkar even though there is an addition by a
trustworthy narrator. This adith is not rejected as long as the trust-
worthy narrator is [proven to be] accurate.

“Abdullah bin Muharrar” — This is his name exactly as mentioned
by al-Bukhari in a#-Tarikh as well as Aba Nasr bin Makala and Aba
‘Al al-Ghasani, among many other huffig (hadith memorizers). He
was a successor of the Tabi‘in.

He reported ahadith from al-Hasan, Qatadah, az-Zuhri, Nafi’ Maula
Ibn ‘Umar, and many other successors. Ath-Thawri and many others
narrated from him. However, hadith memorizers and eatly schol-
ats agreed to abandon him. Ahmad bin Hanbal said, “People have
abandoned his narrations,” and many other scholars made similar
statements.

“Abu Unaisah” was the father of Yahya; his name was Zaid.

“Al-Jarrah bin al-Minhal al-Jazti” reported ahadith from the
successors. He heard from al-Hakm bin ‘Utaibah and az-Zuhri.
Yazid bin Hartun narrated from him. Al-Bukhari and other scholars
said, “His narrations are munkar.”

“‘Umar bin Suhban” was from Madinah. It is agreed that his
narrations have been abandoned.

[Imam] Muslim briefly mentioned that the addition brought by a
trustworthy narrator is acceptable, wheteas the narration of shadh'

13 [Translatot’s note] This term tefers to ahddith narrated by a trustworthy natrator that
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and munkar [ahadith] are rejected; this is the correct position, adopted
by the majority of the scholars of hadith, figh, and wusal and Allah
knows best.

............................................................................

Imam Muslim said:

[There are some] who resort to [narrators] like az-Zuhri or Hisham
bin ‘Urwah, whose narrations are in extensive circulation among
ablul-%lm due to their greatness, and due to the great number of their
companions being among the Juffag [memorizers], who know their
narrations and the narrations of those of his level. The compan-
ions [of narrators like ‘Urwah and az-Zubhri] related those narrations
in agreement with one another [with few having contradic