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All praise is due to Allah, the Lord of everything in existence. I bear
witness that none deserves to be worshipped in truth except Allah,
alone, with no partners. I bear witness that Muhammad (&4 4({%)
is His slave and Messenger- May Allah send praise and peace upon
him, his family, and all his Companions.

To proceed:

These are great lines of poetry and a beneficial poem. The Imam
wrote it, the ‘Alaamah, the scholar of Figh!, the scholar of Tafsir
‘Abdur-Rahman ibn ‘Abdullah ibn Nasir ibn S‘adi (&fiz;) May
Allah have mercy on him and forgive him-. This poem contains
much good and tremendous benefits in clarifying the right
methodology that is obligatory upon the Muslim to adhere to in
belief, worship, and mannerisms. The Shaykh (iiiXz5) wrote this

,q//

poetry early in his life while he was in his thirties (%2

' [T.N] Figh is knowledge of the rulings of the outward actions of the religion by
way of its detailed evidences.
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EXPLANATION OF THE POEM: MANHAJ AL-HAQQ CONCERNING ‘AQIDAH AND
ISLAMIC MORAL CONDUCT

He established tremendous meanings, lofty facts, and beneficial
details that every Muslim cannot do without.

The author did not give this poetry this name himself; instead, this
name was taken from his statement in the beginning: “Oh one asking
about the Manhaj al-Haqq (the right methodology).

He began it by encouraging the one who hopes for happiness and
seeks out success in this life and the Hereafter, that one contemplates
what this poem contains much good, in the right manner.

Allah had made easy the obtainment of two manuscripts for this
poem. The Shaykh’s grandchildren sent them to me. Their
description is as follows:

Firstly: A complete manuscript minus the last two lines of the
poem. The one who did the manuscript -and he is from the Shaykh’s
students- began it with his statement: “This poem contains the parts
of Tawhid; Tawhid Ar-Rubiibiyyah, Tawhid Al-Ulihiyyah, and
Tawhid Al-Asma was Sifat. It also contains the origins of Ahlus
Sunnah wal Jama’ah’s beliefs that they have unanimously agreed
upon. It contains (what constitutes) contemplating Allah’s creations
and His Signs that indicate Him, His Names, and His Attributes. It
contains the learning of beautiful mannerisms and being removed
from lowly mannerisms. These matters are the foundations of the
sciences (of the religion) and their origins.

This poem is from Shaykh ‘Abdur Rahman ibn Nasir As-S‘adi -May
Allah reward him with good, Amin- and it is this.”

After that, he transmitted the poem. He said in its completion: “It
has been completed, may Allah forgive the one who wrote it, its

13|Pagé



INTRODUCTION

poet, whoever reads it, and whoever says Amin, and all of the
Muslims. May Allah send praise upon Muhammad. 1345H.

I have indicated to this manuscript (in the footnotes) with the letter
M).

Secondly: An incomplete manuscript. The 22nd, 27th, 43rd, and the
50th up until the 62nd lines of poetry had been removed. There are
also some lines of the poem that precede others. The one who did
this manuscript said in its beginning: “This poem is from Shaykh
‘Abdur Rahman ibn Nasir As-S ‘adi concerning the ¢ ‘Aqgidah.”

I have indicated to this manuscript (in the footnotes) with the letter

(S).

I have placed what I saw closest to what is correct and the meaning
and the Wazn (i.e., pattern/style). I indicated the differences in the
margins. With Allah alone, is the success.

I ask Allah, Al-Kareem to bring benefit by way of this poem and its
explanation, and that He rewards the poet, the Shaykh ‘Abdur
Rahman As-S‘adi, with the best of what He rewards a scholar, an
advisor, a cultivator, one who brings rectification with. Indeed, He
is Hearing, Who answers the supplications.

May Allah send praise and peace upon our Prophet Muhammad,
upon his family, and all his Companions.

Written by:

Shaykh ‘Abdur Razzaq ibn ‘Abdul-Muhsin Al-Badr in the Prophetic
City (i.e., Madinah) 8/8/1432H.

14| Pag s
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VERSE 1: AN ANNOUNCEMENT TO THE QUESTIONER WHO ASKED ABOUT THE TRUE

METHODOLOGY
A

N & N &
VERSE 1: AN ANNOUNCEMENT TO THE
QUESTIONER WHO ASKED ABOUT THE

TRUE METHODOLOGY
& SO A S

ST

The author (4z5) said:

M’”:;L?;éﬂ\@{.zﬂ)t §ou ] 1 g 8 m.q o

~0
20

e

1

1. Oh, one asking about the true methodology seeking to
traverse the people's path in truth and seek happiness.

A

~+—— EXPLANATION ——¢e-

The Shaykh (Xf4z5) began this great poem with this address; an

address from the advisor, one who is concerned, the cultivator, so
he said:

22 '|.13‘a, g“e k



EXPLANATION OF THE POEM: MANHAJ AL-HAQQ CONCERNING ‘AQIDAH AND
ISLAMIC MORAL CONDUCT
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“QOh, one asking about the true methodology.” meaning: Oh, one
who wants for himself the correct methodology and the straight and
middle path, which, by way of it is the individual’s safety, his
success, and his happiness in this life as well as the Hereafter.

Contained in this speech is correcting one’s intention while asking
questions. This is a matter that is urgently needed. Some are not
given the success to have a proper intention while asking questions.

The proper intention is that the questioner intends to remove
ignorance from himself, from other than himself, and that he be upon

the straight and middle path to his Lord (J353).

The author (3%%5) said:
3"_3/ | CM” ¥ o

“About the true methodology” Manhaj (methodology) is the clear,
manifest path. The correct methodology is the path that is imperative
for the Muslim to traverse upon; and the path that he walks upon in
his belief, worship, and manners.

N

The author (£i:z5) said:
20, éz n{.° - - 7 }) IR

“Seeking to traverse the path of the people in truth and seeking
happiness” means he seeks by way of his question about the right

PR | Page



VERSE 1:"AN ANNOUNCEMENT TO THE QUESTIONER WHO ASKED ABOUT THE TRUE
METHODOLOGY

methodology these two matters: traversing the path of the people
and that he obtains happiness in his worldly life and his Hereafter.

Thus, he combined the means with the objective. Ibnul Qayy1m
(41525) said:

“Here, there are two matters: the path and the objective.
The path is guidance, and the objective is happiness and
success. Therefore, whoever has not traversed this path,
has not reached the objective.”?

The author ($4{4z) said:

p3all o 5

“The path of the people” is the straight path that does not have any
crookedness in it; it is the path of the Prophet (Jus4isaed{le) and
his noble Companions (#z4is)).

What is intended by “the people” here means those who are
complete; those whom Allah (Js352) had given success to have a
concern for the good, in knowledge and action. So, they are an
example for whoever comes after them.

Al-Awza’i (1iz5) said:

2 As-Sawaa’iqul Mursalah (3/1128)

24|Pa§5€:
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“Make yourself patient upon the Sunnah, stop where the
people stopped, say what they said, refrain from what they
refrained from, and traverse the path of your righteous
predecessors, for indeed, it suffices you what sufficed
them.”?

‘Umar ibn ‘Abdul ‘Aziz (3i5%5) wrote to a man:

“As salamu Alayka. To proceed: To begin with, I enjoin
upon you to fear Allah, to be moderate in (obeying) His
Command, to follow the sunnah (practice) of His Prophet
({s4ee4>), and to abandon the novelties which the
innovators introduced after his Sunnah has been
established and they were saved from its trouble (ie.,
novelty or innovation); so stick to Sunnah, for it is for you,
if Allah chooses, a protection; then you should know that
any innovation which the people introduced was refuted
long before it based on some authority or there was some
lesson in it, for the Sunnah was introduced by the people
who were conscious of the error, slip, foolishness, and
extremism in case of (the sunnah) was opposed. So accept
for yourself what the people (in the past) had accepted for
themselves, for they had complete knowledge of whatever
they were informed, and by penetrating insight they
forbade (to do prohibited acts); they had more strength

3 ‘Sharh Usil I'tiqaad Ahlus Sunnah wal Jama’ah (1/154).
25|Page



VERSE 1: AN ANNOUNCEMENT TO THE QUESTIONER WHO ASKED ABOUT THE TRUE
METHODOLOGY

(than us) to disclose the matters (of religion), and they
were far better (than us) by their merits. If the right
guidance is what you are following, then you outstripped
them to it. And if you say whatever the novelty occurred
after them was introduced by those who followed the way
other than theirs and disliked them. They outstripped,
talked about it sufficiently, and gave a satisfactory
explanation for it. There is no place for exhaustiveness
below them, and above them, there is no place for
elaborating things. Some people shortened the matter
more than they had done, and thus they turned away
(from them), and some people raised the matter more than
they had done, and thus they exaggerated. They were on
the right guidance between that.”

Allah (0\&34%) has stated:

-
~ 0 w

St ol

I el Ge SN 520506 3
oSk

“And the foremost to embrace Islam of the Muhajirin
(those who migrated from Makkah to Al-Madinah) and
the Ansar (the citizens of Al-Madinah who helped and gave
aid to the Muhajirin) and also those who followed them
exactly (in Eemaan).” [Stirah at-Tawbah (9):100]

Ibnul Qayyim (&%%5) mentioned in his book ‘Madaarijus
Saalikeen’:

26|Page



EXPLANATION OF THE POEM: MANHAJ AL-HAQQ CONCERNING ‘AQIDAH AND
ISLAMIC MORAL CONDUCT

Sc o

85,25 33 Yz e Guusly an J,2 ade SE G Gdes Y5
a0 Bial o a8 B8 D) ALaESS G

“There is no doubt that what the Messenger of Allah
(Jo54%4{lz) and his Companions were upon were
knowledge and actions. And it is knowing the truth and
giving it precedence and virtue over anything other than
it; it is the straight path.”

When the one who is traversing (on the path of truth) knows the
people's rank in the path of those who have proceeded him, he does
feel alone. Ibnul Qayyim (545%5) said in ‘Madaarij Saalikeen’:

SN A8 Gt V5 3ol 5 e e i s 06
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“Some of the Salaf have stated: ‘It is upon you to traverse
the path of the truth and do not feel alone due to the few
amount of those traversing (this path), and beware of the
path of falsehood and do not be deceived by the large
amount of those who are destroyed.”*

Anytime you feel alone, in your isolation, look to the companion
from the Salaf and be diligent in reaching them and paying no
attention to anyone besides them. For verily, they will not suffice
you against Allah in anything. If they call you in the path you are

4(1) (1/22)
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VERSE 1: AN ANNOUNCEMENT TO THE QUESTIONER WHO ASKED ABOUT THE TRUE
METHODOLOGY

traversing, do not look to them (at all); for, at any time, you would
look to them, take you, prevent you, and divert you.

By way of contemplating the path of the people (i.e., the Salaf) and
their methodology -May Allah have mercy upon them and be
pleased with them- and after that, looking into the condition of
ourselves, we know our abundant amount of negligence and our
significant amount of deficiency in adhering to their methodology,
their consistency in Allah’s worship, their concern for the actions of
the heart, their noble and virtuous manners, their abundant
remembrance of Alldh, and other than that from their
embellishments. And Allah’s Aid is sought.

The author (513%5) said:

$EN
\

“In truth” means not a claim, because there are people who affiliate
themselves to the right path, and it is a mere claim.

There is a difference between one who claims to traverse the Salaf
path without actually traversing it and he who traverses their path in

actions.

How many are those who make claims! It is to the point that
individuals from the people of innovations and misguidances;
instead, associating partners with Allah in worship of what Allah
has not sent down any authority, claim that they are on the path of
the Salaf and the methodology of the Companions of Allah’s
Messenger (Jasafeifie).
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The Imams of the Sunnah are not like the Imams of innovation. For
verily, the Sunnah is attributed to the Sunnah's Imams because they
are the open manifestation of it; the Sunnah is made apparent by way
of them. As for the Imams of innovation, innovation is attributed to
them because they are its origins; the innovations commenced.’

The author ($i{3%5) said:

s~ a/,

AR 9

“And seeking happiness” that is the object of what is requested.
The only way to achieve happiness and safety in this life and the
next is by following the correct path.

Allah (15522 said:
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“Then whoever follows My Guidance, he shall neither go
astray nor shall he be distressed.” [Siirah Ta-Haa (20): 123]

Allah (&%) also said:
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5 ‘Darut T’aarud’ of Ibn Taymiyyah (5/5-6)
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VERSE 1: AN ANNOUNCEMENT TO THE QUESTIONER WHO ASKED ABOUT THE TRUE
METHODOLOGY

“Whoever works righteousness -whether male or female-
while he (or she) is a true believer, verily, to him We will
give a good life (in this world with respect, contentment,
and lawful provision), and We shall certainly pay them a
reward in proportion to the best of what they used to do
(i.e., Paradise in the Hereafter).” [Siirah An-Nahl (16):97]

Whoever is upon the methodology of the Noble Companions and
their followers, in truth, sincerely for Allah, following His
Messenger (Azsdgsaed{le), verily, he is happy

30|Page
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ISLAMIC MORAL CONDUCT
~ ~ -
VERSE 2: THE GUIDANCE
P SN P S

The author (313%5) said:
Suad 350 56 38 o 12 EBLM G EE 2

2. Contemplate -may Allah guide you- what I have putinto
poetry with contemplation of one who wants the truth.

C}EJ |
o+—— EXPLANATION +—¢o-

His statement:

0w

Jo
“Contemplate” means look at this poetry with pondering and

contemplation and return to looking at it time and time again, until
its meanings are established. The things that it contains are well-

grounded.
1 313k
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VERSE 2: THE GUIDANCE

“May Allah guide you.” This is a blessed supplication from the
author (4325) to the one who reads this poetry and is consistent with

it. The meaning is: May Allah write for you the path to guidance and
make you from His slaves that are guided.

The guidance includes traversing the path of truth and steadfastness
upon it, knowing its details, and maintaining that until death.

Ibn Rajab (:/4z5) mentioned in his book ‘Jaami’ul ‘Uloom wal
Hikam’:

g
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“As for the slave asking his guidance from Allah; guidance
consists of two parts:

1. General guidance is guidance for Islam and Iman, and
this occurs for the Believers.
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2. Detailed guidance. It is guidance towards understanding
the details of Islam and Eemaan and the slave having a
concern to act upon that. Every Believer needs this, night
and day.

For this reason, Allah commanded His slaves to recite in
every Rak’ah of their Salah: “Guide us to the straight
path.” [Siirah Al-Fatihah (1):6]

At night, the Prophet ({5.Ed{>) would say this
supplication: “By your leave, guide me in matters
concerning the truth which they differ in. Verily, You
guide whomever You will to the straight path.”

His statement:
s sz 0% |\~
PES SN A

“What I have put into poetry.” Meaning: What I have put in this
poetry of significant meanings and beneficial details concerning the
‘Ageedah, worship, and mannerisms.

z
3%

fak B 5F 15 3 o

“With the contemplation of one who wants the truth.” Meaning:
Let your contemplation into this poem like contemplating an
individual who wants the truth, and he searches for it.

This is also a call to correct one’s intention. Therefore, don’t
contemplate this poem for mere acclimation. Instead, the objective
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VERSE 2: THE GUIDANCE

should only be seeking the truth and obtain the Pleasure of Ar-Rabb,
Allah (JG&5e2).

Ibnul Qayyim (3{5%5) said in ‘A#-Tibyan’:
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“The complete guidance contains the Tawhid of what is
requested, the Tawhid of request, and the Tawhid of the
connecting paths. The cutting off and abandonment of the
obtainment (of complete guidance) occurs from Shirk® in
these matters, or in some of them. Hence, shirk in what is
requested nullifies Tawhid and sincerity, shirk in request

¢ Association of partners with Allah in worsh1p
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nullifies truthfulness, and a genuine intention, shirk in the
path nullifies following the command.

The first one lands one into Shirk and showing off, the
second one lands one into sins and idleness, and the third
one lands one into innovation and separating from the
Sunnah.

The Tawhid of what is requested protects from Shirk, the
Tawhid of request protects from sins, and the Tawhid
protects from innovation. Shaytan’s snare is only set up by
way of these three paths.”
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VERSE 3: ACKNOWLEDGEMENT OF
TAWHID AR-RUBUBIYAH & TAWHID AL-

ULUHIYYAH
AN AN

AN

3. We affirm that Allah, there is no Rabb besides Him,
Ilaah (the One Who is worshipped in truth), Mumajjad
(Who is praised), above the Great Throne.

C}EJ\
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The author (f5%5) said:

e
3
o
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EXPLANATION OF THE POEM: MANHAJ AL-HAQQ CONCERNING ‘AQIDAH AND
ISLAMIC MORAL CONDUCT

“We affirm.” is composed of two matters: affirmation of the heart
and its submission. Meaning: We affirm with submission to this
truth and guidance.

The author (353%5) said:
D8 SV bl &L

“That Allih, there is no Rabb besides Him.” Meaning: That Allah
is alone in His Rubiibiyyah. He has no partners. So, He is A/-Khalig
(the Creator), alone, He is 4l-Malik (the King), alone, and is A/-
Mudabbir (the Disposer of affairs), alone, He has no partners in
anything from that.

Allah (JG52L) said:
[ ) S s .f 2 2% 7
%5’6‘“«}&’) j\égﬁ\ﬁﬁj}&\&%

“Say: ‘Shall I seek a lord other than Allih while He is the
Lord of all things.” [Stirah Al-An’am (6):164]

Ton Katheer ({i1iz5) said in his ‘Tafsir’’: “The Most-High says:

“Say” Oh Muhammad, to these polytheists sincerity of worship and
reliance upon belongs to Alldh alone: “Shall I seek a lord other
than Alldh” Meaning: do I search for a lord other than Him, while
He is the Lord of all things; He cultivates me, He preserves and
protects me, and He disposes of my affairs. Meaning: I do not put
my reliance on anyone other than Him, and I do not repent to anyone

7(6/252)
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VERSE 3: ACKNOWLEDGEMENT OF TAWHID AR-RUBUBIYAH & TAWHID AL-
ULUHIYYAH

besides Him because He is the Lord of everything, and its King, and
to Him alone belongs the creation and the command.”

Shaykhul Islam (:4425) said in ‘Majmoo’ Al-Fataawa’®:

5= ;;L)I\ 1385 «saledl 81 G319 Sl 3500158 800

A a5
“The Lord is the One Who cultivates, the Creator, the
Provider, the One Who gives help, the One Who guides.

This Name is the most befitting for seeking assistance and |
for asking.”

The author (34z5) said:

=
\

o

“Ilaah (the One Who is worshipped in truth).” Al-Ilaah is the One
Who is worshipped in truth. He is loved and submitted to, the
different parts of worship are directed to Him. Therefore, this Lord,
Who there is no lord besides Him is the One Who is worshipped, we
do not have anyone who is worshipped (in truth) besides Him, as
Allah (J&5L) said:

ol\
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EXPLANATION OF THE POEM: MANHAJ AL-HAQQ CONCERNING ‘AQIDAH AND
ISLAMIC MORAL CONDUCT

“0 mankind! Worship your Lord (Allah).” [Sirah Al-
Bagqarah (2):21]

Allah (3&32) also said:
s, L S °<‘g/
§ ® <328 =5 0h
“And I am your Lord, therefore worship Me (Alone).”
[Strah Al-Anbiya (21): 92]
Ibn Rajab (£%%5) said in his book ‘Kalimatul Ikhlaas’:
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“Al-Ilaah is He Who is obeyed and not disobeyed out of
reverence, exalting Him, love, fear, hope, placing one’s
reliance upon Him, asking Him, and supplicating to Him.
All of that is not suitable for anyone except Allah (Jz5=).
Therefore, whoever associates any of the creation as
partners with Him in any of these matters, that is from the
special qualities of divinity, then that is disgrace in his
sincerity; in the statement of La ilaha illa Allih (none has
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VERSE 3: ACKNOWLEDGEMENT OF TAWHID AR-RUBUBIYAH & TAWHID AL-
ULUHIYYAH

the right to be worshipped in truth except Allah), and a
deficiency in his Tawhid. And he is in the servitude of the
creation according to what is in it of that. All of this is from
the branches of Shirk.”

Worship and humility are only for the Great Lord and the Lofty
Creator (J\$353), Who is alone in Rubiibiyyah, with no partners.
Hence, it is obligatory to single Him out with worship, without any
rivals to Him. ‘

s3s -

The author (513z5) said:

“Above the Great Throne.” This is a description of the Throne.

The Throne is the ceiling for the creations; it is the creations
uppermost part and its most prominent part.

Allah (JG%s:2) described the Throne as great because it is the
biggest of creations, and it's most vast.

The meaning is that the Lord (Allah) ascended above the Great
Throne, in a manner that befits His Loftiness, His Completeness,
and His Greatness. It is just as He has informed us about Himself
with that in different places in His Book (the Qur’an).

Allah (&%) said:

§ & Sid ol B o e
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EXPLANATION OF THE POEM: MANHAT AL-HAQQ CONCERNING ‘AQIDAH AND
ISLAMIC MORAL CONDUCT

“Ar-Rahman (Allah) rose over (Istawd) the (Mighty)
Throne (in a manner that suits His Majesty).” [Stirah Ta-
Haa (20):5]

He said in six different places in His Book:

>
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“After that, He ascended above the Throne.”

s~

The author (31iz5) said:

“Mumajjad (Who is praised).” Meaning: He, alone, is deserving of
praise (1553%). The meaning of Majd is vastness. Al-Mumajjad
meaning: The One Who deserves vast praise that has no restriction
to it nor any calculation. The Prophet (Fs4k4i{l>) said:

f
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“I cannot encompass the praise upon You. You are as You
have praised Yourself.”®

? Muslim (486)
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VERSE 4: MEANING OF WORSHIP

A~
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VERSE 4: MEANING OF WORSHIP
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R

4. We bear witness that Allah is Who we worship, He Who

we single out with love and humility.
C}‘:J\
~+—— EXPLANATION ———te-

The author (£%z5) said:
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“We bear witness that Allah is Who we worship.” This is the
testimony of Tawhid and the meaning of the statement of Tawhid
‘Lailahailla Allah.” Meaning: The One Who is worshipped in truth,
and no one is worshipped in truth other than Him. He is deserving
to be singled out with love, humility, submission, and a state of
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helplessness (before Allah). After that, the author clarified the
meaning of that. Hence, he said:
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“He Who we single out with love and humility.” This is the
meaning of the obligatory worship; that the Lord and Master (Allah)
is singled out with. The utmost degree of humility, along with the
utmost degree of love, is for Allah (Js5%2). Therefore, love without
humility is not worship, and humility without love is not worship.

This is a matter that Allah (J%;%\=2%) must be singled out with
(worship). For this reason, he (the author) said:

“He Who we single out.” Meaning: We single Him out with that,
and we specify it to him. We do not make any partner with Him in
anything from that (J&253).

Tbnul Qayyim (33%5) said in ‘Madaarijus Saalikeen’:
252 5N Y5 JAN JUST 3 S IS pess el
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“Servitude is comprised of complete love in complete
humility and complete submission for the Pleasure of the
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VERSE 4: MEANING OF WORSHIP

One Who is loved and His Commands. Therefore, it is the
utmost degree that does not have any degree above it.”1?

He also said ({4 in ‘Madaarijus Saalikeen’:
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“The essence of worship is Exalting Allah and loving Him.

Hence, if one of them is removed from the other, it
becomes corrupted.”!!

His statement:
Ty
b} {,.e_: ) §

“We single Him out.” Meaning: We single Him out (36 ) with
love and humility.

10(3/441)
11(2/495)
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ISLAMIC MORAL CONDUCT

NS NS &
VERSE 5: SUMMARIZING THE
QUALITIES OF HAMD, MAJD, & THANA

WHICH ALLAH IS DESERVING OF
P S P S

T
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5. Allah deserves every Hamd, Majd, and Thana because
everyone calls upon Allah.

C}:J |
~o+—— EXPLANATION ——se-
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The author (%) said:

3

G5 a2 221

“Allah deserves every Hamd, Majd, and Thana,” Al-Hamd
mentions the attributes of the one being praised, along with loving
Him, magnifying Him, and exalting Him.
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VERSE 5: SUMMARIZING THE QUALITIES OF HAMD, MAJD, & THANA WHICH ALLAH IS
DESERVING OF

Al-Majd is expanding upon that, increasing in its measure and its
descriptions.

Ath-Thana is a repetition of the commendable acts and the praise of
them repeatedly.

These three are joined together in the opening of the Book (the
Qur’an). It is in the Hadith of Abli Hurayrah (£2£§) on the authority

of the Prophet (zs4£4{(w) that Allah (155355) said:

“I have divided the Salah (i.e., Al-Fatihah) into two halves
between my slave and Me, and My slave will have what he
asks for. When My slave says: ‘All praise is due to Allah,
the Lord of everything in existence.” Allah (G552 says:
‘My slave has praised Me.” When he says: ‘Ar-Rahmaan,
Ar-Raheem’ Allah says: ‘My slave has commended Me.’
When he says: ‘King of the Day of Reckoning.’ Allah says:
‘My slave has extolled Me.’”12

12 Muslim (395)
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They are also joined together in the remembrance that is said while
raising from Rukoo’ (the bowing position in the Salah):
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“0O Allah, our Lord! You deserve the praise that fills the
heavens and the earth and fills whatever You wish of
anything after that. You are the One Who deserves to be
commended and extolled, the Most Deserving of what the
slave says. All of us are Your slaves.”!

Shaykhul Islam ($4z5) said in ‘Daru Ta’aarud Al- ‘Aql wan Naql’:
Commendation is the repetition of the commendable acts and
praising them repeatedly, just as what has come in the authentic
Hadith from the Prophet (J5.540() that he said:
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When My slave says: ‘All praise is due to Allidh, the Lord
of everything in existence.’ Allah (J&%52) says: ‘My
slave has praised Me.” When he says: ‘Ar-Rahman, Ar-

13 Muslim (477)
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VERSE 5: SUMMARIZING THE QUALITIES OF HAMD, MAJD, & THANA WHICH ALLAH IS
DESERVING OF

Raheem’ Allah says: ‘My slave has commended Me.’
When he says: ‘King of the Day of Reckoning.’ Allah says:
‘My slave has extolled Me.’”

In the “Sahih’ on the authority of Abii Sa’eed Al-Khudri (246)), he

said: “When the Messenger of Allah (Ja5.£4{i>) would raise his
head from Rukoo’ he would say:
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“O Allah, our Lord! You deserve the praise that fills the
heavens and the earth and fills whatever You wish of
anything after that. You are the One Who deserves to be
commended and extolled, the Most Deserving of what the
slave says, and all of us are Your slaves. O Allah! There is
none to prevent what You have given, and no one to give
what You have prevented. The one who possesses Jadd
(prosperity, wealth, strength, and authority) cannot avail
themselves of anything from Allah.”

He mentioned Hamd, Majd, and Thana here, as mentioned at the
beginning of Surah Al-Fatihah.

Hamd contains the commendable acts within themselves, Thana
requires its repetition, its enumeration and increase in its
enumeration, and Majd is magnifying and expanding it, and
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ISLAMIC MORAL CONDUCT

increasing in its degree and its description. Allah deserves 4l-Hamd,
Ath-Thana, and Al-Majd.

Nobody can praise Him as He praises Himself, nor is anybody able
to commend Him as He commends himself, nor is anybody able to

5~

extol Him as He extols himself. The author (£f4z5) said:
15 Jal G

“So, because of that.” The indication is for everything that has
proceeded. Meaning: Because of Him being the Lord, the One
worshipped in truth, the One Who it is obligatory to single out with

R

love, humility, and submission, and that He (J%&2%) deserves
Hamd, Majd, and Thana. The author (4z5) said:

“Everyone calls upon Allah.” Meaning: Everyone directs himself
to Allah (J%;%=2%) out of humility and submission. He is Complete
in all of His Attributes and His Actions, He Who the creations betake
themselves to concerning their needs and the things they ask for.
This is the mention of servitude from all of the things in existence,
just as the author clarifies in the following poetry line.
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VERSE 6: THE CREATIONS’
GLORIFICATION OF ALLAH THE

EXALTED
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6. The kings, the earth, and the heavens glorify Him, and
all of the creation praise Him, in reality.

o
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Allah (JG55e22) said:
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EXPLANATION OF THE POEM: MANHAJ AL-HAQQ CONCERNING ‘AQIDAH AND
ISLAMIC MORAL CONDUCT

“The seven heavens and the earth and all that is therein,
glorify Him and there is not a thing except that it glorifies
His Praise. But you do not understand their glorification.
Truly, He is Ever Forbearing, Oft-Forgiving.” [Siirah Al-
Isra (17):49]

What is correct is that this glorification and praise of these things is
by way of a statement. And Allah (J35%) is Capable over
everything.

A2~ oG %,
%4

Indeed, the Companions (#z&) have seen signs of that. They
heard small rocks glorify Allah in the hand of the Prophet
Clesseiffe).

The Prophet (54564 ) said:
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“Indeed, I know of a rock in Makkah that would send me
the Salaams (saying As-salamu alaykum).”'>

Thus, it is a glorification, praise, and a commendation for Allah
(3G553:%), by way of a statement (in reality), not by way of a mute

expression.

Shaykh Muhammad Al-Ameen Ash- Shanqiti said: “The actual
thing is that the glorification of the mountains and the birds with
Daawood that is mentioned is an actual glorification, because, Allah

4 Reported by Al-Bazaar (4,040) (4,044), Al-Khallal in As-Sunnah (351), and At-
Tabarani in ‘Al-Awsat’ (4,097) from the Hadeeth of Abu Dharr (&85
15 Reported by Muslim (2277)
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VERSE 6: THE CREATIONS’ GLORIFICATION OF ALLAH THE EXALTED

(8&53+) gives them senses to glorify Him with. Allah knows them,
and we do not know them, as Allah mentioned:
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“There is not a thing except that it glorifies His Praise. But
you do not understand their glorification.” [Stirah Al-Isra
(17):44]

Allah (JG5%\22) also said:
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“And indeed, there are stones out of which rivers gush
forth, and indeed, there are of them (stones) which split
asunder so that water flows from them, and indeed, there
are of them (stones) which fall down for fear of Allih.”
[Sturah Al-Baqarah (2):74]

Allah (J\&55\e22) also said:
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“Truly, We offered Al-Amaanah (the trust or moral
responsibility or honesty and all the duties which Allah has
ordained) to the heavens and the earth, and the mountains,
but they declined to bear it and were afraid of it (i.e.,
afraid of Allah’s torment).” [Strah Al-Ahzaab (33):72]

It is established in ‘Sahih Al-Bukhar? that the trunk of a tree which
the Prophet (i&afd{le) would deliver his Khutbah (sermon,
address) on it, when the Prophet (15554 ) departed from it to give
the Khutbah on the Minbar (pulpit), the trunk of the tree was heard
longing.

It is established in ‘Sakhih Muslim’ that the Prophet (52 £4{(>) said:

p
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“Verily, I know of a rock that would send me the Salaams
(saying: As salamu alaykum) in Makkah.”

0 Ex

Y )

,

The examples of this are many.

The established principle with the scholars is that it is not
permissible to divert the texts of the Book and the Sunnah from what
is apparent from them of what suddenly comes to mind from the
texts, except with a proof that is obligatory to return back to.” !¢

16 Adwaa ul-Bayan (4/672)
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VERSE 7: ALLAH BEING FAR REMOVED FROM HAVING RIVALS, EQUALS, LIKENESS,

OR DEFICIENCIES
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7. He is far removed from any rival or any likeness. He is
far removed from any description that has deficiency; He
is Sublime, singled out alone.
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The author (54%5) said:
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EXPLANATION OF THE POEM: MANHAJ AL-HAQQ CONCERNING ‘AQIDAH AND
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“He is far removed.” Meaning: He is purified from that. What
Allah is far removed from is summarized in two matters that the
author had mentioned in this line of poetry:

The first:
J"L‘-‘ QQ,QS €

“From any rival or any likeness.” These wordings have been
mentioned in the Qur’an; they are close in their meanings, but they
do not bear the same exact meaning between them. Hence, Allah
(Js5%) is far removed from any rival or likeness, as Allah (J&5%52%)

stated: v

-~
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“Then do not set up rivals unto Allah (in worship) while
you know (that He alone has the right to be worshipped in
truth).” [Stirah Al-Baqarah (2):22]

Allah (155535%) also said:

§old A5 5y

“And there is none co-equal or comparable unto Him.”
[Stirah Al-Ikhlaas (112):4]

Allah (1\5535%) also said:
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OR DEFICIENCIES
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“There is nothing like unto Him.” [Siirah Ash-Shooraa
(42):11]

Its general rule is to declare Him far-removed from having any
resemblance to the creation related to His Special Qualities, which
is only for Him. That is like Him having a wife, a partner, a likeness,
someone who assists Him, an intercessor without His Permission, or
someone who helps Him from lowness. Allah (&) is far-removed

and purified from all of that.
The second:
oLl 3 3 523

“And He is far-removed from any description that has
deficiencies.” Meaning: And from what Allah (1533) is far-
removed from is deficiencies and flaws. Allah (&%) said:

P o R RSN e e e
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“And indeed, We created the heavens and the earth and
all between them in six Days and nothing of fatigue
touched Us.” [Stirah Qaaf (50):38]

He also said:
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“and your Lord is not at all unjust to (His) slaves.” [Sirah
Fussilat (41):46]

“Allah is not such that anything in the heavens or the earth
escapes Him.” [Strah Faatir (35):44]

§ &S 85 KW P

“and your Lord is never forgetful.” [Surah Maryam
(19):64]

All of this declares Allah (J552%) far-removed from deficiencies

and flaws.

Its general rule is that Allah is far-removed from everything that
negates what He described Himself with or His Messenger
(Josdlesedile) described Him with, of what is the opposite of
complete attributes, like, sleeping, weakness, death, ignorance,
oppression, heedlessness, and forgetfulness; also, from Him
requiring food, provisions, etc..

Ibn Taymiyyah (24425 ) mentioned in 'Majmoo' Fataawa':
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“He is far removed from any deficiency that opposes His
Completeness. He is far removed from having any
similitude in anything from His Attributes. The meanings
of declaring His far-removed returns back to these two
foundations.”!”

His statement;
e

“Singled out alone.” Meaning: That it is obligatory to single Him
out with Tawhid, in knowledge and action. That is because Tawhid
is of two parts: knowledge and action.

As far as knowledge, it is Allah's Attributes and his Actions; He is
singled out with them. Hence, He is not to be made a partner in
anything from that.

As far as action, it is the things that bring one close to Allah and the
acts of worship that are demanded from the slave to do. He is also
singled out in these things (¢33 ). Therefore, nothing from that is to
be directed to anyone besides Him.

17 (16/98)
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VERSE 8: AFFIRMING ALL REPORTS OF

ALLAH’S ATTRIBUTES
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8. We affirm all reports of Allah’s Attributes, and we are
free of the Taweel from he who rejects.

C}ﬁ\
-o+—— EXPLANATION —¢e-

The author (£4z) said:
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“We affirm all reports of Allah’s Attributes.” Meaning: We
believe in them, we affirm them, and we do not reject anything from

them.

Imam Ahmad ({15%) said:
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VERSE 8: AFFIRMING ALL REPORTS OF ALLAH’S ATTRIBUTES
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“Allah is not described except with what He described
Himself with, or what His Messenger (J4iafed{le)
described Him with. We do not exceed beyond the Qur’an
and the Hadith.”!8

A

The author (&i%z5) said:

“All of them.” This statement contains a cautioning that Allah’s
Attributes is one subject, and the statement regarding them is one.
All Attributes are affirmed for Allah (Js3%), just as He affirmed
them for Himself and just as His Messenger (Jzs:64{lz) affirmed
them for Allah.

The author ((13%5) said:
e sy

“And we are free of the Ta’weel from he who rejects.” Ta’weel
is Tahreef . Tonul Qayyim (3iz5) said:

18 This was mentioned by Shaykhul Islaam ibn Taymiyyah in 'Majmoo' Al-
Fataawa' (5/26).

% Tahreef is to change speech and turn it away from its correct meanings.
(‘Mu'jaam Waseet).
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“Tahreef is of two parts: the Tahreef of wording and the
Tahreef of meaning. Tahreef of wording: is to incline away
from its intent to go towards other than it; either, by way
of adding to it, by way of taking away from it, or by way
of changing a vowel of the I'raab or other than I'raab®.
Thus, this is of four parts. Tahreef of meaning is to turn a
meaning away from its intent and reality, and to give the
wording the meaning of another word, according to the
extent of the association between the two words."*!

The author (53%5) said:
° j O}\
“from he who rejects.” Meaning: We free ourselves from this path

of giving false interpretations and distorting Allah’s Attributes,
leading to rejection and denial. Those who intentionally make

20 [T.N] I'raab is a term used in Arabic Grammar. It is how one can determine
what is going on in the sentence; whether it is a subject or a predicate, an action

or a doer of an action, etc....
21 'Mukhtasirus Sawaa'igil Mursalah' of Ibnul Qayyim (P. 333), along with
alteration.
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VERSE 8: AFFIRMING ALL REPORTS OF ALLAH’S ATTRIBUTES

attempts at explaining the Attributes of Allah in a way that was not
intended (by Allah). They distort their true meanings, have a
fraudulent purpose and opposition (towards the truth). So, we are
cautious of it and keep our distance.
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EXPLANATION OF THE POEM: MANHAJ AL-HAQQ CONCERNING ‘AQIDAH AND

ISLAMIC MORAL CONDUCT
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VERSE 9: NULLIFYING DELVING INTO

HOW ALLAH’S ATTRIBUTES ARE

EXECUTED
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9. the intellect is not able to comprehend the reality of His
Attributes. Therefore, submit to what the Messenger

Muhammad (J5.%4() said.

ol

~+—— EXPLANATION —e-
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The author (£42z5) said:
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“The intellect is not able to comprehend the reality of His
Attributes” This is a refutation of explaining how the Attributes
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VERSE 9: NULLIFYING DELVING INTO HOW ALLAH’S ATTRIBUTES ARE EXECUTED

are. No matter how much the human intellect obtains intelligence,
precision, and perspicacity, they can't obtain a level of knowledge
related to Allah’s Attributes (JG5355).

Every perfection that comes to the mind and whatever image comes
to mind, Allah is Greater and Loftier than that (JG5;%52.). The
intellects are weak and weary and are incapable of that. For this
reason, the author (5iiz;) said: “The intellect is not able to

understand the reality of His Attributes.” Meaning: The intellect
is too weak for that.

Imam Malik (344z5) was asked:

§ & Gist ol B )

“The Most Beneficent (Allah) Istawa (rose over) the
(Mighty) Throne (in a manner that suits His Majesty).”
[Siirah Ta-Haa (20):5]

“How did He ascend?” He (15z5) said:
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“The ascension is known, how it is executed is unknown,
having Eemaan in it is obligatory, and asking about it is an
innovation.”??

22 'Majmoo' Fataawa' of Shaykhul Islaam ibn Taymlyyah (17/424)
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His statement: “The ascension is known.” Meaning: In the Arabic
Language.

His statement: “How it is executed is unknown.” Meaning: No one

//,;/ /,,/.)

knows the reality and how His Ascension is except Him (&

His statement: “Having Eemaan in it is obligatory.” That is due to
the many proofs from the Qur’an and Sunnah that affirm that. “To
ask about it” -meaning: how it is- is an innovation.

Thus, Imam Malik ({i2z5) distinguishes the known meaning from

this wording and the principle of how Allah’s attributes are
executed, which no human can comprehend.

Imam Malik (£3%5) and other scholars have provided a sufficient

response regarding every matter concerning Allah’s Attributes.
Hence, if anyone is asked about Allah’s Coming, His descent, His

;//

Hearing, His seeing, etc., he should respond as Imam Malik (i)
did. His answer was complete.

It is said, for example, Allah’s Coming is known, how it is unknown.
Likewise, whoever is asked about Allah's Anger, His Pleasure, His
Laughing, etc. The meanings of them, all of them, are understood.
They are not understood for how they are, since comprehending how
(they are) is a branch of knowing the essence and its reality.
Therefore, if the human being does not comprehend that, how can
they comprehend how the Attributes are?!

The author ({if4z5) said:
SEER RN HEH
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VERSE 9: NULLIFYING DELVING INTO HOW ALLAH’S ATTRIBUTES ARE EXECUTED

“Therefore, submit to what the Messenger Muhammad
(A54ies44i{l) said.” Because the Message is from Allah, it is
upon the Messenger (jajgﬁsgézjzﬁ‘g}@) to convey it, and it is upon us
to submit. The Messenger (Js54esae4fl) conveyed the message

just as he was ordered to, and he did not conceal anything from it.

It is obligatory upon every Muslim to believe in everything that the
1546484 ) informed about. Az-Zuhri said:

1
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“The Message is from Allah, it is upon the Messenger

(As4iesedi{iz) to convey it, and it is upon us to submit.”?

Imam Ash-Shaafi’1 (il4z) said:
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“I believe in Allah, I believe in what was mentioned about
- Allah, according to what is wanted by Allah. I believe in

Allah’s Messenger (f\zj,a;ﬂ’ajgjéﬂ@), what was mentioned

23 Reported by Al-Bukhari in his ‘Saheeh’ in the Book of Tawhid, Chapter: The
Statement of Allah:
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about him (J&54{.%4{>), how it was intended by the
Messenger of Allah (Jos4esakesifiz). 2

Hence, whoever is on the way of submission; he is in the path of
safety and success. The stubborn individual heads down the path of
destruction whenever he meets reports concerning Allah’s
Attributes and so forth with rejection and criticism.

24 ‘Majmoo’ Fataawa' of Shaykhul Islaam ibn Taymiyyah (6/354)
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VERSE 10: THE MEANING OF AS-SAMAD
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VERSE 10: THE MEANING OF AS-SAMAD
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10. He is As-Samad, Al- ‘Aali due to the Greatness of His
Attributes. All of the creation turns to Allah alone.

C}.ﬁ\
~o——-s EXPLANATION ——ee
The author (£3%5) said:
s S\
“As-Samad.” Meaning: The Master Who is Complete in His
Greatness. It is He Who the hearts turn to with hope and fear. That
is due to the many praiseworthy and good attributes that are in This

Name. It is from the Most-Beautiful Attributes of Allah; it has come
in Siirah Ikhlaas:
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EXPLANATION OF THE POEM: MANHAJ AL-HAQQ CONCERNING ‘AQIDAH AND

ISLAMIC MORAL CONDUCT

“Say (O Muhammad (J541&54%4(>)): “He is Allah, (the)
One. Allah-us-Samad (The Self-Sufficient Master, Whom
all creatures need, He neither eats nor drinks).” [Siirah Al-
Ikhlas (112):1-2]

Afterward, the author (£f%25) clarified its meaning in the completion
of this line of poetry. As-Samad indicates to two matters:

1.

The Greatness of His Attributes (J&%5s:%). He is “As-
Samad due to the Greatness.” Meaning: Due to the Greatness
of His Attributes. Therefore, He is As-Samad Who has
Attributes of Greatness, Loftiness, and Completeness. He is
Al-Azim, Who is Complete in His Greatness, He is 4l-
'Aleem, Who is Complete in His Knowledge, He is A/-
Hakeem, Who is Complete in His Wisdom.

All of Allah’s creation turn to Him. Meaning: They resort to
Him concerning their needs, their desires, and their requests.

Hence, As-Samad indicates these two meanings, one of which
results from the other.
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VERSE 11: THE MEANING OF AL-ALWU
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11. He is ‘Alee, Who is Elevated in His Essence, His
Measure, and His Subjugation. His creation loves Qareeb,
Mugjeeb, and him.

C}gﬁ |
-o+—— EXPLANATION «—¢e-

The author ({3%5) said:

3, ™
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“Alee.” This statement is one of Allah’s Names (1535(%), it has
come in various places in the Qur’an, one of those places is at the
end of Ayatul Kursi:
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“And He is the Most High, the Most Great.” [Surah Al-
Bagarah (2):255]

This Name indicates to Affirming the meanings of Allah’s Elevation
(Js52). He is elevated, Himself, above His creation. He ascended
above His Throne, in a manner that befits His Loftiness, His
Completeness, and His Greatness ({\5;%=2%). For this reason, when
the author ({\4z5) mentioned this name, he followed it up by

clarifying its meaning. He said:
IS Sl e

“He is 'Alee, Who is elevated in His Essence.” This is the first
meaning.

The second meaning:

“His Degree.” Meaning: He is elevated in His Degree (J=5350%).
Therefore, He has Completeness, Greatness, and Loftiness. Allah
(JS533) said:

.
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“They made not a just estimate of Allah such as is due to
Him. And on the Day of Resurrection, the whole of the
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VERSE 11: THE MEANING OF AL-ALWU

earth will be grasped by His Hand” [Stirah Az-Zumar
(39):67]

The third meaning:

55072

“His Subjugation.” Meaning: He is elevated in His Subjugation.
This is also from the meanings of elevation. It is affirmed for Allah.
Allah (1G58 said:

§ 2\ 35 2 % )
“And He is the Irresistible, above His slaves.” [Sarah Al-
An’am (6):18]
Allah’s Name, ‘4l-'Alee,” indicates these three meanings.

P

Ibnul Qayyim (W4%5) said in ‘Madrijus Salikin’:
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“Unrestricted elevation by way of every consideration is
from the requirements of the Name Al-'Alee. Hence, He
has boundless elevation, from every aspect, elevation in

degree, elevation in subjugation, and elevation in His
being & essence. Therefore, whoever rejects the elevation
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ISLAMIC MORAL CONDUCT

of His Essence, he has rejected the requirements of the
Name Al-'Alee.”?

His statement:

“Qareeb, Mujeeb.” These are two of Allah's Names (J53%).
Allah (J&52L) said:

“And when My slaves ask you (O Muhammad
JasAiessdeifie) concerning Me, then (answer them), I am
indeed near (to them by My Knowledge). I respond to the
supplicant's invocations when he calls on Me (without any
mediator or intercessor). So, let them obey Me and believe
in Me so that they may be led aright.” [Stirah Al-Bagarah
(2):186]

Al-Qareeb is from the Names of Allah. It indicates to His Closeness.
His Closeness refers to His allies, who are brought close, and His
pious slaves specific to them. Allah hears their supplications, He

25 (1/31)
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VERSE 11: THE MEANING OF AL-ALWU

answers their call, and He rewards them for their acts of obedience,
worship, and their acts of drawing close to Him.

Al-Mujeeb is He Who answers he who supplicates to Him. Alldh

s

Allah (1533) also said:

2
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“And your Lord said: “Invoke Me, [i.e., believe in My

(J&5%5:2) said, “I respond to the invocations of the supplicant.”

Oneness (Islamic Monotheism)] (and ask Me for anything) ‘

I will respond to your (invocation).” [Sirah Al-Ghafir
(40):60] ‘

Shaykhul Islaam Ibn Taymiyyah (0i%5) said in 'Majmoo’

Fataawa':
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“Ar-Rabb’s (Allah) Description of being close to
everything is not in the Qur'an; rather, His Closeness that
is in the Qur'an is specific, not general, as is in the
Statement of Allah (1&%=:2): “And when My slaves ask
you (O Muhammad 5547€54%4{(>) concerning Me, then
(answer them), I am indeed near (to them by My

Knowledge). I respond to the invocations of the supplicant
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when he calls on Me (without any mediator or
intercessor).” [Stirah al-Baqarah (2):186]

Hence, Allah is close to the one who supplicates to Him. Likewise,
what has come in the two 'Sahih".

“Lower your voices, for you are not calling a deaf or an
absent one, but you are calling the All-Hearer Who is near
and is with you. Indeed, the one whom you are invoking is
nearer to you all than the neck of one’s riding camel.”?6

He did not say: “Verily, He is close to everything in existence.”

Likewise, the statement of Salih (SELREILEL):
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“then ask forgiveness of Him and turn to Him in
repentance. Certainly, my Lord is Near (to all by His
Knowledge), Responsive.” [Stirah Hud (11):61]

Likewise, Shu’ayb (8EL2.E) said (to his people):

26 [ Al-Bukhari (2992, 4205), Muslim (2704)]
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“And ask forgiveness of your Lord and turn unto Him in
repentance. Verily, my Lord is Most Merciful, Most
Loving.” [Stirah Hud (11):90]

It is known that His Statement: "Qareeb, Mujeeb" is connected
with repentance and seeking forgiveness. He wants with it Him
being close and responsive to the request for forgiveness from the
one seeking it, just as He is merciful to them and loves them.

He had combined closeness with responsiveness. It is known that it
is not said: “He responds to everything in existence.” Instead, He
only responds to the one who asks Him and supplicates to Him. And
like this is His Closeness (JG5;%=22).

The author (33%5) said:
3EA 6l

“He shows kindness and love to the creation.” Shaykhul Islam
said in ‘Majmoo’ ul Fatawa:
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“Al-Wudd is kindness and love. Allah is kind, and He loves
His believing servants, and He places love and kindness in
their hearts, just as He (J5;%2) said:

“Verily, those who believe and do righteous deeds, Ar-
Rahman (Allah) will bestow love for them (in the hearts of
the Believers).” [Siirah Maryam (19):96]

Ibn ‘Abbaas and other than him said:

2
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“He loves them, and He causes His servants to love each
other.”

From the Most Beautiful Names of Allah (1;353) is Al-Wadid. He
(Y&3%) shows kindness and love to His slaves through various kinds

of blessings and kindness.

It is strange to find that a servant is at the utmost level of need for
Allah (J&%=2), along with that, many of them do not strive to
make themselves beloved to Allah (Jz3%). They do not strive to seek
His Love nor His Pleasure.

Ar-Rabb (Allah) is in no need of the servants; he does not need their
acts of obedience and worship. Meanwhile, He (35Js) makes
Himself beloved to His servants through blessings, kindness, and
calling them to repentance. If they repent, He is delighted with their
repentance, along with His Complete lack of need of them. The
servant’s obedience or disobedience doesn’t bring benefit or harm
Allah.
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VERSE 11: THE MEANING OF AL-ALWU

Ibnul Qayyim (:44%5) said in ‘Al-Fawa’id’:
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“It is not strange to find that a slave lowers himself to
Allah, worships Him, and does not become tired in his
service to Him, along with him needing Allah. It is only
strange from a king to show love to his slave by his various
blessings and lack of need for the slave.?’

27 ¢Al-Fawd’id: P.71
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VERSE 12: THE MEANING OF AL-HAYY &

AL-QAYYUM/ & ALLAH’S GENEROSITY
P S A S
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12. He is Al-Hayy, Al-Qayyum, He possesses Generosity,

and He is free of need. Every attribute of praise is
attributed to Allah (alone).

|
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The author (5325) said:
il g5

“He is Al-Hayy, Al-Qayyum.” Al-Hayy is the One Who has
complete life, which is not preceded with non-existence, nor will it
cease to exist, nor does any deficiency reach it.
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VERSE 12: THE MEANING OF AL-HAYY & AL-QAYYUM/ & ALLAH’S GENEROSITY

“Al-Qayyum” is Independent, Who causes His creation to be
independent. It indicates His complete lack of need, as well as His
Complete Capability (J5%2). These Two Names of Allah ($:32)
have come in various places in the Qur’an, from them is Ayatul
Kursi.

All of Allah’s Attributes refer back to these two names. The
Attributes of His Essence refer back to His Name Al-Hayy, and the
Attributes of His Actions refer back to His Name Al-Qayyum.

Ibnul Qayyim (:414z5) said in ‘Zad ul-Ma’aad’:

4§ L azs Y Slho g 54 5050 2y 85
0 220 3813605 (JV g g ) 255 11801 Ky
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|

“Verily, the Attribute of Life contains every Attribute of
Completeness that is required for it. The Attribute of Self-
Sufficiency contains every Attribute of Action. For this
reason, the Greatest Names of Allah, Which if He is
supplicated to with these Names, He answers (the
supplication), and when asked by those Names, He gives
(to the one asking); They are Al-Hayy and Al-Qayyum.”?8

The author ({\35) said:

28 <Zaadul Ma’aad’ (4/203)
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sl 5

“He possesses Generosity.” Meaning: The bestowment of
blessings, the showing of generosity, the conferring of favors, and
good treatment. Allah (JG%=2%) is more generous than anyone.

Every generosity, bounty, and kindness are from His Favor, Virtue,
and Generosity. Allah (JG;%5:2) said:

e, { o v p) —
RS G
“And whatever of blessings and good things you have, it is
from Allah.” [Stirah An-Nahl (16):53]

He also said:

g -

G2 N Al 2 b of

“And if you were to count the Favors of Allah, never would
you be able to count them.” [Strah An-Nahl (16):18]

,//

Ibnul Qayyim (:4%25) said in ‘Madaarijus Saalikeen’:
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VERSE 12: THE MEANING OF AL-HAYY & AL-QAYYUM/ & ALLAH’S GENEROSITY
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“Every generosity belongs to Allah. The most beloved
matter to Him is that He shows generosity to His servants,
that He expands their bounty, that He floods them with
kindness and generosity, that He completes His Favor
upon them, that He multiplies what is with them of His
Grace, that He teaches them His Descriptions and His
Names. He endears Himself to them by way of His
Blessings and Favors. Hence, He, Himself, is Generous.

Allah created the generosity of all who is generous. And
the generosity of the creation is less than a tiny particle
concerning His Generosity. None is unrestrictedly
generous except Him. The generosity of all who is
generous is from His Generosity. His love for generosity,
giving, showing kindness, bestowing blessings, and giving
bounty are above what comes to the creation’s mind or
what circles around in their imagination.”?

The author (33%5) said:

SHh

29 Madaarij Saalikeen (1/21 1)
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“And He is Free of need.” Meaning: Allah (&;%\=:%) is rich; He
is rich free from having any need from His entire creatlon.

Allah (J&5%2L) said:

“0O mankind! It is you who need Allah. But Allah is Rich
(Free of all needs), Worthy of all praise.” [Stirah Faatir
(35):15]

He is Free of need from His servants; their obedience does not
benefit Him, and their disobedience does not harm Him.

Allah says in a Hadith Qudsee:

34558 5140 35 4 8 A e

“0, My servants! You can neither do Me any harm nor
can you give Me any benefit.”3

' The author (135) said:

)/a:‘. 3 o -~ H < 5’/

30 Reported by Muslim in his ‘Sahih’ (2577)
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VERSE 12: THE MEANING OF AL-HAYY & AL-QAYYUM/ & ALLAH’S GENEROSITY

“Every attribute of praise is attributed to Allah (alone).”
Meaning all of the praises are established for Allah and are attributed

A\

to Him (J\&55%).

3

j

“Attributed to Allah (alone).” He deserves praise for His Names,
His Attributes, and His Actions. He deserves praise for His
Blessings, His Benevolences, His Bounties, and His Gifts. Hence,
every praise is due to Allah, the Lord of everything in existence.
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VERSE 13: ALLAH’S ENCOMPASSMENT

OF THE CREATION WITH KNOWLEDGE,

POWER, GOOD AND BENEVOLENCE
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13. He encompasses all of the creation with knowledge and

capability, good and kindness. So, He alone we worship.

|
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The author (X3%5) said:

-
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“He encompasses all of the creation.” Al-Muheet is from the Most
Beautiful Names of Allah (J&3\5). It means The One Who

3T s

possesses every meaning of encompassment. The author (AW

said:
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VERSE 13: ALLAH’S ENCOMPASSMENT OF THE CREATION WITH KNOWLEDGE,
POWER, GOOD AND BENEVOLENCE

We

-

“With knowledge.”

Allah (1S5 said,

‘% U’JY\ \_3 YJ L/)_‘;‘,::/M é ’J_; ’-;:.‘ ’,’/ R Y%)

17

“Not even the weight of an atom (or a small ant) or less
than that or greater escapes His Knowledge in the heavens
or the earth.” [Siirah Saba (34):3]

He knows what has occurred, what will occur, what has not occurred
and had it occurred. He knows how it would occur. He has
encompassed everything with knowledge, and He has enumerated
everything. Allah (1\&35%) said:
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“It is Allah Who has created seven heavens and of the
earth the like thereof (i.e., seven). His Command descends
between them (heavens and earth) that you may know that
Allah has power over all things and that Allih surrounds
(comprehends) all things in (His) Knowledge.” [Siirah
Talaq (65):12]
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The author (5{3z5) said:
“and capability.”

Nothing in the earth or heavens can incapacitate Him. Allah
(AGReL) said:

“Certainly, Allih has power over all things.” [Strah al-
Bagarah (2):20]

His Judgement concerning them is carried out, and His Will is
executed, and He (J525%) is Capable over everything. The author

8-~

(401525 said:

z
/\5
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\(e

“With good and Kkindness.” Every virtue towards the servants,
bestowment of blessings, and generosity is from Allah (J&852).
Everything in existence is engulfed with His Good, His Grace, and
His Giving. He is the One Who gives blessings, He is Vast in giving,
and He is Kind all of the time. He has not ceased, nor will He ever
cease being described with good and giving and known for grace
‘and kindness. He gives bounty to the servants by bestowing
complete blessings, giving gifts in succession, and contributing
various benefits. There is no extent to His Generosity, His Good,

and His Kindness.

8- -

The author (5(3z5) said:
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VERSE 13: ALLAH’S ENCOMPASSMENT OF THE CREATION WITH KNOWLEDGE,
POWER, GOOD AND BENEVOLENCE

“So, He alone we worship.” Meaning: This One Who is described
with these Attributes is he alone Who we worship. Meaning: We
devote worship to Him, and we single Him out with love, lowering

-,

oneself, and obedience; just as Allah (55522 said:

€O £ D 65 25 3G b

“You (Alone) we worship, and You (Alone) we ask for help
(for each and everything).” [Stirah Al-Fatihah (1):5]

Meaning: We worship You, and we do not worship other than You,
and we seek assistance with You, and we do not seek assistance with
other than You.
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VERSE 14: ALLAH HEARS ALL SOUNDS
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14. He sees the tiny specs of the worlds, all of them. And
He hears the sounds of His servants and He witnesses.

|
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The author (303%5) said:
Q—K r—J 53 el

“He sees the tiny specs of the worlds, all of them” In this is the
affirmation (assertion, attestation) that Allah (J&5%\2) sees with a
sight that He sees everything in existence and every creation with.
He sees “the tiny specs of the worlds, all of them,” meaning all
small, tiny matters that the human-being does not see with his sight;
Allah (35Js) sees all of that. So how much more so with what is
more significant and more extensive!! Allah sees, from above the

, 89| P ge :



VERSE 14: ALLAH HEARS ALL SOUNDS

seven heavens, the black ant's crawling on a solid rock in the dark
night.

An ant with this description -black, in the dark night, and on a solid
rock-, who would see it from the human-being; even if he were to
get down lower and draw closer to it? The Lord of everything in
existence sees it from above the seven heavens; instead, He sees
every one of its parts. He sees the flow of the food in that thin, weak
body. Hence, nothing is hidden from Him (J&%2).

S T

Tbnul Qayyim ({4z5) said in ‘Taariqul Hijratayn’:
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“Al-Baseer is the One Who with His Complete Sight. He
sees the details of creating the small ant, its limbs, flesh,
brain, and veins. He sees it crawling on a solid rock in the
dark night. He sees what is below the seven earths, just as
He sees above the seven heavens.”3!

The author (35%5) said,

el Sl 25

31 pg. (223-224)
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“And He hears the sounds of His servants.” This statement
affirms that Allah (5&32) is al-Samee’, with a Hearing that He hears
every sound, whether elevated or soft.

§ 4 5 o5 I A R s T

“It is the same (to Him) whether any of you conceals his
speech or declares it openly.” [Stirah Ar-Ra’d (13):10]

All of it is the same with Allah, the Lord of everything in existence.
Whoever hides and conceals his statement and whoever declares it
in public and makes it manifest, which is secret and public, is all the
same with Allah. Also, what is known from the unseen, and what is
witnessed is the same with Him. There is no secret hidden to Him

(Js52) in the heavens nor the earth.

Ibnul Qayyim (:4i5z5) said:
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VERSE 14: ALLAH HEARS ALL SOUNDS

“As-Samee’ He Who concerning His Hearing, the
statement in secret as well as in public are the same. His
Hearing comprehends every sound. Hence, the sounds of
the creation do not overtake Him, nor are they obscure to
Him, nor does one sound distract Him from another.
Different issues do not cause Him to commit error, nor
does the many questioners cause Him to be weary. ‘Aishah
(G2dlss) said: “All praise is due to Allah, He Whose
Hearing comprehends every sound. Verily, there was a
disputant woman who came to the Messenger of Allah
(Asdiesakdfic) complaining. Some of her speech was
hidden to me; thus, Allah (J:3%) revealed: “Indeed, Allah
has heard the statement of her that disputes with you (O
Muhammad J&547545%4{(>) concerning her husband and
complains to Allah. And Allah hears the argument
between you both. Verily, Allah is All-Hearer, All-Seer.”
[Strah Mujadilah (58):1]” 32

Had the servants gathered together to a wide-open place, from the
first of them to the last of them, the human of them and the jinn of
them, the male of them and the female of them, and all of them were
to supplicate in the same instant, every one of them using the
language he was born with, and every one of them with a need, He
would hear their voices, all-together, without one voice getting

32 Taariqul Hijratayn (P. 224)
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mixed up with another one, nor one language with another, nor one
need with another.

In the Hadith Qudsee:

deﬁﬁrfsf:»j‘:é‘a\)cg}?“ ‘\-ﬁT;
Saie U, S aE muu;uu\usa;z;u‘ 5l
J""“J‘”‘ J\JSLNJ\ \Q

“0, My servants! If the first of you and the last of you, the
human of you and the jinn of you, were to stand on a plain
land and ask Me, I would give everyone what he asked for.
That would not diminish anything with Me except like
what the needle diminishes (of water) when it is dipped
into the ocean.”3

The author (4i%5) said:

“And he witnesses.” Meaning: He sees them. From Allah’s Most
Beautiful Names (J1&525%) is Ash-Shaheed. Allah (15555.2) said:

§ @ Nt &L 5 ¥

3 Muslim (2577)
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“And All-Sufficient is Allah as a Witness.” [Sirah Al-Fath
(48):28]

From the meanings of Ash-Shaheed: He sees the servants, their
actions, and their statements. No secret is hidden from Him
(A&35).
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VERSE 15: ALLAH, THE EXALTED, IS THE
KING OVER EVERYTHING & TO HIM
BELONGS THE DOMINION AND ALL

PRAISE
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15. To Him alone belongs the dominion and praise that
encompasses His dominion. The entire creation witnesses

His Greatest Wisdom.

C}:ﬁ |
o+—— EXPLANATION e—se-
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The author (3z5) said:
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VERSE 15: ALLAH, THE EXALTED, IS THE KING OVER EVERYTHING & TO HIM BELONGS
THE DOMINION AND ALL PRAISE

“To Him alone belongs the dominion and praise that
encompasses His dominion.” To Him alone belongs the dominion,
and His dominion is for the entire creation. Allah said:

€ g & NG o2 8B Ay

“To Whom belongs the dominion of the heavens and the
earth and all that is between them.” [Strah Az-Zukhruf
(43):85]

To Him alone belongs the dominion of everything. To him alone
belongs the dominion and praise. Since he is alone and singled out
with the dominion, He deserves to be singled out with all praise;
because all of the dominions is for Allah. Hence, all praise is for
Him (J&55852%).

Ibnul Qayyim (:Xf5z5) said:
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“What is intended is that the dominion and praise, in His
right, are inseparable. All of His dominion and Capability
contain, His praise also contains. Thus, He is praised in His
dominion; and to Him alone belongs the dominion and
Capability and His praise. Just as anything in existence is
impossible to leave out from His dominion and His
Capability, it can’t leave His praise and His Wisdom. Due
to this, He praised himself with His creation and His
Command to indicate to His servants that the source of his
creation and his Command is from His praise. Hence, he
is praised for all of what he created and commanded, with
praise of gratitude and servitude and praise of
extolment.””34

The author (314z5) said:

so02 st §y- 95t 52 ,i
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“The entire creation witnesses His Greatest Wisdom.” Meaning:
The entire creation witnesses that Allah (J\&;%\:2%) is Wise in His
creation, and He is Wise in disposing affairs. He does not do
anything except it is from Wisdom, and He is far-removed from
play, jest, and falsehood. He is far-removed and purified from that,
all of it.

-

§ 2 e & 23,23 b

34 ‘Tareequl Hijrtayn’ (pg.219)
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THE DOMINION AND ALL PRAISE

“Did you think that We had created you in play (without
any purpose).” [Strah Al-Mu’minin (23):115]

and He (Ji5;%=22) said,

20\

§ o s 3 Jaoyl ez )
“Does man think that he will be left Suda [neglected
without being punished or rewarded for the obligatory
duties enjoined by his Lord (Allah) on him]?” [Sirah Al-
Qiyamah (75):36]

Thus, Allah (55Js) is far-removed from that. All of his actions

emanate from Wisdom. Only the corrupted and astray deny that
(Wisdom) for Allah.

Wisdom comprises His Complete Knowledge. He commands and
prohibits, He creates and decrees, due to what He possesses in that
of Wisdom and praiseworthy objectives. On account of that, He
deserves complete praise. Therefore, He does not do something that
opposes the necessities of His praise and His Wisdom.
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VERSE 16: AFFIRMATION OF ALLAH’S

DESCENSION IN THE LAST THIRD OF

| THE NIGHT
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16. We bear witness that Allah descends in the darkness of
the night, as Ahmad, the one who was sent with the truth,
said.

C}?J |
ot—— EXPLANATION e

The author (5\13z5) said:

“We bear witness.” Meaning: We affirm, and we believe.

He (3{4%5) then said:
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VERSE 16: AFFIRMATION OF ALLAH’S DESCENSION IN THE LAST THIRD OF THE NIGHT

)
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“That Alldh descends in the darkness of the night.” Affirming
that Allah (J%;3)5) descends in the last third of the night is what is

intended.

The author (5i3%5) said:

A S FRTHKY

“As Ahmad, the one who was sent with the truth, said.” He is
indicating to the Hadith that has come Mutawatir on the Prophet
(Asalessdedfle), that he said:

D 55 e GO 0 Q518 B ds 3y
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“Our Lord (552%) descends every night to the heavens of

the earth, when there remains the last third of the night,
he says: “Who is supplicating to Me, so that I may answer
him, who is asking of Me, so that I may give him, who is
seeking My forgiveness, so that I may forgive him.”3’

Hence, the descending is real and established for Allah. The Salaf
have agreed that descending is an action that the Lord (&%) does
in a manner befitting His Majesty. How His action is carried out is

35 Al-Bukhari (1 145)
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unknown. For verily, there is nothing like Allah, not in His Essence,
nor His Attributes, nor in His actions.

Thus, if somebody says: “How does our Lord descend to the lowest
heaven?” Say to him (in response): “How is He (Allah)?” If he says:
“I do not know how His Essence is,” then say to him: “Likewise, we
do not know how He descends since that knowledge of how an
attribute (is carried out) necessitates knowing the One being
described (Allah) with the attribute.
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VERSE 17: BELIEF THAT THE

MESSENGERS HAVE CONVEYED THE

CLEAR MESSAGE
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17. We bear witness that Allah sent His Messengers with
His Ayaat to the creation to give guidance.

C}C’“zJ |
+—— EXPLANATION —se-

The author ({i4z) said:

“We bear witness.” Meaning: We also affirm, and we believe.

He ($425) said:
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“That Allah sent His Messengers.” Meaning: He sent His Noble
Messengers as bringers of glad tidings and as warners. He sent them

5.~

with as the author (3%5) said,
e

“With His Ayaat.” An Ayah is an apparent sign and unmistakable
evidence that indicates to Allah (JG5%\:%). His Ayaat is of two

parts:
1. The Ayaat that are recited, and this is what the poet is indicating.

2. The Ayaat that are witnessed and are visible. They are His
creations (JGE5EL).

455G
“With His Ayaat.” Meaning: His Revelation that has been sent

down.

20
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Fwy
“And the duty of the Messenger is only to convey (the
Message) plainly.” [Strah Al-‘Ankabit (29):18]

We believe in that, and we believe that the Messengers conveyed
the clear Message; they conveyed Allah’s revelation to the people,
just as Allah (1\&535%) had commanded them to (fulfill).

The author ({3z5) said:
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VERSE 17: BELIEF THAT THE MESSENGERS HAVE CONVEYED THE CLEAR MESSAGE

@J.;_L}
“To all the creation.”
Allah (J;%2) said:

°
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“So that mankind should have no plea against Allah after
the Messengers.” [Stirah An-Nisa (4):165]

(The Messengers was sent) to establish the evidence, to remove the
excuse, and to clarify the path. After that, the author clarified the job
of the Messengers when he (14z5) said:

)&ga oz
Ay 9 (S

“To give guidance.” The guidance of indication and giving
direction is what is intended by guidance (here). Allah said:

€ @ pEh Lo ) v U5 B

“And verily, you (O Muhammad J;547&5.645{i~) are indeed
guiding (mankind) to the Straight Path.” [Siirah Ash-
Shoora (42):52]

Meaning: You are pointing out and giving direction. Only Allah

(JS53%), the Lord and Master of all that exists, can grant success,
as He (&%) said:
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“Their guidance is not upon you.” [Sirah Al-Baqarah (2):
272]

He also said:

£
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“Verily! You (O Muhammad 547 k:{>) guide not
whom you like.” [Sirah Al-Qasas (28):56]
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VERSE 18: COMPARISON BETWEEN THE

MESSENGERS
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18. He placed virtue between the Messengers and the
creation, all of them, with His Wisdom. He is Exalted, Al-
‘Adheem, Al-Muwwabhid.

C}?:J |
~o0—— EXPLANATION —¢e-

The author (53%5) said:
JN &% J265

“He placed virtue between the Messengers.” Meaning: That Allah
(JS5%8:%), from His Wisdom -and He does not do anything except
from Wisdom- placed virtue between the Messengers. Meaning: He
did not make them on one level in their virtue; instead, He gave
virtue to some of them over others, as He said:
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“And indeed, We have preferred some of the Prophets
above others.” [Strah Al-Isra (17):55]

He (15522 also said:

_J/
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“Those Messengers! We preferred some to others; to some
of them, Allah spoke (directly); others He raised to degrees
(of honor).” [Strah Al-Baqarah (2): 253]

As-Sa’dee ({4iz5) said in the explanation of the second verse:

“Allah (J&;%;%) informs us that His Virtue varies in

degrees amongst the Messengers over others with what He
bestowed upon them, from the rest of the people. This
distinction is by His Revelation (sent to the Messengers),
sending them to the people, and calling the creation to
Allah. He then gave some of them over others what He
placed within them of praiseworthy characteristics,
correct actions, and general benefit. From them is he
whom Allah spoke to, like Moosaa ibn ‘Imraan. He
favored him by speaking to him (i.e., Allah speaking to
Moosaa). From them is he whom He raised above the rest
in levels, like that of our Prophet Muhammad
(s A\é@wm&»), he whose virtues have been joined
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together in him, virtues that have not been joined in other
than him. Allah has brought together outstanding traits
for him that excel over those who came first and those who
will come last.”36

The author (54%5) said:

R ) “of n\/
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“And the creation, all of it” Meaning: He measured precedence
between the creation and its entirety. Thus, competition for virtue
between the Messengers and its competition between the rest of
creation is established.

€ G B Ass dB a6y

“See how We prefer one above another (in this world).”
[Strah Al-Isra (17):21]

Allah (I&5%s22) also said:

7
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“And We raised some of them above others in ranks, so

that some may employ others in their work.” [Siirah Az-
Zukhruf (43):32]

36 Tayseer Al-Kareem Ar-Rahman (pg 109)
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So, the measuring of virtue between the creation is established. They
are not all in one class. For this reason, the ranks and degrees on the
Day of Resurrection are competed for.

The author ({i{{%5) said:

“With His Wisdom” Meaning: This preferment is originated from
wisdom. Allah (&) is free of having anything emanate from Him

without wisdom.

The author (314%)) said:

%

Js

“He is Exalted” Meaning: He (J&;%=) is far above and

sanctified.

8s -

The author (£2%) said:

2 ./\

“Al- ‘Adheem” Is from Allah’s Names (J5335). It is the
establishment of Greatness for Him, in His Essence, His Names, His
Attributes, and His Actions.

°

A
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“Al-Muwwahad” Meaning: He Who it is obligatory to single out
with Tawhid, to be sincere in the religion for, and do not make any
partners with.

When he mentioned the measuring of preference between the
Messengers and between the creation, he clarified that the best of
creation in degree and he who has the highest station is the master
of Adam's sons, our Prophet Muhammad (Jz4Tigsae ). He said:
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VERSE 19: COMPARISON BETWEEN THE
CREATION
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19. The most virtuous of Allah’s creation in the earth, in
the heavens, and all of existence is the Prophet of guidance,
Muhammad.

o

~+—— EXPLANATION e

He is the best of all the creation and the master of the son of Adam
(AsAigadedfle). Shaykhul Islam Ibn Taymiyyah (5:z5) said:
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“Muhammad (34s.%4({) is the best of the Messengers
according to the unanimous agreement of the Muslims;
although, there is disagreement if he is the best of them
collectively? A group holds the opinion that he is greater
(collectively), just as his friend Aboi Bakr’s Eemaan was
weighed against the Eemaan of the entire nation, and thus,
his outweighed theirs.”?’

The author (3i5) said:
3 &

“The Prophet of guidance” Meaning: He who Allah (JG5%=2)
sent with the truth and guidance.

The author (&3z) said:

“And in all of existence” Meaning: He who Allah (1&%\22) sent
as a mercy to everything in existence.

4 @& sl 35 Y] dcls 3 G5 P
“And We have sent you (O Muhammad J54754645{(=) not

but as a mercy for the ‘4aalameien (mankind, jinn, and all
that exists).” [Siirah Al-Anbiya (21):107]

37 < Al-Mustadrak ‘ala Majmoo Al-Fatawaa’ of Tbn Taymlyyah (1/ 118)
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VERSE 20: THE VIRTUE OF THE
COMPANIONS
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20. Ar-Rahmaan (Allah) selected his Companions, who

established the guidance and religion in truth, and they
paved the way.

A

~+—— EXPLANATION ——oe-

57~

The author (5l3z5) said:

J

~
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2
3

“Ar-Rahmaan chose for him his Companions” Meaning: Allah
(J555%=2%) chose for him his Noble Companions. They concerned

themselves with aiding and assisting him ({&4lgsakidfle). They
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were the best of the people, the most virtuous of everything in
existence, and the most virtuous of the nations of the Prophets.
There has never been, nor will there ever be the likeness of them
after the Prophets. Allah (J\&5%\:2) said:

P RCSARCECES @Y

: 3

“You are the best of peoples ever raised from mankind.”
[Stirah Ali ‘Imran (3):110]

There has come in a Hadith from the Prophet (Jzs4{essfeiifi):

—w
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“Verily, you make up the completion of seventy nations.
You are the best and most noble of them with Allih.”38

The author (12%5) said:
G2 5313 31 1,26

“Those who established the guidance and the religion in truth”
With great efforts and plentiful actions. They exhibited them to
spread and convey Allah’s religion (I\&35%). They were the
foremost, the most deserving, and the most favored of the people to
have a share in the call of our Prophet (Jzs4{s«24{iz). The Prophet
said concerning this call:

38 ‘Musnad’ of Imam Ahmad (20029)
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“May Allah beautify a man who hears a saying of mine, so
he understands it, remembers it, and conveys it. Perhaps
he carries the Figh to one who has more understanding
than him.”¥

s -

The author (53z5) said:

P
sG.,

PRy

“And they paved the way” Meaning: they prepared it and made it
smooth. They began immediately after the Prophet (fz34esafeifie)
by way of paving the path of Islam- for the Islamic nation. May
Allah reward them with good for this Islamic nation, and may He be
pleased with them and they with Him.

After that, the poet (&%) clarified the obligation concerning the
Companions. He said:

3 <Jaami’ At-Tirmidhi’ (2658), It was declared Saheeh by Al-Albaani.
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VERSE 21: THE OBLIGATION

CONCERNING THE COMPANIONS
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21. Loving all his family and Companions, with us, the
society of the people of the truth is an emphasized
obligation.

A

+—— EXPLANATION ——ee-

Meaning: Loving these Companions, all of them, also loving the
Prophet’s household (Jzsaessfed{le), is a part of the religion and a
means in which the Muslims draw close to Allah ({\&;%\2%). Hating

them is hypocrisy and transgressing (the bounds of obedience to
Allah & His Messenger). Their hearts are free of ill thoughts

it -\

concerning them. Allah (&%) said in the Qur’an:
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“And those who came after them say: “Our Lord! Forgive
us and our brethren who have preceded us in Eemaan and
put not in our hearts any hatred against those who have
believed. Our Lord! You are indeed full of kindness, Most
Merciful.” [Strah Al-Hashr (59):10]
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VERSE 22: THE SPEECH OF ALLAH, THE

EXALTED PART 1
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22. From the statements of the people of truth is that His

(i.e., Allah) Speech is articulated and meaningful. All of it
is precise.

o

~+—— EXPLANATION ——se-

The author (i%5) said:

CRNENERS

“From the statements of the people of truth” Meaning: From
what the people of truth hold as religion and what they believe in.

He (3525) said:
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AN

“is that His (i.e., Allah) Speech” The relation of speech to Him is
a relation of description (i.e., from His Attributes).

5 -

The author (3&3%5) said:

gy 53l 56

“Is articulated and meaningful” The Speech that is attributed to
Allah (JG5;5:2) is articulated, and it possesses meaning. It is not
speech that is articulated without meaning, nor does it have
meanings without articulation. This is what is correct, and it is that
which the Salaf of this nation were upon, like, Imam Ahmad, Al-
Bukhari, the author of the ‘Sahih,” in the book ‘The Creation of the
Servants Actions,” and other than it. The rest of the Imams before
and after the two of them followed the authentic texts. The Salaf of
this nation's consensus is that the Qur’an, all of it, is the Speech of
Allah, its letters, and its meanings. Nothing from that is other than
His Speech. Although, He had sent it down to His Messenger.

The Qur’an is not a name for merely a meaning, nor merely a letter;
instead, it is for both. Just as the human who speaks and articulates,
he is not merely a soul, nor is he merely a body; instead, he consists

-

of both. The author (i{i%5) said:

B s
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“It is precise” Meaning: It is precise and acute in its articulations
and its meanings.
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Allah (§55%522) said:

& ® 27 o5 o

z

“Falsehood cannot come to it from before it or behind it:
(it is) sent down by the All-Wise, Worthy of all praise
(Allah).” [Siurah Fussilat (41):42]
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VERSE 23: THE SPEECH OF ALLAH, THE

EXALTED PART 2
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23. It is not created. From where does Allah’s creation has
a statement like His Statement, since, It is More Vast,

Complete, and Great!?

o
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The author (X3z5) said:
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VERSE 23: THE SPEECH OF ALLAH, THE EXALTED PART 2

“It is not created” Meaning: The Speech of Allah ($:3¢) is from
His Attributes. Attributing it to Him is an attribute of description,
not an attribute of creation. Thus, the Qur’an is the Speech of Allah
(§&3=); it is not created.

After that, he mentioned to you some from the proofs and evidence.
He (15%5) said:

A I35 U35, sl 3h

“From where does Allah’s creation have a statement like His
Statement!?” Meaning: Wherever it is, the creation brings
something of fluency, eloquence, and clarification, then from where
do they have a statement like Allah’s Statement!!

Allah challenged the jinn and humans if they could gather, all of
them, to bring a chapter of its likeness as Allah (J\5;%\=:2) has said:

3
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“Say: ‘If mankind and the jinn were together to produce
the like of this Qur’an, they could not produce the like
thereof, even if they helped one another.”” [Stirah Al-Isra
(17):88]

He also said:
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“QOr they say, ‘He (Prophet Muhammad J&s4iesfedfle)
forged it (the Qur’an).” Say: ‘Bring you then ten forged
chapters like unto it, and call whomsoever you can, other
than Allah (to your help) if you speak the truth!”” [Sturah
Hud (11):13]

He (Y&;3+) also said:
W e g 5./ 7 - (7 A7 zw - 23,72 -
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“And if you are in doubt concerning that which We have
sent down (i.e., the Qur’an) to Our slave (Muhammad
JzsAigsadedflo) then produce a chapter of the like thereof
and call your witnesses (supporters and helpers besides

Allah, if you are truthful.” [Strah Al-Baqgarah (2):23]

The author (£iz5) said:

\
o
e
o
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“Since It is More Vast, Complete, and Great,” Allah described
the Qur’an as vast, complete, and great. Allah (J35) said:

2.2 X . DRI Y NPT S &
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“Nay! This is a Glorious Qur’an, (inscribed) in Al-Lauh
Al-Mahfudh (the Preserved Tablet)!” [Sirah Al-Burooj
(85):21-22]

Hence, Allah described the Qur’an with that. The Qur’an is Greater
and Loftier than that any one of the humans can produce its likeness.
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VERSE 24: AL-QADR (THE DIVINE
DECREE)
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24. We bear witness that good and evil, all of it, is by His
Decree, and the servant strives and works hard.”

A

~+—— EXPLANATION ——e
The author ({3%) said:

“We bear witness,” meaning that we believe and acknowledge.

The author (£%%5) said:
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“That good and bad, all of it, is by His Decree” one of the tenets
of Ahlus Sunnah wal Jama’ah is the belief in the Decree, the good

-

of it and the bad of it is from Allah (J&%52%). In the Hadith of
Jibreel, that is known, he mentioned the foundations of Eemaan in
his statement (s4liesaedile):
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“That you believe in Allah, His Angels, His Books, His
Messengers, the Last Day, and that you believe in the
Decree, the good of it and the bad of it.”40

The Decree, its sweetness and bitterness, it’s good, and it’s bad, all
ofitis from Allah (J\53535). Allah is the Creator of everything. Allah
(I&533) said:

o ~ ’\Ti/./ P %
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“Verily, We have created all things with Qadar (Divine
Preordainments).” [Stirah Al-Qamar (54):49]

He also said:

40 Muslim (8)
126‘133 g. S



EXPLANATION OF THE POEM: MANHAJ AL-HAQQ CONCERNING ‘AQIDAH AND
ISLAMIC MORAL CONDUCT

§® 5k v5 F s

\
(VAN

¥

“And the Command of Allah is a decree determined.”
[Stirah Al-Ahzaab (33):38]

He also said (3652):

“Who has created (everything), and then proportioned it.
And Who has measured (preordainments for everything
either to be blessed or wretched); and then guided (i.e.,
showed humankind the right as well as the wrong paths
and guided the animals to pasture).” [Stirah Al-A’1a (87):2-
3]

Ibnul Qayyim (35iz5) said in ‘Al-Fawa'id’:
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“The foundation of every good is that you know that
whatever Allah wills, will occur and whatever He does not
will never occur. At that pomt you have certalnty that the
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good things are from His Blessings; thus, you are grateful
to Him for them, and you implore Him to not cut them off
from you. And you have certainty that the bad things are
from Him forsaken you and punishing you; thus, you
beseech Him to intervene between you and it, and that He
does not entrust you to yourself in doing the good things
and leaving off the bad things.”

s/~

The author (341&z5) said:
S0 .. Lo. So0.%
Mgy (ged Al

“And the servant strives and works hard” The belief of the
servant that every matter is by the Decree of Allah does not mean
that you discontinue doing actions, that you neglect to take the
means, and that you stop taking the pains in carrying out acts of
obedience and worship; on the contrary, along with the belief that
every matter is by what Allah ordained, the servant must strive and
work hard. The meaning to work hard is that he endeavors to take
the means in acts of obedience and worship that bring them close to
Allah (JG55822).

In this line of poetry, he gathered two great principles concerning
Eemaan in the Decree. Verily, they believe that every matter is from
Allah’s Ordainments and taking the means. The Prophet
(5405464 ) gathered between the two of them in his statement:

3
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“Do actions for each of you. It will be made easy for what

he was created for.”#

He (Jas4iesaesfle) also said:
M a/D,/)fe’/’/ o o
AL Gl iy b e

“Strive for what will benefit you and seek assistance with
Allah.”#

41 Al-Bukhari (4949)
42 Muslim (2664)

129|Page



VERSE 25: EEMAAN

A

S N &
VERSE 25: EEMAAN
& S & S

A

3\5

£
\

\
A%
%

\
%o
\
o
E'\
3
\po—
\

38 G el s s

25. Our Eemaan is statements, actions, and intent. Of

every good and act of obedience, we restrict it to our
intent.

A

~+—— EXPLANATION ~———te-

The author (5i3%5) said:
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“Our Eemaan is statements, actions, and intent” This is the
definition of Eemaan and its comprehensive explanation for what it
contains and is comprised of. The Eemaan that Allah created us to

actualize and brought us into existence to establish consists of

statements, actions, and intentions. Meaning: It is established from
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these three pillars. Thus, Eemaan is not a statement without any
action, nor is it action without any intention; instead, the
establishment of Eemaan is built upon these three: statement, action,
and intention.

Al-Awza’i (51iz5) said:
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“Femaan is not established except with statement,
Eemaan and statement are not established except with
action, Eemaan, statement, and action are not established
except with intent that agrees with the Sunnah. Those who
came before us from our Salaf did not separate between
Eemaan and action; action is from Eemaan, and Eemaan
is from action. Eemaan is merely a name whose name
gathers these beliefs, and actions affirm it. Therefore,
whoever believes with his tongue, while his heart knows,
and he confirms it with his actlons, that is the strongest
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handhold that will never break. Whoever speaks with his
tongue, doesn’t know with his heart, and doesn’t confirm
it with his actions, it is not accepted from him, and in the
Hereafter, he will be from the losers.”*

Sufyaan Ath-Thawree (14%5) said:

“The Fuqahda (scholars of Jurisprudence) used to say: “A
statement is not established except with an action, a
statement and an action is not established except with an
intention, and a statement, an action, and an intention is
not established except with what is in agreement to the
Sunnah.”#

Imam Al-Ajurri ({13z5) said in ‘Ash-Sharee’ah’:
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43 ¢Al-Ibanah Al-Kubra’ of Ibn Battah (2/807)
4 ¢Al-Ibanah Al-Kubra’ of Ibn Battah (1/333 2/807)
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“In the chapter of the statement that Eemaan is an
affirmation of the heart, acknowledgment of the tongue,
and actions of the limbs, the servant is not a Believer unless
he gathers these three characteristics, all-together. Know
-May Allah have mercy on us and you- that what the
Muslims' scholars are upon is that Eemaan is obligatory
upon the entire creation. It is an affirmation of the heart,
acknowledgment of the tongue, and actions of the limbs.
Then understand that knowledge with the heart and
acknowledgment does not suffice unless the articulation of
the tongue accompanies the Eemaan. Knowledge with the
heart and articulation of the tongue does not suffice until
the limbs' actions accompany it. Hence, if these three
characteristics are completed within the individual, he is a
Believer. The Qur’an, the Sunnah, and the statements of
the scholars of the Muslims have indicated to that.”*

Shaykhul Islam said:
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“Hanbal said: “Al-Humaydi narrated to us. He said: “I
was informed that there are a people who say: “Whoever
acknowledges the obligation of the Salah, the Zakah,
fasting, and the Hajj (Pilgrimage to the House), yet does
not implement any of it even up to his death; and he prays
with his back facing the Qiblah (the prayer direction of the
Muslims), is still a believer. As long as he does not oppose
it when the matter is made clear to him. His Eemaan is still
intact as long as he acknowledges the religious duties (i.e.,
Salah, Zakaah etc.) and faces the direction of the Ka’bah
(in prayer).” So, I say (in response to this type of speech):
“This is clear disbelief and it is in opposition to the Book
of Alldh, the Sunnah of His Messenger (424 gaja.sws&.a), and

the scholars of the Muslims. Allah (J55;%522) said:

“And they were commanded not, but that they should
worship Allah, and worship none but Him Alone.” [Sairah
Al-Bayyinah (98):5]

Hanbal said:
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“I heard Abu ‘Abdillah Ahmad ibn Hanbal say:
“Whoever says this, has certainly disbelieved in Allah,
rejected Allah’s command, and has rejected what the
Messenger came with from Allah.”46

The author (25) said:
F

“From good.” Meaning: Our Eemaan is good statements, right
actions, and good, righteous intentions.

The author (522) said:

it okl

“And obedience, we restrict it to the intention.” Meaning: For
every right action to be accepted and pleasing to Allah ({&52)
and to be thanked by Him, it is binding that it is restricted to a
righteous intention. The good, righteous intention is that the servant
intends by his act of obedience to draw close to Allah (J&EXL).

Just as Allah (5&J¢) said:

46 ‘Majmoo’ Al-Fataawa’ (7/209)
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“And whoever desires the Hereafter and strives for it, with
the necessary effort due for it (i.e., does righteous deeds of
Allah’s obedience) while he is a Believer, then such are the
ones whose striving shall be appreciated, (thanked and
rewarded by Allah).” [Siirah Al-Isra (17):19]
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VERSE 26: EEMAAN INCREASES AND
DECREASES

A

Alay Gia \wj\, K °’Eu\o\.ﬁ\i’5\3§3 26
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26. It increases with acts of obedience and leaving off of
what is forbidden. It decreases with disobedience, with
certainty, and it becomes corrupted.

A
+—— EXPLANATION ——¢e-
The author (54z5) said:
33
“It increases.” Meaning: Eemaan.
okl
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“With acts of obedience.” Thus, whenever the servant increases in
obedience, his Eemaan increases; because acts of obedience are
Eemaan, their increase is an increase in Eemaan, and deficiency in
acts of obedience is a deficiency in Eemaan. The Prophet

(Gessligdeie) said

3T e ) )Y 358 el doad g s, B
Sl e i 2501 5 B 2 Y

“Eemaan is seventy some odd branches; the best of them
is the statement La ilaha illa Allah (none has the right to
be worshipped in truth except Allah), the lowest of them is
removing something harmful from the path, and shyness
is a branch of Eemaan.”?”

Thus, Eemaan has many branches and numerous qualities.
Whenever the servant increases from its qualities, his Eemaan
increases by way of that. The author ({ii%5) said:

°/ e -

B
“Along with leaving off of what is forbidden.” Therefore, just as

Eemaan increases with acts of obedience, it likewise increases by
leaving what is forbidden. The Prophet (Jzs4isae i) said:

i YRS 55500 o3y 22

47 Muslim (35)
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“From the goodness of a man’s Islam is him leaving off of
what does not concern him.”*

Suppose the servant remains distant from sins, to draw close to
Allah, seeking His Pleasure, and fearing His punishment (J&585.2).
In that case, in essence, this abandonment is considered Eemaan,
and the Eemaan increases by way of it.

The Hadith that has been reported in the two Saheeh of Al-Bukhari
and Muslim indicates that. On the authority of Abu Hurayrah
(4240%), that the Prophet (Jzs4{seiile) said:
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“The fornicator does not fornicate and be a believer while
he is fornicating, the one drinking intoxicants does not
drink intoxicants and be a believer while he is drinking
intoxicants, and the thief does not steal and be a believer
while he is stealing.”#’

This means that he’s doing these things is a deficiency in his
Eemaan. Likewise, the opposite can be understood. Abandoning
these things, seeking to draw close to Allah (JG5;%2%), and seeking

His Pleasure increases one’s Eemaan.

Consequently, Eemaan increases by doing actions of obedience. It
also increases by abstaining from sins, seeking to draw close to

48 ¢Jaami’ At-Tirmidhi’ (2317), it was declared Saheeh by Al-Albaani.
49 Al-Bukhari (2475, 5578, and other places), Muslim (57)
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Allah (J52) by way of this abstinence. Thus, we draw close to Allah

by acting under the obligations and leaving off from the
prohibitions.

The author (4:%5) said:
G35 oGl il

“And it decreases with disobedience, with certainty.” Meaning:
With certainty and in reality, with no doubt concerning that.
Therefore, sins render Eemaan deficient and weak. Just as Eemaan
increases with obedience to Allah, it decreases with disobedience to
Him. It has come from ‘Umayr ibn Habeeb Al-Khutami, he said:

ol 6385 15 0 el iLiakls 450 U1 5 ek s S
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“Eemaan increases and decreases.” He was asked: “What
is its increase, and what is its decrease?” He replied:
“When we remember Allah ($:5-) and when we praise and
glorify Him, that is its increase; and when we are heedless,
neglectful, and do evil, that is its decrease.”s?

The author (53%5) said:

30 ¢ As-Sunnah’ of Al- Khalaal
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3 58,
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“And it becomes corrupted.” Meaning: If the weight of sins
increases, it corrupts Eemaan.

This line of poetry is a clarification that Eemaan increases and
decreases. It becomes firm, and it becomes weak; its increase has
various means, and its decrease has various means. He has clarified
this with a sufficient clarification in his excellent book ‘Az-Tawdih
wal Bayan lee Shajaratil Eemaan.’
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VERSE 27: BELIEF IN THE LAST DAY
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27. We acknowledge all events and circumstances on the
Day of Resurrection, and what that abode contains is real
— and we bear witness.

A

~+—— EXPLANATION ——=see-

This line of poetry mentions the pillar, Belief in the Last Day. He

8- -

(425) said:

P £ PP o F s s
&S Ll it 58

“We acknowledge all events and circumstances on the Day of
Resurrection.” This is the core meaning of this pillar. Our
acknowledgment of all events and circumstances which occur on the
Day of Resurrection. Meaning, we believe in everything that will
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occur after death, from the terrors, the trial in the grave, its
punishments, and its blisses. We also believe what The Qur’an and
Sunnah have informed (us) in detail about the Resurrection,
Gathering, Reward, Reckoning, the Books (of deeds), the Bridge
over the Hell-Fire, the Scale, the Jannah, and the Hell-Fire. The

8- -

author (3W%5) said:

z
%

HEAM PRGN

“And what that abode contains is real.” this statement refers to
the Hereafter. We believe in every matter, concerning the Hereafter,
detailed by the Qur’an and Sunnah.

“And we bear witness.” A testimony of acknowledgment and
certainty. It is just as Allah (JG5%5:%) has stated in describing the

people of Eemaan.
§ O3l p

“And they believe with certainty in the Hereafter.” [Siirah
Al-Baqarah (2):4]
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VERSE 28: PONDERING OVER ALLAH’S
CREATION
ﬁ;@m&m\&u 5,3;_ 5 /“:”\J\g'\;ﬁ 28

28. Ponder Allah’s great signs and what His greatest
kingdoms contain so that you will hopefully be guided.

C}EJ |
o+—— EXPLANATION ~—se-

The author (31425) said:

° ~ [
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“Ponder Allah’s great signs.” Meaning: reflect on Allah’s great
signs and His fabulous creations, which indicate the Completeness
of its Creator and its inventor (J\&#=:2). Indeed Allah (J:352)
encourages His servants to reflect upon His great signs and His
massive creations. This contemplation has a tremendous effect on
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the servant. The benefit of this reflection, for the Believer, is an
increase in his Eemaan. For other than the Believer, there are many
doors to enter into this great religion. Countless people’s faith (i.e.,
increase) just because they have the proper contemplation over one
of Allah’s signs or creation.

5 -

The author (34z5) said:
Les 3 s o 8 el

“And what His greatest kingdoms contain.” From the heavens,
the earth, and the likeness of that from His fabulous large creations.
Contemplate what it contains great signs and evident and clear
evidence of its inventor's greatness and the Completeness of its

Creator (3534 ).

r

The author ({525 ) said:

“So that hopefully you will be guided.” Meaning: That you be
granted guidance and from amongst those guided because of that
reflection. Indeed this consideration, which Allah (&%)
implores his servants in various places of His Book, directs them to
the avenues of guidance, success, and bliss throughout this life and
the next.

Ibnul Qayyim (5145) said in ‘Miftah Darus Sa’adah’":

5L(1/214)
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“The best of what the souls have been given is
contemplation into Allah’s signs and the amazing things
he has made; then, transferring from that to the
attachment of the heart and attaching importance to that
without any attachment to anything from His creations.”
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NS & NS &
VERSE 29: THE SIGNS, THE NIGHT AND
THE DAY
A & S

e

29. Have you not seen this night, when its darkness came.
The army of the morning follows it and pushes it away.

ol

~o+—— EXPLANATION e

The author ({4z5) said:

0\
\
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3

“Have you not seen” O Believer “this night when its darkness
came.” The night covers the daytime, with its darkness.

The author (54z5) said:
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“The army of the morning follows it and pushes it away.”
Meaning: The army of the morning succeeds the night. Meaning:
The daytime, the brightness, and the light push that darkness away.

This statement contains one of Allah’s great signs indicating His
greatness and perfection. All of which necessitate remembering
Him, giving gratitude, and having excellence in worship.

Allah (JG55\22) said:

5% d o 5 Gl 5@ 3 Gl 585
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“And it is He Who has put the night and the day in
succession, for such who desires to remember or desires to
show his gratitude.” [Sturah Al-Furgan (25):62]

He (&%) also said:
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“He makes the night to go into the day and makes the day
go into the night, and He has subjected the sun and the
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moon. Each running (on a fixed course) for an appointed
term. Verily, He is the All-Mighty, the Oft-Forgiving.”
[Stirah Az-Zumar (39):5]

He (J\&5%22) also said:
E’(/’ R LW 2 o N Ao PP EEAT
\:L‘.;-Ja-ésb MJ L.éﬁ.w J‘:S\ Ju:-j EW?\ QS/\S %’
§ @ o pdl E a8
“(He is the) Cleaver of the daybreak. He has appointed the
night for resting, and the sun and the moon for reckoning.
Such is the measuring of the All-Mighty, the All-

Knowing.” [Sirah Al-An’am (6):96]

He (&%) also said:

@ Bl 6 @ s S M s p
. &%

“And a sign for them is the night, We withdraw from there
the day, and behold, they are in darkness. And the sun

runs on its fixed course for a term (appointed). That is the
Decree of the All-Mighty, the All-Knowing. [Sturah Ya Seen

(36): 37-38]

G

Ibn Sa’di ({iz5) said:
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“These series of verses contain an exhortation that the
servant must reflect over the blessings of Allah and have
due contemplation. He must weigh out a circumstance
where those blessings are not present. Surely, when he
compares the presence of those blessings and its non-
existence, he will come to understand the state of Allah’s
favor (upon him). In contrast to the one led by his
profiteering desires and thinks that this circumstance will
never end. So, his heart becomes blinded from showing
gratitude for Allah’s blessings (upon him) and giving
thought to his perpetual need for these blessings. The
notion of gratitude and remembrance does not cross his
mind.”5? '

52 Tafsir as-S ‘adi (pg. 623)
150 | oa g e



EXPLANATION OF THE POEM: MANHAJ AL-HAQQ CONCERNING ‘AQIDAH AND

ISLAMIC MORAL CONDUCT

VERSE 30: REFLECTING ON THE

HEAVENS AND STARS
b S P SO

o
355 3B w,w\;\@uj;t 30

30. Reflect upon all areas of the sky, in totality. Its stars
are radiant, moving in motion.

el

~+—— EXPLANATION e

The author (513%5) said:
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“Reflect upon all areas of the sky, in totality.” Meaning: Its
extremities and its sides as well as what it includes of various signs.
This close observation includes looking at all of the horizon and sky,
which Allah has raised and made to cover the earth. It covers the
earth from all angles, and it encompasses it from every side.

The author (4»\” ’) said:
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“Its stars,” Allah created to beautify the heavens, a means for
people being guided, and as missiles again the Shayatin. The author

8 -

(V4z5) said:
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“Are radiant” Meaning: they are enlightening. Which is from
amongst Allah’s signs (J&;%5:%). Had it not been for the stars, the
sky would not have possessed this splendid appearance as well as
this fantastic form. This matter urges those contemplators to reflect,
consider its meanings, and conclude the Creator's perfection and

greatness.
The author ({i%) said:
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“Moving in motion” They move in motion by the command of
Allah (&%), They relocate from one place to another with

Allah’s command and His subjugation.
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VERSE 31: THE ALL-WISE,

KNOWLEDGEABLE CREATOR &

DISPOSER OF ALL AFFAIRS
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31. Does this not have an Originator, One to dispose of
affairs, Wise, Knowing, One, and singled out alone.

C}S’.’J |
~+—— EXPLANATION ~——see-

8~

The author (£\4z5) said:
g ° O 5/2
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“Does this not have an Originator.” Meaning: This fantastic
creation, this great universe, and these dazzling signs. Does it not
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have an Innovator, a Creator?!! Is it possible for someone with an
intellect to say that this universe was discovered in this way,
unexpectedly, or that it occurred haphazardly, with no Creator nor
one to bring it about?!

The author ({14%) said:

(R

g
LJj\al_A

“One to dispose of affairs.” Nothing from the creation moves
except by His disposal and His organization.

The author (£5%5) said:

\B)
\

“Wise,” He did not create this creation with this great description
and this unparalleled beauty and precision in jest, and He did not
bring it about without purpose.

oall 88 38 S e W G A G G )
LA

“And We created not the heaven and the earth and all that
is between them without purpose! That is the
consideration of those who disbelieve! Then woe to those
who disbelieve from the Fire!” [Siirah Saad (38):27]

In this (we see) that His creation of the heavens and the earth is from
wisdom. He did not create them without purpose meamng, Jest and
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play, without any benefit or advantage. Shaykh ul-Islam Ibn Qayyim
(&15%5) said:
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“If you were to ponder upon this wisdom with correct
reflection and examination, you would have discovered it
to be founded upon the utmost extent of wisdom; it is
covered with wisdom. Thus, he read the lines of wisdom on
their pages. This work and calculation of the All-Knowing,
the All-Wise calls to it.”53

The author (313%5) said:

B
\

“knowing” meaning: His creation of these various creations as well
as His bringing them about is a proof for His knowledge of them.

$osd el & pas Iy

“Should not He Who has created know? And He is the
Most Kind and Courteous (to His slaves) All-Aware (of
everything).” [Siirah Al-Mulk (67): 14]

53 < As-Sawaa’iq Al-Mursalah (4/1567)
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Allah (J&5%22) also said:

“It is Allah Who has created seven heavens and of the
earth the like thereof (i.e., seven). His Command descends
between them (heavens and earth) that you may know that
Allah has power over all things and that Allah surrounds
(comprehends) all things in (His) Knowledge.” [Stirah at-
Talaaq (65):12]

The author (2%5) said:

Bun-s g
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“One and singled out alone.” Also, the reflection into these
creations guides to have Eemaan in the existence of the Creator of
them. The Creator calls to having Eemaan in His Oneness and that
He (J&5%2:2) is One and singled out alone. Hence, just as He is

smgled out because He created this universe and brought it into
existence alone, having no partner from that in anything.

§ &5 A5 s o 2y

“Is there any creator other than Allih who provides for
you.” [Surah Faatir (35) 3]
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Consequently, it is obligatory that He be singled out alone with
obedience, and that He be specified alone with worship. Thus, no
partner is to be set up with Him

These are the statement's observations: “The lines were written on
the pages of the creations. Everyone with intellect, as well as those
who do not write, read them. They have been set up to give evidence
to Allah’s Oneness and Lordship, as well as His Knowledge,
Wisdom, and Kindness.
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32. Instead, by the One Who, in truth, perfected its
manufacturing. He has placed mysteries in the creation
that give witness for Allah.

|

©
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~+—— EXPLANATION e

“Instead” This statement is used for a response; it comes after a
negation to confirm what has been negated. This means, rather, this
creation does have an Originator, One to dispose of the affairs, One
Who is Wise, Knowing, One, and Singled out alone.

The author swore by Allah Al-Adheem to this fact. He said: “Rather,
by the One Who, in truth, perfected its manufacturing.” Meaning:
He brought it into being with precision and perfection.
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“You can see no fault in the creation of Ar-Rahmaan.
Then look again: “Can you see any rifts?” [Strah Al-Mulk
(67):3]

Thus, they are precise and perfected creations that indicate their
Creator's Greatness and the Completeness of their Inventor

(JG58=2).
The author (53%5) said:
SEEP A (V2

“And He has placed mysteries in the creation that give witness
for Allah.” Meaning: He has placed secrets in these creations that
point out to the Greatness of the Creator, and they give witness to
that. They are signs that Allah has disseminated and spread in this
universe that indicate to Him.
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“How astonishing it is, how is the Ilah (Deity) disobeyed,
or how does anyone reject Him. In everything moving and
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everything still, ever, is a witness to Allah. And in
everything there is a sign for Him, that indicates that He
is unique (i.e., in His essence, names, actions, &
attributes).”
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VERSE 33: REFLECTING ON THE EARTH

AND WHAT LIES IN IT OF SIGNS
P S P SO

A

33. On the earth are signs for him who possess certainty,
and the signs do not benefit the one who rejects.

C}:ﬂ |
o+—— EXPLANATION ——e

The author (35i4z5) said:

,e Q\f&l_lub\uaj\l

“On the earth, there are signs for him who possess certainty.”
Meaning: Proofs and evidence that indicate to the Oneness of Allah
(0G558L). Although not every individual will not benefit from
these signs. The only one who does benefit from them are those who
are sure, just as Allah (J&%52) has stated:
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“And on the earth are signs for those who have faith with
certainty.” [Stirah Adh-Dhaariyaat (51):20]

Ibn Katheer (£1X%5) said in his Tafsir about this verse:
s a5aldl a33ds Ga i st Je D030 oWl 6 G s
Jlrdls 2l llEadly SUEN Byilo G G 155 55

“Meaning: In them are signs that indicate to the Greatness
of its Creator and His Overwhelming Capability, from
what He has created in the earth of various vegetation,
animals, flat land, mountains, wasteland, rivers, and
oceans.”

Although the only ones who benefit from these signs are no other
than those who have certainty. As for those who lack certainty, they
do not benefit. For this reason, the author (3i4z5) said:
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“And the signs do not benefit him who rejects.” Allah (i3 ) said:
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“Say: “Behold all that is in the heavens and the earth,” but
neither Ayaat (proofs, evidence, verses, lessons, signs,
revelations, etc.) nor warners benefit those who believe
not.” [Stirah Yunus (10):101]

Ibn Katheer (3\/325) said:
?’
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“What thing is the heavenly and earthly signs and the
Messengers, along with their signs, their proofs, and
evidence that indicate to their truthfulness serve the
purpose of from a people who do not believe?

Allah (&%) said:
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“Truly! Those against whom the Word (Wrath) of your
Lord has been justified will not believe. Even if every sign

should come to them until they see the painful torment.”
[Strah Yunus (10): 96-97]

He (J55;%522) also said:
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“And how many a sign in the heavens and the earth they
pass by, while they are averse from that place.” [Strah
Yusuf (12):105]

Hence, the one who rejects and is heedless does not benefit from the
signs, even if they were many and numerous. That has been shown
every time.
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VERSE 34: REFLECTING ON THE HUMAN
BEING
a3 a2 sl Ly Gl oy ST L8 35 34

34. Within one’s self are signs and in it are astonishing
things. By way of them, Allah, Al-Adheem is known, and

He is worshipped.
A
~+—— EXPLANATION e—¢e-
His statement (3413z5):
ST L 35

“Within one’s self are signs.” Meaning: There are great signs in
the self of the human being, just as Allah (JG8=2 ) has stated:

%@Caﬁf S X ws
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“And also, in your ourselves. Will you not then see?”
[Stirah Adh-Dhaariyaat (51):21]

By way of what Allah has placed inside of it of great mysteries, they
indicate to the completeness of its Creator (3&3z).

The author (314z5) said:

Ce g5

“And in it are astonishing things.” Meaning: They are signs that
are amazing from their goodness, their beauty, as well as their
precision.

The author (5425) said:

\.@_:
T
£

“By way of them.” Meaning: These signs...

"o’

LJJ.S.:

)L\

“Allah is known” because of their existence, they guide to
contemplation, and they direct one to know the Completeness of this
Great Creator.

The author ({4z5) said:

3 Lo

20
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“and He is worshipped.” Meaning: These signs indicate the
obligation of singling Him out alone with worship. Qatadah said:

s &

o 5 4 -5 Fe g P ° . ﬁ.

“Whoever ponders into the creation of one’s self will know
that his joints have only become tempered for worship.”>*

This statement indicates the two parts of Tawhid, the Tawhid of
knowledge, and the Tawhid of action. And both are the intent of
creation. Allah ((&;%\5:%) said in a clarification that He created the

creation to know Him:

“It is Allah Who has created seven heavens and of the
earth the like thereof (i.e., seven). His Command descends
between them (heavens and earth) that you may know that
Allah has power over all things and that Allah surrounds
all things in (His) knowledge.” [Siirah At-Talaaq (65):12]

Also, He (J&;%\=2%) has said in a clarification that He created them
to worship Him:

4 <Al-‘Athama’ of Abu Ash-Shaykh (1/233)
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“And I (Allah) created not the jinn and humankind except
that they should worship Me (Alone). [Sirah Adh-
Dhaariyaat (51):56]
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VERSE 35: ESTABLISHING NUMEROUS

EVIDENCES TO THE ONENESS AND

UNIQUENESS OF ALLAH
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35. Verily, the signs have been established that bears
witness that He is the Great Deity. His Virtue does not end.

A
~+— EXPLANATION ——eo-
The author (3514z5) said:
A (AR

“Verily, the signs have been established.” Meaning: Various and
many, splendid, and grand.
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“That bears witness that He is the Great Deity.” The deity is the
One Who is worshipped. These signs establish witness to the
obligation of singling Him out alone with worship and making the
religion sincerely for Him.

Verily, it is of great foolishness and an apparent infringement that
anyone directs themselves to dirt, any dome structure, any hole, or
any tree in his worship, his asking and requests, or in his desire or
fear; and it is of great foolishness and an apparent infringement that
he exhibits his needs and sends down his requests to them. He does
not direct his questions and requests to the Great Lord and Creator,
He Who has established the signs, the proofs and evidence, and
those things that bear witness that He is the Great Deity. Meaning:
The One Who is worshipped in truth; and there is none worshipped
in truth other than Him.

He is the One Who supplication, hope, questions, requests, desire,
and fear must be directed. Many people come across these signs
while they are heedless about them. They witness them with their
own eyes while they do not benefit. Due to this, they direct
themselves to other than Allah, asking, requesting, having humility
and humbleness; hence, they do not benefit from these signs that
establish and give witness to the Oneness of Allah and the obligation
to single Him out alone with worship.

The author (5%%5) said:
sz0- _ofs 1 oz

“His Virtue does not cease.” Meaning: His Favor, His Generosity,
and His giving does not cease.
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“Whatever is with you will be exhausted, and whatever is
with Allah will remain.” [Stirah An-Nahl (16):96]

His treasures are full (&%), and every virtue is His virtue,
having no partners.

=3
-
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“And whatever of blessings and good things you have, it is
from Allah.” [Stirah An-Nahl (16):53]

Allah (J&5eL) said:

“And if you were to count the Blessings of Allah, never
would you be able to count them.” [Stirah Ibrahim (14): 34]

There has come in the Hadith Qudsee, Allah said:

ISR IV A RN rff’” 51 &1 5 1sslie §
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3
St Je3igy BN REEY)
“O My servants, were the first of you and the last of you,
the human of you and the Jmn of you to rise in one place
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and make a request of Me, and were I to give everyone
what he requested, that would not decrease what I have,
any more than a needle decreases the sea if put into it.”>5

55 Reported by Muslim (2577)
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VERSE 36: ALLAH PLACING (THOSE IN

THE RELIGION)
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36. Whoever was placed by the Deity, he will respond to it.
And there is no way of happiness for the one who flees and
turns his back.

ol
~<+—— EXPLANATION ~—se-
His statement:
wHy AW o &e IF 53
“Whoever was placed by the Deity, he will respond to it.” He

benefits from these signs, and he turns towards Allah in response,
compliance, obedience, and submission to Allah’s legislation.

The author is indicating to the Hadith that was reported by Ahmad,
Ibn Maajah, and other than the two of them, that is reported on the
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VERSE 36: ALLAH PLACING (THOSE IN THE RELIGION)

authority of ‘Inbah Al-Khawlani (£2fii5) he said: “I heard the
Messenger of Allah (gzjg\&cjgﬂzm}y) say:

@%@Muﬁdﬂ\\&é v E’)W\J\J—:

“Allah will not cease to place people in this religion; He
will utilize them in His obedience.”>¢

His statement (J5475424{>): “There will not cease” this applies
to a continuance. It means that Allah (3&3) will succeed them with

more placed whenever those who were placed die. This takes the
meaning of another Hadith:

o, w,. S <. Gée Ef;f}/.’./
Ej@ﬂ\&éﬁ\uﬁ@wdp\)

“There will not cease to be a group from my nation being
aided upon the truth.”’’

Al-Alaamah Ibnul Qayyim (f%z5) said:

Sl e G 2V s 6 gl ) AT 28 2
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36 ‘Sunan of Ibn Maajah’ (8), It was declared Hasan by Al-Albaani.
37 ‘Saheeh of Ibn Hiban’ (6679), It was declared Saheeh by Al-Albaani in
‘Silsilatus Saheehah’ (1957)
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“Those placed by Alldh are the people of knowledge and
actions. Had the earth been void of a scholar, it would have
been void of those placed by Allah.”8

Thus, Allah will not cease to place servants for Him of the people of
knowledge and actions every time. Whenever people from them die,
Allah (J6525%) will succeed them with others. They will support His
religion, and by way of them, He will aid His legislation. Ibnul
Qayyim ({15z5) said:

2
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“Although, Allah, by way of His Mercy and His Care for
this nation, sends for it, with classes on the Sunnah and the
appearance of innovation, he who revives its religion.
Allah will not cease to place in His religion he whom he
will utilize in knowledge and action.”>

Allah has placed them as helpers for His religion and guides His
servants through His favor and generosity.

The author (325

Aai 35305 d5 Sd s

38 ‘Miftahul Daris Sa’aadah’ (1/144)

% ‘Sawaa’iq Ar-Mursalah (2/400)
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“And there is no way of happiness for the one who flees and
turns his back.” He who flees and turns his back, meaning that he
places these proofs and evidence behind his back, turning away from
them; this one has no way of happiness. This means that he will not
find any path to happiness, nor any path to success anywhere he
goes, nor anywhere he flees to. Verily, the only path to happiness
and success is by way of Allah’s obedience and following His
guidance.
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“Then if there comes to you guidance from Me, then
whoever follows My Guidance, he shall neither go astray
nor shall he be distressed. But whosoever turns away from
My Reminder, verily, for him is a life of hardship, and We
shall raise him up blind on the Day of Resurrection.” [Ta-
Ha (20):123-124]

This is also an indication from the poet that those who flee from
Allah’s signs and turn their backs from His evidence search and
pursue happiness, never to obtain it; neither them nor those who
follow their way. That is because no one will succeed in having
happiness except those who traverse and proceed upon Allah’s
straight path. Verily, the Creator and Originator of this universe

-

(IE55%\e22) has decreed that none will obtain happiness in this life,
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nor in the next except for those who traverse upon His straight and
robust path.
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VERSE 37: ORDERING TAQWA AND
IKHLAS PART 1

AN
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37. Upon you is the Taqwa of Allah in fulfilling His
Commands and staying far away and distant from His
Prohibitions.

C}i} |
-o0—— EXPLANATION —e¢e-

Vi

The author’s ({fiz5) statement:

“Upon you is the Taqwa of Allah.” Meaning: Hold fast to the
Taqwa of Allah, preserve it, and be from its people.
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The author (X13z5) said:
0od_ S0~ - ¢ Pl “- GE . .
Aaisy A8 SN S5y 5l Jas 3

“In fulfilling His Commands and staying far away and distant
from His Prohibitions.” In reality, this is Taqwa, to fulfill His
Commands and stay away from His Prohibitions.

Talq ibn Habeeb (4i%25) said when he was asked about Taqwa:

bl O 255 il o s B el 2205, J235 O 1 58
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“Taqwa is acting in accordance to the obedience of Allah,
upon a light from Allah, hoping for the reward of Allah;
and Taqwa is leaving off from the disobedience of Allah,
upon a light from Allah, fearing from the punishment of
Allah,”%

Thus, he (3474z5) gathered between urging to have Taqwa, raising a
desire for it, as well as clarifying its actual reality.

60 < Al-Tbanah Al-Kubra’ of Ibn Battah (2/598)
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VERSE 38: ORDERING TAQWA AND

IKHLAS PART 2
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38. Be sincere to Allah and beware of showing off. Follow
the Messenger of Allah if you worship (Allah).

C}E‘J\
-o+—— EXPLANATION +—eteo-

8s

The author’s (4413z5) statement:
L z 9 0 & ~
PARAEARAY

“Be sincere to Allah.” refers to your actions, all of them. Allah
(IG5582L) has said:

& Pl 2l & 90 p
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“Surely, religion is for Allah only.” [Surah Az-Zumar
(39):3]

Allah (J&5%s2L) also said:

e '
w
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“And they were commanded not, but that they should
worship Allah, and worship none but Him Alone.” [Stirah
Al-Bayyinah (98):5]

Sincerity is pure and unadulterated, that has no blemish in it. The
meaning of sincerity in the religion for Allah is that it is pure and
unadulterated. Nothing is desired except for Allah; no worldly
things, no showing off, no seeking of fame, nor any other objective
is to be desired.

The author (314%5) said:
SR

“And beware of showing off.” Showing off is the opposite of
sincerity. Meaning: be on severe caution from showing off.

Showing off is displaying an act of worship with the intention of the
people seeing it; thus, the people praise and commend its doer for

the act. The Prophet (54544l ) feared this for his nation with
a severe fear. He gave an example of it. He said:
. e
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“An individual stands to pray, and he beautifies his Salah
(prayer) due to what he sees of someone looking at him.”!

The author’s statement;
og .02 o YT s. 0 2.
@ &Sdlﬁb\ d-):u) C}\\Sj

“Follow the Messenger of Allah if you worship (Alldh).”
Meaning: In your acts of worship and those things that you seek to
draw close to Allah (&%) with. Verily, the actions in which
nearness to Allah are their objective, if they are on other than His
Guidance and other than His Path, they are rejected upon its doer
and not accepted from him. The Messenger of Allah (Js4isale (i)
said:

“Whoever does an action that is not following our affair,
it is rejected.”®?

The author (£145) gathered, in this line of poetry, between the two
conditions for an action to be accepted, being sincere to the One
Worshipped and following His Messenger (Jasaesaedfie).
Therefore, any action is not accepted unless it is sincerely for Allah
and in agreement with the guidance of His Messenger
(s iisaledfe).

61 ‘Sunan of Ibn Maajah’ (4204), It was declared Hasan by Al-Albaani.
62 Reported by Muslim (1718)
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Tonul Qayyim (%) said:
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“The matter is not concerning the action; the matter is
only concerning the preservation of the action from what
corrupts and nullifies it. Even if it is a tiny amount,
showing off renders the action null and void, and showing
off has many doors that cannot be encompassed. Also, the
action is not restricted to following the Sunnah
necessitates the action to be null and void.®

63 <A1-Wibil As-Sayyib (P. 20)
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ALLAH
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39. Put your trust upon Ar-Rahman in truth and depend
upon Him so that He suffices you with what is enough in
truth, and you will be guided.

C}?:J |
o0—— EXPLANATION —e-

The author (14%5) said:

S E\\

AN Je B

“Put your trust upon Ar-Rahman in truth.” Ar-Tawakkul
(placing one’s trust) is an action of the heart. Meaning: So that your
trust be established in your heart. It is that the servant empowers all
his affairs to Allah, he submits himself to Allah. He resorts to Allah,
alone, requesting from Him aid and assistance, success,
appropriateness, and preservation.
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“And depend upon him.” Dependence is the same as Ar-Tawakkul.
Instead, it is the essence and the prime of A¢-Tawakkul. This is a
statement taken from Ibnul Qayyim (W) in his book °Al-
Madaarij.” Hence, dependence is directed to none other than Allah;
it is not directed to one’s self.

There has come in a supplication that has been narrated:

@EN;’N{K

“0O Allah! It is only Your Mercy I hope for. Do not entrust
me to myself for even the twinkling of an eye and rectify
for me my affair, all of it. None has the right to be
worshipped in truth except You.”%

The author’s ({14z) statement:
s sk 6 L

“So that He suffices you with what you need in truth.” He
mentioned here the fruits of At-Tawakkul and its praiseworthy
outcome. In the matters of your worldly affairs, He ({&8=2) will
suffice you with what is enough, and He will make it easy for you
to have permissible provisions and good wealth. In matters of your

64 “‘Sunan of Ibn Daawood’ (5090), Its chain of narration was declared Hasan by
Al-Albaani.
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religion, He will give you the success to traverse the path of

S

guidance. The author’s ({{iz5) statement:

o
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“And you will be guided.” Meaning: You will be granted the path
of guidance.

The author indicates within this statement that 4z-Tawakkul must be
accompanied, for the servant, in both his related religious matters
and his worldly related matters. You must place your trust upon
Allah in your worldly matters so that He suffices you what you need;
it is also obligatory that you place your trust upon Him in your
religious matters so that you be guided.
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VERSE 40: ENCOURAGEMENT TOWARDS
HAVING PATIENCE
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40. Have patience in staying away from sin, be patient
upon His Judgement, of decree A/-Kouni (universal), and
be patient upon acts of obedience so that you could have
happiness.

|
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~o+—— EXPLANATION ~——se-

This statement is an incitement towards having patience with its
three parts. Hence, patience, in consideration to its connection, is of
three parts:
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“Patience upon the commands and acts of obedience, so
that he executes them. Patience from Allah’s disobedience
and oppositions, so that he does not perpetuate them.
Patience upon Alldh’s Decrees and Judgement, so that he
does not become upset with them.”¢5

As for the first of them -according to the sequence of the poet-. The

;//

author’s ({13z5) statement:
g‘: 0 ’S\ Qﬁ o & -

“Have patience in staying away from sin.” By preventing oneself
from committing sins and restraining it from falling into Allah’s
Prohibitions and allowing the self to be tempted by them. Verily, it
needs patience to be prevented from sins.

Whoever does not have patience with him, his self will feel at liberty
with the lowest of desires. Thus, that which the desire calls him to -
and how much they are in our days and times- he will plunge himself
into it, and it will carry him away. This one is not given success.

Whenever someone is embellished with patience, he is given the
success to abstain from committing sins. There comes in the Hadith:

% from the book Iddah as-Sabirun by Ibn Qayy1m (pg 28)
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“Whoever strives to be patient, Allah will make him
patient.”66

Meaning: Whoever is strives to be patient time after time, he will be
given the success of having a praiseworthy outcome.

8~

The second part if found the author’s (i) statement:
& s ° '
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“Be patient upon His Judgement.” Meaning: Be patient upon what
Allah has decreed for you and has ordained of calamities and tests,
and so forth.

“And certainly, We shall test you with something of fear,
hunger, loss of wealth, lives and fruits, but give glad
tidings to the patient. Who, when afflicted with calamity,
say: “Truly! To Allah, we belong and truly, to Him, we
shall return.” [Stirah Al-Bagarah (2):155-156]

% Reported by Al-Bukhari (1469)
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In this poetry line, the meaning of judgment is the Judgement of
decree AI-Kouni (universal). That is because, at times, the intent
behind judgment is of decree Al-Kauni (universal), and at other
times it is Ash-Shar’i (legislative) Ad-Deeni (religious). The poet
(£4z5) has clarified the legislative and religious judgment, leaving

off disobedience and doing acts of obedience. His intent in his
statement:

s ° ° i,

“be patient upon His Judgement.” Meaning: His Judgement that
is of decree and A/-Kouni (universal). The author’s (iiiz)

statement:

ol & \a
“And be patient upon acts of obedience.” Make yourself patient
upon acts of obedience for Allah. Acts of obedience need patience

from the servant to do them and persist upon their execution. Allah
(A&8eL) said:

¢ S ik y

“So, worship Him (Alone) and be constant and patient in
His worship.” [Stirah Maryam (19):65]

And He (J535%) also said:
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“Q you who believe! Endure and be more patient (than
your enemy) and guard your territory by stationing army
units permanently at the places from where the enemy can
attack you, and fear Allah, so that you may be successful.”
[Strah Aali-‘Imran (3):200]

The third part:

“so that you could have happiness.” Meaning: If Allah (J&%=%)
were kind to you and joined together for you these three parts of
patience, patience in abstaining from disobedience, patience upon
the painful decrees of Allah, and patience upon acts of obedience,
you would have obtained the success of having happiness in both
abodes, the abode of this life, as well as the abode of the Hereafter.
This is the path to happiness.
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41. Traverse between fear and hope whenever you intend
(Allah); the two of them are like the two wings of a bird.

C}iﬁ |
-0—— EXPLANATION ——seo-

His statement:
z //,°,a,¢‘,,,},
S50 B G5 15 555

“Traverse between fear and hope” whenever you intend, in your
movement towards Allah (Jz35) out of love of Him and seeking His
Pleasure, be in your procession between fear and hope. These three:
love, hope, and fear are the motors of the heart. The heart is always
in need of them at every point and time. They must be with the
servant continuously.
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Allah (Js5) is worshipped with love, hope, and fear. The love for
Allah ({;%\:2%) is what causes the servant to go out in this path.

Like the poet and the people of knowledge before him, fear and hope
have been described as the two wings of a bird in this journey.

Ibn Taymiyyah (5%5) said:
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VERSE 41: FEAR AND HOPE

“It is imperative to point out to a principle that causes the
hearts to move to Allah (iz3%) therefore, preserve it. If you
do, its harms will become less, or they will go away
altogether, with the Might and Power of Allah. Therefore,
we say: “Know that the motors of the heart are three: love,
fear, and hope. The strongest of them is love, and it is the
objective; it is intended in its essence. That is because it is
what is wanted in this life and the Hereafter, instead of
fear. For, fear will cease in the Hereafter, Allah (1i5;%522)
said:

“No doubt! Verily, the Auliyaa (friends, helpers,) of Allah,
no fear shall come upon them, nor shall they grieve.”
[Stirah Yunus (10):62]

Restraint and prevention from leaving off the path are
what is intended from fear.

Love will throw the servant, in his course, to his loved one.
According to the degree of the weakness or the strength of
his love will be his progression to him. Fear will prevent
him from leaving off the loved one's path, and having hope
will lead and steer him. This is a tremendous principle that
is obligatory upon every servant to be conscious of.
Servitude will not occur to him without it. It is obligatory
upon every servant to be a slave for Allah, not anyone
besides Him.”¢”

The author (£3%5) said:

67 “‘Majmoo’ Al-Fataawa (1/95)
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EXPLANATION OF THE POEM: MANHAJ AL-HAQQ CONCERNING ‘AQIDAH AND
ISLAMIC MORAL CONDUCT

“Whenever you intend (Allah).” Meaning: whenever you intend
Allah (36:3) out of love for Him and seeking His Pleasure. Allah

(0G50L) said:
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“Those whom they call upon [like ‘Isa -son of Maryam,
‘Uzair, angels] desire (for themselves) means of access to
their Lord (Allah), as to which of them should be the
nearest; and they [‘Isa, ‘Uzair, angels and others] and they
hope for His Mercy and fear His Torment.” [Siirah al-Isra
(17): 57]

Shaykhul Islam Ibn Taymiyyah (£25) said:
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“The boundaries of Allah and His Prohibitions have not
been preserved, nor those who connect to Him with the
likeness of fear of Him, hoping in Him, and loving Him.
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VERSE 41: FEAR AND HOPE

Whenever the heart is void of these three, it has been
corrupted with corruption that there is no hope for its
rectification ever. Whenever something from these three
become weak, his Eemaan is weakened under this
weakness.”68

6 ‘Majmoo’ AL-Fataawa (15/21)
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EXPLANATION OF THE POEM: MANHAJ AL-HAQQ CONCERNING ‘AQIDAH AND

ISLAMIC MORAL CONDUCT
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VERSE 42: CLEANSING THE HEART

FROM EVERY HARM

i AN

42. Purify your heart from every harm, and always
examine it for its deficiencies.

C}E’J |
-o+—— EXPLANATION e—so-

S

The author (&5%5) said:

“Purify your heart from every harm.” Meaning: Work hard to
purify your heart and cleanse it from every harm, just like you work
hard to clean your clothing and clean your body from filthy things.
The heart is the first and foremost to be purified.
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VERSE 42: CLEANSING THE HEART FROM EVERY HARM

The heart is tested with many harms and it is afflicted with numerous
illnesses. Shaykhul Islam said in his book ‘The Illnesses of the Heart
and their Cures’:

A0 8,5a s Ak A awu S ¢ 5850 A o
Bl sn¥ 8 e I ogdiy pias
Con s @l Gl hais dis, LS w e SR L G

{BATRIRET

“The sickness of the heart is a specific type of corruption
that occurs within the heart. By way of it, its conception
and desire become corrupted. Its conception is by way of
doubts that appear to it, to the extent that it will not
recognize the truth or recognize it contrary to its reality.
Its desire become corrupt in as much as it hates the truth
that benefits, and it loves falsehood that causes harm.”®

The heart's purification is with Tawhid (singling Allah out with
worship), sincerity, and truthfulness. Its structure is with righteous
actions of the heart, which by way of them, is the cleansing, purity,
and soundness of the heart.

Ibnul Qayyim said in ‘Al-Fawa’id"’:
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% ‘Majmoo’ Al-Fataawa’ (10/93)
P, 183
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EXPLANATION OF THE POEM: MANHAJ AL-HAQQ CONCERNING ‘AQIDAH AND
ISLAMIC MORAL CONDUCT
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“The heart becomes sick, just as the body becomes sick. Its
cure is in repentance and being defended. It becomes rusty
just as a mirror becomes rusty, and its clearness is with
Allah’s Remembrance. It becomes naked just as the body
becomes naked; its adornment is Taqwa. It becomes
hungry and thirsty, just as the body becomes hungry. Its
food and drink are knowledge, love, dependence upon
Alldh, and returning to Him with repentance...”

The author’s (314z5) statement:

r\jj

“And always examine it for its deficiencies.” Meaning: Always
scrutinize the deficiencies of yourself and the sicknesses of your
heart and what is in you of harms, so that you may cleanse and purify
it, seeking the assistance from Allah (J535%). Ibnul Qayyim (4=
said:

P

I3l A3 3 i AT BT Y LB gkl LT 5
%j%ﬁ@@wey&\@
“Whoever Allah does not purify his heart for, it is

inevitable that he will obtain disgrace in this life as well as

199 |Page



VERSE 42: CLEANSING THE HEART FROM EVERY HARM

punishment in the Hereafter, per the level of the filthiness
and wickedness of his heart.””!

7! ‘Ighaatha Lahafaan’ (1/70)
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EXPLANATION OF THE POEM: MANHAJ AL-HAQQ CONCERNING ‘AQIDAH AND

ISLAMIC MORAL CONDUCT
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VERSE 43: OFFERING SINCERE ADVICE

TO THE PEOPLE
A . P S

R

43. Beautify your heart with advising the people; indeed,
it is the highest of beautification and the best for the

hearts.

CJ\:J |
«o+—— EXPLANATION +——¢o-
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The author (3\3z5) said:
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“Beautify your heart with advising the people.” Meaning:
Always beautify and adorn it with advising the creation. The
Muslim is always demanded to be an advisor to the other Muslim,
not having any deceit for them. The opposite of advice is deceit. The

Messenger of Allah (Ja4ifssksifi) said:
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VERSE 43: OFFERING SINCERE ADVICE TO THE PEOPLE
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“The religion is advice.” We said: “To whom?” He
responded: “To Allah, His Book, His Messenger, the
leaders of the Muslims, and their common folk.””2

Advice to them is that the servant loves for them what he loves for
himself. He hates for them what he hates for himself; he sympathizes
with them; he is merciful to their youth. He respects and honors their
elders. Their sadness saddens him. He is happy for their happiness,
loves their rectification, familiarity, and continuance bestowal of
blessings. He aids them against their enemies, prevents every harm
and disliked thing from them, and so forth of the meanings.

The author’s (413z5) statement:
° £ 230 . - To £7 1
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“Indeed, it is the highest of beautification and the best for the
hearts.” Meaning: That advice to the people and the security from
deceiving them is beautification and embellishment for the hearts;
instead, it is the most beautiful and best of what the hearts are
adorned with. The opposite of that is deceit. Verily, it is from the
evilest of what the hearts are described with; instead, it is from its
greatest means of the heart’s darkness and ruin.

72 Reported by Muslim (55)
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EXPLANATION OF THE POEM: MANHAJ AL-HAQQ CONCERNING ‘AQIDAH AND

ISLAMIC MORAL CONDUCT
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VERSE 44: SUCCESSFUL
COMPANIONSHIP
3ty Bl coladd) 33,50 S ResLcels; w“

44. Accompany, if you take companionship, everyone is
given success. He will steer you towards good things with
advice, and he will guide you.

o
-+—— EXPLANATION e——teo-
The author (£2z5) said:
$5n K Eao 5 Cali
“Accompany, if you take companionship, everyone is given

success.” Meaning: Be diligent in choosing and selecting
companions and brothers.

There has come in a Sahih Hadith on the authority of the Prophet
s AT[LD’ w&ﬂ)
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VERSE 44: SUCCESSFUL-COMPANIONSHIP

J&L,L:“;,S"\z_w“’ L;a:,““\

“Every individual is upon the religion of his close friend,
so let each of you look to whom he takes as a Khaleel (close,
intimate friend).””?

It is not for the Believer to go with whomever he wishes; instead, he
must choose from companions and brothers everyone given success.

The matter of success is to Allah; although, we have what is
apparent, and Allah ({\&3\%) is entrusted with the hidden.

Therefore, if we see signs and characteristics of success on an
individual, an individual preserves the Salah (prayer). This is the
grandest scale; it is the scale used daily. The condition of its adherent
is displayed, through it, in a twenty-four-hour interval. Is he from
the people of the Salah (prayer), or is he from those who are
neglectful concerning it? If he is from its people, this is from among
the signs of success. If he is from those who neglect it, there is no
good in his companionship, unless you desire his treatment and
rectification. However, he is not to be taken as a close friend and
companion.

The author’s (Xiz5) statement:

dady Bl o) 33,4

“He will steer you towards good things with advice, and he will
guide you.” Again, this is from the signs of those who have been
given success, those whose companionship should not be forsaken.

73 Reported in the ‘Musnad’ of Imam Ahmad (8417), ‘Sunan’ of Abi Daawood
(4833), ‘Jaami’ At-Tirmidhi’ (2378)
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EXPLANATION OF THE POEM: MANHAJ AL-HAQQ CONCERNING ‘AQIDAH AND
ISLAMIC MORAL CONDUCT

They give advice and guidance to those they accompany, and they
steer them towards the right things, contrary to associations of
corruption.

Due to this, the Prophet (Jzs4Ts454{() set forth an example that
clarifies, from within its conclusion, the influence of an individual
upon his companion, whether that be from the way of good or evil.
He said:
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“The example of good companionship and bad
companionship is like that of the oil merchant and the
blacksmith. As for the oil merchant: either, he will give
you some oil, or you will buy some from him, or you will
find from him a good scent. As for the blacksmith: either,
he will burn your clothing, or you will find a disgusting
scent from him.”’4

Thus, it is inevitable that an individual affects his companion and an
influence on his gatherings. Consequently, whoever accompanies
the students of knowledge, will find a great desire to seek knowledge
within himself. Who accompanies the worshippers will find an
eagerness to do acts of worship. Likewise, whoever accompanies a
manufacturer, will find himself leaning towards his craftsmanship.

74 Reported by Al-Bukhari (5534), and Muslim (2628)
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VERSE 44: SUCCESSFUL COMPANIONSHIP

Likewise, the companionship of the evildoers, its influence is
dangerous, and its harm is imminent.

Since the matter is like that, it is required for the Muslim, who is an
advisor to himself, to take the companionship of everyone given
success, to be safe, and to succeed with the best gains and profits.

206 |Page



EXPLANATION OF THE POEM: MANHAJ AL-HAQQ CONCERNING ‘AQIDAH AND

ISLAMIC MORAL CONDUCT
v
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VERSE 45: BE CAUTIOUS OF AN EVIL &
BAD COMPANION
e I BUS Sus oo Q) e 55385 45

45. Beware of an individual whom, if you were to
accompany him, you would become destroyed, there is no
hesitation in it.

C}J'J |
o+—— EXPLANATION e—eeo-

The author was cautioning from evil companionship and corrupted
mixing. Whoever’s companionship is evil upon the people, whether
they be leaders of innovations and statements of falsehood, or they
be from adherents of corruption, sins, and misdeeds. Taking
companionship with the likes of these, being friendly with them
leads to them being influenced. The exception to this is if you were
to sit with them to influence them, with what Allah has given you of
knowledge, advice, and clarification. As for if you were to sit with
them, with gatherings of sociability and kindness, there may come a
day that you will become like them, being influenced by them.
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VERSE 45: BE CAUTIOUS OF AN EVIL & BAD COMPANION

In this time of ours, there is a new type of companionship and
mixing of companions that have never been present before. The
influence it has on its gathering has a dangerous influence that
reaches the greatest extent. It has inflicted far-reaching harm upon
many of the people. Indeed, it is the sittings of satellite channels and
internet websites.

Many people have exceedingly long sessions on these websites and
channels. They view the individuals who accompany them in those
channels and websites. They hear their stories and witness their
actions. After the passing of days, they become influenced by those
mannerisms; instead, they have lowliness, decadence, deterioration,
and disgraceful and disgusting actions.

How many people have been significantly harmed in their religion,
their worship, their manners, and in their intellects by those things
they witness? A dangerous transformation has occurred in them.

It is obligatory to take precautions, up until an individual’s religion
is safe. As for taking a risk with one’s religion with this despicable
path -and Allah’s refuge is sought-; this is from the greatest of harms

and the most effective means of destruction, as the author ({5
has said:
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“You would become destroyed; there is no hesitation in it.”
Meaning: It is clear, there is absolutely no doubt in the clarity of its
danger.
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EXPLANATION OF THE POEM: MANHAJ AL-HAQQ CONCERNING ‘AQIDAH AND

ISLAMIC MORAL CONDUCT
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VERSE 46: THE MOST CONCISE VERSE

CONCERNING ISLAMIC MORAL

CONDUCT
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46. Pardon the manners of those whom you take
companionship with, just as Ar-Rahman commands with
and guides.

C}?‘J |
+— EXPLANATION +—teo-

In this line of poetry, the poet is pointing out to the Statement of
Allah (JGE5L):
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VERSE 46: THE MOST CONCISE VERSE CONCERNING ISLAMIC MORAL CONDUCT

“Show forgiveness, enjoin what is good, and turn away
from the foolish (i.e., don’t punish them).” [Siirah Al-A’raf
(7):199]

As has been stated by more than one of the people of knowledge,
this verse is the most comprehensive verse concerning morals and
manners. Shaykhul Islaam Ibn Taymiyyah ({i5%5) said:
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“This verse gathers all of the noble manners. Verily, an
individual with the people will either do what they like or
dislike. Allah has commanded him to take what he would
love for them to allow, and he does not reclaim from them
any increase. If they do to him what he dislikes, he turns
away from them.”’3

The poet (34(5%5) has great speech clarifying what is pointed out in
this noble verse in his book of ‘Tafsir.” His student Shaykh
Muhammad ibn Salih Al-Uthaymin ({{2%5) has commended him in

his introduction to the Tafseer of his Shaykh (iXz5). He has
considered it to be from the distinguishing features of this Tafseer.

75 ‘Majmoo’ Al-Fataawa (30/370)
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EXPLANATION OF THE POEM: MANHAJ AL-HAQQ CONCERNING ‘AQIDAH AND
ISLAMIC MORAL CONDUCT

176

He has given concern in it by way of pedagogical ® and refinement

of mannerisms.

Ibn S‘adi (3%%5) said:
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76 TN: Befitting a teacher or education
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VERSE 46: THE MOST CONCISE VERSE CONCERNING ISLAMIC MORAL CONDUCT
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“This verse is comprehensive for good manners with the
people and what is requfred in their interactions. From
what is required to deal with the people is that they are to
be pardoned. Meaning: What themselves allow them with
and what is easy for them from actions and manners.
Hence, they are not to be burdened with what their natural
dispositions do not allow for them; rather, everyone
should be thanked according to what he encounters,
whether that be from a beautiful statement or action, or
what is less than that. He passes over their shortcomings,
and he lowers his sight from their deficiencies. He is not
arrogant towards the youth because of their youth; he does
not diminish the intelligent due to his deficiencies, nor the
poor because of his poverty; rather, he should deal with
everyone with gentleness, and he should encounter
everyone according to what the condition mandates and
their hearts will expand to him. “Enjoin what is good.”
Meaning: With every good statement and beautiful action,
and with complete manners to the close one and the one
who is distant. Give what is coming to the people from you;
whether that be teaching knowledge, inciting towards
good, holding the ties of kinship, being kind to one’s
parents, rectification between the people, beneficial
advise, giving a correct opinion, aiding upon piety and
righteousness, preventing from what is despicable, or
guidance towards obtaining a religious or worldly benefit.
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EXPLANATION OF THE POEM: MANHAJ AL-HAQQ CONCERNING ‘AQIDAH AND
ISLAMIC MORAL CONDUCT

Since the ignorant will inevitably cause harm, Allah has
commanded to deal with the ignorant by turning away
from him and not encountering him with his ignorance.
Therefore, whoever harms you with his statements or
actions, do not harm him back. Whoever deprives you, do
not deprive him. Whoever cuts you off, connect with him.
And whoever oppresses you, be just to him.””’

He has more speech that is vast and more complete than this in his
book ‘Ar-Riyad An-Nadirah’™® in a clarification of the indications to
this verse and its lofty benefits.

The author (f5%5) said:

“Pardon the manners of those whom you take companionship
with.” This indicates that whomever you take companionship with
from the people, they are not on one origin or one level in their
manners; instead, they are on different levels. Pardon, and that is
what the manners of the people allow by their innate natures and
essences. Do not look for completeness from everyone. There will
be whom you come across and have high, noble manners, and there
are those whom you will come across having bad manners and rough
interactions. Take this one and that one. As for the former, take him
with appreciation and respect. As for the latter, take him with
forgiveness and pardon.

" ‘Taysir Al-Karim Ar-Rahmdn’ from Ayah 199 of Surah AL-A’raf.

BP. 86
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VERSE 46: THE MOST CONCISE VERSE CONCERNING ISLAMIC MORAL CONDUCT

It is not necessary that whoever harms you this time around will
continue to cause you harm. If you take him by way of pardon and
deal with him gently, and you repel the harm with what is best, his
manners will become better, and he would have benefitted from you
good manners.

The reality that is imperative to occur in this place is that the one
who has terrible manners benefits from the one who has good
manners. The matter should not be the opposite of that, in as much
that the one with bad manners influences the one with beautiful
manners; rather, it should be that he remains upon his level of high
manners and repelling (the harms) with what is best, to suppress his
anger and to forgive the people, so that they benefit from his
beautiful and noble morals and manners.

His statement:
38595 a0 A AE S

“Just as Ar-Rahman commands with and guides.” Just as Allah

AT

(A4%5) orders you within His Statement:
\

€ ® Wl F ofb ol 25 il p

“Show forgiveness, enjoin what is good, and turn away
from the foolish (i.e., don’t punish them).” [Stirah Al-A’raf
(7):199]
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EXPLANATION OF THE POEM: MANHAJ AL-HAQQ CONCERNING ‘AQIDAH AND

ISLAMIC MORAL CONDUCT
N &

VERSE 47: LIMITING ONE’S
EXPECTATIONS OF THE WORLDLY LIFE

RS R
SRR B

47. Migrate from the Dunya (the world), as it is not
established. Although, it is a provision for the one who
takes along with him provisions.

\
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The author ({3%5) said:
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“Migrate from the Dunya (the world), as it is not established.”
Meaning: Do not consider the life of this world as an abode or
habitat. It is not an abode that will remain; instead, it is an abode of
departure and transition. Thus, this world is departing along with its
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VERSE 47: LIMITING ONE’S EXPECTATIONS OF THE WORLDLY LIFE

people; just as what has come in a narration from ‘Ali ibn Abi Taalib
(£28i5) he said:
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“This world is departing, fleeing away, and the Hereafter
is departing, advancing. Each of the two of them has
children; so, be from the children of the Hereafter and do
not be from the children of this world. Certainly, today are
actions, without reckoning, tomorrow will be reckoning
with no actions.””

Some of the wise ones have said:
J@bd@iﬁu\ \}\) Y- ujﬁbﬂ\ww&
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“I am amazed at those whom this world is turning away
from them, and the hereafter is coming towards them;
they busy themselves with what is turning away and turn
away from what is approaching.3°

7 Reported by Al-Bukhari in the Book of Ar-Rigaaq (Softening of the Hearts) in

the chapter of Hope and Hoping Too Much. It is narrated here Muta’alig (Imam

Al-Bukhari mentioned it in his Saheeh without mentioning the chain of narration.)
80 ¢Jaami’ Al-‘Uloom wal Hikam’ (2/378)
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EXPLANATION OF THE POEM: MANHAJ AL-HAQQ CONCERNING ‘AQIDAH AND
ISLAMIC MORAL CONDUCT

Rather, the condition of the people in this life is like the condition
of the traveler. There comes in the Hadith on the authority of Ibn
““Umar (&4l%), he said:
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“The Messenger of Allah (Jz5454E4{l~) took hold of me
by my shoulder and said: “Be in this world as though you
are a stranger or a wayfarer.” Ibn ‘Umar used to say: “If
you reach the evening, do not anticipate seeing the
morning, and if you reach the morning, do not anticipate
seeing the evening. Take from your health your sickness
and take from your life for your death.”3!

That is in as much that he be prepared and that he comply with the
obligations of Islaam, and stays away from the prohibitions; that is
because, he will soon depart from this abode; thereafter, he will be
recompensed according to all of his actions. Ibn Rajab (£fiz5) said

in ‘Jaami’ Al- ‘Ulim wal Hikam’:
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81 Reported by Al-Bukhari (6416)
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VERSE 47: LIMITING ONE’S EXPECTATIONS OF THE WORLDLY LIFE
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“This Hadith is a foundation concerning having little
expectations in this world and that it is not appropriate for
the Believer to take this world as a home and be at rest in
it; instead, he must be in it as though he is on the side of
travel, preparing his tools for travel. The instructions of
the Prophets and their followers have agreed upon that.
Allah (1&;%522) has said, narrating from a Believer from

the people of Fir’aun, that he said:

“0O, my people! Truly, this life of this world is nothing but
a (quick passing) enjoyment, and verily, the Hereafter that
is the home that will remain forever.” [Sarah Al-Ghafir
(40):39]

The Prophet (45456 4{() used to say:

“What do I have to do with this world? My example and
the example of this world is only like a traveler who takes
a nap in the shade of a tree, takes some rest, and then
leaves it.”
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The author’s statement:

,,///c/ //V‘

“Although, it is a provision for the one who takes along with him
provisions.” Meaning: This world is a provision for the Hereafter,
and according to the provisions in the harvest and fruits will be on
the Day of Resurrection. Thus, whoever planted right will finds his
reward, and whoever planted evil will find its punishment and
encumbrance. Allah (&%) said:

Pl
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“And take a provision (with you) for the journey, but the
best provision is Az-Taqwa (piety, righteousness). So, fear
Me, O men of understanding!” [Siirah al-Baqarah (2):197]

‘Umar ibn ‘Abdul ‘Azeez said in his Khutbah (sermon):

“Worldly life is not your eternal residence as Allah
ordained it to be mortal and its inhabitants to leave it.
Indeed, many well-inhabited residences will soon be empty
[though appearing unassailable], and many well-aged
people [though envied for a long healthy life] will soon
meet their ends. So, kindly journey through life with an
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VERSE 47: LIMITING ONE’S EXPECTATIONS OF THE WORLDLY LIFE

admirable load of [good deeds] and seek the provision of
righteousness.”??

Ibn Rajab ({414z5) said:

P
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“Since this world is not an established abode for the
Believer, nor his home, the condition of the Believer must
be one of two conditions: either, that he be as though he is
a residing stranger in a strange land; his importance is to
take provisions to return to his home, or is as though he is
a traveler, absolutely not residing. Rather, his nights and
days are traversing to the land that remains. For this
reason, the Prophet (J54is.k4{l>) advised Ibn ‘Umar
that he be in this world under one of these two
circumstances.”%3

82 Jami al-Uliim wal-Hikam (2/378)
8 ‘Jaami’ Al-‘Uliim wal Hikam’ (2/378)
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The one given success from Allah’s servants is the one who perfects
his provisions for the hereafter.
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VERSE 48: FOLLOWING THE SALAF
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VERSE 48: FOLLOWING THE SALAF
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48. Follow the paths of those who came before, to the
abode that remains, which will not cease.

C}EJ |
o+—— EXPLANATION ~—seo-

The author (5i12%) said:

FACERRIITA S AL

“Follow the paths of those who came before.” Meaning: The
Salafus Saalih (Righteous predecessors), especially the Noble
Companions (#zdis). Allah (JG5%L) said:
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“And the foremost to embrace Islaam of the Muhdjirin
(those who migrated from Makkah to Al-Madinah) and
the Ansar (the citizens of Al-Madinah who helped and gave
aid to the Muhajirin) and also those who followed them
exactly (in faith).” [Strah At-Tawbah (9):100]

Tread the path of these noble ones, proceeding on their
methodology, following their narrations; just as ‘Abdullah ibn

Mas’ood (£8is) said:

ﬁ/’wz))‘/c\sb’!fé ’w/a)”
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“Whoever follows a path, let him follow the path of those
who passed; they are the Companions of Muhammad

Gesisnieriin). ™™
The author’s (34z5) statement:
S i d)

“To the abode that remains.” Meaning: Those who proceeded you
to the Hereafter and carried out their lives upon uprightness and

84 ‘Hllyatul Auliyah’ (1/305) and ‘Sharhus Sunnah’ of Al-Baghawi (1/214)
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VERSE 48: FOLLOWING THE SALAF

appropriateness, beneficial knowledge, and righteous actions. These
are the example, and they are the people whom whoever follows
their way and traverses upon their methodology will never be
distressed.
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ISLAMIC MORAL CONDUCT
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VERSE 49: BEING CONCERNED WITH
THE LEGISLATIVE REMEMBRANCE OF

ALLAH
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g
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49. Be in the Remembrance of Allah in every
circumstance, for there is no restricted time for Allah’s
Remembrance.

ol
~o+—— EXPLANATION «——te-
His statement:
e 8o b 118 58

“Be in the Remembrance of Allah in every circumstance.”
Meaning: Have concern in Allah’s Remembrance in all of your
circumstances and every one of your matters and do not be from the

225|P . ge



VERSE 49: BEING CONCERNED WITH THE LEGISLATIVE REMEMBRANCE OF ALLAH

heedless. There has come in ‘Sahih Muslim’ on the authority of the
Mother of the Believers, ‘Aishah (Cedlis):

9
Y

“The Prophet (J&4;:54f) would remember Allah in all
of his circumstances.”

Meaning: In his standing, sitting, lying down, leaving, and while
taking rest, during all of that, he would remember Allah (3&J ), and
no servant remembered Allah more than him (Fasafesadedfie).

The author’s (£iz5) statement:

“For there is no restricted time for Allih’s Remembrance.”
Meaning: There is no restricted time where it is stated: “Allah is not
remembered except in this time.” Rather, Allah is remembered in
every time, in every hour of the night and day. Although, there are
limited times for specific remembrances that are said in a specific
time, or a specific circumstance, or a specific reason. Although this
is not a restriction for remembrance, all-together, it is only a
restriction for various types of remembrances at specific times. As
for Allah’s Remembrance, unrestrictedly, it is legislated in every
time

After that, the poet/author ({iliz5) began to speak about the
numerous benefits of Alldh’s remembrance.
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ISLAMIC MORAL CONDUCT
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VERSE 50: LEGISLATIVE

REMEMBRANCE OF ALLAH IS A MEANS
FOR ACTUALIZING HAPPINESS
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50. The Remembrance of the Lord of the Throne, inwardly
and outwardly, removes and expels misery and distress
from you.

A
~+—— EXPLANATION ——s¢e-
The author (34z5) said:
5 osa 831 5855

“The Remembrance of the Lord of the Throne, inwardly.”
Meaning: within yourself...
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VERSE 50: LEGISLATIVE REMEMBRANCE OF ALLAH IS A MEANS FOR ACTUALIZING
HAPPINESS

1 Z ! o 8
“and outwardly.” Meaning: On your tongue...
Wi s

“it removes misery.” This is the first of the benefits of Allah’s
Remembrance that it removes misery. The removal of distress
indicates to the actualization of happiness. That is because the
opposite of misery is happiness.

Thus, if misery is removed, happiness takes its place, and well-being
would materialize for the servant in his life, as well as resplendence
of the self, and delights of his heart. The author ({i3%5) said:

;,a,, 708 r—é—“_)

“And expels distress from you.” Remembrance removes and
expels distress from the servant. The Remembrance of Allah (Jz52)
is a cure for the hearts. It is a departure of sorrows, a doctor for the
hearts. It removes grief and distress. It is the greatest thing that
removes sadness; rather, sadness and anxiety are only repelled by
Allah’s Remembrance. The hearts will not find rest except with it,
as Allah (1\&%22) has said:

o%@u fg J{-b{)/

“Verily, in the Remembrance of Allih, do hearts find
rest.” [Stirah Ar-Ra’d (13):28]
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ISLAMIC MORAL CONDUCT
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VERSE 51: LEGISLATIVE

REMEMBRANCE OF ALLAH BRINGS

ABOUT GOOD MATTERS
N e
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51. It attracts good things, what is now and in the future.
If there comes to you whisperings, any day, it chases them
away.

C}EJ |
o+—— EXPLANATION s—te-

The author (4z5) has mentioned two of the benefits of

remembrance in this line of poetry:

The first is in his statement:

j:-\'j\::; \}\,;.UV ] ”
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VERSE 51: LEGISLATIVE REMEMBRANCE OF ALLAH BRINGS ABOUT GOOD MATTERS

“It attracts good things, what is now and in the future.”
Meaning: That it brings about the right things and blessings in the
life of the one engrossed in remembrance; health and strength in his
body, clarity in his intellect, goodness in his living, and so-forth
from the right things.

Py

“And in the future.” Meaning: In the abode of the Hereafter, and
the reward of the Hereafter is greater. In general, there is no blessing
procured, nor any retribution staved off in the two abodes with the
likeness of the Remembrance of Allah (353 ).

The second is in his statement:
SEERTLA T

“If there comes to you whisperings, any day, it chases them
away.” Meaning: That it expels the whisperings that are Shaytan.
Allah’s Remembrance banishes Shaytan from the servant, and
heedlessness of Allah’s Remembrance attracts the Shaytan.

Ibnul Qayyim (%3%5) said:
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“Had there not been in remembrance other than this
single portion, it would be worthy that the servant never
lets his tongue become lax from the Remembrance of Allah
(0G55%\=22). His enemy only enters upon him from the way
of heedlessness. There is no way to protect oneself from his
enemy except by way of remembrance. His enemy lies in
wait for him. Once he becomes heedless, he pounces on
him and tears him apart. If he remembers Allah
(3G5%\2%), the enemy of Allah withdraws, becomes small,
and suppressed to the point he becomes like a small bird
and like a fly. He whispers into the hearts, so, when the
servant remembers Allah (JS%5%), he withdraws,
meaning that he forgoes and becomes dispirited.

Ibn ‘Abbaas said: “Shaytan squats at the heart of the son
of Adam; once he forgets and is heedless, Shaytin

whispers and once he remembers Allah (J(5%=2) he
withdraws.”8s

85 “Wabil Sayyib® (p.72)
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VERSE 51: LEGISLATIVE REMEMBRANCE OF ALLAH BRINGS ABOUT GOOD MATTERS

Being heedless from Allah’s Remembrance attracts Shaytan to him:
U L S o
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“And whosoever turns away blindly from the
Remembrance of Ar-Rahmaan (Allah), We appoint for
him (Shaytan — devil) to be a Qareen (a companion) to
him.” [Stirah Az-Zukhruf (43):36]

For this reason, verily, remembrance is an inaccessible fortress and
a concrete sanctuary that defends and shelters the servant -with
Allah’s Permission- from the Shaytan outcast. There has come in the
Hadith from our Prophet (PENNEWkL) that Zakariyyah

(B ) said to his people:
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“Indeed, Allah has commanded me with five
commandments to abide by, and to command you to abide
by.” -He mentioned from it- “And He commands you to
remember Allah. For indeed the parable of that, is a man
whose enemy quickly tracks him until he reaches an
impregnable fortress in which he protects himself from
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them. This is how the worshiper is; he does not protect
himself from Ash-Shaytan except by the remembrance of
Allah,”36

8 Jaami’ At-Tirmidhi (2863)
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VERSE 52: THOSE WHO REMEMBER

ALLAH WILL PRECEDE OTHERS
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52. The Chosen One informed a Companion, one day, that
much remembrance has precedence for the male and
female who remembers Allah much.

C}%J |
-o+—— EXPLANATION e

This is also from amongst the great benefits of remembrance that the
Prophet (454 k4{l>) considered those who remember Alldh
much are given precedence in the arena of competition in obtaining
the Pleasure of Allah (3&3s) and His Reward. Verily, those who act
to obtain Allah’s Reward, their likeness is the likeness of a people
in an arena and are in a contest in that arena. The likeness of those
who remember Allah much in this is like the foremost in the contest

S Y

arena. Ibnul Qayyim (£Xz5) said:
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“The doers for the Hereafter, all of them are in an arena
of a contest; those who remember Allah much are the
foremost of them in that arena.”%’

The proof to this is what has come in ‘Sahih Muslim’ from the
Hadith of Abu Hurayrah (:240) that the Prophet (J4isiille)
said:

o
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“The Mufarridiin have gone ahead.” The Companions
asked: “And who are the Mufarridin O Messenger of
Allah?” he responded: “They are those who remember
Allah much from the males and females.”3®

87 “Wabil Sayyib (P.158)
8 Reported by Muslim (2676)
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VERSE 53: THE PROPHET’S ADVICE TO
MU’ADH
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53. He advised Mu’adh to seek assistance with his Deity
upon His Remembrance, His Thankfulness, and to
worship Him with excellence.

C}w |
-o+—— EXPLANATION e—ee-

From the benefits of remembrance is that the Prophet
(Pll@I4c) advised his loved one, Mu’adh ibn Jabal (#24i),
to ask his Deity and to request from him (J\&5%\s2%) to aid him upon
remembrance, gratefulness, and worship in an excellent manner. It
is established in the ‘Sunan’ of Abi Daawood as well as the

‘Musnad’ of Imam Ahmad that the Prophet (J5.54) said:
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ISLAMIC MORAL CONDUCT
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“0O Mu’adh! By Allah, I love you. I give some instructions
to you. Never leave to recite this supplication after every
(prescribed) prayer: "O Alldh, help me in remembering
You, in giving You thanks, and worshipping You well.”%

Specification of these three with remembrance is proof that they are
the most virtuous of what the servant requests from Allah to seek
assistance.

8 ‘Sunan’ of Abi Daawood (1522), ‘Musnad’ of Imam Ahmad (22126), It was
declared Hasan by Al-Albaani.
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ALLAH EASES THE PATH OF WORSHIP
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54. He advised an individual who came to him for advice.
He found hardship in carrying the legislation.

55. In that, your tongue does not cease being moist. This
will aid in every affair and bring happiness.

CJ.:’:J |
-o+—— EXPLANATION ——¢e-

This statement is from the great benefits of remembrance; indeed,
remembrance makes it easy for the servant to fulfill the commands
and leave off the prohibitions. If they become heavy on the servant,
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nothing makes them comfortable and softens them like the
Remembrance of Allah (J55%\=:2) does.

The poet ({3%5) indicates in these two lines of poetry to what At-
Tirmidhi and Ibn Maajah have reported from the Hadith ‘Abdullah
ibn Busr (4:4i;): that a man said:

“O Messenger of Allah! Indeed, the legislated acts of Islam
have become too much for me, so inform me of a thing that

I should stick to.” He (Jus.kd{l) said: “Let not your
tongue cease to be moist with the remembrance of
Allah.”*?

So that we may understand this Hadith according to the way it is
without mistake, we must understand the request of the questioner
when he asked the Prophet (Jassifie):

“Indeed, the legislated acts of Islam have become too much for
me.” Did he want from the Prophet (Jz54£4{\2) to excuse him from
these legislations? Or did he want the Prophet (J&afedi=) to

mention to him a matter that will make these legislations light upon
him with no hardship in it? There is no doubt that the intent is the

% Reported by At-Tirmidhi (3375), and Ibn Maajah (3793), this is the wording of
At-Tirmidhi. It was declared Saheeh by Al-Albaani.
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latter. Thus, the Prophet (J55%4{{>) guided him to take concern in
remembrance. That is because remembrance overcomes the
servant's legislation and makes them easy for him and aid him upon
its execution.

Whenever one is heedless of the Remembrance of Allah, being
distracted and forgetful about it, when he is called to the Salah
(prayer), it is heavy upon him. Whenever he is called to other than
the prayer from acts of obedience, they are heavy upon him. For this
reason, he (514z5) said:

arid 23l

“He advised an individual.” Meaning: The Prophet (dsa4{le).
The author (34145) said:
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“Who came to him for advice’ secking advice for what will soften
acts of obedience for him and will make it easy for him to uphold
them.

The author’s (514%5) statement:
S0 . s./f 0r . g\ 0%
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“He found hardship in carrying the legislation.” Meaning: He
found difficulty and hardship in carrying the legislation. He wanted
something that will soften for him the acts of worship and make
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~

obedience easy for him. Hence, he (Jz4&4{l>) advised him with
remembrance. ’

The author’s (314z5) statement:
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“This will aid in every affair.” Meaning: This advice and acting
according to it will aid in acts of obedience and worship and make
them easy upon the one in remembrance. He will not come across
what other than him comes across of difficulty.

Regarding this, consideration is given to elders from the people of
knowledge. He who from his old age does not have a body that he
can handle; along with that, you will find that obedience is easy for
him. He takes difficult steps to the Masjid five times (daily), and he
does not become weary and exhausted. It may even be that his steps
to the Masjid occupy a lot of time with hard work. He does not
become tired from that due to the ease of obedience and suppleness.

Whenever you find a youth from a heedless people, having a healthy
body and good bodily structure, he becomes tired and irritated by
worship acts. He finds heaviness and difficulty. Had this one shown
concern with Allah’s Remembrance, acts of obedience would

become soft and lenient for him, and he would not find any difficulty
in them.

For this reason, the most significant aid to preserve the servant upon
obedience and to expand his chest for it and to find its softness in
his chest is to show concern for the Remembrance of Allah. Allah’s
Remembrance makes acts of obedience soft; it makes every affair
easy, it expands the chests, and it aids towards good.
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The author’s (X4{4%) said:

“And brings happiness.” Meaning: it is from the doors of
happiness, repose, and rest.
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VERSE 56: REMEMBRANCE OF ALLAH IS
THE PLANT OF PARADISE
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56. He has informed that remembrance is a plant, for its
people, in the everlasting Gardens, and its habitations are
paved.

C}i‘J\
<o+—— EXPLANATION —e-

One of the benefits of the Remembrance of Allah (Js3¢) is that it is
a Paradise plant. Every time the servant remembers his Lord (3&35),

his remembrance of his Lord is a plant for him in the Gardens of
Bliss.

There are a few Hadith that prove this. Among them is what At-
Tirmidhi has reported on the authority of ‘Abdullah ibn (£&&is)

that the Prophet (Jasak4i{l>) said:
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VERSE 56: REMEMBRANCE OF ALLAH IS THE PLANT OF PARADISE

“I met Ibrahim on the night of my ascent, so he said: ‘O
Muhammad, recite Salam from me to your nation, and
inform them that Paradise has pure soil and delicious
water, and that it is a flat, treeless plain, and that its seeds

re: “Glory is to Allah (Subhina Allah) [and] all praise is
due to Allah (Al-Hamdulillah) and ‘none has the right to
be worshipped, but Allah’ (La ilaha illallah), and Allidh is
the greatest (Allihu Akbar).”*!

Therefore, whenever the servant increases in the Remembrance of
Allah, his plants in the Jannah increase, without any exertion or
hardship. Whenever there are plants in this life, they need hard work
from the servant and continuance action until there is a plant, a date
palm tree, a tree, and fruits. The author ({414z5) said:

- /ﬂ
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“He informed.” Meaning: The Prophet (Jzs.&4{i):
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“that remembrance is a plant for its people.”

1" At-Tirmidhi (2462), It was declared Hasan by Al-Albaani
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Whenever they remember Allah, what they planted increases. The
author (£3%5) said:
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“In the Everlasting Gardens.” meaning an eternal paradise. It is
also mentioned, Eden of such and such person in the land of said

f

place where he will dwell. The author ({412) said:
S0 g{’ \ -~ 3\.3

“And its habitations are paved.” Meaning: The habitations of
those who remember Allah much and their homes in the Gardens of
Bliss are set in order and prepared for them. A hospitable reception
is prepared for them in it and their living quarters and permanent
bliss that no eye has seen, no ear has heard and has not occurred to
any heart of man. This is by way of what the servant set forth from
acts of worship and obedience. Consequently, everyone who does
actions of remembrance, obedience, and worship, by this action is
merely paving the way for himself and preparing living quarters in
that dwelling.
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GUIDED UPRIGHT
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VERSE 57: ONE WHO REMEMBERS

ALLAH WILL BE MENTIONED BY ALLAH

AND GUIDED UPRIGHT
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57. He has informed that Allah remembers his servant,
and He is with him. In all his affairs, he guides him.

CJEJ |
~o+—— EXPLANATION e—se-

Here are two significant benefits from the benefits of remembrance:

The first is within the author’s (5{35) statement
e S & ik

“And he has informed that Allah remembers his servant.”
Meaning: The one who remembers Allah much, as Allah (555 ) has

stated:
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“Therefore, remember Me, I will remember you.” [Siirah
Al-Bagarah (2):152]

There has come, in the two ‘Saheeh’ of Al-Bukhari and Muslim,
from the Hadith of Abu Hurayrah (&c£{s) that the Prophet

(Asaded{ie) said: “Allah (G582 said:
@A_Uf;)’uddjfsg\) M@uﬁawgdﬁsz
e 5 5

‘If he remembers me within himself, I remember him
within Myself, and if he remembers Me in a gathering, 1
remember him in a gathering that is better than his
gathering.””??

It is sufficient in nobility and virtue for the one who remembers
Allah that the Lord of everything in existence remembers him.

The second is his statement (2X15z5):

532 })fy 5 fe ax53

“And He is with him; in all his affairs, he guides him.” Meaning:
He is with the one who remembers Him by way of guiding him,
aiding and assisting him, and giving him success.

92 Al-Bukhari (7405), Muslim (2675)
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VERSE 57: ONE WHO REMEMBERS ALLAH WILL BE MENTIONED BY ALLAH AND
GUIDED UPRIGHT

There has come in ‘Saheeh AL-Bukhari’ Ta lig (mentioned without
the chain of narration), and in the ‘Musnad’ of Imam Ahmad and
other than it Mausool (mentioned with its chain of narrators) from
the Prophet (Js4£4{(=), he said: “Allah (J&;%:2) said:

A REROA G PR S S AW 5:; ]

‘I am with My servant as long as he remembers Me, and
his two lips are in motion for Me.”??

This is a specific company; it necessitates guidance, aid, assistance,
preservation, and care. Ibnul Qayyim (i%%5) said:
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“It is a company that is closeness, friendship, love, help,
and success, just as is in the Statements of Allah
(J&8=2): “Allah is with those who has At-Taqwa.”
[Stirah An-Nahl (16):128], “And Allah is with the patient.”
[Surah Al-Baqarah (2):249], “Verily, Allah is with the
good-doers.” [Siirah Al-‘Ankabiit (29):69] “Do not be

% Al-Bukhari in the chapter of the Statement of Allah: “Do not move your lips
with it.”, and the ‘Musnad’ of Imam Ahmad (10981), It was declared Saheeh by
Al-Albaani.
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saddened (or afraid), Allah is with us.” [Stirah At-Tawbah
(9):40]

The one who remembers Allah much has from this company an
ample portion; just as comes in the Divine Hadith:

;\.’.12& 35’5’ ij‘éj’f{‘)us e~ é ’

“I am with My servant as long as he remembers Me, and his two
lips are in motion for Me.”... Up until where he said:
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“The company that occurs for the one who remembers
Allah much is a company that nothing resembles. It is
more specific than the company that occurs for the good-
doer and the one who has At-Taqwa. It is a company that
no interpretation can grasp, and no description is awarded
to it; it is only known by tasting it.”%*

These two virtues have been gathered together in the Hadith that Al-
Bukhari and Muslim both reported in their ‘Saheeh,” on the
authority of Abu Hurayrah (£e4is), on the authority of the Prophet

(Josuieiific) that Allah (J55052) said:

9 <A]-Waabil As-Sayyib (P. 132-133)
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VERSE 57: ONE WHO REMEMBERS ALLAH WILL BE MENTIONED BY ALLAH AND
GUIDED UPRIGHT
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“I am the way My servant thinks of Me. I am with him
when he remembers Me. If he remembers Me within
himself, I remember him within Myself. If he remembers
Me in a gathering, I remember him in a gathering that is
better than his gathering.”®>

% Al-Bukhari (7405), Muslim (2675)
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VERSE 58: ALLAH’S REMEMBRANCE

WILL REMAIN IN PARADISE WITH
THOSE WHO REMEMBER HIM
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58. he was informed that remembrance remains in the
Jannah, and the commandments will be cut off when they
are placed therein to remain.

C};J |
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From the great benefits of remembrance is that it remains in the
Jannah, along with those who remember Allah much. The people of
the Jannah will be inspired to remembrance just as the soul is
inspired, and there will remain with them the Remembrance of Allah

(¥&J%) in the Gardens of Pleasure. For this reason, it had come in
the two ‘Saheehs’ on the authority of Abu Hurayrah (£24%%) when
the Prophet (Jzs4:4i{- ) mentioned about the first group to enter into
the Jannah; he mentioned in the Hadith:
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VERSE 58: ALLAH’S REMEMBRANCE WILL REMAIN IN PARADISE WITH THOSE WHO
REMEMBER HIM

“They glorify Allah in the early morning and the
evening.”%

Along with (the fact) the commands will be cut off in the Jannah,
their Remembrance of Allah will remain with them out of
enjoyment, delight, and coolness of the eye.

Ibn Sa’dee (£4z5) said in the explanation of Allah’s Statement:
E// - - S 7 /,/, . o Py
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“Their way of request therein will be Subhaanaka
Alldhumma (Glory to You, O Allah!) and Salam (peace,
safety from evil) will be their greetings therein (Paradise)!
And the close of their request will be: All the praises and
thanks be to Allah, the Lord of all that exists.” [Sirah
Yunus (10):10]

“Meaning: Their worship therein will be for Allah; the first of
it will be glorifying Allah and declaring Him free of any
imperfections. The last of it will be them praising Allah. The
commands will drop from them in the abode of recompense.
The only thing that will remain is the complete pleasures,
which are more pleasurable than delicious food. Certainly, it
is the Remembrance of Allah, that which the hearts find rest

% Reported by Al-Bukhari (3246), Muslim (2834)
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with, and the souls rejoice for. It is for them in the rank of the
self, without any discomfort or hardship.”’

7P, 358
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VERSE 59: REMEMBERING ALLAH BRINGS ABOUT HAVING LOVE FOR ALLAH
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VERSE 59: REMEMBERING ALLAH
BRINGS ABOUT HAVING LOVE FOR
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59. Had it not been in His Remembrance other than that,
it is a path to Allah’s Love, and it gives guidance.

C}iﬂ |
o+—— EXPLANATION +—eeo-

The benefits of remembrance are that it is from the most excellent
means that attract Allah’s Love. Doing a lot of remembrances is an
excellent means the servant takes to obtain Allah’s Love. Hence,
much from Allah’s Remembrance is a proof of the love the one who
remembers Allah much has for his Lord (1555522 ). Whoever loves
something, he remembers it much. And whoever loves Allah, Allah
will love him. He said:

573 e 2845
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“Allah will bring a people whom he will love, and they will
love Him.” [Stirah Al-Maa’idah (5):54]

Thus, remembrance and much of it is an excellent means to obtain
Allah’s Love for His servant, as Allah loves those who remember
Him much.

Had there been no other virtue for remembrance other than it is a
path to Alldh’s Love and that Allah loves those who remember Him
much, it would be sufficient as a proof to the nobility of
remembrance, its virtue, and the dire need to preserve it. Ibnul
Qayyim (4z5) said in ‘Al-Wabil As-Sayyib ™%

-

S A6 6 83, el Jas s i a0 sl 4
8585 el S 86 (Jall S 45 TS 41y

I QB3 B2

“Whoever wants to obtain Allah’s Love, let him be
devoted to his Remembrance, for it is a class and
reminder, just as it is a door of knowledge. Remembrance
is the door to love, its Legislator is the Greatest, and its
path is the strongest.”

%Pp 84
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VERSE 60: REMEMBRANCE OF ALLAH ABSTAINS ONE FROM BACKBITING & TALE
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VERSE 60: REMEMBRANCE OF ALLAH

ABSTAINS ONE FROM BACKBITING &

TALE CARING
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60. It prevents the youth from backbiting and Nameemah
and from every statement that brings corruption to the
religion.

A

~o+—— EXPLANATION +—e-
This statement is another tremendous benefit from the benefits of
remembrance that it prevents the youth from backbiting and
Nameemah.

Backbiting is somebody mentioning about his brother in his absence
that he dislikes.

Nameemabh is transmitting speech between people in the way of
causing corruption and causing incidents between them.
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Both are from the major sins. The benefits of remembrance are that
it prevents the servant from backbiting and Nameemah. It prevents
every type of evil speech, like obscenities and foulness, and so forth
from the hateful statements. If the tongue is not busy with Allah’s
Remembrance and beneficial statements, it will be busy with foul
and evil speech. That is because it has been created for speech. If its
owner is not busy with good, beneficial speech, he will be busy with
foul, evil speech.

Ibnul Qayyim (3425 ) said in ‘Al-Wabil As-Sayyib’®’:
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“Verily, being busy with remembrance takes you away
from being busy with false speech from backbiting and
nonsense, praising people and defaming them, and other
than that. Certainly, the tongue does not become silent.
Thus, either it is a tongue in remembrance, or it is a tongue
that speaks foolishly. It is imperative from one of the two.

P P. 166
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The tongue is a being; if you do not busy it with the truth,
it will busy you with falsehood. The heart, if the Love of
Allah does not dwell in it, love of the creation will take
residence in it; there is no escape from this. If your heart
is not busy with remembrance, the tongue will busy you
with nonsense, and with what is against you, there is no
escape from this. So, choose for yourself one of the lines of
action and place it in one of the two stations.”

Therefore, one of the benefits of remembrance is that it fortifies the
people and prevents them from evil speech, from backbiting,
nameemah, obscenities, foulness, and so forth.
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VERSE 61: INCREASING IN
REMEMBERING ALLAH CONTAINS A
GREAT REWARD
3 - m\j;*’* i&))r.b_cbu&ij 61

61. There is a significant portion and desire for us, with
much of Allah’s Remembrance, what an excellent
Muwaahad.
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The author (34z5) said:
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“There is for us a great portion.” This is the response to the
condition in his earlier statement:
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VERSE 61: INCREASING IN REMEMBERING ALLAH CONTAINS A GREAT REWARD

“Had it not been in His Remembrance other than that it...”
Meaning: Had it not been in Allah’s Remembrance any benefit other
than that connects the servant to obtaining Allah’s Love and
protection and shelter for the servant from foul and evil statements,
that would be sufficient in that it is an excellent portion for us in
Allah’s Remembrance. How it is, and there have come in
remembrance many benefits. There are ample narrations that have
no extent and are not enumerated.

Ibn Sa’dee (%) said concerning the virtues of remembrance!%:
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“Verily, that is a mode of worship, in which the doer moves
ahead with, while he is relaxing; it calls to the Love of
Allah, knowing Him, assistance upon the good, and
prevention of the tongue from despicable speech.”

The author’s (i{4z5) statement:
325202

“What an excellent Muwaahid.” Meaning: He who the religion is
made sincerely for, and He is singled out with worship. The best of
what those who remember Him say about their Lord and the most
virtuous of what their tongues say is the statement of Tawhid La
ilaha illa Allah (None has the right to be worshipped in truth except

100 Tafseer As-Sa’dee (P. 667)
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Allah). It is the statement that is articulation travels, its meaning is
tremendous, and the need of the servants for it is the greatest need.
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VERSE 62: LACK OF REMEMBERING ALLAH ALLOWS IGNORANCE TO GAIN THE UPPER
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VERSE 62: LACK OF REMEMBERING
ALLAH ALLOWS IGNORANCE TO GAIN
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62. Although, from our ignorance, our remembrance has
become scarce, just as is the case with our servitude to the
One we worship.

C}ﬂ |
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The author (i%5) said:
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“Although, from our ignorance, our remembrance has become
scarce.” The reason for the scarcity of the people’s remembrance of
their Lord is ignorance overcoming them. Whenever one is
enlightened with the brightness and light of knowledge and comes
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to know of the benefits of remembrance, its fruits and effects, this
will be — with Allah’s Permission — an aid for him towards Allah’s
Remembrance and doing it much.

The author (32%5) said:

“Just as is the case with our servitude to the One we worship.”
Meaning: Just as we, on account of ourselves are deficient in
worship, the servant needs to remind himself, time-and-time again,
about the benefits of remembrance, its effects, and its great fruits
upon him in his life and his Hereafter, so that it will be an aid for
him to do much from Allah’s Remembrance (Js32).

The Shaykh’s style is regarded as lofty, and his humbleness is
excellent, and he has the right address. He separated in his address
between the one who says to those whom he is speaking to: “Rather,
you, due to your ignorance...” and the one who says: “Rather, us,
due to our ignorance...” Thus, he took a share in this matter with
everybody. He did this to awaken the ambitions and bring a desire
in all concerning Allah’s Remembrance. He did this without
distinguishing and praising himself. How about if someone said this
speech in the same position as the Shaykh (£i{i%5) in virtue, nobility,
and having a leading position in knowledge and religion?

Thirteen benefits of remembrance have been gathered in these lines
of poetry being concise. Whoever desires to delve deeper into that,
then look to the book ‘Al-Wabil As-Sayyib’ of Ibnul Qayyim (:415z5).
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GRANTED SUCCESS
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63. Ask your Lord for success and aid all the time. A
servant will never fail who pursues Al-Muhayman (Allah).

C}?:J |
9o—— EXPLANATION ~—se-

The author ((12z5) said:
315 552105 G338 &5 U5

“Ask your Lord for success and aid all the time.” Meaning: Be
always asking and supplicate much, showing urgency to Allah
(3S535%), and asking Him for success.

Success is that Allah does not entrust you to yourself and that He
aids you upon the benefits of your religion and your worldly affairs.
Its opposite is to be forsaken. That is that Allah entrusts a person to
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himself, and he leaves him to be between him and his self. Fauz is
the obtainment of profit and the negation of destruction. The

5o~

author’s (X142 statement:
(W1

“All the time.” Meaning: Continuously ask Allah, aspiring for His
giving.

The author ((44z5) said:
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“A servant will never fail who pursues Al-Muhayman (Allah).”
Allah will never cause one who supplicates to Him to foil, and He
will not reject the one who calls Him. He is the One Who said:

“And when My slaves ask you concerning Me, then
(answer them), I am indeed near (to them by My
Knowledge). I respond to the invocations of the supplicant
when he calls on Me. So, let them obey Me and believe in
Me so that they may be led aright.” [Strah Al-Bagarah
(2):186]
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And the One Who said:
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“And your Lord said: “invoke me, I will respond to your
(invocation). Verily! Those who scorn My worship, they

will surely enter hell in humiliation!” [Strah Al-Ghafir
(40):60]
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VERSE 64: IN CLOSING PART 1
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64. May Allah send Salah along with peace and mercy
upon the best of those who guide the creation.

C}&J\
~o+—— EXPLANATION ——¢e-
Meaning: Mention, in the best gathering (i.e., the Angels), the best
of creation, the leader of guidance, the master of those who

proceeded and those who will come after, and the best of whoever
was in the creation in bringing guidance (Jz54Tsaksfle).
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VERSE 65: IN CLOSING PART 2
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65. And upon his family, his companions, and whoever
follows, with a mention and peace that continues and will
remain forever.

C}wﬁ |
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Also mention and give peace to his Family, his Noble Companions,
and whoever follows them with perfection, with a continuous
mention and peace.

This is the ending of the commentary for this beneficial poem of this
Imam. O Allah! Forgive him, be merciful to him, grant him a home
in the Gardens of Bliss, and establish him in A/-Firdous Al-A’la, him
and all our scholars. Forgive all of us and do not entrust us to
ourselves for the twinkling of an eye. You are the Hearer of the
supplications, and the One for Hope and You are sufficient for us
and what a Good Protector.
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