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Introduction to Second Edition
In the name of Allab, the Most Merciful, the Bestower of Mercy

By the grace and virtue of Allah, the first edition of this humble compilation
was released over two years ago; 60,000 copies were printed in the blessed city of
Madeenah alone and distributed to visiting pilgrims; further copies were printed
and distributed throughout various countries and continents, including: Africa,
Australia, America and Canada. All praise is for Allah in the beginning and the
end.

In the second edition, a treatise on the Ettiquettes of Knowledge has been added,
as it was felt that this would be beneficial to students of knowledge before
commencing the study of Aqidah, Figh and the other sciences.

The contents of this book are therefore:

1. Aadib Al-llm (The Ettiquettes of Knowledge) by Shaykh Haytham
Sarhian;

2. Al-Usal Ath-Thalathah (The Three Fundamental Principles) by Imam
Muhammad ibn ‘Abd al-Wahhab;

3. Pillars of Iman and Ihsin by Shaykh Haytham Sarhan;

4. Al-Qawa‘id al-Arbd (The Four Fundamental Principles) by Imam
Muhammad ibn ‘Abd al-Wahhab;

5. Nawagqid al-Islam (Matters Which Invalidate a Person’s Islam) by Imam
Muhammad ibn ‘Abd al-Wahhab;

6. Ad-Duras Al-Muhimmah (Important Lessons for the Common Muslims
of the Ummah) by Imam ‘Abd al-‘Aziz ibn Baz;

7. Basic Sirah of the Prophet # by Abul Abbaas Naveed Ayaaz; and

8. Tafsir As-Sa'di of the smaller chapters of the 3oth Juzz by Shaykh ‘Abd
ar-Rahman ibn Nasir As-Sa’adi.

In addition to this, some inconsistencies and grammatical errors have been
corrected. May peace and blessings be upon our beloved Prophet, his family and
companions and the worshippers of Allih.

Abul Abbaas Naveed Ayaaz

21 Dhul-Qi'dah 1439 AH
Corresponding to 3rd August, 2018
Contact: Admin@Madeenah.com






Introduction to First Edition
In the name of Allabh, the Most Merciful, the Bestower of Mercy

Know, may Allah bless me and you, that for a Muslim there is no objective more
noble than studying, teaching, implementing, defending and calling to Tawhid.
It is the call of every Prophet and Messenger, and the core message of every divine
book. It is the objective for which we were created, and it is the scale of success or
failure in this life and after we die.

This book has been compiled in order to aid us to fulfil this noble objective. It
contains study notes for various treatises covering ‘Aqidah, Figh, Tafsir and Sirah.
In order to aid the progression of the reader, they have been sequenced from basic
to the more advanced.

This compilation is divided into smaller ‘books’. Each book contains: the original
Arabic treatise and its English translation, a gateway to understanding the treatise
and exam questions where applicable.

The treatises included are:

1. Al-Usal Ath-Thalathah (The Three Fundamental Principles) by Imam
Muhammad ibn ‘Abd al-Wahhib;

2. Pillars of Iman and Ihsan by Shaykh Haytham Sarhin;
Al-Qawa‘id al-Arba (The Four Fundamental Principles) by Imam
Muhammad ibn ‘Abd al-Wahhib;

4. Nawagqid al-Islam (Matters Which Invalidate a Person’s Islam) by Imam
Muhammad ibn ‘Abd al-Wahhib;

s. Ad-Duras Al-Muhimmah (Important Lessons for the Common
Muslims of the Ummah) by Imam ‘Abd al-‘Aziz ibn Baz;

6. Basic Sirah of the Prophet # by Abul Abbaas Naveed Ayaaz; and

7. Tafsir As-Sa‘di of the smaller chapters of the 30th Juzz by Shaykh ‘Abd
ar-Rahmain ibn Nasir As-Sa’adi.

The notes explaining the treatises have been taken from the teachings of Shaykh
Haytham ibn Muhammad Sarhan (may Allah preserve him) who is known for his
great efforts in teaching ‘Aqidah and other Islamic sciences in Masjid an-Nabawi in
Medinah. It would not be an exaggeration to say his students are in the hundreds,
if not thousands, spread throughout the Islamic and western world. Even after



Introduction to First Edition

many of his students have returned to their countries, there exists between them
and the Shaykh constant communication, and cooperation in Da‘wah.

Our Shaykh is known and recognised by the scholars, and his teaching method
is unique amongst the scholars — focusing on memorisation, small groups of
students and constant assessments and examinations. Shaykh Haytham Sarhan’s
teaching method is reflected in the contents of this book and in the manner it has
been organised and laid out.

These treatises and the study notes can be used by a teacher for his students, as a
curriculum in Masajid or at home; and for self study. The book has been organised
in a manner which aids progressive memorisation and understanding.

The main treatises have been included in Arabic and then English, each page side
by side for memorisation. This is followed by understanding the points of benefit
contained in the ‘gateway’ and finally assessing what has been learnt through the
self-assesment questions.

As well as benefitting from the book, the reader is encouraged to make use of the
audio lessons published in various languages in the website of Shaykh Haytham:
www.attasseel-alelmi.com.

Finally — and after the virtue of my Lord - I would like to thank brothers Musa
al-Hindee and Majid Khan for their checking and proof-reading of the book, may
Allah place their efforts on the scales of good deeds on the Day of Resurrection.

May Allih preserve our Shaykh Haytham Sarhin, lengthen his life and cause him
to be an avenue of benefit for the Ummah. May Allah forgive us for our short-
comings, make our actions sincere for His sake, forgive our parents, teachers and
all the Muslims. May peace and blessings be upon our beloved Prophet, his family
and companions and the worshippers of Allah.

Abul Abbaas Naveed Ayaaz

2" Shawwal 1437h, a day after the blessed ‘Id al-Fitr
7% July, 2016

Nelson, Lancashire, United Kingdom
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The Ettiquettes of Knowledge

In the name of Allah, the Most Merciful, the Bestower of Mercy.

The importance and virtue of knowledge and its people is not hidden from any
Muslim. The religion of Islam is a religion of learning and implementing, and our
scholars often say: “Allah is not worshipped upon ignorance”. The importance of
knowledge can be realised from the very first word revealed in the Qur’an:

“Read in the name of your Lord.” [Surah Al-‘Alaq]

In addition to the above, there are anumber of Ayatin the Qur’an which emphasise
the importance of learning in the life of a Muslim. Allah, the Most High, said:
“And say: 'My Lord, increase me in knowledge.” [20:114]
“Are those who know equal to those who know not?” [39:09]
“Allah will exalt in degree those of you who believe, and those who have
been granted knowledge.” [58:11]
“It is only those who have knowledge among His slaves that truly fear
Allah.” [35:28]

The Prophet # said, “knowledge is an obligation upon every Muslim.”™

He also said, “When Allah wishes good for someone, He bestows upon him the
understanding of the religion.”

He also said, “He who treads a path in seeking knowledge, Allah will make his path
to Paradise easy. The Angels spread out their wings for the one seeking knowledge
in happiness for the path he has adopted. All creation in the heavens and the earth,
even the fish in the ocean seek forgiveness for the student of knowledge. The virtue
of a scholar over a pious worshipper is like the superiority of the moon over all the
other stars. Verily, the scholars are the inheritors of the Prophets. The Prophets
did not leave behind gold and silver coins rather they left behind Knowledge, and

”3

whoever acquires, has really acquired a great share [of goodness].

1 Narrated by Anas Ibn Milik; Collected by Ibn Majah.
2 Narrated by Mu‘awiyah; Collected by al-Bukhari & Muslim.
3 Narrated by Abu Dardi; Collected by Tirmidhi & Abu Dawad.

13



The Ettiquettes of Knowledge

He also said, “Envy is permitted only in two cases: A man whom Allah gives
wealth, and he disposes of it rightfully, and a man to whom Allah gives knowledge
which he applies and teaches it.”*

Ibn Abbas C said, “Once the Prophet embraced me and said, ‘O Allah, teach him
the meaning [of the Qur’an], and bestow upon him knowledge of the religion.”

The angel Jibril 38 came to the Prophet 4% in the form of a man to seek knowledge.
Umar « described him, “his clothes were very white, and his hair very back. He sat
close to the Prophet (sal Allaahu alayhi wa sallam), his knees touching the knees of
the Prophet, and he placed his hands on his knees...”

There are five things which have rights on a student of knowledge:
1. His own self

2. His teacher

3. The place he studies
4. His colleagues

s. Hisbooks

6. Knowledge itself.

FIRST: RIGHTS OF ONE’S OWN SELF

Be a follower of the Salaf, maintain Tagqwa, humble yourself and be careful of
arrogance. Be content with what you have been given and avoid what will not
benefityou in the nextlife. Adorn yourself with good manners; do not feel superior
to your peers. Stay away from meetings and gatherings which have no benefit;
be gentle with people but firm upon the truth; always verify information before
passing a judgement. Have high ambitions, strong desire to seek knowledge; travel
for knowledge, preserve the knowledge through writing, memorizing, acting upon
itand revising it. Ask help from Allah, respect academic integrity, and be truthful.
Act upon the knowledge, flee from the love for leadership, fame, and the Dunya
(this worldly life). Have good thoughts about others and be critical of your own
self. Hold an appropriate stance or position regarding the mistake of a scholar, and
the difference of opinion among the scholars. Repel doubts and do not be fanatical
towards groups and parties; do not base your allegiance upon personalities rather
love and hate for the sake of Allah alone.

4 Narrated by Ibn Mas‘ad; Collected by al-Bukhari & Muslim.
s Narrated by Ibn Abbas; Collected by al-Bukhari.
6 Narrated by Umar Ibn Al-Khattab; Collected by Muslim.

14



The Ettiquettes of Knowledge

SECOND: RIGHTS OF ONE’S TEACHERS

Do not be extreme in praising and exaggerating the scholars and your teachers -
this was the first avenue of Shirk; nor belittle their rights and status; defend them
upon the truth; remain moderate and give them their due rights, they are the
inheritors of the Prophets.

Ask your teacher appropriate questions, listen carefully and understand. Do not
interrupt him whilst he is speaking, do not ask questions for the sake of question
or debating, rather only to seek the truth. If you see a short-coming from your
Shaykh, know that perfection is for Allah alone.

THIRD: RIGHTS OF THE PLACE ONE STUDIES

Respect the place you study whether it is a university, classroom and more so a
Masjid. This means keeping it litter-free, respecting the property such as chairs,
tables and accessories. Always leave it in a state better than when you entered. The
Masjid has further rights such as praying Tahiyyat Al-Masjid when entering, not
divulging in Dunya matters, refraining from backbiting and keeping it tidy.

FOURTH: RIGHTS OF ONE’S COLLEAGUES
You should know that your fellow students of knowledge are the best of people,
as Allah said:
“You are the best nation chosen for the people, you enjoin goodness and
forbid evil...” [03:110]

You must encourage and advise each other upon goodness, as Allah said:
“By time, verily mankind is in loss, except those who believe, do righteous
actions, encourage each other upon the truth and enjoin each other
patience.” [103:1-3]

The most perfect manners were summarized by our Prophet #% in a very concise
manner, he said: “None of you truly believes until he loves for his brother what he
loves for himself.” This Hadeeth applies to all Muslims, and especially the students
of knowledge amongst themselves.

FIFTH: RIGHTS OF ONE’S BOOKS

To preserve the book and take care of it. These books are a blessing from Allah, so
itis a must to preserve them. Only write beneficial notes on them and do not draw
shapes or needless messages. Only lend your book to a trustworthy person, and
respect other people’s books. Do not debase or belittle books by throwing them or
placing them on the floor where people may step on them.

15



The Ettiquettes of Knowledge

SIXTH: RIGHTS OF THE KNOWLEDGE ITSELF

Study it thoroughly and preserve it by reviewing it and acting upon it since it is
obligatory for the one who has knowledge to act upon it. Then he teaches this
knowledge since it is a blessing and he must be thankful for this blessing.

Give the charity of knowledge by teaching it; enjoin the good, forbid the evil,
outweigh the benefits and the harms, spread the knowledge and love to benefit
the people,

The 'paradise’ of the student of knowledge is 'T don't know'; do not waste time,
read in Arabic carefully and correctly, eventually read bigger books such as Sahih

al-Bukhari, Muslim, etc.

Be honorable, preserve knowledge, and stay away from teaching and positions
before you are qualified for that; ascribe the benefit to its person.

16
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The Three Fundamental Principles And Their Evidences

In the name of Allah, the Most Merciful the Bestower of Mercy.[1]*

[FOUR OBLIGATORY MATTERS AND THEIR PROOES]

Know, may Allah have mercy upon you, that it is obligatory upon us to have
knowledge of four matters:
1. Knowledge: which is knowledge and awareness of Allah; knowledge of
His Prophet; and knowledge of the religion of Islam with the evidences.
1. Righteous actions: based upon one’s knowledge.
1. Da’wah: propogating it and calling to it.
1. Patience: upon the harms encountered upon this way.[2]

The proof is the saying of Allah (the Most High): "By time, indeed mankind is
in loss; except those who truly believe; perform righteous deeds; encourage each

other upon the truth and encourage each other with patience.” [Sarah al-‘Asr]

Ash-ShafiT 2 said: “If Allah had not sent down to His creation any other evidence
besides this Sarah, it would have been sufficient [as an evidence] upon them.”

[KNOWLEDGE PRECEDES SPEECH AND ACTION]
Al-Bukhari 2 said: “Chapter: Knowledge comes before speech and action.”

The proof is the saying of Allah, the Most High: "Know that none has the right
to be worshipped except Allah, and ask forgiveness of your Lord for your sins.”

(47:19]

So He began by mentioning knowledge before speech or action.

' [TN] The numbers in the square brackets refer to the explanatory notes in the "Gateway To
Understanding..." sections to each treatise.

* [TN] Imam Ash-Shafi'T meant that Soorah al-‘Asr is sufficient as an evidence against us because it
orders us to seek knowledge, do righteous actions, give Da’wah and then maintain patience - after
which no other obligation remains.
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The Three Fundamental Principles And Their Evidences

[THREE OBLIGATORY MATTERS TO LEARN & IMPLEMENT]

Know, may Allah have mercy upon you, that it is obligatory upon every Muslim,
male and female, to learn and implement the following three matters:[3]

First: That Allah created us and provided sustenance for us; He did not leave us
without a purpose, rather, He sent a Messenger to us. So whoever obeys him will
enter Paradise, and whoever disobeys him will enter the Fire.

The proof is the saying of the Most High: "Indeed We have sent a Messenger to
you, just as We sent a Messenger to Pharaoh. But Pharaoh denied and rejected the
Messenger, so We seized him with a severe punishment." [73:15-16]

Second: Allah is not pleased that anyone should be made a partner with Him in
worship, neither any close angel, or any Prophet sent as a Messenger.

The proof is the saying of Allah (the Most High): "The places of worship are for
Allah alone, so do not invoke anyone along with Allah." [72: 18]

Third: Whoever is obedient to the Messenger and directs all worship to Allah
alone, upon Tawhid, then it is not permissible for him to have love, alliance and
support for those who oppose Allah and His Messenger, even if they are those
most closely related to him.

The proof is the saying of Allah (the Most High): "You will not find a people
who believe in Allah and the Last Day loving those who oppose Allah and His
Messenger, even if they are their fathers, or their sons, or their brothers, or their
kinsfolk. Rather Allah has decreed true Belief for their hearts, and strengthened
them with proof, light and guidance from Him; and He will enter them into the
gardens of Paradise beneath whose trees rivers will flow, and they will dwell therein
forever. Allah is pleased with them and they with Him. They are the party of Allah.
Indeed the party of Allah are the successful.” [52:18]
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The Three Fundamental Principles And Their Evidences

[HANIFIYYAH: THE PATH OF IBRAHIM] [4]

Know, may Allih direct you to His obedience, Hanifiyyah (the true and straight
Religion) - the way of Ibrahim - is that you worship Allah alone, making the
Religion purely and sincerely for Him. This is what Allih commanded all of the
people with, and He created them for this.

Allah (the Most High) says: "I did not create jinn and mankind except that they
should worship Me." [s1:56]

The meaning of “Worship Me” is ‘to single Allih out with all worship.” The
greatest that Allah has commanded is Tawhid [5] which is to single out Allah with
all worship. The most serious thing that He forbade is Shirk, which is to call others
besides Him.

The proof of this is His Saying (the Most High): "Worship Allah alone, making
all worship purely for Him, and do not associate anything in worship along with
Him." [04:36]

[THE THREE FUNDAMENTAL PRINCIPLES] [6]

So ifit said to you: “‘What are the three principles which a person must know?’ Say:
The servant’s knowledge of His Lord; his Religion; and his Prophet Muhammad
[THE FIRST PRINCIPLE]

So ifitis said to you: “‘Who is your Lord?’

Say: ‘My Lord is Allah, who has nurtured me and nurtured all creation with His
blessings. He is the One whom I worship and I have no other deity that I worship

besides Him.’

The proofis the saying of Allah (the Most High): "All praise is for Allah, the Lord

of all creation.” [or:01]
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The Three Fundamental Principles And Their Evidences

Everything besides Allah is a created being and I am one of the creation.
If it is said to you: ‘How did you come to know of your Lord?’ [7]

Say: “Through His signs and His creations. From His signs are the night, day, sun
and moon. Also from His creations are the seven heavens, the seven earths, all
those within them and whatever is between them.’

The proof is the saying of Allah (the Most High): "And from His signs are the
night and the day, and the sun and the moon. Do not prostrate to the sun, nor
the moon, but prostrate to Allah who created them, if you truly worship Him."

[41:37]

Also His saying (the Most High): "Your Lord is Allah who created the heavens
and the earth in six days, then ascended upon the Throne. He causes the night to
cover the day which it follows with haste; and the sun, the moon and the stars are
subservient and subject to His command. Certainly creation and commandment
are His alone. Exalted is Allah the Lord of all creation.” [07:54]

[THE CREATOR IS THE ONE DESERVING OF WORSHIP]

The Lord is the one who is worshipped; the proof is the saying of Allah (the Most
High): "O mankind! Worship your Lord, Who created you and those who were
before you so that you may have Taqwa. [He is the one] Who made the earth
a resting place for you, the sky as a canopy, sent down water from the sky and
brought forth therewith fruits as a provision for you. Then do not set up rivals
unto Allzh (in worship) while you know." [02:21-22 ]

Ibn Kathir 2 said: “The one who created these objects is the same one who
deserves to be worshipped.”

3 [TN] This is because if a person affirms the Lordship of Allah, he must then naturally accept the
obligation of worshipping Him.
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The Three Fundamental Principles And Their Evidences

[DIFFERENT TYPES OF WORSHIP]

[A person must single out Allah] in all the types of worship which Allah
commanded such as: Islim, Imin and Ihsin. [Also, from the types of worship:]

Q Du‘a (supplication)

U Khawf (fear)

O Raja’ (hope)

U Tawakkul (reliance)

QO Raghbah (desire)

U Rahbah (dread)

Q Khusha (humility)

Q Khashyah (awe)

QO Inabah (turning to Allah in repentance)

Q Istianah (seeking help)

Q Istiadhah (seeking refuge) & Istighaathah (seeking rescue)

Q Dhabh (slaughtering)

O Nadhr (vows) and all the other forms of worship that Allah has commanded.

The proof for this is His saying (the Most High): "And the Masajid (places of
worship) are for Allah alone, so do not invoke anyone along with Allah"."[72:18]

Anyone who directs any [act of worship] to other than Allh is a person who has
committed polytheism and disbelief. The proof of this is His saying: "Whoever

worships along with Allah any other object of worship has no proof for that; his
reckoning will be with his Lord. Indeed the unbelievers will never prosper.” [23:117]

[PROOEFS FOR THE DIFFERENT TYPES OF WORSHIP]

Also the Hadith, “Supplications are the core of worship.”

+ [TN] This hadith has been narrated by Anas ibn Milik and collected by at-Tirmidhi. A number
of scholars however considered it to be weak. A more authentic narration is: “Supplication is
worship”. Narrated by Nu‘min Ibn Bashir; collected by at-Tirmidhi.
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The evidence [for the above understanding] is the saying of the Most High: "Your
Lord said: 'Supplicate to Me, I will respond to your (invocation). Verily! Those
who scorn My worship, they will surely enter Hell in humiliation."” [40:60]

The evidence for Khawf (fear) is the saying of the Most High: "So do not fear
them, but fear Me and beware of disobeying Me, if you are truly Believers." [03:

175]

The evidence for Raja’ (hope) is the saying of Allah: "Whoever hopes to see His
Lord and be rewarded by Him, then let him make his worship correct and make
it purely and sincerely for Him; and let him not make any share of it for anyone
other than Him." [18:110]

The evidence for Tawakkul (Reliance) is the saying of the Most High: "And place
your reliance and trust in Allah if you are true Believers." [05:23] "And whoever
places his reliance and trust in Allah then He will suffice him." [65:03]

The evidence for Raghbah (Desire), Rahbah (Dread) & Khusha® (Humility) is the
saying of the Most High: "They used to hasten to acts of devotion and obedience
to Allah, and they used to worship Allah upon love and desire, and upon fear, and
were reverent and humble before Allah." [21:90]

The evidence for Khashyah (Awe) is the saying of the Most High: "So do not have

awe of them, but have awe of Me." [02:150]

The evidence for Inabah (Turning to Allah in Repentance) is the saying of the
Most High: "So turn repentantly and obediently to your Lord, and submit
obediently to Him." [39:54]

The evidence for Istianah (Seeking Assistance) is the saying of the Most High:

"You alone we worship, and in You alone we seek assistance.” [o1:05]

Also, the Hadith: “If you seek help, then seek the help of Allah.”s

s Narrated by Ibn ‘Abbas; Collected by at-Tirmidhi.
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The evidence for Isti‘adhah (Seeking Refuge) is the saying of the Most High: "Say:
I seck refuge with the Lord of dawn.” [113:01] and "Say: I seek refuge with the Lord
of mankind." [114:01]

The evidence for Istighathah (Seeking Deliverance) is the saying of the Most High:
"When you sought deliverance of your Lord and He responded to you." [08:09]

The evidence for Dhabh (Slaughtering) is the saying of the Most High: "Say:
Indeed my Prayers, my slaughtering, my living and my dying are all purely and
solely of Allah, Lord of all creation. There is no share of any of that for other than
him." [06:162]

Also the Prophet # said: “Allah has cursed the person who sacrifices for other than
Allah.”¢

The evidence for Nadhr (Vows) is the saying of Allah: "They fulfil their vows and
they fear a day whose evil is widespread.” [76:07]

[THE SECOND PRINCIPLE]

Knowledge of the Religion of Islam with the proofs; It is to ‘submit to Allah with
Tawhid, being consistent in His obedience as well as disassociating oneself from

Shirk and its people.’

[The Religion] is of three levels:
U Islam [submission to Allah]
O Iman [true faith and belief of the heart, speech of the tongue and actions of
the limbs]
Q Ihsan [perfection of worship]

Each level has its pillars.

¢ Narrated by ‘Alj; Collected by Muslim.
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[PILLARS OF THE FIRST LEVEL: ISLAM]

The Pillars of Islam are five:
1. The testimony that none has the right to be worshipped except Allah and
that Muhammad is the Messenger of Allah.
2. Establishing Salah (Prayers).
3. Paying Zakat (Obligatory Charity).
4. Fasting Ramadan.
5. Making Hajj (pilgrimage) to the Sacred House of Allah.

The proof for the testimony is the saying of the Most High: "Allah bears witness
that none has the right to be worshipped but Him; and likewise the angels and the
people of knowledge bear witness: He who maintains justice, none has the right to

be worshipped but Him, the All-Mighty, the All-Wise." [03:18]
[MEANING OF THE FIRST TESTIMONY]

The meaning [of the testimony] is: ‘none has the right to be worshipped except
Allah’.

“Laa Ilaaha” negating the right of everything being worshipped besides Allah.
“Illa Allah” affirming worship for Allah alone; He has no partners in His Kingdom.

The explanation which will make it clear is the saying of Allah (the Most High):
"When Ibrahim said to his father and his people: 'Verily, I am free what you
worship, except He who created me, and surely, He will guide me. And he [Allah]
made it a Word lasting among his offspring, that they may turn back (in repentance
to Allah)." [43:26]

"Say:'O people of the Book: Come to a word that is just between us and you, that
we worship none but Allah, and that we associate no partners with Him, and that
none of us shall take others as lords besides Allah. Then, if they turn away, say:
'Bear witness that we are Muslims."" [03:64]
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The proof for the testimony that Muhammad is the Messenger of Allah, is the
saying of Allah: "There has indeed come to you Allah’s Messenger, from amongst
yourselves and known to you. It grieves him that you should suffer. He is eager
and anxious for the guidance of those of you who are astray, and that they should
repent and return to the truth, and he is full of compassion and mercy for the
Believers." [09:128]

[MEANING OF THE SECOND TESTIMONY]

The meaning of the testification that Muhammad is the Messenger of Allah is: to
obey him in whatever he commands; to accept everything he informed of as being
the truth; to avoid everything he forbade; and that you worship Allah only with
that which he legislated.”

[EVIDENCES FOR THE PILLARS OF ISLAM]

The proof for Salih, Zakat and the explanation of Tawhid is the saying of Allah:
"They were not commanded except that they should worship Allah alone; making
their worship and obedience purely for Him, upon the true Religion and free
from Shirk; and that they should establish the Salah (Prayer) and pay the Zakat,
and that is the straight and true Religion.” [98:05]

The evidence for Fasting is the saying of the Most High: "O you who believe
Fasting is prescribed as an obligation for you as it was prescribed as an obligation
for those who came before you, so that you may attain Taqw3, obedience to Allah
and avoidance of whatever He has forbidden." [02:183]

The evidence for Hajj is the His saying (the Most High): "And Hajj to Allah’s
sacred House is an obligation upon those able to perform it; and whoever refuses
and rejects the obligation of Hajj to Allah’s House, then Allah has no need of him
or of any of the creation." [04:97]

[PILLARS OF THE SECOND LEVEL: IMAN]

It has seventy-odd branches; the highest of them is the testimony “La ilaha illa
Allah” (none has the right to be worshipped except Allah), the lowest of the
branches, is removing a harmful object from a pathway; Haya’ (Modesty and
Shyness) is also a branch of Iman.
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Its pillars are six, as is mentioned in the Hadith: “Iman is to believe in Allah, His
Angels, His Books, His Messengers, the Last Day and the Decree - the good and
bad of it.”

The proof for these six pillars is the saying of Allah: "It is not righteousness
that you turn your faces to the east nor the west, but rather righteousness is the
righteousness of those who truly believe in Allah, and the Last Day, and the Angels
and the Books and the Prophets.” [02:177]

The proof for Decree is His saying (the Most High): "We have created all things in

accordance with a pre-decreed measure.” [54:49]

[PILLARS OF THE THIRD LEVEL: IHSAN]

The third level is Ihsan (Perfection of Worship); it has only one pillar as has been
mentioned in the Hadith: “It is to worship Allih as if you see Him and if you do
not see him, then He sees you.”

The proof of this is His saying: "Truly, Allah is with those who fear Him and those

who are do Thsan (all types of good)." [16:128]

Also, the saying of Allah: "Put your trust in the All-Mighty, the Most Merciful,
who sees you when you stand up and your movements among those who fall
prostrate. Verily! He, only He, is the All-Hearer, the All-Knower." [26:217]

Also, the saying of Allah: "Whatever you may be doing, and whatever portion you
may be reciting from the Quran, and whatever deed you perform, We are Witness
thereof, when you are doing it." [10:61]

7 Narrated by Umar; Collected by Muslim.
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[THE FAMOUS HADITH OF JIBRIL - A SUMMARY OF THE THREE
PREVIOUS LEVELS]

The proof from the Sunnah is the famous Hadith of Jibril narrated by ‘Umar :
"One day when we were sitting with the Messenger of Allah #, a man suddenly
came to us; his clothes were extremely white and his hair extremely black. There
were no signs of travel on him and nobody from amongst us knew him. He sat
down next to the Prophet # until their knees were touching and he placed his
hands on his thighs. He said, "O Muhammad, tell me about Islam."” The Messenger
of Allah # said, “Islam is to testify that there is no deity worthy of worship except
Allah and Muhammad is the Messenger of Allih, to establish the Salah (Prayers),
to pay Zakat, to fast Ramadan and to make Hajj if you are to do so.” He said “You
have been truthful.” We were perplexed that he would ask the question and then
testify to the correctness [of the answer]. He then said, "Tell me about Iman."
He (the Prophet) responded, “It is to believe in Allah, His Angels, His Books,
His Messengers, the Last Day and to believe in the Decree - the good and the
evil of it.” He said "You have been truthful.” He said "Tell me about Ihsin.” He
(the Prophet) answered, “It is that you worship Allah as if you see Him; [if you
cannot do this] due to knowing you cannot see him, then you know that He sees
you.” He said, "Tell me about the Hour." He (the Prophet) answered, “The one
being questioned knows no more than the one asking the question.” He said, "Tell
me about its signs.” He (the Prophet) answered, “The slave-girl shall give birth
to her mistress; and you will see the barefooted, scantily clothed, poor destitute
shepherds competing in constructing lofty buildings.” [8] Then he went away. I
stayed for a long time. Then he (the Prophet) said, “O 'Umar, do you know who
the questioner was?” I said, "Allah and His Messenger know best."” He said, “It was
Jibril; he came to teach you your religion”.

[THE THIRD PRINCIPLE] [9]

Knowledge of your Prophet Muhammad #. He is: Muhammad the son of
‘Abdullah, the son of ‘Abd al-Muttalib, the son of Hashim, the son of Quraysh
who are from the Arabs. The Arabs are from the offspring of Isma‘l, the son of
Ibrahim the Khalil (Beloved) - may peace and blessings be on him and our Prophet.
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The Prophet # lived 63 years, 40 of those years were before Prophethood and 23
years as a Messenger and Prophet. [Through the revelation of Sarah] ‘Iqrd” he
became a Prophet, and [through the revelation of Sarah] ‘Muddathir” he became
a Messenger. His birth-city was Mecca and he migrated to Medina.

Allah sent him to warn against Shirk and to call to Tawhid. The proof of this is
the saying of the Most High: "O you enveloped in garments, arise and warn! Exalt
your Lord! Purify your garments! keep away from ar-Rujz. Give not a thing in
order to have more. Be patient for the sake of your Lord."” [74:01-07]

The meaning of ‘arise and warn’ is: warn against Shirk and call to Tawhid. The
meaning of ‘Exalt your Lord” is: exalt Him with Tawhid. The meaning of ‘purify
your garments’ is: purify your deeds from Shirk. The meaning of ‘keep away from
Ar-Rujz (the idols)’ is: Ar-Rujz are the idols; keep away from them is by leaving
them, disassociating from them the people who are associated with them.

In implementing this (the above Ayat), the Prophet # spent ten years calling
to Tawhid. After ten years he was taken to the Heavens and the five daily Salih
(Prayers) were obligated upon him. He prayed in Mecca for three years.

[THE HIJRAH OF THE PROPHET; ITS DEFINITIONS AND RULING]

He was then ordered to make Hijrah (migration) to Medina.[10] Hijrah is:
‘migrating from the land of Shirk to the land of Islam.” Hijrah is compulsory on
this Ummah from the land of Shirk to the land of Islam. This ruling will remain
thus until the establishment of the Hour.

The proof is the saying of the Most High: "Those people whom the angels take
while they are wronging themselves, the angels say: ‘In what condition were you?”
They will reply: “We were weak and oppressed on earth.” The angels will say: “Was
not the earth of Allah spacious enough for you to emigrate therein?’ Such men will
find their abode in Hell - What an evil destination! Except the weak ones among
men, women and children who cannot devise a plan, nor are they able to direct
their way. For these there is hope that Allah will forgive them, and Allih is Ever Oft
Pardoning, Oft-Forgiving." [04:97-99]
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Also, His saying: "O My slaves who believe, verily My earth is spacious so worship
Me." [29:56]

Al-Baghawi 2 said: “This Ayah was revealed regarding the Muslims in Mecca who
did not migrate. Allah called them believers.”

The proof of the Hijrah from the Sunnah is: “Hijrah will not cease until Tawbah
(repentance) ceases, and Tawbah will not cease until the sun rises from the
west.”8[11]

[THE MESSAGE OF THE PROPHET WHILST IN MEDINA]

When he settled in Medina, the remainder of the rulings of Islam were legislated
upon him, such as Zakat, Fasting, Hajj, Jihad, Adhan, ordering the good and

forbidding evil, as well as the other legislation of Islam.

He worked on establishing this for ten years and after that he died — may the
peace and blessings of Allah be upon him - but his religion remains - and this is his
religion.

He did not leave any good except he guided the Ummah to it, and he left no evil
except he warned the Ummah from it. The good that he guided to is Tawhid and
all that Allah loves and is pleased with; the evil he warned about is Shirk and all
that Allah hates and is not pleased with.

Allah senthim to all mankind and He made it compulsory upon Jinn and Mankind
to follow him.

The proof for thisis: "Say: 'O mankind! Verily, I am sent to you all as the Messenger
of Allah." [07:158]

Allah completed the religion through the Prophet; the proof of this is His saying:
"This day, I have perfected your religion for you, completed My Favour upon you,
and have chosen for you Islam as your religion." [05:03]

¥ Narrated by Mu‘awiyah; Collected by Ahmad & Aba Dawad.
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[THE DEATH OF THE PROPHET #£]

The proof of his death is the statement of Allah (the Exalted): "Verily, you will
die and verily, they too will die. Then, on the Day of Resurrection, you will be
disputing before your Lord." [39:30]

[RESURRECTION AFTER DEATH]

After people die they will then be resurrected; the proof of this is the saying of the
Most High: "From it we have created you and in it we are going to return you and
from it you are going to come out another time." [50:22] "And Allah has brought
you forth from the (dust of) earth. Afterwards He will return you into itand bring
you forth.” [71:17-18]

After the Resurrection the people are going to be asked about their deeds and
made responsible for them. The proof is the statement of Allah the Most High:
"To Allah belongs all that is in the heavens and all that is in the earth, that He may
requite those who do evil with that which they have done, and reward those who
do good, with what is best.” [53:31]

Any person who rejects the Resurrection has disbelieved; the proof for this is
His saying: "The disbelievers claim that they will never be resurrected. Say 'Yes!
By my Lord, you will certainly be resurrected, then you will be informed of (and
recompensed for) what you did, and that is easy for Allah." [65:07]

[THE MESSAGE OF ALL THE PROPHETS AND MESSENGERS]

Allah sent all the Messengers as people who gave glad tidings and as warners (of
the punishment). The proof of this is His saying: "Messengers as bearers of good
news as well as of warning in order that mankind should have no plea against Allih
after the Messengers.” [04:165]

The first of the Prophets was Nah 362 and the last of them was Muhammad #; the

proof that the first amongst them was Nah %8 is: "Verily, We have inspired you as
We inspired Nah (Noah) and the Prophets after him." [04:163]
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Allah sent a Messenger to every nation from Niah to Muhammad, ordering them
to worship Allah alone and forbidding them from worshipping false deities.

The proof of this is the statement of Allah the Most High: "And verily, We have
sent to every nation a Messenger [proclaiming], "Worship Allah and abandon all
Taghar (all false deities)."” [16:36]

[WHAT IS A TAGHUT?] [12]

Allah has made it compulsory on all His worshippers that they reject the Taghat
(false deities) and worship Allah.

Ibn al-Qayyim “? said: "A Taghuat is an object that is worshipped, followed or
obeyed and the people exceed the limits with regards to it; there are many false
deities.”

The heads [of the Taghuat] are five:
1. Iblis the accursed.
2. He who is worshipped whilst being pleased with this.
3. He who calls people to worship him.
4. A person who claims that he knows something from the future.
p)

A person who rules by that which Allah has not revealed.

The proof is the statement of Allih the Most High: "There is no compulsion
in religion. Verily, the Right Path has become distinct from the wrong path.
Whoever disbelieves in Taghat and believes in Allah, then he has grasped the

most trustworthy handhold that will never break. And Allah is All-Hearer, All-
Knower." [02:156]

This is the meaning of ‘La ilaha illa Allah.” [13]
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[FINAL WORDS]

Also, the Hadith, “The head of the matter is Islam, its pillar is Salah and its highest
peak is Jihad in the way of Allah.” [14]

Allah knows best and may Allah send His blessings on Muhammad and his family
and companions. [15]

? Narrated by Mu‘adh ibn Jabal; Collected by at-Tirmidhi.
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Gateway to Understanding the
Three Fundamental Principles and
their Evidences

AUTHOR OF THE TREATISE

This small treatise was authored by Imam Muhammad Ibn ‘Abd al-Wahhab at-
Tamimi 2. He was a scholar, an outstanding reformer and a passionate preacher
who appeared in the Arabian Peninsula in the twelfth century A.H. (115 A.H/1703
CE).

He travelled to lands a far in order to seek knowledge. He began with his
own homeland ‘Uyayna where he studied at the hands of his father, Shaykh ‘Abd
al-Wahhab ibn Sulayman, who was a recognised scholar and the Islamic Judge of
‘Uyayna. He also travelled to Mecca, Medina and Iraq as well as other Arab lands.

After seeking knowledge, Shaykh Muhammad became distressed at the
situation of the Muslims who lived in a condition that was distant from the true
teaching of Tslam. Shirk (polytheism) had spread widely; people worshiped tombs,
trees, rocks, and people who claimed to be Awliya’ (Righteous People); magic and
soothsaying had also spread. When the Shaykh saw that polytheism, disbelief and
superstitions were dominating the people and that no one showed any disapproval
of it or no one was ready to call people back to Allih, he decided to labour, toil and
patiently strive for this objective. He knew that nothing could be achieved without
Jihad, patience and suffering.

Allah (the Most High) gave the Shaykh victory and authority in Arabian
Peninsula, when he — along with Imam Muhammad ibn Sa‘ad - gained control
over it. They then began to implement their teachings; this lead to many idols,
tombs as well as doubts and ignorance being removed and the Word of Tawhid
being established.

He died in 1206 A.H. (1792 CE) after striving in preaching and Jihad for
fifty years, spreading the religion of Islam and removing the doubts of Shirk, whilst
battling personal defamation, lies and war. May Allah have mercy upon him.
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CONTEXT OF THE TITLE
“The Three Principles’ relate to the three questions a person is asked in the grave.
They are: (1) Who is your Lord? (2) Who is this man (the Prophet )? (3) What is

your religion?

WHY SHOULD WE STUDY THIS TREATISE?
O We should study these principles so we are able to answer the questions
in the grave.
O We also study it due to the many evidences found in this treatise.
O It contains sincere advice from the author.
QO It is concise and clear containing important principles.
Q The author also supplicates for the reader and this shows the care and
concern that the author had for the Muslims.
O Many scholars study and teach it such that Allih has made it accepted
amongst Ahl as-Sunnah wa ‘l-Jama‘ah.

UNDERSTANDING THE TREATISE

(1] “In the name of Allah, the Most Merciful the Bestower of Mercy.”

The author begins his treatise with the name of Allah; He did this:
1. Inkeeping with the guidance of the Book of Allah.
2. Following the example of the Prophets and the scholars of the Salaf.
3. Seeking blessing by beginning with the name of Allah.

“Allah” is the name of the sole creator, it means M4lah, i.e. Ma‘bad — the One
deity who is worthy of all worship. Any worship directed to any other god or deity
is falsechood. “Ar-Rahman” is an attribute of His essence, that He is possessive of a
vast amount of mercy, He is the Most Merciful. “Ar-Rahim” is an attribute of His
actions, that He bestows mercy.

(2] “Know, may Allah have mercy upon you, that it is obligatory upon us to have
knowledge of four matters.”
He then mentioned four matters that are obligated to learn. He used Sarah al-‘Asr
as an evidence for this:

Knowledge: Knowing Allih, His Messenger and the religion of Islam with
evidences. These are the Three Principles mentioned in the book.

Action: Adorning knowledge with righteous actions. If a person acts upon
his knowledge, the knowledge will stay with him otherwise it will disappear.
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A scholar who upon bis knowledge does nor act

is punished before the idol worshippers.” [poetry]

Da’wah: The conditions of Da‘wah:
Q Sincerity.
O Having Islamic knowledge.
O Knowing the condition of those who you are preaching to.
QO Wisdom.
QO Patience.
QO The first matter that should be called to is Tawhid; this is the Call of
all the Prophets and Messengers. The highest level of Da‘wah is to call to

Tawhid and warn against Shirk.

Patience: In three matters:
Q Patience in worshipping Allah (such as Salah).
O Patience in staying away from sins (such as backbiting).
Q Patience upon the Decree of Allah (such as poverty and illness).

Note: The author intended by mentioning ’patience’ that patience must be
maintained when seeking knowledge; performing righteous actions; in spreading

the Knowledge; and in calling to Allah.

(3] “Know, may Allab have mercy upon you, that it is obligatory upon every
Muslim, male and female, to learn and act upon the following three matters...”
Three matters which are an obligation upon every Muslim:

I.

Knowing that Allah is our Rabb (Lord), and knowing His names and
attributes.

The obligation to worship Allah alone with sincerity.

Disassociating from Shirk and the people of Shirk. This disassociation
is in the heart by hating it, upon the tongue - like the statement of
Ibrahim s<8:

/ - )}o:

(O G5 ey anY Ll JE 315
"When Abraham said to his father and his people, 'Indeed,
I am disassociated from that which you worship." [43:26]

Also, one must not partake in the religious festivals and rituals of the people
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of disbelief, nor anything which entails Haram. One must not imitate them in

matters that are specific to them or anything which has a religious basis..

(4] “Know, may Allab direct you rto His obedience, Al-Hanifiyyah...”
Al-Hanifiyyah: This is the path which is built upon Tawhid and Ikhlas (sincerity)
which leads away from Shirk.

(s] “The greatest obligation thar Allah bas commanded with is Tawhid...”
What is meant by the term Tawhid?

a. Tawhid in the Arabic language means: To make something one and
single it out.

b. Tawhid in the context of ‘Aqidah refers to: ‘Singling out Allah in every
matter that is exclusive to Him.” This includes attributes of Allah being
the Lord, Creator and Provider; Making all our Worship sincerely for
Him as well as singling out Allah in His names and attributes.

WHAT ARE THE DIFFERENT TYPES OF TAWHID?

I.

Tawhid ar-Rubibiyyab: To single out Allah in all His actions i.e. He is the
only one who creates; He is the only one who provides; He is the only one
who possesses the kingdom; He is the only one who decrees etc.
Tawhid al-Ulihiyyab: It is to single out Allah in Worship i.e. in your
actions of worship you have to maintain Tawhid.
Tawhid al-Asma’ wa's-Sifat: To single out Allah in every name and
attribute He has given to His self or His Messenger has described him
with. A person must affirm everything which Allah affirmed for Himself,
and negate everything which Allah negated for Himself. This must be
done without:

Q Tahrif: Altering the words of the Quran.

Q Ta‘til: Negating the actual name or attribute by falsely

interpreting their meanings due to a lack of evidence.

Q Takyif: Questioning the reality of the attributes of Allah.

Q Tamthil: Comparing His attributes to the attributes of

creation.
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WHY SHOULD WE STUDY TAWHID?

Q It is the religion of the followers of Ibrahim.

Q It is the command for the prophets to spread to all the people.

Q Allah only created us for worshipping Him upon Tawhid.

Q It is the greatest command of Allah.

O So we do not fall into Shirk which is the greatest prohibition of Allah.
Q There is nothing more beneficial to the heart than Tawhid and making
our actions sincere for Him.

Q There is nothing more harmful to the heart than Shirk.

O The Messengers were sent to the people and the books were revealed
for Tawhid.

O Tawhid expiates the sins, guarantees Paradise and saves a person from
the Fire.

QO Actions are not accepted without Tawhid.

Q Every Ayah in the Quran refers to Tawhid, is an evidence for it and
calls to it.

O Tawhid is a cause for peace of mind, tranquility, guidance, peace, safety,
the delight of Imin and the intercession of the Prophet #.

O Nothing removes problems, difficulties and calamities of the Worldly
life more than Tawhid.

(6] “So if it said to you: What are the three principles which a person must know?”
The Three Principles relates to the three questions in the grave.

The First Principle - Who is your Lord:

The author included the following topics in this section of his treatise:
QO To know and be aware of Allah: Who is your Lord? How do you come
to know of your Lord?
O The existence of Allah can be proved by: the intellect, tangible evidence,
one’s natural disposition and the religion.
QO Your Lord is the one who should be singled out in worship.
Q The types of worship.
Q The ruling upon the person who directs any type of worship to other
than Allah.
Q The proofs for all of the above.
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Different Types of Du@’ (Supplication)

Du‘a’ al-Ibadah Du‘a’ al-Mas’alah
(Worship) (A specific request)
Every act of worship is a bodily Asking for particular matter
form of supplication upon the tongue

Major Shirk: If it is directed to
other than Allah such as Praying
or Fasting for other than Allih

Requesting something
from a person that only
Allah can provide for such

as a child or rain

Requesting something from a person that he
is able to provide:

If a person makes this
request to another person

then it is Shirk Akbar
(Major Shirk)

Conditions of permissibility:
The person must be [1] Living [2] Present
(3] Able [4] A legislated proven means

Correct: If the person requesting believes the
person to only be a cause/reason that Allah has
created as such, and Allah is the real provider.
This can be Islamic such as asking a person for
Rugya, or worldly such as asking a medical
doctor for medicine.

Minor Shirk: To seek out something believing it
to be a means whereas Allah did not create it as
such, for example ta’widh and incantations

Magor Shirk: If the person believes that the
reason/cause is a provider in itself i.e. that it has
an independent ability to bring about change

56




The Three Fundamental Principles And Their Evidences

Different Types of Khawf (Fear)

Haram Mubih (Permissible) Wijib (Obligatory)
(Impermissible) Natural Fear Absolute Fear
This is when the Example: Being scared Directing this to other

Fear leads to being of afire, alion or an than Allah is Shirk
despondent of the enemy Akbar (Major Shirk).
Mercy of Allah and This is Fear which is
losing hope Worship to Allah and
necessitates humility,
The person therefore exalting and complete
falls short of an submission
obligation or does a
Haram (Impermissible)
action
Khashyah (Reverence)

The true reality of al-Khashyah is Fear based on knowing the Majesty of Allih
and being aware of his Complete Dominion, Control and Kingdom. It is
therefore more specific than Khawf (Fear)

A ealie G ) EE ) D
"Those who truly revere Allah, from among His servants, are those who
have knowledge." [35:28]
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Different Types of Tawakkul (Reliance)

Wijib Mubih (Permissible) Shirk Asghar
Complete Reliance Authorisation Minor Shirk
This is complete Authorising a Relying on another

reliance in Allah,
ascribing the authority
of one’s affairs to Him
and believing that the
bringing of good and
prevention of evil is in
His hands.

person to actas a
representative or to
carry out some work

Directing this to other
than Allh is Shirk
Akbar (Major Shirk)

person whilst showing
some form of need to
him.

Example: Relying on
the leader of a country
for provisions whilst
showing him need and
destitution

Different Types of Dhabh (Slaughter)

Slaughtering for the sake

of Allah

Slaughtering for other than Allih

Examples include the
slaughter of Id, Hajj,
'Aqiqah and charity.

Directing it to other than

Allah is Major Shirk.

Permissible

Slaughter an animal
in order to honour a
guest

Major Shirk

Sacrificing an animal
for the people in the

graves or Jinn
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(7] “If it is said to you: ‘How did you come to know of your Lord?”
We know of His existence through four avenues:

I.

2.
3.

4.

Al-"Aq]l - intellects and logic

Al-Hiss - universal signs that we can sense

Al-Fitrah - the natural inclination and belief Allah created every person
upon.

Ash-Shar* - the texts of the Shari'ah and its evidences.

The Second Principle - What is your religion?
The author included the following topics in this section of his treatise:

Q To know the religion of Islam with its evidences.

Q The definition of Islam.

Q The different levels of the religion and the proof for this.
Q The pillars of Islam.

Q The meaning of the Shahadah (testimony of Islam).

Q The pillars of Iman.

O The branches of Iman.

Q The meaning of Thsan.

Q Some of the signs of the Hour.

(8] “The slave-girl shall give birth to ber mistress...”
There are three possible meanings:

I.

2.
3.

Slave girls will be freed yet their mothers remain as slaves.

Disobedience to parents.

Normality will be overturned i.e. chaos, disobedience and contradiction
of how the natural state should be.

The Third Principle: Who is your Prophet?

The author included the following topics in this section of his treatise:

Q To know the Prophet #; his lineage, his birth, his age, his revelation
and his location.

QO What the mission of the Prophet # was.

Q The duration of his preaching which was restricted to Tawhid.

Q The journey to Jerusalem and the ascent to the heavens.

QO Where and how the Salah (Prayers) were obligated.

Q The Hijrah; its definition and rulings.

QO When the remainder of the legislation was revealed.
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QO The duration of his preaching and his death.

O What is the religion he came with.

QO The generality of his Da‘wah for both Jinn and humans.

QO The perfect nature of the religion as well as the completion of the
blessing.

(9] “Knowing the Propher #...”
We should know his lineage, birth, age, where he was born and to where did he
migrate, his mission and call.

(10] “Then be was ordered to make Hijrah to Medina...”
The types of Hijrah (migration):
1. Migrating from a land of Kufr (Disbelief) to a land of Islam.
2. Migrating away from what Allah has forbidden.
3. The order to migrate from Mecca to Medina — this ceased when Mecca
was conquered.

(11] “Tawbab will not cease until the sun rises from the west...”
Tawbah (repentance) will be accepted until:

1. The sun rises from the West.

2. When the soul reaches the throat before death.

(12] “llah bas made it compulsory on all His slaves that they reject the Téghir”
The meaning of Taghat: ‘Any being or object that a person exceeds the limits with
regards to it.”

A Taghat can be a worshipped object, such as trees and stones; a being
who is followed, such as evil scholars; or somebody who is obeyed, such as the evil
leaders who are obeyed in disobedience to Allah.

False deities are many in number, however their heads are five:

1. Iblis - heis already cursed so there is no need to curse him, we seek refuge
in Allah from him.
Anybody who is worshipped whilst being pleased with this.
A person who ordered the people to supplicate to him.
A person who claims knowledge of the unseen.
A person who rules by what other than Allah has revealed.

A SRS
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(13] “This is the meaning of ‘La ilaba illa Allab...”

The Word of Tawhid is ‘1a ilaha illa Allah’

Its meaning:

There is no deity worthy of Worship except Allah

Two pillars
| |
Negation Affirmation
Negating worship of any Affirming worship for
other deity or god. Allah alone

i |

Evidence for the two pillars

|

CLZZELN 55 4l ey e\l Shg 025 )
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"Whoever disbelieves in Taghut (false deities) and
believes in Allah, then he has grasped the most
trustworthy handhold that will never break."
[02:256]

(14] “The head of the matter is Islam, its pillar is Saldb and the top of its peak is
Jibad in the way of Allah”
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The types of Jihad are:
1. Against One’s self and desires.

2. In seeking knowledge, doing righteous actions, Da‘wah & Patience.
3. Against Shaytan.

4. Desires.

5.

Major Sins (Every impermissible matter which has a specific punishment

attached to it).

6. Minor Sins (every impermissible matter that does not have a specific
punishment attached to it).

7. Doubts.

8. Major Shirk (which exits a person from Islam) and Minor Shirk.

9. Innovations.

10. Against the Disbelievers, hypocrites and people of Shirk and Innovation.

1. In the heart, by the tongue, by the limbs and by one’s wealth.

(15] “Allah knows best and may Allab send His blessings on Mubammad and bis
Jfamily and companions...”

The author concluded this blessed treatise by showing appreciation to Allah by
ascribing the knowledge to Allah and by sending peace and salutations upon the
Prophet.

All Praise is due to Allah, and may the Peace and Blessings of Allah be upon his

Prophet, his Family, Companions and all those who follow his guidance until the
Day of Judgment.
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Examination for the Three Fundamental
Principles

In the Name of Allab; the Most Merciful; the Bestower of Mercy.

This exam is to test what you have understood from the study of The Three
Fundamental Principles. The Prophet # said, “Whoever cheats us, is not from us.”

Introduction:
1. Mention at least six reasons why we should study Tawhid.
2. Mention four reasons why we should study the Three Fundamental
Principles.
3. Summarise the Three Fundamental Principles.

The author of the Three Fundamental Principles is:
1. Muhammad bin Sulayman at-Tamimi.
2. Muhammad bin Salih al-“Uthaymin.
3. Muhammad bin ‘Abd al-Wahhab.

Please provide evidence from the Quran or Sunnah for the following:
1. Knowledge comes before speech and actions.

2. The death of the Prophet .

3. The generality of the message of the Prophet #.

4. The disbelief of a person who rejects the Resurrection.
5. The religion of all the Prophets is the same.

6. The four matters that every person must be aware of and act upon.
7. Hijrah from the non-Muslim country.

8. The perfect and complete nature of Islam.

9. Directing worship to other than Allah is Shirk.

10. The Creator is the one deserving to be worshipped.

1. Imin consists of: belief, speech and action.

12. Everybody who dies will be resurrected.
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Translate the following words, and provide evidence:
1.  Al-Khawtf.

Ar-Raja’.

Al-Khashyah.

At-Tawakkul.

Adh-Dhabh.

An-Nadhr.

Ar-Raghbah, Ar-Rahbah and al-Khusha“.

N oo

Mention the definitions:

1. Al-Hanifiyyah.

2. Linguistic & Islamic meanings of the term Tawhid.
3. Tawhid ar-Rubabiyyah.

4. Tawhid al-Ulahiyyah.

s. Tawhid al-Asma’ wa ‘s-Sifit.
6. Tawakkul.

7. Khashyah.

8. Islam.

9. Linguistic meaning of Iman.
10. Islimic meaning of Iman.

. Taghat.

2. Hijrah.

Worship: types, conditions & related matters
1. What are the different types of Supplication?
Name the two types of Du‘@’ al-Mas’alah.
What are the conditions of secking aid and help from creation?
Name the three types of Tawakkul.
What is the difference between Khashyah and Khawt?
What are the types of Nadhr?
What are the types of Dhabh?
What are the types of Khawt?

Name the two conditions of an act of worship being accepted?

RSN T A Sl S ¢

True or False (if it is false, provide the correct answer):
1. Whoever believes in one category of Tawhid and not all of them is

considered a Muwahhid.
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2. The Mushrikeen used to perform some worship for Allah.

3. Bid‘ah negates the foundation of Tawhid.

4. The most important obligation is: obedience to parents.

5. The severest form of Impermissible matters is: adultery and murder.

6. The Mi‘r3j is the journey of the Prophet # from Mecca to Al-Agsa’.
The Prophet Muhammad #

1. State the lineage of the Prophet .

2. How old was he when he died?

3. To whom was the Prophet # sent? What did he call to?

4. How old was he when the Revelation came to him?

5. With which Sarah was Prophethood established to him?

6. With which Sarah did he receive the obligation of being a Messenger?

The statement of Tawhid

I.

2.
3.
4.

What is it?

What is the meaning of “La ilaha illa Allah”?

“Muhammad Rasalullih” What does this necessitate? (4)

What is the ruling of trying to unify the religions? Mention the evidence.

Miscellaneous Questions

I.
2.

IO.

II.

What are the three types of Patience?

What did Imam Shafi’t say regarding Strah al-‘Asr, and what does it
mean?

Mention at least four distinctions of the books of Shaykh Muhammad
ibn ‘Abd al-Wahhab.

How is dissociation from Shirk done? (3 marks)

Mention the different levels of the Religion.

What are the different explanations of “the slave girl will give birth to her
master?”

What are the three types of Hijrah?

There are two times in which Tawbah (repentance) will not be accepted;
what are they?

What is the meaning of Taghat? Who are the heads of Taghat?

The different types of Jihad & their subcategories (4 main types and
various sub categories).

What is the first call and command in the Quran? What is the evidence
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for this?

12. Who is the first Prophet and what is the evidence for this?

Answer these questions after reading the next section:

Iman: evidences, explanations & categories:

I.

o e o ko P

Having Iman in Allzh compromises of four matters; what are they?
What are the different types of evidences for the existence of Allah?
Explain Iman in the Angels.

Explain: Imin in the Books.

Explain: Imin in the Messengers.

Explain: Iman in the Hereafter.

Name the four levels of Iman in Qadr.

Name the two different levels of Thsan.

Explain the relationship between Imin and Tawhid?
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An Explanation of the Pillars of Iman & Ihsan

The Linguistic Definition of Iman
Tasdiq (to affirm out of conviction) and Iqrar (to believe out of acceptance)

The Islamic Shari'ah definition of Iman

. . g & _ - g °
A belief in the heart, a statement upon ’} 25 oLl Jﬁ) ’ *“e 2\ e

the tongue, and actions upon the
limbs; it increases due to obedience .Zaadl u’ai; 5 4e Bl g 39S J\ji-b

and decreased due to disbedience.

It has six pillars and over seventy ok e K“j

branches.

The highest branch is the statement 1a dpl \.a\.’»SB RO j}g e

i

ilaha illa Allah, the lowest branch is to

remove an obstacle from the path, 32 )ﬁj\ u.é ggf\)\
and shyness is a branch of Iman. -O\-;-j:}“ -1 e 2L,

ARKAN AL-IMAN (PILLARS OF IMAN)

Iman in

Allah

Iman in

the Angels

Imanin | [Imin in the| [Iman in the| | Iman in
the Books | [Messengers| [ Last Day @ar

* We believe in all the Qadar (pre-decree) - the
good and bad of it - is from Allah
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FIRST PILLAR: IMAN IN ALLAH

Al-Wujad Rubuabiyyah Ulahiyyah Asma’ wa 's-Sifit
Tawh f
Belief in His Tawheed of His Tawheed of His H;V;I:;(i:&
existence Lordship Worship Actributes
The intellect
Physical signs & proofs

Evidences to establish this:

Fitrah - natural desposition

The Shart'ah

SECOND PILLAR: IMAN IN THE ANGELS

We believe: They are a creation of the unseen world, Allah created them from

light; they obey Allah and do not disobey Him. They have:

Souls
i) gy 85T )
"...[We] supported him with the Pure Spirit." [02:87]
Bodies

- s P
(2655 305 (58 25l L1 I 22Dl Jels- &
"...who made the angels as messengers having wings, two or three or
four." [35:01]
Intellects and Hearts

oy JEBL 16 gsl5 2 §5515) 085 )
"Until, when terror is removed from their [the angels’] hearts, they will say
[to one another], "What has your Lord said?" [34:23]
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We believe in their existance generally and also what Allah has taught us specifically
about them such as their:

Names: Jibril, Mika’1l and Israfil.

Descriptions
Oo5os B Ophaisy o87al L Al §paa ¥ 302 BYe 2,705
"Angels, harsh and severe: they do not disobey Allah in what He commands
them but do what they are commanded." [66:06]

Actions

(o542 Ao 3 5 0, 5l 0
"Those [angels] who carry the Throne and those around it exalt [Allah]."
[40:07]

We also believe in each angel specifically according to what Allah has taught us.

THIRD PILLAR: IMAN IN THE BOOKS

Scrolls of Scrolls of

Quran Taurah Injil Zabur Ibrahim Masa

O We believe that all the Divine Books are the real speech of Allh, they have been
revealed and not created.
QO We believe that Allih revealed a Book with every Messenger:
oS0l an Wl ol W e )
"We have already sent Our Messengers with clear evidences and sent down
with them the Scripture." [57:25]
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O We believe in all the Books in a general sense, and also what Allah has taught us
specifically about each book such as their names, the information and stories in the
Books, and the rulings that have not been abrogated.

Q We believe that the Quran abrogated all the other books and:

w

Cale Uarghy Sl e £33 55 W BRa0 B, olesl Gy Wil
"We have revealed to you, [O Muhammad], the Book in truth, confirming
that which preceded it of the Scripture and as a criterion over it." [5:48]

FOURTH PILLAR: IMAN IN THE MESSENGERS

O We believe they are humans and have none of the aspects of Lordship. They
themselves are slaves of Allah and are not worshipped.

O We believe the Messengers do not lie, rather Allah sent them, bestowed upon
them revelation and aided them with signs.

O We testify that the Messengers fulfilled the trust, advised the Ummah, conveyed
the message and strived in the way Allah in the utmost manner.

O We believe in them in a general sense and also what Allah has taught us from
their names, descriptions, stories and signs that Allah aided them with.

Q The first of the Prophets is Adam #<5; the first of the Messengers is Nith 348 and
the seal of the Prophets and Messengers is Muhammad #.

QO The laws of legislation of the previous Prophets have been abrogated by the
Shari'ah of Muhammad #.

Q The Ulal al-“Azm (the Messengers of great will and determination) are five,
mentioned in the Quran:

O 5 (syes Il 7 e Bl (Bl GOl e BASTN )
a5
"And [mention, O Muhammad], when We took from the prophets their
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covenant and from you and from Nith, Ibrahim, Misa and 'Isa, the son of
Mary; and We took from them a solemn covenant." [33:07]

FIFTH PILLAR: IMAN IN THE LAST DAY

This includes the belief in everything which has been taught that occurs after

death, including:
1. The taking of the soul.
2. The questioning of the grave.
3. The punishment and reward in the grave.
4. The blowing of the trumpets.
5. People being resurrected in their graves.
6. People being led to the place of gathering for judgement.
7. The sun being brought closer to the earth.
8. The accountability and recompense.
9. The scales of justice.
10. The Haud (the pond).
1. The Sirat (bridge over Hell).
12. The Shafa‘ah (different types of intercession).
13. Paradise and Hell.
14. The Believers seeing their Lord on the Day of Resurrection and also in
Paradise.
15. All other matters that have been affirmed in the Quran and authentic

Hadiths.
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SIXTH PILLAR: IMAN IN AL-QADR (DECREE)

Four levels

Al-'Tim B Allah knew the details of everything
(Knowledge) before creation
|
Al-Kitabah | Allah wrote the decree of everything until the
(Writing) establishment of the Hour

Everything that Allah wills happens, and

Al-Ma.shi'ah ! everything he doesn’t will does not happen. People
(Will) also have a will, but it is under the Will of Allah
|
Al-Khalq | Every type of creation, its attributes and actions,
(Creation) have been created by Allih
()@ bb“;‘”) &9’“ 503\3' )
"Say, ‘Allah is the Creator of all thlngs, and
He is the One, the Subduer.”" [13:16]
€0, il Ay )
"Allah created you and that which you do."
[37:96]
The four levels of Qadr:

:;ajabgj.)\ﬁ-‘ du’:.L‘>- WLY /M\.SP.LC
Knowledge writing of our Lord and His Will;

And creation - it is execution and formation.
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AL-THSAN

“It is to worship Allah as though you can see him,
and if you can not do so, then know that He surely

sees you” [Hadith of Jibril]

TWO LEVELS

Level One

soalad) ssle
Worship as though you see Allih

Worship based on love, desiring
(reward) and hoping for what is
with Allih

This is the worship of the
Prophets and Messengers. It is
also possible for other believers

to acheive this
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Level Two

L3l M ssle

Worship knowing you are seen

Worship based on fearing and
dreading the punishment of not
tulfilling the act of worship

This level of worship must be
maintained by each Muslim, as it
is the obligatory level of worship
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In the name of Allah; the Most Merciful; the Bestower of Mercy.
[KEYS TO HAPPINESS] [1]

I ask Allah, the Most Generous; the Lord of the Great Throne, to make you
from His Awliya’ [2] in this world and the Hereafter; that He makes you blessed
wherever you are and makes you from those who:

- show Shukr (gratitude) [3] when bestowed with a blessing. [4]

- have Sabr (patience) when afflicted [with a calamity]. [s]

- make Istighfar (seek forgiveness) when committing a sin.

Indeed these three [characteristics] are the keys of happiness.
[AL-HANIFIYYAH]

Know - may Allah guide you to His obedience - that al-Hanifiyyah is the religion
of Ibrahim %&:: that you worship Allah alone, making the religion sincerely for
Him; as He (the Most High) said: "I did not create jinn nor mankind except to
worship Me." [51:56]

When you have acknowledged that Allih created you for His worship, know that
worship is not regarded as being worship unless it is accompanied by Tawhid,
just as Salah is not regarded as being a valid prayer unless it is accompanied by
purification. If Shirk enters into worship it invalidates it, just like impurity
[invalidates] purification when it enters into it.

When you have acknowledged that if Shirk is mixed with worship it invalidates
it, negates all actions and leads the person to Hell-Fire for eternity, you will realise
the most important matter upon you is: to have knowledge regarding this, so that
Allah may save you from the abyss of committing Shirk. Allah said regarding this:
"Indeed Allih does not forgive that partners should be set up with him, but He
forgives everything else [apart from that] to whom He wills.” [04:116]

This knowledge comprises of four principles which Allih (the Most High) has

mentioned in His Book.
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The Four Fundamental Principles

[THE FIRST PRINCIPLE] [6]

You should know that the disbelievers whom the Messenger of Allah # fought,
used to affirm that Allah (the Most High) is the Creator and the One who controls
all the affairs. However, this [mere belief] did not enter them into Islam.

The evidence of this is the saying of the Most High: "Say (O Muhammad): who
provides for you from the Heavens and the earth? Who controls hearing and
sight? Who brings out the living from the dead and brings out the dead from the
living? Who controls the affairs? They will say: 'Allah.’ Say: "Then will you not fear
Him?" [10:31]

[THE SECOND PRINCIPLE] [7]

The disbelievers say: “We do not call upon them (the idols and false gods) and turn
towards them except to seek nearness and intercession [to Allah].’

The evidence [of them claiming to seek] nearness, is His saying: "Those who take
protectors besides Him (say): “We only worship them so they may bring us near to
Allah.” Verily, Allah will judge between them concerning that wherein they differ.
Truly, Allah guides not him who is a liar, and a disbeliever.” [39:03]

The evidence [of them claiming to seek] intercession is the saying of the Most
High: "They worship other than Allah that which neither hurts them nor benefits
them, and they say: "These are our intercessors with Allah." [10:18]

[THE TYPES OF INTERCESSION]

Shafa‘ah (Intercession) [8] is two types: The prohibited intercession and the
[correct] affirmed intercession.

The prohibited intercession is that which is sought from other than Allah in which
only Allah is able to do. [9]
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The evidence is the saying of the Most High: "O you who believe, spend of that
with which We have provided for you, before a Day comes when there will be
no bargaining, friendship nor intercession. It is the disbelievers who are the
oppressors.” [2:254]

The [correct] affirmed intercession is that which is sought from Allah. The one
who intercedes is honoured with the intercession, and the one who is interceded
for is he whose deeds and speech are pleasing to Allih, after He gives Permission.

He (the Most High) said: "Who is he that can intercede with Him except with His
Permission?” [02:255 ]

[THE THIRD PRINCIPLE] [10]

The Prophet # came to people differing in their worship. From amongst them
were people who worshipped the angels, some worshipped the prophets and the
righteous people, some worshipped stones and trees whilst others worshipped the
sun and the moon.

The Messenger of Allah # fought them all and did not differentiate between them.

The evidence is the saying of the Most High, "Fight them until there is no more
Fitnah (disbelief and polytheism) and all the religion is for Allah (alone).” [02:193]

The evidence [that they worshipped] the sun and the moon is the saying of the
Most High: "And from among His signs are the night and the day, and the sun and
the moon. Do not prostrate to the sun nor the moon, rather prostrate to Allah
who created them, if you truly worship Him alone.” [41:37]

The evidence [that they worshipped] the angels is the saying of the Most High:
"Nor did He order you to take the angels and Prophets as lords..." [03:80]
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The evidence [that they worshipped] the Prophets is the saying of the Most High:
"When Allah will say, 'O “Isi ibn Maryam, did you say to the people, "Worship me
and my mother as two gods besides Allah?" He will say, 'May You be Glorified! It
was not for me to say what I had no right (to do so). Had I said such a thing You
would have surely known it. You know what is in myself and I do not know what
is in Yours. Truly You are the All-Knower of all that is hidden." [o5:116]

The evidence [that they worshipped] the righteous people is the saying of the
Most High: "Those whom they call upon desire (for themselves) means of access
to their Lord (Allah), as to which of them should be the nearest, they hope for His
Mercy and fear His Torment." [17:57]

The evidence [that they worshipped] the stones and trees is the saying of the Most
High: "Have you considered al-Lat and al-‘Uzzah and Manat, the other third?"
[53:19] Also, the Hadith of Aba Wiaqjid al-Laythi < who said: “We departed with
the Prophet # to Hunayn and we had recently left disbelief. The Mushrikan
(polytheists) used to have a lote-tree which they would take as a place of devotion
and hang their weapons upon; it had been named: ‘Dhat Anwat’. We passed by a
lote-tree and said, “O Messenger of Allah, appoint for us a Dhaat Anwaat like they
have a Dhat Anwat...”®

[THE FOURTH PRINCIPLE] [11]

The Mushrikan (polytheists) of our time are worse in their Shirk than the
Mushrikan (polytheists) who came before. This is because those who came
before, committed Shirk during times of ease whilst directing their worship
sincerely to Allah during times of difficulty and hardship. However, the Shirk of
the Mushrikan (polytheists) of our time is constant, during times of both ease and
difficulty. The evidence is the saying of the Most High: "When they embark on a
ship they invoke Allih making their faith pure for Him only, but when He brings
them safely to land, behold, they give a share of their worship to others.” [29:65]
May the peace and blessings of Allih be upon our Prophet Muhammad and his

family and all his companions.

' The completion of the Hadith is: The Messenger of Allah # replied, ‘Allah is the Greatest! By
the One in whose Hand is my soul, these are the ways (of those before you). The like of what you
have said is what Bani Isra’1l said to Masa, "Make for us a god as they have gods.” [07:138] He said,
"Verily you are an ignorant people.”
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Gateway to Understanding the Four
Fundamental Principles

ABOUT THIS TREATISE

Al-Qawa‘id al-Arba‘ (The Four Fundamental Principles) is a treatise authored
by Shaykh Muhammad Ibn ‘Abd al-Wahhab as a summary of the author’s more
detailed book: Kashf ash-Shubahat (The Removal of Doubts), the author wrote
these four principles in order to refute the common doubts of the people of Shirk.

(1] "Keys to happiness"The author named the following three matters as being the
keys to happiness, this is beacause a person’s life revolves around them:

Gratitude (Shukr)

{88 @sle o3 J55 )

"But few of My slaves are grateful." [34:13]

Patience (Sabr)

53R A5 2l Tl s Gl Gl
"O you who believe! Seek help in patience and as-Salah." [02:153]

Seeking Forgiveness (Istighfar)
051088 6 Ly SIEAN o8 5ings salie (8 &3 J0 sl 5350

"It is He Who accepts repentence from His servants and pardons evil acts
and knows what they do." [42:25]

(2] T ask Allab, the Most Generous; the Lord of the Great Throne, to make you
[from His Awliya”"Who are the Awliya’ of Allah? Shaykh al-Islam Ibn Taymiyyah

said: 'A Wali is a person who has Imin and Taqwa.' The evidence is:
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"Indeed the Awliya' of Allah, no fear shall come to them, nor shall they
grieve. They are those who believed, and maintained Taqwa." [10:62]

(3] “To show Shukr (gratitude)...” We show Shukr (gratitude) to Allah in three
ways:

1. Heart: Appreciating the blessing and referring it back to Allah alone

2. Tongue: By mentioning and praising Allih upon the blessing:

€35 Jb e lion )

"This is from the virtue of my Lord." [27:40]
{ 8358 355 1y Uy

"As for the blessings of your Lord, make a mention of them." [93:11]

3. Limbs: A person should use this blessing in a manner which pleases Allah.
This is according to the type of blessing. So the blessing of wealth should
be used in aiding Islam and giving in charity. The blessing of knowledge
is to teach this knowledge to others.

Before a person is blessed with something, his heart should be attached to his
Creator and Provider.

(4] “When bestowed with a blessing... ”Blessings are not always a reward, sometimes
a good blessing can also be an affliction and a test:

"We test you with evil and with good as trial." [21:35]

(s] “You are patient when afflicted [with a calamity]..” The types of people in
relation to afflictions and calamities:
O Despondent and complaining: This is Haram (impermissible), it can
occur in a person's heart, upon the tongue or by actions.
Q Patient: This is an obligation when afflicted by any calamity.
QO Pleased: This is recommended, and a level higher than patience.
O Gratitude: This is the highest level a person may achieve.
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(6] Summary of the First Principle: The disblievers at the time of the Prophet #
used to accept Tawhid ar-Rubtabiyyah. He called them and fought them, this is
because they did not accept Tawhid al-Ulahiyyah.

[7] Summary of the Second Principle: The disbelievers at the time of the Prophet
# did not worship the idols, because they knew they cannot benefit nor harm,
rather they used to worship them in order for the idols to bring them closer to
Allah and as a form of intercession.

(8] “Shafaah (Intercession) is two types...”
O Linguistic definition: To make one into two, an even number.
Q Islamic Shari® definition: Seeking intercession on behalf of another
g
person in order to bring about a benefit or repel a harm.

(9] “The probibited intercession is that which is sought from other than Allab in
which only Allab is able to do...” The ruling of seeking aid and intercession from
people: The base ruling is that help, aid and intercession is only asked from Allah.
However, in worldly matters, it is also permissible to ask from people. The Prophet

# used to help, and seek the help of his companions.

Seeking help from created beings is permitted with four conditions:

1. Alive: The person whose help and intercession is sought is alive, and not
from the deceased.

2. Ability: The person must have the ability to help and intercede, his help
should not be sort in matters only Allih has control over.

3. Present: He should be present, or can be communicated with.

4. Belief: The person secking the help and intercession should believe that
the person whose help is sought is only a cause placed by Allah, not that
he himself controls the matter.

[10] Summary of the Third Principle: The Prophet # came to a nation of people
who worshipped different objects and deities, and he did not treat them differently.

[11] Summary of the Fourth Principle: The Mushrikin of our time are more severe
in the Shirk than the Mushrikan of the earlier time.
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Types of Shafa'ah (Intercession)

Negated & not permitted Correct & affirmed
| |
It is negated in the Quran Asked from Allah alone
It is intercession that is sought Conditions:
from other than Allah 1. Allah permits intercession
2. He is pleased with the person
It is requested in a matter that interceding
only Allah can do 3. He is pleased with the person

being interceded for

!

"And how many angels there are in the heavens
whose intercession will not avail all except
[only] after Allah has permitted to whom He
wills and approves." [53:26]

The Great Intercession

Specific for the Intercession for his uncle Abu Talib, that his
Prophet # punishment is lessened

Intercession for the opening of the doors of Paradise

Intercession for the people of Tawhid, that their

General for ranks are raised in Paradise
the Prophets,
angels, Intercession for the people of Tawhid not to enter
righteous the Fire
people and
children Intercession for the people of Tawhid who may be
in the Fire to be removed from it
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Examination for the
Four Fundamental Principles

In the Name of Allab; the Most Merciful; the Bestower of Mercy.

This exam is to test what you have understood from the study of The Four
Fundamental Principles. The Prophet #£ said, “whoever cheats us, is not from us.”

Mention the evidence from the Quran or Sunnah

I.

A good blessing can be a test.

2. The disbelievers used to affirm Tawhid ar-Rububiyyah.
3. The Mushrikan used to worship idols seeking closeness to Allah.
4. The negated type of intercession.
5. The Mushrikan used to worship the sun and moon.
6. The Mushrikan used to worship the angels.
7. The Mushrikan used to worship the Prophets.
8. The Mushrikan used to worship the righteous people.
9. Shirk is not permitted.
10. The Mushrikan used to be sincere in times of difficulty and perform acts
of Shirk in times of ease.
Introduction
1. Why do we study and teach Tawhid?
2. Why do we study the Four Fundamental Principles?
3. What are the keys to happiness?
4. Whatis the definition of al-Hanifiyyah?
s.  How did Ibn Taymiyyah define the Awliya’?
6. How do we show gratitude for a blessing?

Mention the four types of reactions to a calamity and their rulings.

Intercession (ash-Shafa'ah)

I.
2.

Define ‘Shafa‘ah’ linguistically?
Define ‘Shafa‘ah’ according to the Shari'ah.
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The Four Fundamental Principles

What are the two main types of ‘Shafa‘ah’?

4. Whatare the two types of Affirmed Intercession? Give examples for each

type .

Summarise:

I.

oo D

The first principle.

The second principle.

The third principle.

The fourth principle.

What is the ruling of Shirk becoming mixed with an action and what is
the evidence?

What is the analogy the author gives regarding purification to explain the
effect of Shirk upon worship?
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Ten Matters Which Invalidate a Person's Islam

In the name of Allah, the Most Merciful the Bestower of Mercy.[1]

Know that the matters which invalidate a person’s Islam are ten:
First: Shirk (ascribing partners) in the worship of Allah (the Most High):

Allah (the Most High) said: "Indeed Allah does not forgive that partners are
ascribed to Him, however He forgives anything other than that for whoever He
wills." [04:116]

The Most High said: "Verily, whoever sets up partners with Allah (in worship),
then Allah has made Paradise forbidden for him and the Fire will be his abode.
There will be no helpers for the Oppressors.” [5:72]

Included in this is slaughtering for other than Allah such as a person sacrificing for
a Jinn or towards a grave.

Second: Whoever sets up intermediaries between himself and Allah; supplicating
to them, requesting intercession from them and having Tawakkul upon them.

[Such a person] has disbelieved by the agreement [of the Scholars].

Third: A person who does not consider the Mushrikan (Polytheists) to be
disbelievers, doubts their disbelief or considers their ideology to be correct. [Such
a person has] disbelieved.

Fourth: Whoever believes that the guidance of somebody other than the Prophet
is more perfect than the guidance of the Prophet #; or the laws of other than the
Prophet are better than the laws of the Prophet # like a person who prefers the
laws of the Tawaghit (false deities). [Such a person has] disbelieved.

Fifth: If a person hates anything which the Messenger # came with, even if he

performs the action. [Such a person has] disbelieved.
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Sixth: A person who makes a mockery of anything from the religion of the Prophet
#, its rewards or punishments. [Such a person has disbelieved. ]

The evidence for this is the saying of Allah (the Most High): "Say: Was it at Allah,
His Signs, His Messenger that you used to make mockery of? Do not make any
excuse, indeed you have disbelieved after your Iman." [9:65-66]

Seventh: Magic; this includes turning a person away from something he loves or
swaying a person to love something [through magic]. So whoever does this or is

pleased with it being done has disbelieved.

Allah (the Most High) says: "They (the two Jinn) would not teach this to anybody

except saying: we are only a trial so do not disbelieve." [02:102]
Eighth: Supporting and helping the Mushrikan (Polytheists) over the Muslims.

The evidence is the saying of Allah (the Most High): "Whoever wholeheartedly
supports them and takes them as friends is surely from amongst them. Verily Allih
does not guide the oppressive people.” [05:51]

Ninth: Whoever believes it is permissible for some people to be outside the Shari'ah
of Muhammad #, just as it was permissible for Khidr to be outside the Shari'ah of
Misa <8, [Such a person has] disbelieved.

Tenth: Completely turning away from the religion of Allah, by not learning it nor
acting by it.

The evidence is the saying of Allah (the Most High): "Who is more oppressing than
the one who, when the Verses of his Lord are mentioned, completely turns away
from them. Indeed we will exact retribution from the criminals (disbelievers)."”

[32:22]

There is no difference in all of these matters which invalidate a person’s Islam
whether a person is [doing them] in jest, with intent or out of fear except if a person
is compelled to do them. All these matters are the most dangerous and yet most
common of what takes place. So it is befitting that a Muslim takes caution and fears
for himself regarding them. We seck refuge in Allah from anything that causes His
anger and His painful punishment. May Allah send salutations upon the best of His
creation Muhammad, his family and companions, and grant them peace.
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Gateway to Understanding the
Invalidator's of a Person's Islam

In the name of Allab, the Most Merciful, the Bestower of Mercy

ARE THE INVALIDATORS LIMITED TO ONLY TEN?

The author Imam Muhammad ibn ‘Abd al-Wahhib “? mentioned ten matters
which invalidate a person’s Islam. He limited them to ten even though there
are other matters which may invalidate a person’s Islam. Despite knowing this,
he limited his treatise to only ten invalidators. This is customary to his style of
teaching, which he took from the Prophetic method of education and teaching.

As an example, the Prophet # limited the destructive sins to seven”, even though
there are many other destructive sins.

The benefit in this is that it is easier for people to understand, memorise and recall
something which is limited to a particular number, as opposed to a teacher listing
every individual matter. So the invalidators of Islam are more than ten, however
the author mentioned the severest of them and most common.

First: Shirk (ascribing partners to Allah in worship)

This is when a person directs any act of worship to other than Alldh, or equates
any unique attribute of Allah to creation. The type of Shirk which invalidates a
person’s Islam is: Shirk Akbar (Major Shirk), and it is only Major Shirk which exits

a person from the fold of Islam and not Minor Shirk.

If a person, before his death, sincerely repents from committing Shirk, Allah will

*The Prophet # said: "Avoid the seven destructive sins: (1) to commit Shirk; (2) to practice
sorcerys(3) to take a life which Allaah has forbidden except for just cause; (4) to consume Riba’
[usury]; (s) to eat up an orphan’s wealth; (6) to show one’s back to the enemy and fleeing from
the battlefield at the time of fighting; and (7) to accuse chaste believing women of immorality.”
Narrated by Aba Hurayrah; collected by Al-Bukhari.
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forgive him and he does not exit from the fold of Islam.
ks 1 &) .l xe;uﬁsjz;aww\&\fﬂ\wm@uggjé
(L) 55880 50 8] s S5l
"Say, 'O My servants who have transgressed against themselves [by

sinning], do not despair of the mercy of Allah. Indeed, Allah forgives all
sins. Indeed, it is He who is the Forgiving, the Merciful." [39:53]

After mentioning the first invalidator, the author then mentioned an Aayah as an
evidence for it. This is one of the distinctions of Imam Muhammad ibn ‘Abd al-
Wahhab, it is noticed from his writings that he relies heavily on evidences, always
justifying anything he says with an evidence.

The author mentioned the saying of Allah (the Most High):
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"Indeed, Allah does not forgive Shirk (partners to be ascribed to him), but
he forgives what is less than that for whom he wills." [04:48]

This Ayah shows us that Allah does not forgive Shirk, however He forgives all other
sins whether they are major sins or minor sins. This Ayah therefore opposes the
Khawaarij who considered a person who commits a major sin to be a disbeliever.

As for Shirk Asghar (Minor Shirk), a person will be punished for it, but he will
eventually enter into Paradise. Some scholars mentioned that Minor Shirk is similar
to the Major Sins, so the person remains under the will of Allah, perhaps He will
punish him or perhaps He will forgive him. A third opinion distinguishes between
a large number of actions containing Minor Shirk (this type of is punishable) and
between a small number of actions containing Minor Shirk which may be forgiven.

“...Included in this is sacrificing for other than Allah such as a person sacrificing
for ajinn or towards a grave.” The author then mentioned a common example of
Shirk which is slaughtering for other than Allih i.e. slaughtering an animal in the
name of a person or Jinn, with both love and reverence.

Second: Whoever who sets up intermediaries between himself and Allah;
supplicating to them, requesting intercession from them and having Tawakkul
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(reliance) upon them. [such a person] has disbelieved by the agreement [of the
scholars].

We have previously studied the belief of the Mushrikin to whom the Prophet
# was sent. They used to believe in Tawhid Ar-Rubibiyyah i.e. that Allah is the
true Creator, Provider, Owner etc. However their disbelief and Shirk occurred in
Tawhid al-Ulahiyyah i.e. in worshipping other deities and entities. This has been
clearly demonstrated in Strah Al-Kafiran:
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"Say, 'O dlsbellevers, I do not worship what you worshlp Nor are you
worshippers of what I worship. Nor will I be a worshipper of what you
worship. Nor will you be worshippers of what I worship. For you is your
religion, and for me is my religion." [109:01-09]

Their Shirk in worship was in placing intermediaries between themselves and
Allah, seeking a Wasilah or a Shafa‘ah to Allih i.e. intercession.

So whoever directs any aspect of worship to a Prophet, Walee or righteous person,
believing that it is a form of Wasilah or Shafa‘ah, he has disbelieved with the very
Shirk of Quraysh.” Allah informed us of their Shirk, they would say:

(va)mgw J_Q,W "”“’b)

"We only worship them that they may br1ng us nearer to Allah in
position." [39:03]
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"And they worship other than Allah that which neither harms them nor
benefits them, and they say, "These are our intercessors with Allah." [10:18]

Third: A person who does not consider the Mushrikan (polytheists) to be

disbelievers, doubts their disbelief or considers their ideology to be correct. [such

= Please refer to the explanation of the Four Fundamental Principles and the types of Shafi‘ah. Also
refer to the explanation of the Three Fundamental Principles and the types of Tawakkul.
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a person has] disbelieved.

The quality which truly establishes Tawhid is not the mere pronunciation of La
ilaha illa Allah, nor is it even acting upon its meaning. Rather, from the pillars and
conditions of Tawhid is for a person to hate, reject and disbelieve in all other false

deities and everything which is worshipped besides Allah.

He (the Exalted) said:
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"So whoever disbelieves in Taghoot (false gods and deities) and believes in
Allah has grasped the most trustworthy handhold with no break in it..."
[02:256]

Allih mentioned the statement of Ibrahim %&4 said:
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"When Ibrahim said to his father and his people, 'Indeed, I am disassociated
from that which you worship Except for He who created me; and indeed,
He will guide me."" [43:26]

So whoever does not consider the Mushrikin, Jews or Christians to be disbelievers,

doubts their disbelief or justifies their religion, he himself has left the fold of Tslam.

Fourth: Whoever believes that the guidance of somebody else is more perfect
than the guidance of the Prophet #; or the laws of other than the prophet are
better than the laws of the Prophet # like the person who prefers the laws of the
Tawaghit (false deities). [Such a person has] disbelieved.

The best guidance is the guidance of Muhammad #. For this reason Ahl as-
Sunnah wa ‘I-Jama‘ah do not normally emphasise and exaggerate the biographies
of scholars, because they did not want to attach people to personalities, but they
want people to be attached to the guidance of the Prophet #. Allah (the most
High) said:
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"There has certainly been for you in the Messenger of Allah an excellent

example for anyone whose hope is in Allah and the Last Day and [who]
remembers Allah often." [33:21]

Therefore, we do not give precedence to the statement of any individual scholar if
it is contradictory to the statement of the Prophet .

If a person believes that the judgement, laws or rulings of any person, scholar or
ruler are equal to or better than the laws of Allah, he has committed Kufr and left
the fold of Islam, even if he ruled by the laws of Allah.

A person who rules by the laws of other than Allah can be classified into three
types:

1. He believes that the man-made laws are equal to or better than the laws of
Allah. This is major disbelief and he has left the fold of Islam.

2. He believes that the laws of Allah are superior and an obligation, but he
rules by man-made laws due to worldly desires such as wanting authority
or wealth. The ruling upon him is that he has committed minor Kufr
which does not take him out of the fold of Islam, however we fear that
he may fall into disbelief, and he is on the verge of severe danger in his
religion.

3. The person is ignorant, he does not know, he merely hears a ruling from
somebody thinking that itis the rule of Allah. If it is a matter which is not
known by necessity, then he is excused for his ignorance.

Fifth: If a person hates anything which the Messenger # brought, even if he

performs the action. [Such a person has] disbelieved.
A Muslim must love every command of the Shari'ah. Also the love of a Muslim
towards Allah must be greater than his love for any other entity, nobody must be

equated to Allah with regards to this — neither the Prophet # nor anybody else.

A Muslim must love everything which has been mentioned in the Quran and
Sunnah. If a person implements an obligation of the religion but dislikes or detests
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it, he has disbelieved. An example of this is a person who prays whilst at the same

time disliking its obligation. Allah (the Most High) said:
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"But no, by your Lord, they will not [truly] belleve until they make you,
[O Muhammad], judge concerning that over which they dispute among
themselves and then find within themselves no discomfort from what you
have judged and submit in [full, willing] submission." [04:65]

Sixth: a person who makes mockery of anything from the religion of the Prophet

#, its rewards or punishments. [Such a person has disbelieved. ]

The author said: “whoever makes mockery of anything from the religion...” the
word ‘anything’ implies mockery of any aspect of Islaim regardless of how small it
may seem. Therefore any mockery of Allah, His Messenger, His rulings and the
Shari'ah, no matter how minor a person considers it to be, is Kufr which exits a
person from the fold of Islam.

Then the author said: “and its rewards or punishments” — if a person mocks or jests
about anything regarding the reward Allah has prepared for the people of Taqwa,
or the punishments Allih has warned the sinners against; if a person mocks or jests

about anything relating to the delights of Paradise, or the pains of Hell, then he
has disbelieved.

The hypocrites who mocked the Prophet # and his companions justified their
actions by saying:
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"And if you ask them (i.e. the mockers), they will surely say, 'We were only
conversing and playing." [09:65]

Yet despite this, Allih described them as having lost their Imin and committing
disbelief. This shows that Allah (the Most High) rebuked them with severity. In
normal situations, if a person presents an excuse for his actions then his excuse is
accepted and he is shown mercy. However Allah (the Most High) rebuked them

with severity even after they presented their excuses. This was to show the danger
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of mocking the religion.
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"Say: was it at Allah, hlS signs, his messenger that you used to make
mockery of?" [09:65]

"Say: was it at Allah" i.e. is there no other matter remaining that you could mock
such that you have to resort to mocking the most sacred and divine matters such as
Allah, or "His signs" whether they are religious rulings like mocking the Prayer or
universal signs of Allah like a person saying: the four seasons in the year is stupidity
or "His messenger” which includes any previous Prophet or Messenger.

"...That you used to make mockery of?" i.e. through joking, mocking or jesting
regarding these divine sacred matters.

b OIR it a2 sl o) i) 45 i 36 \jjm;:“ \J
"Do not make any excuse, indeed you have disbelieved after your Iman,
If We pardon one faction of you - We will punish another faction because

they were criminals." [09:66]

This is the evidence that a person who mocks any aspect of Islam has disbelieved
and invalidated his Islam, and any excuse he present will not be accepted. However
if he sincerely repents and seeks forgiveness then he will be forgiven. There are
three conditions for the acceptance of his repentance:
1. That he must truly be sorrowful and apologetic for his mockery, and this
in itself cannot be a joke. So his repentance must be sincere.
2. He must praise Allah and His religion and be sincere in this. Just as he
mocked Allah and His religion, then he must also praise them.
3. He publicly announces his repentance and frees himself from his previous
actions of mockery.

The ruling regarding a person who listens to mockery of Islam

A person who hears the mocking and insulting of the religion can react in three
possible ways. The first way is for him to be displeased with it, making his displeasure
known, forbidding and reprimanding it. Such a person is a true Believer, striving

for the sake of Allah.
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The second way is for a person to be displeased with the mocking, to turn away
and distance himself from the mockers. Such a person has fulfilled the obligation
upon him.

The third way is that he hears the mockery of Islim but remains in his place
listening to it. His ruling is the ruling of the mocker, he is similar to him in his
actions. The evidence for this is the saying of Allah:
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"And it has already come down to you in the Book that when you hear
the verses of Allah [recited], they are denied [by them] and ridiculed; so
do not sit with them until they enter into another conversation. Indeed,
you would then be like them. Indeed Allah will gather the hypocrites and
disbelievers in Hell all together." [04:140]

This Aayah therefore warns against listening — or watching — mockery and joking
of the religion. This also includes attending comedy shows in which Islam is
mocked, or watching films or TV shows. The recent trend of movies regarding
Prophets and companions also enters into this. They are often depicted by actors
who are either non-Muslims or disobedient people.

Seventh: Magic; included in this is ways of turning a person away from something
he loves or swaying a person to love something [through magic].

The author mentioned two types of magic:
Q Sarf: Using magic to turn a person away from a woman, whether it is
his wife or otherwise.
Q “Atf: To sway a person towards being attracted to a woman who he
would not normally be attracted to, whether it is his wife or otherwise.

In any case, practicing any type of magic or sorcery is Kufr Akbar.

Why is magic an invalidator of a person’s Islam? Because it is not possible for a
person to partake in magic unless he disbelieves in Allih and seeks assistance from

104



Ten Matters Which Invalidate a Person's Islam

the jinn. Therefore it is Kufr Akbar (Major Disbelief). It is one of the biggest

avenues to Shirk.
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"They (the two Jinn) would not teach this to anybody except saying: we are
only a trial so do not disbelieve." [02:102]

The Jinn or Shaytan a person uses for magic must be worshipped and submitted
to. For this reason, the more the magician worships the Shaytan, the stronger is
magic will be.

So whoever does this or is pleased with it being done has disbelieved.

It does not matter whether a person is involved in magic himself, or goes to a
magician, in any case he has disbelieved. This shows that Imam Muhammad ibn

‘Abd al-Wahhib does not differentiate between the two types of people.

The Prophet # said, “Whoever partakes in magic, or has magic performed for him,

»y3

is not from us.

The opinion that Imam Muhammad ibn ‘Abd al-Wahhib had regarding the
Islamic punishment for a person who partakes in magic is:

1. Heis considered to be a Kafir.

2. Heis sentenced to the appropriate Islamic punishment by the ruler.

3. Heisadmonished to repent for his sins.

Eighth: Supporting and helping the Mushrikain over the Muslims.

Supporting and helping the disbelievers over the believers invalidates a person’s
Islam if he believes and intends to support Kufr over Islam.

The evidence is the saying of Allah (the Most High):
€ ol 3380 o N Al &) e 86 103 I a5 0

"Whoever wholeheartedly supports them and takes them as friends is

% Narrated Imran ibn Husayn; Collected by al-Bazzar.
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surely from amongst them. Verily Allah does not guide the oppressive
people." [05:51]

Aiding the disbelievers over the believers has different rulings, it can either be Kufr
Akbar which negates a person’s Islam, or it is a major sin. It is Kufr Akbar if a
person aids and supports the disbelievers over the Muslims out of love for what
they are upon, i.e. loving the religion of disbelief, Shirk and misguidance. He aids
them out of free choice i.e. he is not compelled to do so. This person has left the
fold of Islam, because Allah said, "...he is surely from amongst them".

As for a person aiding the disbelievers over the believers whilst rejecting their
religion or being pressured to do so, due to a worldly gain and not out of love
for their religion, he is committing a major sin and Kufr is feared for him but he
remains a sinning Muslim.

Ninth: whoever believes it is permissible for some people to be outside of the
Shari’ah of Muhammad #, just as it was permissible for Khidhr to be outside the
Shari’ah of Masa %45l Such a person has disbelieved.

There are some people who believe that whatever the Jews and Christians are upon
is the truth, and that they are brothers in Faith such that we should not consider
them to be disbelievers. They justify this due to the Jews and Christians believe in
the teachings of their Prophets (Misi and ‘Isa). They also say Khidr lived in the
time of Prophet Misa and yet was outside his Shari'ah. The reply to this:

Firstly: The Prophet # told us that every Prophet was always sent specifically to
his tribe, whereas our Prophet # was sent to all of mankind. For this reason, any
person to whom the Shari'ah of Muhammad # was conveyed but he refused to
accept it then he remains a Kafir, even if he claims he is a follower of Muasi (i.e. a
Jew) or a follower ‘Isa (i.e. a Christian).

Secondly, there is clear evidence which orders the Jews and Christians to believe in
the Shari'ah of Prophet Muhammad #. He said: “By the one in whose hand my
soul is, if a Jew and Christian hears of me but does not believe in me then he will

be from the people of the Fire.”

Thirdly: It is upon him to establish the authenticity of the claim that Khidr did
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not follow the Shari'ah of Prophet Muasa 8. Even if the claim is authentic, it is
not an evidence to justify the action of any person today because aspects of the
legislation of previous prophets differed from our legislation.

Therefore, any person to whom the message of Prophet Muhammad # is conveyed
and he does not believe in it, then he is a Kafir (disbeliever).

Tenth: Completely turning away from the religion of Allah, by not learning it nor
acting by it.

This is complete disregard for the religion of Islam in both knowledge and actions;

it is disbelief, we ask Allah for safety and pardoning.

There are many Ayit which speak about the disbelief of those who make I‘rad
(turn away) from the religion of Allah:
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"Who is oppressing than the one who, when the Verses of his Lord are

mentioned, completely turns away from them. Indeed we will exact
retribution from the criminals (disbelievers)" [32:22]
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"But those who disbelieve, from that of which they are warned, are turning
away." [46:03]
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"And whoever turns away from the remembrance of his Lord He will put
into arduous punishment." [72:17]

"There is no difference in all of these matters which invalidate a person’s Islam
whether a person is [doing them] in jest, with intent or out of fear."

The author concluded his treatise by mentioning an important matter, and that is
that a person may try to justify one of the above actions by saying he was merely
joking. However, the author stated that any person who does one of the above
actions leaves the fold of Islam, regardless of whether he did it in jest or seriousness.
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This is why Allah (the Most High) said:
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"Ifyou ask them, they will surely say, "We were only conversing and playing."
Say, "Is it Allah and His verses and His Messenger that you were mocking?"
Make no excuse; you have disbelieved after your belief..." [09:65-66]

So Allah judged them to be disbelievers, even though they justified their actions by

claiming they were merely joking.

As for a person who commits one of these actions out of fear, and his fear is only
for his reputation, authority or some wealth, the same ruling as above applies.

"...Except if a person is compelled to do them..."

A person who is physically compelled to do an act of Kufr, whilst his heart rejects
it and remains upon belief, is excused due to the saying of Allah:
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"Whoever disbelieves in Allah after his belief... except for one who is forced
[to renounce his religion] while his heart is secure in faith." [16:106]

This is because nobody can compel nor control the actions of the heart. A person
may be compelled to make a statement or an action, however the actions of his
heart only he himself controls.

However the person who is compelled and coerced is only excused with the
following conditions:

1. His heart feels tranquil with Imin.

2. He does not exceed the level he is coerced with i.e. if he is coerced and
compelled to insult one of the Companions, he does not exceed this by
insulting all the Companions.

3. The person tries to find a way out without being harmed; like some of
the scholars did at the time of Imam Ahmad. When they were compelled
to say the Quran is created, they would instead point to their fingers (as
if enumerating) and say: “The Torah, Injil and Quran are created.” They

108



Ten Matters Which Invalidate a Person's Islam

meant by: “are created” their fingers, and not the speech of Allah! They
only did this to avoid execution while still believing in the specch of Allah
in their hearts.

4. He does not transgress the rights of anybody else; so a person is not
permitted to kill another person even if he was ‘coerced’ to do so.

The author said: "All of these matters are the most dangerous and yet most
common of what takes place. So it is befitting that a Muslim takes caution and
fears for himself regarding them. We seek refuge in Allih from anything that
causes his anger and his painful punishment.”

Theinvalidators which he mentioned are “from the most dangerous and common”
invalidators. This shows that the author knew of the other invalidators but he
wanted to limit them to ten if the most common and dangerous invalidators.

This treatise, and others similar to it, also demonstrate the sincerity of Imam
Muhammad Ibn ‘Abd al-Wahhab towards the Ummah. He only explained these
invalidators as an advice to the Ummah, so we can be aware of them. He mentioned
every invalidator with an evidence. This is from the custom of the scholars i.e.
mentioning evidences for each statement and claim. May Allah have mercy upon
him.

May Allah send salutations upon the best of his creation Muhammad, his family
and companions, and grant them peace.
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Important Lessons for the Common Muslims of the Ummah

Introduction

In the name of Allab, the Most Merciful, the Bestower of Mercy

All praise is for Allah the Lord of Worlds. The final ending is for the
pious people. May the peace and blessings of Allah be upon his slave
and Messenger, our Prophet Muhammad, and upon his family and
companions.

Thereafter: These are some brief words outlining what is obligatory
upon every common Muslim to know regarding the religion of Islam.
I have called it: Important lessons for the Common Muslims of the
Ummah.

T ask Allih to cause it to be a means of benefit for the Muslims, and that
He accepts it from me. Indeed He is Generous and Kind.

‘Abd al-‘Aziz ibn ‘Abdullah ibn Baz

NOTES
Why do we study these important lessons?

We study these lessons because: (1) they are important lessons for every Muslim,
and (2) the scholars have advised with studying them.

If a person was to say, ‘I am student of knowledge, and these lessons are only
important for the common Muslims and I am better than the common Muslim,’
We ask him regarding the contents of this book, if he does not know it then the
common Muslims are better than him, and a person should never be arrogant
about knowledge and learning from the books of the scholars.

What are the contents of this treatise?
1. The method of the Salaf in learning the Quran - its recitation,
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memorisation, contemplation and implementation.

An explanation of Islam, Iman, Ihsin, Tawhid and categories of Shirk.
An explanation of the Prayer and its related rulings.

A description of the Wud@a® and its related rulings.

Adorning one’s self with Islamic manners, etiquettes and morals.

A warning against disobedience and sinning.

Funeral preparation, procession and prayer.
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Important Lessons for the Common Muslims of the Ummah

Lesson One

MEMORISE THE SMALL CHAPTERS OF THE QURAN

Memorise the opening chapter of the Quran, Sarah Fatihah. Also,
memorise the short chapters from Sarah az-Zalzalah to Sarah an-Nas.

Constantly repeat, perfect your recitation, recite and understand all that
is ought to be understood. [1]

NOTES
[1] What is the manner in which the Salaf would study the Quran?

The manner in which the Salaf (early generations of pious Muslims) was that they
would study the Quran, memorising ten Ayait every day, whilst understanding its
explanation.

‘Abdullah ibn Mas‘ad « said: “When a man amongst us learned ten Ayit of the
Quran, he would not move on to the next Ayat until he had understood their
meanings and how to act by them.”

The types of people with regards to the Quran

1. First type: They abandon the Quran; their abandoning the Quran is
either in its recitation, memorization, implementation or using it as a
cure.

2. Second type: They memorise and recite the Quran but do not ponder
over it nor implement it.

3. Third type: They are consistent in its recitation, memorization,
contemplation and they seek the help of Allah in implementing it. This
was the practice of the Salaf and their followers.
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Lesson Two

THE CONDITIONS OF THE SHAHADAH

A clarification of the five Pillars of Islam; the first and greatest Pillar

is: The Testifications that "there is no deity worthy of Worship except
Allah, and that Muhammad is the Messenger of Allah".

[You should know this] as well as the explanation of its meaning and
conditions. Its meaning is: ‘There is no deity worthy of worship’ this
negates everything which is worshipped besides Allah. ‘Excepr Allal’
this affirms that worship is for Allah alone, He has no partners.

The conditions of (La ilaha illa Allah) are:

1. ‘Ilm (Knowledge) - which negates ignorance.

2. Yaqin (Certainty) - which dispels doubts and suspicions.

3. Ikhlas (Sincerity) - which negates Shirk (associating partners with
Allah).

4. Sidq (Truthfulness) - which negates hypocrisy.

Mahabbah (Love) - which negates hatred. [1]

6. Inqgiyad (Compliance) - which negates non-compliance [to the
commands of Allah].

7. Qubil (Acceptance) - which negates repulsion.

8. Kufr (Disbelief) - disbelieving in everything which is worshipped
other than Allah.

AN

[You should also know] the meaning of the Testification: “Muhammad

Rasalullah”. [2]

It necessitates:
1. Accepting the truthfulness of whatever the Prophet informed of
2. Obeying him in what he commanded
3. Abandoning that which he prohibited
4.

That you do not worship Allah except with what Allah and His

Messenger # legislated.
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Important Lessons for the Common Muslims of the Ummah

After this, the remaining Pillars are explained: Salah, Zakat, the fasting
of Ramadan and Hajj to the Sacred House of Allah for the person who
is able.

NOTES
[1] There are three types of ‘Love’:

1. First: Loving Allah. This is an obligation and the greatest aspect of Iman.
The love of Allah is demonstrated by loving every action Allah loves,
every person Allah loves, every time or period Allah loves and every place
Allah loves.

2. Second: Loving another being alongside and equal to the love of Allah.
This is Shirk.

3. Third: Natural love which is like love between parents and children. This
is permitted with the condition that it does not take precedence over the

love of Allah.

[2] We say Muhammad # is the Messenger and ‘Abd (submissive worshipper) of
Allah.

The meaning of ‘Abd is:
1. The Prophet # himself is a worshipper of Allah, therefore he should not
be worshipped or given any attributes of Rubtabiyyah (Lordship).
2. He was the best and perfect example in worship Allih, he therefore
perfected ‘Ubtdiyyah (submission and worship to Allah).
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Levels of 'Ubudiyyah

General ‘Ubadiyyah: Everybody and everything is
universally submissive to Allih. Even non-Muslims enter

into this, they are ‘Ibid of Allah.
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"There is no one in the heavens and earth but that he
comes to the Most Merciful as an ‘Abd (in complete
submission)." [19:93]

Specific ‘Ubadiyyah: This is voluntary submission which
is shown to Allah in obedience to Him. Only the Muslims
attain this.

Lo -
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"And the 'Tbad (worshippers) of the Most Merciful are
those who walk upon the earth easily." [25:63]

Unique ‘Ubadiyyah: This is the level of submission only
reached by the Prophets, it is unique to them because
nobody can ever attain their level of worship, obedience

and submission.
(1,510 64D
"Indeed, he was a grateful ‘Abd (worshipper)." [17:03]
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Lesson Three

THE SIX PILLARS OF IMAN
The six pillars of Iman are:
1. Believing in Allah.
2. His Angels.
3. His Messengers.
4. His Books.
5. The Last Day.
6. Thatyou believe in the Divine Decree — the good and bad is all from
Allah.
NOTES

These six pillars of Iman form the basis of a Muslim's ‘Aqgidah (creed) whereas the
five pillars of Islam form the basis of a Muslim's actions. If a person rejects any of
these six pillars, he is not considered a believer.
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Lesson Four

AN EXPLANATION OF THE TYPES OF TAWHID AND SHIRK
An explanation of the different types of Tawhid; they are three:

1. Tawhid ar-Rubiubiyyah: The belief in Allah (the Glorified) that He is
the Creator of everything, the One who controls everything; He has no
partners in all of that.

2. Tawhid al-Ulihiyyah: The belief that Allah (the Glorified) is the only
deity worthy of worship; He has no partners in this. This is the meaning
of “La ilaha Illa Allah” — There is nothing truly deserving of worship
except Allah. All the different types of worship such as Praying, Fasting
etc... must be sincerely for Allah alone; none of it can be directed to

other than Allah.

3. Tawhid al-Asma® wa's-Siffar: The belief in everything that has been
mentioned in the Noble Quran and the authentic Hadiths regarding the
names and attributes of Allah. Also, to affirm the names and attributes
of Allah in a befitting manner without:

Tabrif: Altering the wording of the Ayah or Hadith.

Tatil: Negating the meaning of any attribute found in an Ayah or

Hadith.

Takyif: Questioning or attempting to describe the reality of the

attributes of Allah.

Tamthil: Equating and comparing the attributes of Allah to the

attributes of creation.

This is in implementing the saying of Allah (the Glorified):
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"Say: He is Allah, who is One. Allah, the Eternal Refuge. He neither begets
nor is born, nor is there to Him any equivalent." [112:1-4]
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"There is nothing like unto Him, and He is the Hearlng, the Seeing" [42:11]

Some of the people of knowledge have divided the above three categories
into two categories; they included Tawhid ar-Rubuabiyyah and Tawhid
al-Asma’ wa s-Sifat into one category.[1] There is no contradiction in
this, as the objective is very clear from both categorisations. As for Shirk
(associating anything or anyone in worship with Allah), it is divided
into three types:

1. Shirk Akbar (Major Shirk): This invalidates all actions as well as
necessitates permanent residence in the Fire for the person who died

upon it. As Allah (the most High) said:
(o LR G e I\ S55 50

"...If they had joined in worship others with Allah, all that they used to do
would have been of no benefit to them." [06: 88]

elyl 5l il e Guanls il S lia 15050 of oS A B G
€ 5A rﬁ)u\d ;@L&\ -
"It is not for the polytheists to maintain the Mosques of Allah, while they

are a witness against their own selves of disbelief. Their actions are lost and
in the Fire shall they dwell forever." [09:17]

The person who dies upon this will not be forgiven and Paradise is
forbidden to him, as Allah (the Majestic & Exalted) said:

P
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"Verily, Allah does not forgive that partners should be set up w1th Hlm
in worship, but He forgives anything else, to whom He pleases; and
whoever sets up partners with Allah in worship, he has indeed invented a
tremendous sin." [04:48]
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"Verily, whosoever sets up partners in worship with Allah, then Allah has
forbidden Paradise for him and the Fire is his final abode" [05:72]

From the types of Shirk Akbar is: Supplicating to the dead and idols,
seeking refuge from them, taking vows by them and sacrificing for them
etc.

2. Shirk Asghar (Minor Shirk): This is any matter which has been named
‘Shirk’ in the Quran and Sunnah but it is not the same as Major Shirk;
such as Riya” (showing off) in some of one’s deeds, swearing by other
than Allih and saying: “What Allah willed and what so and so willed’
etc. This is due to the saying of the Prophet #, “That which I fear for
you the most is minor Shirk.” When he was asked regarding it, he said:
‘Riyaa.™

He # also said, “He who swears by anything other than Allah commits
Shirk.”s

The Prophet # also warned, “Do not say, 'If had Allih and so-and-so
(person) wills', but say, 'If Allah wills and then so-and-so (person) wills.”*

This category of Shirk does not necessarily lead to apostacy. However, it
negates, however, the completeness and perfection of Iman.

3. Shirk Khafi (Hidden Shirk): Its evidence is the statement of the
Prophet #, “Shall I not tell you of which I fear for you more than I fear
of the Dajjal?” They said, "Yes, O Messenger of Allah." He said, “Hidden
Shirk, where one beautifies his way of praying only because another one
is looking at him.””

—Alrernatively, Shirk can be divided into two categories - Major and
4 Narrated by Rafi; Collected by At-Tabarani.

s Narrated by Ibn ‘Umar; Collected by at-Tirmidhi.

* Narrated by Hudhayfah; Collected by Aba Dawad.

7 Narrated by Abt Sa‘id al-Khudri; Collected by Ibn Majah & Ahmad.
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Minor. In this case, the hidden Shirk encompasses both the major Shirk
and minor Shirk. It is Major Shirk if it is the same as the Shirk of the
hypocrites who hide their false beliefs while showing off Islam out of
fear. It is Minor Shirk if it is the same as Riya”.

NOTES

(1] Shaykh Ibn Baz said: “Some of the people of knowledge have divided the above
three categories into two categories; they included Tawhid ar-Rubibiyyah and
Tawhid al-Asma’ wa s-Sifat into one category. There is no contradiction in this, as
the objective is very clear from both categorisations.”

There is no difference between categorising Tawheed into three or two categories,
as both categorisations cover the same aspects:

Tawhid Ar-Rububiyyah
Tawhid Al-Ma’rifah wal Ithbat
Tawhid of knowledge and
affirmation
Tawhid Al-Asma’ Was-Siffat
‘Tawhid Al-Qasd Wat-Talab

Tawhid Al-Ulahiyyah

Tawhid of intentions and actions
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Lesson Five

THSAN

The pillar of Thsan is: That you worship Allih as though you see him,
if you are not able [to worship Him as though] you see him, the indeed
He sees you.

NOTES

Thsan is the perfection of worship in which a Muslim strives to worship Allah ata
higher level. It has two levels:
1. "Thatyou worship Allah as though you see him": This is to worship Allah
based on your love of Him and desiring His reward.
2. "If you are not able [to worship Him as though] you see him, the
indeed He sees you": This is to worship Allah based on your fear of His
punishment.

The first level is higher and more perfect than the second level.
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Lesson Six

THE NINE CONDITIONS OF SALAH

The conditions of Salih are nine:
1. Islam.
2. Intellect.
3. Tamyiz - Maturity of a child in differentiating between various
matters.
Purification from the state of Impurity.
Cleanliness from physical impurities.
Covering one’s private parts.
The entrance of the correct time.
Facing the Qiblah.

A sincere intention for Salah.

R O

NOTES

Conditions of the Prayer are called Shurat As-Salah. The Shurat (Conditions) of
the Prayer must be fulfilled before and throughout the Prayer. If a condition is
missing then the Prayer is not valid.

1. Islam: this is opposed by Kufr. If a person commits Shirk or insults Allah prays,
his Prayer is not accepted until he repents.

2. Intellect: this is opposed by mental incapacity. A person who is drunk takes the
same ruling.

3. Tamyiz — this is not the age of puberty, rather it is the age of a child when he has
the mental maturity to differentiate between matters, so he knows the difference
between a question and an answer for example. There is no set age for this, however

in most cases it is seven years old.

4. Purification from the state of impurity - whether it is Major Impurity (Ghusl is
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required) or Minor Impurity (Wud@’ is required).

5. Removing Najasah (physical impurities) - this has to be removed from a person’s
body, place of prayer and clothing. If a person prays whilst knowing of a physical
impurity and having the ability to remove it, but does not do so, his prayer is
invalid.

There are three types of Physical Impurities:
1. Severe Impurity: the impurity of a dog which must be washed seven
times, the first time with soil.
2. Moderate Impurity: It is in between the severe and light impurity like
urine, this requires washing the affected area with water.
3. Light Impurity: the urine of a male infant who has not begun to eat solid
foods. This only requires sprinkling with water.

The impure things are: Urine and excrement, dung of the animals whose meat
is not eaten, a large flow of blood from an animal, a discharge of blood from the
private parts and the dead carcass of any animal to the exception of a human.

6. Covering the ‘Awrah (private parts). There are three types of ‘Awrah:

1. Mukhaffafah: A young child between 7 and 10 years old. The ‘Awrah is
his two private parts.

2. Mughallazah: The ‘Awrah of a woman who is over the age of puberty.
She must cover all her body except her face and hands. According to an
opinion of the scholars, she must also cover her hands and face when in
front of non-relatives.

3. Mutawassitah: Everybody besides the other two categories must cover
what is between the knees and navel. This must be covered in front of
other people at all times. In the Prayer, one should cover the upper body
including the shoulders.

7. The entrance of the correct time: If a person intentionally prays before or after
the correct time then the prayer is not accepted, unless he is combining the Prayer

for an Islamically-permitted reason such as travelling, rain, etc.

8. Facing the Qiblah: Every obligatory prayer must be performed facing the
Qiblah, this excludes the Nafl (voluntary) prayers whilst traveling which can be
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prayed facing any direction the transport faces.

9. The sincere intention of Salah (Prayers): A person must make an intention for
the Prayer; this is done in the heart and to pronounce it upon the tongue is a
Bid‘ah (innovation).
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Lesson Seven

THE ARKAN (PILLARS) OF THE SALAH

They are fourteen:

1.

“woa WP

o

Al-Qiyam: Standing if one is able.

Takbirah al-Thram: The first Takbir.

Reciting Sarah Fatihah.

Ruk@’: Bowing.

Al-I'tidal: Being calm and composed in standing back up from the
Bowing.

Sujad: Prostrating on seven limbs (the toes of both feet, both
knees, both hands and the forehead touching the ground).

Rising from the Prostration.

Sitting between the two prostrations.

Tranquillity in all actions and postures.

. Tartib: Performing the above pillars in sequential order.

The last Tashahhud.

. Sitting for the last Tashahhud.
. Sending salutations upon the Prophet Muhammad .
. Taslim.

NOTES

A Rukn (pl. Arkan) is a Pillar within the Prayer and therefore must be performed.
If a Rukn is not fulfilled, the Prayer is invalid. There is no difference between
abandoning a Rukn intentionally or forgetfully - in both cases the Prayer is invalid.

1. Standing if one is able: This is in the obligatory prayers. However, for the
voluntary prayers, standing is not an obligation, but the reward is less. If a person
is unable to stand throughout the obligatory prayer, he should stand whenever he
is able to, and sit when he is unable.

2. The first Takbir (Takbirah al-Thram): i.e. saying Allahu Akbar.
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3. Reciting Sarah Fatihah: Itis a pillar in every Rak‘ah, whether it is silent or aloud.
A person must recite the Fatihah properly and completely. However, if a person
is late to the Prayer and catches the Ruk@’ of the Imam he does not have to repeat

the Rakh.

4. Ruk@’: Bowing in a manner in which the head is level to the back and the hands
are placed upon the knees with the fingers spread out.

5. Al-I'tidal: Being calm and composed in standing back up from the Bowing.

6. Sujud: Prostrating on seven limbs; they are the toes of both feet, both knees,
both hands and the forehead touching the ground.

7. Rising from the Prostration.
8. Sitting between the two Prostration

9. Tranquillity in all actions and postures: This is known when a person is calmly
able to say the relevant Dhikr in every aspect of the Prayer.

10. Tartib: Performing the above pillars in sequential order.
1. The last Tashahhud.
12. Sitting for the last Tashahhud

13. Sending salutations and blessing on the Prophet Muhammad # by saying as-
Salah al-Ibrahimiyyah.

14. Taslim: Turning the face to the right side and to the left one saying "As-salaimu
alaykum wa rahmatullah".
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Lesson Eight

THE WAJIBAT (OBLIGATORY ACTS) OF SALAH

They are eight:

1. The various statements of Takbir (saying Allihu Akbar) other
than the initial Takbirah al-Thram.

2. Saying “Sami‘ Allahu li-man hamidah” (Allih hears the one who
praised Him); this is said by the Imam as well as the one who is
praying alone.

3. Saying “Rabbanna wa laka ‘-hamd” (Our Lord, praise be to You)
for both the Imam and the individual.

4. Saying “Subhana rabbi al-‘azim” (Glory to my Lord, the Greatest)

in the Ruk®d’.

5. Saying “Subhana rabbi al-ala (Glory to my Lord, the Most High)
in the Sujad.

6. Saying “Rabbigh-firli” (Oh my Lord, forgive me) between the two
Sujad.

7. The first Tashahhud

...and sitting for it.

®

NOTES

A Wiajib (pl. Wajibat) is an obligatory act within the Prayer. If it is left out
intentionally, the Prayer is invalid. However if it is left out forgetfully, the Prayer is
still valid but Sujad As-Sahw (Prostration of forgetfulness) should be performed.
Refer to page number 136 for rulings relating to Sujad As-Sahw.
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Lesson Nine

A DESCRIPTION OF THE TASHAHHUD

It is to begin with at-Tahiyat:
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"Greetings, Salah (Prayers) and the pure things belong to Allah. Peace
be upon you, O Prophet, the Mercy of Allah and His blessings. Peace
be upon us all and on the righteous servants of Allah. I bear witness
that there is no deity worthy of worship except Allah alone, and I bear
witness that Muhammad is His slave and Messenger."

Then to send salutations and blessings upon the Prophet # by saying:
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"Oh Allah, Exalt Muhammad and the family of Muhammad, as you
did exalt Ibrahim and the family of Ibrahim, verily You are the Most
Praised, The Most Glorious.

Oh Allah bless Muhammad and the family of Muhammad, as you
did bless Ibrahim and the people of Ibrahim, verily You are the Most

Praised, The Most Glorious."

After this, a person should seek refuge with Allah from punishment of Hell, the
grave, the trials in life and death, and from the Dajjal.

3
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After that he may supplicate and ask Allah whatever he wishes, especially any
supplications narrated by the Prophet #, such as:

Pe
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"O Allah help me to perform Your remembrance, show gratitude and
allow me to worship you in the good way. O Allah I have oppressed
myself with severe oppression and there is none other than You who
forgives sins. So forgive me with a forgiveness from you and grant me

your Mercy. You are the All-Merciful, The Oft-Forgiving."

As for the first Tashahhud, one should stand after saying the two statements
of Shahaadah to the third Rak‘ah in the Zuhr, ‘Asr, Maghrib and ‘Isha” Salih
(Prayers). If a person also sends peace and salutation upon the Prophet then this
is better due to the general narration regarding it and then a person can stand for

the third Rakh.

NOTES

There are variations of at-Tahiyat which have been authentically narrated. A
person should try to memorise and variate between them. Before the Taslim, it is
recommended for a person to make any Du‘a according to one's ability and needs.
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Lesson Ten

SUNAN (RECOMMENDED ACTIONS) OF THE SALAH

The Sunan (recommended) actions include:

I.
2.

The opening supplication of the Salah (Du'a al-Istiftah).

Placing the right hand over the left one on the chest while in the
standing position.

Raising the hands up to the level of the shoulders or to the level
of the ears with the fingers close together when saying "Allahu
Akbar", when performing the Ruk@’, when resuming the standing
position after Ruk@’ and when standing to begin the third unit of
the Salah.

Saying the Tasbih three times or more in the Ruka” and Sujad.
Any increase in the statement ‘Rabbania wa-laka ‘I-hamd’ (My
Lord, for you is praise) after standing from the Ruk@’, also any
increase on the supplication for forgiveness between the two

Sujad.

6. Bowingin a manner in which the head and back are level.

I0.

II.

I2.

13.
14.

Distance between the arms from the sides of the body, the abdomen
from the thighs and the thighs from the shins during the Sujad.
Raising the forearms from the floor during the Sujad.

The praying person sitting on his left foot which should be flat
whilst his right foot is erect on his toes. This is done during the
first Tashahhud and between the two Sujad.

At-Tawarruk — during the last Tashahhud - sitting on ones
posterior, placing ones left foot under the right leg and making the
right foot erect.

Pointing with the index finger in the first and second Tashahhud
from the beginning of sitting down until the end of the Tashahhud.
Also, moving the index finger during supplications.

In the first sitting of Tashahhud, sending salutations and blessings
upon Muhammad # and his family as well as Ibrahim and his
family.

Supplications in the last Tashahhud.

Reciting aloud during the Fajr Salah, Jumuh, the two Id Salih
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(Prayers), Istisqa’ (prayer for rain) as well as the first two Units of
Salah in the Maghrib and ‘Isha’ Salah.

15. Reciting quietly during Zuhr, ‘Asr, and the third Rakah in
Maghrib and the last two Rak‘ah of “Isha’.

16. Reciting a passage from the Quran after Strah al-Fatihah.

A person must also pay attention to the other recommended actions
of the Salah other than what we have mentioned such as: an increase
in the statement of the person praying: ‘Rabbana walaka ‘I-hamd’ after
rising from the Ruk@’ for the Imam, the person praying behind the
Imam and a person praying individual — this is a recommended act.

From the recommended actions is also to place one’s hands (with open
fingers) on one’s knees during the Bowing.

NOTES

The Sunan acts are recommended statements and actions within the Prayer. They
should be performed as much as possible to increase the reward and perfection of
the Prayer. However if a person does not perform them, his Prayer is still valid and
there is no need to perform Sujood As-Sahw.

A person should take care to fulfill as many Sunan as possible for the following
reasons:
1. Itincreases the perfection and reward of the prayer.
2. A person is closer in implementing the Hadith “Pray as you have seen me
pray.”
3. Allah loves the Prayer which fulfills the Sunan.
4. If a person regularly performs the Sunan acts of Prayer, if he becomes
lazy, he will only leave a Sunan act and the obligatory acts will remain
protected.
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Lesson Eleven

NAWAQID (INVALIDATORS) OF SALAH

They are eight:

1.

Intentionally talking with awareness and knowledge — as for a
forgetful or ignorant person his Salah is not invalidated with that.

2. Laughing.
3. Eating.
4. Drinking.
5. The private parts of the body being uncovered.
6. Excessive deviation away from the direction of the Qiblah.
7. Excessive movements which are external to the regular actions of
Salah.
8. Nullifying the ablution.
NOTES

There are five different types of movements in the Prayer:

1.

Prohibited movement: This is continuous unnecessary movements
which are not from the Prayer, such as eating or drinking.

Disliked movement: A little amount of movement which is not
continuous, like a person slightly turning his body.

Permitted movement: This is dependent upon a necessity, like a person
moving his hand to switch oft his ringing mobile, or scratch himself.
Recommended movement: A movement which is needed to perfect the
prayer, like a person moving to fill a gap in the row, or moving closer to
the person next to him.

An obligatory movement: A movement which is necessary to validate the
Prayer, like a person moving to remove an impurity from his clothing.
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THE PERFECT AND COMPLETE MANNER OF PRAYING

Having understood the last few chapters regarding the prayer, we should know
the complete and perfect manner of praying, according to the way the Prophet #

himself would pray.

1.0 A Muslim should purify himself in his house, wear his best clothes and walk to
the Masjid. Whilst walking to the Masjid, he should remain calm and tranquil, not
rushing, running nor being hasty or raising his voice.

2.0 When he reaches the Masjid, he should remove his footwear and place them in
their specified place. As he takes off his shoes and places them outside, he should
also forget the Dunya and leave it with his shoes. This is because it is not permitted
to buy, sell or announce lost property in the Masjid.

3.0 Whilst entering the Masjid and the prayer hall, he should enter with his right
foot saying:

5 I3 L 51 2l ) J55 e 32, A, 40l oy
In the name of Allah; may peace and blessings be upon the Messenger of
Allah. O Allah, open Your doors of mercy for me.

4.0 Having entered the Masjid, he should go to the first rows and if it is a woman
- in the same hall as the men - she should go to the back rows.

4.1 If he is late for the Prayer and the congregation has already begun praying, he
should say Takbirah al-Ihram (the first Takbir to initiate the prayer), and then
follow the Imam in the stage of the prayer he is in. So if the Imam is standing,
in Qiyam (standing), Ruka@’ (bowing) or in Sujad (prostration), he should also
immediately do this.

4.2 If a latecomer has caught the Ruk@’ of the Imam, he has fulfilled the Rak‘ah
(unit) of the prayer. However if he has missed the Ruka’ with the Imam, he should

stand up and make up any missed units of prayer after the Imam makes Taslim .

4.3 If he is early to the prayer, he should pray Tahiyyah al-Masjid (two units for
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entering the Masjid) before he sits down and/or pray the Sunnah prayers which
are attached to the Fard Prayer.”

4.4 Whilst waiting for the Imam to begin the congregational prayer, he should
remain tranquil, making Dhikr or reciting the Quran and not transgress the
sanctity of the Masjid by conversing about the Dunya, nor constantly looking at
the clock or being hasty for the prayer to start.

s.0 When the prayer is about to start, the Imam should stand in front of a
Sutrah”, and the congregation behind him because the Imam is the Sutrah for the
congregation. If a person is praying individually, whether at home or outside, he

should also stand behind a Sutrah.

5.1 Before beginning the prayer, a person should ensure he has fulfilled the
conditions of the prayer which were mentioned previously, otherwise his prayer
will be invalid and he will have to repeat .

6.0 He should say Allahu Akbar, raising his hands with his fingers together. He
should raise his hands to the level of his ears or shoulders, and his palms should be

straight and facing the Qiblah.

7.0 He then places the palm of his right hand upon the back of his left hand, either
grasping his left wrist or simply placing it on top of the left wrist. His hands should
be placed on his chest.

7.0 He should look down at the place of Sujad and not look around.

7.1 It is recommended to recite Du@’ al-Istiftah in the first Rak‘ah only, and it is
better to vary between the various Du@’ that have been narrated for Istiftah.

7.2 He should seek refuge in Allah by saying:
o QUi e Al S8

i

8 These Sunan prayers are called as-Sunan ar-Rawitib or as-Sunan al-Mu’akkadah.

 Any pillar or object which will stop a passerby from passing in front of a person praying.
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7.3 He should also mention the name of Allah by saying:
(::.-g.jl\ g?a-jl\ ) -]

7.4 He then recites Sarah al-Fatihah completely, reciting each vowel, letter, word

and Ayah properly.

7.5 He should recite whatever is easy for him from the other chapters of the
Quran. He does not need to seek refuge in Allah, and should only recite Bismillah

if reciting from the beginning of a new Sarah.

8.0 He says Allahu Akbar and raises his hands like he did previously, and goes into
Rukd’ (bowing).

8.1 Whilst in Rukd@’, his back should be level to his head, his gaze fixed to the place
of Sujad and his hands placed on his knees with fingers spaced out.

8.2 He must say the following remembrance atleast once, and it is better to increase
in odd numbers:

8.3 He then rises from the Ruk®’, raising his hands to the level of his shoulders or
ears to make a Takbir and simultaneously says:

Rw&w@“

8.4 After he has stood up from the Ruki’, he should maintain that position until
every limb of the body is back to its normal position, he should say:

SeCR B i

9.0 After this he says the Takbir without raising his hands and goes into Sujad
(prostration). He must ensure that his forehead, nose, palms, knees and toes all
touch the ground.
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9.1 He must maintain space between his elbows and side, and between his thighs

and stomach, and prop up his toes upon the ground, facing the Qiblah.

9.2 Whilst in Sujid he should say, at least once:
BG; o
9.3 He can also add any other supplications he wants to do so.

10.0 He then says Takbir (without raising the hands) and sits upon his left leg with
the toes of his right foot propped up behind him. He places his hands on his knees,
with his fingers together.

10.1 He then says Takbir and performs Sujad like the first one.

After this he says Takbir and stands up, assuming the standing position like before.
He has now completed a Rak‘ah (a single unit of Prayer).

In the second Rak‘ah everything is repeated but there is no Takbirah al-Thram, nor
Du‘?’ al-Istiftah.

.o In his second Rak‘ah, when he has finished his second Sujad, he sits for
Tashahhud. Whilst reciting the Tashahhud he should place his left hand on his
left knee, and with the index finger of his right hand point towards the Qiblah,
and move it slightly when supplicating. If the Prayer consists of more than two
Rak‘ah, he should stand up and repeat the actions for another Rak‘ah(s). In the
final Rakah, after the Tashahhud he should say as-Salah Al-Ibrahimiyyah and seek

refuge in Allah by supplicating:
Se L 5el AN OlE 5e 8L 58T Jes olie e L 5
S5 L a2 e Bl 25 920

He can also add other supplications.

1.1 After this he makes a Taslim, by turning his head towards right and left saying:

M i/°/, 08 o7~ 542
44 w)jrﬁﬁ.\srw\

He should not move his shoulders, hands nor nod his head whilst making Taslim.
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After the Prayer

After the Obligatory Prayer, one should say:

Dhikr Number of times
Al ;;e; | Three times
DI 15 S A Ay N &3 G | Onee
LS
Al Al s | Thirty three times
Note: he should use the
fingers of his right hands
to enumerate this
& Thirty three times

Note: he should use the
fingers of his right hands

to enumerate this

Thirty three times
Note: he should use the
fingers of his right hands

to enumerate this
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Recite Ayah al-Kursi

once
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A person should also recite Sarah al-Ikhlas, Starah al-Falaq and Sarah an-Nas once

after Zuhr, ‘Asr and ‘Isha’, and three times after Fajr and Maghrib.>

** Note: There are other Adhkar a person can also recite throughout the day and night. Please refer
to: The Fortress of the Muslim, by Sa‘id al-Qahtani.
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Prayer Ruling Time & No. of Description
Units
Fajr Obligatory 2 Rakh after the Loud
first light of dawn | congregational
prayer
Zuhr Obligatory 4 Rak‘h after the | Silent
Sun’s zenith until congregational
the time for the prayer
“Asr Prayer i.e. until
ones shadow is the
same length as his
height
‘Asr Obligatory 4 Rak@h after the | Silent
Zuhr Prayer has congregational
finished until prayer
Maghrib
Maghrib Obligatory 3 Rakh when the | Loud
sun has completely | congregational
set until the prayer
beginning of Isha’
Isha’ Obligatory 4 Rak‘ah after the | Loud
last glow of the sun | congregational
has left the western | prayer
horizon
Jumu‘ah Obligatory The Prayer is the It is prayed out
same time as the aloud and the
Zuhr Prayer Jumu‘ah can
be done with
a minimum of
3 people; it is
preceded by a
Khutbah with a
sitting after the first
part
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Prayer Ruling Time & No. of Description
Units
Eclipse Prayer Communal The Prayerisheld |Itisaloud prayer
obligation during the eclipse | and there are two
Two Rakah Ruki’ (bowing) per
Rakah
Sunnah of Fajr Emphasised Before the Fajr Sarah al-Kifiran is
Sunnah, even Prayer; 2 Rak‘ah recited in the first
when a person is Rakah and Sarah
travelling al-Tkhlas in the
second.
Sunnah of Zuhr Emphasised 4 Rak‘ah before the | Any Strah can be
Sunnah Zuhr Prayer (in sets | recited
of 2) and 2 Rak‘ah
after it.
Sunnah of Maghrib | Emphasised 2 Rakh after Sarah al-Kafirin
Sunnah Maghrib Prayer can be recited in
the first Rakah and
Stirah al-Ikhlas in
the second.
Sunnah of Isha’ Emphasised 2 Rakah after ‘Isha> | Any Sarah can be
Sunnah Prayer recited
Duha Prayer Recommended 2 to 8 Rak‘ah after | Any Sarah can be
the sun has risen recited
until before Zawal
(Zenith)
Tahiyyat al-Masjid | Emphasised 2 Rak‘ah prayed Any Strah can be
Sunnah when entering the [ recited
Masjid and before
sitting down
Istikharah Recommended Two units prayed | A person should
atany time when [ recite Du’a Al-
guidance is required [ Istikharah after
making Taslim
Witr/Night Prayer | Emphasised After ‘Isha’ until A Du’a (al-Qunar)
Sunnah, even Fajr; 1 Rakah torr [ can be said in the
when a person is Rakat last Rakah, before
travelling or after the Rukd’
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Sujad As-Sahw

must be repeated

or was ignorant regarding it, his prayer
is not accepted and must be repeated,
however if a pillar was left out, the Rak‘ah

this action out of
forgetfulness or
ignorance, the
prayer is still
accepted

L)l S R o]
Condition Pillar Obligation Recommendation
An action outside An action within the prayer
the prayer
If a person forgets to perform a condition, | If a person leaves A person has the

choice to do this
action nor leave it
out

There is no Sujad
as-Sahw, the prayer
must be repeated

No Sujad as-Sahw,
the Unit of Prayer
must be repeated

Sujad As-Sahw
should be

performed to

Sujid as-Sahw is
not required

complete the prayer
and make up for
the mistake

Sujid as-Sahw is a set of two prostrations which are performed when one of the obligations
of the prayer is unintentionally left out. They are performed in the same manner as any
of the other Sujiid made in the prayer. During this Sujid, a person should say “Subhiana
rabbi al-a'la (Glory to my Lord, the Most High)” and any other Du’a.

There are three main actions which necessitate Sujad As-Sahw:
1. Anaddition to the prayer.
2. Something which is left out from the prayer.
3. A doubt regarding an action in the prayer:
a) If doubt occurs after completing the prayer, then no attention is paid
to it. A person considers his prayer to be complete and mere doubt does
not change this.
b) If doubt occurs during the prayer:
i) If it is a constant state of mind in which a person is always suffering
from doubts regarding his prayer then he should not pay any attention
to it.
ii) If it is a doubt which does not often occur, then it must be
considered. In this case, a person starts the prayer from the last action
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he is certain he completed. So if a person is sure he prayed 2 Rak‘ah,
and then doubts the third one, he repeats what he considers to be the
third one in which there is doubt.

If a person forgets to perform Sujad as-Sahw, there is nothing upon him.
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Lesson Twelve

THE SHURUT (CONDITIONS) FOR WUDU'

They are ten:
. Islam.
2. Intellect.
3. Tamyeez: Maturity of a child in differentiating between various matters.
4. Intention.
5. Continuity of intention.
6. The removal of that which necessitates Wuda’.
7. Istinja or Istijmar before ablution.
8. Water must be pure and acquired permissibly.
9. The removal of all things that prevent water from reaching the body

parts.

. The arrival of the time of Salah for those who continually lose their

ablution (for example due to passing of wind, urine, or any reason that
nullifies ablution).

NOTES

There are ten conditions that have to be fulfilled for the validity of Wuda:

I.
2.

3.

Islam: A person must be a Muslim.

Intellect: A person who has a mental disability is not held responsible.
Tamyiz: The age of mental maturity; such that a young child can
differentiate between simply spilling water and between Wud@’. It is
usually seven years old.

Intention: The intention is in the heart, and starts before the Wuda’ and
must be maintained throughout it.

Continuity of intention: the person should not intend to discontinue his
ablution before its completion.

The removal of anything which necessitates Wuda’: if during Wud@’, a
person breaks it he must begin the Wuda again.

Istinja: cleaning the areas of natural discharges with water, or Istijmar:
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cleaning the private parts with stones, tissues, leaves etc. before ablution.
Istinja is not required after passing wind, sleeping or eating camel meat.
Istinja is only required after a person has answered the call of nature, it
does not have to performed after every Wuda’.

Water must be pure and acquired permissibly: Impure water, stolen water
or a liquid other than water cannot be used.

The removal of all things that prevent water from reaching the body
parts: Before making Wud@’, anything on the skin which prevents water
reaching the skin must be removed. Make-up, nail varnish, dough,
cement, paint, etc... If it acts as a barrier in which water cannot reach the
skin then it must be removed.

The arrival of the time of Salah for those who continually lose their
ablution (for example due to passing of wind, urine, or any reason that
nullifies ablution).
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Lesson Thirteen

THE WAJIBAT (OBLIGATORY) ACTS OF WUDU'

They are six:

1.

S

Washing the face, including rinsing out the mouth with water and
cleansing the nostrils of the nose.

Washing the two arms up to and including the elbows.

Wiping the whole head including the two ears.

Washing the two feet including the ankles.

Doing the ablution in the prescribed sequence.

To ensure each body part is washed without delay.

It is recommended to wash the face, arms, and feet as well as rinse the mouth
and nose three times — the obligation is to do it only once. As for wiping over
the head, then itis not recommended to repeat it as the authentic Hadiths have

proved.

NOTES

There are six obligations of Wud@’; if they are not fulfilled, a person’s Wuda’ and
its prayer are invalid. The Wud@” and prayer must both be repeated.

1.

Washing the face: The face starts from the top of the forehead where
hairs normally grows to the bottom of the chin, and to the ears on each
side. Washing the face must include rinsing the mouth and cleansing the
nostrils with water.

Washing the two arms from the finger tips to and including the elbows.
Wiping the whole head including the two ears. This is only done once.
Wiping the head means a person merely wets both his hands, and wipes
over his head from the beginning of the forehead (where hair normally
grows) to the nape of his neck, and then brings his hands back to where
he started.

Washing the two feet including the ankles.

Doing the ablution in the prescribed sequence: If Wuda’ is done in a
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manner which opposes the sequence in which the Prophet # did it, it
will not be accepted.

6. To ensure each body part is washed without delay: There should not be
a delay between washing each of the limb, to the extent that the limbs
begins to dry before he washes the next limb.

Note: A person should be careful not to be wasteful of water during Wuda’.
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Lesson Fourteen

THE NAWAQID (NULLIFYING ACTS) OF WUDU'

They are six:
1. Any discharge from either of the two private parts.
2. Any unclean substance excessively discharged from the body.
3. Losing one's consciousness due to sleep or otherwise.
4. Touch one’s private parts — front or back — without any barrier (ie cloth
or similar).

N

Eating camel meat.
6. Rejection of Islam.

Important note: As for washing the deceased, the correct opinion is that
this does not invalidate the Wuda’ and this is the opinion of the majority of
the scholars. This is due to a lack of evidence for this. However, if a person
accidentally touches the private parts of the deceased during the Ghusl without
any barrier then this obligates Wud@’. So the obligation is to not touch the
private parts of the deceased person (when washing) except with a cloth.

Also, touching a woman does not break the Wud@’ in any situation — whether
that is out of sexual desire or not according to the correct of the two opinions
of the scholars as long as there is nothing discharged (from the frontal private
part). This is because the Prophet # would kiss some of his wives, then pray
without performing Wud@’. As for the saying of Allah (the Glorified) in the

two verses:
¢ s V":My B
"... or you have touched women..." [04: 43]
The intent behind this is: Sexual intercourse; this is the correct opinion from
the two opinions of the scholars and it is the statement of Ibn Abbas C and a

large group of scholars from the Salaf and those who came after.

Allah is the One who guides to success.
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NOTES

The following six matters invalidate a person’s Wud@’, if one of them occurs during
the prayer, he must stop his prayer, perform Wud@’ and then repeat the prayer.

They are six:

I.

N

Discharge from either of the two private parts: Anything which is
discharged from the front or back private part invalidates the Wuda’.
This include: urine, faeces, semen, pre-seminal fluid, post-urinal fluid,
flatulence, anything solid, blood, menses etc.

Any unclean substance excessively discharged from the body: This refers
to vomit, pus, blood etc. However, the correct opinion is that if anything
is discharged from the body (excluding the private parts), it does not
break a person’s Wudi’, because there is no evidence for this. The only
exception is if urine or faeces is discharged from the body due to an illness,
this invalidates it.

Losing one's consciousness due to sleep or otherwise: Sleep in itself does
notinvalidate the Wud@’, however it is probable that during sleep a person
may pass wind or break his Wud@’. So the Wud@’ is not invalidated if it
is a very light sleep whereby a person remains sitting and nods off, or is
aware of their actions.

Touch one’s private parts — front or back — without any barrier (ie cloth
or similar). This is an opinion of some of the scholars. Other scholars
such as Ibn Taymiyyah mentioned that it is reccommended to repeat the
Wud@’ and not an obligation.

Eating camel meat.

Rejection of Islam.

The manner of performing Tayammum

I.

AR SRS

A person makes his intention in his heart.

He mentions the name of Allah by saying: Bismillah.

He then places the palm of both his hands upon the earth or soil.

He wipes over his face.

He wipes the back of the right hand with the palm of his left and vice
versa.

The same Du‘a’ which is said after Wud@’ can be said after Tayammum.
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The manner of performing Ghusl

I.

e A A

A person makes his intention in his heart.

He mentions the name of Allah by saying: Bismillah.

After having washed his private parts (Istinja).

He washes his hands.

Performs Wud@’ as has been described previously.

He then washes his hair, making sure water reaches his head.
He then washes the right side of his body and then the left side.
Finally he washes both feet.

If a person takes a shower by which all the body is washed with water, rinses their
mouth and nostrils and washes their hair, this is considered a valid Ghusl (as long
as the intention is correct).
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Lesson Fifteen

EVERY MUSLIM SHOULD ADORN HIMSELF WITH THE

LEGISLATED MANNERS

This includes:

1.

N o s P

Truthfulness and trustworthiness.

Abstinence and modesty.

Courage, generosity and loyalty.

Refraining from everything that Allah had made unlawful.
Being a good neighbour.

Helping the needy according to one’s ability.

Other morals and manners legislated in the Quran and Sunnah.

NOTES

The perfect and complete religion of Islam does not only teach us how to worship
Allah, but it also gives guidance for people in how they should conduct their daily
lives and interact with people. This shows the perfect, complete and virtuous

nature of this divine religion. Amongst the manners are:

1. Truthfulness: A Muslim must be truthful to Allih in his statements,

actions and beliefs. He must also be truthful with people and not lie.

2. Trustworthy: This is a great ethic that Islam has legislated, a Muslim
must act with integrity and honesty in his dealings with people, and not

deceive others.

3. Abstinence: A Muslim must abstain from what is harmful to the religion
and to creation. For example acting immorally is harmful to the religion
of Islam, because each Muslim represents Islaim. Therefore if a Muslim

acts immorally, people think that this is what Islam calls to.

4. Modesty and shyness: This is from Imin, it necessitates a person acting in
a manner which is praised and staying away from everything distasteful.
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Courage, generosity and loyalty: This is courage and loyalty in the path of
Allah, according to what Islam has justified. A person remains courageous
speaking the truth and not fearing the blame of others.

Generosity: This is one of the virtues of this religion, a Muslim should
be generous with his wealth, donate to charity and not be stingy with the
wealth that Allah has blessed him with.

Refraining from everything that Allah has made unlawful: both in public
and private, maintaining Taqwa of Allah wherever one is.

Being a good neighbour: Allah said, "And be good to the neighbour who
is your relative and to the neighbour who is not a relative . . ." [4:36]
Helping the needy according to one’s ability: beginning with one’s own
family and relatives, then his neighbours and then any poor and needy
person, Muslim or non-Muslim, with the condition that the person
being helped does not harm the religion.
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Lesson Sixteen

FULFILLING ISLAMIC PRACTICES

This includes:
1. The greeting of Salam.
2. Cheerfulness.
3. Eating and drinking with the right hand.
4. Mentioning the name of Allih when beginning something.
5. Praising Allah when finishing something.
6. Praising Allah after sneezing & supplicating for the sneezing

person if he praises Allah.

Visiting an ill person.

Following the funeral procession including the Salah and burial.

9. Adhering to the Islimic etiquettes when entering and leaving
one's house, the Masjid and whilst travelling.

10. Dealing kindly with parents, relatives, neighbours, the elders
and the young.

1. Offering congratulations for a new born.

N

12. Praying for blessing in marriages as well as offering condolences
after afflictions.

...and other Islamic practises for wearing and removing shoes and clothes etc.

NOTES

There are certain daily practices that Muslims distinguish themselves from
followers of other religion.

The greeting of Salim: The most complete form is Assalamu alaykum wa
rabmatullabi wa barakatub.

You should greet every Muslim whether you know him or not, and reply similarly
to every Muslim who has greeted you with the Salam.
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Cheerfulness: This is in greeting people with a smile and a good character,
beginning with a person’s own family.

Eating and drinking with the right hand: this is an obligation; a person should
also give and take with the right hand. The right hand is used in everything which
is good, virtuous and honoured. “The Prophet # used to like to start with the
right side when putting on his sandals, combing his hair, engaging in his ritual

Max

purifications, and in all of his activities.

Mentioning the name of Allah when beginning something: This is done so Allih
bestows blessings in it. It is reported the prophet (sal Allihu alayhi wa sallam)
said, “Any important matter which is not begun with the name of Allah will be
deficient [in blessings].”

Praising Allah when finishing something: This is to be done according to the
supplications that have been narrated. An example of this is the supplication after
eating:

35 Yy So J5 AE G 4By 1B GLAB (ol Ly A4
[After eating] All praise is for Allah, the one who fed me this food and

sustains me without any power or might from myself.

Praising Allah after sneezing and supplicating for the sneezing person if he praises

Allah: A person who sneezes should say:

S A
Alhamdulillah.

The person who hears this should reply with Tashmit:
D) s
May Allah have mercy upon you.

The sneezing person finally replies:

* Narrated by ‘Aishah Z; Collected by al-Bukhiri and Muslim.
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i o i
May Allah guide you and rectify your affairs.

Visiting an ill person: Our religion emphasises the visiting of an ill person, not just
once but repeatedly throughout his illness. However a person should be careful
to visit him in appropriate times, he should not be over burdening by staying too
long, he should be cheerful and optimistic in front of him, making him feel better
and maintain hope in the mercy of Allah.

Following the funeral procession including the prayer and burial: The prayer is for
males and females, however the burial is for males only.

Adhering to the Islamic etiquettes when entering and leaving one's house, the
Masjid and whilst travelling: Like entering the Masjid with the right foot and
saying the various supplications when entering or leaving the Masaajid, ones house
and when initiating a journey.

Dealing kindly with parents, relatives, neighbours, the elders and the young: Each
one should be interacted with according to their standing and age.

Offering congratulations for a new-born: There is no specific supplication,
however a person should supplicate for blessings.

Praying for blessing in marriages. This is by saying:
A S gy s 35 LT 4 356
May Allah bless for you and place blessings upon you, may He bring

you together upon goodness.

Offering condolences after afflictions: Through kind comforting words and
supplications for the deceased and the relatives.

There are also other supplications such as:
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Entering the Masjid
S5 Sl 1 2l
O Allah open for me the doors of Your mercy.

Leaving the Masjid

ALsS e AL BT 24
O Allah, I ask you for your generosity.

f /

Leaving ones house

by N1 E55 35 03 V5 bl [ 55 bl oy
In the Name of Allah, I have placed my trust in Allah, there is no might
nor power except by Allah.

Getting dressed

5 V5 2 U5 B e 48355 () 135 GLIS ol b L2
Praise is to Allah Who has clothed me with this (garment) and provided
it for me, without any power or might from myelf.

Waking up

500 el s G s s ol b 2y
Praise is to Allih Who gives us hfe after He has

Him is the return.

caused us to die and to

If it rains
a6 Lio 240
O Allah, bring beneficial rain clouds.

In times of anger

I seek refuge in Allah from the accursed Shaytan.
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Leaving a sitting or a gathering
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May you be glorlﬁed O Allah, and with your praises. I bear witness there

is no deity worth of worship except you, I seek forgiveness from you and
I repent to you.

Starting a journey

3
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Allah is the greatest, Allah is the greatest, Allah is the greatest. How far
from imperfections He is, The One Who has placed this (transport) at
our service, and we ourselves would not have been capable of doing so,
and to our Lord is our final destination, O Allah, we ask You for piety
(Birr), and fear of You (Taqwa) in this journey of ours, and we ask You
for deeds which please You, O Allah, facilitate our journey and let us
cover it’s distance quickly. O Allah, You are The Companion on the
journey and The Successor over the family, O Allah, I seek refuge with
You from the difficulties of travel, and from having a change of hearts
and being in a bad predicament, and I take refuge with You from an ill
fated outcome with wealth and family.

Duaa Al-Qunoot in the Witr Prayer

555 S5 Gk i y)“,“ye/
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Lesson Seventeen

A WARNING AGAINST SHIRK AND VARIOUS TYPES OF SINS

Amongst them are the seven destructive major sins:

1.

N oo

Shirk with Allah.

Magic.

Killing a person whom Allah has forbidden except with a right.
Consuming usury and interest.

Consuming the wealth of orphans.

Fleeing the battlefield on the day when two armies meet.
Accusing modest, pious believing women of indecency.

Also from the other types of sins are:

1.

2
3.
4.
5

6.

7.
8.

Being disobedient to one’s parents.

Breaking the ties of kinship.

False witness testimonies and false vows.

Harming one’s neighbour.

Oppressing people by taking blood (killing and fighting), wealth
and honour.

Drinking intoxicants.

Gambling.

Backbiting and slandering.

...and other matters which Allah and His Messenger # forbade.

NOTES

The first seven sins were named Seven Destructive Sins by the Prophet # due to
their severity. Some of them cause a person to leave the fold of Islam, whilst others
places a person in great danger.

1.

2.

Shirk: To direct any specific quality or right of Allah to other than Allah.
It includes any act of worship in which Allah is made a partner.
Magic: A person must show submission to Shaytaan and the Jinn in order
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to have the ability to use magic

Killing a person whom Allah has forbidden except with a right: Such as
the killing of a Muslim, or any non-Muslim who has a contract with us
due to living in our lands or is protected by us. As for what justifies killing
then it is the corporal punishments which Allah has legislated such as the
murderer and adulterer. However this is carried out by the leader of the
Muslims, not every common Muslim.

Consuming Usury and Interest: this is when money is made on receiving
or lending money, or interest based mortgages and contracts.
Consuming the wealth of an orphan: An orphan is somebody whose
father died and he is still under the age of puberty.

Retreating and turning back on the day when two armies meet i.e. in the
midst of a battle.

Accusing modest, pious believing women [of indecency].

The other sins after this are also severe sins and acts of disobedience. If a sin consists
of harming other people, then the punishment is more severe.
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Lesson Eighteen

PREPARING THE DECEASED, PRAYING UPON HIM
AND HIS BURIAL

The details of this are as follows:

1. Encouraging an ill person to pronounce [the statement of Tawhid]

It is legislated to prompt an ill person whom death has approached to say: “La
ilaha illa Allah.” This is due to the statement of the Prophet #: "Encourage [those

who are close to being] deceased to say: La ilaha illa Allah."”

The meaning of "deceased” in this Hadith is: those close to death, upon whom the
indicators of death have appeared.

2. When a Muslim is confirmed dead his eyes must be closed and his jaws brought
together

This is due to the established Sunnah regarding this.

3. It is obligatory to wash the deceased Muslim except if he is a martyr killed in a
battle

The Martyr is not washed nor is he prayed over, rather he is buried in his clothing.
This is because the Prophet # did not wash the martyrs of Uhud nor did he pray

over them.

4. A description of washing the deceased

The private parts of the deceased are covered with a cloth; his head should be raised
slightly and his stomach should be squeezed gently. Then the one who is washing

the body should take a piece of cloth, wrap itaround his hand and wash the private
areas of the body. Next, he should perform ablution on him - the same ablution
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that is made for Salah. Then he should wash his head and beard with water and
Sidr (crushed leaves of the Lote Tree) or something similar to it. Next, he should
wash the right side of the body, following that with the left. Then he should repeat
the whole process for a second and a third time - each time passing his hands on
the deceased's stomach. When he passes his hands over the stomach, some waste
matter may be discharged, and if that happens, he should clean it and then block
the orifices with cotton or something similar. If the orifice does not hold together
(discharges keep coming out), he may cover them with special clay or he may use
any other technique or material known in modern-day medicine, such as plaster.

He then repeats his Ghusl; if three washes are not enough to cleanse then he
can wash five times or seven. After this he then dries the deceased with a towel;
he perfumes his armpits and the parts of his body that touch the floor during
prostration; if he perfumed all of his body then that is better. Also the shroud
should be perfumed with Bukhoor.

If the moustache or nails of the deceased are lengthy, they can be clipped or
trimmed and if one was to not do this then there is no problem. The hair of the
deceased is not combed, his pubic hair is not shaved nor is he circumcised due to
no proof indicating this. The hair of a woman is tied in three braids and allowed

to fall behind her.
5. Shrouding the deceased

The best way to enshroud a male body is to enshroud it in three white sheets,
using neither a shirt nor a turban. As the Prophet # did, the sheets should be
wrapped around the body. However, there is no harm in wrapping the body in an
upper cloth, a loincloth, and a wrapping.

A woman is enshrouded in five garments: an upper cloth, veil, loincloth, and
two wrappings. A male child may be enshrouded in one or three garments, and a
female child is enshrouded in an upper cloth and two wrappings.

All that is mentioned above is recommended. In terms of what is compulsory

for males and females, children and adults, they must be wrapped in at least one
garment that covers the entire body.

163



Important Lessons for the Common Muslims of the Ummah

However, if the deceased was in a state of Ihrim, meaning that he was in the
sacred state of a pilgrim, then he should simply be washed with water and Sidr,
and enshrouded in the dress of the pilgrim (one lower garment and one upper
garment) or in some other dress. Neither his head nor his face should be covered,
and no perfume is to be used on him, because he will be raised (in the same state of
Ihram) on the Day of Judgement, speaking the famous phrase (Labbaik...) of the

pilgrim. The pilgrim is an exception narrated in an authentic Hadith.

If the one who died in a state of Thram is a woman, then she is enshrouded like
anyone else, except for the following rulings: no perfume is to be used, and though
her face and hands are not to be covered with the veil and gloves, they are to be
covered with the sheets that are used for her shrouding, the same sheets that we
mentioned when we described the enshrouding of a woman.

6. The person who washes the body

The most deserving person to wash the body, to pray over it and to bury it is the
person who was chosen for the task by the deceased. If no one was chosen by
the deceased, the next worthy person for the task is the father, followed by the
grandfather, followed by the closest male relatives - that is, if the deceased is a male.

The most deserving person to wash the female is also the person who was chosen
by the deceased. The next deserving person is the mother, then the grandmother,
followed in succession by her closest female relatives. A husband may wash his
wife and vice versa, because Abu Bakr < was washed by his wife and because “Ali
« washed his wife Fatimah =Z.

7. How to pray over the dead

"Say Takbir four times; after the first time, one should recite al-Fatihah, and it is
also good to recite a short Strah after that, or even one verse or two - a practice that
is based on an authentic Hadith related by Ibn 'Abbas C.

After the second Takbir, one should send blessings upon the Prophet # just as
one does so in the seated position of the Salah. Then he should say the Takbir for

a third time, and say:
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“O Allah, forgive our living and our dead, those present and those
absent, our young and our old, our males and our females. O Allah,
whom among us You keep alive, then let such a life be upon Islam, and
whom among us You take unto Yourself, then let such a death be upon
faith. o Allah, forgive and have mercy upon him, excuse him and pardon
him, and make honorable his reception. Expand his entry, and cleanse
him with water, snow, and ice, and purify him of sin as a white robe is
purified of filth. Exchange his home for a better home, and his family
for a better family, and his spouse for a better spouse. Admit him into
Paradise, protect him from the punishment of the grave and the torment
of the Fire; make spacious for him his grave and illuminate it for him. o
Allah, do not deprive us of his reward and do not let us stray after him.”

Then one should make the fourth Takbir, after which one says one Tasleem to the
right.

With each Takbir, itis recommended to raise one's hands. Of course, the pronouns
change according to who it is that died: if it is a female: "Oh Allah, forgive her"; if
it is more than one person that died, "Oh Allah, forgive them.” And if two people
died, the Arabic languages accommodate the dual as well, so that one says, "the
two of them.”

If the deceased is a child who has not yet reached the age of puberty, rather than
supplicating for his forgiveness one should say,
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"O Allah, make him a preceding reward and a stored treasure for his
parents, and an answered intercessor. O Allah, through him, make heavy
their Scales and magnify their reward. Unite him with the righteous
believers, place him under the care of Ibrahim, and protect him by Your
mercy from the torment of Hell."

The Sunnah is for the Imam to stand parallel to the head of the deceased male, and
parallel to the middle of the deceased female.

If the funeral Salah is for more than one person, the male body should be placed
closest to the Imam.

If there are children as well, then the male children are placed before the female
adults, who are to be placed before the female children.

The head of the male child should be parallel to the head of the male adult, and the
middle part of the woman's body should be parallel to the head of the male adult.
The same applies to the female child: her head is parallel to the head of the female
adult, and the middle part of her body is parallel to the head of the male adult.

Those praying with the Imam should all stand behind him, unless there remains
one who finds no place behind him; he may stand to the Imam's right.

8. How to bury the dead

Itis legislated for the grave to be dug to a depth equal to the size of the man being
buried. Inside the grave, there should also be a side hole (this hole is called a Lahd)
towards the direction of the Qiblah. The body should then be placed on his right
side in the Lahd. The knot of the shroud should be untied but the shroud should
not be removed rather left alone on him. The face of the deceased should not be
exposed, regardless whether the deceased is a man or a woman.
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Then bricks should be placed on the Lahd and made firm, so that the body is
protected from dirt. If bricks are not available, then wooden planks, stones or
wood may be used: anything to protect the body from dirt.

Next, dirt is poured down, and it is recommended to say,

Dl 525 ale e 4l oy
In the Name of Allah and upon the way of the Messenger of Allah.

The ground of the grave should be raised by a hand span. If possible, pebbles
should be placed above the grave and it should be sprinkled with water.

It is legislated for those who participated in the burial to then stand beside the
grave and supplicate for the deceased. This is because the Prophet # would say
after finishing burying a body, “Ask forgiveness for your brother, and ask (Allah)

to make him firm, for indeed, he is being asked right now.”
9. Regarding the person who was not able to attend the funeral Prayer.

It is legislated for the person who has not prayed over the deceased before the
burial, to pray over him after the burial, because the Prophet # did that; however,
it must be performed within the period of a month. If the period is longer than
that, then itis notlegislated to pray over the grave, because it has not been reported
that the Prophet # prayed over a grave when more than one month expired after
the burial.

10. The family of the deceased cooking food

Itis not permissible for the relatives of the deceased to prepare food for others: the
virtuous Companion, Jarir bin ‘Abdullih al-Bajali <, said, "We used to consider
gathering at the place of the deceased's relatives and the preparation of food after

the burial as being a form of Niyahah (Pre-Islamic wailing).”

While it is forbidden for the relatives of the deceased to prepare food for others,
others may prepare food for them, especially in the case of relatives and neighbours.
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When the Prophet # heard about the death of Ja'tar bin Aba Talib «, in Syria, he
ordered his family to prepare food for the family of Ja'far; he #% said: “An incident

has befallen them that pre-occupies them.”

It is not wrong for the relatives of the deceased to invite neichbours or others to
g g
partake in the food that was given to them; we know of no time limit for that in

the Shari'ah.
11. Mourning the deceased

A woman is not allowed to mourn over the deceased for more than three days
unless the deceased is her husband, in which case she must mourn for four months
and ten days; but if she is pregnant, her mourning continues only until the baby is
born. Both these rulings are based on the authentic Sunnah.

As for a man, he is not allowed to mourn at all, not for his relatives and not for
anyone else.

12. Visiting graveyards

It is legislated for men to visit graves every now and then, to supplicate for the
deceased, to ask Allah to have mercy on them, and to remember death and what
comes after it. The Prophet # said: “Visit graves, for verily, doing so will remind
you of the Hereafter”.

The Prophet # taught his Companions to say when they visit the graves:
R L R RN SR PRI WP B I A
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Peace be upon you all, O inhabitants of the graves, among the believers
and the Muslims. Verily we will, Allah willing, be united with you, we

ask Allah for well-being for us and you. May Allah have mercy on those
that parted early from us and those that parted late.

As for women, it is not permissible for them to visit graves; the Prophet # cursed
females who visited the graves. Also, itis feared that by their visits, trials may result,
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not to mention their lack of patience. Similarly, it is not permissible for them to
follow the funeral procession to the graveyard because the Prophet # forbade
them from doing so.

The funeral Prayer, however, whether it is performed in the Masjid or anywhere
else, is legislated for both men and women.

This is the last of what has been compiled here.

O Allah, send peace and salutations on Muhammad, his family, and his
Companions.
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Examination for the
Important Lessons for the Common
Muslims of the Ummah

In the Name of Allab; the Most Merciful; the Bestower of Mercy.

Introduction
1. Mention two reasons why we study these ‘lessons’.
2. Who is the author of these ‘lessons’?
3. In general, what are the contents of this book (7 parts)

Lesson One
1. How should a person memorise Quran?
2. Thereare three types of people with regards to the Quran, mention them.

Lesson Two
1. What are the 8 conditions of La iliha illa Allih (along with their
opposites)?

2. What is the meaning of La ilaha illa Allah? What are its two pillars?
3. What are the four matters that the second Shahaadah necessitates?

Lesson Three
1. What are the six pillars of Imin?

Lesson Four
1. What are the three categories of Tawhid? Define each category.
2. What are the four mistakes that should be avoided when understanding
the names and attributes of Allah?
3. What is Shirk Akbar? Give two examples.
4. What is Shirk Asghar? Give two examples.
5. What are the differences between the two types of Shirk?
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Lessons Five

I.

What is the definition of Thsan?

Lesson Six

I.
2.

3.

What are the nine conditions of the prayer?
What are the three types of ‘Awrah?
What are the three types of Physical Impurities?

Lesson Seven

I.
2.

What are the fourteen Arkan (pillars) of the Prayer?
How can a person know if he has ‘tranquility’ in the prayer?

Lesson Eight

I.

What are the ten Waajibaat (obligations) of the prayer?

Lesson Nine

I.

Memorise and understand the Tashahhud, Salih ‘ala an-Nabi and the
final dua before Taslim.

Lesson Ten

I.

2.

Name eight Sunan (recommended actions) of the prayer?
Whatare the two specific positions in the prayer in which a person should
supplicate to Allah?

Lesson Eleven

I.

2.

Mention the eight matters which invalidate a person’s prayer

There are five different types of movements in the prayer, mention them
and give an example for each one.

You should be able to describe the complete prayer.

You should have memorised the various Adhkar which are said after the

prayer.

What is Sujad as-Sahw? What are the three causes for a person to perform
Sujad As-Sahw?
If a person has a doubt in the prayer, what should he do?

Lesson Twelve

I.

Mention the ten conditions of Wud@’
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2. When should a person make his intention for the prayer?

Lessons Thirteen
1. What are the six obligation of Wuda’?
2. What are the limits of the face?

Lesson Fourteen
1. Which matters invalidate a person’s Wuda’?
2. Describe the Tayammum

3. Describe the Ghusl

Lesson Fifteen

1. Mention eight legislated manners that every Muslim should adorn
himself with?

Lesson Sixteen
1. Mention ten Islamic ethics and practices?
2. Memorise and understand the Adhkar of:
QO When sneezing and its reply.
Q Supplicating for the newlywed couple.
Q Entering the Masjid.
Q Leaving the Masjid.
Q Leaving ones house.
Q Getting dressed.
Q Waking up.
O When it rains.
Q In times of anger.
Q Leaving a sitting or a gathering.

Lesson Seventeen
1. What are the seven destructive sins? Briefly explain each one.

Lesson Eighteen
1. What is the description of washing the body of the deceased?

2. How is the deceased shrouded?
3. Describe the Janazah (funeral) prayer.
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4. What s the supplication made in the Janazah prayer?
5. Describe the burial process.
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Basic Sirah of the Prophet of Islam

In the name of Allah, the most Merciful, the Bestower of Mercy. May peace and
blessings of Allah be upon our beloved Prophet Mubammad, bis wives, family and

Companions.

One of the questions every person will be asked in their graves is: “Who is your

Prophet?”

Those people who learnt about Prophet Muhammad #, followed his way and lived
by his teachings will be able to answer this question, thereby saving themselves in
the Hereafter.

The following is a basic biography of the Prophet #, his life, mission and struggles.

WHAT WAS HIS NAME?
He is Muhammad, the son of Abdullah.

WHAT WAS HIS LINEAGE?

Muhammad, the son of Abdullah, the son AbdulMutallib, the son of Haashim.
Haashim was from the tribe of Quraysh. The Quraysh are from the Arabs, who
are the descendants of Prophet Ismaeel, the son of Prophet Ibraheem (may peace

be upon all the Prophets).

WHO WERE HIS PARENTS?

His father was: Abdullah Ibn AbdulMutallib, he died before the birth of the
Prophet #. His mother was: Aaminah bint Wahb, she died when the Prophet was
only 6 years old. So the Prophet # was born and grew up as an orphan, without a
father or a mother.

WHEN WAS HE BORN?

The exact date of the birth of the Prophet is not known, however we know he
was born in the Year of the Elephant. This was approximately 570 of the Christian
era i.e. 570 years after the supposed birth of Prophet ‘Eesa (Jesus). The Year of the
Elephant relates to a year in history wherein a great army, with elephants, came to

conquer Makkah.

WHERE WAS HE BORN?
He was born in the sacred city of Makkah, in Saudi Arabia.

177



Basic Sirah of the Prophet of Islam

WHERE DID HE MIGRATE TO AND WHERE DID HE DIE?

Due to persecution, he and his followers left Makkah and moved to the city of
Madeenah in which he lived and died. When he moved to Madeenah, the first
project he assumed was the building of a Masjid, this was even before building his
own home.

DID HE HAVE ANY BROTHERS AND SISTERS?

Prophet Muhammad # did not have any blood brothers or sisters., however he
had step-brothers and step-sisters who were related to him through sharing the
same suckling mother(s). They include:

Step brothers:
Abu Salamah Abdullah Ibn AbdulAsad
Hamzah ibn AbdilMatullab
Abdullah Ibn al-Haarith

Step Sisters:
Ash-Shaimaa bint al-Haarith
Unaysah bint al-Haarith

WHO WERE HIS WIVES, AND WHY DID HE MARRY THEM?
The wives of the Prophet # are all considered Ummuhaat Al-Mumineen (Mothers
of the Believers). They are:

1. Khadeejah Bint Khuwaylid: He married her when he was 25 years old and
she was 40 years old. She bore all his children except one son. He did not
marry any other woman whilst being married to her.

2. Sawda Bint Zam’a: She was a widow and a mother of six children.
Her friend called Khawlah Bint Hakeem approached the Prophet #
encouraging him to marry Sawda. He married her when he was so years
old

3. ‘Aaisha Bint Abi Bakr as-Siddeeq: She was the only virgin he married, she
was the daughter of his best friend. She grew up to be a great scholar,
teacher and authority of knowledge in Islam.

4. Hafsah Bint Umar: She was a widow whose husband was martyred in
the battle of Uhud. After the death of her husband, her father Umar ibn
al-Khattaab searched for an appropriate man to marry her. They were
overjoyed when the Prophet 4 accepted the proposal.

178



IO.

II.

I2.

13.

Basic Sirah of the Prophet of Islam

Zaynab al-Hilaaliyyah: She was a widow whose husband died in the battle
of Badr. The Prophet # married her when he 56 years old. He married her
out of concern for her welfare and to take care of her after the death of
her husband.

Umm Salamah: She was one of the earliest people to accept Islam along
with her husband. They both migrated to Abyssinia then Madeenah.
In Madeenah her husband died, leaving her behind with children. The
Prophet # married her in her old age and he was even older.

Zaynab Bint Jahsh: She was the cousin of the Prophet #. She had two
previous husbands, one who had died before Islam and the other was
the adopted son of the Prophet, a freed slave. It was the custom of the
Arabs that an adopted son would be considered to be one’s real blood
son. However Islam abolished this concept and maintained the rights of
the real blood parents of a child, even after adoption to somebody else.
Juwairiyyah Bint al-Haarith: She was a noble woman who was captured
and enslaved in war. She came to the Prophet # complaining of her
situation and asking the Prophet to help her to free herself by paying her
ransom. The Prophet # paid her ransom and then married her.

Safiyyah Bint Huyayy: A woman of Jewish descent, she was a taken as
a war captive. The Prophet # freed her and called her to Islam. Upon
accepting Islam, the Prophet # married her.

Umm Habeebah Ramlah: She migrated to Abyssinia along with her
husband who had accepted Islam, however her husband went back to
disbelief and died whilst drinking alcohol. She was alone with a young
child in a foreign country. The Prophet # heard of her plight and
requested the Abyssinian king to send her to Madeenah so he could
marry her.

Maariah al-Qubtiyah: She was a Coptic Christian who was sent as a
gift from the King of Egypt at that time. Upon her accepting Islam, the
Prophet # married her and freed her from being a captive

Zaynab Bint Khuzaymah: She was known as Umm al-Masaakeen (the
Mother of the Poor) due to her care and concern for the poor and needy.
She was a widow, who had been married to two men. They either died or
divorced her before the Prophet # chose to marry her.

Maymoonah Bint al-Haarith: She was the last wife of the Prophet . She

had been widowed previous to her marriage to the Prophet.
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DID HE HAVE ANY CHILDREN?
All the sons of the Prophet # died in their infancy. They are:

I.
2.

3.

Qaasim
Abdullah

Ibraheem

His daughters lived during his lifetime:

I.

Zaynab: She was the eldest daughter of the Prophet # and was born ten
years before Prophethood i.e. when the Prophet was 30 years old. She was
delayed in her migration to Madeenah, in the 8th year of Hijrah. She was
31 years old.

Rugqayyah: She was three years younger than her older sister Zaynab
and was also married to Uthman ibn Affaan after being divorced by her
husband due to her Islam. She migrated to Madeenah however died very
early on, during the battle of Badr. She was only 21 years old.

Umm Kulthoom: She was born 6 years before the Prophethood i.e. when
the Prophet # was 34 years old. She was married to the distinguished
Companion Uthman Ibn ‘Affaan after his first wife Ruqayyah — her
sister - passed away. Umm Kalthoom died a year before the death of the
Prophet # in the gth year of Hijrah — when the Prophet # was 62 years
old.

Faatimah: She was the youngest daughter of the Prophet #; she was born
5 years before his Prophethood i.e. when he was 35 years old. She married
his cousin Ali Ibn Abi Taalib and together they had two children, Hassan
and Hussayn Y. She died six months after the death of the Prophet #%, she
was only 29 years old — may Allah be pleased with her.

Allhis children were from his first wife Khadeejah, except Ibraheem who was from

Maria al—Ql/btiah.

WHAT TYPE OF HOUSE DID HE LIVE IN? WHAT WAS HIS LIFESTYLE?

In his ten years as the leader of Madeenah, theleader of an Ummah, the commander
of an army and the treasurer of much war booty, the Prophet # never lived in a
house. Rather he lived in Hujaraat — rooms which were approximately 2mx2m in

size. During his ten years, he never ‘upgraded’ his accommodation. He died in the
Hujrah of ‘Aaishah.
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During his life in Madeenah, he never lived like a king, He never used to allow
people to stand up for him if he entered a room, nor remain standing if he was
sitting. Often he could not be distinguished from the rest of his companions. If a
stranger walked in upon the Prophet and his companions, he would need to ask:
‘who amongst you is Muhammad, the messenger of Allah?’

All people were equal in front of the Prophet #, he never gave preferential
treatment to the rich and he never overlooked the rights of the weak and poor. In
fact, he preferred the companionship of the poor, weak and freed slaves.

His clothing, shoes, lifestyle, accommodation and food was no better than most
of his companions, and often worse off — may peace and blessings be upon him.

WHAT WAS HIS MESSAGE AND MISSION?
The core of his mission was the same as every other Prophet and Messenger. He
was sent with a glad tiding, a warning and as a witness.

Allah (the most High) said about him: “O Prophet, indeed We have sent you as a
witness, a bringer of good tidings and a warner.” [33:45]

He called to the worship of Allah alone (Tawheed), that mankind should be sincere
and truthful to their Creator. He urged the people to appreciate the many blessings
of their Lord and to show gratitude to Him through their sincere worship of Him.
He warned against turning away from Allah, and associating partners to Allah in

worship (Shirk).
After teaching the people who their Lord is through Imaan in His names and
attributes, he then taught the people how to worship Him and the manners and

morals we should assume in relation to other creation.

He was a witness over all of mankind, that the message of Allah has been conveyed
to all.

He said about his own message, “Indeed I have only been sent to perfect the noble
manners.”
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Basic Sirah of the Prophet of Islam

Allah (the Most Merciful) said about him: “We did not send you except as a Mercy
to Mankind.” [21:107]

WHAT WERE THE STRUGGLES HE WENT THROUGH?
The Prophet # was born without a father, and his mother died young; so he grew
up as an orphan. He was then placed in the care of his grandfather AbdulMutallib

who also died whilst the Prophet was young. Finally he was placed under the care
of his uncle Abu Taalib.

Both his uncle Abu Taalib, as well as his beloved wife Khadeejah died in the same
year — the 1oth year of his Prophethood. All the children of the Prophet # passed

away during his lifetime, apart from his daughter who died 6 months after his

death.

The Quraysh also harmed him through mockery, nicknames and lies as well as
physical harm. They would plot to kill him in Makkah, and as he was migrating
from Makkah they chased him to kill him.

To harm the Prophet #, the Ql_gaysh would torture his companions and kill some
of them. The Prophet # could not do anything to prevent this in Makkah.

When he finally reached Madeenah, his struggles did not cease. The Munaafiqoon
(hypocrites), Jews and Christians would constantly plot and persecute him, they
poisoned his food, they tried to assassinate him by dropping a boulder on him,
they broke all the treaties of peace, and the Quraysh continued their wars.

Whilst living in Madeenah, he never filled his stomach for more than two nights
consecutively, most of his diet consisted of dates, water and bread. Many weeks
would pass by and a fire would not be lit in his house to cook. Meat, vegetables,
milk and fruits were a rare luxury, as opposed to a staple.

HOW DID HE DEAL WITH THESE STRUGGLES, DIFFICULTIES AND
PERSECUTION?

Despite all these struggles, the Prophet # remained patient upon the harms of the
people and the distress of life and poverty, he had no attachment to the luxuries of
this worldly life, and he never forgot his past. For this reason, he would give special
consideration and care to orphans — because he himself grew up as an orphan.
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Basic Sirah of the Prophet of Islam

He was always relaxed and open minded, happy and pleased with the decree of
Allah, optimistic and not fearing the blame of the people. He never sought revenge
for himself, in fact his pleasure and anger was only for the sake of Allah, he did not
allow his personal interests to interfere with this.

He would assume a cheerful attitude, always smiling in front of the people, being
playful with children, caring towards the sick and respectful towards elders. He
would advise the woman and advocate the rights of the poor and the slaves. He
would follow the funeral procession, and often ask about a companion if he was
absent.

He remained focused and steadfast upon his mission and the reward of the
Hereafter, and he was not deterred by his worldly struggles.

He did not care much for the luxuries of the world, he never allowed them to
distract him from his responsibility of guiding the people.

WHEN DID HE DIE AND HOW MANY YEARS DID HE LIVE FOR?
The Prophet # lived for 63 years, 40 years before Prophethood and then 23 years
as a Prophet and Messenger. Of these 23 years, he lived 13 in Makkah and 10 in
Madeenah, wherein he died.
He died 632 of the Christian erai.e. 632 years after the supposed birth of Isa (Jesus).
May peace and blessings be upon the Prophet of Islam and all bis followers.
May He reward the Prophet on our bebalf and on bebalf of Islaam.

May Allaah enlighten those who are ignorant regarding the Prophet, and guide

those who are misguided.”

> Written by the one in need of Allaah:
Abul Abbaas Naveed Ayaaz

Nelson, Lancashire, UK

27th Rabee’ al-Awwal, 1436h

18th January, 2015; Revised 2018.
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Basic Sirah of the Prophet of Islam

Examination for the
Basic Sirah of the
Prophet of Islam %z

In the Name of Allab; the Most Merciful; the Bestower of Mercy.

What is the full name and lineage of the Prophet #?

Who were his parents and when did they die?

When was he born?

Where was he born, where did he migrate to and where did he die?

How many step-brothers and step-sisters did he have?

Mention the names of the wives of the Prophet #, and basic details
regarding them.

What is the collective term given to the wives of the Prophet #?

How many sons and daughters did the Prophet # have? What are their
names?

What type of houses did he live in? What was the size of his rooms?
What was his lifestyle?

Where did he die and how many years did he live for?

What was the core message and mission of the Prophet #£?

What are the different types of struggles he went through?

How did he deal with these struggles?
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[1] In the Name of Allah, the Most Merciful, the Bestower of Mercy. [2]
All praise is for Allah, the Lord of the worlds. [3] The most Merciful,
the Bestower of mercy. [4] Master of the Day of Judgement. [5] You
alone we worship and You alone we ask for help. [6] Guide us [to and
on] the Straight Path. [7] The Path of those You have blessed, not of

those who have incurred anger, nor of those astray.

TAFSIR
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1. In the Name of Allah, the Most Merciful, the Bestower of Mercy.

I begin with every name belonging to Allah (the Most High). This is because the

word ‘name’ is singular and in the genitive form; therefore it encompasses all of
the beautiful and perfect names of Allah.

189



Tafsir as-Sa'di

"Allah" He is the God who is worshipped: the only one deserving of worship to
the exclusion of everything else because of His qualities of divinity, which is from
the qualities of perfection.

"Ar-Rahmin" and "ar-Rahim" are two names proving that He (Most High) is
one who possesses a vast and all-encompassing mercy that includes everything
and embraces every living being. He has decreed it for those who have Taqwa of
Allah, those who follow His Prophets and Messengers: these types of people have

unrestricted mercy; everybody else besides them only has a portion of His mercy.

Know that one of the principles agreed upon by the Salaf of the Ummah and their
scholars is to have Iman in Allih and His Attributes, and in the rules determining
how they are to be understood. So for example, the Believers believe that He is ar-
Rahmin and ar-Rahim, possessing the attribute of mercy which is extended to its
recipients. All blessings are the result of His mercy. This principle holds true for
all of His Names.

It is said concerning the name al-‘Alim (All-Knowing): He is All-Knowing,
possessing the attribute of knowledge by which He knows everything. He is al-
Qadeer (All-Able), possessing the attribute of [complete] ability and so He is
ability over everything.

Condall S s
2. All praise is due to Allah, Lord of the worlds.

This Ayah praises Allah through His perfect Attributes and His actions which are
based upon beneficence and justice. To Him belongs perfect and complete praise
in every sense.

"Lord of the worlds" - Lord is the One who nourishes and sustains the whole
of creation. Everything besides Allah is His creation. They only exist to Him
granting them favour after favour, and Him gracing them with immense blessings,
the absence of which would preclude any possibility of creation surviving. Every
blessing they possess is from Him, the Most High.

His sustaining creation is of two types: general and specific. The general refers
to His creating the creation, providing for them, and guiding them to all that
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they need in order to have them survive in this worldly life. The specific refers
to His sustaining His Awliya’, He cultivates them with Imian. He guides them to
it (Iman), perfecting and completing it for them, repressing all that would make
them turn away from it, and curbing any barriers that may be set up between them
and Him. Its reality is: ‘granting them the Tawfiq (divine guidance) to every good
and safe-guarding them against all evil.” Perhaps it was due to this that most of the
supplications made by the Prophets employed the word Rabb (Lord)’, because
everything they want and seek is covered by His specific lordship.

His saying "Lord of the worlds" proves that He alone is the Creator and that all
affairs are regulated by Him as is the provision of blessings. It also proves that He
is completely independent beyond need and that the creation is in total and dire
need of Him alone in every sense and in every possible way.

CopMpi ™ el 39 5
3-4. The most Merciful, the Bestower of Mercy. Master of the Day of
Judgement.

A master is a person who has the attribute of ownership, which necessitates the
ability to command and prohibit, reward and punish, and to dispose of His
subjects and possessions in any way He wishes. In this Ayah, mastery has been
appended to the Day of Judgement, the Day of Resurrection, the Day in which
man will be judged for his actions — the good and the bad. This is because on that
Day the completeness and perfection of His mastery, justice and wisdom will be
made clear to all. Moreover, man will realise that any mastery of created beings
has ended, so much so that kings, ministers, slaves and the free-born will all be
the same: all of them yielding to His greatness, rendered in complete submission
before His magnificence, expectant of His recompense, hoping for His reward and
tearing His punishment. The point of mentioning His mastery in this context s to
emphasise it, otherwise He is Master of the Day of Judgement and all other days.

5. You alone we worship and You Alone we ask for help.
We single out You Alone for worship and seeking help. This is because mentioning
the objectat the head of a verb is a method of constraintand restriction i.e. afirming
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what is mentioned in the sentence and negating it for anything that falls outside.
Therefore, it is as if the person has said, “We worship You and we do not worship
anything else. We ask You for help and we do not turn to anyone else for help.’

Mentioning worship before asking for help is by way of mentioning the general
before the specific, and to show that attention should be given to His right over
the right of His servant. “Worship” is a collective noun that subsumes all actions
and sayings, outward and inward, that Allah loves and is pleased with.

Isti’anah (seeking help) is to depend upon Allah, Most High, in acquiring that
which would benefit and repressing that which would harm, along with having
the certainty that He will actually assist the petitioner.

Living the worship of Allih and seeking His help are the means to everlasting
happiness and security from all evil; there is no path to victory except by meeting
the requirements of these two pillars. Worship can only be considered to be true
worship when done in the way taught by the Messenger # seeking thereby only
the Face of Allah. These two conditions have to be present for the action to be
considered worship.

Seeking help has been mentioned after worship even though it is a part of worship
because the servant is always in need of the help of Allah help in all acts of worship:
if Allah does not help him, he will not achieve the goals he hopes to attain by
tulfilling the obligations and avoiding the prohibitions.

{ a0l B2 Gasl b

6. Guide us to the Straight Path.

Show us and direct us to it, grant us the divine grace to traverse it. "The Straight
Path” is the clear path that leads to Allah and His Paradise: it is the cognisance of
truth and acting by it. Therefore, the Ayah means: guide us to the Path and guide
us [being firm] in the Path. Guidance to the Path means to come to Islam and
abandon all other religions. Guidance in the Path means guidance towards all of
the details of Islam in terms of knowledge and action. Hence, this supplication
is one of the most comprehensive and most beneficial supplications, and this
is why it is obligatory to supplicate to Allah with it in every rak'ah of prayer,
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especially since the servant is in continuous need of it.

{oENY; cgle O hidl 8 gle el Blw b
7. The Path of those You have blessed, not of those who have incurred
anger, nor of those astray.

This Straight Path is "the Path of those You have blessed” who are the Prophets,
the sincere truthful people, the martyrs and the righteous. "Not" the path "of
those who have incurred anger” who knew the truth but abandoned it such as the
Jews and others, "nor" the path "of those astray” who abandoned the truth out of
ignorance and misguidance such as the Christians.

This chapter, despite its brevity, has covered what no other chapter of the Qur”an
has. It mentions the three types of Tawhid:

1. Tawhid al-Rubibiyyah (Lordship), gleaned from His saying, "Lord of all
the worlds.”

2. Tawhid al-Ulihiyyah, (divine right to worship) which is to single out
Allah Alone for worship, gleaned from the word "Allah" and from His
saying, "You Alone we worship and You Alone we ask for help."

3. Tawhid al-Asma’ wa's-Sifar (to single out Allah in all His names &
attributes), which is to affirm the Attributes of Perfection for Allah, Most
High, which He has affirmed for Himself and His Messenger has affirmed
for Him, without: Ta'til [denying the Attributes]; Tamthil and Tashbih
[equating or likening His Attributes to creation]; This is gleaned by His
saying, "all praise” as already mentioned.

It also affirms Prophethood in His saying, "guide us [to and on] the Straight Path”
because this guidance is not possible without a message.

It affirms recompense for ones actions in His saying, "Master of the Day of
Judgement" and it affirms that this recompense shall be established upon justice,
this is because the meaning of "Deen" is recompense founded upon justice.

It affirms Qadr [the divine decree] and that the servant is the true performer of

his actions contravening the stances of the Qadariyyah and Jabariyyah. In fact this
Sarah refutes all the people of innovation and misguidance in His saying, "Guide
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us [to and on] the Straight Path” because it is the truth and enacting it, and every
innovator and misguided person contradicts this.

It enjoins making the religion sincerely for Allah in terms of worship and seeking
help in His saying, "You Alone we worship and You Alone we ask for help."”

All praise and thanks are for Allah, Lord of all the worlds.
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[1] By the morning brightness, [2] and by the night when it grows still.
[3] Your Lord has not forsaken you, nor does He abhor [you]. [4] The
Last will be better for you than the First. 5] Your Lord will soon give to
you and you will be satisfied. [6] Did He not find you an orphan and
give you shelter? [7] Did He not find you wandering and guide [you]?
[8] Did He not find you destitute and enrich [you]? [9] Therefore, do
not oppress the orphan, [10] do not berate the beggar, [11] and proclaim
the favour of your Lord.

TAFSIR
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1-2. By the morning brightness, and by the night when it grows still.

Allah, Most High, has taken an oath by the prime of the morning when its light
diffuses and spreads, and by the night when it is at its stillest and darkest.

The purpose of these oaths is to emphasise the concern that Allah had for His
Messenger #£.
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3. Your Lord has not forsaken you...

Your Lord has not forsaken you since the time He attended to you, nor has He
ever ignored you when tending to you as you grew up, rather He nurtured and
cultivated you in the best and most complete manner, and raised your rank stage
by stage. Nor does He abhor you. Since He loved you, He has never hated you.
This is because when a negation is stated, intending praise thereby, it automatically
affirms the opposite of what it negates. This is because a mere negation, by itself,
is not praise.

This then is the state of the Messenger of Allah #, past and present: it is the most
perfect and most complete of states, it is a state in which Allah loves him and
this love endures, it is a state in which Allah elevates him through the stations of
perfection, it is a state in which Allah is continuously concerned with him. As for
his state in the future:

A 5 & 55555305
4. The last will be better for you than the first.

Every state you will reach in the future will be better for you than the former state
you were in. He # continuously ascended through the most sublime stations;
Allah made firm His religion for him, aided him against his enemies, and made
him steadfast in all circumstances till the day he passed away. When he passed
away, he had arrived at a state not reached by those who came before him or would
come after him in terms of excellence, blessings, joy of eye and delight of heart.
Moreover, after all this, ask not about his exalted state in the Hereafter, the details

of the way his Lord will bless him and grace him! This is why He said:

5. Your Lord will soon g1ve to you and you w1ll be satisfied.

This is something that cannot be expressed in words other than in this succinct
way.
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6. Did He not find you an orphan and give you shelter?

His father died while he was an infant and so Allah took him into His protection
and decreed his grandfather, ‘Abd al-Muttalib to care for him. Then when
his grandfather died, Allah decreed his uncle, Abu Talib to care for him. This
continued until He aided him with His help and through the believers.

€ i s Bis53 )
7. Did He not find you wandering and guide [you]?

"Did He not find you wandering” not knowing what the book was nor what
Imin was, and then teach you what you did not know and grant you the accord to
perform the best of deeds and have the best mannerisms.

8. Did He not find you destitute and enrich [you]?

"Did He not find you destitute” i.e. poor and "enrich [you]?" through the lands
that He allowed you to conquer which then surrendered their wealth to you
and their land-tax. The One who removed these handicaps from you shall soon
remove all such handicaps from you. Be grateful to the One who led you to the
state of enrichment, who protected you, aided you and guided you! This is why
He proceeds to say:

,@.uverd\ubﬁ

9. Therefore do not oppress the orphan.

i.e. do not act unjustly towards him in your dealings with him, let not your chest
be constrained towards him, do not turn him away, rather honour him and give
him whatever you can give easily. Treat him as you would like your children to be
treated after you have passed away.

455 BUN Gl )
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10. And do not berate the beggar.

Do not speak unkind words to him in order to turn him away, rather give him
whatever you can give easily, or turn him away in a kindly and gentle manner.
Included in this category of people is one who asks for wealth and one who asks for
knowledge. It is for this reason that the teacher is enjoined to display fine conduct
to his student, to honour him and to show him affection. In doing so he will be
aiding the student in fulfilling his goal and he will be honouring someone who will
benefit the servants and the various lands.

(&35 a5 a0 Gl )
11. And as for the blessings of your Lord, then proclaim.

"And as for the blessings of your Lord" which encompass worldly blessings and the
blessings of the Hereafter.

"Then proclaim them" i.e. praise Allah for His blessings, mention specific favours
when there is a benefit in doing so, otherwise, as a general course, mention them

in a general way.

Mentioning them leads one to be grateful and to love the one who conferred them:
hearts naturally love those who do good to them.
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(1] Have We not expanded your breast for you, [2] and relieved you of
your burden [3] which weighed down so heavily on your back, [4] and
raised your renown high? [s] For truly with hardship comes ease; [6]
truly with hardship comes ease. [7] So when you have finished, work on,
[8] and turn all your attention to your Lord.

TAFSIR

Allah says, recounting His favours bestowed upon His Messenger:
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1. Have We not expanded your chest for you.

"Have We not expanded your chest for you" such that it readily accepts the laws of
the religion and the duty of calling to Allah. It absorbs all the many facets of fine
conduct, directs its attention to the Hereafter, and eagerly performs all good deeds.

€255, e tadys b

2. And relieved you of your burden.

"And relieved you of your burden” i.e. your sin.
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3. Which weighed down so heavily on your back?

Allah says in another place, "That Allih may forgive you for your faults of the past

and those to follow"

{38305 0

4. And we have elevated for you your mention.

"And we have elevated for you your mention" such that your status is lofty and
your praise is good and elevated. No other being has reached such a station.
Hence, on many occasions, Allah is not mentioned except that His Messenger # is
mentioned alongside Him, such as when articulating the testimony of faith when
accepting Islam, or during the Call to prayer, or the Iqamah for prayer, and in
sermons.

The hearts of his nation contain such love, magnification, and veneration for him
that is not to be found for any other besides Allih, Most High. May Allah grant
him the best of rewards on behalf of his nation, a reward better than that granted
to any other Prophet.

55 2 ga ) g 2 6 86 )

5-6. Truly with hardship comes ease; truly w1th hardship comes ease.

In this lies great tidings. Each time a person is beset with hardship and difficulty,
ease comes with it and accompanies it. If hardship entered the hole of a lizard,
ease would enter with it and remove it! Allah, Most High, says, "Allah will, after
hardship, bring ease.” The Prophet # said, “Relief accompanies distress, and with

hardship come ease.”

In these two Aayaat the word hardship has been preceded by the definite article
prefix thereby proving that it is one. The word ease has been left indefinite, thereby
proving that it occurs repeatedly. Hence ‘one hardship will never overcome
two eases.” Moreover, in its being given the definite article, the word hardship
incorporates all manner of difficulties, and therefore this Ayah proves that no

200



Tafsir as-Sa'di

matter what the hardship, no matter how great, ease must follow.

Then Allah orders His Messenger #, specifically, and therefore all the believers
indirectly, to be grateful to Him and to establish the dictates of gratitude:

CRERACR S
7. So when you have finished, work on.

"So when you have finished" all your duties, and there no longer remains anything
in your heart that would hinder it, then "work on" your worship and supplication.
Be not of those who, when they are free, waste their time and turn away from their
Lord and His remembrance and as such end up being amongst the losers.

It is also said that the meaning of this is that when you have finished your prayer,
expend effort in supplication, and the proponents of this opinion went on to say
that:

CE6 5 dls
8. And turn all your attention to your Lord.
i.e. ask Him to fulfil your needs. Those who followed this latter opinion then

used these Ayahs to prove the legality of supplication and remembrance after the
prescribed prayers. Allah knows best.
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[1] By the fig and the olive, [2] by Mount Sinai, [3] and by this secure
land. [4] We have indeed created man in the finest mould, [5] then We
reduced him to the lowest of the low, [6] except those who believe and
work righteous deeds: theirs is an unfailing reward. [7] So what will
make you deny the Reckoning? [8] Is not Allah the most just of all
judges?

TAFSIR
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1. By the fig and the olive.

Allah took an oath by these two trees due to the huge benefit they give and the
fruits they grow. Moreover, these trees are predominately found in Sham (Syriaand
surrounding countries) which was the place in which Isa was given Prophethood.

o 585
2. By Mount Sinai.
The place where Miisa was given Prophethood,
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3. And by this secure land.

Mecca, the place where Muhammad # was given Prophethood.

Allah took an oath by these three places which He chose and from where He
commissioned the best and most noble Prophets. The purpose of the oath follows:

w&\wu\)u;m

4. We have 1ndeed created man in the finest mould.

"We have indeed created man in the finest mould” i.e. a complete creation, well-
proportioned and of upright stature. He is not lacking in anything that he needs,
not outwardly or inwardly. Yet, despite this great blessing, most of creation
turn their backs on showing gratitude to the Granter of these blessings, busying
themselves instead with idle pastimes and play. They preferred the lowest qualities
and meanest manners so:

Gl Jasionss; 2 )
5. Then We reduced him to the lowest of the low.

i.e. the lowest part of the Fire, the place reserved for the disobedient, those who
boldly transgressed the bounds set by their Lord.

<u}o/;a1 go {;@J‘su\.;-\..aj\ \jﬁé\w.ﬂ\‘}“

6. Except those who beheve and work righteous deeds: theirs is an unfailing
reward...

Exempted from this are those who Allah graced with Imaan, righteous deeds and
lofty, gracious mannerisms: in recompense for their lofty stations.

oz sl
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...Theirs is an unfailing reward.

...never to end, rather they will have abundant delight, innumerable joys, and
fulsome blessings and plentiful food and fruits, and shade for eternity.

€A Ao A= G )
7. So what will make you deny the Reckoning?

i.e. what will make you, man, deny the Day of Recompense? You have seen the
many Signs of Allah that would lead you to having certainty and you have seen His
many blessings that would lead you to gratitude.

8. Is not Allah the most just of all judges?

Would His wisdom dictate that He leave man wandering aimlessly, not being
commanded or prohibited, not being rewarded or punished? Or is the One who
created man in various “diverse stages,” who granted him innumerable blessings
and gifts, and who cultivated and nurtured him in the best of ways going to return
him to aland which will be his final abode of residence, the final stop of his journey,
towards which he is being led?
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[1] Read in the name of your Lord who created, [2] created man from
a clinging form. [3] Read! Your Lord is the Most Generous, [4] who
taught by means of the pen; [5] taught man what he did not know. [6]
No indeed! Truly man is inordinate, [7] thinking himself self-sufficient!
(8] Truly, to your Lord is the Return. [9] Have you seen him who
prevents [10] a servant when he prays? [11] Do you consider he is rightly
guided [12] or enjoins mindfulness of Allah? [13] Do you see how he has
denied and turned away? [14] Does he not know that Allah sees all? [15]
No indeed! If he does not desist, We will seize him by the forelock — [16]
alying, sinful forelock! [r7] Let him call his henchmen, [18] We will call
the guards of Hell! [19] No indeed, do not obey him, but prostrate and
draw near [to Allah].* Sidh
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TAFSIR

This was the first chapter to be revealed to the Messenger of Allah #, it was revealed
at the beginning of his Prophethood when he "knew not what the Book was nor
what faith was".

Jibril ¥ came to him with the message and commanded him to recite. He said
that he could not because he was illiterate. Jibril kept asking him until he began to
recite,

{8ls ool 355 2L TR 3

1. Read in the name of your Lord who created.
"Read in the name of your Lord who created” i.e. the One who created all creation.
Then He specifically mentions man and the beginning of his creation,
RIERPNIANES
2. He created man from a clinging form.
The One who created man, undertaking the task of regulating his affairs, must
regulate them through prescription and proscription. This is done by sending

Messengers and revealing Scripture, and this is the reason why the creation of man
has been mentioned after the command to recite.

(Fags b

3. Read! Your Lord is the Most Generous.

He is the Most Generous having many attributes, beneficent and munificent, and
extremely generous. Because of this, He taught man knowledge.

(s dugaide 10y e odi s

4-5. Who taught by means of the pen; taught man what he did not know.

Allah took him out of his mother's womb not knowing anything, gave him the
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faculties of hearing and seeing, gave him a heart, and made easy the route to
learning for him. He taught him the Quran and wisdom, and He taught him the
use of the pen through which these sciences are preserved and duties and rights are
precisely recorded.

To Allah belongs all praise and grace, who blessed His servants with all these
favours for which they can never show due gratitude or repay. Then, additionally,
He blessed them by conferring them with wealth and provision.

€ T ol * B Ly 138 )

6-7. No indeed! Truly man is inordinate, thinking himself self-sufficient!

Yet man — because of his ignorance and oppression — when he thinks himself to be
wealthy and self-sufficient, transgresses and turns away from guidance and forgets
that:

(Jo-)\ J\ u\>

8. Truly to your Lord is the Return.

Yet despite this he does not fear the recompense. He could indeed reach such a state
that he willingly leaves guidance and calls others to leave it as well, prohibiting man
from performing the best actions of faith: prayer. Allah says to such a rebellious,
insubordinate hinderer:

(lomiier ap ety

9-10. Have you seen him who prevents a servant when he prays?
Do you think, O you who would prohibit the servant from praying [that you]:
{38y a0 51 a3 e o8 o) st
11-12. Do you consider that he is rightly guided or enjoins with Taqwa?!

"Do you consider that is rightly guided" i.e. knows the truth and acts by it "or
enjoins with Taqwa?!"

How can one prohibit a person who has such qualities? Is not his prohibiting
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one of the greatest manifestations of turning away from Allah and fighting the
truth? Prohibitions like this should only be directed to a person who is not upon
guidance or enjoins other people to do things that oppose the dictates of Taqwa.

13. Do you see how he has denled and turned away.

Do you see how he the one who prohibits from the truth, has denied and turned
away from the command? Does he not fear Allah and dread His punishment?

5}32&\ Qb (J.-j (J\ ¥

14. Does he not know that Allah sees all.

"Does he not know that Allah sees all” i.e He sees all that man does. After this,
Allah proceeds to threaten those who persist in such a state:

FORES el S WO WL W SR P (JUJNSD
15-16. No indeed! If he does not de31st We w1ll seize him by the forelock;
a lying, sinful forelock.

If he does not desist, from what he says and does We will seize him by the forelock,

forcibly, harshly as is befitting. A lying, in what it says, sinful in what it does

forelock.

{abpsdiy

17. Let him call his henchmen.

Lethim, whois deserving of this punishment, call hishenchmen i.e. his companions
and friends, and those around him to help him out of his predicament.

(g i

18. We will call the guards of Hell.

[We will call them] to seize him and torment him.
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Carefully consider which of the two groups is mightier and more able. This then
is the state of the person who used to prohibit [others from righteous deeds] and
the punishment he is threatened with.

As for the one who is being prohibited, Allih orders him never to lend ear to such
a person:

{805 0 BLEYST)

19. No indeed, do not obey him, but prostrate, and draw near.

"No indeed, do not obey him" for he commands only to that which will bring loss
and anguish "but prostrate” to your Lord "and draw near” to Allah in prostration
and outside of prostration by performing all the various duties of obedience: all of
them draw one closer to Him and His good-pleasure.

This is general to every person [prohibiting others] and every person prohibited
[from doing a righteous deed] even though the specific occasion of revelation
concerned Aba Jahl when he prohibited the Messenger of Allah # from praying

and tormented him and harmed him.
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[1] Truly We have revealed it in the Night of Power. [2] What will make
you realise what the Night of Power is? [3] The Night of Power is better
than a thousand months. [4] In it the angels and the Spirit descend by
their Lord’s permission with every ordinance. [5] Peace...until the break
of dawn.

)

TAFSIR

Allah says, explaining the excellence of the Quran and its sublime status:
4,38 4 ERERINE
1. Truly We have revealed it in the Night of Decree.

Allahbegan the revelation of the Quranin Laylatal-Qadr of Ramadan,and through
it showed a mercy to His servants that they can never show enough gratitude for.
Itis called the Night of Decree because of its great status, its excellence in the sight
of Allah, and because decrees are apportioned therein for the coming year. Allih
then proceeds to emphasise its importance by saying:
v dd e aniivg b
2. What will make you realise what the Night of Power is?

What will make you realise its affair is tremendous because:
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3. The Night of Power is better than a thousand months.

Therefore a deed performed during it is better than that deed being performed
over a period of one thousand months that do not contain that one night. That
Allah has graced this weak nation with such a night astounds and amazes one’s
mind. 1000 months: 8o odd years, the lifespan of a man who has lived a long life!

ghr 52 @ Lt A E R s 03 G £, 2l 0
€ 54

4-5. In it the angels and the Spirit descend - frequently - by their Lord’s
permission with every ordinance. Peace until the break of dawn"

It is safe from every defect and evil due to its immense good, "until the break
of dawn", i.e. this night commences when the sun sets and ends with the break
of dawn. The Hadiths concerning its virtue are concurrent [Mutawatir], they
mention that it falls in the odd nights of the last ten nights of Ramadin, and it will
fall therein every year until the Hour falls. It was in the hope of finding the Night
of Power that the Prophet # would perform i‘tikaf and increase in worship during
the last ten nights of Ramadan.

Allih knows best.
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[1] Those who disbelieve of the People of the Book and the idolaters
would not desist until the clear proof came to them [2] A Messenger
from Allah reading out purified pages [3] containing upright scriptures.
[4] Those given the Book did not divide into sects until after the clear
proof came to them. [5] They were only ordered to worship Allih,
sincerely devoting their religion to Him as people of pure, natural belief,
and to establish the prayer and to pay Zakat. That is the true religion.
[6] Those who disbelieve of the People of the Book and the idolaters
will be in the fire of Hell, remaining in it forever. They are the worst
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of creatures. [7] Those who believe and work righteous deeds are the
best of creatures. [8] Their reward is with their Lord: Gardens of Eden
graced with rivers flowing under them, remaining in them forever. Allih
is well-pleased with them and they are well-pleased with Him; that is for
those who fear their Lord.

TAFSIR

(m\’ 6 ;,&MUSMJUL&AW\ \)ﬁs:um S dd
1. Those who disbelieve of the People of the Book and the idolaters would
not desist until the Clear Proof came to them.

"Those who disbelieve from the People of the Book” i.e. the Jews, Christians
"and the idolaters”, from various races "would not desist” from their disbelief
and misguidance. They persist in their aimless wandering and misguidance, not
changing their ways, and the passage of time only increases them in disbelief "Until
the Clear Proof came to them” self-evident and conclusive, this proof is explained

next Ayah:
5\.:.15 J \4.\3 ,.@.k,a Lapwj,\.: w o

2-3. A Messenger from Allah reading out purlﬁed pages, containing
upright scriptures.

A Messenger from Allah, calling mankind to the truth. Allah revealed a Book
to him that he recited in order to teach man wisdom, to purify him and to lead
him out of the darkness into the light. This is why He said, "reading out purified
pages" protected from the approach of Shayatin, it can only be touched by the the
purified, because it is the most exalted form of speech. This is why He said:

"Containing upright scriptures” i.e. containing these purified pages, upright
scriptures which comprise of truthful narratives; just, upright injunctions leading
to the truth and to the Straight Path. When this Clear Proof comes to them, the
one who seeks the truth is distinguished from one who has no purpose in his
endeavours. Therefore the destroyed perishes upon clear proof and the living is
given life upon clear proof.
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If the People of the Book do not believe in this Messenger, and refuse to follow him,
this is nothing new for them, it something part and parcel of their misguidance
and obstinate rebellion, for:

A 2455 G 35 e M) DIl ) G338 g b
4. Those given the Book did not divide into sect until after the clear proof
came to them.

"Those who were given the Book did not divide into sects” i.e. into groups and
parties "until after the clear proof came to them” that would lead its adherents to
unity and accord. However these people, because of their filth and depravity, only
increased in misguidance in the face of guidance and blindness in the face of sure
knowledge, this despite that fact that all Scriptures came with one religion and one
core message.
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5. They were only ordered to worship Allah, sincerely devoting their

religion to Him as people of pure, natural belief, and to establish the prayer
and to pay Zakat. That is the true religion.

"They were only ordered” in all the religious laws "to worship Allah, sincerely
devoting their religion to Him" intending His face alone in all actions of worship,
outward and inward, seeking to draw closer to Him "as people of pure, natural
belief", who turn away from all religions that oppose the religion of Tawhid.

"And also to establish the prayer and to pay the Zakat" these two actions of worship
have specifically been mentioned even though they fall under the meaning of "they
were only ordered to worship Allah" because of their excellence and superiority.
Whoever establishes these two actions of worship has established all the various
injunctions of the religion. "That is". Tawhid and Ikhlas (sincerity) in religion "is
the true religion" the upright and straight religion that leads to gardens of bliss,
anything other than it leads to Hell.

Allah then mentions the recompense of the disbelievers after the clear proof had
come to them,
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6. Those who disbelieve of the People of the Book and the idolaters will be
in the fire of Hell, remaining in it forever. They are the worst of creatures.

"Those who disbelieve of the People of the Book and the idolaters will be in the fire
of Hell, remaining in it forever”, its punishment encompassing them, its torment
only ever increasing in severity "remaining there forever". It will not be eased for
them, they will be crushed there by despair. "They are the worst of creatures”
because they knew the truth and abandoned it and thereby lost both this world
and the Hereafter.

{g °j:;;(:$e)¢1)\u\;u\\ 51T 5l &) B

7. Those who beheve and work righteous deeds are the best of creatures.

This is because they knew Allah and worshipped Him and thereby succeeded by
attaining joy in this world and the Hereafter.
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8. Their reward is with their Lord: Gardens of Eden graced with rivers
flowing under them, remaining in them forever. Allah is well-pleased with
them and they are well-pleased with Him; that is for those who fear their
Lord.

"Their reward is with their Lord: Gardens of Eden", gardens of permanent abode
from which they will never depart and beyond which they have no desire, "graced
with rivers flowing under them, remaining in them forever. Allah is well-pleased
with them" for all that they did that pleased Him "and they are well-pleased with
Him" for the grace He has prepared for them "that” wonderful reward "is for those
who fear their Lord" and therefore avoid disobeying Him and live by what He
obligated.
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[1] When the earth is violently shaken with its [final] quake [2] and
the earth disgorges its burdens [3] and man cries, “What is wrong with
it?’ [4] On that Day will it recount its news, [5] because your Lord had
inspired it. [6] That day, man will come forward in scattered groups to

be shown their deeds: [7] whoever does an atom’s weight of good will
see it, [8] and whoever does an atom’s weight of evil will see it.

TAFSIR

Allah informs us about what will happen on the Day of Rising:

@iy YTl 5 b

1. When the earth is violently shaken, with its [final] quake.

"When the earth is violently shaken" convulsing and rocking "with its [ final ] quake”
flattening all buildings and edifices, the mountains crumble and fall, and the hills
are flattened. The earth’s surface becomes like a barren, level plain on which you

see neither dip nor gradient.

CPEI SVl eadly b
2. And the earth throws out its burdens.
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i.e. the deceased and also treasures lying within her.
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3. And man cries “What is wrong with it?’

And man cries out when he sees the terror that has stricken it, exclaiming what is
wrong with it? What has happened?

RN TRV

4. On that Day will it recount its news.

"On that Day it" the earth "will recount its news" bearing witness against man for
the good and evil he wrought on its surface. The earth is one of the witnesses that
will be brought forward on the Day of Rising to testify for or against man.

\-@36‘)\ &, w\:>

5. Because your Lord had 1nsp1red it.

That is "because your Lord had inspired her" i.e. ordered her to relate what was
done on her surface and she will not disobey His command.

(r@suis 15 Gl s seass B
6. That day, man will come forward in scattered groups to be shown their
deeds.

"That day, man will come forward” to the standing [in front of Allah] on the Day
of Resurrection for Allah to judge them "in scattered groups” broken, disparate
bands "to be shown their deeds” i.e. that Allih may show them what they did of

good and evil and that He may show them His recompense.
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7-8. Whoever does an atom’s weight of good will see it, and whoever does
an atom’s weight of evil will see it.
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This holds true for any good and any evil that was done: if a person will see even
an atoms weight and, moreover, be recompensed for it, then for sure he will see
anything greater as well.

Allah says: "On the Day that each self finds the good it did, and the evil it did,
present there in front of it, it will wish there were an age between it and then. Allih
advises you to beware of Him. Allah is Ever-Gentle with His slaves"

This Aayah then contains strong encouragement towards performing good deeds,
even if it be little, and discouragement from working evil even if it seem paltry.
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[1] By the charging horses, snorting, [2] striking sparks with their
hooves, [3] raiding at full gallop at dawn, [4] blazing a trailing dust-
cloud in their wake, [5] and cleaving through the centre [of the foe] [6]
Truly man is ungrateful to his Lord [7] and he himself is a witness to
this [8] and he is tenacious in his love of wealth. [9] Does he not know
that when the contents of the graves are thrown out, [10] and the secrets
in the breasts are brought into the open, [11] that Day their Lord will be
tully aware of them.

TAFSIR

Allah takes an oath by horses due to His resplendent Signs and evident blessings
that they contain virtues recognised by everyone. Allah takes an oath by them
when they are in a state in which they do not resemble other animals:

(155 s )

1. By the charging horses, snorting.

"By the charging horses” running swiftly and powerfully "snorting” their exertion

219



Tafsir as-Sa'di

causes their breaths to come out in pants and snorts.

{235 o, A6
2. Striking sparks with their hooves.

This is the strength of impact of their hooves on rock brought about by the speed
of the charge causes sparks to fly.

3. Raiding at full gallop at dawn.

"Raiding at full gallop” against the enemy "at dawn" as this is generally when the
raid is done.

(G# 4 BBl W 4 56 8
4-5. Blazing a trailing dust-cloud in their wake, and cleaving through the
centre [of the foe].

"Blazing a trailing dust-cloud in their wake" because of the speed of their charge
"cleaving through the centre [of the foe]" they charged against. The purpose of the

oath follows:

RSP AN

6. Truly man is ungrateful to his Lord.

Reluctant in showing gratitude for the good Allah has granted him. Man by
nature, does not freely fulfil his duties, and often, when he does do them, he does
not do them completely or go beyond what is required; instead his nature is one
of laziness and he lacks the resolve to fulfil his duties, those related to both wealth
and body - except for those Allah has guided.

7. And he himself is a witness to this.

He is a witness to his lack of desire in fulfilling duties and his tenacity, he will not
deny or reject this because it is evident. Itis also possible that the personal pronoun
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refers to Allah, Most High, i.e. "He [Allah] is a witness to that".

(5d) 2128850

8. And he is tenacious in his lc;ve of wealth.

And hei.e. man "is tenacious in his love of wealth", it is this love that has led him to
abandon fulfilling his obligations. He has given precedence to the lusts of his soul
over the good-pleasure of his Lord.

This because his sight is beholden to this world and he is heedless of the Hereafter.

It is for this reason that Allah says, directing his attention to the Promised Day so
that he may fear it:

ol 316 5315 215 36Ty

9. Does he not know that when the contents of the grave are thrown out.

The dead will be taken out of the graves, resurrected and gathered.

Qﬂi.il\@u 1235 b

10. And the secrets of the chests are brought into the open.

Whatever the chests contained of good and evil is made known: secrets become
open and the concealed, apparent. The end result of deeds will be plainly seen on
people’s faces.

O 3525 1o o855 810

11. That Day their Lord will be fully aware of them.

He is fully aware of their outer and inner deeds, the minor and major, and He
will recompense them for them. Even though Allih is perfectly informed about
them on every day, this Day has specifically been mentioned to highlight that those
deeds will be fully recompensed since Allah is fully aware of them.
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[1] The Crashing Blow [2] What is the Crashing Blow? [3] What will
make you realise what the Crashing Blow is? [4] A day when mankind
will be like scattered moths, [5] and the mountains like tufts of wool. [6]
Then, as for him whose scales are heavy; [7] he will have a most pleasant
life. [8] But as for him whose scales are light, [9] a Bottomless Pit will be
his matron. [10] What will make you realise whatitis? [11] A raging Fire.

TAFSIR
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1. The Crashing Blow.

"The Crashing Blow" is one of the names given to the Day of Judgment, it is called
so because its horrors strike man with fear and trepidation. It s for this reason that
Allah stressed its gravity and severity by asking-

i, @G oGyt de G b
2-3. What is the Crashing Blow? What will make you realise what the
Crashing Blow is?
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A day when mankind in abject terror and horror:

Cotdl B8 B &5

4. A day when mankind will be like scattered moths.

"Will be like scattered moths” i.e. like scattered locusts, randomly surging into
each other, not knowing where they are going; then, when a fire is lit, they rush
headlong into it, unable to perceive its danger. On that Day, despite man being a
rational creature, this will be his state.

€ okl ¥ JUd 8285 )

5. ...and the mountains like tufts of wool.

The mountains firm, mighty, unmoving, "like tufts of wool", feeble and of such
weight that the least gust of wind cause them to flutter away.

Allah says, "And you see the mountains that you deem solid flying with the flight
of clouds" Then, the mountains shall become like scattered dust and no perceivable
trace of them shall remain.

6-7. Then, as for him whose scales are heavy; he will have a most pleasant
life.

Then, the Scale will be erected and man shall be divided into two categories: the
felicitous and the wretched. "Then, as for him whose scales are heavy" i.e. his good
deeds outweigh his bad "he will have a most pleasant life” in the Gardens of Bliss.

5 a2k B P I
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8-9. But as for him whose scales are light, a Bottomless Pit will be his
matron.

"But as for him whose scales are light” whose good deeds do not compare to his

bad, "a Bottomless Pit" which is called ‘al-Haaawiyah’ "will be his matron" i.e. his
abode and final destination.
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It will like a mother to him who always sticks close to him just as Allah says: "Surely
the punishment thereof is lasting and clinging."

Itisalso said that the meaning is that his mind will be hurled into Hellfire, meaning
that he will be thrown into Hell headfirst.

WIS
10. What will make you realise what it is?

"What will make you realise what it is?" This is asked in a [rhetorical manner] in
order to emphasise its severity, then the answer is given:

(a6
11. A raging Fire.

i.e. a raging Fire which is intensely hot, seventy times hotter than the fire of this
world.

We seek the protection of Allah from it.
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[1] Fierce rivalry for this world distracts you [2] until you visit the graves.
[3] No indeed! You will soon know! [4] Again, no indeed! You will
soon know. [5] No indeed, if you only knew with a knowledge born
of certainty [6] You will certainly see the Blazing Fire. [7] Then you
will see it with the eye of certainty! [8] Then you will be asked that Day
about the pleasures [you indulged in].

TAFSIR

Allah reprimands His servants for being distracted from the purpose of their
creation: worshipping Him alone without any partners, knowing Him, turning
to Him in penitence, and giving preference to what He loves over everything else:

s gy

1. Fierce rivalry for this world distracts you.

"Fierce rivalry for this world" but exactly what worldly desires are being referred
to have been left unmentioned so as to generalise the meaning to everything that
man piles up and takes pride in of wealth, children, helpers, armies, servants, status
and the likes: everything, whose goal is not the face of Allah, that one man seeks
to surpass another in.
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"Distracts you" from your purpose. Your idle pastime and state of heedlessness will
continue:

@sz\;igjé;?ﬁ

2. Until you visit the graves.

...when the veil of negligence will be lifted from you; but then it will be too late to

do anything.

This Ayah proves that the Barzakh is a wayfaring post whose purpose is to pass one
on his way to the Abode of the Hereafter. This is because Allah called the deceased
in their graves, ‘visitors’ and did not call them, ‘residents.” This then directs man’s
attention to the Resurrection and the recompense for deeds in an Abode that is
eternal. It is for this reason that Allah proceeds to threaten them with His word.

Cond) e 5,008 JIET+ 5,058 532 38 28+ 5,58 55238 )
3-5. No indeed! You will soon know! Again, no indeed! You will soon
know. No indeed, if you only knew with a knowledge born of certainty.

i.e. if you knew what lies before you with a knowledge that penetrates the heart,
fierce rivalry would not have distracted you; instead you would have rushed to

work righteous deeds. However, the absence of true knowledge has led to your
current state.

{ ez 55A
6. You will certainly see the Blazing Fire.

i.e. you will witness the rising in which you will behold Hell prepared for the
disbelievers.

Contdl G2 58 5

7. Then you will see it with the eye of certainty.

You will see with the eye of certainty i.e. with the physical eye, as Allah says: "The
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evildoers will see the Fire and realise they are going to fall into it and find no way
of escaping from it".

(sl #3255 LB
8. Then you will be asked that Day about the pleasures [you indulged in].

The pleasures you indulged in this world. Did you show Him due gratitude? Did
you fulfil the rights of Allah in this world and not use his blessings to disobey
Him? If so, He will confer upon you a blessing far greater and better. Were you
deceived by this world and abandoned due gratitude? If so, Allah will punish you:
"On the Day when those who disbelieved are exposed to the Fire: “You dissipated
the good things you had in your worldly life and enjoyed yourself in it. So today
you are being repaid with the punishment of humiliation for being arrogantin the
earth without any right and for being deviators.™
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[1] By Time. [2] Truly man is in a state of loss [3] Except those who
believe and do good works, and counsel one another to truth, and
counsel one another to patience.

TAFSIR

Allah takes an oath by time, the passage of night and day, the time in which man
works his deeds:

4 asliz b

1. By Time.

The purpose of the oath being:

(& ooy
€

2. Truly man is in a state of loss.

Loss has many different levels: complete loss, the state of one who loses both
this world and the Hereafter, who loses eternal bliss and instead deserves Hell. A
person could also lose out in some aspects and not others and this is why Allah
generalises this loss to all of man save those who have four qualities:

{all 155155 B\ 1550555 oW LAl ey 12T Sl YL 5
3. Except those who believe and do good works, and counsel one another
to truth, and counsel one another to patience.
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"Except those who believe” in what Allah as ordered to believe in, faith cannot
come about or be complete without knowledge and therefore it is a branch of

knowledge.

"...And do good deeds" all good deeds, outward and inward, those linked to the
rights of Allah and the rights of His servants, both the obligatoryand recommended.

"And counsel one another to truth” which is faith and righteous deeds.

"And counsel one another to patience” in obedience to Allah, away from
disobedience to Him, and in the face of His decrees that man finds trying.

The first two matters perfect the servant and the next two aid to perfect others. In

the completion of these four matters lies safety from loss and through them does
the servant attain success.
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[1] Woe to every slandering traducer, [2] who has amassed wealth,
counting it over, [3] thinking that his wealth will make him immortal.
[4] No indeed! He will be flung into the Shatterer. [s] What will make
you realise what the Shatterer is? [6] The fire of Allah, kindled [to a

blaze], [7] which rages over the hearts [of people]. [8] It closes in on
them [from every side], [9] in towering columns.

TAFSIR
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1-2. Woe to every slandering traducer, who has amassed wealth, counting

it over.

"Woe" this is a threat of evil consequences and severe punishment "to every
slandering traducer” who defames people with his deeds and slanders them with
his words. The Hammaz is one who defames people by pointing and deed, and the
Hammaaz is one who denigrates them with his words. Amongst the descriptions
of such a person is that he is one "who has amassed wealth, counting it over”, this
being his only concern, he takes delight in it and he has no desire to purify it by
spending it in ways of goodness, joining ties of kinship and so on.
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3. Thinking that his wealth will make him immortal.

"Thinking" in his ignorance "that his wealth will make him immortal” in this world.
It is for this reason that all his efforts and struggles are expended in increasing
his wealth through which he believes that his lifespan will increase. He is not
aware of the fact that miserliness actually ruins lives and destroys homes whereas
righteousness in reality is what causes an increase in lifespan.

3 G AT Gy adedy 3 3303 )
4-5. No indeed! He will be flung into the Shatterer. What will make you
realise what the Shatterer is?

This is asked by way of emphasising the gravity of the affair and increasing one’s
dread of it. Then it is explained:

(Y e MES gl 335,200 4\ 6 B
6-7. The fire of Allah, kindled [to a blaze], which rages over the hearts [of
people].

"The fire of Allah, kindled [to a blaze]", whose fuel is men and stones "which”
because of its extreme intensity "rages over the hearts [of people]” piercing their
bodies and scorching their very hearts. Along with this unbearable heat they are
imprisoned therein having lost all hope of ever leaving,

f -a.3 - 8. _od o7~ -5 )
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8-9. It closes in on them [from every side], in towering columns.
"It closes in on them [from every side]” caging them in "in towering columns”
behind its doors preventing them from leaving, whenever they desire to go forth
from it they shall be brought back into it, and it will be said to them: taste the

chastisement of the Fire which you used to deny.

We take refuge with Allah and ask Him for well-being and pardon!
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[1] Have you not seen what your Lord did with the army of the elephant?
[2] Did He not utterly foil their schemes? [3] He unleashed flock after
flock of birds against them, [4] pelting them with stones of hard-baked
clay, [s] making them like stripped wheat-stalk eaten bare.

TAFSIR
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1. Have you not seen what your Lord did with the army of the elephant?

"Have you not seen” the might of Allah, His greatness, His mercy to His servants,
the proofs of His Tawhid and the truthfulness of His Messenger demonstrated in
"what your Lord did with the army of the elephant” who set out for the Sanctified
House with the goal of demolishing it.

They fully equipped their army and enlisted a herd of elephants to help them and,
as such, amassed an army from Abyssinia and Yemen that the Arabs had no hope
of repelling. When they approached Mecca, they found no defending army to face
them, seeing instead that the inhabitants of Mecca had fled in fear.
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2-5. Did He not utterly foil their schemes? He unleashed flock after flock
of birds against them, pelting them with stones of hard-baked clay, making
them like stripped wheat-stalk eaten bare.

"He unleashed flock after flock of birds against them” one after another, "pelting
them with stones of hard-baked clay" striking every single one of them, debilitating
them, wearing them down and finally killing them, "making them like stripped
wheat-stalk eaten bare”.

Allah sufficed against their evil and utterly confounded their schemes.

Their story is well-known and famous. This event occurred in the year that the
Messenger of Allah # was born, and became one of the miracles prior to his call

and one of the precursors heralding his coming.

To Allah belongs all praise and thanks.
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[1] For the tradition of the Quraysh [2] Their tradition of the winter

and summer caravans [3] so let them worship the Lord of this House
[4] who has fed them against hunger and has secured them from fear.

TAFSIR

1. For the tradition of the Quraysh.

Many of the scholars of Tafsir have stated that this section of the chapter continues
on from the previous chapter. In this case the meaning would be: “We did what We
did for the tradition of the Quraysh, their safety and their benefit, and so that their
winter and summer caravans to Yemen and Syria continue as they are, bearing

profit.’

Allah destroyed those who wished to harm them; He magnified the standing of
the Sanctified House (the Ka'bah) and raised the status of its inhabitants in the
hearts of the Arabs such that they held those who lived around it in great respect.
Moreover, He did not stop them from undertaking any journey they wished:

{305 6 2 )

2. Their tradition of the winter and summer caravans.

It is for these reasons that He ordered them to show Him gratitude by saying:
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3. So let them worship the Lord of this House.

Let them single Him out alone for worship and direct their worship to Him and
Him alone:

(il gt o et

4. Who has fed them against hunger and has secured them from fear.

...being able to eat freely and living in safety are two of the greatest worldly blessings
which call for gratitude to Allah, Most High.

O Allah! All praise and thanks are Yours for Your blessings, the outer and inner!

Allah specifically mentions that He is the Lord of the House because of its nobility
and excellence. In reality, He is the Lord of everything.
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[1] Have you observed him who denies the religion? [2] Such is one who
harshly rebuffs the orphan [3] and does not encourage the feeding of the
indigent. [4] So woe to those who pray, [s] those who are heedless of
their prayers, [6] those who show oft [7] yet forbid common kindness!

b\‘

TAFSIR
{ Ay i shesis

1. Have you observed him who denies the religion.

He denies the religion by denying the resurrection and the recompense and as such
does not believe in what the Messengers came with.

(el Pl assy
2. Such is one who harshly rebuffs the orphan.
He rebuffs him with coarseness and insolence; He shows him no mercy because

of the hardness of his heart and because he does not look to reward, nor fear
punishment.

(sl s B 2250

3. ...and does not encourage the feeding of the needy.
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He does not encourage others to the feeding of the needy, never mind himself

feeding them!

@a@jﬁu@m;(@dm RSN

4-5. So woe to those who pray, but are heedless of their prayers.

So woe to those who pray, they pray but are heedless of their prayers lax in its
performance, not praying in its correct time and skipping its pillars. This is because
they do not give the commandments of Allah due regard; they wasted the prayer
which is the most import act of obedience. Heedlessness of the prayer is what leads
to censure and blame. However, to have some sort of heedlessness in the prayer
is something that affects everyone, even the Prophet #. It was to express this fact
that Allah describes them as being ostentatious, hard of heart and without mercy:

<u;; e A UMS\>
6. Those who show off.

"Those who show off" i.e. they work their deeds by way of ostentation.

5,201 5,505
7. Yet they forbid common kindness.

"Yet forbid common kindness" they forbid giving small things that would not harm
them at all, essentials such as a cup or bowl or the likes which are habitually given
away without the giver feeling any remorse at their loss. These people, because of
their intense greed, prevent even these being given let alone larger, more significant

things!

This chapter encourages the feeding of the indigent and the orphan, it encourages
the encouragement of this, it stresses the importance of being careful in our prayers,
the importance of preserving them, the importance of being sincere in them, and
in all other deeds. The chapter also encourages doing good and spending small
amounts of wealth in charity because Allah reprimands those who do not do this.
Allah, Transcendent is He, knows best.
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[1] Truly We have given you Abundance. [2] So pray to your Lord and
sacrifice. [3] The one who hates you, he has been cut off.

TAFSIR

Allah says to his Prophet Muhammad #,

50 kel G) b
1. Truly We have given you Al-Kawthar.

i

Kawthar i.e. an abundance of great good and immense grace. Part of this goodness
and grace is the river that he # was given called al-Kawthar and the Pond (Al-
Hawd) whose breadth and width is the distance of one month’s journey; its water
is whiter than milk and its taste sweeter than honey; its vessels number the amount
of stars in the sky and resemble them in radiance.

Whoever drinks from it, be it just one sip, will never be thirsty again.

After mentioning the blessings conferred him #, Allih orders him to show
gratitude:

2. So pray to your Lord and sacrifice.

These two have been specifically mentioned because they are two of the best acts of
worship and means of drawing close to Allah. The prayer comprises submission of
the heart and limbs to Allih and the body's moving from one posture of servitude
to another.
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Sacrifice comprises the servant drawing closer to Allah by his sacrificing the best
animals he has and expending his wealth which man naturally loves and hoards.

(PSRN

3. The one who hates you he has been cut off.

"The one who hates you" i.e. abhors you, censures you and devalues your true
status "has been cut off] of all good. His deeds will be severed and his acclaim
forgotten.

As for Muhammad #, he is the perfect man, reaching the heights of human

perfection. His acclaim will be heralded everywhere and his followers and helpers
will be many.
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[1] Say: O disbelievers! [2] I do not worship what you worship, [3] and
you do not worship what I worship. [4] I will never worship what you
worship, [5] and you will never worship what I worship. [6] You have

your religion and I have mine.

TAFSIR

{o,8Ele B

1. Say: O disbelievers!

Say it openly and clearly:

2.1do not worshlp what you worship.

I clear myself of what you worship, outwardly and inwardly.

SRV APPSR
3. And you do not worship what I worship.

...because you do not worship Allih sincerely, alone. Your worship of Him, mixed
as it is with the worship of others besides Him, cannot truly be called worship.
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4-5. I will never worship what you worship, and you will never worship
what I worship.

This sentence has been repeated. The first instance shows that what is said is a
statement of fact, the act will not happen. The second instance shows that the
state of affairs has now been set in stone. It is for this reason that Allah proceeds to
differentiate the two groups by saying,

(SN PERNBENY

6. You have your religion and I have mine.

...just as Allah says, "Say, ‘Each man acts according to his nature, but your Lord
knows best who is best guided on the Path”

He also said, "If they deny you, say, ‘I have my actions and you have your actions.
You are not responsible for what I do and I am not responsible for what you do".
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[1] When the help of Allah and victory arrive, [2] and you see people
embracing the religion of Allah in crowds, [3] then glorify your Lord, all
the while praising Him, and ask His forgiveness. He is always accepting

of Repentance.
TAFSIR

This noble chapter bears glad-tidings for the Messenger of Allah #2and a command
when he sees their fruition; it also contains an indication of what follows next
from these glad-tidings. The glad-tidings are that Allah aids His Messenger #, the
conquest of Mecca and people embracing true faith in crowds,

CRGTA e 3 051435 2180 Gl s b S5 15 151 )
1-2. When the help of Allah and victory arrive, and you see people
embracing the religion of Allah in crowds.

Many of these people will be from his tribe and family after having been his
antagonists. This occurred. The command is to show gratitude to his Lord:

(0I5 58 &) sadally &5 wim 223 )
3. ...then glorify your Lord, all the while praising Him, and ask His
forgiveness. He is always accepting of Repentance.

The indication of what will follow on from this is two-fold: the first is that victory

will remain for the religion and it will increase with the Messenger of Allah #
glorifying and praising Allah and asking His forgiveness. This is an expression of
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gratitude about which Allah says, "If you are grateful, I will grant you increase”.

This fact was also actualised in the time of the Rightly Guided Caliphs and after
them. This aid remained until Islam spread to an extent that no other religion had
spread, and nations and people embraced the religion as had not been done for any
other religion. Then, this nation began to oppose the command of Allah and they
were tried with splitting and discord; then what followed. Yet despite this, Allah
still shows this nation and religion mercy and kindness the extent of which does
not even cross the mind.

The second indicator is that the Messenger of Allah # was soon to pass away. This
is because his life is a noble life which Allah Himself took an oath by. It is known
in Islam that noble matters are completed by asking forgiveness as we see in the
case of prayer and Hajj for example. Allah ordered the Prophet # to praise Him
and ask forgiveness while in this state, indicating that his time has come and that
he should now prepare himself for the meeting with his Lord and that he should
end his life with one of the best deeds. May Allah shower abundant peace and

blessings upon him.

He would frequently implement this Ayah of the Quran in his Rukd’ (bowing)
and Sujad (prostrations) by saying,

i) Z00 Szt 2 Sl
“Glory be to Allah, and in your praise; O Allah forgive me.”
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[1] Perish the hands of Aba Lahab, and he will perish! [2] His wealth
and all that he has earned will not avail him. [3] He shall soon roast in a
flaming fire [4] as will his wife, the wood-carrier, [5] a rope of palm-fibre
round her neck.

TAFSIR
Abt Lahab was the uncle of the Prophet #, one of his worst enemies, and one of
the people who harmed him the most. He was not religious, and neither did he feel

any sense of filial obligation towards the Prophet £, may Allah disgrace him! Allah
censured him with this severe rebuke that would be his bane till the Day of Rising.

1. Perish the hands of Abu Lahab, and he will perish.

i.e. may his hands waste away and may he be wretched, “and he will perish,” indeed
he did not gain any profit.
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2. His wealth and all that he has earned will not avail him.

His money and earnings made him arrogantly oppressive, and will not aid him at
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all; they will not avert the punishment of Allah when it besets him.
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3. He shall soon roast in a flaming fire.

It will envelop him from all directions...

S B L )

4. As will his wife, the wood-carrier.

She was also someone who harmed the Messenger of Allah # greatly. Her and her
husband aided each other in sin and transgression, and they did all they could to
harm him #. Her sins have collected on her back, weighing her down, in the same
way as a wood-carrier piles wood on his back, binding them with a rope of palm-
fibre around his neck. The meaning could also be that she will actually carry wood
to fuel the fire burning her husband with:

223 A Je Bar g )
5. A rope of palm-fibre round her neck.

Whatever the case, this Stirah contains a clear miracle from Allah. Allah revealed
this Sarah before Abta Lahab’s death and his wife’s death. He informed them
that they would roast in the Fire, which necessarily means that they would never
accept Islam. This is what happened, exactly as the Knower of the unseen and seen
informed us!

245



Tafsir as-Sa'di

SURAH AL-IKHLAS

MECCAN SURAH

- ﬂg %A\iﬁ; 4"5.
O A (VIS ST OV ST
OIS OB O SO
[1] Say: He is Allah, [2] the One and only Allah, [3] the Everlasting

Sustainer of all. He has not given birth, nor was He born. [4] There is
none comparable to Him.

TAFSIR

sl B
1. Say: He is Allah, the One and only.

"Say" with certainty, believing it and understanding its meaning, "He is Allah, the
One and only." Oneness is something unique to Him and He is one in every sense.
He is one, unique in His perfection, having the Most Beautiful Names and perfect
Lofty Attributes coupled with sacred actions. There is nothing comparable to
Him or like Him.

LAY
2. Allah, the Everlasting Sustainer of all.

"As-Samad"” i.e. the one who is sought for the fulfilment of all needs. The
inhabitants of the lower and upper world all stand in dire need of him. They
ask Him for their needs and they place their hope in Him to fulfil their desires.
This is because His qualities and attributes are perfect: He is the All-Knowing
whose knowledge is perfect, the Forbearing whose forbearance is perfect, and the
Most-Merciful whose mercy encompasses everything. The same applies to all His
Attributes.

Part of His perfection is that:
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3. He has not given birth, nor was He born.

This is because He has absolutely no need of anything and:

»\\,Sajus—,ursjb

4. There is none comparable to Him.

There is nothing comparable to Him in His Names, His Attributes nor His
actions. Blessed and Exalted is He!

This chapter focuses on the Tawhid of the names and attributes of Allah.
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[1] Say: I take refuge with the Lord of daybreak [2] from the evil of what
He created, [3] from the evil of darkness as it gathers, [4] from the evil

of those who blow on knots, [5] and from the evil of the envious when
he envies.

TAFSIR

1. Say: I take re/fuge with the Lord of daybreak.

"Say" in order to take refuge "I take refuge" recourse, shelter and hold fast to "the
Lord of daybreak"” the Cleaver of the seed and kernel, the Cleaver of the sky at

dawn.
{ PG5 e B
2. From the evil of what He created.

This includes everything that Allah has created: man, jinn and animal. Therefore
one takes refuge with their Creator from the evil they contain.

Next, Allah specifies the generality of this,
CE5 5 gl 7 a5 8

3. From the ev11 of darkness as it gathers.

248



Tafsir as-Sa'di

i.e. from the evil which takes place at night when darkness envelops man, when
many evil souls and harmful creatures disperse therein.

€oGa g 0BG 2 ey b

4. From the evil of those who blow on knots.

i.e. women who delve into magic who blow on knots to aid them in their sorcery.

EE IR AR
5. From the evil of the envious when he envies.

An envious jealous person is one who wishes to see the removal of the blessings he
sees in the envied, and does his utmost to have them removed. Man is therefore in
need of seeking refuge from his evil and in order to render his plots vain. Included
in the category of an envious jealous person is someone who afflicts others with
the evil-eye because this only ever emanates from one who is envious and has an
evil nature.

This chapter covers seeking refuge from all types of evil: general and specific. It

also proves that magic is something real, its harm should be feared, and that one
should take refuge with Allah from it and from those who practice it.
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[1] Say: I take refuge with the Lord of mankind [2] the King of mankind
(3] The God of mankind [4] from the evil of the stealthy Whisperer,
beating a retreat [5] who whispers in people’s breasts [6] [coming] from
the jinn and man.

TAFSIR
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1-3. Say: I take refuge with the Lord of mankind, the King of mankind, the
God of mankind.

This chapter deals with seeking refuge with the Lord and King of mankind, the
God of mankind, from Shaytin who is the source of all evil.
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4-5. From the evil of the stealthy Whisperer, beating a retreat, who whispers
in people’s breasts.

From his tribulations and evil is that he whispers into the hearts of people,

beautifies evil by presenting it to them in an alluring guise, and incites them
towards performing it.
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He makes goodness despised to them, making it burdensome upon them.
He shows goodness to them in a guise other than its reality. So in this way he
is constantly whispering and then retreating i.e. he distances himself when the
servant remembers Allah, seeking His assistance in repressing him.

Therefore, it is upon a person to seek help from Allah for aid, to take refuge with
Him, and to seek recourse in His Lordship for all of mankind. [He should know]
that all of mankind fall under the realm of His Lordship, and sovereignty; He has
taken hold of every creature by its forelock.

Man must also take recourse with His divine right of worship for which he was
created. This worship, however, cannot be perfected until and unless he represses
the evil of his enemy who desires to cut him off from his goal, obstructing him
from it, and who wants him to follow him, thereby becoming inhabitants of the

Scorching Blaze.

Just as the whispering occurs from jinn, similarly it also occurs from humans. For
this reason Allah said,

Al 5e b

6. [Coming] from the jinn and man.

All praise and thanks are due to Allah, Lord of the worlds, in the beginning and in
the end, inwardly and outwardly.
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HELP OUR CAUSE

In the name of Allab, the Most Merciful, the Bestower of Mercy

We are a voluntary and non-profit organisation conveying the authentic creed of
Islam. Our efforts are only possible - after the aid of Allaah - through your kind

donations.

If you would like to donate, or set up a regular standing order, you can use the
following details:

Bank Name: Barclay Bank
Sort Code: 20-55-41

Account Number: 90093130

Swift/BIC Code: BUKBGB22
International Bank Account Number (IBAN): GB93BUKB 20554190093130

May Allah reward you for your cooperation.
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