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“And indeed We have set forth for
mankind, in this Qur’an every kind of
parable...”

[al-Rinz. 58]
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IBN QAYYIM AL-JAWZIYYAH

‘May Allah have mercy upon him

His Name:

HE IS THE IMAM, THE HAFIZ, the exegete, the legal jurist,
Shaykh al-Islam: Abt ‘Abdullah Shamsu-d-Din Muhammad Ibn
Abt Bakr - better known as Ibn Qayyim al-Jawziyyah.

His Birth and Education:

He was born into a noble and knowledgeable family on 7* Safar
691H in the village of Zat’, near Damascus, Syria.

From an eatly age he set about acquiring knowledge of the
Islamic sciences from the scholars of his time. Describing his
desire for knowledge, al-Hafiz Ibn Rajab, Dhayl 1abagat-i-Hanabilah
[4/449] said, ‘He had an intense love for knowledge, for books,
publications and writings.’

Ibn Kathir, a-Bidayah wa-n-Nihayah [14/235] said, ‘He acquired
from such books what others could not acquire, and he developed
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PARAGONS OF THE QUR’AN

adeep understanding of the books of the Salaf and of the Khalaf.’

His Teachers and Shaykhs:

They include Shihab an-Nablusi, Qadi Taqi ad-Din ibn Sulayman,
from whom he studied hadith; Qadi Badr ad-Din ibn Jama‘ah;
Safi ad-Din al-Hindi; Isma‘l ibn Muhammad al-Harrani, from
whom he studied figh and usul; and also his father, from whom
he learnt the laws of inheritance.

However, the most notable of his teachers was Shaykh al-Islam
Ibn Taymiyyah, whom he accompanied and studied under for
sixteen years. Al-Hafiz Ibn Kathir (14/234) said, ‘He attained great
proficiency in many branches of knowledge; particularly
knowledge of tafsir, hadith, and ustl. When shaykh Taqi ad-Din
ibn Taymiyyah returned from Egypt in the year 712H, he stayed
with the shaykh until he died; learning a great deal of knowledge
from him, along with the knowledge that he had already occupied
himself in attaining. So he became a unique scholar in many
branches of knowledge.’

His Manners and Worship:

Many of his students and contemporaries have borne witness

to his excellent character and his manners of worship. Ibn Rajab
(4/450) said,

He - may Allah have mercy on him - was constant in
worship and performing the night prayer, reaching the
limits in lengthening his prayer and devotion. He was
constantly in a state of dhikr and had an intense love
for Allah. He also had a deep love for turning to Allah

12
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Imam ibn Qayyim al-Jawziyyah

in repentance, humbling himself to Him with a deep
sense of humility and helplessness. He would throw
himself at the doots of Divine obedience and servitude.
Indeed, I have not seen the likes of him with regards
to such matters.

Ibn Kathir (14/234) said,

He was constant in humbly entreating and calling upon
his Lord. He recited well and had fine manners. He
had a great deal of love and did not harbour any envy
or malice towards anyone, nor did he seck to harm or
find fault with them. I was one of those who most
often kept company with him and was one of the most
beloved of people to him. I do not know of anyone in
the world in this time, who is a greater worshipper than
him. His prayer used to be very lengthy, with prolonged
bowing and prostrations. His colleagues would criticise
him for this, yet he never retorted back, nor did he
abandon this practice. May Allah bestow His mercy
upon him.

His Students and Works:

Amongst his most prominent students were: Ibn Kathir
(d.774H), adh-Dhahabi (d.748H), Ibn Rajab (d.751H) and Ibn
‘Abdu-1-Hadi (d.744H), as well as two of his sons, Ibrahim and
Sharafu-d-Din ‘Abdullah.

Ibnu-l-Qayyim authored over sixty works. His books and writings
are characterised by their touching address to the heart and soul,
as well as their accuracy, precision, strength of argument and depth
of research.

13
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PARAGONS OF THE QUR’AN

In the field of figh and usal, his writings include: /%mu-/-
Muwaqqibin; Turuqu-l-Hukmiyyah; Ighathatu-I-Labfan; Tubfatu-I-
Mawlnd; Abkam Ablu-I-Dhimmab; and al-Furisiyyah.

In the field of hadith and sirah they include: 7abdhib Sunan Abi
Dawnd; al-Manaru-I-Munif; Fawa'id al-Hadithiyyab; Jala’n-l-Afham; and
Zadu-I-Ma'ad.

In the field of beliefs: Jitima al-Juysish al-Islamiyyah; as-Sawa‘iqu-I-
Mursalah; Shifa‘n-I-‘Alil; Hadiyu-l-Arwap; al-Kafiyatn-sh-Shafiyah; and
Kitab ar-Rih.

In the field of akhlaq (morals) and tazkiyah (purification):
Madarijn-s-Salikin; ad-Da’ wa-d-Dawa’; al-Wabilu-s-Sayyib; al-Fawa'id;
Risdlatn-t-1abikiyyab; Miftah Dar as-Sa‘adab; and ‘Uddatu-s-Sabirin.

In the sciences of the Quran: ar-Tibyan fi Agsami-I-Quran; and
Amthal al-Quran.

In language and miscellaneous issues: Bada’i al-Fawa'id.

Two books have also been written collating the exegetical
comments of ibn al-Qayyim from his various works: 7afsir al-
Qayyim and Tafsir al-Munir.

A few of his works have also been translated into the English

language: the Magnificent Journey; the Invocation of God,;
Medicine of the Prophet; Zad al-Ma'ad.

Statements of the Scholars about him:

Ibn Rajab (4/44) said,

14
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Imam ibn Qayyim al-Jawziyyah

He had deep knowledge concerning tafsir and the
fundamentals of the religion, reaching the highest
degree concerning them both. Similar was the case in
the field of hadith, with regards to understanding its
meanings, subtleties and deducing rulings from them.
Likewise was the case in the field of figh and its usal,
as well as the Arabic language. He did a great service
to these sciences. He was also knowledgeable about
rhetoric, grammar, and su/ik as well as the subtleties
and details that occur in the speech of the people of
tasawwuf.

Al-Hafiz Ibn Hajar, ad-Duraru-I-Kaminah (4/21),

He possessed a courageous spirit as well as vast and
comprehensive knowledge. He had deep knowledge
concerning the differences of opinions of the Scholars
and about the ways of the Salaf.

Ibn Hajar also said in his commendation to ar-Raddu-1-Wafir,
And if there were no virtues of shaykh Taqi ad-Din
[Ibn Taymiyyah], except for his famous student, shaykh
Shamsu-d-Din ibn Qayyim al-Jawziyyah - the author
of many works, which both his opponents and
supporters benefited from - this would be a sufficient
indication of his [Ibn Taymiyyah’s] great position.

al-Hafiz Ibn Nasir ad-Dimishdi, arRaddu-I-Wafir [p. 69] said,

He possessed knowledge of the sciences, especially
tafsir and usal.

He also said:

15
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PARAGONS OFTHE QUR’AN

Abt Bakr Muhammad Ibn al-Muhib said, as found
in his letter, “I said in front of our Shaykh, al-Mizzi,
‘Is Ibnu-1-Qayyim at the same level as Ibn
Khuzaymah?’ He replied, ‘He is in this time, what Ibn
Khuzaymah was in his time.””

As-Suyuti, Bughyatn-1-Wiat [1,/62] said,

His books had no equal and he strove and became one
of the great Imams in [the field of] tafsir, hadith, the
Book, the Sunnah, furd’, and the Arabic language.

‘Al al-Qari, al-Mirgat [8/251],

It will be clear to whoever aspires to read the
explanation of Manazilu-s-Sa'irin [i.e. Madarij as-Salikin),
that they [Ibn Taymiyyah and Ibnu-1-Qayyim] are from
the great ones of Ablu-s-Sunnab wa-I-Jama‘ah, and from
the awliya’ of this Ummah.

Qadi Burhan ad-Din az-Zur‘a said as quoted from him in Dhay/
Tabagat al-Hanabilah,

There is none under the heavens who has greater
knowledge than he.

His Death:

Imam Ibnu-l1-Qayyim passed away at the age of sixty, on the
13" night of Rajab, 751H, may Allah shower His Mercy upon
him.

16
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Foreword
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“And indeed We have set forth for mankind, in this
Qur’an every kind of parable...”

[al-Rune: 58]

There are a number of agyar (verses) in the Qur'an by which
Allah, the Most High, brings greater clarity and insight when ex-
plaining things to mankind. This is done through the use of deep
and meaningful amthdl (parables) that are clear for the human in-
tellect to comprehend and ponder over in order to understand
the message fully. It is from His infinite Wisdom that Allah Des-
tined these parables to become rooted in His Final Revelation
until the Last Day - through which mankind can increase in knowl-
edge and recognise guidance and embrace the truth.

Within ‘Uliim al- Qur’an (the sciences of the Qut’an), numerous
works have been written by Muslim scholars throughtout history;
in all fields of Qur’anic studies. In discussing the unique style and
theme and content of the Qur’an, there is little by way of English
literature that identifies and explains the invaluable parables found
therein. This publication is intended as an introduction to some
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PARAGONS OFTHE QUR’AN

of the reasons and wisdoms and beauty of a select few, which
Allah uses for a deliberate and poignant purpose.

‘Paragon of the Qur'an’ is a timely translation of one of the fin-
est, yet concise books written on the topic by one of the most
distinguished scholars of the last seven centuries. Ibn Qayyim
al-Jawziyyah’s inimitable and distinctive understanding of the
Qur’an and hadith was acknowledged by his peers, while his com-
mentaries and interpretations remain unique in accuracy. His cog-
nisance of Islamic sciences can be witnessed through some of
the exceptional work he has produced in various fields.

I invoke Allah to make this short work beneficial for its reader-
ship and that He makes it a catalyst for us all to draw an ever-

closer bond with His Noble and Magnificant Book.

And indeed zanfiq and guidance is from Allah alone.

18
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THE BOOK

With the Name of Allah, the All-Merciful,
the Most Merciful

All Praise is due to Allah alone, the Lord of the Wotlds, and
may peace and blessings be upon the best of Creation, Muhammad
and his Family and Companions altogether.

The Hypocrites described in the Book of Allah

Our Shaykh (Ibn Taymiyyah), may Allah have mercy upon him
- said: Several parables and examples have been utilised in the
Qur’an, which cannot be comprehended except by those who have
knowledge. These examples have been expressed by drawing simi-
larities between one thing and another in relation to the ruling;
and by closing the gaps between abstracted mental ideas and tan-
gible objects by mean of an example that can be perceived by the
senses, or a sensory example by means of another - so that the
first one may be regarded in terms of the second. The example
of this is noted in the Qut’an when Allah, the Most High, says
about the hypocrites:
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PARAGONS OF THE QUR’AN

competent.
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“Their example is that of one who kindled a fire, but
when it illuminated what was around him, Allah took
away their light and left them in darkness [so] they could
not see. Deaf, dumb and blind - so they will not return
[to the right path]. Or [it is] like a rainstorm from the
sky within which is darkness, thunder and lightning,
They put their fingers in their ears against the thun-
derclaps in dread of death. But Allah is encompassing
of the disbelievers... Indeed, Allah is over all things

1]

In these ayat, Allah draws two examples of the condition of the
hypocrites: An example with fire, and another with water, because
of what is present in water and fire in terms of the qualities of
illumination, beaming and life-giving, as fire is an element provid-
ing light, and water is an element of life. Allah, the Glorious, has
contained within the Revelation (Qut’an) that descended from

al-Bagarah (2): 17-20 - see the appendix for a lengthy discussion on this verse
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The Fhypocrites described in the Book of Allah

Heaven, life for the hearts and their illumination; this is why He
has called it “Rap” (spirit) and “Nzr” (light). Whoever accepts it,
shall enjoy living in the light and whoever does not take heed of
it, are (spiritually) dead in darkness. He, the Most High, has in-
formed of the condition of the hypocrites - concerning their gain
from the Revelation; that they are like the one who tries to light a
fire so that it may light up his surroundings and that he may ben-
efit from it (due) to their entering into Islam, so they enjoyed and
benefited from its illumination and they believed in it and they
mixed with the believers, but when their association (with believ-
ers) lacked the “/ight of Islam”, which is the essence of their hearts,
Allah took away their light. The reason for using the words “their
light” instead of “their fire” in this example is because fire pro-
vides burning and illumination, therefore, Allah took away the
feature of illumination from it and left them with the attribute of
burning and darkness. This resembles those who were blessed
with the sense of seeing then became blind, and those who rec-
ognised (the truth) then denied it, and those who embraced Islam
and then abandoned it in their heart.

Allah then mentions their condition in relation to the water pat-
able, as the companions of the u;.:a (Sayyzb), which is the rain
that pours down or descends from the sky in darkness, accompa-
nied by thunder and lightning - due to the weakness of their vi-
sion and minds, the warnings, admonitions, commandments, pro-
hibitions, the dire consequences of evil and threats expressed in
it; and mode of address that resembles lightening bolts - become
too intense for them. Thus, their condition is the condition of
one who is struck by rain in the darkness with thunder and light-
ning, and due to his weakness and fearfulness, puts his fingers in
his ears out of fear lest a bolt of lightning should strike him. And
we and others have observed many times how many confused
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PARAGONS OF THE QUR’AN

immature students of the Jahmiyyah and the innovators - if they
hear anything from the gyaf or Prophetic hadith of the Divine
Attributes opposing their belief - turn away from them as if they
are frightened asses, fleeing from a lion. Then they say, ‘close this
door upon us and read us something other than this’. You see
their hearts are repelled as they rush away obstinately due to the
heaviness and difficulty of knowing the Rabb, Most Glorious and
Most High, and His Names and Attributes upon their minds and
heart.

Likewise, such are the mushrikin (polytheists) of different types
when pure 7awhid (monotheism) is presented to them and the
ayat that completely invalidate their beliefs are recited to them.

The Water by Which One Survives and Lives

Due to their polytheistic associations, their (i.e. the hypocrites)
hearts become full of loathing and abhorrence and the call to
1awhid lies heavy upon them. If they could find a way to block
their ears from hearing (the truth) they would do so. This was the
situation of the enemies of the Messenger of Allah () who found
the call of Zawhid very heavy and burdensome, therefore their
hearts denied it. In all this, there is an obvious similarity and an
established example from their brethren from among the
hypocrites in relation to the water example cited by Allah; this is
because when their hearts became alike (in doubt) so did their
deeds.

22
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CHAPTER ONE

Fire and Water

Allah, Exalted is He, Mentioned the two examples - of fire and
watet - in S#rah al-Ra‘d (Thunder), but this time when speaking of
the believers; Allah says,

///
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“He sends down from the sky, rain, and valleys flow
according to theit measure, and the torrent carties away
the rising foam. And from that (ore) which they heat
in the fire, making adornments and utensils, is a foam
like it. Thus Allah shows (the example of) truth and
falsehood. As for the foam, it vanishes (being) passed
away; but as for that which benefits the people, it re-
mains on the earth. Thus does Allah set forth
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examples.” ?

In this ayah, Allah compared the Revelation that was revealed by
Him to the (spiritual) life of the hearts, and the hearing and sight
faculties to water that brings life to the earth with plants; and
compared the hearts to the valleys, since a large heart can accom-
modate great amount of knowledge just as a large valley can ac-
commodate a lot of water. As for a small heart, it can only accom-
modate according to its size just like a small valley. Hearts bear
guidance and knowledge according to their capacity in a similar
manner to the flow of water when it comes in contact with earth
and runs over it; it picks up scum and foam. Similatly if knowl-
edge and guidance come in contact with the hearts, they agitate
what is present in them of lusts and doubts to uproot them and
carry them off similar to how medicine works; when it is con-
sumed it interacts with the body to rid it of harmful elements in
order to ensure achieving absolute healing despite the taste of
bitterness it causes. This is the way in which Allah “shows (the ex-
ample of) truth and falsehood”.

Then He mentions the example with the fire, saying “And from
that (ore) which they heat in the fire, making adornments and utensils, is a
Jfoam like it”; it is the filth and dirt that is removed during the proc-
ess of casting gold, silver, copper and iron - the fire removes it,
differentiating it and separating it from the valuable metal that is
of benefit, and these impurities are cast and discarded “% vanishes
(being) passed away”. In the same way, lusts and doubt are tossed by
a believer’s heart and discarded, just as the flowing water and the
fire discard the foam, scum and impurities, and what remains in
the bottom of the valley is pure water which people drink from

* alRa'd (13): 17
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Fire and Water

and irrigate with and give to their livestock. And in the same
way, pure and unadulterated faith settles in the centre of the heart
and takes root, from which the person himself benefits and oth-
ers also benefit from it. Whoever does not comprehend these two
examples and does not reflect over them and try to understand
what is intended by them, then he is not from among those peo-
ple (who have the qualities mentioned in the two examples); and
Allah is the Granter of success.
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CHAPTER TWO

Worldly Life and the Hereafter

From these examples, is Allah’s Statement:
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“Verily the example of (this) worldly life is but like
water (rain) which We have sent down from the sky
that the plants of the earth absorb - (those) from which
men and livestock eat - until, when the earth has taken
on its adornment and is beautified and its people think
that they have capability over it, there comes to it Our
command by night or by day, and We make it as a (clean-
mown) hatrvest, as if it had not flourished yesterday.
Thus do We explain in detail the signs for a people

23

who give thought.

* Yiinus (10): 24
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Worldly Life and the Hereafter

Allah the Most Glorious, draws a comparison of the worldly
life in that it appears beautified in the eye of the beholder, so he
becomes amazed and dazzled with its splendout, so that he be-
comes inclined to it and desires it and becomes misled by it - until
he reaches the stage where he thinks he possesses it and has free
reign over it, (then) all of a sudden it is snatched away from him
when he needs it the most and a barrier is cast between him and
it. Thus, Allah, Most High, compares this situation with the land
on which rain falls causing it to sprout vegetation and its plants
attain perfection and its visual beauty attracts the onlooker, de-
ceiving him and making him think that he has power over it and
has complete ownership of it. Then all of a sudden, Allah’s Com-
mand comes down upon it, and sudden disaster overtakes its veg-
etation, causing it to become as if previously it had amounted to
nothing, He therefore becomes dejected and his hands retain noth-
ing of it. Similar is the condition of the world and the one who
puts all his reliance on it.

This form of likening is from the most profound of similitude
and analogy, because as this world is subject to these misfortunes,
while Paradise is safe from it (as) Allah, Most High Says: “And
Allah invites to the Home of Peace and guides whom He wills to a Straight
path” - so here Allah has called it “home of peace” due to it being
safe from the worldly disasters. Allah called to this guidance uni-
versally and chooses in particular whoever He wills for accepting
this call to guidance - the former is from His Justice and the latter
is His Favour.
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CHAPTER THREE

Sight and Hearing

From these examples is the ayah,

U&Y&:gﬂaj/n}v//

“The example of the two parties is like the blind and
deaf, and the seeing and hearing, Are they equal in com-
patison? Then, will you not remember?”

Wherein Allah, the Most Glorious and High, mentions the dis-
believers and characterises them as being unable to hear or see;
and then mentions the believers and desctibes them with faith
(iman) and good deeds and humility to their Lord - thus character-
ising them with the outward mode of worship. Then in reference
to characterising humankind with inward mode of worship, He
made one of the two groups like the blind and the deaf in the way
that his heart was blind from seeing the truth and his hearing deaf

b Hid (11): 24
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Sight and Hearing

from listening to the truth, and these were resembled with the
one who is blind in terms of seeing even the most manifest of
things, and his hearing is deaf from being able to hear any sound
- and the other group as having a seeing and hearing heart, like
the one who is able to see with his eyes and hear with his eats.
Thus the @yab includes two analogies and likenesses, followed by
a negation of the equivalence of these two groups by asking “Are
they equal in comparison?”
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CHAPTER FOUR

The Likeness of the Polytheist with the
Spider’s Home

And from these examples is the ayab,
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“The example of those who take aw/jya’ other than
Allah is like the example of a spider who makes a
>5

home. If they but knew’

Allah, the Most Glorious, mentions that they (the polytheists)
are weak and those that they take as their allies are even weaker
than them; and they (the polytheists) in their weakness and what

"l Ankabir (29): 41
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they seek through their taking of allies and supporters (other
than Allah) is like a spider taking its home (as a web) which is the
flimsiest and weakest of homes. Under this example, those poly-
theists are as weak as can be when they took allies and supporters
other than Allah and gained nothing from them except more weak-
ness, as Allah, the Most High, said in the ayah,
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“And they have taken besides Allah [false] deities that
they would be for them [a source of] honout. No!

Those “gods” will deny their worship of them and will
be against them opponents [on the Day of

%
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Judgement].

And His saying,
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“And they have taken besides Allah [false] deities, hop-
ing that they would be helped. They ate not able to
help them, and they will be brought forward as sol-
diers in attendance (against those who worshipped

* Maryam (19): 81-82
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them).””

He also said - after mentioning the destruction of (past) poly-
theistic nations:
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“And We did not wrong them, but they wronged them-
selves. And they were not availed at all by their gods
whom they invoked other than Allah when there came
the Command of your Lord. And they did notincrease
them in other than ruin.””®

So these are four places in the Qur’an that show that the one
who takes a supporter or an ally (i.e. deity) other than Allah, seek-
ing strength or support from them, receives nothing except the
exact opposite of what he seeks. In the Qur’an, there are more
instances of this case, and this one is from amongst the best ex-
amples and most manifest and indicative of the utter falsity of
associating partners with Allah (committing shirk). The loss of
the one who does so, is attaining only what is completely contrary
to his aims. If it is argued that they are aware of the fact that the
spider’s home is the feeblest of homes, then how is it that the
knowledge of this is negated by Allah’s saying “if they but knew’?
The answer to that is that He, the Most High, did not negate from
the knowledge of the feebleness of the spider’s home, but rather

" Yisin (36): 74-75

* Hid (11): 101
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he negated them having the knowledge that their taking of pro-
tectors (supporters) other than Him was like the spider taking his
home (as a web); for if they really knew that, they would never
had done it. Rather they assumed that their taking of protectors
other than Him benefits them in terms of might and power -
while the reality of the situation is contrary to what they assume.
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CHAPTER FIVE

Example of the One Whose Deeds are
Like a Mirage or a Drowning in a Deep
Sea

And from these examples is Allah, the Most High’s saying,
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“As for those who disbelieve - their deeds are like a
mirage in a lowland which a thirsty one thinks (it) is
water until, when he comes to it, he finds it is nothing

but finds Allah before Him, and He will pay him in full
his due; and Allah is swift in account. Or [the state of
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a disbeliever is] like darkness within a vast sea which is
covered by waves, upon which are waves, over which
are dark clouds, some of them upon others (in dark-
ness). When one puts out his hand [therein], he can
hardly see it. And he to whom Allah has not granted
light - for him there is no light.””

Allah, the Most High, mentions two examples regarding the dis-
believers; one example in which they are compared to a mirage -
and the other, to layers of darkness on top of one another. This is
because those who turn away from guidance and truth are of two
types: one who mistakenly thinks he is actually on some firm ba-
sis - and when the truth finally reveals itself to him, it becomes
clear to him that it was contrary to what he used to believe. This
condition corresponds to the people of ignorance and the people
of innovation and vain desires, who think they are on the path of
guidance and knowledge and once the reality of matters are made
evident, it finally becomes clear to them that they were on no firm
ground whatsoever. And that their beliefs and deeds that were
founded upon these (i.e. upon misguided beliefs and whims) were
like a mirage that appears to the eyes of the distant observers, as
water while there is no actual reality to it. Similar are the deeds
which are performed for other than the sake of Allah, Exalted is
He, and not according to His Commandments; the doer of these
deeds thinks of the them as earning him benefit while they are
not at all. And itis regarding such deeds that Allah, Exalted is He,
has said about them,

" al-Nir (24): 39-40
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“And We will regard what they have done of deeds
and make them as dispersed dust.”"’

And reflect over Allah’s making of the mirage in the desert - a
land that is barren and without buildings, trees, plants and people
because the location of the mirage is in this desolate land that
contains nothing, And the mirage itself has no reality, hence this
corresponds to the condition of their (i.e. the ignorant and the
innovators) deeds and their hearts which are devoid of faith and
guidance.

It is also worthy to ponder the underlying meaning in Allah’s
saying “a thirsty one thinks (it) is water” - (the original text in the ayab
uses the term OGN ‘a/-Zham’an’) as it refers to the one whose
thirst has intensified to the point that he imagines seeing the mi-
rage and thinks of it as real water, so he follows and finds nothing
upon reaching it; and realised that his dire need for it deceived
him. Such are those whose deeds, because they were not in obedi-
ence of the Messenger (#) and not for the sake of Allah, they
were made to be like the mirage that was raised up away from
them (when they reached it) despite their dire thirst, so they found
nothing (of benefit from their deeds). On the contrary they found
only Allah, Exalted is He, (in wait for them) and He rewarded
them the actual worth of their deeds and paid their actual dues
(which amounted to nothing). It is authentically narrated in the
hadith of Abu Sa‘id al-Khudi (radiyAllahu ‘anbu) from the Prophet
(48) wherein Allah shows Himself on the Day of Resurrection,
that Hellfire shall be brought in the appearance of a mirage, and it
shall be said to the Jews “what did you used to worship?” to which they
will say “we used to worship ‘Uzayr, the son of Allah” so it will be said

" al-Furgan (25): 23
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to them “you have lied; Allah had neither a consort nor a son. So what is it
that you want?” They shall answer “we want you to give us drink.” 1t will
be said to them “Drink” (from the mirage which will in reality will
be Hellfire) and they shall fall into Hellfire. Then it will be said to
the Christians “what did you use to worship?” to which they will say
“we used to worship the Messiah, the son of Allah” so it will 'be said to
them “you have lied; Allah had neither a consort nor a son. So what is it
that you want?” They shall answer “we want you to give us drink.” It will
be said to them “Drink” and they too shall fall into Hellfire - to
the end of the hadith."

This is also the condition of every person who ascribes to false-
hood, that his falsehood shall deceive him and let him down de-
spite his great need for it (i.e. truth/salvation), since falsehood
has no truth or reality to it, and it is like its name indicates; void of
benefit. Thus, when a person adopts a belief contrary or variant
to the truth, then the resultant deeds become nullified due to the
falsity of their aim, just like a person who performs a deed done
for other than the sake of Allah, Exalted is He, or not according
to his Command. Furthermore, the doer of such deeds suffers
nullification of his deeds as well as receiving the opposite of what
he was hoping for.

Consequently, his work and deeds not only went in vain, but he
also suffered punishment due to the lack of any benefit from it;
and from receiving the opposite of what he expected. This is why
Allah, the Most High, Says “fznds Allah before Him, and He will pay
hint in full his due” - so this is the example of the misguided person
who imagines himself to be on the path of guidance.

"' Reported by Sahih al-Bukhari [#7001].
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CHAPTER SIX

Example of the One who Recognised
Truth and Guidance but Acted Contrary
to It

The second type of people are like layers of darkness accumu-
lated one over the other, and they are those who recognised the
truth and guidance but preferred over it, the darkness of false-
hood and misguidance. So over them accumulated layers of dark-
ness - the darkness of their natures and the darkness of their
souls; the darkness of their ignhorance and the darkness of fol-
lowing deviation and vain desires. This was because they did not
really comprehend (the truth) despite knowing about it, so they
became ignorant. Their condition is like that of the one who is in
a deep sea with no shoreline, and he has been overcome by waves
upon which are waves upon which are dark clouds, so he is sur-
rounded by the datkness of the sea and the darkness of the waves
and the darkness of the clouds, such (darkness) correspond to
the state he (the person described in the example) is in, which
Allah has not removed him from - into the light of iman (faith).
And these two examples - the mirage that he thought was water,
which is the element of life; and the darkness which is the direct
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opposite of light - are examples that are in correspondence to the
two examples given (eatlier) regarding the hypocrites and the be-
lievers that are example of water and the example of fire where
He made the believers’ share of it, life and light - and the hypo-
crites share the darkness (which is the opposite of light) and death
(the opposite of life).

Similatly in the two examples (desctibed in this section), the
share of the disbeliever of the water is the mirage that deceives
the one looking at it while it actually does not exist; and also in
their share is the layers of darkness. It is possible that the in-
tended meaning is the condition of every group of disbelievers
and that they have cancelled out the element of life and illumina-
tion by their turning away from the Divine Revelation - in which
case the two examples give different characterisations for the same
group. It is also possible that the two examples refer to the vary-
ing conditions of (different types of) disbelievers, and that those
upon whom the first examples apply to, are those who performed
deeds without knowledge or foresight, and in fact on ignorance
and mere good assumption on the actions of some predecessors,
thinking that they were doing well. And those upon whom the
second example applies are the ones who have preferred
misguidance over guidance and falsehood over truth, and have
gone blind to it (i.e. the truth and guidance) after they had been
able to see, and rejected it after they had known it. This is the
condition of the ones who have received (Allah’s) Wrath, and
these are the people surrounded by layers of darkness, while the
former (example) was the condition of those who have gone astray.

The condition of those who have (His) Grace bestowed upon
them is different: i.e. those described in the ayaz,
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“Allah is the Light of the heavens and the earth. The
example of His light is like a niche within which is a
lamp, the lamp is within a glass, the glass as if it were a
pearly [white] star lit from [the oil of] a blessed olive
tree, neither of the east nor of the west, whose oil
would almost glow even if untouched by fire. Light
upon light. Allah guides to His light whom He wills.
And Allah sets forth examples for mankind, and Allah
is All-Knower of all things.”"?

To the ayah,
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“That Allah may reward them [according to] the best
of what they did, and increase them from His bounty.
And Allah gives provision to whom He wills without

account.”??

* al-Niir (24): 35
" 4l Niir (24): 38
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These ayat contain in them the attributes of the three groups:
those who have (Allah’s) Grace bestowed upon them whose ex-
ample-is given by light, those who have gone astray whose exam-
ple is given by the mirage and those upon whom Allah’s Wrath
has descended whose example is given by the layers of darkness,
and Allah knows best. The first example from among the two
groups of falsehood is of those people who perform deeds that
are void and do not fetch them any benefit - and the other group
is that of unbeneficial deeds in addition to false creed and beliefs.
Both of these are in direct opposition to the guidance and true
religion; and this is why the condition of the second group with
the “crashing waves” of doubtful and obscure matters and con-
taminated knowledge in their hearts is compared with the crash-
ing of waves in the sea. These waves pile up on each other and
above them are dark clouds - such are the waves of doubt and
ambiguity in their darkened hearts; hearts over which layers of
clouds of deviation and vain desires and falsehood have settled.

Let the sensible person then contemplate the condition of the
two groups and compare between them and the two examples,
and let him realise the greatness of the Qur’an and its splendour;
that this Revelation is from One who is Wise and Praiseworthy.
He informs that the necessary consequence of this (contempla-
tion) is that; He did not provide them with light, rather left them
in the darkness in which they were made and from which He did
not remove them and bring to the light (of guidance). For Allah is
the Supporter of those who believe, removing them from dark-
ness into light, and in the Musnad (of Imam Ahmad) on the au-
thority of ‘Abdullah ibn ‘Umar (radiyAllabu ‘anbuma) that the
Prophet () said, “Allah made the creation in darkness and cast
upon them from His light, whoever got something from this light
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was guided by it, and whomever (the light) missed went astray.

This is why I say, the pens have dried on what is in Allah’s Knowl-
edge. Allah, Exalted is He, made the Creation in darkness and for
whomsoever He wished guidance, He made for him existent light,
which enlivened his heart and his spirit, just like the body has life
because of the spirit that is breathed into it. So life is of two types
- the life of the body due to the 7} (spirit) that is breathed into it
and the (spiritual) life of the spirit and the heart with light (of
guidance), and this is why Allah has called the Revelation (a 7#h)
because of the dependence of real life upon it, as Allah, Exalted

is He, said,

and
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“He sends down the Angels with the 7#) (Revelation)
of His Command unto whom He Wills of His slaves”?

L e st
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“He casts the ) (Revelation) of His command upon
whom He will of His slaves...””!

" Ahmad, (#27761-27766); al-Tirmidhi, (#2642) and others - graded as sahih

by Al-Albani in ‘Sahib al-Jami‘ al-Saghir’, (H1764).

" al-Nahl (16): 2

* Ghafir (40): 15
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And thus have We inspired to you (O Muhammad) a
rith (Revelation) of Our command. You knew not what
the Book was nor what Faith is. But We have made it
(Qur’an) a light whereby We guide whom We will of
Our Slaves.”"’

He therefore made the Revelation a “m#)” and a guiding light -
and whomsoever He did not give life with this 745, he is (in reality)
dead, and whomsoever He did not provide light from it (i.e. the
Revelation) he is in darkness without light. From among these
examples, the gyah,
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“Or do you deem that most of them hear or under-

stand? They ate but as the cattle, nay, but they are fur-
ther astray from the path (than cattle).”"®

In which Allah likened the majority of people with cattle, and
the common equating factor between the two is in not accepting
guidance and not being led by it. He described the majority of

"l Shuri (42): 52

* al-Furgan (25): 44
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these people as actually being more astray than cattle, because
beasts can at least be led by their riden so they find their way and
follow the path without deviating from it right or left. As for the
majority of people, the Messengers called them to the right path
but they neither respond nor are guided, and cannot differentiate
between what brings them harm and what brings them benefit -
while cattle can at least distinguish between the plants of the routes
that harm it so they avoid and prefer over it what is beneficial in
these. Though Allah neither created cattle with hearts that com-
prehend nor with tongues that can speak, while He gave it to
those people, but still they did not benefit from what He bestowed
upon them of mind, heart, tongue and hearing and sight; which
makes them even more astray than animals.

The one who is not guided to the straight path (even) with indi-
cators towards it, is more misguided and worse in condition than
the one who is not guided because there are no indications for
him.

Another example related to this section is the ayah,
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“He strikes a similitude of your own selves. Have you,
from among those whom your right hands possess,
partners to share as equals in the wealth We have be-
stowed on you, so that you fear them as you fear each
other? Thus We explain the signs for people who have
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sense.”!’

And this is an analogical proof that Allah has brought forth
against the polytheists who have put up partners for Him from
among His slaves and His dominion. He had established against
them a proof whose truthfulness they know deep inside them-
selves not requiring anything other than it - and from among the
clearest and far-reaching of proofs is one that a person takes from
his own self and then establishes against him a proof that is uni-
versally established and accepted. So, He said to them “Have you,
[from among those whom your right hands possess, partners in the wealth and
Jfamily” do your slaves have (an equal) share in your wealth and
families such that you and they are the same in their share, caus-
ing you to fear that they will partake and divide up from your
wealth and misappropriate part of it? As the associate or partner
fears his associate?

Ibn ‘Abbas commented (about the ayah), “you fear that they may
inherit you such like you do among each other (i.e. within your families)”, the
meaning of his statement is that, would any of you be pleased
that his slave be his partner and share-taker in your money and
wealth, having equal hand in its use and disposal? Rather he fears
that he (the slave) may monopolise his wealth in the process, just
as he fears his other associates and those from the free individu-
als (i.e. non-slaves). So if you are not pleased with such a situation
for yourself, why have you made Me (Allah) equal to objects from
my creation who belong to Me totally?

Thus if this situation is instinctively and logically inconceivable
to you - even though it is in reality permissible for you and con-

" al-Rim (30): 28
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ceivable in your right, since your slaves are not in reality pos-
sessed by you, rather they are your brothers whom Allah has given
you authority over and both you and they are My Slaves - then
how is it that you deem such a situation permissible with Me,
even though those whom you have assigned as My “partners” are
in fact my slaves, My property and My created beings. And this is
how the gyat ought to be explained to those of sound minds.
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CHAPTER SEVEN

Negation of a Proposition Due to the
Negation of its Reason

From among these gyaf are His statements,
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“Allah strikes a similitude of a (disbelieving) slave (un-
der the possession of another), who has power over
nothing, and (on the other hand) one (believer) on
whom We have bestowed a good provision from Us,
and he spend thereof secretly and openly. Are they
equal? All Praise is for Allah! But most of them know

not.”%

" al-Nabl (16): 75
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“And Allah strikes (another) similitude of two men,
one of them dumb (disbeliever), having power over
nothing, and he is a burden on his owner; whichever
way he directs him, he brings no good. Is he equal with
one (believer) who enjoins justice and follows a straight
path (of conduct)?”*

The two examples (above) contain two analogies that are of the
‘reverse analogy’ type, which is the negation of a proposition due
to the negation of its reason and hence its consequence. Analo-
gies are of two kinds: a type of analogy in which a proposition
concerning a matter is established due to the existence of reason
in its origin - and another type of analogue where the falsity of
proposition of a matter is implied because of the falsification of
the analogue (itself). An example of the first is the one Allah has
given of Himself vis-a-vis the idols (that) Allah is the Owner of
everything in existence, He expends of it as He Wills on His slaves
in secret and open, (during) night and day, His Right Hand is full
of Bounty that is not diminished by His non-stop spending all
nights and days - while on the other hand, idols are owned and
helpless and unable to do anything; so how is it that you assign
them as partners to Me (i.e. Allah) and worship them besides Me
despite the huge disparity and obvious difference (between Allah
Downloaded via sunniconnect.com

" 4Nabl (16): 76
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Negation of a Proposition Due to the Negation of its Reason

and the so-called partners). This is the statement of Mujahid and
others.

Ibn ‘Abbas (radiyAllahu ‘anbuma) said, ‘it is an example that Allah
has put forth comparing the believer and the disbeliever: the ex-
ample of the believer lies in the good that is with him, then He
gives him good sustenance from which he spends on himself and
others in secret and open, and the disbeliever is in the position of
an owned helpless slave, incapable of anything and without any
good in him: do these two men rank equally in the mind of any
intelligent person?” And the first statement (of Mujahid) beats
closer resemblance to the intended meaning and is more appar-
ent in its refutation of associating (partners) with Allah, and is
clear to the addressee and better in establishing proof, and is closer
in relation to His statement,
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“And they worship beside Allah that which own no
provision whatsoever for them from the heavens or
the earth; nor have they (whom they worship) any
power. So put not similitudes for Alldh. Verily Allah

knows and you know not.”*

Following which He says, “.A/ah strikes a similitude of a (disbeliev-
ing) slave (under the possession of another), who has power over nothing...”
and from among the necessary consequences of this example is

* 4N abl 73-74
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that the believer who affirms the unity (i.e. Zawhid) of Allah be
like the one whom Allah had provided good sustenance, and the
polytheistic disbeliever is like an owned slave incapable of any-
thing, This is what the example draws attention to and points
towards. For that reason, Ibn ‘Abbas mentioned it and cated to
emphasise the ability of humans because the stress in the ayab
was on it.

Furthermore, it is worth contemplating upon this point as it is
found a lot in the statements of Ibn ‘Abbas and other people
from the Salaf, in which they express their understanding of the
Qur’an, which makes many assume that the meaning of the ayah
is limited to this understanding,
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The Perfection of Servitude

As for the second example, it has been put forth by Allah re-
garding Himself in contrast to what is worshipped besides Him -
the idols that they worship besides Him are at the station of a
dumb mute who neither understands nor speaks - in fact he is
“mute” in the heart and the tongue; incapable of manifesting
thoughts or expressing words. In addition to this he is helpless
and incapable of anything at all; and also wherever you send him
he does not bring you any benefit and does not fulfil any need. In
contrast, Allah is the Living, All-Capable Who speaks and Com-
mands justice and to Him leads the Straight Path, and this de-
scription for Him is most perfect and full of praise; His Com-
mand is just and He is the Truth, implying that He has complete
knowledge of him (i.e. man) and is teaching him and is pleased
with him, instructing His slaves with it (justice) and loves those
who apply justice. He only Commands justice and in fact refrains
from anything contrary to it; such as oppression, injustice, impu-
dence and falsehood.

His command and His Law are all just and the people of justice
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are His allies and His beloved, and they are those who will be near
Him, to His right on pulpits of light. His Command to act justly |
incorporates both the commandments of the religion that consti-
tute His Law, and His Decrees in the natural world (i.e. existence).
Both of these are just without any deviation or injustice whatso-
ever, as has been narrated in the authentic hadith,

u.pL- ‘J.A.u ;.\..AL cdl:.o/ u.:‘ BJJ«; :);| cJ L;! Al
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“O Allah, I am Your slave and the son of Your male
slave, the son Your female-slave, My forehead is in Your
Hand, Your Judgments upon me is assured and Your
Decree concerning me is justare just...” Reported by
Ahmad

His Decrees are his Commands in the natural world - His Com-
mand is such that if He intends a matter, He only has to say to it
“Be!” and it is. Thus, He does not command except what is truth-
ful and just, and His Judgment and Predestination are all truthful
and just.

He then informs (us) that He is on the Straight Path, this is like
Shu‘ayb’s (‘alayhis-Salam) statement,

uﬁssjéﬂ’&z 53]
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“Verily, I have put my trust in Allah, my Lord and
your Lord. There is not a beast (living creature) but He
has grasp of it by the forelock! Verily my Lord is on a

Y A..:\.)w
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Straight Path.”*

His statement: “..not a beast but He has grasp of it by the forelock!”
corresponds to the phrase “My forelock is in Your Hand” - and His
saying “my Lord is on a straight path” corresponds to the phrase
“Your decree is just”. The first is His dominion and the second is His
praise, for Him, Exalted is He, is the dominion and all the praise,
and His being on the straight path necessitates that He says noth-
ing except the truth and Command nothing except what is just,
and that He does nothing except that has benefit, wisdom and
justice. For indeed He is Truthful in His statements and actions,
so He does not take a person into account for an action that was
decreed upon him but did not take place, and does not hold him
accountable for sins he did not commit or did not act as a factor
in, and (He) does not do anything at all that is not praiseworthy or
commendable even if they lead to praiseworthy ends and desit-
able objectives, for His being on the straight path negates all this.

Tafsir of ibn Jarir al-Tabari on the Meaning of
Sirat (Path)

Muhammad ibn Jatir al-Tabari said, “His statement, ‘My Lord is
on the right path’; he (Shu‘ayb) says: My Lord is on the way of the truth, he
recompenses the good doer from His creation with good and the evil doer with
evil, He does not do injustice to anyone at all, and does accept from them
accept Islam and Iman (true faith).” He then narrated from Mujahid
by way of Sha’bi from Ibn Abi Nujayh - ‘My Lord is on the right
path’, meaning the truth, and similarly ibn Jurayj has been nat-
rated from him. Some people (of knowledge) said, this is like His
statement “Lo! Your Lord is constantly observing the deeds of His slaves

* Hid (11): 56
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to reward them for what they do.” ** - And this is just a different form
of expression since His being in this state is for paying back the
good doer for his good action and the evil doer for his evil. An-
other group said, the statement has a meaning which is implicit
(i.e. even though the words have not been explicitly mentioned)
that is, my Lord urges you and encourages you to the straight
path, and those people, if they intended by their statement that
this was the only meaning intended by the gyah, then what they
claimed is not true and there are no evidences for their appraisal
of the implied meaning, particularly when Allah has distinguished
between His Commanding justice and His being on the straight
path. If they intended that His urging (His slaves) to the straight
path is from the overall meaning of His saying “on the straight
path” then they are correct.

Another group said the meaning of His being on the ‘straight
path’ is that the return of the slaves and all matter is to Allah,
nothing passes by him. If this group meant by this saying, that
this was the meaning of the ayah then that is not the case, but if
they meant that this was from the necessary implications and con-
sequences of His being on the straight path, then that is correct.
Another group said the meaning is that everything is under His
power and subjugation, and of His dominion and His grasp. And
this - even though it is true - it is not the meaning of the gyah;
Shu'‘ayb (‘@laybis-Salam) made a distinction between his saying “There
is not a beast (living creature) but He has grasp of it by the forelock.” and
his saying “My Lord is on the right path”, so these two statements
have meanings independent of each other, therefore the correct
intepretation is that of Mujahid and that is the statement of the
major 7afsirscholars (exegetes of the Qur’an), and the Arabic lan-

* al-Fyr (89): 14

54


Intercept
Rectangle


The Perfection of Servitude

guage does not support a different meaning without strain.

Ibn Jatir said (while) praising ‘Umar ibn ‘Abdul-‘Aziz, “The com-
mander of the believer is on a path ....that even if the routes have
become crooked - is straight. And Allah said, “A/ah sends astray
whom He wills and He guides on the Straight Path whom He wills.” »
Thus, since Allah, the Most High, is the One who has put the
Messengers (peace be upon them all) and their followers on the
straight path in their speech and actions, then He, Exalted is He,
is more befitted to be on the straight path in His Speech and Ac-
tions. If the path which is followed by the Messengers and their
followers is in accordance with His Command, then the path on
which He, Exalted is He, necessitates His praiseworthiness, His
petfection and His Majesty and Glory, by means of true speech
and action. And with Allah lies success.

Regarding the gyah, there is a second opinion as in the case of
the first gyah; that it is an example drawing a comparison of the
believer and the non-believer - the details of this opinion has been
previously mentioned, and with Allah lies success.

" akAn‘am (6): 39
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CHAPTER NINE

The Likeness of the One who Turns AWay
from Allah’s Speech and From Reflecting
upon It

And from among these examples is Allah’s statement drawing a
likeness of the one who turns away from His Speech and from
reflecting upon it,

I i S5 S
P P W - » ‘
@)’O)ﬂduﬁ(/ -J—é':"::‘:”’) * \i‘b
“Why do they turn away from the Admonishment. as

if they were (frightened) donkeys fleeing from a lion?”*

He compares them, in their turning away and fleeing from the
Qur’an with donkeys that see a lion or a hunter and flee from it.
And this is a marvellous example of an analogical exemplification

 al-Muddaththir (74): 49-51
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because those people in their ignorance of what Allah has sent
His Messengers with, are like donkeys that do not comprehend
anything. And when they hear the sound of a lion or a hunter,
they run away from it most vehemently. And this is (from) the
utmost form of censure of these people because they run away
from guidance - that contains happiness and life for them - the
way in which a donkey runs away from something that was going
to kill it or hamstring it. The meaning resulting from the employ-
ment of the word 57.3:% (fleeing) is more far-reaching than the
word “naafirah” because it indicates the forcefulness of their flee-
ing is such, that they drive away one another and induces others
to run away.

The word-pattern used, contains additional meaning that indi-
cates secking to perform the action compared to the basic root -
as if they were encouraging each other to run or had conspired to
do it together. And when the word is with a fa#a on the letter (fa),
as per one of the ways it is recited, the meaning is that the lion
caused it to flee due to its severity and power.
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CHAPTER TEN

The Likeness of Those who carried the
- Book but Did Not Implement It

From these ayat is Allah’s statement,
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“The likeness of those who are entrusted with the To-
rah (Law of Moses), yet apply it not, is as the likeness
of the donkey carrying books (but understands noth-
ing from them). Wretched is the likeness of the people
who deny the Revelations of Allah. And Allah guides

not the wrongdoing people.””

Allah makes an analogy of the one who carries His Book and

" al Jumm'ah (62): 5
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believes in it, ponders over it, works according to it and calls to it,
but instead he acted contrary to that and did not carry it except in
his memory - meaning his recitation was without reflection or
understanding or following its commands or using its judgement
in all affairs nor did he act according to its requirements. His ex-
ample is that of a donkey that carries on its back provisions of a
journey and is unaware of what is contained in it. Its share of itis
only the burden of carrying it upon its back and nothing else;
similarly the share of such a person from Allah’s Book is the share
of this donkey of the books that are on his back. And this exam-
ple, even though it was put forth regarding the Jews, in its mean-
ing (it) includes the one who carries the Qur’an (in his memory)
but leaves off acting upon it, neither fulfilling its right nor giving
it the due right.

59


Intercept
Rectangle

Intercept
Rectangle


CHAPTER ELEVEN

The Example of One who Abandons the
Signs of Allah

And from among these ayat is His statement,
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“And recite unto them the tale of him to whom We
gave Our Revelations, but he threw them away, so Sa-
tan overtook him and he became of those who went
astray. And had We willed We could have raised him by
their means, but he clung to the earth and followed his
own desires. Therefore his likeness is as the likeness
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of a dog; if you attach him, he pants with his tongue
out, and if you leave him he (still) pants with his tongue
out. Such is the likeness of the, people who deny Our

Revelations. Narrate unto them the stories (of the past),
2728

perhaps they may take thought.

Allah in this @yab likens the one to whom He gave His Book and
taught him knowledge that He excluded others from having, but
this person gave it up and chose to follow his vain desires - choos-
ing Allah’s Wrath over His Pleasure, and the worldly life over the
Hereafter, and the created beings over the Creator - with the dog
which is from among the worst of animals, and the lowest in value;
meaning in terms of its self - its desire does not surpass its belly
- and (is) the most keen in safeguarding its own selfish interests.
An example of this is that it does not walk except with its snout
on the ground, smelling and sniffing - and keeps on sniffing its
rear end from among all the parts of its body. If you toss a stone
at it, it runs after it, to bite it, with its teeth due to its extreme
voracity; it is from among the most despicable of animals, the
most tolerant in bearing degradation, and the most content with
low things. It prefers stinking putrid carcass to fresh meat and
filth to pleasant food; if it comes in possession of a dead animal
that would suffice a hundred dogs, it would still not allow a single
dog to partake of it, growling at it, due to its greed and selfish-
ness.

And from amongst its strange behaviour is that if it sees some-
one of a shabby appearance and clothes and poor condition, it
barks at him and attacks him as if perceiving him to be a con-
tender in its power - while if it sees someone with a good appear-
ance and beautiful attire and a commanding presence, it puts its

* Al AYaf (7): 175-176
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snout down submissively on the ground to him, not even raising
its head.

And in Allah’s likening of the one who prefers the worldly life
and its hastened pleasures over the final abode - despite his abun-
dant knowledge - to a dog in the intensity of its yearning (for low
things), there is a marvellous subtlety (here): this person, whose
condition as Allah has mentioned in regard to his withdrawing
from the signs of Allah and choosing to follow his vain desires, it
is only due to his extreme yearning for worldly desites and due to
his heart being cut off from Allah and the final abode. He resem-
bles in this respect the dog in its constant panting, whether it is
provoked or left alone. The words “/ahf” (yearning) and “labth”
(panting) are siblings in word construction and meaning; Ibn Jurayj
said: “The dog is insensate (cut off from emotion and feeling)
whether you attack it or leave it alone it simply pants, which is the
condition of the one who leaves guidance because he lacks a
heart.”

I say: the meaning of its heart being insensate is that it does not
have the soundness of heart and mind to be tranquil and leave
off its panting; this is the condition of the one who withdraws
himself from Allah’s Signs, he does not have left in him the sound-
ness of heart that lets him be patient to help him resist worldly
desires and his yearning for them. He yearns for the wotld due to
his lacking patience, just as the dog pants for water, since the dog
is the least patient of animals when it comes to water; if it gets
thirsty it even starts eating the soil (in an attempt to quell his thirst)
- although he is more patient when it comes to hunger - but nev-
ertheless, of all the animals it is the most intense in its panting,
doing it continuously whether standing sitting or walking. This is
due to the severity of its yearning and keenness, the feverish in-
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tensity in its liver (of this keenness) and yearning necessitates its
constant panting and in a corresponding manner, the severe zeal
and feverish lusting in his heart (i.e. the person described in the
example) causes him to be in a state of constant yearning. If you
approach him with exhortation and advice he still continues to
yearn and if you leave him and do not admonish him, he still
yearns.

Mujahid said, “And this is the likeness of the one who is given
the Book but does not act according to it.”

Ibn ‘Abbas said, “If you charge him with wisdom he does not
accept it and if you leave him, he is not guided to goodness just as
a dog that pants whether sitting on its paws or whether it is driven
away.”

Al-Hasan al-Basti said, “Itis the hypocrite who does not remain
firm on the truth, whether he is called to it ot not, admonished ot
not, like the dog who pants whether it is driven away or left... it
barks whether you attack it or not.”

Aba Muhammad ibn Qutaybah said, “Every creature that pants
does it due to weariness or of thirst except for a dog, which does
it in all conditions: fatigue, rest, good health, illness and whether
thirsty or not. Therefore Allah has made it an example for the one
who belies the signs of Allah.” He also said, “Even if you advise
him, he remains astray, and if you leave him alone he still remains
astray, just like a dog; If you drive it away or rebuke it, it pants and
if you leave it to its condition it still pants. The complement of
this likeness is in Allah’s statement “And if you call them to the Guid-

Pl A%af (7): 193
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ance, they follow you not. Whether you call them or are silent is all one to
them.”™

Reflect on what lies in this example of wisdom and meaning,
from among these are Allah’s saying, “fo whom We gave Our
Revelations” - Allah informs us that He was the One who gave and
bestowed him with His Revelations as a blessing from Him, there-
fore Allah attributed it (i.e. this act of bestowing) to Himself, and
then said “but he cast them off” 1.e. he withdrew himself from them
just as a snake draws its body out of its skin (by shedding it). He
departs from the Revelations of Allah just like the skin of a snake
is left aside from its flesh. He did not say, “We caused him to with-
draw from them” because he (i.e. man) himself was responsible in
causing his departure from Allah’s zyaz by his act of pursuing his
vain desires.

From among these signs to be reflected are His saying, “so Shaytan
overtook him” i.e. he (Shaytan) pursued him and caught up with
him, as Allah said (using the same word) about the people of
Pharaoh when he and his people chased Moses and his followers
at the time of sunrise. Thus, he had been preserved and safe-
guarded by the sign of Allah, his flanks protected from Shaytan
who could not get anything out of him except in the case of
some brief inattentiveness. However as soon he withdrew from
the Revelations of Allah, Shaytan was able to get an upper hand
on him just as the lion corners his prey and he became from among
the misled ones, who do deeds contrary to their knowledge - those
who know the truth but still act contrarily to it, such as scholars
of evil.

And from among these subtleties is His saying, “And had We
Willed We conld have raised him by their means” - Allah, Exalted is He,
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informs that elevation of rank with Allah is not merely by knowl-
edge - for this man was from amongst those with knowledge;
rather it comes with following the truth and preferring it and seek-
ing Allah’s Pleasure. This man was from the most knowledgeable
of his generation, but still Allah did not elevate him due to his
knowledge alone, and did not benefit him with it - so we seek
Allah's refuge from knowledge that does not bring benefit. Allah
informs us that it is He who raises the slave, if He so wills, with
what He has bestowed upon him of knowledge, and if He does
not raise him then he remains abase, no one can raise his head
high because the One who lowers and raises is Allah, Exalted is
He (who abased him and did not raise him). And the meaning of
this phrase is: had We wished we would have preferred him and
honoured him and raised his value and position with the signs
and Revelations We had granted him’. Ibn ‘Abbas said (regarding
the meaning), “Had We wished, we would have raised him due to his
knowledge of these signs.” A group said that the pronoun in His state-
ment: “we would have raised “biz” points back to disbelief, i.e.
had We wished we would have lifted disbelief off of him because
of what was with him of Our Revelations.” Mujahid and ‘Ata’
said the meaning was: “We would have raised away from him dis-
belief and replaced it with belief and would have safeguarded
him.” And this meaning is correct; although the first meaning is
the true intent of the a@yah, the latter meaning is from among the
consequences of the intent of the ayah. And it has previously
been discussed that the Sa/af (pious predecessors) sometimes bring
to our attention the consequences of the meanings of the ayaz,
which some people might conjecture to mean that this conse-
quence is the complete intended meaning of the ayah.

And regarding His statement, “/e inclined to the earthly life”,
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Sa‘id ibn Jubayr said, “He leaned towards the earthly life.”
Mujahid said, “He sought to dwell in the earth.”
Mugqatil said, “He was content with the earthly life.”

Abu Ubaydah said, “He adhered to the earth and desired to
linger.” And the (Arabic word used in the ayah) “mukhlid” means a
person who tarries and lingers in his walk (and) when it is used
for animals, it means the riding animals whose medial incisors
remain until its lateral incisors emerge.

Al-Zujjaj said the origin of Khalada and akhlada is from kbulid
which means perpetuation and remainder. And the phrase ‘akblada
Sfulanun bilmakan’ indicates the act of staying or establishing one-
self in a place. I say: An example of the usage of the word is in
the ayah, “There will be boys made immortal to serve them.” - In that
they have been created for eternity, neither changing nor growing
older, all of the same age. It was also said: they are those wearing
(rings) in their ears and bracelets on their hands; the group taking
this opinion have interpreted the word by some of the conse-
quences, i.e. according to them, these are manifestations of fakhlid
(perpetually) at the age, so there is no contradiction between the
two opinions.

And regarding His statement, “He followed his vain desires”,

al-Kalbi said, “He pursued lowly matters and left aside lofty
ones.”

Y al-Wagi'ah (56): 17
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Abu Rawq said, “He chose this world over the Hereafter.”
‘Ata’ said, “He desired the wotld and obeyed his devil.”

Ibn Zayd said, “His desire conformed to his people, meaning
those who waged war against (Prophet) Musa and his nation.”

Yaman said, “He followed his wife, who urged him to do what
he did.” If it is said, the word “Zakin’ (but) is “remedial”, i.e. it re-
quires establishing the negation of the clause before it, or con-
versely the negation of the clause established before it, as in your
saying: “if I wished I would have given him but I did not give
him” or “if I wished I would have done so but I did not do so.”
Here (i.e. in Allah’s statement), it requires ‘Had We wished We wonld
have raised his with thens’, [but we did not wish it or did not raise
him], so how is it that the remedial clause has come as “He inclined
to the earth”, after His statement, “Had We wished, we would've raised
him with them”?

In response to this, it has been said: This is a statement in which
the meaning is observed without abiding by the actual words (as
meanings are noted and expressed), and that is because the mean-
ing contained in His statement, “And had We Willed We could have
raised him by their means” is that he did not partake of the factors
that would cause his status to be raised through Allah’s Revela-
tions, i.e. choosing Allah’s Pleasure over his own vain desires, in-
stead he preferred the worldly life, inclining towards earthly de-
sires and following his whims.

Al-Zamakhshati said, “The meaning is that, if he remained stead-

fast on acting upon Allah’s Revelation and did not abandon them,
We would have raised him due to them - and that is because the
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Will of Allah to raise him was a consequence to his holding fast
to them - so the Wish and the Will of Allah was a consequence of
it (i.e. his following of vain desires and abandoning the signs of
Allah), as if it had been said, “bad he held fast to them we wonld have
raised his status by them.”

He (Zamakhshari) goes on to say: “Do you not see His saying
“but he inclined to the earth”, so the will of Allah was modified by the
person’s desire to remain in the world, which was his own action
that necessitates the statement “bad We wished” in meaning to be
equivalent to his action. And if the apparent meaning of the state-
ment had been meant, it would have been said: “Had we wished,
we would have raised him, but we did not wish it”.

(Ibn al-Qayyim says), and this is just noise made from al-
Zamakhshari, which we know has been said by a Qadati who de-
nies gadr (predestination) and seeks to take words far away from
their true meaning, trying to make Allah’s Words fit the Mu’tazili
doctrine. Where is the statement of Allah “had We wished” from
his (ZamakhshatT’s statement) “had he held fast to them”, let alone
the saying that holding fast to the Revelations of Allah is depend-
ent on the Will of Allah, which is the correct truthful view, the
origin of his statement will be falsified. Furthermore, Al-
Zamakhshari’s statement that Allah’s Will comes after (the man’s)
holding fast to Allah’s Revelations, is indeed from the worst and
most false of statements because the actual truth is that his hold-
ing fast to the Revelations, follows the Will of Allah, as Allah’s
Will is followed and does not follow - it is a causing agent not a
result of other causes, and a requisite not a consequence. What-
ever Allah Wills is required to exist, and what He does not Will
does not.

68


Intercept
Rectangle


CHAPTER TWELVE

Backbiting and Tearing of the Flesh

And from among these ayat is His statement,
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“O you who have believed, avoid much assumptions
(for) indeed, some assumption is sin. And do not spy
ot backbite one other. Would one of you like to eat the
flesh of his dead brother? You would detest it. And
fear Allah, indeed Allzh is the One Who forgives (and

accepts repentance) and Merciful.”*!

And this is from among the most excellent of exemplifying

" al-Hujurit (49): 12
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analogies, wherein Allah has likened the shredding of the honour
of a Muslim brother (through backbiting him) to the ripping of
his flesh. And since the backbiter shreds his brothet’s honour in
his absence, he becomes like the one who tears his brother’s flesh
apart due to the absence of his soul from his body due to death -
and just as the person being backbitten is unable to defend him-
self due to his absence, is likened to the dead person whose flesh
is being ripped apart and is unable to defend it. Likewise, consid-
ering that brotherhood demands mutual mercy and relation and
support whereas the backbiter attaches to it, opposite connota-
tions such as blame and fault-finding and backstabbing, making it
is as if he were tearing his brother’s flesh apart.

(And) whereas brotherhood demands preserving, protecting and
defending his brother’s honout, the backbiter takes pleasure in
smirching his brother’s honour and censuring him, therefore he
has been likened to devouring his brother's flesh after tearing it
up. And as the backbiter enjoys doing it and thinks good of it, he
has been resembled to one who loves to eat the flesh of his brother.
And his love and enjoyment in eating his brother’s flesh is a de-
gree beyond just eating, just as eating it is a degree beyond ripping
it apart.

Therefore reflect over this comparison and exemplification and
its excellent arrangement and the complete correspondence be-
tween the abstract and the concrete. The description of the char-
acterisation in the later part of the @yah preceded by the denial
that anyone of them could actually love this (i.e. consuming their
brothet’s flesh). The case (being made) is that just as this act is
reprehensible to them in their very nature, how could they love
the deed of backbiting which in its nature resembles consuming
one's brother’s flesh? So Allah has established an argument against
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something they love to do (backbite) by employing an example
of something they find reprehensible. He does this by striking a
similarity between something they like to do with some which is
most hateful and reprehensible to them. This reasoning compels
sound mind, nature and wisdom to be strongly repelled by
something which is a counterpart and analagons to it. And with
Allah lies success.
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CHAPTER THIRTEEN

Deeds of the Disbelievers and the
Blowing of Ashes

And from amongst these examples is Allah’s statement,

L s os Ghe

y - . PV R N4 o -
O —y%bfiéé)\ﬁ@&\é Jf)_@l‘,,.c\
Prcd AN g & o, -~ ~

8 LA 0 b i e
“The example of those who disbelieve in their Lord is
that their deeds are like ashes on which the wind blows
forcefully on a stormy day; they shall not get aught of
what they have earned. That is the extreme error (of
32

straying from the right path).

Here, Allah has likened the deeds of the disbelievets in terms
of their invalidity and lack of benefit, to ashes over which a strong

* Torihim (14): 18
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wind blows on a stormy day. Thus, Allah makes their deeds re-
semble dust particles that are scattered by a violent wind that may
never be retrieved or collected when the disbelievers are most in
need of them. This is a result of the deeds not being based upon
iman and ihsan, they are done for the sake of other than Allah or
they do not conform to His Commands. For this reason, the dis-
believers will not benefit at all from their deeds on the Day of
Judgement and neither will they receive a speck of reward from
Allah. This is because Allah, Exalted is He, only accepts deeds
that were performed sincerely for His sake (alone) and in con-
formity with His Laws. Thus deeds are of four types -: one type is
accepted whereas the other three types are turned down. The ac-
cepted deeds are the correct and sincere deeds and the meaning
(of correct) is: To be from the acts legislated by Allah through
His Messenger (#); and the meaning (of sincere) is: To be per-
formed only for the sake of Allah. As for the other three types of
deeds, they are the deeds that fail to meet the set requirements of
an accepted deed.

A marvellous secret lies in the comparison of their deeds to
ashes, as they both share some similarity; that is, fire burns both
of them, and uproots their origins. All deeds that are performed
for the sake of other than Allah, Most High, and are not in con-
formity with His laws, will be cast into Hell, and will be used to
fuel the fire that will burn the ones who did these deeds, because
Allah replaces their nullified deeds with punishment and fire. He
will also replace the good deeds of those who performed them
sincerely for His sake, with grace and life (in Paradise). Therefore,
note that Allah will burn the nullified deeds until they become
ashes, for whoever worships anything or anyone other than Allah,
will enter Hell, as its fuel, along with his idols.
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Good Word and the Good Tree

And from amongst these examples is Allah’s statement,
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“Have you not considered how Allah presents an ex-
ample, [making] a good word like a good tree, whose
root is firmly fixed and it branches (high) in the sky?
Producing its fruit all the time by the permission of its
Lord. And Allah presents examples for the people that
pethaps they will be reminded.”

Here, Allah has likened the good wotd to the good tree because
the outcome of a good word is a good deed, and a good tree will

" Ioribim (14): 24-25

74


Intercept
Rectangle


Good Word and the Good Tree

also yield beneficial and good fruits. This meaning is obvious and
apparent and in conformity with the view adopted by the major-
ity of scholars of 7afsir who say that the good word in this ayah
means the declaration that there is no deity worthy of worship
but Allah (i.e. Shahadah). For indeed the fruits of this statement
are all hidden and manifest good deeds since every good deed
pleasing Allah, Most High, has to be a result of this statement.

In the Zafsirof ‘Aliibn Abi Talib, Ibn ‘Abbas (radiy.Allahu ‘anhum)
said (regarding this Ayah), ‘whose root is firmly fixed’ refers to the
statement, ‘There is no deity worthy of worship but Allah’ that is estab-
lished in the heart of believers - “and it branches (high) in the sky”
refers to the deeds of believers that are elevated to the sky by the
means of this statement.”

Al-Rabiibn Anas said, “The good word (mentioned in the ayah)
is said in reference to iman, as it resembles the good tree. ‘whose
root is firmly fixed' refers to the evetlasting sincerity within it, and
Gts branches (high) in the sky’ refers to fearing Allah.” The explana-
tion used in this (latter) interpretation is the most correct and
most suitable because Allah, Exalted is He, likened the tree of
Tawhid in the heart, to the good tree whose roots are firmly fixed
and its branches reach high in the sky, continually bearing fruit
whenever a good deed is raised high.

If one contemplates this comparison, he will realise that it per-
fectly corresponds to the tree of 7awhid whose roots are fixed in
the heart (of a believer), whose branches comprising of good
deeds, are raised high in the sky (and) continuing to provide the
fruits of good deeds depending on the firmness and well-estab-
lishment of 7awhid in the heart - the level of love that a heart has
for it, the level of understanding of its reality and truths - and the
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level to which a person is appropriately mindful to the rights (of
the deed).

He (is successful) who has this good word established firmly in
his heart, understands its reality and his heart is engulfed with its
characteristics; his tongue testifies its correctness and his limbs
act upon (what it necessitates). His heart and tongue affirm and
negate that which 7awhid atfirms and negates, while his limbs sub-
mit willingly and in totality to the Commandments of Allah simi-
lar to how his heart accepts no Lord but its truthful Creator. Un-
doubtedly, this good word which emanates from the heart and is
uttered by the tongue continues to bear its fruit. The good deeds
that are raised to the Lord of all Worlds (are those) that yield
plenty of good fruits whenever it accompanies a good deed by
which it ascends the good word. Allah said, “Unto Him ascend (all)
good words and the righteous deed elevates them.”™*

Allah also informs us that the result of a good word is a good
deed for the person who utters it at all times. This is because
whenever a believer testifies and utters the word of Tawhid while
knowing its true meaning and reality - what it confirms and ne-
gates and encapsulates his heart, tongue and all his limbs with the
characteristics of this testimony - he is rewarded. For indeed, the
roots of this word are firmly entrenched in his heart and its
branches are connected to the sky, yielding fruit all the time.

The Example of the Palm-Tree and the Believer

Some of the righteous predecessors said that the good tree (in
Surah Ibrahim, 24) is the palm tree. This is supported by the hadith

* Fatir (35): 10
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on the authority of Ibn ‘Umar (radiy.Allabn ‘anbuma) that is re-
corded in the Sahih books. Some of them also said (the good
tree) is the believer, as per the report narrated by Muhammad ibn
Sa‘d who relayed (through a sanad [chain]) that Ibn ‘Abbas
(radiy.Allabu ‘anbuma) said, ‘In the ayah, “See you not how Allah coins a
similitude: A goodly saying, as a goodly tree, its root set firm, its branches
reaching into heaven’, the goodly tree is the believer and 7s root set
frm, its branches reaching to the heavens’ means that the believer works
and talks on earth so his words and deeds reach into heaven while
he still lives on earth.”

‘Atiyyah al-"Ufi said, “See_you not how Allah coins a similitude: A
goodly saying, as a goodJy tree’ is similar to the believer whose words
and good deeds emanate from him and ascend to Allah.”

Al-Rabi‘ ibn Anas said, “Us root set firm, its branches reaching into
heaven’ is to exemplify the sincerity of the believer to Allah and his
devoted worship to Allah alone without associating any partner
with Him, s root set firm’ means the origin of his (good) deeds are
well established on earth and s branches reaching into heaven’ means
his name is mentioned in heaven.”

There is no contradiction between these two interpretations
because the intended meaning of the example is the believer, who
also shares many similarities with the palm tree. Thus, since the
palm tree is a goodly tree then it is more befitting to say that the
believer is similar to it. And though some of the righteous pred-
ecessors said: ‘the goodly tree’ is a tree in paradise; it is also known
that the palm-tree is amongst the most honourable of trees in
paradise.
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Reviving iman (Faith)

Within this example (we find), secrets, knowledge and cogni-
tion that conform to the Wisdom and Knowledge of Allah. For
example, since a tree must have roots, a trunk, sapwood, branches,
leaves and fruit - the tree of iman and Islam must have similar
elements so that the likened is exactly what it is likened to. The
sapwood is knowledge, understanding and certainty, its trunk is
sincerity, its branches are deeds; and the fruits are guidance, good
manners and a good character. Knowing how firm and well-es-
tablished this goodly tree is in the heart, can be noted through
these elements.

When a person’s knowledge is sound and based upon the Qur’an,
his belief (creed) matches what Allah and His Messengers in-
formed us about Him; his heart is sincere and his actions con-
form to the Commandments of Allah - his manners and charac-
teristics conform to these fundamentals. It becomes evident that
the roots of the tree of izan in his heart are firmly fixed with its
branches reaching into the sky. On the other hand, in the case
that is opposite to the aforementioned example, one will realise
that it is an evil tree that has been planted in the heart. A tree that
is without stability, uprooted from the earth, and deprived of water;
and such as trees as we know, cannot survive and will eventually
dry up and perish.

This is the clear example of the tree of Islam within the heart
(of a believer). It must regularly be watered with good and benefi-
cial deeds, and it must be protected and strengthened by accus-
toming it to the remembrance of Allah, and contemplation upon
His Book; otherwise it may become dry and lifeless. In the Musnad
of Imam Ahmad, on the authority of Aba Hurayrah (radiyAllahu
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‘anbi) reported, that the Messenger of Allah () said, “/wan in
the heart is torn as a garment is torn, so revive your izan.”

The Good Plant

Generally speaking, when a plant is not being looked after, it
will eventually dry up and die, which explains why the slaves (of
Allah) are in great need of the acts of worship that He Com-
manded them to perform in the day and at night. It is from His
Mercy, His Benignity and Grace upon His slaves that He Legis-
lated such acts of worship, which are the water that irrigates the
plants of 7awpid that He placed within our hearts. It is also com-
mon for alien and harmful plants to mix within the beneficial
crops. Thus, when the one in charge of these crops tends to look
after them regularly and purifies them of these intruders, they
will grow healthy and yield a large and beneficial harvest. How-
ever, when the person in charge of these crops becomes neglect-
ful, they will be overtaken by weeds and harmful plants and as a
result, the crops will be impaired, and the fruits will be damaged.
Those who lack a clear understanding and knowledge of these
matters will miss many profitable gains without even realising it.
That said, the believer is always pruning and watering this plant
so that it is everlasting, and (he) uproots all other harmful plants
and weeds from its surroundings to assure its healthy growth.
And in Allah we place out trust.

These are just some of the secrets and wisdom contained within
this magnificent example, which may be just a drop from the ocean
as we comprehend but a little from the secrets of Allah due to our
state of mind, weak hearts, deficient knowledge and deeds that
necessitate the seeking of forgiveness. For indeed, if our hearts
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were purified, our minds were clear, our souls were in order and
our deeds were performed with sincerity and devotion, we would
have derived many remarkable meanings and wisdom from the
Words of Allah; wisdom that overshadows all other intellects. This
comparison illustrates for us, the elevated and blessed level of
knowledge and understanding of the Companions, may Allah be
pleased with them all, because the difference between their knowl-
edge and understanding and that of the people who came after
them is as vast as the difference between their virtue and that of
the people who came after - and Allah knows best, the places to
which He allocates His Grace and to whom He favours with His
Mercy.
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Bad Word and the Bad Tree

Allah then mentioned (the opposite of good word) ‘the bad word’
and likened it to the bad tree that has been uprooted from the
surface of the earth. It is unstable with a weak trunk and no high
branches, bears no fruit nor has any shade - as it is in reality noth-
ing but a low and fruitless tree.

When a person with a sound intellect contemplates upon most
of the writing and speech of mankind, he will realise that it is
similar to this bad tree. It is a great loss when a person busies
himself with this fruitless talk and leaves behind the best and most
beneficial Speech (i.e. the Qur’an).

Al-Dahhak said, “Allah compared the disbeliever with a tree
that has been ‘uprooted from the surface of the earth, not having any stability’
to say that a rootless tree without branches or fruit is without
benefit (and) is similar to the disbeliever, whose actions and speech
are devoid of good and therefore Allah places no grace or benefit
within them. Ibn ‘Abbas said: “The phrase he example of a bad
word’ refers to shirk and s like a bad tree’ refers to the disbeliever
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and ‘uprooted from the surface of the earth, not having any stability’ means
shirk (as) neither has an origin that a disbeliever can hold to nor a
proof.” And Allah never accepts the deed of a disbeliever and
never raises it to Himself. The intended meaning of ‘has no firm
roots on earth and no branches in the sky’ is that the disbeliever has no
good deed to be raised to Allah and no good deed in the Hereaf-
ter.

Al-Rabi‘ ibn Anas said, “The example of the bad tree is like the
disbeliever whose words and deeds have neither roots nor
branches, and his deeds and sayings have no stability on earth nor
can they reach high into the sky.”

Sa‘id narrated from Qatadah regarding this ayab, “A man once
asked someone from the people of the knowledge that he met on
the road, ‘what do you say about the phrase in the @yah ‘the bad
word?’ he replied, ‘As far as I know, it neither settles on earth nor
ascends to the sky, so it accompanies the one who said it until the
Day of Judgment.”” Then Allah informs of His separation be-
tween the two groups; the people of the goodly word and the
people of the bad word, and His justice. He informs us that ‘e
keeps firm those who believe, with the firm word’ which is what they are
most in need of in this life and the Hereafter; and that He ‘sends
astray the wrongdoers (i.e. disbelievers)’ by directing them far from the
firm word thus He sends them astray by His Justice; and holds
the believers upon the firm word by His Grace and due to their
Iman.

Within this ayab ‘Allah keeps firm those who believe, with the firm word,
in the worldly life and in the Hereafter’ lies a magnificent treasure. Those
who find it, utilise it and spend from it, will be successful, whereas
those who are prevented from enjoying this treasure will be from
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the losers. Indeed the slave of Allah cannot survive without Allah
keeping him firm, even for the blinking of an eye because with-
out the Support from Allah, his world would come crashing down.
Allah said to His most noble and beloved one amongst His crea-
tion,
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“And had We not made you stand firm, you would
nearly have inclined to them a little...””

and,
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“(Remember) when your Lord revealed to the angels,
"Verily, I am with you, so keep firm those who have
believed...””
and,
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“And all that We relate to you of the news of the
Messengers is in order that We may make strong and

firm your heart...”””

P Iord (17): 74
36
al-Anfil (8): 12

" Hid (11): 120
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The Method of Keeping Them Firm

The entire creation is divided into two kinds; those that are
blessed with firmness and those who ate debased and without
firmness. The origin and essence of firmness is generated from
the firm Word and adherence to all the Commandments of Allah
by which He keeps His slave firm. The more steadfast and firm
the speech is and the better the deeds, the more Allah keeps His
slave firm. Allah. As He said,
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“But if they had done what they were told, it would
have been better for them, and would have strength-
ened their (Faith).”*

Those with the most firm hearts are the ones with the most
firm words and the firm word is the truthful and honest word,
which is the opposite of the false and dishonest word. There are
two kinds of wotds; a firm word that is real, and a false word that
is not real.

The most firm word is the word of 7awhid, and what it necessi-
tates - for it is indeed the greatest means by which Allah keep His
slaves firm in this life and the Hereafter. For this reason, a truth-
ful person is noted as the most firm and brave by others, whereas
a dishonest man is seen as the most cowardly and least firm of
people. People of intuition are able to recognise the truthfulness

*® aLNisi’ (4): 66
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of an honest person by the firmness of his heart and bravery
during trials; and the dishonesty of a dishonest person by his weak
heart and cowardice. Such observations only go unnoticed by those
who are weak in iman.

Some people asked about the words that they heard from a per-
son; so the answerer said, “By Allah I have not understood a word
from what he said except that without a doubt, his words have an
effect that cannot be an effect of a falsifiet.” Indeed, Allah has
not given his slave anything better and more beneficial than the
firm word; as such people reap the fruits of their speech when
they are most in need of it; in their graves and on the Day of
Judgement. Al-Bara’ ibn ‘Azib (radiyAllahu ‘anb#) narrated: The
Prophet (#) said, “This ayah was revealed regarding the punish-
ment of the grave.”

This has been further explained in other authentic ahadeeth,
including one narrated in the Musnad of Imam Ahmad, from the
hadith of Dawud ibn Abi Hind, who narrated from Aba Nudrah,
who narrated from Abu Sa‘id al-Khudfti (radiyAllahu ‘anh#x) who
said, “We were walking in a funeral with the Prophet (4) so he
said, “O people, this nation is tested in their graves so that when
the deceased is buried and the people have departed, an angel
with a hammer in his hand comes to the deceased and asks him,
‘what do you say about this man (i.e. the Prophet)?” If the de-
ceased was a believer he will testify that there is no deity worthy
of worship but Allah, and He has no partner, and that Muhammad
is His Slave and Messenger. The angel will then say, “You said the
truth,” and opens for him a door showing Hell and says to him,
“This would have been your position in the fire had you disbe-
lieved, but as you have believed, for you Allah has replaced it with
this.” He then opens for him a door showing his place in Jannah,
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so the deceased tries to get up to enter but the angel says, ‘Remain
in your place,” then he expands his grave. As for the disbeliever
and the hypocrite, when they are asked, “‘What do you say of this
man (i.e. the Prophet)?” They reply, ‘I do not know,” so the angel
says, “You neither knew nor were guided,” then he opens for him
a door to Jannah and says to him, “This would have been your
place had you believed in your Lord, but as you have disbelieved,
for you Allah has replaced it with this.” Then he opens for him a
door showing him hell, and then the angel strikes him with his
hammer so that the entire creation can hear except mankind and
Jinn.” Some of his companions said, “O Messenger of Allah,
every one of us will be too frightened and speechless when we
see an angel with a hammer in his hand, standing next to our
heads.” The Messenger of Allah (4) said, “Allah keeps the be-
lieving ones firm with the firm word in this worldly life and the
Hereafter, and He sends astray the wrongdoers (i.e. disbelievers)
and does what He Wills.”

In the Musnad of ITmam Ahmad, al-Bara’ ibn ‘Azib also narrated:
The Messenger of Allah (#) said (mentioning how the soul of
the believers are taken by the Angel of death), “An Angel comes
to him in his grave so he asks him, ‘Who is your Lord? What is
your religion? Who is your Prophet?’ So he says, ‘My Lord is Allah,
my religion is Islam and my Prophet is Muhammad.” The angel
repeats the three questions angrily, and that would be the last test
that a believer goes through and at that moment applies the Ayah:
“He keeps firm those who believe, with the firm word in the worldly life and
Hereafter.” So the believer replies, ‘My Lord is Allah, my religion is
Islam and my Prophet is Muhammad.” The angel replies, “You
spoke the truth.”
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And this is an authentic hadith. Hammad ibn Salamah narrated
from Muhammad ibn ‘Amr and Aba Salamah that Aba Hurayrah
(radiyAllabu ‘anbu) said, that the Messenger of Allah ($g) said, ”He
keeps firm those who believe, with the firm word in the worldly
life and Hereafter.” When the deceased is asked in his grave, “‘Who
is your Lord? What is your religion?” He answers, ‘My Lord is
Allah, my religion is Islam and my Prophet is Muhammad. He
was sent with proofs from Allah so I believed in him.” The angel
replies, "You said the truth; upon this you lived and upon this you
died and upon this you shall be resurrected.”

Al-‘Amash narrated from al-Minhal ibn ‘Amr that Zahan nat-
rated from al-Bard’ ibn ‘Azib (radinAllahn ‘anks) that the Messen-
ger of Allah () said (after mentioning how the soul of the be-
lievers are taken by angel of death); “The soul of the believer
returns into his body (in the grave) then two violent angels are
sent to him, so they make him sit down (in his grave) and aggres-
sively ask him, “Who is your lord?” He answers, ‘Allah.” They ask
him, “What is your religion?” He answers, ‘Islam.” They ask him,
‘Who is this man who was sent to you?” He answers, ‘Muhammad,
the Messenger of Allah.” They say, ‘How do you know so?” He
answers ‘I read the book of Allah so I believed in him.” And this
is what is meant with the ayah, “He keeps firm those who believe, with
the firm word in the worldly life and Hereafter.”

This was reported in the Sahih of Ibn Hibban and the Musnad
of Imam Ahmad. Ibn Hibban also reported upon the authority
of Abu Hurayrah (radiyAllibu ‘anbs) that the Prophet (4) said,
“The deceased can hear the steps of people leaving him in his
grave; so if he was a believer he will find that the Sa/ibh stands next
to his head, the Zakah stands on his right side, fasting stands on
his left side, and good deeds such as charity, joining kinship, being
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kind to others and similar good deeds stand next to his feet. When
punishment attempts to reach him from the side of his head, the
Salih stops it, so it attempts to reach him from his right side but
the Zakah stops it, so it tries from his left side but the fasting
stops it. So it tries to reach him from his feet but the good deeds
(i.e. charity, joining kinship, and showing kindness to people) stops
it. Then he is told to sit down so he sits down while sun is shown
to him near sunset time so the angels ask him, “Tell us the answers
to what we will ask you about.” He says, “What is it that you want
to ask? Leave me alone so that I may pray.” They reply “You will
pray but tell us about what we will ask of you.” They ask “What do
you say. about the man who was sent to you? And what do you
testify to regarding him?” He says, ‘Muhammad.” They say, “Yes
that is him.” He says, ‘I testify that he is the Messenger of Allah
(%) and he was sent with clear proofs from Allah so we believed
in him.” They say to him ‘Upon that you lived, and upon that you
died and upon that you will be resurrected, with the permission
of Allah.” Then his grave is expanded to the width of seventy
arms-lengths and his grave becomes illuminated. Then a door from
the doors of the Jannah opens for him and then it is said to him,
‘Look at what Allah has prepared for you in it.” So he looks and
becomes happy and delighted. Then Allah sends his soul into green
birds from the birds of Jannah that land on trees of Jannah. Then
the body returns to dust and that is the statement of Allah: “A4/ah
keeps the believing ones firm with the firm word in this worldly life and the
Hereafter.”

No Muslim should become tired of hearing about the firm word
and its benefits, as every scholar, martyr, ruler, and all Muslims
are more in need of understanding this, than their need for air,
food and water. And with Allah lies all success.
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The Example of Those Who Associate
Anything with Allah

From among these gyat is His statement,
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“So shun the filth of idols, and shun lying speech. Turn-
ing unto Allah (only), not ascribing partners unto Him;
for whosoever ascribes partners unto Allah, it is as if
he had fallen from the sky and the birds had snatched
him or the wind had blown him to a far off place.””

One should contemplate this example and its similarity to the

Y al-Hajj (22): 30-31
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condition of those who associate and equate anything or anyone
with Allah. This parable offers two beneficial comparisons; firstly,
it may be taken as a complex similitude in which Allah likens the
one who commits shirk, to the one who brought upon himself an
inescapable disaster. Allah thus compares this person to one who
falls from the sky (while) being snatched at by birds and ending
up within their stomachs; or being blown to a far off place by the
wind. According to this compatrison, the parable is taken as a whole
- The second aspect is to take this parable as a divided compari-
son, where each part is taken and analysed separately. Therefore
the highness, honour and endlessness of iwan and Tawhid are lik-
ened to the sky to which they ascend and from which they de-
scend. And He likened the one who abandons imdn and Tawhid to
a person falling down from sky in respect to severe pain. Birds
snatching him and tearing him apart are the devils that Allah sends
to annoy him and disturb him, leading him to doom, as every
devil has snatched away a piece of his heart and religion similar to
how every bird has a piece of his flesh and limbs. The wind blow-
ing him to a far off place is his desires that he follows, which blow
him down and far from the sky.
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Polytheists and the Fly

From among these gyat is His statement,
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“O mankind! A similitude is coined, so pay you heed
to it: Verily those on whom you call beside Allah can
never create (even) a fly though they combine together
for the purpose. And if the fly took something from
them, they could not take it back from it. So weak are
(both) the seeker and the sought! They have not meas-
ured Allah His rightful measure. Verily Allah is All-
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Strong, All-Almighty.”*

Every slave (of Allah) ought to take heed of this example and
contemplate upon it, for it completely removes all sources of shirk
from the heart. This is because the least of which the worshipped
can do is to create that which benefits his worshippers and re-
move harm from them. In contrast, the idols which the idolaters

worship cannot create a fly, even if they gathered together to do
this task.

If this is the case with creating a fly, then it is obvious that they
are unable to do that which is greater - the inability to even re-
store what a fly may take from them. Thus, it is evident that there
is nothing weaker or more worthless than idols, who can neither
create a fly nor restore what it takes from them, even though it is
the weakest of creatures. So, how does 2 sound mind allow the
worship of idols!? The similitude employed in this @yah is amongst
the most eloquent Revelations in which Allah nullified idolatry,
condemned idolaters and their reasoning and shows that they are
manipulated by the devils like the manner in which a child plays
with a ball. For these devils ascribe some attributes of Allah (such
as total power, complete knowledge, answering prayers, aiding
those in need and being self-sustained) to images and sculptures
that have no control over even the tiniest portion of creation,
even if they all gathered together to do so. And the fact that this
tiny, weak and helpless fly may take something from them - and
they are unable to restore it, even if they all gathered together - is
enough of an evidence to negate their claims of Lordship. He
thus placed the worshipper (idolater) and the worshipped (idols)
at the same level in respect of weakness and helplessness when

' al-Hajj (22): 73-74
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He said: “So weak are (both) the seeker and the songht!”

It was said that the seeker is the worshipper and the sought is
the worshipped (idol) to exemplify how a weak thing attaches it-
self to something weak. It was also said that it is to equate the
worshipped idol with the fly in terms of weakness and helpless-
ness and based upon this, the seeker is the worshipped idol and
the sought is the fly, i.e. the idolaters seeking the aid of the idol
(seeker) to restore what the fly (sought) has taken. It was also said
that the seeker is the fly and the sought is the worshipped idol so
the fly asks the idol for what it took away. The correct statement
is that all these meanings are possible as the words are applicable
to the worshipped idol, the worshippert, the seeker and the sought
are all weak and helpless - therefore he who worshipped these
idols besides Allah, Most High, has neither given Allah His right-
ful measure nor understood Him in the rightful manner nor glori-
fied Him in a manner befitting His Greatness.
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CHAPTER EIGHTEEN

The Caller and the Called

From among these ayat is His statement,
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“And the example of those who disbelieve is like that
of one who shouts at what hears nothing but calls and
cries (cattle or sheep). (They are) deaf, dumb and blind,

so they do not understand.”*!

Wherein Allah mentions a caller and the called; the former is a
person addressing the idol, and the latter is the idol. It was said
that the caller of cattle exemplifies the idol worshipper and the
one called exemplifies the idol since the condition of the disbe-
liever when invoking (his idols) is similar to the condition of the
one calling to something that cannot hear. This understanding

" al-Bagarab (2): 171
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has been adopted by a group of scholars such as ‘Abdul-Rahman
ibn Zayd. This view has been deemed problematic by the author
of ‘al-Kashshaf and some others who said: the phrase ‘what hears
nothing but calls and cries’ negates their view because idols can-
not hear a call or a shout. This objection has been replied to with
three answers.

The first answer: 1t is a linguistic application in which “Z/a” (trans-
lated as ‘but’) is deemed additional and hence has no mean-
ing. However, this answer is invalid because “//a” cannot
be used as an addition in language.

The second answer: The form of similitude used in this gyah is par-
ticular to all types of calling and not related to the charac-
teristics of the called or invoked.

The third answer: The meaning of this similitude is that those who
invoke their idols that cannot comprehend their prayers are
like a person calling for and shouting at his sheep; he does
not benefit with his calling and shouting, Similarly, idolaters
who invoke their idols gain nothing out of their invoca-
tions and calls but the effort they exerted.

It was also said: “The example of disbelievers is like cattle that
do not understand what their shepherd shouts except that they
only hear his sound, therefore the shepherd is the caller of disbe-
lievers and the cattle are the disbelievers.”

Sibawayh said that the meaning (of this ayab) is, ‘O Muhammad,

the example of you and disbelievers is like the caller and the one
called.”’
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Based on this, the meaning is, “The example of those who dis-
believed and the one who calls them, is like the sheep and the one
who shouts at them.’

If we consider this similitude as a complex one, then it likens
the inability of disbelievers to understand and comprehend, to
sheep that do not understand the calls of their shepherd, except
for hearing of noise. On the other hand, if we consider the simili-
tude in this gyab as a multiple parable, then the ayab likens disbe-
lievers to cattle, the voice of the caller to the one calling disbeliev-
ers to the right path and guidance and the inability of disbelievers
to understand this call for guidance, to the inability of cattle to
understand the calls of their shepherd. And Allah knows best.
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Spending For the Sake of Allah and
Planting Grains

From amongst these ayat is His statement,
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“The likeness of those who spend their wealth in the
Way of Allah is as the likeness of a grain which grows
seven ears, in every ear (has) a hundred grains. Allah
gives manifold increase to whom He wills. Allah is All
Embracing, All Knowing.”*

Allah likens spending for His sake, be it for /ibad or any other
means of goodness, to a person planting grains. Every grain grew
seven ears and in every ear there were one hundred grains, and
Allah multiplies the reward depending upon many factors: the

" al-Bagarah (2): 261
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sincerity, (the level of) iman of the spender, the extended benefit
resulting from such spending, the amount of money that was spent
and spending the money in the right place. This is because the
reward varies according to the sincerity and iman in the spender’s
heart and the firmness at the time of spending the money i.e.
spending the money with a firm heart, happily and willingly with-
out any attachment to it, so that the hand gives it away unshaken
and without hesitation. It also varies depending upon the level of
benefit achieved and whether the money is spent appropriately.
From this example, we may understand that Allah has likened
spending, to the growth of grains, because the person who spends
his lawful wealth for the sake of Allah is like the one who plants
his grain into fertile land.

The harvest depends upon the quality of the grain, the fertility
of the land, irrigation, and the removal of harmful plants and
pests. When all these acts are performed and no fire has inciner-
ated the grains, the harvest will come in the size of mountains
and will be like a grain that has been planted on a hill that is ex-
posed to sun and wind, which provides the best conditions for
the growth of plants. Then heavy rain falls down continuously
causing the plant to give double the harvest of other plants and
even if the rain was little, it will suffice it to grow a little, and its
growth will double with more water. The use of heavy and light
rain was in similitude of those who spend a little and those who
spend a lot and Allah never overlooks even an atom’s worth of

good deeds.

Thus, when someone spends for the sake of Allah and then
does something that nullifies his good deeds, he is like a person
who has a garden of palms and vines with rivers flowing under-
neath, with many fruits therein; and he is very old and has feeble
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off-spring - then a fiery windstorm strikes it, consuming it all with
fire so that upon the day in which deeds are judged and rewards
are given, what happened to the owner of the garden will happen
to him, though his grief and regret will surpass the suffering of
the owner of the garden. This example has been set by Allah to
illustrate the grief and regret that occurs when a blessing that is
very beneficial and great is taken away at the time when it is most
needed, similar to the man who is old and weak and has feeble
off-spring who cannot look after him and are under his care, yet
cannot benefit from the grace and blessings he possessed. If this
is the case of a person who owns a garden of all kinds of fruit,
including the best fruit; palms and vines that suffice him and his
off-spring, then all of a sudden his garden is consumed by fire,
what sorrow and grief is greater than this!

Ibn ‘Abbas (radiyAllahn ‘anbuma) said, “This is the example of a
person whose last deeds at the end of his life are corrupted.”

Mujahid said, “This is the example of a person who remains
unmindful of obedience to Allah until his death.”

Al-Sari said, “This is the example of a show-off whose spend-
ing is not for the sake of Allah; therefore he is prevented from its
reward when he is most in need of it.”

Once, ‘Umar ibn al-Khattab (radiy.Allahu ‘anhu) asked the com-
panions about this @yab so they said, ““Allah knows best.” So ‘Umar
got upset and said, “Fither you say we know or we do not know.”
Ibn ‘Abbas (radiyAllabu ‘anhuma) said, “O chief of the Believers, I
may know what it means.” ‘Umar said, “O my nephew, say it and

do not keep it to yourself.” Ibn ‘Abbas said, “It is an example of
a deed.” ‘Umar asked, “What deed?” Ibn ‘Abbas said, “A rich
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man who does good deeds then Allah sends him the Shaytan, so
he starts to commit wrongdoings until these wrongdoings de-
stroyed all his good deeds.”

Al-Hasan said, “This is the example that only few can compre-
hend, it is the example of an old, weak man with many children
who is in need of his garden and by Allah, all of you are in more
need of the (reward of) good deeds after death. So, when his chari-
table deeds are affected by his showing off or reproaching (the
ones receiving his charity), the rewards of his charity are nullified.”
Therefore the likeness of this person and the nullification of his
good deeds are like a rock upon which lies dust of earth that is
struck by a rain storm, leaving it smooth and bare. When one
contemplates the results of the acts mentioned in this example,
and the depth of the parables, the greatness of the Qur’an will be
realised.

A rock is likened to the heart of a show-off who reproaches or
mocks the ones who receive his charity, therefore his heart in terms
of iman, sincerity and ihsan is like a rock - and insincere deeds ate
likened to the dust of earth upon a rock. Yet, the hard surface of
the rock prevents dust from sticking to it, and prevents plants
growing from it when there is a rainstorm. This is also the condi-
tion of a show off, who is stubborn in the face of Command-
ments, thus the small amount of dust covering him is removed,
revealing a bare rock underneath. This is a good example of the
good deeds and spending of a show-off who will not attain their
reward on the Day of Judgement, when they are most in need of
it. And with Allah is all success.
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Misspending and the Windstorm

From amongst these aya? is His statement,
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“Indeed, those who disbelieve - never will their wealth
or their children avail them against Allah at all, and
those are the companions of the Fire; they will abide
therein eternally. The example of what they spend in
this worldly life is like that of a wind containing frost
which strikes the harvest of a people who have
wronged themselves and destroys it. And Allah has not
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wronged them, but they wrong themselves.”*

Here, Allah has set an example of those who spend their wealth
in matters displeasing to Allah. He likened the wealth that they
spend to showing off and gaining the praise of people - so they
lead them away from the way of Allah and His Messengers - to
seeds that one planted in the hope of achieving benefit, but then
a windstorm containing frost strikes the harvest, leaving it with-
ered and destroyed. Scholars offered three meanings of the (Ara-
bic) word “Sirr” that has been used in this ayzb to describe the
wind. Some said it is extreme coldness, others such as Ibn ‘Abbas
said it is fire.

Al-Anbari said the reason why fire is described as “$irr” is due
to its sound when it burns. Some others said “Sir7” is the sound
accompanying the windstorm as a result of its extreme power
and speed. The three statements are all correct and related be-
cause it is extreme cold that burns the harvest, leaving it dry, simi-
lar to how fire burns and it also blows with a powerful noise.

The phrase ‘strikes the harvest of a people who have wronged themselves’
is to notify us of their wrongdoings for which the windstorm
struck their harvest (in the first place). The wrongdoing of the
people was the windstorm that destroyed their good deeds and
spending,

¥ AL Dmrin (3): 116-117
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The Idolater and the Believer

From among these gyat is His statement,
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“Allah puts forth an example: a man (slave) belonging

to (many) disputing partners and another man (slave)
belonging exclusively to one master - are they equal in
comparison? All Praise be to Allah! But most of them
do not know.”*

Wherein Allah gives the examples of an idolater and a believer
- The idolater is likened to a slave owned by a group whom he

must serve, yet he is unable to please them all, whereas a believer
Downloaded via sunniconnect.com

¥ al-Zumar (39): 29
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who worships and believes in One God, is likened to a slave owned
by one person, and he knows of the means by which he can please
him. He knows what his master wants of him and so he is safe
from the quarrelling of partners, had he been owned by a group.
Therefore, he is focused on serving his master and his master is
merciful and compassionate when he deals with him. So, Allah
asks us how these slaves can be equal in any manner. Indeed,
when a person is devoted to serving one owner, he will receive
much kindness, generosity and aid, compared to the one who is
owned by disputing partners. All Praise is due to Allah alone for
most of them fail to comprehend.
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Those who Disbelieve and Those who
Believe

From amongst these ayat is His statement,
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“Allah puts forth an example of those who disbelieved:
the wife of Nah and the wife of Lat. They were under

\.\
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two of Our righteous servants but betrayed them, so
those Prophets did not avail them from Allah at all,
and it was said, ‘Enter the Fire with those who enter.’
And Allah puts forth an example of those who be-
lieved: the wife of Pharaoh, when she said, ‘My Lozd,
build for me a home near You in Paradise and save me
from Pharaoh and his deeds and save me from the
wrongdoing people.” And (the example of) Mary, the
daughter of Imran, who guarded her chastity, so We
blew into (her garment) through Our angel, and she
believed in the words of her Lord and His scriptures
and was of the devoutly obedient.”*

In these ayat, three examples were mentioned; one example of a
disbeliever and two examples of believers. The example of the
disbeliever explains how a disbeliever is blamed for his disbelief
and enmity to Allah, His Messenger and His supporters - and that
neither his blood-relationship nor any relationship whatsoever he
has with believers will benefit him due to his disbelief. Indeed, all
connections and relations are nullified on the Day of Judgment,
except the relationships established with Allah alone, through His
Messengers. For indeed, if blood-relationships or affinity would
benefit anyone who disbelieved, then it would have helped and
benefited the wives of (the two Prophets) Nah and Lat - Thus,
when their relationship could not avail them from Allah at all, it
was said to them, “Ewnter the Fire with those who enter.” Consequently,
this @yah stopped those who disobey Allah from hoping to benefit
from their relationship with pious people regardless of how close
this relationship was in this life. There is no stronger and closer
bond than Prophethood, parenthood and spousal relationships,
yet neither could Nih avail his son from Allah nor could Ibrahim

® 4l Tabrim (66): 10-12
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avail his father from Allah and nor could Nuh and Lat avail their
wives from Allah.

Allah says,
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“Neither your relatives nor your children will benefit
you on the Day of Resurrection (against Allah). He
will judge between you. And Allah is the All-Seer of

what you do.”*

and,
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“(It will be) the Day when no person shall have power
(to do) anything for another, and the Decision, that
Day, will be (wholly) with Allah.”*

and,
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“And fear a Day (of Judgement) when a person shall

not avail another...”*8

" al-Mumtabinah (60): 3
47

al-Infitar (82): 19
48

al-Bagarah (2): 48
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“O mankind, fear your Lord and fear a Day when no
father will avail his son, nor will a son avail his father
at all.”¥

In these gyat, Allah clearly nullifies the false hopes of disbeliev-
ers who left Allah and clutched on to others, be it a relative or a
companion, hoping that such a relationship will benefit them on
the Day of Judgment or provide them with refuge from the pun-
ishment of Allah; or even intercede for them. This false hope is
actually the main reason behind the misguidance and idol wor-
shipping of the sons of Adam, which is the form of idolatry that
Allah does not forgive. He revealed His Books to nullify it and
sent Messengers to show enmity towards the idolaters and to fight
them.

As for the two examples of believers; one of them is the exam-
ple of the wife of Fir’awn (Pharaoh), wherein Allah established
that the relations of a believer with a disbeliever in this life does
not harm him so long he disavows himself from the disbelief and
sins of the disbeliever - this is because the sins of a disobedient
people never harm obedient ones in the Hereafter, and when he
is harmed due to it in this worldly life, it is only because the pun-
ishment imposed upon the people of Earth is general when they
disobey Allah. The wife of Fir'awn was not harmed despite her

Y Lugman (31): 33
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relationship with him though he was the worst of disbelievers.
And the wives of Nah and Lat did not benefit from their spousal
relationship though they were married to Messengers of Allah.

The second example is that of Maryam who had no believing
ot disbelieving husband. And from these examples we have three
kinds of women; a disbelieving woman who has a spousal rela-
tionship with believing man, a believing woman who has a spousal
relationship with a disbelieving man, and a believing woman who
has no spousal relationship at all. The first kind does not benefit
from her spousal relationship, the second kind is not harmed due
to her spousal relationship and the third kind is not harmed as a
result of her not having any spousal relationship at all.

These examples contain marvellous secrets that match the con-
text of the Surah, for they were revealed addressing the wives of
the Prophet (#) and warning them from cooperating with each
other against him. For if they did not obey Allah and His Messen-
ger (4) and seek the reward of the Hereafter, then (they need to
know) their marriage to the Prophet (#) would not bring them
any benefit, just like the wives of Nuh and Lat did not benefit
from their marriages to them. This is why in this S#7ah, the exam-
ple was limited to spousal relationships without mentioning the
blood-relations.

Yahya ibn Sallam said: Allah mentioned the first example warn-
ing ‘A’ishah and Hafsah, then He mentioned the second example
encouraging them to hold fast to the obedience (of Allah and His
Messenger). The example of Maryam was to show that though
she was the noble, chosen and pure woman, she was exposed to
false accusations from enemies of Allah (the Jews) towards her-
self and her son (Jesus) and attributing to them what Allah de-
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clared them innocent from, yet all these accusations did not de-
fame them in the sight of Allah. Thus, when a pious man does
good deeds, all the false accusations of sinners and disbelievers
against him are harmless. (In) this example was a solace for
‘A’ishah, the mother of believers, as this Surah was revealed after
the incident of a/~’Ifk. (The great lie that was attributed to her,
which Allah freed her from.)

The examples in these gyar addressing the wives of the Prophet
(4) contain warnings, admonitions, encouragement (to do good
deeds) and consolation (for those who have been hurt by the words
of others). Nonetheless, the secrets of Revelation are more su-
preme and honourable than all that we have mentioned, particu-
larly the examples that only those with a sound intellect can com-
prehend.

May the peace and blessings be upon Muhammad
and his Family and his Companions.
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The Parable of the Hypocrites

Imam ibn Qayyim al-Jawziyyah

may Allah have mercy upon him.
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APPENDIX ONE’

The Parable of the Hypocrites
Ibn al-Qayyim on al-Bagarah (2): 17-20

Allah, Exalted is He, says in S#rah al-Bagarah concerning the
hypocrites:
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17. Their likeness is that of one who kindled a fire, and

*Taken from ‘Characteristic of the Hypocrites’, Published by Dar as-Sunnah
Publishers, Birmingham, UK.
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then when it had lit up all around them, Allah re-
moved their light and left them in darknesses, un-
able to see.

18. Deaf, dumb and blind, they will not return.

19. Or that of a storm-cloud in the sky, full of dark-
ness, thunder and lightning. They thrust their fin-
gers in their ears against the thunderclaps, fearful
of death. Allah encompasses the disbelievers.

20. The lightning all but snatches away their sight.
Whenever they have light, they walk therein but
whenever darkness covers them, they halt. If Allah
wished, He could take away their hearing and their
sight; for Allah has power over all things.

Allah, Glorious is He, has propounded a parable for His en-
emies, the hypocrites, with a people who ignited a fire in order to
acquire light and benefit - for they were a people on a journey
who had lost their way. When this fire had alighted and lit up their
surroundings, they were able to see the right path, they were able
to see what would benefit them and what would harm them; but
then, suddenly, the light was extinguished and they were left in
darkness: all three routes to guidance were barred them. ‘Deaf,
dumb and blind,” guidance comes to a servant from three doors:
what he hears with his ears; what he sees with his eyes; and what
he understands with his heart; these people’s hearts are unable to
comprehend, they cannot see, and neither can they hear.' It is

" Ibn al-Qayyim, MiftahDair as-Sa’adab [1,/245-250] said, ‘Allah, Glotious is He,
has described the denizens of the Fire as being people of ignorance, and He
informed us that the routes to knowledge have been barred to them. He said,
“They will say, ‘If only we had listened and used onr intellect, we not have been denizens of
the Blazge.” ” [al-Mulk (67): 10-11] Hearing and intcllect are the foundations of
knowledge and by them does one acquire it, “We bave created many of the jinn and
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also said that because they gained no benefit from their ears, sight,
and hearts; they were as good as those who had no faculty of
hearing, seeing, and comprehension; and hence were described as
such. Both these opinions are of the same meaning and go hand-
in-hand. “They will not return,’ in the light they had seen the path of
guidance, but when the light left them, they did not return to that
guidance.

Allah, Glotious and Exalted is He said, “A/ah removed their light,
placing the particle ‘44’ before the word ‘/ight,” and thete is a no-
table reason for this. That is that this usage serves to show that
Allah has removed from them His special closeness that is re-
served for the believers only. Therefore, after His removing their
light, He neither stays ‘close’ to them or ‘with’ them. They have
no place in His sayings,

& g .. » ,4 e
CodE) G2y

Do not be despondent, Allah is with us.
[at-Tawbab (9): 40]

meen for Hell. They have hearts they do not understand with. They have ears they do not hear
with. They have eyes they do not see with. Such people are like cattle, rather they are even
Surther astray! They are the unaware.” [al-A'raf (T): 179] Here, He informs us that
they have not acquired knowledge from any of its three doors: intellect, heat-
ing, and seeing... “Deaf - dumb - blind. They do no use their intellect.” |al-Bagarab (2):
171] Allah, Exalted is He says, “Have they not travelled about the eartl and do they not
have hearts to understand with or ears to hear with? It is not their eyes which are blind but the
hearts in their breasts which are blind.” [al-Hajj (22): 46], “We gave them bearing, sight,
and bearts. But their hearing, sight, and hearts were of no use to them at all when they
renounced Allah’s signs and what they mocked at engulfed them.” |al-Abqgaf (46): 26]°

> Saying, ‘bi naribim,” as opposed to ‘wirabum.’
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He said, ‘Never! My Lord is with me and He will guide

>

me.
[ash-Shu‘ard (26): 62]

Ponder carefully His saying, ‘then when it had lit up all around them,’
how this light is clearly shown to be distinct and separate from
them, for had it been a light that was intrinsic to them, it would
not have left them. Therefore it was a light that surrounded them
but did not enter them, it was something fleeting whereas the
darkness was something permanent and intrinsic to them. Hence
the light returned to its source and the darkness remained in its
source, all of this was done as a proof from Allah and for an all-
encompassing wisdom that none but those endowed with undet-
standing can see.

Ponder carefully His saying, ‘Aliah removed their light,” how He
did not say, ‘Allah removed their fire,” such that the wording would
conform to that found at the beginning of this verse. Why is this?
Fire has both the property to give light and the property to burn,
so its property of light was removed leaving only the property to
butn and harm.’

? Ibn al-Qayyim explains this further in his Wabil as-Sayyib, ‘Such is the state of
the hypocrites. The light of their faith has been removed by hypocrisy, leaving
to smoulder in their hearts the heat of disbelief, doubts, and questionable prac-
tices. And as heat and flames singe their hearts in this world, so, too, on the Day
of Judgment will God place them in a ‘&indled Fire that reaches up to the hearts.’
Such is the similitude of one who no longer goes through this world by the
light of faith, who abandons it and removes himself from it after it had lit his
way.
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Ponder carefully His saying ‘#heir light’ how He did not say ‘their
glow (daw),” despite the fact that He said, then when it had lit up all
around them,” employing the words daw’. The word daw’ refets, es-
sentially, to that light which is extraneous to basic light. So if Allah
had said that He had taken away their daw’ it would have sug-
gested that only the extraneous light had been taken away and not
the basic light. Now because light, #7r, is the basis upon which
daw’ 1s built, to say that the 7zr has been taken away automatically
presupposes that the dan’ has also been taken away. This then
stresses the fact that they are people of darkness and have no
light in any of its forms: the Book which Allah has called light;
the Messenger (%) which Allah has called light; His religion which
Allah has called light; His guidance which Allah has called light;
one of His Names is ‘the Light’; and the prayer which is light.
Allah’s taking away their light means that He took all this away
from them.

Ponder carefully how this parable completely corresponds to
the previously given parable,
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Those ate the people who have sold guidance for
misguidance. Their trade has brought them no profit
and they are not guided.

[al-Bagarah (2): 16]

how they acquired this misguidance at the expense of guidance,
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giving it away happily;* and hete how they happily acquired dark-
ness - misguidance - at the expense of light - guidance. Hence
they have sold light and guidance and bought darkness and
misguidance... what a wretched transaction!

Ponder caretully how Allah says, ‘Alah removed their light,” but
says, ‘and left them in darknesses,” mentioning light in the singular
and darkness in the plural. The truth is one, and that is Allah’s
Straight Path: the only path that leads to Him: worshipping Allah
Alone in accordance to what has been legislated upon the tongue
of His Messenger (#); not with one’s own desires and innova-
tions. However the ways of falsehood are many and this is why
Allah mentions the truth in its singular form but falsehood in its
plural,
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Allah is the protector of those who believe. He brings
them out of the darknesses into the light. But the dis-
believers have false gods as protectors, they take them
from the light into the darknesses...

[al-Bagarah (2): 257]

* A person enters a transaction of his own free will and is free to buy, or not
buy, the commodity. The fact that these people, without coercion, bought
misguidance shows that they were happy with it. This is why the author makes
a point of mentioning the fact that they happily bought it. Allih knows best.
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This is My Path and it is straight, so follow it. Do not
follow other ways or you will become cut off from
His Way. That is what He instructs you to do so that
hopefully you will have taqwa.
[@l-An‘am (6): 153]

This does not contradict His saying,

J.._.J;,A_/J;;)C:.)\\_); \/&./Lg;
LLEN

By it, Allah guides those who follow what pleases Him
to the ways of Peace.

[al-Ma'idah (5): 10]

for this verse makes reference to the ways and routes that can
be taken to please Him, all of which are contained within His one
path, the Straight Path. It is authentically reported that the Prophet
() drew a straight line on the ground and said, “This is the path
of Allah,” then he drew lines to the left and right of this line and
said, “These are the other paths, at the head of every path is a

devil calling to it,” then he recited the verse,
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This is My Path and it is straight, so follow it. Do not
follow other ways or you will become cut off from
His Way. That is what He instructs you to do so that
hopefully you will have taqwa.

[al-An‘am (6): 153]°

Itis also said in explanation to this first parable that it is a simili-
tude for what the hypocrites kindle of the fire of trial and
tribulation that they seek to covertly spread amongst the Mus-
lims, as such it would be in the same vein as His saying,

qu/f/” o Ty LS RS e G
WG HEL ST
Each time they kindle the fire of war, Allah extinguishes
it.
[al-Ma’idah (5): 64]

So, ‘Allah removed their light’ would have the same meaning as,
‘Allah extinguishes it’; the foiling of their efforts and the falsifica-
tion of their claims would have the same meaning as leaving them
in darkness and confusion: deaf, dumb, and blind.

It is problematic that this latter explanation be the correct ex-
egesis to this verse, even though it, in and of itself is true. The
context does not lend itself to this explanation. The one who
kindles the fire of war does not have light that surrounds him,
and the one who kindles the fire of war has no light that could be
taken from him. The fact that they have been left in darkness,
unable to see, means that they moved from a state in which they
could see knowledge and guidance to a state of doubt and disbe-
lief, not that they kindled the fire of war.

> Ahmad on the authority of ibn Mas‘ad.
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Al-Hasan said, ‘It refers to the hypocrite: he saw, then became
blind; he knew, then rejected.” This is why He says, ‘#hey will not
return,’ i.e. they will not return to the light that they left. Allah says
with regards the disbelievers,

SN LAt ‘f\o

Deaf - dumb - blind. They do not use their intellect.
|al-Bagarah (2): 171]

and thereby negated comprehension from them as they are not
people of faith and insight, not having entered Islam. But with
regards the hypocrites, He negated the fact that they would return
because they had believed, then disbelieved, and would not re-
turn to faith.

Then after propounding this parable of fire, Allah propounds
another parable for the hypocrites, this time of water. Sayyzb men-
tioned in the verse refers to driving rain which pours down from
the sky. Here the guidance with which He guided His servants
has been likened to water because guidance gives life to the hearts
as water gives life to the earth. The portion that the hypocrite gets
from this guidance is the same as one who is caught in this storm-
cloud but gets nothing from it save darkness, thunder, and light-
ning; having no notion of its many benefits such as life for the
earth - its animals and vegetation - springs forth after rain. The
darkness, thunder, and lightning in a storm-cloud are not matters
that are desired in and of themselves, rather they are matters that
lead to the accomplishment of what is desired from this cloud.
The ignoramus suffices with merely seeing the outward effects of
this cloud: the darkness, the thunder, the lightning, the cold, and
the fact that he is prevented from travelling; but has no inkling of
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the huge benefit that comes as a result of this rain. This is true
of every short-sighted, dull witted person; his perception does
not go deeper than seeing the outward form of things and he
does not what is behind them. This is the state of the majority of
creation except for a few amongst them. When the short-sighted
sees the hardship and toil that is to be found in Jihad, when he
sees the fact that he could be wounded, censured by certain people,
and excite the enmity of others; he does not go forth for Jihad.
He is unable to probe deeper and realise the great benefits, the
praiseworthy goals, and great rewards it contains. When one of |
them desires to perform the pilgrimage and sees the hardships
entailed in the journey, the leaving of the comfort of his home
and town, and the difficulties to be faced, he cannot see beyond
this to what lies at the end of this journey and as such falters and
does not undertake it.

This is the state of those who lack spiritual insight and are weak
of faith: those who see the threats, promises, commands, and pro-
hibitions that are to be found in the Qut’an as ordinances that are
too heavy for their egos which desire only to follow their lusts.
These ordinances wean the soul of its base qualities. Weaning is
truly difficult for the child; and all men are children with respect
to their intellects with the exception of those who have weaned
and regulated them, and as such have comprehended the truth by
way of knowledge and action. It is such people who are able to
see what is behind this storm-cloud; what is behind the darkness,
thunder, and lightning; it is such people who realise that this storm-
cloud is the soutce of life for existence.

Az-Zamakhshari said, “The religion of Islam has been likened
to the cloud, because hearts are given life by it as the earth is by
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water; disbelief has been likened to darkness; threat and promise
has been likened to thunder and lightning; and trials and tribula-
tions that terrify the disbelievers have been likened to thunder-
claps. The meaning of ‘or that of a storm-cloud’ is ‘or that of people
caught in a storm-cloud.’

Both these parables contain great points of wisdom:

[1] The one who is seeking light is seeking light from something
else, not from himself; when that light goes, he remains in that
original darkness. This is the state of the hypocrite; he affirms
belief on his tongue but does not believe or have love in his heart;
as such what light he acquires as a result of this is borrowed.

[11] Fire requires fuel to keep it alight. This fuel is comparable to
food that is required to sustain animal life. Likewise the light of
faith requires fuel so as to maintain it: beneficial knowledge and
righteous action. If this fuel is taken away, it dies out.

[1] Darkness is of two types: a perpetual darkness which is not
preceded by light and a temporal darkness which is preceded by
light. It is the latter of these two which is most severe upon the
one who faces it. The darkness of the disbelievers is of the first
type for they have never seen the light, the darkness of the hypo-
crites is of the second type for they saw the light and then were
plunged in darkness.

[1v] This parable points to their state in the Hereafter for there
they will be given a superficial light just as their light in this world
was superficial. Then, at the time when they need light most, it
will suddenly die: they will halt on the Bridge and be unable to
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cross it for only those with firm light may do so. That light is
only made firm with beneficial knowledge and righteous actions.
Therefore their parable which describes their state in this life
corresponds to their state in the Hereafter: when light is
apportioned to the people before the Bridge, the light of the
believers will remain and the light of the hypocrites will die.
When this is understood one understands why Allah said, “4/ah
removed their light,’ employing the ‘b2’ and did not say ‘adh-
habaAllahn Nirabum.’

For further detail one can read the hadith recorded by Muslim
on the authority of Jabir bin ‘Abdullah (radiy.Allahn ‘anhuma). He
was asked about the crossing of the Bridge to which he replied,
“We would come on the Day of Judgement on a hill standing
above the people. Then the people will be summoned along with
the idols that they used to worship, one after another. Then our
Lotd, Blessed and Exalted, would come to us and say, ‘Who are
you waiting for?’ They would say, “‘We ate waiting for our Lord.’
He would say, ‘I am your Lord.” They say, ‘We are not sure until
we look upon You.” He would then manifest Himself and laugh,
and would leave with them following. Every person among them,
the believer and hypocrite, would be given light. On the Bridge
spanning Hell there would be hooks and spikes which would take
whoever Allah willed. Then the light of the hypoctrites would die
out and the believers would secure salvation. The first group saved
would consist of seventy thousand people whose faces would be
like the moon and they will not be judged. The next group would
have faces like the stars of the sky, and so on. The intercession
would commence till the point that there would come out of
Hellfire the one who said, ‘None has the right to be worshipped
save Allah,” and there was only in his heart a batley grain’s worth
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of faith. They would be brought to the courtyard of Paradise and
the inhabitants of Paradise would sprinkle water over them...,”

to the end of the hadith.

Ponder carefully his saying, ‘...and would leave with them fol-
lowing, Every person among them, the believer and hypocrite,
would be given light...,” and ponder carefully His saying, “4/ah
removed their light and left them in darknesses, unable to see,’ and ponder
their state when their light is extinguished and they are left in the
pitch of darkness whereas the believers proceed on, following
their Lord. Ponder his (4) saying in the hadith concerning the
intercession, ‘Every nation will follow the god that they used to
worship,” the polytheist will follow his god and the person of Zawhid
will follow Allah. Ponder His saying,
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The Day the shin will be uncovered and they are sum-

moned to prostrate but they will not be able to.
[al-Qalam (68): 42]

He (48) mentioned this verse in the hadith of intercession on
this occasion talked about in the previous hadith and in the hadith
he said, ‘...so He will uncover His shin,” and thereby made clear
that it was His shin that was being talked about in the verse. Pon-
der all of this and you will come to understand a secret from the
secrets of Tawpid, understanding of the Qur'an, and how Allah
deals with the people of Zawhid as compared to the people of
shirk.

[V] The first parable deals with them acquiring darkness which

124


Intercept
Rectangle


The Parable of the Fypocrites - Ibn al-Qayyim on al-Bagarah (2): 17-20

is a similitude for misguidance and confusion, the opposite of
which is guidance. The second parable deals with their acquiring
fear, the opposite of which is safety and security. The hypocrites
are not guided and neither are they safe,

LAPA AN T o A A

Those who believe and do not mix their faith with any
wrongdoing, they are the ones who are safe; it is they
who are guided.

[al-An‘am (6): 82]

Ibn ‘Abbas and other exegetes said, “The similitude of these
people’s hypocrisy is that of a person who kindled a fire in a dark
night on a terrifying occasion. He warms himself up, sees what is
around him, and is saved from what he feared; then while in that
state, the fire is suddenly extinguished and he remains once again
in that darkness in a state of fear and utter confusion. The hypo-
crites, by their outwardly testifying to faith, have secured their
wealth and children, they marry the believers, they inherit from
them, and they acquire a portion of the war booty. This is their
light, but when they die, they return once again to darkness and
tear.’

Mujahid said, “The fire alighting for them means their going
towards the Muslims and guidance. Their light being taken away
means their going towards the polytheists and misguidance.’

The acquiring of light and its removal has been explained vari-

ously to take place in this life, or the life of the grave, ot in the
Hereafter. The correct position is that it occurs in all three stages
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of life, for they are recompensed for their state in this world in
all three stages with,

T
...a fitting recompense.
[an-Naba’ (78): 26]
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Your Lord does not wrong His slaves.
[Fussilat (41): 46]

In the resurrection a person shall reap what he sowed in this
world and that is why it is called the Day of Recompense,
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Those who are blind in this world will be blind in the
Hereafter and even further off the Path.
[al-Lsra’ (17): 72]
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Allah augments those who are guided by giving them
greater guidance.

[Maryam (19): 76]°

To return to the discussion at hand...Allah, the Blessed and Ex-
alted, has propounded two parables, one for fire and one for wa-

¢ At this point the author, may Allah have mercy upon, digresses to a lengthy
discussion concerning this issue. Since it is unrelated to the explanation of the
parable at hand, the translator has opted to omit it.
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tet, in Swrah al-Baqarah, Stirah al-Ra'd, and Sirah al-INar. This is be-
cause life comes about through water and light; the believer has a

living and illuminated heart, and the hypocrite has a dead and
dark heart. Allah, Exalted is He says,
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Is someone who was dead and whom We brought to
life, supplying him with light by which to walk among
people, the same as someone who is in utter darkness,
unable to emerge from it?

[al-An‘am (6): 122]
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The blind and the seeing are not the same, nor are dark-
ness and light, nor are cool shade and fierce heat. The
living and dead are not the same, Allah makes anyone
He wills to hear but you cannot make those in the grave
to hear.

[Fatir (35): 19-22]

Therefore He considered those who follow His guidance, and
illuminate themselves with His light to be alive, taking refuge un-
der a shade that saves them from the heat of doubts, misguidance,
innovation, and shirk. And He considered one who does not do
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so to be blind and dead, submerged in the heat of disbelief, shirk
and misguidance, engulfed in layer after layer of darkness.

Allah knows best.”

" Ibn Qayyim, [jtima“ al-Juyish al-Islamiyyab [pp. 63-72, 79-87); Tafsir al-Qayyim
[pp.114-126]. The author also has an explanation to both these parables in his
al-Amthal fi-l Qur'an and al-Wabil al-Sayyib.
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