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Translator’s Foreword

All praise and thanks are due to Allah, the Most Beneficent,
the Most Merciful and Master of the Day of Judgement. I bear
witness that there is none worthy of worship save Allah Alone
Who has no partner, the Lord of the universe and the Origina-
tor of the heavens and the earth. I bear witness that Muhammad
(%) is His servant and Messenger, who was sent as a mercy for
mankind and a proof for those traversing the path to Allah.

‘Indeed the enmity between man and Shaytan is old, commenc-
ing from the time that Adam (‘@ayhi as-salim) was created - from
the time that he was ordered to prostrate to him. Shaytan re-
fused, became arrogant and hence disobeyed his Lord. His arro-
gance and pride led him to commit a whole host of sins, it made
him expend every effort in misleading the children of Adam
and made him beautify and embellish sins such that they ac-
cepted them and eagetly committed them. Due to this, Allah,
the Exalted, revealed the Books, sent the Messengets and en-
joined His servants to vatious injunctions and admonitions in
order to secure them from the evil of Shaytan. In the light of His
advice, profound injunctions and severe warnings, mankind be-
came separated into two groups: a group who wete guided and a
group who deserved to be misguided. The group who were
guided are the inhabitants of Paradise and the group who were
misguided are the denizens of the Fire. The inhabitants of Para-
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dise are the Awkya’ of the Most Merciful and the denizens of
the Fire are the awliya’ of Shaytan.
U’J/(/,.L,..‘J/’ - \..\.,.:u:j

sz T

‘ L,o..ul_v\/ A YO SO ‘uﬂ\))auﬁ

Whoever takes Shaytan as an ally instead of
Allah has certainly sustained a clear loss.
[An-Nisa’ (4): 119]

Presented to the reader is the book ‘a/-Furgan bayna Awliya’ ar-
Rapman wa awliya® ash-Shaytan’ ' at a time in which Shaytan has
overcome the majority of mankind and knowledge of the dif-
ferences between the Aw/kya’ of the Most Merciful and the awhya’
of Shaytan is seldom found.” ? In it, the author explained, in
detail, the most important differences between the two catego-
ries of awliya’, tackling the subject from various different angles
and thoroughly refuting those who have gone astray in this mat-
ter. He discussed the issue of miracles and furnished the princi-
ples he laid out with examples of miracles performed by both
groups of the awliya’. Furthermore, he clarified some of the most
important aspects of the Muslim belief, in all of this depending
entirely upon the Book, Sunnah and understanding of the Sa/af.
May Allah have mercy upon him and reward him well.

Methodology Employed in the Translation:

1. 'The main edition used for the translation was that published -
- with the notes, hadith documentation and analysis of Fawaz

! The Definitive Criterion Between the Aw/ya’ of the Most Merciful and the
awliya’ of Shaytan.

2 Adapted from ‘Abdul-Qadir al-Arna2’ut’s introduction to his notes upon ‘al-
Furqan’ [Maktaba Dar al-Bayan, 1405,/1985].
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Ahmad Zumarli [ Dar Kutiib al-Arabi, 1% editon, 1415,/1995].

2. The padith documentation and analysis of this edition was

extremely detailed and was summarised by the translatot as
follows:
a. Only two or three of the most famous reference
books for the padith being documented were men-
tioned.

b. If the padith was to be found in a collection that has
been translated into English, reference was made to
the translation and to every occurrence of the
hadeeth in that translation. Hence, for example, if a
hadith occurs in six different places in Sahzh Bukhari,
then all six places were mentioned.

c. Only the conclusion of the analysis of the hadith
was mentioned - was it sapih, hasan ot da'yf.

~d. After this, the names of all the Companions who
narrated the padith, or a similar padith, were mentioned
along with just one reference book in which they
were contained.

e.  Any additional points of benefit were also men-
tioned, sometimes translated verbatim and some-
times summarised depending upon their length or
value.

3. Two other editions wete also employed for both the transla-
tion and notes. These were:

a. The edition published with the notes of Mustapha
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bin al-‘Adawi, [Maktabah al-Iman)

b. The edition published with the notes of ‘Abdut-
Rahman bin ‘Abdul-Katim al-Yahya [Dar al-Fadilah,
1% edition, 1420,/1999]

4. These secondaty editions were used to add additional notes

of benefit not found in the main edition discussed above.
Therefore any footnotes preceded by:

{F} Refer to the edition of Zumarli

{M} Refer to the edition of al-‘Adawi

{Y} Refer to the edition of al-Yahya

{T} Refer to additional notes added by the transla-
tof.

e T

. If no clear verdict on a hadith was given, the works of

Muhammad Nasir ad-Din al-Albani were resorted to.

. Major differences in the texts between the various editions

of the book were also pointed out in footnotes.

Chapter headings and sub-headings were added to the
book based upon those found in the two secondaty editions
of the book. They are not from the work of the author, may
Allah have metcy upon him. The purpose of these headings
was to facilitate the reading of the book and to allow the
reader to follow the logical development of an argument
that the author was pursuing. To this purpose, the translator
felt it necessary to add one or two additional sub-

headings.
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8. A brief summary of each chapter was included at its end,
this summary was adapted from the edition of al-Yahya.

9. Indexes of Qur'anic verses cited, abadith, brief biographies

of all personages mentioned in the text and descriptions of
place names were also appended to the book.



Ibn Taymzyyah

He is Ahmad bin ‘Abdu-I-Halim bin ‘Abdu-s-Salam bin
‘Abdullzh bin Abt Qasim ibn Taymiyyah al-Harrani Taqi ad-Din
Abi al-‘Abbas bin Shihib ad-Din. He was botn in Harfan, an old
city within the Arabian Peninsula between Syria' and Iraq, on
the tenth or the twelfth of the month Rabiu-l-Awwal in the year
661H. He and his family were later forced to flee to Damascus
due to the occupation by the Tartars.

He came from a family of scholars, his father and grandfather
were both scholars as were three of his brothers: ‘Abdu-r-
Rahman, ‘Abdullah and his half-brother, Muhammad.

During his early studies of Islam, he never ceased to amaze
his teachers at the strength of his memory, keen intelligence
and depth of understanding, It is said that he was first allowed
to give legal verdicts at the age of nineteen and he began teach-
ing at Dar al-Hadith as-Sukriyyah at the age of twenty-two.

He became famous for his knowledge of hadith, indeed he
was a Hafig (Hadith Mastet), and for his knowledge of the Qut’an
and its related sciences, he impressed all with his circles on Zafsir.
He also attained expertise in Us#/ al-Figh and Figh, knowledge
of the differences of opinions present amongst the scholars,

! Ar. Sham, in those days represented the ateas of Sytia, Jordan and Palestine.
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writing, mathematics, history, astronomy and medicine. Many
of the scholars of his time testified that he had attained the
rank of Mujtabid.

He always showed a great concern for the affairs and welfare
of the Muslims and this manifested itself greatly in his efforts
duting the /ihad against the Tartars, Christians and Rawdfidah
wherein his displays of bravery, courage and inspiring talks were
one of the most important factors in the Muslims victory against
their enemies. These efforts won the praise and admiration of
many scholars and indeed the ensuing generations of Muslims
to this very day. '

Aside from the physical fibad, ibn Taymiyyah launched an in-
tellectual struggle against the various deviant sects and hereti-
cal ideas of his day. He refuted the k7', the People of Theo-
logical Rhetoric (Ah/ al-Kalim) - such as the Jahmiyyah, Mu'tagilah
and many of Asha’irah, the philosophers who promoted the
school of the early Greeks (falasifa), the majotity of Sifi sects
and paths and the adherents of other teligions. His criticisms

‘were not based on a lack of understanding, rather he first gained

an in-depth knowledge of each of these schools and as such his
critique of them was systematic, acute and valid. For example it
is said that his refutation of Greek philosophy was one of the
most devastating attacks ever leveled against them. His refuta-
tion of Christianity was outstanding and his rebuttal of the Shi%
completely demolished their beliefs and innovations from root
to branch.? ’

Needless to say, these refutations, and his very direct methods
of refuting, made him many enemies and as a result his life was
full of trials and petrsecutions. His enemies were careful to look
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for anything by which they could attack him and they eventu-
ally found what they were looking for in his works of belief
entitled ‘Aqgidah al-Wasitiyyah and ‘Agidah al-FHamawiyyah. Due to
their total misunderstanding of what he wrote, they accused
him of anthropomorphism and had him imprisoned on more
than one occasion. Ibn Kathir mentions that some scholars sat
with ibn Taymiyyah to debate with him concerning his “Agidab
al-Wasitiyyah and the debate ending with their agreeing with him
in what he had written.” Similatly ibn Kathir mentions that some
scholars debated with him concerning ‘Agidah al-Hamawiyyah and
his replies to their accusations could not be rebutted.* Ibn
Taymiyyah was again imprisoned because of a legal ruling he
gave concerning divorce, and yet again he was later imprisoned
for a legal verdict he issued prohibiting making journeys for the
purpose of visiting graves. It was duting this imprisonment that
he passed away.

- With regards his personality and worship, he exerted a huge and
| lasting influence on all who met him and he was known for his
worship and glorification of the Islamic laws, both inwardly and
outwardly. His complete reliance upon Allah can be best summed
up in what his student, ibn al-Qayyim, relates from him when
he was told that his enemies had plotted to kill him or imptison
him,

If they kill me it will be mattyrdom for me. If they
expel me, it will be migration for me; if they expel

2 When this is undetstood, the critique levelled against him by some that ‘his
learning exceeded his intellect’ can safely be relegated to the trash bin.

*Ibn Kathit, Bidayah wa an-Nibayah [Vol. 14, under the heading “Agd Majalis ath-
Thalithd).

* Ibn Kathir [14/5].
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me to Cyprus, I will call its people to Allih so that
they answer me. If they imprison me, it will be a
place of worship for me.®

Ibn al-Qayyim himself said,

Allzh knows, I have nevet seenh anyone who had a
better life than his. Despite the difficulties and all
that expunges comfort and luxury, nay, things com-
pletely opposite to them; despite imprisonment, in-
timidation and oppression, ibn Taymiyyah had a
purer life than anyone could. He was the most gen-
erous, the strongest of heart and the most joyful of
souls, with the radiance of bliss in his face. When
we were seized with fear and our thoughts turned
negative, and the earth grew narrow for us, we would
go to him. No sooner did we look at him and hear
his words, all these feelings would leave us to be
replaced by relief, strength, certainty and tranquil-

lity.
Al-Bazzar said,

I was of those who knew well his habits, he would
not talk to anyone unnecessarily after the prayer of
Fajr and would remain performing the dhikrof Allah
in a low voice which perhaps could just be heard by
one sitting next to him; and frequently would he
direct his gaze to the sky. This he would do until the
Sun had risen high and the time in which it is pto-
hibited to ptay was over.

> Nabhiyah min Hayah Shaykh al-Iskim [p. 30].
§ Ibn al-Qayyim, AL Wbil as-Sayyib [p. 69).

" al-Bazzat, al-Aam al-Aliyyab [p. 40]
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He also said,

I have not seen him mention any of the pleasures
and attractions of this wotld, he did not delve into
wotldly conversations and he never asked for any
of its livelihood. Instead he directed his attentions

and conversations to seeking the Hereafter and what
could get him closer to Allah.®

Once, the ruler Muhammad bin Qalawun accused him of want-
ing to wrench kingship from him due to his large following to
which he replied,

I would do that! By Allah, your kingship and the
kingship of Moghul is not even worth two meagtre
coins in my eyes!® -

His Teachers'

He studied under a great number of scholars and he himself
mentioned a number of them as related by adh-Dhahabi directly
from him." This particular chronicle of teachers includes forty-
one male scholars and four female scholars. The total number
of scholars whom he took knowledge from exceeds two hun-
dred.”

8 al-Bazzar [p.52).

? al-Bazzar [p. 74].

0 Refer to: Majmiu' Fatawai Shaykh al-Isiam [18/76-121); Dhaylibn Rajab [2./387];
Tbn Kathir [14/136-137]; adh-Dhahabi, Tadbkirah al-Huffiz [3/1496]; Tbn Hajr
al-‘Asqalani, ad-Durar al-Kaminab fi A’yan al-Mi'ab ath-Thaminah [1/154].

Y Majmi' al-Fatawa [18/76-121].

12 4}-Uqnd ad-Durriyyab [p. 3); al-Kawakib ad-Durriyyah [p. 52].
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The following is a selection of some of his teachets:

Abt al-‘Abbas Ahmad ibn ‘Abdu-1-D2’im al-Maqdasi
Abt Nasr ‘Abdu-1-‘Aziz ibn ‘Abdu--Mun‘im

Abt Muhammad Isma‘l ibn Ibrahim at-Tanikhi
Al-Manja ibn ‘Uthman at-Tanuakhi ad-Dimashqi

Abu al-‘Abbas al-Mu‘ammil ibn Muhammad al-Balisi
Abt ‘Abdullih Muhammad ibn Aba Bakr ibn Sulayman
al-Amiti

Abt al-Faraj ‘Abdur-Rahman ibn Sulayman al-Baghdadi
Sharaf ad-Din al-Maqdasi, Ahmad ibn Ahmad ash-Shafiq
Muhammad ibn ‘Abdu-1-Qawi al-Maqdasi

Taqi ad-Din al-Wasiti, Ibrahim ibn ‘Al as-Salihi al-
Hanbali

His patetrnal aunt, Sitt ad-Dar bint ‘Abdu-s-Salam ibn
Taymiyyah

His Students

He had many students and those who were affected by him are
many, some of his students were:

Ibn al-Qayyim al-Jawziyyah, Muhammad ibn Aba Bakt.
Adh-Dhahabi, Muhammad ibn Ahmad.

Al-Mizzi, Yasuf ibn ‘Abdur-Rahman.

Ibn Kathir, Isma‘il ibn ‘Umar.

Ibn ‘Abdu-l-Hadi, Muhammad ibn Ahmad.

Al-Bazzar, ‘Umar ibn ‘AlL.

Ibn Qadi al-Jabal, Ahmad ibn Husain.

Ibn Fadlillah al-Amti, Ahmad ibn Yahya.

Muhammad ibn al-Manj, ibn ‘Uthman at-Tantkhi.
Yusuf ibn ‘Abdu-l-Mahmid ibn ‘Abdu-s-Salam al-Batti.
Ibn al-Wardi, Zayn ad-Din ‘Umat.
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e ‘Umar al-Harrani, Zayn ad-Din Aba Hafs.
e Tbn Muflih, Shams ad-Din Aba ‘Abdullah.

The Praise of the Scholars for him

Many scholars praised ibn Taymiyyah, not only for his scholarly
achievements but also for his active participation in Jibad and
the affairs relating to public welfare, his abundant concern for
others and his worship. Below is a selection of some of these
statements:

1. AlHafiz adh-Dhahabf said,

It was amazing when he mentioned an issue over
which there was a difference of opinion and when
he gave evidence and decided the strongest opinion
- he could perform z#ihad due to his fulfilling its con-
ditions. I have not seen one who was quicker than
he at recalling a verse which pertained to the issue
that he derived from it, nor a man who was stronger
in recalling texts and referring them to their sources.
The Sunnah was in front of his eyes and upon the tip
of his tongue with eloquent phrases and an open
eye.

He was a sign from the signs of Allah in /afsir and
expounding upon it. With regards to the founda-
tion of the religion and knowledge of the differing
opinions [on an issue], he was unequalled - this along-
side his generosity, courage and lack of attention to
the joys of the soul.

Quite possibly his legal rulings in the various sciences
reached three hundred volumes, indeed more and
he was always saying the truth for the sake of Allah,
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not caring for the blame that came to him.

Whosoever associates with him and knows him well
accuses me of falling short with regards to him. Who-
soever opposes him and differs with him accuses
me of exaggeration, and I have been wronged by
both parties - his companions and his opponents.

He was white skinned with black hair and a black
beard with a few grey hairs. His hair reached his
earlobes and his eyes were eloquent tongues. He had
broad shoulders and a loud, clear voice with a fast
recitation. He was quick to anger but overcame it
with patience and forbearance.

I have not seen his like for supplications [to Allah],
his seeking succour with Him and his abundant con-
cern for others. However I do not believe him to be
infallible, rather I differ with him on both funda-
mental and subsidiary matters, for he - despite his
vast learning, extreme courage, fluid mind and re-

~gard for the sanctity of the religion - was a man

from amongst men. He could be ovetcome with
sharpness and anger in discussion, and attack his
opponents [verbally] hence planting enmity in their
souls towards him.

If only he were gentle to his opponents then there
would have been a word of agreement over him -
for indeed their great scholars bowed to his learn-
ing, acknowledged his ability, lack of mistakes and
conceded that he was an ocean having no limits and
a treasure having no equivalent...

He used to preserve the prayers and fasts, glorifying
the laws outwardly and inwatdly. He did not give
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legal rulings out of poor understanding for he was
extremely intelligent, nor out of lack of knowledge
for he was an overflowing ocean. Neither did he
play with the religion but detived evidence from the
Qur’an, Sunnah and Qiyas (analogy), he proved [his
stances] and argued following the footsteps of the
Imams who preceded him, so he has a reward if he
erred and two rewards if he was correct.

He fell ill in the castle [wherein he was imprisoned]
with a serious disease until he died on the night of
Monday 20 Dhi-/-Qa'dah, and they prayed over him
in the Mosque of Damascus. Afterwards many talked
about the number that attended his funeral prayer,
and the least number given was fifty thousand.”

2. Ibn Hajr al-‘Asqalani said,

The Shaykh of our Shaykbs, al-Hafiz Abu al-Yu‘mati
[ibn Sayyid an-Nas] said in his biography ‘of ibn
Taymiyyah, ‘al-Mizzi encouraged me to express my
opinion on Shaykh al-Iskim Taqi ad-Din. I found him
to be from those who had acquired a fortune of
knowledge in the sciences that he had. He used to
completely memotise and implement the Sunan and
Athar (narrations). Should he speak about #4fsir, he
would catry its flag, and should he pass a legal ruling
in figh, he knew its limits. Should he speak about a
hadith, he was the seat of its knowledge and fully
cognisant of its narrations. Should he give a lecture
on religions and sects, none was seen who was more
comprehensive or meticulous than he. He surpassed -
his contemporaties in every science, you would not
see one like him and his own eye did not see one

3 Tbn Hajt, [under the biography of ibn Taymiyyah].
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like himself...”

3. Ibn Hajr also said,

The acclaim of Taql ad-Din is more renown that
that of the Sun and titling him Shaykh al-Isiim of his
era remains until our time upon the virtuous tongues.
It will continue tomorrow just as it was yesterday.
No one refutes this but a person who is ignorant of
his prestige or one who turns away from justice...

...those of his stances that were rejected from him
were not said by him due to mere whims and de-
sires and neither did he obstinately and deliberately
persist in them after the evidence was established
against him. Here are his works overflowing with
refutations of those who held to gjsim (anthropo-
morphism), yet despite this he is a man who makes
mistakes and is also correct. So that which he is cor-
rect in - and that is the majotity - is to benefited
from and Allah’s Mercy should be sought for him
due to it, and that which he is incorrect in should
not be blindly followed. Indeed he is excused for
his mistakes because he is one of the fmams of his
time and it has been testified that he fulfilled the
conditions of itihad...

From the astonishing qualities of this man was that
he was the severest of people against the People of
Innovation, the Rawafidah, the Huliliyyah and the
Ittipadiyyah. His works on this are many and famous
and his fatawa on them cannot be counted, so how
the eyes of these innovators must have found joy
when they heard those who declared him to be a

" Thid.
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kafil And how delighted they must have been when
they saw those who did not declare him to be a &dfir
in turn being labeled £&4fiAl It is obligatory upon the
one who has donned the robe of knowledge and
possesses intelligence that he consider the words of
a man based upon his well-known books or from
the tongues of those who are trusted to accurately
convey his words. Then he should isolate from all
of this what is rejected and warn against it with the
intention of giving sincere advice and to praise him
for his excellent qualities and for what he was cot-
rect in, as is the way of the scholars.

If there were no virtues of Shaykh Taqi ad-Din ex-
cept for his famous student Shaykh Shams ad-Din
ibn al-Qayyim al-Jawziyyah, writer of many works,
from which both his opponents and supporters ben-
efited, then this would be a sufficient indication of
his [ibn Taymiyyah’s] great position. And how could
it be otherwise when the ShafiT Imams and others,
not to speak of the Hanbalis, of his time testified to
his prominence in the [Islamic] sciences..."”®

4. TIbn Kathir said,

The least he would do when he heard something
was to memorise it and then busy himself with learn-
ing it. He was intelligent and had much committed
to memory, he became an Iwam in tafsir and every-
thing linked to it and knowledgeable in figh. Indeed
it was said that he was more knowledgeable of the
figh of the madhhabs than the followers of those very
same madhbabs-in his time and other than his time.

5 From Ibn Hajt’s endotrsement of Radd al-Wafir contained at the end of the
book.
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He was a scholar in Us#/ and the branches of the
religion, in grammar, the language and other textual
and intellectual sciences.... no scholat of a science
would speak to him except that he thought that that
science was the specialty of ibn Taymiyyah. As for
hadith then he was the carrier of its flag, a Hafrz,
able to distinguish the weak from the strong, fully
acquainted with the narratots...."¢

He also said,

He was, may Allah have mercy upon him, from the
greatest of scholars but also from those who err
and are correct. However his errors with respect to
his correct rulings were like a drop in a huge ocean
and they are forgiven him as is authentically reported
by Bukhari,
£ £ £ £ s
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When a ruler makes a ruling, and he is correct then

he has two rewards, and if he has erred then he has
one reward.

5. ALHzfiy al-Mizzi said,

I have not seen the likes of him and his own eye
had not seen the likes of himself. I have not seen
one who was more knowledgeable than he of the
Book and the Sunnah of His Messenger, nor one
who followed them more closely."”

6. ALHafiz ‘Abdur-Rahman ibn Rajab al-Hanbali said,

16 Tbn Kathi, [14/118-119].

V" Bahjatul Baitar, FHayat Shaykh al-Islim ibn Taymiyyah [p. 21].
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He is the mam, the legal Jurist, the Mujtahid, the
Scholar of Hadith, the Hafig, the Explainer of the
Qur’an, the Ascetic, Taqi ad-Din Aba al-‘Abbas
Shaykh al-Islim, the most knowledgeable of the
knowledgeable. It is not possible to exaggerate his
renown when he is mentioned and his fame does
not require us to write a lengthy tract on him. He,
may Allah have mercy upon him, was unique in his
time with respect to understanding the Qutr’an and
knowledge of the realities of faith...."®

His Sayings

Shaykh al-Islam was famous for stating profound statements,
below is a selection of some of them.

¢ Every punishment from Him is pure justice and every
blessing from Him is pure grace.”

e Whoever desires everlasting bliss, let him adhere firmly
to the threshold of servitude®

e The Lord loves to be loved.?!

¢ Guidance is not attained except with knowledge and cot-
rect direction is not attained except with patience.?

18 ibn Rajab, [2,/387-392).

9 Majmi* Fatawi [10/85]

2 ibn al-Qayyim, Madirij[1/531]
2 Majmii* Fatiwi [1/54)

2 Majmi* Fatiwi [10,/40]
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e In this world there is a paradise, whoever does not enter
it will not enter the Paradise of the Hereafter.”

® The one who is [truly] imprisoned is the one whose heart
is imprisoned from Allah and the captivated one is the
one whose desites have enslaved him.**

e This whole religion tevolves around knowing the truth
and acting by it, and action must be accompanied by pa-
tience.” ‘

e Worship is founded upon the Legal Law and following it,
not upon ones base desites and innovation.?

e If you do not taste the sweetness of an action in your
heart, suspect it, for the Lord, Exalted is He, is the Ap-
preciative.”’

e The more the servant loves his Master, the less will he

~love other objects and they will decrease in number. The

less the servant loves his Master, the more will he love
other objects and they will increase in number.?®

2 ibn al-Qayyim, - Wabil [p. 69)
2 Ibn al-Qayyim, o/ Wabil [p. 69).
» Majmi Fatawa [10/38]

* Majmi Fatawa [1,/80]

% ibn al-Qayyim, a/-Madirij [2,/68]

 Majma* Fatiwi [1/94)
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Perpetually is the servant either the recipient of a bless-
ing from Allah, in which case he is need of gratitude; or
he is the perpetrator of a sin, in which case he is in need
of repentance; he is always moving from one blessing to
another and is always in need of repentance.” -

Sins cause harm and repentance removes the cause.”

Bearing witness to fawhid opens the door of good and re-
pentance from sins closes the door of evil.”

The Jihad against the soul is the foundation for the Jibad
against the disbelievers and hypocrites.”

A man will never fear something besides Allah unless it
be due to a disease in his heart.®

Trials and tribulation are like feeling the heat and cold,
when one knows that they cannot be avoided, he will not
feel anger at their onset, nor will he be distressed or dis-
heartened.

The perfection of Zawhidis found when there remains noth-

2 Majmi' Fatiwi [10,/88)]

% Majmi* Fatiwi [10/255]

3 Majmir* Fatiawi [10/256]

% ibn al-Qayyim, ar-Rawdab [p. 478]

 al-Bazzar [p. 74]

* ibn al-Qayyim, a/-Madarij [3/289]
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ing in the heart except Allah, the servant is left loving
those He loves and what He loves, hating those He hates
and what He hates, showing allegiance to those He has
allegiance to, showing enmity to those He shows enmity
towards, ordering what He orders and prohibiting what
He prohibits.”

® In this world, man finds in the remembrance of Allah,
praising Him and worshipping Him, a delight that is in-
compatrable to anything else.*®

® The objective of asceticism is to leave all that harms the

servants Hereafter and the objective of worship is to do
all that will benefit his Hereafter.”

e Sins are like chains and locks preventing their perpetrator
from roaming the vast garden of Zawhid and reaping the
fruits of righteous actions.”®

e What can my enemies do to me? I have in my breast both
my heaven and my garden. If I travel they are with me,
never leaving me. Imprisonment for me is a chance to be
alone with my Lord. To be killed is martyrdom and to be
exiled from my land is a spititual journey.®

 ibn al-Qayyim, a/-Madari [3/485]
3 Minhdj as-Sunnab [5/389)

3 Majmi Fatini [14/458)

% Majmi Fatiwi [14/49]

% ibn al-Qayyim, Wabil [p. 69]
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His Death

Ibn Taymiyyah died while imptisoned on the twentieth of Dhs#-
F-Qa'dab of the year 728H, after ultimately being banned from
reading ot writing. He fell sick for the few days preceding his
death.

His funeral was attended by a huge congregation despite the
many lies and slanders being spread about him by certain inno-
vators of his time. Al-Bazzar says,

Once the people had heard of his death, not a single
person in Damascus who was able to attend the prayer
and wanted to remained except that he appeared and
was present for it. As a result, the markets in Damas-
cus wete closed and all transactions of livelihood were
stopped...Govetnots, heads, scholats, jurists all came
out. They say that none of the majority of the people
failed to turn up - according to my knowledge - ex-
cept three individuals; they were well known for their
enmity for ibn Taymiyyah and thus, hid away from
the people out of feat for their lives.*

Ibn Kathir said,

There were so many people in front of his funeral,
behind it, to its right and to its left. None but Allih
could enumerate them, and then someone shouted,
“This is how the funerals of the lwams of the Sunnah
are to bel” At that the people started to cry... when the
call to prayer for Zubr was proclaimed they prayed
after it straight away against the usual norm. Once they
finished prayer, the deputy £hatib came out - as the

“0 a]-Bazzar [pp. 82-83).
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main &batib was absent and in Egypt - and he led the
prayer over ibn Taymiyyah... then the people poured
out from everywhere and all the doots of the Mosque...
and they assembled at a/Kbhay/ market. ¥

His Works

. Ibn Taymiyyah was a prolific writer and authored many works

spanning a broad range of topics. The sum of his writings were
thought to consist of hundreds of volumes and even though a
large number of them have been lost, many are still available
and in print. A number of his works have also been translated
and below is a list of these wotks followed by some of his works
in Arabic. *

The books of, or about, ibn Taymiyyah available in the Eng-
lish language: '

1.

Lbn Taymiyyah on Public and Private Law in Islam or Public
Policy in Islamic Jurisprudence [tr. Omar A. Farrukh, Khayats,
1966]

A Seventh Century Sunni Creed: The Agida al-Wastiya of ibn
1aymiya [tr. Metlin Swartz, the Hague: Mouton, 1973]
Public Duties in Islam [tr. Muhtar Holland, The Islamic
Foundation, 1402,/1982]

Ibn Taymiyyah’s Essay on the Jinn [tr. Abu Ameenah Bilal
Philips, 1409,/1989]

The Concise Legacy [tr. Farhat Abbaas, Jam'iyyah Thyaa
Minhaaj as-Sunnah, 1415/1994]

Introduction to the Principles of 1afseer [tr. Muhammad Abdul
Haqq Ansari, al-Hidaayah, 1414,/1993]

# Ibn Kathir [14/138].

“2 None of the lists detailed below are meant to be exhaustive.
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10.

11.

12.

13.

14.

15.

16.

17.

18.

The Friends of Allaah and the Friends of Shaytaan [trans.
Abu Rumaysah, Daar us-Sunnah, 1421,/2000].

Ibn 1aymiyyah Against the Greek Logicians [tr. Wal B. Hallaq,
Oxford University Press, 1993]

Ageedah al-Waasitiyyah [tr. Assad Nimar Busool, IQRA
International Educational Foundation, 1994]; Sharh
Ageedah al-Waasitiyyah [commentary Muhammad Khalil
Hartas, tt. Muhammad Rafiq Khan, Dar-us-Salam Publi-
cations, 1416/1996]

Fundamentals of Enjoining Good & Forbidding Evil [tr. Abu
Khalil & Muhammad al-Jibali, al-Qut’an & Sunnah Soci-
ety of North America, 1997]

Mukhatasar Igtidaa as-Siraat al-Mustageem [Dar-us-Salam
Publications, 1416,/1996]

The Book of Eemaan [compiled from the works of ibn
Taymiyyah by Dr. Muhammad Nasim Yasim, al-Firdous
Ltd., 1997]

Diseases of the Hearts and their Cures [tr. Abu Rumaysah,
Daar us-Sunnah; 1418/1998]

Ibn Taymiyyab’s Letters from Prison [tr. Abu Ammar, Mes-
sage of Islam, 1419,/1998]

The Waasitah Between Allaah & The Creation [tr. Abu Iyaad
Amjad Rafiq, Invitation to Islaam, 1998]

AL-Ubudiyyab [tr. Nasir ud-Deen Khattaab, ]; also trans-
lated as 7bn Taymiyyah’s Essay on Servitude [tr. Abu Safwan
Fareed ibn Haibatan, al-Hidaayah, 1420,/1999]

Kitab al-Iman: Book of Faith [tr. Salman Hasan al-Ani, Iman
Publishing House, 1999] A
Ibn Taimiya’s Struggle Against Popular Religion: with an anno-
tated transiation of his Kitab Iqtida as-Sirat al-Mustaqim
Munkbalafat Ashab al-Jahim [Muhammad Umar Memon, the
Hague: Mouton, 1976]
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19.

20.

21.

22

23.

24.

25.

1bn Taymiyyah and his Projects of Reform [Serajul Haque,
Islamic Foundation of Bangladesh, 1982]

Ibn 1aymiyyah’s Ethics [Victor E. Makari, Scholars Press,
1983]

A Muslim Theologian’s Response to Christianity: Ihn
1aymiyyal’s al-Jawab as-Sahib [ed. Thomas F. Michel, Cara-
van Books, 1985]

. Economic Concepts of Ibn Taymiyyah [Abdul Azim Islahl,

The Islamic Foundation, 1408/1988]

1he Political Thought of ibn Taymiyyah [prof. Qamaruddin
Khan, Adam Publishers & Distributets, 1992]

Ibon Taymiyyah & The Islamization of Knowledge [Taha Jabir
al-Alwani, IITT, 1994]

The Relief from Distress [trans. Abu Rumaysah, Daar us-
Sunnah, 1421,/2005].

The available Arabic works of ibn Taymiyyah are many, from
amongst them:

1.

il

Majmed Fatiwa ibn 1aymiyyah [compiled by ‘Abdur-Rahman
ibn Qasim and his son, Muhammad in thirty-seven vol-
umes] containing many monogtaphs and treatise that he
wrote.

Fatawa al-Kubra, in five volumes

Fatawa al-Misriyyah

Al-Jawaib as-Sahib li man Baddala Din al-Masib, in six vol-
umes

Minhdj as-Sunnah an-Nabawiyyah, in six volumes

Darr Ta'arnd al-Aql wa-n-Nagl, in twelve volumes
As-Sarim al-Masiil ‘ala Shatim ar-Rasil, in three volumes
Nagd at-1a’sis

1qtida’ as-Sirat al-Mustagim li Mukhalafah Ashib al-Japin, in
two volumes
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10. ALIstigamah

11. Nagd Maritib al-Ijmd

12. ar-Radd ‘ala al-Mantiqiyyin

13. ar-Radd ‘ala al-Akbna’i

14. ar-Radd ‘ala al-Bakri

15. an-Nubuwwat

16. Qa‘idah ‘Adbimab fi-F-Farq bayn Thidah Abl al-Iskim wa-I-
Imin wa ‘Ibidah Abl ash-Shirk wa-n-Nifaq

17. AkLQawa'id an-Niraniyyabh al-Fighiyyah

18. Tafsir ibn 1aymiyyab, compiled by ‘Abdu-r-Rahman ‘Umayti,

in seven volumes.
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All praise and thanks are due to Allah, we seek His Help and
we seek His Forgiveness.! We take refuge with Him from the
evil of our souls and the evil of our actions. Whosoever Allah
guides, there is none who can misguide him, and whosoever
Allah leaves astray, there is none who can guide him. We bear
witness that there is no deity worthy of worship except for Allah
Alone Who has no partner, and we bear witness that Muhammad
(#) 1s His servant and messenger. He sent him with true guid-
ance and the religion of Truth such that it may become mani-
fest and supreme over all other religions and sufficient is Allah
as a Witness.

He sent him just preceding the Last Hour as a giver of glad
tidings and a warner, a caller to Allah with His Permission and
an illuminating torch [of light]. Through him He replaced
misguidance with guidance, blindness with sight and aimless
wandering with clear direction. Through him unseeing eyes were
opened, deaf ears were released and sealed hearts were un-
locked. Through him He distinguished Truth from falsehood,
guidance from misguidance, clear direction from aimless wan-
dering, the believers from the disbelievers, the blissful People

! {F} In some printed editions of ‘a/-Furgan’ the additional words ‘and we seek
His guidance’ are found. However our Shaykh [al-Albani] pointed out in his ‘as-
Sabihah’ [1/5] that this wording finds no basis in any of the vatious routes by
which this £b#thab has been reported.
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of Paradise from the wretched denizens of the Fire and the
friends of Allah from the enemies of Allah.

Therefore whosoever Muhammad (#) testified to be amongst
the Awliya’ *> of Allah is indeed from the Awkya’ of the Most
Metciful and whosoever he testified to be amongst the enemies
of Allah is indeed from the awliya’ of Shaytan. ‘

[The Awliya’ of the Most Merciful and the Awliya’ of
Shaytan]

Allah, the Glorious and Exalted, has clearly explained in His
Book and in the Sunnah of His Messenger () that He has Awljya’
from amongst mankind just as Shaytan has his awliya’ and He dis-
tinguished and differentiated between the Aw/ya’ of the Most
Merciful and the awliya’ of Shaytan. Allah, the Exalted says,
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Unquestionably, for the Awliya’ of Allah there
will be no fear concerning them, nor will they
grieve - those who believed and were fearing
Allah. For them are good tidings in the worldly
life and in the Hereafter. No change is there in
the words [i.e. decrees] of Allah, that is the great
achievement. '

[Yanus (10): 62-64]

2 £T} The word Awlya [ A3y (sing: Waliy) can be loosely translated as friends or
allies. It will be explained more fully later, but throughout this work the word
will be left untranslated.
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Allah is the Ally (Walzy) of those who believe.
He brings them out from the darknesses into
the light. As for those who disbelieve - their
awliyd’ are all the false deities (¢aghat), they take
them out of the light and into the darknesses.
Those are the companions of the Fire; they will
abide eternally therein.

{ALBagarah (2): 257]
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O you who have believed! Do not take the Jews
and Christians as awlya’, they are in fact awliya’
only of one another. And whoever is an ally to
them among you - then indeed he is [one] of
them. Indeed Allah guides not the wrongdoing
people. So you see those in whose hearts is a
disease hastening [to join with] them saying,
‘We are afraid a misfortune may strike us.” But
perhaps Allah will bring conquest or a decision
from Him and they will become regretful over
what they have been concealing within them-
selves. And those who believe will say, ‘Are these
the ones who swore by Allah their strongest
oaths that indeed they were with you?’ Their
deeds have become worthless and they have
become losers. O you who have believed! Who-
ever of you should revert from his religion - Allah
will bring forth [in place of them] a people He
will Love and who will love Him, [who are]
humble towards the believers and powerful
against the disbelievers; they strive in the cause
of Allah and do not fear the blame of the critic.
That is the favour of Allah; He bestows it upon
whom He Wills. Allah is All-Encompassing and
Knowing. Your Walzy is none but Allah and His
Messenger and those who have believed - those
who establish the prayer, give the gakdh and bow
down [in worship]. And whosoever is as waliy
of Allah and His Messenger and those who have
believed, then indeed it is the party of Allih who
will be victorious.

[ALMzidab (5): 51-506]
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Allih, the Truth.
[ALKahf (18): 4]

And He, the Exalted, mentioned the aw/jya’ of Shaytan with His
words,
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So when you recite the Qur’an, [first] seek ref-
uge with Allah from Shaytan, the Accursed. In-
deed he has no authority over those who have
believed and rely upon their Lord. His author-
ity is only over those who take him as an ally
. and those who associate partners with Allah
through him.
[An-Nahl (16): 98-100}

A /)’ 7 {

Those who believe fight in the way of Allah,
and those who disbelieve fight in the cause of
taghat. So fight against the awliya’ of Shaytan,
indeed the plot of Shaytan has ever been weak.

[An-Nisa® (4): 76]
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And [mention] when we said to the Angels,
‘Prostrate to Adam,’ and they prostrated, except
for Iblis, he was of the Jinn and departed from
the command of his Lord. Then will you take
him and his descendants as awléya’ other than

Me while they are your enemies? Wretched it is

for the wrongdoers as an exchange.
[AFLKabf (18): 50]
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And whoever takes Shaytan as a walzy instead
of Allah has certainly sustained a clear loss.
[An-Nisa® (4): 119]
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Those to whom [some] people said, ‘Indeed the
people have gathered against you, so fear them.’

But it [only] increased them in faith and they
said, ‘Sufficient for us is Allah and [He is] the
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best Disposer of affairs.” So they returned with
favour and bounty from Allah, no harm having
touched them, and they pursued the good Pleas-
ure of Allah, and Allah is the possessor of great
bounty. It is only Shaytan who inculcates fear

~[in you] of his awliya’. So fear them not, but

fear Me, if you are [indeed] believers.
[Ali Tmran (3): 173-175]
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We have made the devils awlfya’ to those who
do not believe. And when they commit an im-
morality, they say, ‘We found our fathers doing
it and Allah has ordered us do it.’ Say, ‘Indeed
Allah does not order immorality. Do you say

-~ about Alldh that which you do not know?’ Say,

‘My Lord has ordered justice and that you main-
tain yourselves [in worship of Him] at every
place [or time] of prostration, and invoke Him
making your religion sincere to Him.” Just as
He originated you, so will you return [to life] -
A group [of you] He guided and a group de-
served [to be in] error. Indeed they [the latter
group] had taken the devils as awliya’ instead of
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Allah while thinking they were guided.
[ALATaf (7): 27-30]
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And indeed do the devils inspire their awliyd
[among men] to dispute with you. And if you
were to obey them, indeed you would be
associators [of others with Him].

[ALAnRam (6): 121]

>

AFKhalil [Abraham)| (‘@layhi as-salam) said,
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O my father, indeed I fear that there will touch

you-a punishment from the Most Merciful so

you would be to Shaytan a companion (walzy)
[in Hellfire].
[Maryam (19): 45]

Allah, the Exalted said,
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O you who have believed! Do not take my en-
emies and your enemies as awliyd’, extending
to them affection while they have disbelieved
in what came to you of the Truth, having driven
out the Prophet and yourselves [only] because
you believe in Allah, your Lord. If you have
come out for Jihdd in My cause and to seek
means to My good Pleasure, [take them not as
friends]. You confide to them affection, but I
am most knowing of what you have confided
and what you have declared. And whoever does
this amongst you has certainly strayed from the
soundness of the way. If they gain dominance
over you, they would be to you as enemies and
extend against you their hands and their tongues
with evil and they wish you would disbelieve.
Never will your relatives or your children ben-
efit you [and on] the Day of Resurrection He
will judge between you, Allah is Seeing of all
that you do. There has already been an excel-
lent pattern in Abraham and those with him
when they said to their people, ‘Indeed, we are
free from you and whatever you worship besides
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Allah. We have rejected you and there has ap-
peared between us and you animosity and ha-
tred forever until you believe in Allah Alone,’
except for the saying Abraham to his father, ‘I
will ask forgiveness for you, but I have no [power
to do] anything against Allah for you. Our Lord!
Upon You we have relied and to You have we
turned in repentance and to You is the destina-
tion. Our Lord! Make us not a trial for the dis-
believers and forgive us, our Lord. Indeed, it is
You Who is Exalted in Might, the Wise.
[AL-Mumtapinah (60): 1-5]



CHAPTER ONE

[The Obligation to Differentiate the
Awliya’ of Allah from the awliya’ of
Shaytan]

When it is understood that there are amongst mankind those
who are the Awkya’ of the Most Merciful and those who are the
awliya’ of Shaytan, it becomes necessaty to distinguish between
the two, in the same way that Allah and His Messenger (#2)
distinguished between the two.

[1.1 The Description of the Awliya’ of the Most Merciful]

Therefore the Awlya’ of Allah are the pious, God- fearmg be-
lievers. Allah, the Exalted says,
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Unquestionably, for the Awliya’ of Allah there
will be no fear concerning them, nor will they
grieve - those who believed and were fearing
Allah.

[Yanus (10): 62-63]
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In the sahih hadith, reported by Bukhari and others, from Abu
Hurayrah (radiyAllahn ‘anbu) that the Prophet (#) said,
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“Allah says, ‘Whosoever has mutnal animosity with a friend
(Waliy) of Mine, then he has declared war on Me - or [
declare war on him. My servant does not. draw close to Me
with anything as he does by carrying ont what 1 have made
obligatory upon him. My servant continues to draw near to
Me by performing optional deeds such that I love him. And
when 1 love him, I am his hearing by which he hears, his sight
by which he sees, bis hand with which be strikes and his log
with which be walks. Were be to ask of Me, I would surely
give him and were be to ask Me for refuge, I would surely
grant it 1o bin. I am never so besitant to do something as I am
1o take the soul of my believing servant, he dislikes death and
1 Dislike to harm him but he must die.”” !

! {F} Reported by al-Bukhiri [Eng. Trans. 8,/336 no. 509] and ibn Hibban [no.
347]. The wording of Bukhariis, “Allah says, ‘Whosoever has mutual animosity with
a friend (Waliy) of Mine, then I declare war on him. My servant does not draw close to Me
with anything more beloved ro Me than what I have made obligatory upon bim. My servant
continues to draw near to Me by performing optional deeds such that I love him. And when I
Jove bim I am bis hearing by which be bears, bis sight by which he sees, bis hand with which he
strikes, and his leg with which he walks. Were be to ask of Me, I wonld surely give bim; and
were he to ask Me for refuge, 1 wonld surely grant it to him. I am never so hesitant to do
something as I am to take the soul of my believing servant, he dislikes death and I Dislike to

593

harm bins.

Similar ahidith have also been reported from ‘A’ishah by Ahmad [6,/256]; Abi
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In another report the wording is,

(gher g3 oMo (29 A (29 e (D)
“So it is for My sake that be bhears, it is for My sake that be
sees, it is for My sake that he strikes and it is for My sake
that he walks.”

This is the most authentic adith that has been reported con-
cetning the Aw/kya’and in it the Prophet () explained that who-

soever displays enmity to a Waliy of Allah has declared war against
Allah. :

In another padith it is mentioned,
(g')J.aJ‘ S s LS L‘;L_JJY )BN ‘?al))
“Indeed 1 will fight for My Awliya® like the fighting of a

Serocions, angry lon.” 3

Meaning that I will fight against those who display enmity [to
My Awliya) on their behalf in the same way that the ferocious,
angry lion fights. This is because the Aw/iya’ of Allah are those
who have believed in Him and beftiended Him. They love what

Umamah by at-Tabarani; ‘Ali by al-Isma‘fli, ‘Musnad ‘Al”; Tbn ‘Abbas by at-
Tabarani; Anas by at-Tabarini; and Maymiinah by Aba Yala.

{Y} The wording, ‘then he has declared war on Me,” has not been reported by al-

Bukhari, rather it is reported by at-Tabarani from Ab& Umamah and al-Bayhaqi
from Abt Hurayrah.

The wording, ‘but be must die,’ is also not reported by Bukhiri but by at-
Tabatani from Anas.

2 {Y} Reported by al-Hakim at-Tirmidhi, ‘Kbatm al-Awlya’.

* {Y} Reported by al-Baghawi, ‘Sharh as-Sunnah’ [no. 1249] and at-Hafizibn Hajt,
‘Fath’ [11/293] indicated that it is de% .
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He Loves, hate what He Hates, are pleased with what Pleases
Him and are angered by what Angers Him. They command what
He commands, they prohibit what He prohibits, they give to
those whom He Loves to be given and they withhold from those
who He Loves to be withheld from. It is reported in at-Tirmidhi
and others that the Prophet (§€) said,

Gl s paadly Bl ool ol (s e G
“The firmest bond of Faith is to love for the sake of Allah
and to hate for the sake of Allah.” *

In another hadith reported by Abt Dawid, the Prophet (%)

4 {F} At-Tirmidhi [no. 2521], Ahmad [3,/438-440], Aba Ya'ld [no. 1485, 1500]
and al-Hakim [2/164].

The wording of at-Tirmidhi is, ‘Whosoever gives for Allah, withholds for Allah, loves
Jor Allah, hates for Allah, and mearries for Allah has perfected bis faith.’

Then he ruled the hadith to be pasan. 1 say: the isnad is hasan inshaAllah. The
hadith has witnesses that further strengthen it such as the following hadith.

Important note: you, O noble readet, will have noticed that the wording that
Shaykh al-Islam attributed to at-Tirmidhi is different from the one found there,
and maybe the teason for this was that he was quoting from memory, may Allah
have mercy upon him. The wording that Shaykh al-Islim quoted is found in the
hadith narrated by Bar2’a bin ‘Azib from the Prophet (#E) recorded by ibn Abi
Shaybah, ‘a/-Iman’ [no. 110], Ahmad [4,/286] and others. -

Similar apadith have been teported from ibn Mas‘td by at-Tabarani [no. 10531]
with the wording of Bara’a; ‘Amr bin al-Jama‘ by Ahmad {3/430]; and Aba
Dharr by Ahmad [5/146]. All of the above ésmads are problematic.

{T} Shaykh al-Albani says about the hadith of ibn Mas‘ad, “However at-
Tabarani, ‘@/-Kabir' reports it from ibn Mas‘ad from the Prophet () via another

isnadand itis pasan, especially since a witness for it has preceded in the hadith of
Bar#’a bin ‘Azib.’ - ibn Abi Shaybah, Kitib al-Imin’ [no. 134], tahgiq al-Albani
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said,
Olas 1 JoSol 55 o gy ¢ Jasly o iy
“Whosoever loves for Allah, hates for Allah, gives for Allah
and withholds for Alldh has perfected faith.” ® ‘

[1.2 The Basic Meaning of Wilayah]

AlWilayah (iN,)), ot loyalty, is the opposite of a/-‘Adawab
(sslacalt), or enmity. The essential meaning of a/-Wiliyah is love
and closeness whereas the essential meaning a/‘4dawa is hatred
and distance. It is also postulated that the Wady is called so be-
cause of his mmwalah, or petsistence and regulatity in perform-
ing actions of obedience, meaning by this his following up [good
actions] with more [good actions]. The first analysis is mote cot-
rect.®

* {F} Abt Dawid [Eng. Trans. 3/1312 no. 4664] and al-Baghawi, ‘Sharh as-
Sunnah’ [no. 3469] who has the additional wotds, ‘Indeed the most noble of you are
the ones who have the best manners and indeed good manners are part of faith.’

Isay: its isnadis basan.

¢ {F} I say: the waw, lim, ya making up the word Waliya means to be close.
Derived from this is the word walkyu, which means closeness. It is said, ‘He
became distant after being close (walyu).” It is also said, ‘He sat close to me
(yalini).” Therefore everyone who is next to you or close to you is a walsy.

In ‘as-Sihab’ it is mentioned that the waly is the opposite of the ‘aduww, or
enemy.

At-Raghib said, ‘a/Wali and a+-Tawili means that two or more things occur
such that anything that is not in them does not come between them.’

The word can be applied to closeness from the perspective of place, otigin,
religion and from the perspective of friendship, aid and belief. =
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The Waliy , therefore, is one who is close. It is said, “This is
yali to that,” meaning close to. Also in this respect is his ()

saying,
, g2y
OS5 oy o it all el L Lelaly 1,30
“Give the assigned portions [of the inberitance] to their right-

il owners, then that which remains should be given to the

nearest (awla) male man.”

Meaning the closest male relation to the deceased. He stressed
this by mentioning the word male [alongside the word man] in
order to clarify that the above ruling is specific to men only and
that women ate not included. In a similar vein, he (#) said with
regards to the gukah,

' 53 Oy plen

“[... Then give] a male son of a milk-giving camel that is in ifs
third year.” ®

Since the Waly of Allah is the one who conforms to and fol-
lows Allah in all that He Loves and is Pleased with, Hates and is
Displeased with, orders and prohibits, [it is not then surprising
that] the enemy of the Waly becomes His enemy. Allah, the

Refet to: ‘Mujam Magayis al-Lughak’ [6/141]; ar-Raghib, ‘a/-Mufradat’ [pp. 533-
534); “Al-Kulliyyat' [5/4); Lisan al-Arab’ [15/406-407); ‘Nughatul A’ynn an-Nawazir’
[pp. 613-614].

7 {F} Reported by al-Bukhati [Eng, Trans. 8,/477 no. 724, 8/479 no. 727, 8 /481
no. 729, 8/487 no. 738] and Muslim [Eng, Trans. 3/852 no.’s 3929-3931].

8 {Y} Reported by Aba Dawud [Eng, Trans. 2/410 no. 1567], an-Nas21 [5/18]
and ibn Majah [no. 1800] '

{T} and the hadith is to be found in al-Albani, ‘Sahih Abi Dawid’ [n0.1385].
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Exalted says,
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O you who have believed! Do not take my en-
emies and your enemies as Awliyd’...
[ALMumitapinah (60): 1]

"Therefore the one who shows enmity to the Aw/iya’ of Allah
has shown enmity to Him, and the one who has shown enmity
to Him has declared war on Him. This is why he said,

lonally 5ok 485 Uy J s3le

“Whosoever has mutual animosity with a friend (Waliy) of
Mine, then be has declared war on Me.”

[1.3 The Best and Most Noble of the Awliya’

The best and most noble of the_4w/ya’ of Allah are His Proph-
ets. The best and most noble of the Prophets are the Messen-
gers amongst them and the best of the Messengers are those of
firm determination (Ulul ‘Azm), these being Noah, Abraham,
Moses, Jesus and Muhammad (§). Allah, the Exalted says,
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He has ordained for you the same religion that
He enjoined upon Noah and that which We re-
vealed to you, and what We enjoined upon
Abraham, Moses and Jesus - to establish the
religion and not be divided therein.

LAsh-Shara (42): 13]
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And [mention] when We took from the Proph-
ets their covenant and from you and from Noah,
Abraham, Moses and Jesus, the son of Mary;
and We took from them a solemn covenant. That
He may question the truthful about their truth.
And He has prepared for the disbelievers a pain-
ful punishment.

[AL~Abzab (33): T-8]

The best and most noble of the Messengers of firm determi-
nation is Muhammad (&), the seal of the Prophets, the Imam
of the pious and God-fearing, Master of the children of Adam,
the Imam of the Prophets when they gathered and their spokes-
man when they came in delegations. He is the owner of the
Praiseworthy Station - (Magam al-Mahmid) tor which he will be
shown [permissible] envy ® by the first and succeeding peoples,
carrier of the banner of praise, possessor of the Fount - (hawd)
at which the believers will gather and drink from [on the Last
Day], the intercessor for the creation on the Day of Judgement
and the owner of the rank of intercession - (wasilah) and noble
standing - (fadilah). He is the one who Allah sent with the best
of His Books, legislated for him the best laws of His religion
and made his nation the best of nations brought forth for man-

? {T}At. Ghubta, referring to the permissible form of envy where the envier
wishes to have the same blessings as the envied but without desiring to see
them removed from the envied. This is opposed to hasad, the blameworthy
form of envy where the envier wishes to see the blessings removed from the
envied.



To Diffetentiate the Awfiyi’ of Allah from the aw/iya’ of Shaytan 57

kind. He gathered together all the noble and virtuous qualities
for him and his nation that were only to be found scattered
amongst the nations before him. They wete the last of the na-
tions to have been created yet the first of the nations to be
resurrected as was mentioned by him (&),

“We are the last ones, the first ones on the Day of Resurrec-
tiom even though they were given the Book before us and we
were given it after them. This is their day over which they have
differed - meaning Friday - which Allab has guided us to.
The people then follow after us; tomorrow for the Jews, and the
day after tomorrow for the Christians.” °

He (#) said,
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“I am the first one who the earth will give up.” !

He (%) also said,
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“ I will come to the door of Paradise and attempt to open it.
The guard will ask, ‘Who are you?” I will reply, ‘I am
Mupammad.” Thereupon he will say, “You are the one for whom

1 {F} Reported by al-Bukhati [Eng, Trans. 1/150 no. 239, 2/1 no. 1, 2/9 no.
21,4/128 no. 204, 4 /457 no. 693, 8,/406 no. 621, 9/18 no. 26,9,/131 no. 160,9,/
435 no. 587] and Muslim [Eng. Trans. 2/405 no.’s 1858-1861].

" {F} Reported by al-Bukhari [Eng. Trans. 3/351 no. 595, 4,/400 no. 610, 6/
128 no. 162,9/38 no. 52, 9/385 no. 524} and Muslim [Eng, Trans. 4,/1230 no.
5655 - {T} although the relevant section of the hadith has not been translated].
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1 was ordered to open and to no one else before you.”"*

[1.4 Wilayah is Conditional Upon Following the Prophet
(#) Inwardly and Outwardly]

The noble qualities of the Prophet (#) and his nation are
many and from the point that Allah commissioned him [as a
Prophet], He appointed him as the determining factor between
His Awljya’ and His enemies. Therefore no one can be a Waliy of
- Allah until he believes in him, all that he came with and follows
him both inwardly and outwardly. Whosoever claims to have
love for Allah, closeness and loyalty to Him, yet does not fol-
low the Prophet (#) is in reality not from the .Aw/lya’ of Allah.
Indeed whosoever opposes him (§) is from the enemies of
Allah and the aw/jya’ of Shaytan. Allah, the Exalted says,

IR B AT
Say: If you truly love Allah then follow me,
Allah will Love you...
LAl Tmran (3): 31]

Al-Hasan al-Basti (radiyAllahn ‘anbhu) said,

‘A people claimed that they loved Allah, so Allah re-
vealed this verse in order to test them.™

12 {F} Reported by Muslim [Eng, Trans. 1/134 no. 284] and Ahmad [3/136].

3 {F} Repotted by ibn Jatit, Tafsir’ [3/231] with the wotds, ‘A group of
people during the time of the Prophet (#) said, ‘O Muhammad! Truly we love
our Lord.” Thereupon Allah revealed the verse,
,u‘;i. }‘é_,ad{; I ’.;::gal&
. Say: If you truly love Allah then follow me, Allah will
Loveyou...,



—

To Differentiate the Awkya’ of Allah from the awlya’ of Shaytan 59

In this verse Allih has made clear that whosoever follows the
Messenger, then Allah will Love him but whosoever claims to
love Allah, yet does not follow the Messenger (#), is not from
the Awliya’ of Allah. This is despite that fact that many people
deceive themselves into thinking, about themselves or others,
that they are the Aw/iya’ of Allah, even though they are not in
reality. For example the Jews and the Christians, they claim that
they are the Aw/iya’ of Allah and that none shall enter Paradise
except those who are with them, indeed they even go as far as
claiming to be the children of Allah and His beloved! Allah
says,

[
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But the Jews and Christians say, ‘We are the chil-
dren of Allah and His beloved.” Say, ‘Then why
does he punish you for your sins? Rather you

are human beings from those He has created.
[ALMaidab (5): 18]

hence making the following of His Prophet, Muhammad, a sign of those
who love Him and [appointing] punishment for those who oppose him.” Itis
mursal.

It is also reported by ibn Jarir [3/231] and ibn al-Mundhir via the route of
Abi ‘Ubayd an-Naji - who is very weak (wibin) - from Hasan.

Refer to: ‘Ad-Durr al-Manthir' [2/17); “Tafsir al-Baghawi’ [1,/233]; ibn Kathir
[1/358]. ‘
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They say, ‘None will enter Paradise except one
who is a Jew or a Christian.” This is merely their
wishful thinking. Say, ‘Produce your proof if
you should be truthful.’ Yes, [on the contrary],
whoever submits his face to Allah while being a
doer of good will have his reward with his Lord
and no fear will there be concerning them, nei-

ther will they grieve.
[Al-Bagarah (2): 111-112]

The polytheist Arabs used to claim that they were the ‘People
of Allah’ because they lived in Mecca, neighbouring the House,
and they used to exult in this and pride themselves over all oth-
ers. Allah, the Exalted says,
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My verses had already been recited to you, but
you used to turn back on your heels in arrogance
regarding it [the revelation], conversing by night
and speaking evil.

[ALMu mindin (23): 66-67]
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And [remember] when those who disbelieved
plotted against you to restrain you or kill you or
evict you [from Mecca]. But they plan, and Allah
plans and Allah is the best of planners.... But
why should Allah not punish them while they
obstruct [people] from the Holy Mosque and
they were not [fit to be] its guardians? Its [true]
guardians are not but the righteous, but most
of them do not know.

[ALAnfal (8): 30-34]

So He, Glorious is He, explained that the polytheists are not
His Awlhya’ and neither are they the Awkya’ of His House, rather
His Aw/iya’ are only the pious and God-fearing.

It is established in the Two Sahihs from ‘Amr bin al-‘As
(radzyAllabn ‘anb#) who said, T heard the Messenger of Allah (i)
saying loudly and not in secret,
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“Indeed the family of so-and-so are not my Awliya’ - refer-

ting to a group of his close relations - indeed my Waliy
is only Allah and the righteous believers.” '*

This is in complete conformity to the saying of Allah, the
Exalted,
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Then indeed Allah is his Protector (Mawla), and

Gabriel and the righteous of the believers.
[Ar-Tabrim (66): 4]

The righteous of the believers are the pious, God-fearing be-
lievers - the Awliya’ of Allah. Included amongst these are Abu
Bakr, Umar, ‘Uthman, ‘Ali and all of those who gave the Pledge
of Allegiance with which Allah was well pleased - bay‘atul ridwan
- those who gave the pledge under the tree.”” These people num-

* {F} Reported by al-Bukhari [Eng, Trans. 8/14 no. 19] and Muslim [Eng,
Trans. 1/140 no. 417]

15 £T} Allah says,
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Indeed Allah was well pleased with the believers when
they pledged allegiance to you under the tree, and He
knew what was in their hearts, so He sent down
tranquility upon them and rewarded them with an im-
minent conquest.

[AL-Fath (48): 18]
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bered fourteen hundred®® and all of them are in Paradise as is
established in the Sahih from the Prophet (§&) that he said,
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“No one who gave the pledge of allegiance under the tree shall
enter the Fire.”

This fact is also mentioned in another hadith,
= f 13
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“My Awliya® are the pious and God-fearing, whosoever they
may be and wheresoever they may be.” '

In a similar vein [to the Jews, Christians and polytheists] are
those from amongst the disbelievers who also claim to be Awfya’
of Allah, although in reality they are not but instead are enemies

of Allgh.

Similarly there are from the hypocrites [those who would claim

1 {F} The narrations differ as to the exact number who gave the pledge of
allegiance under the tree and it is reported that they were fourteen hundred or
fifteen hundred. A+ Hafig [ibn Hajt] said in ‘a/-Fatp’ [7/440], ‘The numbers ate
reconciled by understanding that they were more than fourteen hundred in
number and this reconciliation is strengthened by a third report from Bara’a bin
‘Azib who said, “They were fourteen hundred or more.” It was this reconcilia-
tion that an-Nawawl depended upon.’ ’

1" {F} Repotted by Abit Dawiid [Eng. Trans. 3/1305 no. 4636] and at-Tirmidhi
[no. 3860]. I say: its snad is sahip.

A similar hadith has also been reported from Umm Mubashshir in Sahih
Muslim [Eng, Trans. 4/1332 no. 6090].

18 {F} Reported by Ahmad [5/235] and at-Tabarani, @/ Kabir’ [no. 241]. 1 say:
its dsmadis hasan. ’
Al-Haythami, ‘Majma’ az-Zawa'id ’ [10/232) said, “Its isnadis good’.
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to be a Waliy of Allah]. Such people who openly display Islam,
those who outwardly acknowledge the testimony that none has
the right to be worshipped save Allah, that Muhammad is the
Messenger of Allah and that he has been sent to the whole of
mankind - indeed both the races of mankind and Jinn. How-
evet, inwardly they conceal that which nullifies this such as their
not teally acknowledging that he is the Messenger of Allah and
that instead he is a king who enjoins a great following, who is
governing the people by way of his intellect and views and is no
different to other kings. Or they believe that he is the Messen-
ger of Allah but he has only been sent to the illiterate people
[the Arabs] and not to the People of the Book as stated by many
Jews and Christians. Or they believe that he has been sent to the
generality of the creation but Allah has a special elite, His Aw/yd’,
to whom he was not sent and they are in no need of him, rather
such people have a route to Allah that does not go via him (#)
as was the case of Moses and Khidr." Or they believe that they
can take from Allah all that they requite, and benefit from what
they have acquired such that they are in no need of intermedi-
aries [with respect to conveying the revelation|. Or they believe
that he has truly been sent, but he has been sent with mere
outward, supetficial laws and they agree to conform to these.
However, as for the inner realities then he was not sent with
these, or he not know them, or they have more knowledge of
them than him, ot they know them as he knows them but they

¥ {Y} He is the companion of Moses, it is said that he was a Prophet or a
tighteous servant - however the majority are of the opinion that he was a
Prophet. This is because the realities behind his actions can only be known
through revelation and because a person does not learn or follow except one
who is-above him and itis not possible that a non-prophet be above a Prophet.
His name and life are greatly differed over and this difference is detailed by
ibn Kathir. Refer to: Tafsir al-Qurtnbi’ [11/16] and ‘a/-Biddyah wan Nibdyah’
[1/355].



To Differentiate the Awkya’ of Allah from the awliya’ of Shaytan 65

have acquired this knowledge in a way that was not his way.

[1.5 The People of Suffah]

Some of these may even say, “The Ablus Suffah were in no
need of him and he was not sent to them.” Others from amongst
these say, ‘Allah revealed to the .4hlus Suffab inwardly all that He
revealed to him on the night of the Mi‘74j, and hence they
achieved the same status as him.” These people, by saying this,
betray the profound depths of their ignorance for they do not
know that the Night’s Journey occurred [while he (4)] was in
Mecca, as Allah, the Exalted says,

o
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Exalted is He who took His servant by night
from the Holy Mosque to the Masjid al-Aqta
whose surroundings We have blessed...

[ALLr (17): 1]

However the [Ablus| Suffah did not exist until [after the Prophet
(#) migrated to] Madinah. The Ablus Suffah were a people who
resided in the northern part of his () Mosque, they were stran-
gers [to Madinah] who had no family or friends with whom they
could live. This is because the believers used to migrate to the
Prophet (#) to Madinah, so whosoever was able to find a place
of residence set up his abode there, but the one who was un-
able to, stayed in the Mosque until it became easy for him to
move to another place.

Because of this the Ablus Suffah were never a specific group
of people who permanently resided in as-Suffab, [tather their num-

bers varied] such that sometimes they were small in number and
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other times many in number. A man would stay there for some
time and then move on to another place. Those who resided
there were just like the remainder of the people, they had no
specific quality that would make them stand out with regards
their knowledge or religion. Indeed from them were those who
apostated and were killed by the Prophet (), an example of
this lies with the people who came from ‘Uraynah and found it
difficult to acclimatise to Madinah and as a result fell ill. The
Prophet (#) ordered them to go to those camels whose udders
were heavy with milk and to drink their milk and urine. After
they had recovered, they murdered the shepherd who was tend-
ing to the camels and drove them away. The Prophet (#) dis-
patched a delegation to pursue them and they brought them to
him [after having captured them]. He ordered that their hands
and feet be amputated and that their eyes be cauterised, then he
left them in a/-Hurrah ® [desperately| asking for water but find-
ing none who would give them drink [until they died].

The hadith about them is to be found in the Two Sahihs being
reported from Anas,”' and it is mentioned therein that they were
residing in as-Suffah. Therefore, the likes of these people would
reside there just as the best of the Muslims would also reside
there, such as Sa‘d bin Abi Waqqas (radipAllihu ‘anks) who was
the best of those who lived there after which he moved on.
~ Aba Hurayrah (radipAllabn “anbi) also lived there. Aba ‘Abdut-.
Rahman as-Sulami collected the history of all those who lived
in as-Suffab. ‘

2 £ A well-known rocky place in Madinah. They were left there because this
place was close to whete they had committed the crime. Refer to ‘@/Futh’ [1/
449).

2 {F} Reported by al-Bukhari [Eng, Trans. 1/148 no. 234, 5/354 no. 505, 6/
106 no. 134, 8,/519 no. 794-796, 9/25 no. 37} and Muslim [Eng; Trans. 3/893
no.’s 4130-4137]. _
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As for the Angar * then they never constituted part of the
Ablus Suffah and likewise the seniors of the Mubajirin ® such as
Abu Bakr, ‘Umar, ‘Uthman, ‘Ali, Talhah, az-Zubair, ‘Abdur-
Rahman bin Auf, Aba ‘Ubaidah bin al-Jarrah and others.*

[1.5.1 Some Fabricated Akddith Concerning the Awliya’]

It is reported that a servant of al-Mughirah bin Shu‘bah used
to reside therein and that the Prophet () said about him,
paaradl oy Aoty 1y

“This is one of the seven.” >

This hadith is a lie by agreement of the People of Knowledge
even though Abu Nu‘aym has reported it in his ‘a/Hilyah.” The
same applies to every hadith reported from the Prophet (&)
concerning the number of the Awkya’, al-Abdal (L)u,ﬁ\)the Sub-
stitutes,” an-Nugabd® (;Lad) the Leaders,? an-Nujabd (sladt)

2 T} The Angdris a term referring to a group of the Muslims already residing
the Madinah, who aided those who migrated there.

» {T} The Mubdjirin is a term referring to those Muslims who migrated to
Madinah.

*# {T} Meaning, therefore, that in the eyes of these people the elite of the
people were not to be found amongst the elite of the Companions!

» {M} Reported by Aba Nu‘aym, ‘@/Hilyah’ [2/24] under the biography of
Hilal, the servant of al-Mughirah. His biography can also be found in ‘w/-Isabah’
[3/575-576].

{T} The seven refers to the number of the A4bdalas per al-Jatjani, ‘ar- Ta'ifar
[p- 93].

% {Y} ALAbdalis detived from as-tabdil, to change or alter. According to the
Sufis the Abdil are seven people. When one of them travels to a place he leaves
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the Nobles,” al-Awtad (35,¥) the Poles® and alAgtab (Uasyy)
The Axis.* Examples of this would be [the ahadith mentioning

behind him a body which carries his form so that nobody knows that he has
left. They are upon the heart of Abtaham (‘wlaybi as-salim).
Refer to: Tabdhib al-Lughak’ [14/132); as-Samarqandi, Istilahat as-Sifeyyah’[p. 8.

{T} In ‘@-Qamis al-Mupit[p. 1247] it is mentioned that, “The Abdal are a
people through whom Allah, the Mighty and Magnificent, will establish the
earth. They are seventy in number, forty in Syria and thirty elsewhere. Not one
of them dies except that another takes his place.” In ‘an-INihayah fi Gharib al-
Hadith’ [1/107) itis mentioned that the_4bdalare called so because each time one
of them dies, he is substituted by another.

7Y} An-Nagibin the language means the one entrusted or the one responsi-
ble for looking after something. In the terminology of the S#fisit refers to those
who have realised the inner of secret Name [of Allah] and hence gaze into the
depths of man and come to know their innersmost secrets and thoughts due to
the veils being lifted for them. They are three hundred in number.

Refer to: “Tabdbib al-Lughab’ [9/197); al-Jatjani, ‘at-Ta‘rifat’ [p. 266].

2 (Y} An-Nagjibin the language refers to a person who is kind and generous, of
noble lineage who catries on the noble ways of his ancestors. In the terminol-
ogy of the Sifis it refers to those who have undertaken the responsibilty of
carrying and resolving the burdens of man that normal human capabilities do
not allow to be tesolved. This is because of them being singled out due to their
compassion and metcy and hence they only act for the sake of others.

Refer to: ‘Tabdbib al-Lughah’ [11,/125); ‘at-Ta‘rifat’ [p. 259].

P (Y} Al Watadrefers to the peg that is driven into the earth to support a tent,
its plural is awsad. In the terminology of the Sufis its refers to four individuals
who are located at the four extremes of the earth - the north, south, east and
west - and it is through them that Allah preserves those regions of the earth due
to their being the place to which Allah, the Exalted, looks.

Refer to: ‘Lisan al-Arab’ [3/444); Istilabat as-Sifiyyah’ [p. 7).

30 4Y'} AlOnthin the language refers to the center around which the spokes of
the wheel revolve. The Owusb of a people refers to their master. In the terminol-
ogy of the S7fis it refers to the individual who is the place to which Allah Looks
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that they are] four, seven, twelve, forty, seventy, three hundred,
ot three hundred and thirteen in number, or that the Qush (_laall)
Axis is one - nothing of this is authentic from the Prophet ()
*" and such names wete not mentioned by the Salaf with the
exception of the term alAbdal>

A hadith concerning them, stating that they are forty in number
and that they are from Syria, has been reported in the Musnad [of
Ahmad] from ‘Ali, may Allah ennoble his face.® This hadith is

i:l the world in every time and he is upon the heart of Israfil.
Refer to: “Tahdhib al-Lughak’ [9/4); ‘at-Ta'rifat’ [p. 185].

{T} As-Sana‘ani, after quoting the definitions of these terms as given by Jarjani,
states,

We have only quoted these definitions so that the one who
comes across them, and still possesses some knowledge of his
religion and faith in Allah, His Messengers and what His
Messengers came with, will know that all of them are divorced
from that which the Messengets came with and was revealed in
the Books of Allah, the Exalted. He will know that these are
stances from amongst the stances held by those who deny Allah
and His Messengers just as he will know that they are the words
of the worshippers of servants and that they revolve around
the same principles adhered to by those who believe in the
divinity of stars. - As-Sana‘ani, ‘AL Insaf fi Hagiqah al-Awliyd’ [p.
15]

*' {F} Refer to: ‘a-Mandr al-Munif [p. 136); ‘al-Magésid al-Hasanah’ [pp. 8-10];
ALLZi al-Masni ‘s’ [2/330-332].

% {F} Such as the saying of ash-Shafii concerning some people, ‘We used to
count him amongst the 4bdal’ and the saying of al-Bukhiri and others, “They
wete in no doubt that he was from the A4bdal. Refet to ‘al-Magdisid al-Flasanah’

[p- 9].

* {F} Reported by Ahmad [2/171] and its isnadis da‘ifdue to its being mungati
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mungati and is not established [authentic]. It is known that ‘Ali
and those of the Companions who were with him were better
and mote noble than Mu%awiyah and those who were with him
in Sytia. Therefore the best and most noble of mankind would
not be found in the army of Mu‘awiyah (radipAllihu ‘anbu) to the
exception of the army of ‘All (radipAllabu ‘anbu).

Bukhati and Muslim report from Aba Sa‘id (radiyAllabu ‘anbu)
from the Prophet () that he said,

oA e Je pdl Qoii)bé,.dg
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“A group will desert the religion at a.time when a split occurs

between the Muslims. They will be killed by the closer of the
two parties to the truth.” >

Shuraih bin ‘Ubaid al-Hamsi did not mé¢t ‘Alf, he only met some of the Sahabab
who were the last to pass away. Refer to ‘ar-Tahdbib’ [4/328-329]; and Ahmad
Shakir, Sharh al-Musnad’ [2/171].

The text of the natration reads, “The people of Syria were mentioned in the
presence of ‘Ali while he was in Iraq.” They said, ‘Curse them O Leader of the

Believers!” He said, “No, for I heard the Messenger of Allah (#) saying,

“The Abdal will be in Syria, they are forty in number and each time one
of them dies, Allah replaces him with another. By means of them
Allah brings down the rain; gives. [the Muslims] victory over their
enernites, and averts punishment from the people of Syria.””

3 .{Y} Repotted by Bukhari [Eng Trans. 4/519 no. 808] and Muslim [Eng,
Trans. 2/513 no.’s 2325-2327].

The words, ‘They will be killed by the closer of the two parties to the truth’ are not found
in Bukhati, just in Muslim.



To Differentiate the Awkya’ of Allah from the awljya’ of Shaytan 71

This group refers to the Khawarij, the Hururiyyah,”> who de-
serted when the split occurred between the Muslims duting the
Khilafah (Caliphate) of ‘Ali. They wete fought by ‘Al bin Abi
Talib (radiyAllahu ‘anh#) and those with him, hence this authen-
tic hadith cleatly proves that ‘Ali and those with him were closer
to the truth than Muawiyah (radiyAllabn ‘anks) and those with
him. So how is it that the 4bdal be found in the lesser of the
two parties and not in the better?

[Another inauthentic hadith] is that which is reported from
the Prophet (#) that when he heard a poet recite,

The serpent of base desires has bitten my liver
There is no doctor for it, nor one who could perform rugya

Except for the Beloved whose love has encompassed
all my heart®

» {Y} They ate the one who fought against ‘Alf at Siffin. They were called
Houruriyyah because they withdrew to Hurura after returning from Siffin. At that
time they numbered twelve thousand. ‘Ali (radjpA/lahu ‘anbs) argued with them
and some of them returned [to Ablus Sunnah] and he fought the remainder,
utterly defeating them. Refer to: ‘a/-Farg bayna al-Firaq’ [pp. 75-81] and ‘al-Fatawa’
[3/279].

36 {T} At: Shaghfah. Ibn al-Qayyim has described the vatious levels of love with
his words, ‘the starting point of love (mababbah) is the heart being devoted and
dependant upon that which it beholds. This then intensifies to become fervent
longing (sababah) whereby the heart becomes totally dependant and devoted to
the [object of its desire]. Then this further intensifies and becomes infatuation
(gharamah) which clings to the heart like the one secking repayment of a debt
clings firmly to the one who has to pay the debt. Then this intensifies and
becomes passionate love (%) and this is a love that transgtesses all bounds.
Then this further intensifies and becomes crazed passion (shaghafs) and this a
love that encompasses every tiny part of the heart. Then this intensifies and
becomes worshipful love (Zatayyuma). Tatayyum means worship and it is said:
tayyama Allah i.e. he worshipped Allah.” - ‘@-Muntaqa min Ighathatul Lahfin fi
Masaiyid ash-Shaytan’ [p. 103] of ibn al-Qayyim, summarised by ‘Ali Hasan.
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For with Him lies my rugya and purification.

He (%) was overtaken with spiritual ecstasy (w#d) such that
his cloak fell off his shoulders. This narration is a lie by agree-
ment of the Scholars of Hadith.”’ An even greater lie is what
some of them report [in another version of this jadith] that he
ripped apart his cloak [in ecstasy] and that Jibtil took a piece of
this cloak and hung it on the Throne. This narration, along with
those like it, are known by the People of Knowledge and cog-
nisance of the Messenger (§) to be the most obvious of lies

against him.

The same applies to what they report from ‘Umar (radzAlibn
‘anhd) that he said, ‘the Prophet (#) and Aba Bakr used to talk
to each other and I would be amongst them like one who had
no comprehension of what they said.”*® Again this narration is a
lie and fabricated by agreement of the Scholars of Hadith.

The point of this discussion is to show that there are amongst
the people those who accept his message, generally and out-
watdly but inwardly believe that which nullifies their [outward
show of belief], and hence become hypocrites. Such a person
goes on to claim about himself and those like him that they are
the Awliya’ of Allah despite their inner disbelief in what the

%7 {F} This fabricated narration occurs in as-Sahrawardi, “Awarif al-Ma‘arif’ [p.
121].

Refet to: ‘a-Magdsid al-Hasanaly [p. 333); ‘at-Tamyiz! [p. 129]; ‘al-Asrir al-Marfu‘al’
[pp- 272-275}; as-Suyuti, ‘a-Hawi’ [1/560); ‘ad-Durar al-Muntathirah® [p. 282];
“Tanih ash-Shari'ah’ [2/233].

38 {F) Refer to: ‘Ahadith al-Qussas’ [pp. 17-78]; Tanzih ash-Shari'ah’ [1/407); ‘a-
Fawd'id al-Majma‘ah’ [p. 335); ‘al-Mandar al-Munif [p. 115].
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Messenger of Allah (#£) came with - either through rejection or

ignorance.

This is similar to the belief of many Jews and Christians that
they are the Aw/iya’ of Allah, that Muhammad is truly the Mes-
senger of Allah, but he was only sent to those other than the
People of the Book and as such they are not obligated to follow
him, reasoning that Allah had already sent Messengets to them
before him.

All of these people are disbelievers, even though they believe
that their particular party are the Awliya’ of Allah, for the true
Awlpya of Allah are those He has desctibed as deserving His
Love and closeness,
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Unquestionably, for the Awliya’ of Allah there
will be no fear concerning them, nor will they
grieve - those who believed and were feating
Allah.

[Yiinus (10): 62-63]

[1.6 True Faith]

[True] Faith must include belief in Allah, His Angels, His Books,
His Messengers and the Last Day. It must also include belief in
every Messenger that Allah sent and every Book that Allah re-
vealed, as He, the Exalted says,
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Say, ‘We have believed in Allah and what has
been revealed to us and what has been revealed
to Abraham and Ishmael and Isaac and Jacob
and the Descendants and what was given to
Moses and Jesus and what was given to the
prophets from their Lord. We make no distinc-
tion between any of them, and we are Muslims
[having submitted] to Him.” So if they believe
in the same way as you believe, then they have
been rightly guided; but if they turn away, they
are only in dissension and Allah will be suffi-
cient for you against them. He is the Hearing,
the Knowing.

e,

(Sx\

[ALBagarah (2): 136-137]
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The Messenger has believed in what was revealed
to him from his Lord, and [so have] the believ-
ers. All of them have believed in Allah and His
Angels and His Books and His Messengers, [say-
ing], ‘We make no distinction between any of
His Messengers.” And they say, ‘We hear and
we obey. [We seek] Your forgiveness, our Lord,
and to You is the [final] destination.’ Allah does
not charge a soul except [with that within] its
capacity. It will have [the consequence of] what
[good] it has gained, and it will bear [the conse-
quence of] what [evil] it has earned. ‘Our Lord,
do not impose blame upon us if we have for-
gotten or erred. Our Lord, and lay not upon us
a burden like that which You laid upon those
before us. Our Lord, and burden us not with
that which we have no ability to bear. Pardon
us; forgive us; and have mercy upon us. You are
our Protector, so give us victory over the disbe-
lieving people.

[Afk-Bagarah (2): 285-286]
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Alff, Lam, Mim. This is the Book about which
there is no doubt, a guidance for those who fear
Allah - who believe in the unseen, establish the
prayer and spend out of what We have provided
for them. Who believe in what has been revealed
to you and what was revealed before you, and
of the Hereafter they are certain [in faith]. Those
are upon [right] guidance from their Lord, and

it is those who are successful.

[AL-Bagarah (2): 1-5]

Therefore true Faith must include the belief that Muhammad
(%) is the Seal of the Prophets, that there is no Prophet after
him, and that he was sent to the entirety of the two races - the
Jinn and mankind. So anyone who does not believe in what he
came with is not a believer, let alone being one of the pious,
God-fearing Awliya’ of Allah! Furthermore, whosoever believes
in a part of what he came with and disbelieves in the remainder

is also a disbeliever and in no way a believer. Allah, the Exalted

says,
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Indeed, those who disbelieve in Allah and His
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Messengers and wish to discriminate between
Allah and His Messengers and say, ‘We believe
in some and disbelieve in others,” and wish to
adopt a way between - those are the disbeliev-
ers, truly. And We have prepared for the disbe-
lievers a humiliating punishment. But those who
believe in Allah and His Messengers and do not
discriminate between any of them - to those
He is going to give their rewards. And ever is
~ Allah Forgiving and Merciful.
[An-Nisa* (4): 150-152]

Part of believing in him () is to believe that he is the intet-
mediaty between Allzh and His creation with regards to con-
veying His command and prohibition, promise and threat and
what He declared to be lawful and prohibited. Hence the lawful
is what Allah and His Messenger declared to be lawful, the pro-
hibited is what Allah and His Messenger declared to be prohib-
ited, and the religion comprises only that which Allah and His
Messenger (4) legislated. Therefore whosoever believes that
there is a person from amongst the .Aw/kya’ who has a route to

- Allah, other than through following Muhammad (;:&g) is a disbe-

liever and from the aw/hya’ of Shaytan.

As for Allah creating the creation, His providing for them,
His answering their supplications, His guiding their hearts, His
helping them against their enemies, and other such things that

_promote benefit and repress harm - then this is for Allah Alone.

He does this through setting up whatsoever causes (asbab) He
Wills [that would lead to acquisition of these benefits] and the
mediation of the Messengers has no role to play in this whatso-
ever.
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[1.7 The Obligation to Believe Everything the Messen-
ger Came With]

Furthermore, if a person were to reach the heights of asceti-
cism (guhd), worship (%badah) and knowledge (%), yet not be-
lieve in everything that Muhammad (#) came with then neither
can he be a believet, nor a Waliy of Allah, the Exalted. An exam-
ple of this lies with the Rabbis and Monks from amongst the
scholars and worshippers of the Jews and Christians. The same
applies to those who are attributed to knowledge and worship
amongst the polytheists - the polytheists of the Arabs, Turks,
Indians and others such as those [thought to be] the wise men
of India and Turkey. Such a person may possess knowledge,
asceticism or worship in his religion but is not a believer in

verything that Muhammad (#) came with, as such he is in re-
ality a disbeliever and an enemy of Allah, even if a group of
people believe him to be a Wa/y of Allah. The same also applies
to the wise men of Persia found amongst the Magians - they too
are disbelievers as are the wise-men of Greece such as Aristotle
(Arists) and those like him, all of these people are polytheists
who used to worship idols and the stars. Aristotle lived three
hundred yeats before the Messiah (‘@/ayhi as-salim) and was a min-
ister for Alexander, son of Philip the Macedonian, about whom
the Roman, Greek, Jewish and Christian historians wrote.

‘This Alexander is not Dhsil Qarnain who Allah mentioned in
His Book, as surmised by some people, which in turn led them
to believe that Aristotle was a minister of Dbal Qarnain. They
fell into this error because they saw that his name was Alexan-
der just as Dhil Qarnain * was possibly also called Alexander -

% {F} They have differed about Dbl Qarnain from a number of perspectives.

1. The reason for his being called Dbl Qarnain.
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this was the presumption of ibn Sina and those with him. The
matter is not like this - this polytheist Alexander, whose minis-
ter was Aristotle, lived after the other, this Alexandet was not
the one who built the batrier and nor did he travel to the lands
of Yajujand Majij (the Gog and Magog). It is this [polytheist]

It is said, ‘Because he had in his head the likeness of two horns.’

Wahb bin Munabbih said, ‘He used to have two horns of iron on his head’
but this is 2%

Some of the People of the Book said, ‘Because he was the king of the
Romans and the Persians.’

Itis also said, ‘Because he reached the rising and setting places of the sun (i.e.
the whole earth) and reigned over all that lay between them.” This seems to be
most likely and it is the opinion of az-Zuhti. Other opinions have also been
mentioned.

2. 'They differed as to whether he was a Prophet ot not.

Some of the Salafsaid, ‘He was a righteous servant’ and ‘Ali said, ‘He was not
a Prophet, 2 Messenger or an Angel, rather he was a righteous servant.” Itis also
postulated that he was a Prophet or an Angel but these are strange positions.

3. They differed over his name.

It is reported from ibn ‘Abbas that his name was ‘Abdullah bin ad-Dahhik
bin Sa‘d. It is also said that his name was Mus‘ab bin ‘Abdullzh.

In a hadith it is mentioned that he was from Humayr, that his mother was
Roman and that he used to be called, ‘The son of philosophy’ because of his
keen intellect. )

As-Suhayli said, ‘His name was Marzuban bin Marzubah as stated by ibn
- Hisham.” Other opinions have also been mentioned.
Qataadah said: Dhal Qarnain is Alexandet, his father was the first of the
Chosroes and was a child of Sam bin Nuh (‘@laybi as-salim).
As for the second Dbl Qarnain then he is Alexander son of Philip, the
Macedonian who lived a long time after the first.

Refer to: ‘al-Bidayah wan Nihayal’ [2,/103-106); ‘T afsir al-Baghawi’ [3/178); “Iafsir
ibn Kathir’ [3/100); ‘Zad al-Masir’ [5/183-185); ‘al-Babr al-Mupit' [6/157-159]; ‘al-
Kiamilfi at-Tarikh’ [1/161].
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Alexander who finds mention in the well-known annals of Rome.

[1.8 The Influence of the Devils Over Their Awliya’]

Amongst all the categories of polytheists - the polytheists of
Arabia, India, Turkey, Greece and others, there are found those
who exert themselves in acquiring knowledge, asceticism, and
wortship, but these people do not follow the Messengers and
neither do they believe in what they came with. They do not
consider to be true what they inform and nor do they obey them
in that which they command, hence these people are neither
believers and nor are they the .4w/kya” of Allah. The devils de-
scend upon and accompany these people and through them they
are able to unveil certain [unseen] realities to the people and
petform some miraculous feats® of the type performed by ma-

“ {Y} Kharigul ‘Adah, or miraculous feats, when performed by Prophets are
technically termed 7z §izat [sing. mujizah) and no one else is capable of perform-
ing a similar feat, they are of a number of different types and the author has
mentioned some of the maujizat of the Messenger (#) at the end of the book.
When they ate petformed by the Aw/iya’ they are called karamat [sing. karamab)
and the author has mentioned a number of the karamit performed by the
Sahibah and Tiibiin at the end of the book. When they are performed by a waliy
of Shaytan then they fall under some type of deception, illusion or action
petformed by the devils, the author has mentioned examples of these at the end
of the book.

Other terms are mukhatabahwhich refets to the servant hearing that which no
one else can hear; mushiabadawhich is his seeing that which no one else can see;
and mukashafah which is his knowing what no one else knows.

This is in accordance to the terminology of the later scholats, as for the earlier
scholars such as Jzam Ahmad then they used to call any miraculous feat, mujizab
and refer to it as an gyah (sign).

Refer to: Al-Jatjani, ‘er-Za7ifar’ [p. 184] and ibn Taymiyyah, ‘Majmi‘ Fatawa’
[11/311].
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gicians. Hence these people are nothing more than types of for-
tune-tellers and magicians upon whom the devils descend, Allah,
the Exalted says,
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Shall I inform you upon whom the devils de-
scend? They descend upon every sinful liar. They
pass on what is heard and most of them are
liars.

[Ash-Shu‘ara’ (26): 221-223]

All of the above mentioned types of people are to be im-
puted with unveilings and miraculous occurrences because they
are not followers of the Messengers, as such they must lie and
deceive in what they do just as their devils lie to them. There
must be in their actions that which is sin and transgression such
as various types of shirk, oppression, indecent acts, extremism
or innovations in worship.

It is for this reason that the devils descend upon them and
accompany them and hence they become the aw/iya’ of Shaytan

and not the Awlya’ of the Most Merciful. Allah, the Exalted
says,
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And whoever is blinded from remembrance of
the Most Merciful - We appoint for him a devil,
and he is to him a companion.

[Az-Zukbraf (43): 30]



82 The Friends of Allah & the friends of Shaytan

The remembrance (dbikr) of the Most Merciful is the remem-
brance He sent the Messenger () with, such as the Qur’an.
Therefore whosoever does not believe in the Quran, accept its
narratives to be true and believe in the obligation of its com-
mands has turned away from it and as a result is assigned a devil
who accompanies him.

Allah, the Exalted says,
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And this [Qur’an] is a blessed message which
We have sent down. Then are you with it
unacquainted?
[ALAnbiya (21): 50]
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And whoever turns away from My remem-
brance - indeed, he will have a depressed life,
and We will gather him on the Day of Resurrec-
tion blind. He will say, “‘My Lord, why have You
raised me blind while I was [once] seeing?’
[Allah] will say, “Thus did Our signs come to
you, and you forgot them; thus will you this Day
be forgotten.’

[72 Ha (20): 124-126]

This proves that His remembrance is His verses that He re-
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vealed. This is why if a person were to remember Allah con-
tinuously, day and night, along with fulfilling the pinnacle of
asceticism, worship of Him and exert himself for this purpose,
yet does not follow His remembrance that He revealed - which
is the Qur’an - such a person is from the aw/ya’ of Shaytan, even
if he were to fly through the air and walk on water for indeed, it
is the Shaytan who carries him through the air. This is explained
further in another place.

In Summary

The description of the Aw/ya’ as doing all that Allah Loves
and is Pleased with.

An explanation of the words Wilgyah and ‘Adawab.

It is obligatory to differentiate the Aw/ya’ of Allah from the
awliya’ of Shaytan.

The best of the Awlya’ are the Messengers and Prophets and
the best of them is Muhammad ().

Discussion of his (#£) noble qualities and that all good quali-
ties were combined in him.

His nation is the best of nations and his Shari%b is the best of
laws.

Wilayah is conditional upon following the Prophet (#£) both
inwardly and outwardly. '

Discussion of the false claimants to Wiliyah and that they are
false because they contradict fundamental principles of Islam.

Clarification of false beliefs concerning the Awlya’



84 The Friends of Allah & the friends of Shaytan

1
]
1
i
i
)
i
i

e False beliefs concerning the Ablus Suffah and clarification that
there was nothing special about them with regards their reli-
gion.

e Discussion of fabticated abadith concetning the Awliya’.

e Essential aspects of the Muslim faith and that true faith must
include belief in Allah, His Angels, His Books, His Messengers
and the Last Day.




CHAPTER TWO

[People can Possess Faith and a
Characteristic of Hypocrisy]

Amongst the people are those who have faith but also possess
a characteristic of hypoctisy as is reported in the Two Sahihs
from ‘Abdullah bin ‘Amr (radiyAllibu ‘anks) that the Prophet ()

said,
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“There are four [qualities], whosoever has them is a hypocrite
and whosoever has a characteristic of these four possesses a
characteristic of bypocrisy until be leaves it: when he speaks be
lies, when be promises be breaks it, when he makes a covenant

be proves treacherous, and when be argues he bebaves in an
imprudent and unconth manner.”

Also in the Two Sahihs it is reported from Aba Hurayrah
(radiyAllabn ‘anks) that the Prophet () said,

! {F} Reported by Bukhati [Eng. Trans. 1/31 no. 33, 3/382 no. 639, 4/269 no.
403] and Muslim [Eng, Trans. 1/40 no. 111].
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“Faith has sixty or seventy and odd branches. The most lofty
of them is the saying, ‘None bas the right to be worshipped

save Allah,” and the least of them is to remove something
harmful from the road and modesty is a branch of faith.” ?

Hence the Prophet (#) explained that whosoever has a chat-
acteristic of these qualities [mentioned in the first hadith] then
he has a characteristic of hypocrisy until he leaves it.

It is also established in the Two Sahihs that he (%) said to
Abu Dhatr (radipAllabu ‘anhs),
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“Indeed yon still contain [some qualities] of the Pre-Islamic
ignorance.”’ > He asked, ‘Despite my old age?” He re-
plied, Yes.””*

It is established from him (4g) in the Sahih that he said,

2 {F} Repotted by Bukhati [Eng. Trans. 1/18 no. 8] and Muslim [Eng Trans.
1/27 no. 56].

3 {T} Ax. Jahiliyyah. Technically this refers to the condition of a people before
the guidance of Allah reaches them, or the state of a people that prevents them
from accepting the guidance of Allah.

* {F} Reported by Bukhari [Eng, Trans. 1/29 no. 29, 3/434 no. 721, 8/46 no.
76] and Muslim [Eng,. Trans. 3/884 no.’s 4092-4094].
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“There are four things [found] in my nation that are from the

affairs of jabiliyyah: boasting about social status, abusing

genealogies, wailing over the dead and seeking rain through the

stars.”?

It is reported in the Two Sahihs from Aba Hurayrah
(radiyAllabn ‘anku) that the Prophet (#) said,
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“The signs of the hypocrite are three: when he speafks be lies,
when bhe promises be breaks it and when he is entrusted with
something he proves treacherous.” ¢

In Sahih Muslim [there occurs the additional wording],

13
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“Even if he fasts, prays and thinks that he is a Muslim.””

Al-Bukhari mentions from ibn Abi Mulaykah that he said,

> {F} Reported by Muslim [Eng, Trans. 2/444 no. 2033] and Ahmad [5/342-
344].

§ {F} Reported by Bukhiti [Eng. Trans. 1/31 no. 32,3/524 no. 847,4/8 no. 12,
8/76 no. 117] and Muslim [Eng; Trans. 1/40 no.’s 112-115].

7 {F} Repotted by Muslim [Eng; Trans. 1/41 no. 115].
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“I have met thirty of the Companions of

Muhammad () all of them fearlng hypocrisy for
themselves.” ®

Allih, the Exalted says,
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And what struck you on the day the two armies
met [at Uhud] was by the permission of Allah
so that He might make evident the [true] be-
lievers and that He might make evident those
who are the hypocrites. For it was said to them,
‘Come, fight in the Way of Allah or [at least]
defend.” They said, ‘If we had known [thete
would be] fighting we would have followed you.’
They were nearer to disbelief that day than to
faith.

[Ali Tmran (3): 166-167]

So He declared these people to be closer to disbelief than
belief [on that day], thus it becomes known that they had mixed
faith with disbelief, and that their disbelief was the stronger of
the two. [Likewise] others who have mixed faith with disbelief

8 {F} Reported by Bukhati [Eng. Trans. 1/40 chpt. 37] as a m#'allaq natration,
designating it with certainty and quoted its complete isnadin “Tarikh al-Kabir' [3/
1/137]
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could find that their faith is the stronger of the two.

[2.1 The Increase and Decrease of Faith]

Now, when it is known that the Aw/ya’ of Allah are the pious,
God-fearing believers, then [know that] the servants love of
and closeness to Allah (wilayah) will be determined by the amount
of faith and #agwa he has. Therefore the one who is more com-
plete with regards his faith and 7agwa is closer to and has greater
love of Allah, the Exalted. Hence the people are of varying
degrees in their closeness to, and love of Allah, the Mighty and
Magnificent, varying in accordance to their degrees of comple-
tion in faith and fagwa. Similarly people are of varying degrees
with regards their enmity to Allah, which is determined in ac-
cordance to their level of disbelief and hypocrisy. Allah, the
Exalted says,
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And whenever a Surah is revealed, there are
among them [the hypocrites] those who say,
‘Which of you has this increased in faith?’> As
for those who have believed, it has increased
them in faith and they rejoice. But as for those
in whose hearts is a disease, it has [only] in-
creased them in evil [in addition] to their evil

and they will have died while they are disbeliev-
ers.
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[Az-1awbab (9): 124-125]
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Indeed, the postponing [of restriction within the
sacred months] is an increase in disbelief.

[AzTawbab (9): 37)
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And those who are guided - He increases them
in guidance and grants them their righteousness.
[Mupammad (47): 17]

He, the Exalted, says with regards the hypocrites,
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In their hearts is a disease, so Allah has increased
their disease.
[ALBagarah (2): 10]

In conclusion, Allah, the Glorious and Exalted, has explained
that a single person could have some measure of closeness and
allegiance to Allah in accordance to his level of faith and also
have some measure of enmity to Allah in accordance to his level
of disbelief and hypocrisy. Allah, the Exalted says,
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And those who have believed will increase in
faith.
LALMuddathtbir (74): 31]
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...so that they would increase in faith along with
their [present] faith.
[AL-Fath (48): 4]
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In Summary
® A single person can contain both faith and hypoctisy.
® Therefore the Awliya’ are of differing levels.

® And the enemies of Allah are also of differing levels.



CHAPTER THREE

[The Awliya’ of Allah are of Two
Categories]

[3.1 The Levels of Welayah]

The Awkya’ of Allah are of two categoties: the Forerunners,
who have been brought close to Allah! and the Companions of
the Right, who take a medium course [such that they do what
Allah commands and leave what He prohibits].?> Allah has men-
tioned them in a number of places in His Noble Book - in the
beginning of Sirah al-Waq'iah and at its end, in Surah al-Insan,
Mutaffifin and in Surah Fatir. In Sirah al-Waq‘ah, Allah, the Glo-
rious and Exalted, has mentioned the Greater Judgement Day in
the beginning of the chapter and the Lesser Judgement Day at
its end. He said at the beginning of this S#rah,

YAt sabigin muqarrabin [y oyl

2 At ashabul yamin muqtasidiin [s,iasie cpe Sous]
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When the Occurrence occurs - there is, at its
occurrence, no denial. It will bring down [some]
and raise up [others]. When the earth is shaken
with convulsion, and the mountains are ctum-
bled, breaking down and become dust dispers-
ing, you will become [of] three kinds: The Com-
panions of the Right - what of the Companions
of the Right? And the Companions of the Left
- what of the Companions of the Left? And the
Forerunners, the Forerunners - they are the ones
brought near [to Allah]. In Gatdens of Pleas-
ure, a large company of the former people but
a few of the later people.

[ALWaqg'iah (56): 1-14]

This is how mankind will be divided when the Greater
Judgement Day is established, in which Allah will gather
together the first and the last [of mankind]. This event has been
described by Allah, the Glotious, in more than one place in
His Book. Then Allah, the Exalted says at the end of
-this Swrah,
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Then why, when it [the soul at death] reaches
the throat, and you are at that moment looking
on - and We are nearer to him that you but you
do not see - then why do you not, if you are not
to be recompensed, bring it back if indeed you
are truthful? And if he [the deceased] was of
those brought near to Allah, then [for him is]
rest and bounty and a Garden of Pleasure. And
if he was of the Companions of the Right, then
[the Angels will say], ‘Peace for you; [you are]
from the Companions of the Right.” But if he
was of the deniers [who were] astray, then [for
him is] hospitality of scalding water and burn-
ing in Hellfire. Indeed, this is the true certainty,
so glorify the Name of your Lord, the Most
Great.

(AL Wagq'iah (56): 83-96]

Allzh, the Exalted says in Sa#rah al-Insan,
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Indeed We have guided him to the way, be he
grateful or be he ungrateful. Indeed We have
prepared for the disbelievers chains and shack-
les and a blaze. Indeed the righteous will drink
from a cup [of wine] whose mixture is of Kafir.
A spring of which the [righteous] servants of
Allah will drink; they will make it gush forth in
force [and abundance]. They [ate those who]
fulfil [their] vows and fear a Day whose evil will
be widespread. They give food, in spite of love
for it, to the needy, the orphan and the captive.
[Saying in their hearts], ‘We feed you only for
the Face of Allah. We wish not from you reward
or gratitude. Indeed We fear from our Lord a
Day austere and distressful.” So Allah will pro-
tect them from the evil of that Day, grant them
radiance and happiness and will reward them

-_for what they patiently endured [with] a garden

[in Paradise] and silk [garments]...
[ALInsan (76): 3-12]
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Similatly He says in Sirah Al-Mutaffifin,
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No! Indeed the record of the wicked is in Sijjin.
And what can make you know what is Szjjin? It
is [their destination recorded in a] register in-
scribed. Woe that Day to the deniers, those who
deny the Recompense, and none denies it ex-
cept every sinful transgressor. When Our verses
are recited to him he says, ‘Tales of the ancient!’
No! Rather, the stain of that which they were
earning has covered their hearts. No! Indeed,
from their Lord that Day they will be parti-
tioned. Then indeed they will [enter and] burn
in Hellfite. Then it will be said to them, ‘This is
what you used to deny.’

No! Indeed, the recotd of the righteous is in
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Iilyyun. And what can make you know what is
Illyyan? It is [their destination recorded in a]
register inscribed. Which is witnessed by those
brought near [to Allah]. Indeed, the righteous
will be in pleasure, on adorned couches, observ-
ing. You will recognise in their faces the radi-
ance of pleasure. They will be given to drink
[pure] wine [which was] sealed. The last of it is
musk. So for this let those who would compete,
compete! And its mixture is of Tasnim, a spting
from which those near [to Allah] will drink.
LALMutaffifin(83): 7-28]

It is reported from ibn ‘Abbas (radiyAllabn ‘anhuma) and others
of the Sa/af that they said,
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“A mixture is prepared for the Companions of the
Right [containing fasnim, which they proceed to
drink] whereas those brought close drink the pure

[dtink of ‘asnim] directly.”?

What they said is correct for Allah, the Exalted says,

They will drink with it (bikd)
[A-Mutafiifin (83): 7-26]

and He does not say, “They will drink from it - minha
[ Os= %] This is because the verse includes the meaning of
drinking as well as quenching ones thirst. It is possible that the
one drinking could drink and yet not have his thirst quenched.
When one says, ‘They drink from it,” this statement does not

* {M} This is also reported from ibn Mas‘ad and Hudhayfah as recorded in ‘%d-
Daurr al-Manthar [6/328].
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carry the meaning of satiating the thirst, however when one
says, ‘They drink with it~ [lg &4 %], then the meaning is that
their thirst has been satiated. Therefore those brought close have
their thirst quenched by this drink by virtue of their drinking it
in its state of purity such that they do not require anything else
besides it, but this is not the case for the Companions of the
Right for whom a mixture [containing Zasnim| is prepared. Allah,
the Exalted says in S#rab al-Insan,
PGk

A2

LAV PRI S YA P
O I KT P P A S

...a cup [of wine] whose mixture is of Kdfur. A
spring of which the [righteous] servants of Allah
will drink; they will make it gush forth in force
[and abundance].

[AL-Insan (76): 5-6]

The servants of Allah mentioned here are those brought near
as mentioned in the previously mentioned S#rah. [Their special
reward] is because the recompense is of the same type as the
action - be it good or bad. The Prophet (#) said,
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“Whoever relieves a believers of a distress from the distressful
aspects of this world, Allah will rescue him from a difficulty of
the difficulties of the Hereafter. Whoever alleviates [the situa-

tion of] one in dire straits who cannot repay bis debt, Allah
will alleviate his lot both in this world and the Hereafter.
Whoever conceals [the fanlts of] a Muslim, Allah will conceal
[his faults] in this life and the Hereafter. Allah is Helping the

- servant as long as the servant is helping his brother. Whoever
follows a path in order to seek knowledge, Allah will make
easy for him, due to this, a path to Paradise. No people gather
together in a house amongst the houses of Allah, reciting the
Book of Allah and studying it amongst themselves, except
that tranquillity descends upon them, mercy covers them, the
Angels surround them and Allah makes mention of them to
those in His presence. Whoever is slowed by his deeds will not
be hastened forward by bis lineage.” *

And he (#&) said,
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“The Most Merciful bestows Mercy upon the merciful [of his

servants]. Show mercy to those who are on the earth, and the
One Who is Above the heaven will bestow Mercy upon you.” >
At-Tirmidhi ruled the hadith to be sabip.

In another authentic hadith reported in the Swnan, Allah, the
Exalted says,

* {F} Reported by Muslim [Eng. Trans. 4/1417 no. 6518] and Aba Dawad
[Eng. Trans. 3/1376 no. 4928].

| 5 {F} Reported by Abii Dawiid [Eng. Trans. 1,/1375 no. 4923] and at-Tirmidhi
[no. 1924].
I say: the hadith is sahih due to witnesses.
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“I am the Most Merciful (ar-Rahman), I created the womb

(ar-rahm) and derived its name from My Name. So whosoever

Jjoins its ties, I will join him and whosoever breaks its ties, I will
cut bhim off.” ¢

And he (#) said,
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“Whosoever joins a row [in prayer] Allah will join him and
whosoever breaks a row in prayer, Allah will cut him off.”"

The ahadith carrying this meaning are many.

[3.2 The Actions of Those Brought Close and the People
of the Right]

So the Awliya’ of Allah, the Exalted are of two categories:
those brought close and the Companions of the Right. The
Prophet (#) mentioned the actions of both these categories in
the hadith concerning the Awkya’,

¢ {F} Reported by Aba Dawid [Eng Trans. 2/445 no. 1690, 1691] and at-
Tirmidhi [no. 1907].
I say: the hadith is sahip.

" {F} Repotted by Abit Dawud [Eng. Trans. 1/173 no. 666] and an-Nasa’i
[Kitab al-Imamab, chpt. 31].
I say: the hadith is sapip.
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“Allah, the Exalted says, ‘Whosoever has mutnal animos-
ity with a friend (Waliy) of Mine, then he has declared war on
Me. My servant does not draw close to Me with anything as he
does by carrying ont what I have made obligatory upon binm.
My servant continues to draw near to Me be performing op-
tional deeds such that I love him. And when I love him, I am
his hearing by which he hears, his sight by which be sees, his
hand with which he strikes, and his leg with which he walks.””

So the righteous (abrar) refers to the Companions of the Right,
those who seek to draw close to Allah by petforming the obli-
gations. They do what Allah has ordered and leave what He has
prohibited. They do not exert themselves by performing the
recommended actions of worship and neither do they refrain
from unnecessary permissible actions.

As for the Forerunners who are brought close then they seek
to draw closer to Allah by petforming optional actions of wor-
ship after having performed the obligations. They petform the
obligations and the recommendations, they leave the unlawful
and the disliked. These people, since they seek to draw close to
Him by doing all that is within their capability, become beloved
to the Lord who Loves them with complete Love, as Allah, the
Exalted says [in this hadith],
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“My servant continues to draw near to Me be performing

gptional deeds such that I love him.”

Meaning unrestricted and unqualified love. In a similar way,
Allah, the Exalted says,
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Guide us to the Straight Path. The Path of those
whom You have favoured. Not the path of those
who have earned [Your] Anger and neither of

those who have gone astray.
[ALFatibab (1): 6-7]

Meaning: Favoured them with an unrestricted, unqualified and
complete favour, a favour such as mentioned in His, the Exalted’s

saying,
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And whoever obeys Allah and the Messenger -
those will be with the ones upon whom Allah
has bestowed favour; of the Prophets, the stead-
fast affirmers of the truth, the martyrs and the
righteous. And truly excellent are those as com-
panions.

(et

[

[An-Nisé® (4): 69]
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With regards to these people who have been brought close,
the permissible actions become actions of obedience by which
they further seek to draw closer to Allah, Mighty and Magnifi-
cent. Hence every single one of their actions is for Allah, there-
fore [as a fitting reward] they will drink [from Zasnin] directly
because they acted only for His sake. As for those who take a
medium course then some of their actions are petrformed purely
for their own sakes and they are neither punished nor rewarded
for these actions. Therefore they do not drink the pure [fasnin],
rather a mixture is prepared for them containing the drink of
those brought near, and the extent of this mixture is determined
by the extent they mixed the deeds performed for themselves
and deeds performed for Allah in this life.

[3.3 The Servant-Messenger and the Prophet-King]

In the same respect as this division is the division of the
Prophets into Servant-Messengers and Prophet-Kings. Allah,
the Glorious, gave Muhammad (#) the choice of being a
servant of Allah and a Messenger or being a Prophet and king
and he chose to be a Servant-Messenger. Examples of Prophet-
Kings lie with David, Solomon and their likes (‘alaybim as-salah
was salam). Allah, the Exalted says concerning the story of Solo-
mon,
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He said, ‘My Lord, forgive me and grant me a
kingdom such as will not belong to anyone af-
ter me. Indeed, You are the Bestower.” So We
subjected to him the wind blowing gently by
his command wherever he directed. And [also]
the devils [of jinn] - every builder and diver and
others bound together in shackles. [We said],
‘This is Our gift, so grant or withhold without
account.’

[$ad (38): 35-39]

Meaning, ‘Give what you wish and withhold what you wish,
either way you will not be judged for this.” Therefore the Prophet-
King does what Allah made obligatory upon him, leaves what
Allah made unlawful for him and is free to act as he wills and
desites with regards to the worldly authority and wealth granted
him without incurring any sin.

As for the Servant-Messenger then he does not give to any-
one except by order of his Lord, he does not give to whosoever
he wishes and neither does he withhold from whosoever he
wishes. Rather he gives to those whom His Lord ordered him to
give and grants positions of authority to those whom his Lord
ordered him to grant. As such all of his actions constitute wor-
ship of Allah, the Exalted. It is reported in Sahih al-Bukhari
from Abu Hurayrah (radiyAllabn ‘anbn) that the Prophet ($8) said,

“I, by Allah, do not give to anyone nor withhold from anyone,
I am only a distributor and place [the distribution] where 1
am ordered.” ®

This is why Allah has jointly mentioned the property that is

8 {F} Reported by Bukhari [Eng. Trans. 4/223 no. 346] and Ahmad [2/482].
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legislated to collect ° with Him and His Messenger,
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Say, ‘The [decision concerning] bounties of war
is for Allah and the Messenger.’
[ALAnfal (8): 1]
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And what Allah restored [of property] to His
Messenger from the people of the towns - it is
for Allah and for the Messenger.
[ALHashr (59): 7]
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And know that anythlng you obtain of war booty
- then indeed for Allah is one fifth and for the
Messenger.

[ALAnfal (8): 41)

It is for this reason that the most obviously correct opinion of
the scholars is that such property should be distributed in the
way loved by Allah and His Messenger as dictated by the gi#ihad
of the Muslim leader. This is the chosen opinion of Malik and
others from the Sa/afand has also been mentioned in one report
trom Ahmad. Itis also said concerning this property that it should

° {Y} This propetty is of three types:

1. That which the Muslims obtained from the polytheists while they
were at war with them. Allah has called this anfa/ ot ghand’in.

2. That which the Muslims obtained via land tax ot jigya. Technlcally
this is called fa7.

3. Thatwhichis obtained from the Muslims by way of zzkab etc. This is
technically called sadagah.
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be distributed amongst the five categoties as is the opinion of
ash-Shafi and Ahmad in the well-known opinion of his."? Tt is
also said that it should be distributed amongst three categories
as is mentioned by Aba Hanifah; may Allah have mercy upon
him."

The purpose of this discussion is to show that the Servant-
Messenger is better than the Prophet-King, just as Abraham,
Moses, Jesus and Muhammad (‘alaybim as-salah was salam) are bet-
ter than Joseph, David, and Solomon (“alayhim as-salah was salim).
In the same way the Forerunners, those brought close are better
than the righteous, the Companions of the Right.

Therefore, whosoever fulfils what Allah has obligated upon
him and does whatsoever permissible actions he wishes to do,
then he is from the Companions of the Right. But whosoever
does only that which Allah Loves and is Pleased with and in-
tends that the permissible actions aid him in performing that
which Allah has ordered him with, then he is from the Forerun-
ners.

In Summary

e The division of the Aw/ya’ into Forerunners and those who
take a middle way.

e The Forerunners petform the optional actions of worship
and do everything for the sake of Allah. Those who take a mid-

19 {T} Meaning Allah and His Messenger (#), the close relatives of the Mes-
senger () who are Bani Hashim and Bani Muttalib, the orphans, the needy and
the wayfarers as per al-Anfal (8): 41

11 £T} Meaning the orphans, the needy and the wayfarer.
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dle way perform only the obligations and do other things for
their own sakes.

o The reward befits the action and hence the reward of the
Forerunners is that they drink directly from the well of fasuim in

Paradise.

® The Prophets are similarly divided into the Servant-Messen-
ger and Prophet-King and their actions are also similarly distin-
guished.- ‘

e The Servant-Messenger is better than the Prophet-King and
the Forerunners are better than those who take a medium way.



CHAPTER FOUR

[Tafsir to Surah Fatir]

Allzh, the Exalted has mentioned his .Aw/ya’, both those who
take a medium path and the Forerunners, in S#rab Fatir,
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Then We caused to inherit the Book those We
have chosen of Our servants; and among them
is he who wrongs himself, and among them is
he who takes a medium course, and among
them is he who is foremost in good deeds by
permission of Allah. That [inheritance] is the
great bounty. [For them are] gardens of perpetual
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residence which they will enter. They will be
adorned therein with bracelets of gold and
pearls, and their garments therein will be silk.
And they will say, ‘Praise and thanks be to Allah,
who has removed from us [all] sorrow. Indeed
our Lord is Forgiving and Appreciative - He Who
has settled us in the abode of eternity out of
His bounty. There touches us not in it any fa-
tigue, and there touches us not in it weariness
[of mind].’

[Fatir (35): 32-35]

These three categories mentioned in this verse are only to be
found in the nation of Muhammad () specifically as Allah, the
Exalted said,

ZESTiE
P oru s < S I I LT kT4
e eduddal\ba g lodl Ueerebilakoalondll

CCge o [t 1 s8> 7B /:é

_ 5
A Aol cinsd E:},CM{JW

= -

o8 8 > 02

'O
Then We caused to inherit the Book those We
have chosen of Our servants; and among them -
is he who wrongs himself, and among them is
he who takes a medium course, and among
them is he who is foremost in good deeds by
permission of Allah. That [inheritance] is the
great bounty. ‘

[Fatir (35): 32]

It is the nation of Muhammad () who inherited the Book
after the previous nations. This [inheritance] is not merely spe-
cific to those who have memotised the Qur'an, rather all those
who have believed in the Qur'an are included and they have
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been divided into three categories: he who wrongs himself; he
who takes 2 medium course; and he who is foremost. As for the
previously quoted verses from Sirab al-Wagi‘ah, al-Mutaffifin and
‘al-Infitar then these include all of the previous nations - both
the disbelievers and believers.

So this is the division of the nation of Muhammad (g&):

1. He who wrongs himself: meaning those who commit sins
and persist in them.

2. He who takes a medium course: meaning those who per-
form the obligations and avoid the unlawful.

3. He who is foremost in doing good deeds: meaning those
who petform the obligations and supererogatory actions.

Whosoever repents from his sins, regardless of which sin it
may be, in a correct manner then this does not eject him from .
being included amongst those who take a medium course or
even those who are the Forerunners. Allah, the Exalted says,
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And hasten to forgiveness from your Lord and
a Garden as wide as the heavens and the earth,
prepared for the righteous. Those who spend
[in the cause of Allah] during ease and hard-
ship, who restrain anger and pardon the people
- and Allah Loves those who do good. And those
who, if they commit an immoral deed or wrong
themselves, remember Allah and seek forgive-
ness for their sins - and who is there who can
forgive sins except Allah? - those [who] do not
persist in what they have done while they know.
Those - their reward is forgiveness from their
Lord and gardens beneath which rivers flow
wherein they will abide forever. Excellent in-
deed is the reward of the [righteous] workers.
[Ak Tmran (3): 133-130]

The verse [previously quoted],
SR » %
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[For them are] gardens of perpetual residence
which they will enter.
[Fatir (35): 33]

is one of the verses that Ahlus-Sunnah use to prove that no
one from amongst the adherents of Zawhid will remain in Hell-
- fire forever.
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[41 The People of Major Sins Entering and Leaving the
Fire]

As for many of those who have committed major sins entet-
ing the Fire, then this is something that has been reported via
multiple routes from the Prophet (4&). In the same way their
eventually coming out of the Fire has also been reported via
multiple routes. The same applies to the intercession (shafi'a)
of our Prophet, Muhammad (), for those who have commit-
ted major sins, the taking out from the Fire those who our
Prophet (#£) interceded for, and the intercession of other than
him.

Therefore those who state that the people who have commit-
‘ted major sins will remain in the Fire forever, and incotrectly
interpret the verse to refer only to those who ate the Forerun-
ners, postulating that those who take a medium course or wrong
themselves will not enter Paradise as has been stated by some
of the Mu%azilah, taking an opposing path to the Murji'ah who
are not certain that any of those who commit major sins shall
enter the Fire, thinking that it is possible that all of them can
enter Paradise without first being punished - then both of these
stances contradict the mutawatir Sunnah of the Prophet (§) and
the consensus of the Salsf of this nation and theit Imams.

The saying of Allah, the Exalted, in two verses of His Book
proves the invalidity of the opinion of both these groups. Allah,
the Exalted says,
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Indeed Allah does not forgive committing shérk

with Him, but He forgives what is less than that
for whomsoever He Wills.
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[An-Nisa’ (4): 48, 116]

Allah informs us that He will not fotgive shirk but that He
will forgive what is less than it for whomsoever He Wills. It is
not possible that this verse refers to the penitent as stated by
some of the Mu‘tazilah because it is known: that Allah will for-
give shirk and what is less than it for the one who repents from
it - as such this case is not dependant upon the Will of Allah.!
This is why when Allah, the Exalted, mentions forglveness for
the penitent, He says,
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Say, ‘O My servants who have transgressed
against themselves, do not despair of the mercy
of Allah, indeed Allah forgives all sins. Indeed,
it is He who is the Forgiving, the Merciful.’
[Az-Zumar (39): 53]

Here, Allah generalised the forgiveness and left it unrestricted
for indeed, Allah forgives any sin of His servant that he repents
from. Hence whosoever repents from shirk, Allah will forgive
him; whosoever repents from having committed a major sin,
Allah will forgive him; indeed any sin that the servant repents
from, Allah will forgive him.

So in this verse concerning repentance,? Allah generalised and

' {T} Hence this verse refers to those who have died without repenting for
their sins, therefote those amongst these who have committed shirk shall not
be forgiven but as for other than these, it is up to Allah, if He Wills He will
forgive them and if He Wills He will punish them. As for those who repented
in this life for their sins, including shirk, then Allah will forgive them.,

2{T} Ar. Ayah at-Tawbah, which is the title given this verse.
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left it unrestricted whereas in the previous verse Allah speci-
fied and made it dependant. He specified shirk saying that He
would not forgive it and made everything other than it depend-
ant upon His Will.

From amongst [the types of] shirk is to deny the Creator, this
goes to prove the invalidity of those who have certainty that
every sinner will be forgiven assuming that He used the word
shirk to alert one of that which is greater than it such as the
denial of the Creator. [This also proves the invalidity of those
who say] that it is possible that He not punish any sin, for if this
were the case then He would not have mentioned that He for-
gives some [sins] and not others. If every person who wronged
himself was automatically forgiven, without the need of repent-
ance or righteous deeds that would serve as expiation for the
sin, then He would not have made this dependant upon His
Will.

In conclusion the saying of Allah, the Exalted,
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...but He forgives what is less than that for

whomsoever He Wills.
[An-Nisa’ (4): 48, 116]

proves that He forgives some and not others thereby proving
the futility of those who negate His Forgiveness in totality or
affirm it for all. ‘
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In Summary

® Explanation of the different categories of people found
amongst this nation. ’

o Who are the Fore-runners?
® Who are those who take a medium way?
® Who are those who oppress themselves?

¢ C(Clarification that these three categoties are specific to the na-
tion of Muhammad (%) and refutation of the Murji%h and the
Mu'tazilah with regards this last category.

o Ablus Sunnah hold that Allah forgives those who sincerely ask
His forgiveness. Those who die without asking for forgiveness
for their sins are under the Will of Allah, if He wishes He will
forgive them and if He wishes He will punish them. In this latter
case, He will not forgive shirk.



CHAPTER FIVE

[The Differing Levels of Wilayah is
Based Upon the Differing Levels of
Faith and Taqwd)]

Since the Awlya’ of Allah, the Mighty and Magnificent, are
the pious, God-fearing believers and the people are of varying
degrees with respect to their faith and piety then it follows that
they are also of varying levels with respect to their love of, and
closeness to Allah in accordance to their level of faith and pi-
ety. In the same way when these people used to be of varying
degrees with respect to disbelief and hypoctisy, they used to be
of varying levels with respect to their enmity of Allah in ac-
cordance to their level of disbelief and hypocrisy.

The foundation of faith and piety lies in having faith in the
Messengers and this in turn can be succinctly summarised to
having faith in the Seal of the Prophets, Muhammad (&), for
having faith in him necessarily includes believing in all the Books
and Messengers of Allah.
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[5.1 The Pre-Requisite of Deserving Punishment]

The foundation of disbelief and hypoctisy lies in disbelieving
in the Messengers and what they came with and it is this disbe-
lief whose adherent deserves punishment in the Hereafter. Allah,
the Exalted has informed us in His Book that He does not pun-
ish anyone except after the conveyance of the Message. Allah,
the Exalted says,
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And never would We punish unt11 We sent a

Messenger.

[ALLsr2 (17): 15]
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Indeed, We have revealed to you [O Muhammad
(#)] as we revealed to Noah and the Prophets -
after him. And We revealed to Abraham,
Ishmael, Isaac, Jacob, the Descendants, Jesus,
Job, Jonah, Aaron, and Solomon; and to David
We gave the book [of Psalms]. [We sent] Mes-
sengers about whom We have related [their sto-
ries] to you before and the Messengers about
whom We have not related to you. And Allah
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spoke to Moses with directly. [We sent] Mes-
sengers as bringers of good tidings and warn-
ers so that mankind will have no argument
against Allah after the Messengers. And ever
is Allah Exalted in Might and Wise.

[An-Nisa® (4): 163-165]

Allah says concerning the denizens of the Fire,
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...Every time a company is thrown into it, its
keepets ask them, ‘Did there not come to you a
warner?’ They will say, ‘Yes, a warner had come
to us, but we denied and said, ‘Allah has not
sent down anything. You are not but in great
error.’ :

LALMulk (67): 8-9]

Therefore He informed us that each time a company is thrown
into the Fire they admit that a warner had come to them but
they disbelieved in him. This goes to prove that only those who
denied the warner will be thrown into the Fire. Allah says, dur-
ing the course of His discussion with Iblis,
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I will surely fill Hell with you and those of them
who follow you altogether.
[Sad (38): 85]
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Therefore He informed us that He would fill Hell with Iblis
and those who followed him. This goes to show that if they will
fill it then those other than them will not enter it and hence it
becomes known that none shall enter Hell except the followers
of Shaytan. This proves that those who have not committed a
sin shall not enter it, for those who do not follow Shaytan do
not commit sins.

In conclusion the above discussion proves that none shall en-
ter Hell except for those against whom the evidence has been
established by way of the Messengers.

In Summary

e Explanation of the foundation of faith and that this can be
succinctly summarised to believing in Muhammad ().

e The foundation of disbelief lies in disbelieving in the Messen-
ger (%)

¢ The people who deserve the punishment of Allah are those
who have the evidence established against them.



CHAPTER SIX

[The Differing Levels of Wilayah]

[6.1 Faith can be General or Specific]

From amongst the people are those who believe in the Mes-
sengers in a general sense. As for the specific sense, with all of
its details, then it is possible that much of what the Messengers
came with has reached [those who possess this specific faith]
whereas some of it has not. These people believe in what has
reached them from the Messengers and they have no knowl-
edge of that which has not reached them, but were it to have
reached them they would have believed in it - in such cases
they suffice in having a generic faith. If such a person were to
act in accordance to what he knows that Allah has ordered him
with, conjoined with his faith and Zgwa then he is also one of
the Awlhya’ of Allah, the Exalted. His degree of love and close-
ness to Allah is determined in accordance to his faith and fagwa.
As for that portion of knowledge for which the proof has not
been established against him then Allah, the Exalted, does not
require of him more than he can bear such as would necessitate
his knowing it and having detailed faith in it. He will not punish
him for leaving this portion but he has lost out on completing
his love and closeness to Allah in proportion to the portion he
has missed.
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[6.2 The Differing Levels of the People of Paradise]

So whosoever knows what the Messenger came with, and be-
lieves in him in the specific, detailed sense and acts in accord-
ance to what he knows, such a person is more complete with
respect to his faith, love and closeness to Allah than the one
who does not know this with all of its details and hence does
not act by it. Both these categories of people are the Awlya’ of
Allah, the Exalted, but Paradise has varying levels, varying greatly
with respect to their supetiority,' and the pious, God-fearing
Awlhiya’ of Allah will reside in these levels as per their degree of
faith and Zagwa. Allah, the Blessed and Exalted says,
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Whoever should desire the immediate [worldly
gratification] - We readily grant from it what We
will to whom We intend. Then We have made
Hell for him which he will [enter to] burn
therein, censured and banished. But whosoever

! {M} Bukhati [Eng. Trans. 4/39 no. 48] reports from Aba Hurayrah (radiyAlahu
‘anbs) that the Messenger of Allah (§&) said,

“..indeed Paradise has one hundred levels which Allih has reserved for
those who fight in His Way, the distance between each level is like the
distance between the heavens and the earth.”
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desires the Hereafter and strives for it while
being a believer - it is those whose effort is ever
appreciated [by Allah]. To each [category] - to
these and to those - We extend from the gift of
your Lord and never has the gift of your Lord
been restricted. Look how We have favoured [in
provision] some of you over others but the Here-
after is greater in degrees [of difference] and
greater in distinction.

[ArLsra’ (17): 18-21]

Hence Allah, the Glorious and Exalted, explains that He ex-
tends his gifts to those who desire the world and to those who
desire the Hereafter and that his giving has never been held
back, not from the righteous or the sinful. Then He, the Ex-
alted says,
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Look how We have favoured [in provision] some
of you over others but the Hereafter is greater in
degrees [of difference] and greater in distinction.

[ALLra’ (17): 21]

So Allah, the Glorious, explains that the inhabitants of the
Hereafter will be of greater degrees in difference than the peo-
ple were in the worldly life and that these degrees are more
marked in their distinction. Allah has explained the differing
degrees of His Prophets (‘alayhim as-salam), and in the same way,
all of His servants are of varying degrees. Allah, the Exalted
- says,
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Those Messengers - some of them We caused
to exceed others. Among them were those to
whom Allah spoke, and some of them He raised
in degree. And We gave Jesus, the son of Mary, .
clear proofs and We supported him with the Pure
Spirit...

°‘C‘\\x

[ALBagarah (2): 253]
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And We have made some of the Prophets ex-
ceed others and to David We gave the book.
[ALLsra” (17): 55]

In Sahth Muslim from Abua Hurayrah (radipAliabu ‘anbu) that
the Prophet (#) said,
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“The strong believer is more beloved to Allah than the weak
and in both there is good. Be desirous and seek after that
which would benefit you and ask the belp of Allah and do not
despair. If you are afflicted with something then do not say, ‘If
only I had done [this] then such and such wonld have happened,’

rather say, ‘Allih decreed and did what He Willed.’ Indeed,
If only’ opens the actions of Shaytan.” *

In the Two Sahihs from Aba Hurayrah (radiyAllahu ‘anbu) and
‘Amr bin al-‘As (radipAllabu ‘anhn) that the Prophet () said,
ot st oy 0t 46 s oSt gt 13
“When the ruler strives to pass a verdict and is correct then he

bas two rewards, and if he strives fo pass a verdict and is
incorrect then be has one reward.” 3

Allah, the Exalted says,
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Not equal among you are those who spent be-

2 {F} Sahih Muslim [Eng. Trans. 4/1401 no. 6441] and Ibn Majah [no.’s 79,
4168].

* {F} The hadith of AbtG Hurayrah has been repotted by Bukhasi [Eng, Trans.
9/330 no. 450] and Muslim [Eng. Trans. 3/930 no. 4262]

{T} but the reference to the hadith of Aba Hurayrah has been left untranslated
in the English translation of Bukhari.

{F} The hadith of ‘Amt bin al-‘As has been reported by Bukhiti [Eng. Trans.
9/330 no. 450] and Muslim [Eng. Trans. 3/930 no. 4261].
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fore the conquest [of Mecca] and fought [and
those who did so after it].
[Al-Hadid (57): 10]
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Not equal are those believers remaining [at
home] - other than the disabled - and the
Mujdhidin [who strive and fight] in the cause
of Allah with their wealth and their lives. Allah
has preferred the Mujdhidin [who strive] with
their wealth and lives over those who remain
[behind] by degrees. And to all Allah has prom-
ised the best [reward]. But Allah has preferred
the Mujahidin over those who remain [behind]
with a great reward - degrees [of high position]
from Him and forgiveness and mercy. And Allah
is ever Forgiving and Merciful. '

[An-Nisa’ (4): 95-96]
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Have you made the providing of water for the
pilgrim and the maintenance of the Holy
Mosque equal to [the deeds of] one who be-
lieves in Allah and the Last Day and strives in
the cause of Allah? They are not equal in the
sight of Allah and Allah does not guide the
wrongdoing people. The ones who have be-
lieved, emigrated and striven in the cause of
Allah with their wealth and their lives are greater
in rank in the sight of Allah and it is those who
are the attainers [of success].

[Ar-Tawbah (9): 19-20]
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Is one who is devoutly obedient duting periods
of the night, prostrating and standing [in prayer],
fearing the Hereafter and hoping for the mercy
of his Lord, [like one who does not]? Say, ‘are
those who know equal to those who do not
know?’ It is only the people of understanding
who will take heed.

. [Az-Zumar (39): 9] -
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Allah will raise those who have believed among
you and those who were given knowledge by
degrees...

[ALMujadilah (58): 11]
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In Summary
e Faith can be general or detailed.

¢ Detailed faith is to have knowledge of what the Messenger
(%) came with and to act upon it.

® The more detailed a faith that a person possesses the greater
his wilayab to Allah.

® Paradise has varying levels and the Aw/ys’ will reside in them
as per their degree of wildyah.

® The Prophets are also of varying degtees.



CHAPTER SEVEN

[Tagwa s a Pre-Requisite for Wilayah]

It is now known that the servant can never be a Waly of Allah
unless he be a pious, God-fearing believer due to the saying of
the Exalted,
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Unquestionably, for the Awlzya’ of Allah there
will be no fear concerning them, nor will they
grieve - those who believed and were fearing
Allah.

[Yanus (10): 62-63]

And in the famous hadith of Sahih Bukhari, whose mention
has preceded, Allah, the Blessed and Exalted says in it,
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“My servant continues to draw near to Me by performing
optional deeds such that I love bhim.”

It is also known that the servant can never be a pious, God-
fearing believer unless he seeks to draw close to Allah by per-

forming the obligatory duties and hence becomes one of the
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righteous, the People of the Right. Then after this the servant
continues to draw closer to Allah by petforming the optional
deeds until he becomes one of the Forerunners, those who have
been brought close.

[7.1 Can Children or the Insane be Awliya?]

It is further known that none of the disbelievers ot hypo-
crites can ever be a Waliy of Allah and in the same way those
whose faith and worship is not valid, even if one were to as-
sume about them that they carry no sin such as the children of
the disbelievers and those to whom the Call has not been con-
veyed." This holds true even though it can be said about these

' {F} Al-Hafizibn Qayyim al-Jawziyyah said in “Zarig al-Fjjratayn’ [pp. 633-634]
while explaining the differing levels of the morally responsible people (mukallafin)
in the Hereafter,

“The Fourtheenth Level: a people who have no actions of obedience or
disobedience and neither do they have faith or disbelief. These people are of
diffetent types, from them are those to whom the Call has not reached in any
form or fashion, from them are the insane who cannot comptehend anything
nor differentiate between good and evil, from them are the deaf who cannot
hear at all, and from them are the children of the polytheists who died before
they reached the age of discernment.

The nation has differed greatly over this level of people and the greatest
divergence is to be found concerning the issue of the children of the polythe-
ists. As for the children of the Muslims then Imam Ahmad said, “There is no
difference concerning them,” meaning that they are in Paradise.

Ibn ‘Abdul Batr reported from a group of scholars that they refrained giving
a verdict [concerning the children of the Muslims] and said that all children
were subject to the Will of Allah. He went on to say,

And this is the opinion of a large group of the Legal Jurists and
Scholars of Hadith, from amongst them: Hammad bin Zayd;
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types of people that they will not be punished until a Messen-
ger is sent to them - they cannot be from the Awkya’ of Allah
unless they are one of the pious, God-fearing believers. There-
fore whosoever does not seek to draw close to Allah by per-
forming good deeds and leaving evil deeds cannot be one of
the Awlya’ of Allah. The same holds true for the insane and
children for the Prophet (#£) said,

Hammad bin Salamah; ibn al-Mubirak; and Ishaq bin
Rihawayah. They said, “This is in accordance to what Malik
recorded in his Muwatta in the chapters concerning Quadr and
the abadith he included therein and like the view of the majority
of his Companions.’

There is nothing directly reported from Malik concerning this but many of
his later followers wete of the opinion that the children of the Muslims ate in
Paradise and the children of the polytheists are subject to the Will of Allah. As
for the chﬂdren of the polytheists then there ate eight different opinions
voiced....

Then he, may Allah have mercy upon him, went on to discuss each opinion
along with the evidences presented by their proponents, and here is a list of
these eight opinions:

Refraining from giving a verdict on them.
That they are in the Fire. k
That they are in Paradise.
* That they are in 2 station between the two stations of Paradise and Hell.
That they are subject to the Will of Allzh.”
That they are the servants of the inhabitants of Parachse and thexr propet-
tes.
7.  'Their ruling is the same as the ruling of their fathers in the wordly life and
the Hereafter.
8. They will be tried on the Day of Judgement and a Messenger will be sent
then and to all those to whom the Call did not reach. So if they obey him
they will enter Paradise and if they disobey him they will enter the Fire.
Therefore, based upon this, some of them will be in Paradise and others in
the Fire.

SN
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“The Pen has been lifted from three: the insane until he regains

his sanity; the child until he reaches puberty; and from the one
who is asleep until he awakens.”

This hadith has been teported by the authors of the Sunans
from ‘A’ishah and ‘Ali (radip.Allabu ‘anhumd)?® and the People of
Knowledge have unanimously accepted it. However, the child
who is able to discern right from wrong will have his worship
accepted and be rewarded for it in the eyes of the majority of
the scholars.

As for the one who is insane, from whom the pen has been
lifted, then nothing of his worship is accepted by agreement of
the scholars.” Therefore his faith, disbelief, prayer or other acts

? {F} The hadith of ‘Ali has been reported by Aba Dawad [Eng. Trans. 3/1226
no. 4385], an-Nasa’i, ‘a/-Kubra’ [1343-7344], and Ahmad [1,/154-157]. Bukhari
[Eng. Trans. 7/146 chpt. 11, 8/527 chpt. 8] also reports it as a saying of ‘AlL

The hadith of ‘A’ishah has been reported by Aba Dawad [Eng. Trans. 3/
1226 no. 4384] an-Nas2’1 [6/156], ibn Majah [no. 2041] and Ahmad [6/100,
101, 144].

Similar apadith have been reported from Aba Qatadah by al-Hakim [4,/389];
Abt Hurayrah by al- Bazzar [no. 1540]; Thawban and Shaddad bin Aws by at-
Tabarani, ‘Musnad ash-Shanmiyyin’ [no. 386}; and Anas by Abu ash-Shaykh, ‘Tabagat
al-Muhaddithin’ [no. 1000].

The hadith is sapzh when taking into consideration all of its routes and
witnesses.

* {F} AlLHafiz, ‘al-Fath’ [12/121-122] said, “The legal Jurists have taken to the
implications of these ahadith except that ibn Hibban mentioned that the mean-
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of worship are not accepted. Indeed, in the eyes of the general-
ity of intelligent people, such a person is not capable of undet-
taking the affairs of this wotld such as trade and manufacturing,
He is not fit to be a cloth seller, a perfumer, a blacksmith or a
carpenter. His contracts are invalid by agreement of the schol-

ars just as are his transactions of buying and selling, his mar-
' riage, divorce, confession, testimony or any other of his state-
ments. Instead all of his words are to be regarded as useless and
idle speech that have no significance or bearing on Shari‘ah rul-
ings, reward or punishment. This is not the case with a child
who can discern right from wrong for in certain circumstances
and on certain occasions that are proven by [legal] texts and con-
sensus his words are given consideration, there also exist other
citcumstances which have been differed over [as to whether or
not his words are acceptable].

When it is known that the faith, agwi and drawing close to
Allah by performing the obligatory and optional actions of one
who is insane are not valid, and it is known that he cannot be a
Waliy of Allah, then it is not permissible to believe that such a
person is a Waliy of Allah. This is more so the case when the
only proof that one has for believing him to be a wa/ly is his
unveiling [certain hidden realities] concerning a particular indi-
vidual or his doing something such as pointing towards some-
one who subsequently dies or faints. The reason for this is that
it is known that the disbelievers and hypocrites from amongst
the polythelsts and the People of the Book can also perform
satanic feats and unveil certain [hidden] realities. Such feats can

ing of lifting the pens is that the evil they commit is not written but the good
is. Out shaykh said in “Sharh at-Tirmidhiy “This is cleat in the case of the child but
not applicable to the insane and one who is sleeping because they are included
amongst those whose wotship cannot be accepted due to the absence of their
awareness.”’
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be found amongst the soothsayers, magicians and worshippers
of the polytheists and the People of the Book. Therefore it is
not permissible for anyone to merely depend on the likes of
these feats alone to prove that a particular individual is a Waly
of Allah, even if he knows of nothing from this person that
would nullify his being a wa/jy. Now if this is the case with re-
gards to one who has done nothing that would nullify his being
a waljy, then what of one from whom it is known that he has
nullified the possibility of being a Wa/y of Allah such as one
about whom it is known that he does not believe in the obliga-
tion of following the Prophet (#) both inwardly and outwardly,
and instead believes that he should follow the outward aspects
of the Shariah and not the inner reality, or he believes that the
Awliya® of Allah have a route to Allah that is different to the
route of the Prophets (‘alaybim as-salah was salam), or he says that
the Prophets restricted and made narrow the path [to Allah], or
that they are role-models for the general masses but not the
elite, or other such things that are stated by some of those who
claim wildyah. Such people contain a level of disbelief that nul-
lifies faith not to mention nullifying the possibility of being a
Waliy of Allah, the Mighty and Magnificent! Hence whosoever
uses their miraculous feats to prove [these beliefs] then such a
person is more misguided than the Jews and the Christians.

The same is true of one who is insane, for the very fact of his
being insane nullifies the validity of his faith and worship which
are the pre-requisites of being a Waly of Allah. As for the one
who becomes insane sometimes and sane at other times, then if
he is a believer in Allah and His Messenger at the time of his
sanity, performing the obligations and avoiding the prohibited -
his periods of insanity do not prevent Allah rewarding him for
his faith and #zgwa that he had while being sane, and his degree

of love and closeness to Allah will be in accordance to that. In
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a similar way, the one who becomes insane after having faith
and fagwa will be rewarded by Allah for it and it will not be
rendered null and void by this insanity that he has been afflicted
with due to no sin that he has committed, and the Pen is lifted
from him in the state of his insanity.

Based upon what has preceded, the one who outwardly shows
that he is a waljy, yet does not perform the obligations and avoid
the prohibited, ind<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>