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«They (the believers) forsake their sleep
(to worship Allah). They invoke their Lord
with fear and hope; and they spend out
(charity) from what We bestow on them.y
[As-Sajdah 32:16]
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Al-hamdu lillah. Indeed, all praise is due to Allah. We praise Him
and seek His help and forgiveness. We seek refuge with Allah
from the evil within ourselves and from our wrongdoings. He
whom Allah guides, no one can misguide; and he whom He
misguides, no one can guide.
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I bear witness that there is no (true) god except Allah — alone
without a partner, and I bear witness that Muhammad () is His
‘abd (servant) and messenger.

2 2%

«O you who believe, fear Allah His due fear, and do not
die except as Muslims.»'
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1. Al ‘Imran 3:102.
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{0
«O mankind, fear your Lord who created you from
a single person, and created from it its mate, and
dispersed from them many men and women. And fear
Allah, through whom you adjure one another, and (the

ties of) the wombs. Indeed, Allah is ever-Watchful over
you.'

=
/ci
..

S Sz @ G I3 1 & L8 e off fé‘*’é;o

@WJ}JBL}; ’jjﬁ)\ég )u,é_szl rEy
«O you who believe, fear Allah and speak upright
speech. He will then rectify your deeds and forgive

your sins, and he who obeys Allah and His Messenger
has certainly achieved a great victory.»>’
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Indeed, the best speech is Allah’s (3) Book and the best guidance
is Muhammad’s (&%) guidance. The worst affairs (of religion) are
those innovated (by people), for every such innovation is an act of
misguidance leading to the Fire.*

1. An-Nisa’ 4:1.

2. Al-Ahzab 33:70-71.

3. The above paragraphs constitute “Khutbat-ul-Hajah (the Sermon of Need)”. The
Prophet (#%) often started his speeches with this, as was recorded by Muslim (868)
Abu Dawid, and others, from Ibn Mas‘ad, Ibn ‘Abbas, and other companions (.a4).

4. The Prophet (&) also said this paragraph when starting a speech, as was recorded
by Muslim (867), an-Nasa’i, and others, from Jabir Bin ‘Abdillah ().
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Our Mission: Purification and Cultivation

Islamic beliefs and practices must stem from Allah’s %) Book
and His Messenger’s (&) Sunnah, and should be guided by the

knowledge and understanding of the Sahabah (). Allah (3)
says:
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«O you who believe, obey Allah and obey the
Messenger and those in authority among you.»'

This is the path of guidance that Allah (¥5) prescribed for those
who seek true success and happiness.

Since many Muslims have departed, to varying degrees, from
this magnificent path, any work intending to revive Islam among
the Muslims must involve two fundamental elements:
purification and cultivation.

These two elements, detailed below, were central to the
Prophet’s (&%) mission, as Allah (8%) indicates:

5, & o o 2 97w //_“,{"‘-/// .ﬁ"/
S5 24558 sl e WE 2 o5 0T 6 55 Ay
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4O ot Yo I J5 o D& o TG T
«It is He who has sent among the unlettered a
Messenger from themselves: reciting to them His ayat,
purifying them, and teaching them the Book and

Wisdom — while verily they were previously in
manifest error.»?

1. Purification

Purification (or tasfiyah) is the process of clearing the path of
Islam from obstacles and obscurities, and then guiding people

1. An-Nisa’ 4:59.
2. Al-Jumu‘ah 62:2.
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to it. We must purify our sources of knowledge, beliefs, and
practices.

A. PURIFYING OUR SOURCES OF KNOWLEDGE

The Islamic Shari‘ah, when first revealed, was pure from
alterations, misinterpretations, and falsehoods. However, this
soon changed — misguided sects began to misinterpret the
Qur’an, fabricate hadiths, and spread their misguided opinions.
Yet, the Prophet (&) gave us glad tidings that in each generation
there would be virtuous scholars who purify the religion and
cleanse it from all impurity:

AW Cap G Gl B GlE K e G s
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(This knowledge will be carried by the trustworthy
individuals from every generation; they expel from it

alterations of extremists, falsehoods of pretenders, and
misinterpretations of the ignorant.’'

Therefore, it is key that we seek knowledge which is clear from all
impurities, and that we then understand it as the salaf understood
it, and that we look to what the aforementioned esteemed
scholars have said in regards to the conflicting views that later
appeared.

B. PURIFYING OUR BELIEFS

Philosophical arguments, cultural dictates, and alien notions have
tainted the beliefs of many Muslims. Therefore, it is imperative
to purify the Islamic faith, basing it solely on the Qur’an and
authentic Sunnah, cleansing it from all forms of shirk and

. Recorded by al-Bayhagqj, Ibn ‘Adiyy, and others from Aba Hurayrah, Ibn Mas‘ad,

and other companions (a4)). Verified to be hasan by al-Albani (Hidayat-ur-Ruwah
239).
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innovations, and aligning it with the belief of the Sahabah whom
Allah (¥%) praised, saying:

céi)u\ o f_AJ r.‘,.A\/ \.A J.«a-’ ; :)\&;%»

«So if they believe as you (O Muhammad and your
companions) believe, they are truly guided.»'

C. PURIFYING OUR PRACTICES

Innovated acts of worship (bid‘ahs), not authorized by Allah )
or His Messenger (&), have marred the religious practices of
many Muslims. Therefore, it is imperative to purify the Islamic
practices, basing them on authentic texts from the Quran and
Sunnah, matching them with the understanding and practice of
the Sahabah, and cleansing them from bid‘ahs. This is the “path of
the believers” that Allah (8£) describes as:

e 38 5 SN G 3 10 15T S5
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«He who opposes the Messenger — after guidance
became clear to him — and follows other than the
believers’ path: We will give him the consequence he
chose and admit him into hell — the most awful
destination.»’

2. Cultivation

Cultivation (or tarbiyah) is the steady and persistent process of
developing one’s self upon the correct path of Islam and abiding
by its teachings. It is to establish our beliefs and practices upon
the purified knowledge, and then continue to grow with this
knowledge. Cultivation goes hand-in-hand with purification.

1. Al-Baqarah 2:137.
2. An-Nisa’ 4:115.
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A. FOLLOWING THE SALAF

Purification of our beliefs and practices must extend into
cultivating ourselves and our communities upon the purified
teachings, striving to be true followers of our great salaf, the
Sahabah (). Praising both the Sahabah and their true followers,
Allah (3§) says:

r-h”‘\ u’-ﬂj _)\-«w\b \JM e N A

%

G2 2 of5 2 5ol 2 U 2 o5 )y
§©® 23380 330 Qs e s 0

«The first to embrace Islam among the Muhajiran and
the Ansar, and also those who follow them in the best
way: Allah is pleased with them and they are with Him.
He has prepared for them gardens beneath which
rivers flow, and in which they will abide eternally. This
is the supreme success.»'

The Sahabah were the righteous group that Allah () chose to
accompany His Prophet () and receive His Message. They left
the false religion of their forefathers, eagerly accompanied the
Prophet (&), learnt directly from him, helped him establish the
first and best Islamic community, and accurately spread his
teachings and passed them on.

B. CALLING TO THE PURE RELIGION

A vital part of cultivation is to invite all people, Muslims and non-
Muslims, to the pure and unadulterated religion of Islam. This
should be done by:

a. Adorning ourselves with good manners and righteous actions

to become exemplary representatives of our noble message.
Allah (¥%) says:

1. At-Tawbah 9:100.
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«Be pious scholars of the Lord because of what you
have taught of the Book and because of what you have
studied.»’

b. Presenting our message with wisdom, benevolence, and
kindness. Allah (£) says:

L,»Gs\)ﬁs 255 3223 32T 356 2SO 8 oz ) 4y
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«Invite to your Lord’s path with wisdom and good
exhortation, and argue with them in the best way.»’

12}

&,

Undertaking the obligation of inviting to Allah’s path is the duty
of all Muslims, individually and collectively, each according to his
best ability. Allah (8%) commands:

¢ 05335 0 B 1505 SR80 1 B sy

«Help one another in righteousness and piety; and do
not help one another in sinning and transgression.»’

This is the only way to attain Allah’s acceptance and achieve
happiness and success. Allah (¥£) says:

LL;} iz sl ﬂ @ﬁu“} gf & ®J‘ng%°
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«By time, a human is surely in loss, except for those
who believe, do righteous deeds, mutually enjoin the

1. Al ‘Imran 3:79.
2.An-Nahl 16:125.
3. Al-Ma’idah 5:2.
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truth, and mutually enjoin perseverance.»’

This, further, is the way to establish among the believers a true

and honest compassion that emanates from a strong unifying
cause. Allah (%) says:

{55 Gs A gy 205
«Hold fast, collectively, to Allah’s rope, and do not
disunite.»’

We seek Allah’s guidance and help, and we implore Him (3£) to
enable us to purify and cultivate ourselves and our communities
in the way that is most pleasing to Him — amin.

1. Al-‘Asr 103:1-3.
2. Al ‘Imran 3:103.



PREFACE

Figh Handbooks

Our “Figh Handbooks” series consists of detailed treatises
covering various figh subjects. We have published two titles in this
series:

@ Festivals & Celebrations in Islam eI g NP 3\;\!\
@ The Night Prayers: Qiyam & Tarawih le\ s

>3
-4

This Book

In this book, we found our discussions on clear proofs from the
Qur’an, the Sunnah, and authentic narrations from the sahabah
(#8%). With this, we hope to convey the truth, in sincere
fulfillment of the Prophet’s (%) command:

(Convey (the knowledge) from me — even is it be as
little as one ayabh, ...)!

We also hope that this will bring us, in sha’a ‘Llah, multiple
rewards. Jarir Bin ‘Abdillah (&) reported that the Prophet (%)
said:
A3 g Jo of D W B s B Y1 g 55 o
«.2;5:3» r.g;,éi o &4.5..; O‘;»:‘ o
He who initiates in Islam a good way gets his reward
for it, as well as rewards similar to all those who follow

1. Recorded by al-Bukhari (346 1), Ahmad, and others, from ‘Abdullah Bin ‘Amr ().

Xix
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him into it, without reducing any of their rewards.)'

We seek by this Allah’s (%) help, facilitation, and acceptance —
He is All Hearing and Answering,

SECOND EDITION

The first two editions of this book largely consisted of a

translation and merging of two works by the prominent ‘alim

Muhammad Nasir ud-Din al-Albani (&), namely, Salat ut-

Tarawih and Qiyamu Ramadan.

These two books, however, excluded discussion of many
important issues related to giyam (the night prayer). This had to do
with the historical circumstances that led to their writing, and the
scope of the message they intended to convey to the readers.

In our earlier two editions, we were forced to supplement the
translation with additional material to improve coverage of the
qiyam subject. Our work, however, remained artificial to some
degree, and lacking in regard to various issues.

This new edition, therefore, strives to remedy the earlier
shortcomings. The entire book has been rewritten and expanded
with two goals in mind:

a. Provide a comprehensive and independent coverage of the
subject of giyam, together with other issues that are
considered immediately related to it.

b. Keep the above-mentioned works by al-Albani () as a
backbone for the discussion of specific issues, most
importantly: the number of rak‘at of giyam. To this end, we
applied the following strategy:

i. Hadith analysis of the authenticity of narrations was
entirely moved from the main text to footnotes.

ii. Statements by al-Albani that are deemed vital for

emphasizing some points are singled out from the

1. Recorded by Muslim (1017), Ahmad, and others.
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surrounding text and put in an indented quotational
format.
In this edition, we have also included the Arabic text for all
hadiths, together with most of the Arabic vowel signs (tashkil).
Furthermore, in our hadith references, we now provide the
hadith reference numbers for al-Bukhari and Muslim narrations
(according to ‘Abd ul-Baqi’s standards). As for other narrations,
we provide the locations where they are verified to be authentic
(usually from al-Albani’s (4) books).
We hope that this book can now serve as a stand-alone and
comprehensive reference on the subject of giyam and related
issues. From Allah (48) we seek tawfiq (facilitation).

THIRD EDITON

In this third edition, the Author’s children made the follow
changes:

 The typesetting and typography (including layout, spacing,
and fonts) was improved.

« The layout of the chapters was improved.

+ Some discussions were abridged.

« Chapter 5, which was a discussion on the limit of the number
of rak‘at, was removed from the book. It was a technical and
lengthy discussion, thus only useful to a subset of readers. In
exchange, a brief section (named: “Limiting Qiyam to Eleven
Rak‘at”) was added to Chapter 4. For those who wish to read

the original chapter, it can be found at: kspublications.com/files/
qiyam-rakat.pdf.

Acknowledgment

All praise and thanks are due to our Lord (&) who facilitated the
completion of this work.
I ask Allah (3§) to reward all the Muslims who helped and
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supported this effort in various ways.

In particular, I ask Him (3§) to reward my shaykh and teacher,
Muhammad Nasir-ud-Din al-Albani (&), whose works have
been of tremendous benefit to me.

I ask Him (3§) to reward my wife whose ceaseless support and
advice have always provided a gentle push toward the completion
of my projects.

I ask Him (3%) to reward my children and all individuals who
proofread the manuscript and provided beneficial feedback. I ask
Him (4%) to reward my friend Aba Khalil al-Amriki who helped
in the translation and editing of the first edition.

I ask Him (%) to reward my brother Sadiq al-Jibaly who has
always been instrumental in supervising the editing and printing
of my books, as well as stocking and shipping them.

I ask Him (dg) to make this humble effort helpful and
profitable to the Muslims, forgive my shortcomings, purify my
work from hypocrisy and conceit, and accept it from me.
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«My Lord, keep me constant in prayer, and the same
for my progeny. Our Lord, answer my du‘@’. Our Lord,
forgive me, my parents, and the believers on Judgment
Day.»’

- My Lord, bestow Your peace and praise upon our Prophet
Muhammad (&8).

Sl s 13 4055 B w2

Muhammad ibn Mustafa al-Jibaly

And we, the Author’s children, ask Allah (38) to accept this

1. Ibrahim 14:40-41.
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work from our father, and all of his works, and ask Allah (8&) to
cure him completely, and to return him to his full health.

Jumada al-Akhirah 1443 H
January 2022







INTRODUCTION 1

Qiyam, Tahajjud, Tarawih, and Witr
DEFINITIONS

The night prayer (salat ul-layl) is defined as:

“The voluntary night prayer whose time extends from
‘ after “isha’ prayer until dawn.”

| Different names are used to describe this prayer, as follows:

Name Meaning Reason for this Name
Salat ul-layl The night prayer It is prayed at night.
It involves a long standing
Qiyam Standing for reciting lengthy portions
of the Qur'an.

Qiyam ul-layl Standing at night

It requires being awake

anajju Remaining awake during the night,
It consists of an odd number
Witr Odd-numbered of rak‘at. Witr often refers to

the last one or three rak‘at of
this prayer.

It may require resting
between consecutive pairs of
rak‘at.

Prayer with resting

Tarawih .
periods

1. See Lisan ul-‘Arab under “Hajada”.
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Qiyam, tahajjud, and tarawih are all the same prayer. There is only
one voluntary night prayer, with different names used to describe
it. Praying it at the later part of the night does not make it
different from giyam.

In this book, we will most often use “giyam” to refer to this
prayer. Sometimes we will use the term tarawih, because people
are more familiar with it than giyam when referring to the giyam
of Ramadan.

In some countries and masjids, mostly during the last part of
Ramadan, people pray tarawih early in the night, and then pray
another prayer that they call tahajjud at the end of the night.!

TARAWIH

From the earliest times, Muslims have used the name tarawih to
describe the night prayers of Ramadan. Ibn ul-Manzur (&) said:

“Tarwihah of the month of Ramadan was thus named
because people would rest after every four rak‘at. In one
report (it is named), ‘salat-ut-Tarawih’ because they used
to rest after every two taslims.”

While most ‘ulama’ allow using this name, some of them have
reservations because it carries the implication that one must rest
after every four rak‘at of tarawih. According to Shaykh
Muhammad Shaqrah: k

“The reason for this name is that, due to long recitation,
the people used to rest after every four rak‘at. This rest
became a necessary element of tarawih, even with very
short recitations. This led people to think that this is
a correct name revealed to Allah’s Messenger @) ...
Thus, it should be brought to the attention of people that

1. The salaf called this ta‘qib, and it was deemed acceptable by Anas (<) and others
after him.
2. See Lisan ul-“Arab under “Rawaha’.
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this is a novel name. It is better to use the name that the
Prophet (&) used for this prayer: giyam.”

1. Irshad us-Sari 3:75-77.






EXCELLENCE 2
OF QIYAM

Excellence of the Night Worship
THE BLESSED TIME INTERVAL

Each night, there is a blessed time interval during which Allah
(4£) accepts the supplication. Jabir (<) reported that the Prophet

(%) said:
Ao b G Qg paea 5 Wi Y 2L g s 8
4 55 G5y 0 sl ) gVl U
dndeed, there is a period of the night during which no
Muslim would be asking Allah for a favor from this life

or the hereafter, but that Allah grants it to him. And
this (hour) is every night.)'

Commenting on this hadith, an-Nawawi () said:

“This affirms that there is an interval of acceptance every
night, encouraging the believers to supplicate
throughout the night — with the hope of encountering
that interval.”

EXCELLENCE OF THE LAST ONE-THIRD OF THE NIGHT

The blessed interval in Jabir’s above hadith coincides with the last

1. Recorded by Muslim (757) and Ahmad.
2. Al-Minhaj 6:278.
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one-third of the nlght
Abt Hurayrah («) reported that the Prophet (ﬁ@ said:
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©Our Lord (3§) descends every night to the lowest
heaven when only one third of the night has remained.
He says, “I am the King, I am the King! Who will invoke
Me, so that I may answer him? Who will ask Me, so that
I may give him? Who will seek My forgiveness, so that
I may forgive him?”'

Abii Umamah (42) reported that the Prophet (&) said:
o LB 2y s D Sx el gash

Supplications are most acceptable in the last depth of
the night, and at the end of the prescribed prayers.)’

‘Amr Ibn ‘Abasah (¢ reported that Allah’s Messenger (£) said:
O axlist ob 2V J:IJ\ S B A G S 4S5 L iy
«‘_‘S.ea&u\:,\l:@m\;.h ‘_;JS\:

(The closest the Lord is to the (believing) servant is in
the last part of the night. If you can be among those
who extol Allah during that hour, do so.»’

Because of this, the Prophet (&) was consistent in rising to

1. Recorded by al-Bukhari (1145, 6321, 7494), Muslim (758), and others.
2. Recorded by at-Tirmithi. Verified to be hasan by al-Albani (Hidayat ur-Ruwah no.
1188).

3. Recorded by at-Tirmithi, an-Nasa’i, and al-Hakim. Verified to be authentic by al-
Albani (Sahth ul-Jami‘ no. 1173 and Hidayat ur-Ruwah no. 1186).
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‘worship Allah (%) during the last part of the night. ‘A’ishah (&)
reported:

AT iy gl 05 s 6
“Allah’s Messenger (£8) used to sleep in the early part

of the night, and wake up (for worship) during its last
part.”

And ‘A’ishah (&) reported:
| CEAEN g 18] Bk 1 25 018

“Allah’s Messenger (&%) used to rise (for the night
prayer) when he heard the rooster crowing.”

Likewise, a Muslim who plans to wake up during the night for
worshiping Allah should give priority to the blessed interval: the
night’s last one-third.

We note that the night extends from sunset to dawn, and can
be divided into three parts. As an example, if sunset is at 6:00 p.m.,
and dawn at 4:30 a.m., the night is 10%2 hours long, and each one
third is 3%z hours. The blessed interval would then extend from
1:00 a.m. to 4:30 a.m.

Excellence of Praying Qiyam

When a Muslim wakes up during the night, even accidentally, he

should be keen to pray two or more rak‘at of giyam. Qiyam entails
for a Muslim countless virtues and benefits.

A PRACTICE OF THE RIGHTEOUS BELIEVERS

A great quality of true believers is that they allocate a good
portion of their night for worshiping Allah and supplicating to

1. Recorded by al-Bukhari (1146), Muslim (739), and others.
2. Recorded by al-Bukhari (1132, 6461, 6462), Muslim (741), and others.
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Him. Allah (38) says:

B ULl 65 245 0% gl 2 2 36y
o T A SIS & O Tt P czt.
tg;ggiggw}u@u@;um ® sl A

4@ oJas ¥
«Their (the believers) sides forsake their beds,
invoking their Lord in fear and aspiration, and
spending out of what We bestowed on them. And no
soul knows what has been concealed for them of

(pleasures) that comforts the eye as reward for what
they used to do.»’

Abi Hurayrah and Sahl Ibn Sa‘d as-Sa‘idi («4) reported from the
Prophet () that Allah (dg,) says:

i Yy (Eaan B3 Yy (B 2 Y L Sl Gslad S33EN

«.;N oS B A5 Blacas 25 LB P
d have prepared for My righteous servants that which
no eye has seen, no ear has heard of, and never

occurred to a human heart. This is testified to by the
Book of Allah.)

The Prophet (&) then recited the two above ayat (32:16-17).2
Mu‘ath Ibn Jabal () reported that the Prophet (%) told him:

LS BbA gl BaG), (B2 a0 ¢ ol e S0 Y
A O e A Gy L 5B fald
Should I not guide you to the doors to goodness?

Fasting is a protection (from sins), charity extinguishes
sin as water extinguishes fire, and a man’s prayer

1. As-Sajdah 32:16-17.
2. Recorded by al-Bukhari (3244, 4779, 4780, 7498), Muslim (2824, 2825), and others.




during the night’s depth (is also one of those doors).,

The Prophet (£€) then recited the above two ayat from Surat-us-
| Sajdah (32:16-17).!

i From the above ayat and two hadiths, we learn that qiyam is
“ one of the doors of goodness for a believer, and that it brings in
“ its folds great and concealed rewards that Allah (%) keeps as a
surprise for the believers, for when they enter Jannah.

Allah (%) also says:
7 - - ] C%/ L P 2 o, B r] z
QS 35 68 2% AT sl @ 0085 oFx @ ol 81
| PR SRR A RPN X0 &2 g -
| pieds 20Nl ® o5aa U 0 5 SE B @ cnusd

4®

| «Indeed, the pious will be (in Jannah) among gardens

‘ and springs, enjoying what their Lord has granted

’ them. Indeed, they previously were doers of good.
They used to sleep but little of the night, and in the
hours before dawn they would beseech forgiveness.»’

And Allah (38) says:

%@L&:‘? \f/"' ’).g)) \_)M u‘-‘\s_\)%»

«And they (Allah’s truthful servants) are those who
spend the night prostrating and standing (in prayer) for
their Lord.»’

Abu Umamabh (&) reported that the Prophet (££) said:
5 B Sy (KIS g 25 86 N Ly 1K

1. Recorded by at-Tirmithi, Ibn Majah, and others. Verified to be authentic by al-
Albani (Sahih ut-Targhib wat-Tarhib no. 2866).

2. Ath-Thariyat 51:15-18.

3. Al-Furqgan 25:64.

The Night Prayers 9 2. Excellence of Qiydm -
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«. ‘.J)U aL@..Aj el ajag.»j

d urge you to perform giyam at night, because it was the
consistent way of the righteous people who preceded
you, it is a means of coming closer to your Lord, it
is a means of expiating your wrongdoings, and is a
restraint against sinning.'

Anas («£) reported that when the Prophet (&%) wanted to make a
strong supphcatlon for some people, he would say:

b G iy BN i A g3 Bl (S A Ja
« .J\;,:é Yj 5.;?\4

Ja‘al-Allahu ‘alaykum salata qawmin abrar, yaqumun-al-
layla wa-yasumun-an-nahar, laysi bi-athamatin wala
fujjar — May Allah make righteous people pray for you,
who stand at night (in worship) and fast during the day,
and who are neither avid sinners nor corrupt.)’

A MEANS FOR ATTAINING ALLAH’S NEARNESS, MERCY, LOVE, AND
APPROVAL

Qiyam is a means of coming closer to Allah (3§). In Aba
Umamah’s («&) earlier hadith, the Prophet (&) said:

2

5% Mg L6 L ey 2Ky
d urge you to perform giyam at night, because it is a
means of coming closer to your Lord.)’

1. Recorded by at-Tirmithi, at-Tabarani, and others. Verified to be hasan by al-Albani
(Hidayat ur-Ruwah no. 1184 and Irwa’ ul-Ghalil no. 452).

2.Recorded by Ibn Hamid and ad-Diya’. Verified to be authentic by al-Albani (as-
Sahihah no. 1810).

3. Recorded by at-Tirmithi, at-Tabarani, and others. Verified to be hasan by al-Albani
(Hidayat ur-Ruwah no. 1184 and Irwa’ ul-Ghalil no. 452).
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Furthermore, Allah’s mercy engulfs a Muslim who rises and also

wakes his spouse for giyam. Aba Hurayrah (<) reported that the
Prophet (££) said:

s &40 6 AR SN ‘GLMJ.U\ R 4l =
sy iy el me G b B A e Eldl gy
(FANPYEII RIESX] esj ob céL;i

May Allah have mercy on a man who wakes up at
night, prays, and wakes his wife to pray; and if she
refuses, he sprinkles water on her face. And may Allah
have mercy on a woman who wakes up at night, prays,
and wakes her husband to pray; and if he refuses, she
sprinkles water on his face.’

Also, Allah loves and appreciates a person who is consistent in
praying giyam. Aba Hurayrah (¢&) reported that the Prophet )
said:

§H: :‘J r@;;o,’.a' (:-G:J‘ ‘fé\gv &\"‘/Jiy}))
do Bl Bas O bl (JE O U ¢é§:é@:\e~5%\-“ibje}55%
B 0 ey ek J e G e ) g 0 i

s Lo s so7 a%a AN . 3 AA . a¥ A . sy o -
sl (SIS e 508 I G peds (25 1) Bl Bl
Bkl el o a0l Ae g 580 ey A s 3y

2 -

((;ﬁj‘gﬁ&fuﬂj\@rh’bw

(There are three individuals that Allah loves, smiles at,
and is pleased with: (1) A soldier who, finding a group
of the army running away, fights in their place, putting
his life at stake. Thus, he is either killed, or Allah helps

1. Recorded by Aba Dawid, an-Nasa’i, and others. Verified to be authentic by al-
Albani (Sahih ul-Jami‘ no. 3494 and Sahihu Abi Dawiad no. 1181).
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and protects him. Allah would say (to the angels), “Look
at my servant, putting his life at stake for My sake.” (2)
A person who has a beautiful wife and a soft and good
bed. Yet, he rises up (for worship) a portion of the night.
Allah would say, “He leaves off his desire to extol and
address Me, even though he could have slept.” (3) And
a person traveling with some company. They stay up
late working and then go to sleep, but he rises up (for
worship) before dawn, both during ease and hardship.)'

A MEANS FOR REACHING A HIGH STATUS IN JANNAH

Praying at night is one of the simple and effective means for
entering Jannah. We saw this earlier in the ayat of ath-Thariyat
(15-18).

‘Abdullah Ibn Salam («£) reported that the first thing that he
heard from the Prophet (££) when he (<) entered al-Madinah

was:
A oy <ol 1 kg cilelal 1250, otz L3S ot Ly
ey B LBIS Gly 8y
O people, spread (the greeting of) salam, provide food
(for the needy), be kind to your kin, and pray at night

while (other) people are asleep — you would then enter
Jannah in peace.)®

Qiyam is a means not for merely entering Jannah, but also for
rising to high levels in it. Mu‘ath Ibn Jabal (&%) reported that the
Prophet (&) said:

‘.}j‘j\:’ ’s)LZJb cr){ﬂ\ Crds ‘(.)UMJ\ ’;Lub c(-\xsaj\ (;\*L! ::‘)\:,-33\5\»

1. Recorded by al-Hakim, al-Bayhagqi, and others. Verified to be hasan by al-Albani
(as-Sahihah no. 3478 and Sahih ut-Targhib wat-Tarhib no. 629).

2. Recorded by at-Tirmithi. Verified to be authentic by al-Albani (Sahih ut-Targhib
wat-Tarhib no. 616).
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«.’é\._.g &L’J\)

(The (acts that elevate in) levels (of Jannah) are: feeding
food (to the needy), spreading (the greeting of) salam,
speaking kindly (to others), and praying at night while
people are asleep.)’!

And ‘Ali () reported that the Prophet (&) said:

WA clapih oo ikl Ll o Wb of G £ 3 B
u»U\ JJJL’ &3\"’) c(\ma-j\ cb} c(’\:.]a.” (”“l’b er\ QY‘ o &
((.r\.,g

dndeed, there are in Jannah (transparent and luxurious)
rooms whose outside is visible from inside, and whose
inside is visible from outside. Allah prepared them for
those who speak kindly, feed food (to the needy), fast
consecutively, and pray at night while people are
asleep.)’

A PRACTICE OF THE KNOWLEDGEABLE

Those who are endowed with true knowledge spend portions of
their night worshiping their Lord (3%) with utter devotion.
Allah (4g) says;

45 135 145 51 338 5 ok 03 ok &5 5 Ty
>Z2 20 04 ‘\2/ P //ﬁ,p/ ///F.a _ = 23
VJ\“)JJ{ c.)}«\.xY‘;\ \/_-))iLL_@.;\\\ <5 ’,‘_}3&}9
¢®

«Or (can an ungrateful human being be ever compared

1. Recorded by at-Tirmithi, Ahmad, and others. Verified to be authentic by al-Albani
(as-Sahihah no. 3169, as-Sunnah nos. 388, 465-471, and Irwa’ ul-Ghalil no. 684).

2. Recorded by at-Tirmithi, Ahmad, and others. Verified to be authentic by al-Albani
(Hidayat ur-Ruwah no. 1189).
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to) that who devoutly worships (Allah) during portions
of the night, prostrating and standing (in prayer),
fearing the hereafter and hoping for his Lord’s mercy?
Say, “Can those who know (the Truth) ever equal those
who do not know?” Indeed, only those who are
endowed with (conscious) hearts will remember this.»'

A MEANS FOR EXPIATION AND SUPPRESSION OF SINS

Qiyam is a means of expaiating our sins, and it also helps us refrain
from committing many sins. In Aba Umamah’s («g) earlier hadith,
the Prophet () said:

«.(..:‘}H oF dlgay OZE 5iG "b J.,U‘ ol r.§.\.L:«»
d urge you to perform giyam at night, because it is
a means of expiating your wrongdoings, and is a
restraint against sinning.)’

THE BEST OF VOLUNTARY PRAYERS

Qiyam is the best of voluntary prayers, because it is performed
at a time when there is little interruption and distractions, and
because it is less likely to contain elements of show-off. Aba
Hurayrah () reported that the Prophet (&%) said:

«. J.JJ\ o @ WA mj.g.d\ e A= 255 ’M\ J..,a.e\))

(The best of prayers, after those prescribed, are those
prayed in the depth of the night.)’

A SHOW OF GRATITUDE TO ALLAH

Rising for giyam is an important expression of gratitude for
Allah’s infinite favors upon us. Allah’s Messenger (&%) practiced

1. Az-Zumar 39:9.

2. Recorded by at-Tirmithi, at-Tabarani, and others. Verified to be hasan by al-Albani
(Hidayat ur-Ruwah no. 1184 and Irwa’ ul-Ghalil no. 452).

3. Recorded by Muslim (1163) and Ahmad.
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this in the finest manner.

Al-Mughirah, Abit Hurayrah, and ‘A’ishah (+¢)) reported that
the Prophet’s (#8) giyam prayer was so long that ‘his legs swelled
and his feet cracked. They asked him, “Why should you do this,
O Allah’s Messenger, when all of your sins, past and future, have
been forgiven?” He replied:

«?\j;ﬁfa e :;)ﬁ Yoy

Should I not be a servant who is perpetually grateful
(to Allah)?y!

AN INDICATION OF EXCELLENCE

Consistency in giyam is an important trait of goodnesss and
righteousness for a believer. ‘Abdullah Ibn ‘Umar (&) reported
that Allah’s Messenger (88) said about him:

«.J.:i“ g% ;k...a.:g 2 Q\fjj c;b\ e :}$j5\ (,.15»
(A good man ‘Abdullah is — if only he prays at night.

‘Abdullah’s son, Salim (#2), reported that after the Prophet &)
said this, his father would not sleep at night but very little.”

A SOURCE OF HONOR

A believer who consistently prays giyam is awarded honor among
Allah’s creation. Sahl Ibn Sa‘d, Jabir Ibn ‘Abdillah, and ‘Ali Ibn Abi
Talib (4£), all reported that the Prophet (8) said:

ol (S B ERs L e JE5A 7 0B Bt abhy
Jih &5 (,J.c\) e ¢5J;>us J.:b Sie b Jasly 44.9)\.0.» J»b ey,
« .uﬂLd\ u.& o)\;.ﬁ.}.n‘ 339) chm r\.:g u.g}o.”

1. Recorded by al-Bukhari (1130, 4836, 6471), Muslim (2819), and others.
2. Recorded by al-Bukhari (1121, 3740, 3741, 7030) and Muslim (2479).
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(Jibril came to me and said, “O Muhammad, live as long
as you wish — you will then surely die; love whoever
you wish — you will surely depart from him; and do
as you wish — you will surely be judged according to
it. And know that a believer’s honor lies in his giyam
at night, and his dignity is in being (financially)
independent from other people.”’

ATTAINING AWARENESS AND EXPELLING INDIFFERENCE

Praying at least two rak‘at at night gives a Muslim the status of
those who frequently remember Allah. This makes him aware of
his position and duties in life — contrary to most people who
live a marginal life, neglecting their major duties for the sake of
worthless worldly pleasures.

Abu Sa‘id al-Khudri (<) and Aba Hurayrah (<) reported
that the Prophet (%) said:

ER TGRS (A N A L I (R EL T N
oSy 4 5y 1)

(When a man wakes his wife at night, and they pray two
rak‘at together, they are recorded among the men and
women who frequently remember Allah.)*

Reciting as little as ten ayat during giyam protects against neglect
and carelessness. Furthermore, reciting more Qur’an increases
a Muslim’s awareness and enhances his status and records.

‘Abdullah Ibn ‘Amr () reported that the Prophet (&) said:

e 5 AT By 56 ay Gl G BT T o A% 56

1. Recorded by at-Tabarani (in al-Awsay), al-Bayhaqi, and others. Verified to be hasan
by al-Albani (as-Sahihah no. 831).

2.Recorded by Aba Dawad, an-Nasa’i, and others. Verified to be authentic by al-
Albani (Sahih ut-Targhib wat-Tarhib no. 626 and Hidayat ur-Ruwah no. 1194).
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(Whoever prays giyam reciting ten ayat, he will not be
recorded among the neglectful. Whoever prays giyam
reciting one hundred ayat, he will be recorded among
the devout. And whoever prays giyam reciting one
thousand ayat, he will be recorded among those with a
multitude of good deeds.)'

ACCEPTANCE OF SUPPLICATIONS

When a Muslim rises up at night for prayer and supplication, his
supplications become more likely to be accepted.

We saw earlier (p.5) that Allah particularly accepts the
supplications during the later part of the night. In one of the
narrations of Abt Hurayrah’s hadith that we cited there, the
Prophet (&) added:

P T3 1. Ao 0t 4. PR L U I W
i G Sl Yy pale 8 ok AT sy 48 B3 oD
Sl

(Allah then extends His hand and says, “Who wants to
invest (good deeds) with the One who is not wasteful
or unjust?” He continues to say this until the dawn
arrives.)’

REMEBERING THE QUR’AN

Praying giyam provides an important means of memorizing and
remembering Qur’an. ‘Abdullah Ibn ‘Umar (&) reported that the
Prophet () said:

o g o sl 555 Ly BB B Calo 26 15

1. Recorded by Abu Dawiid, Ibn Hibban, and others. Verified to be authentic by al-
Albani (as-Sahthah no. 642 and Sahih ut-Targhib wat-Tarhib no. 639).
2. Recorded by Muslim (758).
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(When the holder of Qur’an stands (in prayer) and
recites it during the night and day, he remembers it;
and when he does not stand (for reciting it), he forgets
it.!

PROTECTION FROM TRIBULATIONS

Qiyam provides an abode and protection from tribulations. Umm
Salamah (#) reported that the Prophet (&%) once woke up
terrified and said:

B3 oo 10 e O3 Uy ot e 0 O3 s il Bl
Sl B gl & oolal (X eli ol

«.935;-—\1\

(Exalted be Allah! What treasures has Allah sent down,
and what tribulations! Who would wake up the Women
of the Rooms (i.e., my wives) to pray? How many
dressed (wealthy) woman in this life who will be naked
(in hell) in the hereafter.)?

INTERCESSION IN THE HEREAFTER

Praying' giyam involves reciting portions of the Qur’an. This
recited Quran will intercede on Judgment Day for the person
who used to recite it. ‘Abdullah Ibn ‘Amr (&) reported that the
Prophet (£) said:
Ba 257 pua B ol oeids sl 2y SFA AL
Bt G5B O s AR Ly oM,
«.g\:j.i;é ad ‘_5113..; J:U\.:

Both fasting and the Qur’an intercede for a (believing)

1. Recorded by Muslim (789).
2. Recorded by al-Bukhari (115, 5844, 6218, 7069).
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servant on Resurrection Day. Fasting will say (to Allah),
“O my Lord, I prevented him from eating and fulfilling
his desire during the day, so allow me to intercede for
him.” And the Qur’an will say, “(My Lord,) I prevented
him from sleeping during the night, so allow me to
intercede for him.” Thus they are allowed to intercede
for him.!

The Excellence of Qiyam in Ramadan

There are many hadiths describing an additional merit for giyam
during the nights of Ramadan.

FORGIVENESS OF SINS

Praying giyam during Ramadan, if it is done with sincerity and
according to the Sunnabh, is a great means of atonement of sins.
Abt Hurayrah (¢ reported:

“Allah’s Messenger (%) encouraged the people, without
making it an absolute obligation, to perform giyam
during Ramadan. He used to say:

Coagd p pAE L D 5 (Blastly Gl 5Lk 36

(Whoever stands (in giyam) in Ramadan out of faith and

expectation (of Allah’s reward), all his previous sins

will be forgiven.)

This continued until Allah’s Messenger (&) passed, and
during the khilafah of Abu Bakr (+£») and a portion of
that of Umar («£).”

1. Recorded by Ahmad, at-Tabarani, and others. Verified to be authentic by al-Albani
(Sahih ut-Targhib wat-Tarhib no. 984, 1429).

2. Recorded by Muslim (759). The Prophet’s words in this hadith are in al-Bukhari (37)
as well.
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A MoST VIRTUOUS ACT

Praying giyam during Ramadan is one of the acts that would bring
a person to the status of the most righteous and the martyrs.
‘Amr Ibn Murrah al-Juhani reported that a man from the tribe of
Quda‘ah said to the Messenger (&), “O Allah’s Messenger, what
would be my status if I should testify that there is no (true) god
except Allah and that you are Allah’s Messenger, pray the five
prayers, fast and pray giyam in Ramadan, and give zakah?” The
Prophet (&) said:

Celigilly G AG e S 1B e Sl hy

(Anyone dying upon this will be (in Jannah) among the
most truthful and the martyrs.)’

SUMMARY: THE BENEFITS AND EXCELLENCE OF QIYAM

A practice of the righteous believers

Attaining Allah’s nearness, mercy, love, and approval
A means for reaching a high status in Jannah

A way of the knowledgeable

Expiation and suppression of sins

The best of voluntary prayers

A show of gratitude to Allah

An indication of excellence

¥ 0 Nk WD =

A source of honor

P
e

Attaining awareness and expelling indifference

[um—y
—

. Acceptance of supplications
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. Remembering the Qur’an
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w

. Protection from tribulations

P
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Intercession in the hereafter

1. Recorded by Ibn Khuzaymah, Ibn Hibban, and others. Verified to be authentic by
al-Albani (Sahih ut-Targhib wat-Tarhib no. 355,745, 989).
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GUIDELINES

CONSISTENCY
It is important to be regular in praying giyam and in maintaining a
constant number of rak‘at and length of recitation. A regular and

moderate giyam is better than a sporadic and long one.
‘A’ishah (&) reported that the Prophet (&%) said:

B Ol Leasdl ;il\ <) L)L:p‘}!\ Esy

(The most beloved deeds to Allah are the most
consistent, even if they are little.'

And ‘A’ishah (42) reported:
CRIM i 0,2 LN T s

“The most beloved deeds to Allah’s Messenger (%) were
the consistent ones.”

Consistency and moderation help maintain the deeds for a long
term, whereas deeds that come in big bursts tend to fade away
quickly. This is particularly true for giyam where a person may
slacken in performing it because of sleeping late, or because of
cold weather that makes him reluctant to rise from the warmth
of his bed. This would then make him blameworthy for dropping
a good practice that he used to uphold. ‘Abdullah Ibn ‘Amr (&)

1. Recorded by al-Bukhari (6462) and Muslim (783).
2. Recorded by al-Bukhari (1132, 6461, 6462), Muslim (741), and others.

21
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reported that the Prophet (&) said to him:

“-JSU‘ s 53 ‘JSU‘ G b OIS oY i 556 Y cail 3% by

(O ‘Abdullah, do not be like so-and-so. He used to pray
at night, then he stopped doing it.)’

‘A’ishah () said to Masriiq (#):
G5 g 130 50 BRY 35 b 25 56 B8 5 Y
ol L;L/a

“Do not ever stop praying giyam. The Prophet (&) never
ceased praying it. When he was sick or weak, he prayed
sitting.”

When a believer is consistent in praying giyam, but is forced to
miss it sometimes for travel or sickness, Allah (84%) would record
his giyam during the nights that he missed as if he prayed
normally during them. Aba Misa al-Ash‘ari («&) reported that
the Prophet (%) said:

Bl b ok 087 L Joe 8 o8 Gl 5 O o0 13y

(When a servant (of Allah) becomes sick or travels, it is
recorded for him similar (good deeds) to what he used
to do when he was settled or healthy.)’

In addition, if a believer takes all measures to rise up for giyam,
but is overwhelmed with sleep on a particular night, Allah, the
Most Merciful (dg), would also record for him that night as
though he prayed normally during it. Aba ad-Darda (s )
reported that the Prophet (&) said:

. Recorded by al-Bukhari (1152) and Muslim (1159).

2. Recorded by Aba Dawiid and Ibn Khuzaymah. Verified to be authentic by al-Albani
(Sahih ut-Targhib wat-Tarhib no. 632).

3. Recorded by al-Bukhari (2996), Aba Dawiid, and others.

—
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(When a person goes to bed intending to rise up for
prayer during the night, but is overcome by sleep until
the morning, what he intended is recorded for him. In
addition, his sleep is a sadaqah for him from his Lord.'

MODERATION

Qiyam does not have to be extensive and straining. ‘A’ishah (#)
reported that the Prophet (E) said:

«. \j.a\.w Ls"" 4&)\ (L«; N cA.U\)s cQ)AJ:J Lo J.«:J\ \j.\:-))

(Take upon yourselves only deeds that you can
(consistently) maintain, for by Allah, Allah is never
bored (i.e., never stops accepting your deeds) until you
are (by interrupting your worship).,’

We have seen above that giyam may be fulfilled by merely praying
two rak‘at and reciting ten ayat.

So a Muslim should assess his ability and tailor his giyam
accordingly.

ATTENTIVENESS

Qiyam should be prayed with a present mind, paying attention
to the meanings of the recitation and athkar. This is why it is
important to sleep early in the night. A person who had too little
sleep may completely lose attention, and may twist the texts and
meanings that he utters. ‘A’ishah (&) and Anas («£) reported that
the Prophet (&) said:

1. Recorded by an-Nasa’i, Ibn Majah, and others. Verified to be authentic by al-Albani
(Irwa’ ul-Ghalil no. 454).
2. Recorded by al-Bukhari (43) and Muslim (785).
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(When one of you becomes sleepy while praying
(giyam), let him lie down (for a short sleep) until sleep
departs from him. Indeed, when one of you prays while
he is sleepy, instead of seeking forgiveness, he might
curse himself.,’

LONG STANDING AND RECITATION

We indicated above that it is best to be moderate in performing
giyam (and other acts of worship). Moderation varies with
people’s circumstances and abilities. A person who is capable of
standing in giyam for a long time should do so, because this is the
best form of giyam and the most beloved to Allah ().

We cite again ‘Abdullah Ibn ‘Amr’s (¢&) hadith in which the
Prophet (&) said:
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(Whoever prays giyam reciting one hundred ayat, he
will be recorded among the devout. And whoever prays
giyam reciting one thousand ayat, he will be recorded
among those with a multitude of good deeds.)’

Miscellaneous Etiquettes
MENTIONING ALLAH UPON RISING FROM BED

The first thing to do when getting up from sleep is mentioning
Allah. There are many hadiths reporting what the Prophet (&%) said

1. Recorded by al-Bukhari (212, 213) and Muslim (786).
2. Recorded by Aba Dawid, Ibn Hibban, and others. Verified to be authentic by al-
Albani (as-Sahthah no. 642 and Sahih ut-Targhib wat-Tarhib no. 639).



The Night Prayers 25 3. Qiyam Guidelines

when he got up at night. In the following we list a few of them.
‘Ubadah Ibn as-Samit («&») reported that the Prophet (&) said:
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(Whoever wakes up at night and says:

“La ilaha illallahu wahdahu la sharika lahi, lah ul-mulku
wa-lah ul-hamdu, yuhyi wa-yumit, bi-yadih il-khayr, wa-
huwa ‘ala kulli shay’in qadir. Wa-subhan allahi, wal-
hamdu lillahi, wa-la ilaha illallahu, wallahu akbaru, wa-la
hawla wa-la quwwata illa billah, rabb ighfir li.”"—

“There is no (true) god except Allah, alone without any
partners. To Him belongs the sovereignty; and to Him
belongs all praise. He gives life and death, in His Hand
is all good, and He is capable of everything. Exalted is
Allah; all praise be to Allah; there is no (true) god except
Allah; Allah is the Greatest; there is no power or might
except from Allah. My Lord! Forgive me.”

Anyone who says this then supplicates, his supplication

will be answered; and if he performs wudi’ then prays,
his prayer will be accepted.»'

Rabi‘ah Ibn Kab al-Aslami (¢@) reported that he used to sleep by
the house of the Prophet (&%). When he (&%) got up at night, he
would hear him repeat for a long time:

1 w. Y, . °
ol &) Al Gliln

1. Recorded by al-Bukhari (1154), Ahmad, and others.
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«Subhana rabb il-‘alamin — Exalted is the Lord of the
creation.

Then he (&) would repeat for a long time:
(QrRvEEN) gi)\ Ollon

Subhanallahi wa bi-hamdih — Exalted is Allah, all
praise belongs to Him.»'

Ibn ‘Abbas () reported that one night he slept in his Aunt
Maymiina’s® (&%) house when the Prophet (&%) was there (for
her turn). The Prophet (&) chatted with his wife for a while and
then slept. When it was the last one-third of the night or shortly
thereafter, the Prophet (%) sat up, looked at the sky, and recited
the last eleven ayat of Sirat Al Tmran:
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«Indeed, in the creation of the heavens and earth, and
in the alternation of the night and day, are signs for
those of understanding ...»’

\\

He (&%) then reached for the waterskin, untied its cap, poured
water in a vessel, and performed a good and complete wudi’
without being excessive (in using the water). The Prophet &)
then stood for prayer, and he (Ibn ‘Abbas) got up, performed
wudi’, and stood on his left side. He (%) held him with his ear
and moved him to his right side. He completed thirteen rak‘at
of prayer, then lied down and slept until his breathing became
audible — as he used to do when he slept — until Bilal came to

1. Recorded by an-Nasa’i, at-Tirmithi, Aba ‘Uwanah, and Muslim (in part). Verified
to be authentic by al-Albani (al-Mishkat no. 1218).

2. This was also the house of Ibn ‘Abbas’s maternal aunt, Maymunah ().

3. Al ‘Imran 3:190-200.
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announce that it is time for the (morning) prayer, upon which he
&) prayed without performing wudi’. Among what he (&) said
in supplication (during the night prayers):
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Allahum-ajal fi qalbi niuran wa-fi basari nura, wa-fi
sami naran wa-fi lisani nira, wa-‘an yamini niiran wa-
‘an yasari niura, wa-fawqi niran wa-tahti niara, wa-
’amami niran wa-khalfi nira, wa-jal li niran —

O Allah! Place light in my heart, light in my eyesight,
light in my hearing, light in my tongue, light on my
right, light on my left, light above me, light underneath
me, light in front of me, and light behind me, and grant
me light.)'

PRAYING DURING THE LAST PART OF THE NIGHT

The best time for praying giyam is the last one-third of the night.
This has been mentioned in several of the earlier hadiths.
Furthermore, ‘Abdullah Ibn ‘Amr (&) reported that Allah’s
Messenger (&) said:
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(The most beloved prayer to Allah is Dawiid’s. He slept

one half of the night, gbt up (and prayed) for one third,
and then slept (the remaining) one sixth.)’ :

1. Recorded by al-Bukhari (1120) and Muslim (763).
2. Recorded by al-Bukhari (3420) and Muslim (1159).
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ABLUTION AND CLEANING THE TEETH

As soon as he got up, the Prophet (££) would brush his teeth with
siwak' and perform wudi’. A number of such reports, narrated by
‘A’ishah () and Ibn ‘Abbas (), will be cited later.

PRAYING WITH A MODERATE VOICE-LEVEL

One may pray giyam silently or aloud, but it is best to raise one’s
voice moderately. Abta Qatadah (<) reported that one night, the
Prophet (&) saw Aba Bakr (<) praylng with a low voice. He then
saw Umar («£) praying with a loud voice. Afterwards, he (&%)
said to Aba Bakr, «. iy GaisS J‘" &y &y S ,1, Ui L O Aba Bakr!
I passed by you praying and lowerlng your voice. He replied,
“I have been heard by Him whom I was privately addressing, O
Allah’s Messenger!” Then the Prophet () said to ‘Umar, « <% |
NOOW R L;Lw & &y & O ‘Umar! I passed by you praying and
raising your voice., He replied, “O Allah’s Messenger! Thereby, I
wake the sleepy and drive away Satan!” So the Prophet (&%) said:
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(O Abt Bakr, raise your voice a little. And you Umar,
lower your voice a little.)’

Ibn ‘Abbas (&) reported:

“The Prophet’s (&%) recitation (in giyam) was such that
one would hear him from the outer room while he is
inside (in the bedroom).”

1. A stick cut from the roots of a desert tree called arak, and used to clean the teeth; it
is also called miswak. The act of cleaning the teeth with siwak is called tasawwuk.

2. Recorded by Abit Dawid and at-Tirmithi. Verified to be authentic by al-Albani (al-
Mishkat no. 1204).

3. Recorded by Aba Dawiid and at-Tirmithi. Verified to be hasan by al-Albani (al-
Mishkat no. 1203).
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HOLDING THE MUSHAF

As much as possible, the imam should avoid holding a mushaf
(Qur'an-book) during the prayer. He should read from his
memory, because this was the predominant practice of the salaf.
The desire to complete the Qur'an during Ramadan should not
lead to violations of the Sunnah. The imam should not recur to
reading from the mushaf during the prayer unless his
memorization is very limited.

As for the people praying behind the imam, they should not
hold the mushaf, because that was not the practice of the salaf
either. Only if the imam’s memorization is weak, requiring
frequent prompting, may one of the men behind him help by
holding a mugshaf.

Ibn Baz (42) was asked in regard to holding the mushaf during
tarawih by the imam or the people behind him. He replied:

“There is a difference in this regard among the scholars.
Most probably, it is permissible for the imam to read
from the mughaf if he does not memorize much ... This
is confirmed by the report from ‘A’ishah (&). But if
an imam with good memorization is available, that is
better, because it helps the concentration and reduces
impermissible actions — since holding a mushaf
necessitates putting it down, taking it up, and searching
through the pages. Thus, this should not be done unless
necessary, and it is better to do without it.

As for holding the mushaf by the people behind the
imam, I know of no basis for this. The proper thing for
a person is to have serenity and devotion. He should
not hold a mugshaf, but should place his right hand over
the left one and place both over his chest. Holding a
mushaf will divert him from applying these sunnahs and
would probably involve his heart and eyes in reviewing
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the pages and ayat instead of listening to the imam. My
opinion is that one should avoid this and listen carefully.
If he has knowledge, he may prompt the imam;
otherwise, other people may do that. And even if the
imam made a mistake and no one corrected him, that
does not affect the prayer — except for al-Fatihah ... If
one person only holds a mushaf and prompts the imam if
needed, that may be permissible.”

Supplication for Starting Qiyam

There are various supplications and thikrs for starting the prayer
reported from the Prophet (). In particular, there are some that
he used to say at the beginning of giyam. It is recommended to
learn at least one of them. Learning more would allow practicing
the Sunnah in a better way by saying them at various times. In
what follows we present three such reports.

1. IBN ‘ABBAS’S REPORT

Ibn ‘Abbas (s) reported that when the Prophet (£) got up for
the prayer in the depth of night, he would say:

R 8y (e oy Yy it 15 s 80 14D
St B & s By (b oy Yy e 3
S By (SR B, B a3 A B (e o Yl

3.

PR

é)-g cgj;,:j w,\} céjﬁfj é);l;j o | é);; cé,.:.li-i U ;'.215\
Epal by (AT Ly 2356 L o (LS 3y (il

1. Al-Jawab us-Sahih p. 17-19.
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Allahumma lak al-hamdu, anta qayyim us-samawati wal-
Ardi waman fihinn, walak al-hamdu, anta nuar us-
samawati wal-Ardi waman fihinn, walak al-hamdu, anta
malik us-samawati wal-Ardi waman fihinn, walak al-
hamdu, ant al-haqqu, wa-wa‘duk al-haqqu, wa-liga’uka
haqqun, wa-qawluka haqqun, wal-jannatu haqqun, wan-
naru haqqun, wan-nabiyyuana haqqun, wa muhammadun
haqqun, was-sa‘atu haqq.

Allahumma lak aslamtu, wa-bika amantu, wa-‘alayka
tawakkaltu, wa-ilayka anabtu, wa-bika khasamtu, wa-
ilayka hakamt. Faghfir li ma qaddamtu, wa-ma akhkhartu,
wa-ma asrartu, wa-ma a‘lantu, wa-ma anta a‘lamu bihi
minni. Ant al-muqaddimu, wa-ant al-mw’akhkhiru, la
ilaha illa anta, wala ilaha ghayruk —

O Allah! All praise belongs to You; You are the
Custodian of the heavens and the earth and all that
is therein. And all praise belongs to You; You are the
One who gives light to the heavens and earth and all
that is therein. And all praise belongs to You; You are
the Sovereign of the heavens and the earth and all that
is therein. And all praise belongs to You; You are the
Truth; Your promise is the truth; meeting You (in the
hereafter) is true; Your speech is true; Jannah is true;
the Fire is true; the prophets are true; Muhammad is
true; and the Hour (of doom) is true.

O Allah! I submit myself to You, believe in You, rely on
You, turn to You, fight for You, and arbitrate to You.
So forgive what I have done in the past or will do in
the future, what I hide or declare, and what You know
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better than me (of what I did). You are the One who
brings (some people) forward, and move (others) back.
There is no (true) god except You, and there is no (true)
god other than You.)!

2. ‘A’ISHAH’S REPORT

‘A’ishah (&) reported that when the Prophet @) got up at night
(to pray), he would open his prayer by saying:
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Allahumma rabba jibrila wa-mika’ila wa-israfil, fatir as-
samawati wal-ard, ‘alim al-ghaybi wash-shahadah, anta
tahkumu bayna ‘ibadika fima kani fihi yakhtalifan. Ihdini
lima ‘’khtulifa fihi min al-haqqi bi-ithnika, innaka tahdi
man tasha’u ila siratin mustaqim —
O Allah, Lord of Jibril, Mika’il, and Israfil, Creator of
the heavens and the earth, Knower of the hidden and
witnessed things, You will judge among Your servants
about that wherein they used to differ. Guide me to the
truth in matters of difference, with Your permission,
You guide whomever You will to a straight path.)’

3. ABU SA‘ID’S REPORT

Abii Sa‘id al-Khudri () reported that when the Prophet (&) got
up for giyam, he would start the prayer by saying Allahu akbar,
then before reciting Qur’an, he would say:

1. Recorded by al-Bukhiri (1120) and Muslim (769).
2. Recorded by Muslim (770).
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Subhanak  allahumma  wa-bihamdika, wa-tabarak
asmuka, wa-ta‘ala jadduka, wa-la ilaha ghayruk.

La ilaha illallah. (Three times)

Allahu akbaru kabira. (Three times)

A‘uthu billah is-sami il-‘alimi min ash-shaytan ir-rajim,
min hamzihi wa-nafkhihi wa-nafthih —

Exalted are You, my God; all praise belongs to You,
hallowed is Your name; great is Your honor; and there
is no (true) deity but You.

There is no (true) god except Allah. (Three times)

Allah is the Greatest — He is great indeed. (Three
times)

I seek refuge with Allah, the All-Hearing, All-Knowing,
from the outcast Satan — from his spurring, blowing,
and breathing.)’

Recitation During Qiyam

THE PROPHET’S PRACTICE

The Prophet (8) did not fix the length of recitation for giyam. His
recitation varied in length; it was sometimes short, more often

long, and extremely long on some occasions. Ibn Mas‘ad ( %)
said:

1. Recorded by Aba Dawid, at-Tirmithi, and an-NasaL. Verified to be authentic by
al-Albani (al-Mishkat no. 1217).
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“I prayed with the Prophet (££) one night. He stood

(in recitation) for so long that I was inclined to do
something wrong.”
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He was asked, “What were you inclined to do?” And he replied, “I
was inclined to sit down and let him pray alone.™
Huthayfah Ibn al-Yaman (<) reported:
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“I prayed with the Prophet (&%) one night; he started
reciting sirat ul-Bagarah (2). 1 said to myself, ‘He will
make rukii‘ after one hundred ayat’. But he carried on;
so I thought, ‘He will finish it (the sirah) in two rak‘at.’
But he carried on; so I thought, ‘He will make ruki’
when he has finished it But he started sirat un-Nisa‘
(4) and recited it all; then he started sarat Al-Tmran (3)
and recited it all. He was reciting slowly; when he read
an ayah in which there was glorification of Allah, he
glorified Him; when an ayah called for asking (of Allah),
he asked; when an dyah called for seeking refuge (with
Allah), he sought refuge. Then he made ruka‘...”

One night when the Prophet (&) was ill, he () recited the seven
long sirahs: al-Baqarah (2), Al ‘Imran (3), an-Nisa’ (5), al-Ma’idah (4),

1. Recorded by al-Bukhari (1135) and Muslim (772).
2. Recorded by Muslim (772) and an-Nasa’1.
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al-An‘am (6), al-A‘raf (7), and at-Tawbah (8).!

Also, the Prophet (&) would sometimes recite one of these
sirahs in each rak‘ah’. He (£€) would sometimes recite in one
rak‘ah the amount of sarat ul-Muzzammil (73), which is twenty
ayat®; other times he would recite about fifty or more ayat‘. And

he (&%) said:
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(Whoever prays reciting one-hundred ayat in one
night, he will not be recorded among the heedless.»’

In another narration:
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(Whoever prays reciting two hundred ayat, he will be
recorded among the devoted and sincere.)*

‘UMAR’S PRACTICE

As established earlier, when ‘Umar («£) commanded Ubayy Ibn
Kab («2) to lead the people in prayer during Ramadan with eleven
rak‘at. Ubayy used to recite hundreds of ayat, until those behind
him would lean on their staffs because of the length of standing.
They would only finish with the approach of fajr.”

1. Recorded by Abt Ya‘la and al-Hakim. Verified authentic by the latter, ath-Thahabj,
and al-Albani (in Sifat us-Salah).

2. Recorded by an-Nasa’i and Aba Dawud. Verified authentic by al-Albani (in Sifar us-
Salah).

3. Recorded by Ahmad and Aba Dawud. Verified authentic by al-Albani (in Sifat us-
Salah).

4. Recorded by al-Bukhari (576) and Abi Dawad.

5.Recorded by ad-Darimi and al-Hakim. Verified authentic by the latter,
ath-Thahabj, and al-Albani (in Sifat us-Salah).

6.Recorded by ad-Darimi and al-Hakim. Verified authentic by the latter,
ath-Thahabi, and al-Albani (in Sifat us-Salah).

7. Recorded by Malik, and discussed earlier in the book.
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It is also confirmed that ‘Umar («£) summoned the reciters
of Ramadan and ordered the quicker of them to recite thirty ayat
(in one rak‘ah), the moderate to recite twenty-five ayat, and the
slower to recite twenty ayat.'

CORRECT LENGTH OF RECITATION

The longer the giyam prayer, the better. Thus, when one prays
alone, he is encouraged to make his recitation as long as possible.
The same holds true when one prays with those who do not mind
a lengthy recitation. The only restriction in such cases is that one
should not pray the whole night except on rare occasions. This is
in accordance with the Prophet (&%) who said:

GARSS C_s.\fa cg_si\.@\ e
(The best guidance is that of Muhammad.)’
On the other hand, when one prays as imam (leader), he should
only lengthen the recitation to an extent that would not be a
burden on those praying with him. Allah’s Messenger () said:
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(When one of you leads the people, he should shorten
the prayer; among them are the young, the old, the
weak, the sick, and those who have needs to fulfill. And

when he stands alone, let him lengthen his prayer as he
wishes.)®

1. This hadith, recorded by ‘Abd ur-Razzaq and al-Bayhaqi, was discussed earlier as
well.

2. Recorded by Muslim (867) and an-Nasa’i.

3. Recorded by al-Bukhari (7159) and Muslim (467).
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RECITATION IN THE THREE RAK‘AT OF WITR

The Prophet’s Sunnah (way) for the three rak‘at of witr was to
recite sirat ul-A‘la (87) in the first rak‘ah, sirat ul-Kafiran (109) in
the second, and surat ul-Ikhlas (112) in the third. Sometimes he
would add to the latter: sirat ul-Falaq (113) and sarat an-Nas (114).
Once he (&) recited one hundred ayat from sirat un-Nisa’ (3) in
the last rak‘ah of witr.!

The Time of Qiyam
The time of giyam is from after ‘isha’ prayer up to fajr prayer. Aba
Basrah (<) reported that the Prophet (&%) said:
Do ) sleall Do 53 Wlad G ey G 183 A B
| . )
dndeed Allah added a prayer for you: it is witr; so pray

it between ‘Isha’ and fajr.)*

| However, one should try to pray it in the later part of the night,
because that is better then the earlier part, as the Prophet (%)
said:
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(Whoever fears that he will not wake up in the later
part of the night, let him perform witr in the first part
of it. And whoever expects to wake up in the later part

of the night, let him pray it then. Indeed the prayer at
the later part of the night is witnessed (by the angels),

1. Recorded by an-Nasa’i and Ahmad with an authentic chain.
2. Recorded by Ahmad and others. Verified to be authentic by al-Albani in as-Sahihah
(no. 108) and Irwa’ ul-Ghalil (2:158).
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and that is better.)!

If one has a choice of praying in the first part of the night with a
jama‘ah (congregation) or the later part alone, then praying with
the jama‘ah is better, because it counts as if he prayed the whole
‘night — as was established earlier (p. 121). This was the practice
of the companions during the time of ‘Umar (), as was cited
earlier from the report of ‘Abd ur-Rahman Tbn ‘Abd al-Qari
(p. 123). Also, Zayd Ibn Wahb said:

“Abdullah Ibn Mas‘ad used to lead us in the month of
Ramadan; and he would finish while it was still night.”

As was mentioned earlier, Imam Ahmad was asked, “Should we
delay giyam till the end of the night?” In response, he expressed his
understanding of this and the previous report by saying, “No, the
sunnah of the Muslims is dearer to me.”

Concluding Qiyam
QUNUT

The giyam is concluded with a final rak‘ah, in which one may say
the qunit, before or after ruku’. This is explained in chapter 5.

WHAT TO SAY AT THE END OF WITR

It is recommended in the sunnah to say at the end of witr, either
before or after taslim:
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Allahmma inni a‘uthi biridaka min sakhatik, wa bi-

1. Recorded by Muslim (755) and others.
2. Recorded by ‘Abd ur-Razzaq with an authentic isnad.
3. Reported by Abat Dawid in his Masa’il.
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mu‘afatika min ‘uqubatic, wa a‘uthu bika mink; la uhsi
thana’an ‘alayk, anta kama athnayta ‘ala nafsik —

O Allah! Indeed I seek refuge in Your pleasure from
Your wrath, in Your protection from Your punishment,
and I seek refuge in You from You. None can count
Your praise, You are as only You praise Yourself.,'

When the Prophet (&%) made taslim at the end of witr, he would
say:
((.gujf\:ﬂ\ S oy

Subhana ’l-malik il-quddus — Exalted is the Holy
Sovereign.

He would repeat this three times, extending his voice and raising
it on the third time.

THE TWO RAKAT FOLLOWING WITR

One may pray two rakat after witr. We cited earlier ‘A’ishah’s (&)
report (p. 187?) that the Prophet (&) prayed them consistently.
Furthermore, he recommended praying them to the travellers.
Thawban («£) reported that they (the sahabah) were travelling
with Allah’s Messenger (&%), and he told them:

JER o 36 a8 28T T 16 (Y A AN 1B S
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dndeed, this travel constitutes struggle and hardship.
So, after one of you prays witr, let him pray two rak‘at.
If he later wakes up, (he may pray giyam,) otherwise,

1. Recorded by Abtu Dawid, an-Nasa’i, and others. Verified to be authentic by al-
Albani (Irwa’ ul-Ghalil no. 430).

2. Recorded by Abu Dawud and an-Nasa’i from Ubayy Ibn Ka‘b and Ibn Abza ().
Verified to be authentic by al-Albani (al-Mishkat no. 1274,1275).
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they will be recorded for him (as giyam).,'

These two rak‘at following witr seem to conflict with the Prophet’s
(&%) statement:

.«.\j::) J.:il\i rij)h’é X \)13.;.-\»
Let your last prayer at night be witr.)? '
The scholars have tried to reconcile in various ways between this
hadith and the above two reports. We find the best understanding
in this regard is that of Ibn Nasr who said that the command in
the latter hadith is, “A command of choice, not obligation.”

The sunnah is to recite in these two rak‘at: surat uz-Zalzalah
(99), and Sarat ul-Kafiran (109).

Miscellaneous Witr Issues
ONE WITR PER NIGHT

One may pray witr only once per night. This follows from many of
the previous reports. In addition, Talq Ibn ‘Ali reported from his
father that he heard Allah’s Messenger () say:

«. :d;j ) Q\JS) Yy
(One may not pray two witrs in one night.,*
Commenting on this hadith, at-Tirmithi said:

“The scholars among the Prophet’s (%) companions and
those who came after them have differed in regard to

1. Recorded by Ibn Khuzaymah, ad-Daraqutni and others. Verified to be authentic by
al-Albani (as-Sahihah no. 1993).

2. Recorded by al-Bukhari (998), Muslim (751), and others.

3. Recorded by Ibn Khuzaymah with reports from ‘A’ishah and Anas whose chains
strengthen each other. See Sifat us-Salah.

4. Recorded by Aba Dawid, at-Tirmithi, and others; verified to be authentic by al-
Albani (Sahth ul-Jami‘ no. 7567).
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one who prays witr early in the night, then wakes up
later.

Some of them took the position that he should revoke
his earlier witr by adding one rak‘ah to it, pray as much
as he wishes, then end it with witr, because one may not
pray two witrs in one night. This is the opinion of Abi
Ishagq.

Others took the position that he may pray as much as he
wishes, without revoking his witr. This is the opinion of
Sufyan ath-Thawri, Malik Ibn Anas, Ahmad, and Ibn ul-
Mubarak.

The latter is the correct opinion, because it has been
reported with various chains that the Prophet &)
prayed after witr.”!

MISSING WITR

There are various hadiths allowing one who misses witr to make it
up in the morning. For example, Aba Sa‘id (&%) reported that the
Prophet (&) said:
a3l 3518 et 3 5 3N e b o
df one misses witr because of sleep or forgetfulness, let

him pray it when he remembers or wakes up.)®

And Zayd Ibn Aslam reported from his father that the Prophet
() said:

((.c«ﬁ'fg i 13] g}«d—l” :G/' 9;7; :,.3 6\3 Y

df one misses witr because of sleep, let him pray it in

1. Sunan ut-Tirmithi.
2. Recorded by Ibn Majah, at-Tirmithi, and others. Verified to be authentic by al-
- Albani (Sahih ul-Jami‘ no. 6562).
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the morning.’

On the other hand, there are various hadiths declaring that witr
may not be prayed in the morning. For example, Ibn ‘Umar (&)
reported that the Prophet (&8) said:

o o
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(When the dawn arrives, all night prayer and witr are

gone. So pray witr before dawn.)’

The best reconciliation between these hadiths is to say that one
who voluntarily misses witr may not make it up, contrary to him
who intended to wake up but slept through the night.

PRAYING WITR WHILE RIDING

Sa‘id Ibn Yasar () reported that he was travelling with Ibn
‘Umar. During the trip, he stayed behind for a short while, and
then he re-joined him. Ibn ‘Umar asked him, “Where have you
been?” He replied, “I stopped to pray witr.” He then said:
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“Shouldn’t you take a good example from Allah’s
Messenger? I saw Allah’s Messenger () pray witr on his
camel.”

This indicates that a traveller may pray witr while sitting on a
moving animal or, in our time, in an automobile, airplane, or

—

. Recorded by at-Tirmithi who said, “This is more authentic than the previous one,”
meaning Aba Sa‘id’s hadith (Sahih ul-Jami‘ no. 6563).
2. Recorded by Aba Dawid, at-Tirmithi, and others. Verified to be authentic by al-
Albani (Irwa’ ul-Ghalil no. 422).
3. Recorded by al-Bukhiri (999), Muslim (700), and others.
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similar. In such cases, one should do his best to face the direction
of the Qiblah, especially at the beginning of the prayer.






FORMS OF QIYAM l 4

The Number that the Prophet Prayed

Abu Salamah Bin ‘Abd ur-Rahman reported that he asked ‘A’ishah
(«) about the Messenger’s prayer during Ramadan. She said,
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“Whether it was Ramadan or any other month, Allah’s
Messenger (&) did not pray more than eleven rak‘at. He
would pray four' - and do not ask about their excellence
or length. Then he would pray four - and do not ask

about their excellence or length. Then he would pray
three.”

An-Nawawi commented in his explanation of $ahih Muslim, “This
indicates the permission to do so (pray four with one taslim).
However, it is better to perform taslim every two rak‘at, which was
the common practice of the Prophet (), and conforms with his
command to pray the night prayer in pairs.”

In another report, ‘A’ishah (4) said,

1. Meaning with one taslim. :
2.Recorded by al-Bukhari (1147), Mushrn (738), Abu ‘Uwanah Aba Dawud at-
Tirmithi, an-Nasa’i, Malik, al-Bayhagqi, and Ahmad.

45
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“Allab’s Messenger (&%) prayed thirteen rak‘at at night

in Ramadan* and other months, of them were the two
rak‘at of fajr.”!

And in still another report, ‘A’ishah (&) said,

ARe] Foe 13 G\Jaf & :;S 58 &N J»vUL* ulfej il Jy) o
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“Allah’s Messenger (&) prayed thlrteen rak‘at at mght
- Then, after hearing the call for fajr prayer, he would pray
two short rak‘at.”

Regarding the apparent conflict between the last two reports, al-
Hafiz Ibn Hajar said,

“It is possible that, in this report, ‘A’ishah included in
the night prayer the two post-‘ish@’ rak‘at that he (&%)
prayed at home, or the two short rak‘at with which he
(%) started the giyam. It is established in Sahih Muslim
that he (&) used to start his night prayer with two short
rak‘at. I find the latter possibility more correct, because
the report of Aba Salamah, which confines the number
to eleven rak‘at, describes that, ‘He prayed four then
four then three.” It does not make any reference to the
two short rak‘at mentioned in Malik’s report. This is
permissible, because the addition to a report by a
trustworthy hafiz> is acceptable. This is further
confirmed by a report recorded by Ahmad and Aba

1. Recorded by Ibn Abi Shaybah, Muslim (738), and others.
2. Recorded by Malik and, from him, al-Bukhari (1170) and others.
3. Meticulous recorder or memorizer of Hadith.
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Dawid from ‘Abdullih Bin Abi Qays from ‘A’ishah
saying,

“The Prophet (&%) would make witr with four and three,

..., or ten and three. He would not make witr with more
than thirteen or less than seven”

This is the most authentic report that I found in this
regard, and with it, one may resolve the apparent
conflict between the reports from ‘A’ishah.”

This explanation by al-Hafiz is also confirmed by Malik’s report
from Zayd Bin Khalid al-Juhani who narrated:

4
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“One night, I decided to closely observe the way the
Messenger (££) performed his night prayer.
So he prayed two short rak‘at
Then he prayed two extremely long rak‘at.

Then he prayed two rak‘at shorter than the preceding
two.

Then he prayed two rak‘at shorter than the preceding
two.
Then he prayed two rak‘at shorter than the preceding
two.

Then he prayed two rak‘at shorter than the preceding
two.

1. This hadith is cited later in this chapter.
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Then he prayed (one) witr.
This totaled to thirteen rak‘at.”

What seems to be most likely is that these two short rak‘at are the
sunnah of ‘ish@’, because there are no reports mentioning them in
addition to the thirteen rak‘at.

Jabir Bin ‘Abdillah (<) reported,

“Allah’s Messenger (&%) led us (one night) during Ramadan,
praying eight rak‘at and witr. On the following night, we gathered
in the Masjid hoping that he will come out again (to lead the
prayer). We stayed there until the morning. Then we entered (to
the center of the Masjid) and said, ‘O Messenger of Allah! Last
night we gathered in the Masjid hoping that you would lead us in
the prayer.” To which he replied,

otor -~
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- dndeed I feared that it would become an obligation on
you,”

LIMITING QIYAM TO ELEVEN RAK‘AT

The correct number of rak‘at for giyam is eleven (11). This follows
the Messenger’s (#€) Sunnah. One may not add to this number,
for he () did not add to it his entire life.

However, one may reduce the number of these rak‘at; one
may even pray only one rak‘ah of witr. This is supported by the
Prophet’s () actions and words.

Regardless of what arguments are presented for or against
adding to the reported number of rak‘at, no Muslim should

1. Recorded by Malik, Muslim (765), Abi ‘Uwanah, Abii Dawid, and Ibn Nasr.

2.Recorded by Ibn Nasr, and at-Tabarani in al-MuSam us-Saghir. Its isnad is hasan
because of the previous hadith. In Fath ul-Bari and at-Talkhis, al-Hafiz indicated its
soundness, and referenced it to Ibn Khuzaymah and Ibn Hibban in their Sahihs.
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hesitate in acknowledging that the best number to pray is that
confirmed from the Prophet (%), as he () said,

«..LQ.,..»’& S és.\i (s ;;'-j»

(The best guidance is Muhammad’s (££).,!

Nothing should prevent the Muslims today from adhering to this
sunnah, thereby fulfilling the Prophet’s (&) instruction,

RO AN <) OHAN °C.’»)

(Leave what gives you doubt, for that which does not
give you doubt.y’ '

This should be further emphasized when we realize that most
Muslims who perform tarawih as twenty rak‘at abuse this prayer
by performing it so fast as to lose all form of khushii‘ (devotion)
and serenity. By that, they make all of their prayer liable to being
annulled and rejected. Had they only prayed the correct number
confirmed in the Sunnah, spending the same amount of time to
perform it, their prayer would be more correct and acceptable by
any scholar’s judgement. Jabir (<) reported that the Prophet (&)
said,

«.qj.‘iﬁ :))L A J.:‘a.ﬁ»

(The best prayer is that with long qunit (standing).,’

Praying less than Eleven Rak‘at

The Prophet’s (#£) practice and words indicate that it is
permissible to pray less than eleven. As for the practice, ‘Abdullah
Bin Abi Qays reported that he asked ‘A’ishah (&), “How many

1. Recorded by Muslim (867).
2. Recorded by Ahmad, at-Tirmithi, and others, with an authentic isnad.
3. Recorded by Muslim (756) and others.
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(rak‘at) did Allah’s Messenger () pray witr?” She replied,

“He prayed witr four' and three (rakat), or six and three,
or ten and three; he would not pray witr less than seven,
nor more than thirteen.”

This hadith of ‘A’ishah indicates that what was reported from her
in another narration — that the Prophet () prayed three rak‘at
for witr — means three, preceded by four. At-Tahawi recorded
from her with an authentic isnad that she said, “Witr used to be
seven (rak‘at ), or five, or three incomplete.” At-Tahawi
commented,

“She disliked praying witr three rak‘at only, not preceded
by others.”

And as for the Prophet’s (&%) words, Aba Ayyub al-Ansari (<)
reported that the Prophet (8) said,
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Witr is true (as a recommended act of worship).
Anyone who wishes may pray five (rak‘at); and anyone
who wishes may pray three; and anyone who WlSheS
may pray one.’

This is a clear text which permits reducing witr to just one rak‘ah.
The salaf practiced this sometimes, as indicated by al-Hafiz Ibn
Hajar:

1. The first two of them were the sunnah prayers after ‘Isha’, or two light rak‘at that the
Prophet (8) performed before giyam. This is also the view of al-Hafiz Ibn Hajar.

2. Recorded by Abi Dawid, Ahmad and others with a good chain of narrators. It is
authenticated by al-Hafiz al-Traqi in Takhrij ul-Thya.

3. Recorded by at-Tahawi, al-Hakim, and others. The chain of this hadith is.authentic,
as is verified by al-Hakim, ath-Thahabi, Ibn Hibban, and others. :
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“It is authentically reported that a number of the sahabah
prayed one rak‘ah for witr, without praying any nafl
prior to it. It is recorded in Muhammad Bin Nasr’s book
and others, with an authentic isnad from as-Sa’ib Bin
Yazid, that ‘Uthman recited Qur’an one night in just one
rak‘ah; and he did not pray anything else. We will also
cite in the chapter of al-Maghazi the report of ‘Abdullah
Bin Thatlabah that Sa‘d prayed one rak‘ah for witr, and
in al-Managqib the report that Mu‘awiyah prayed one
rak‘ah for witr, which was approved by Ibn ‘Abbas.™

Various Ways of Performing Qiyam

The Prophet (&) prayed giyam and witr in various manners. This
is not recorded in most figh books — whether abbreviated or
detailed. It is important to clarify this sunnah to the people, so that
its lovers will have the chance to follow it, and those that think
there is only a single correct form will take heed. May Allah (3§)
enable us to follow His Prophet (8) in the best way, and avoid the
innovations from which he warned us.

Therefore, we present in the following the various manners in
which the Prophet (&) prayed giyam, as confirmed by authentic
narrations.

After Ibn Khuzaymah mentioned a number of hadiths
describing the manner of praying giyam, he concluded,

“One is permitted to pray any of the various numbers of
rak‘at that the Prophet (££) prayed, and in the manners
that he did. No blame may be directed to the person who
chooses to pray in any of these manners.”

SUMMARY OF THE VARIOUS METHODS

In the following table, we present the various methods, reported

1. Fath ul-Bar1i. :
2. Sahih Ibn Khuzaymah 2:194.
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from the Prophet (&), for praying giyam. The succeeding notes
explain some obscure points. The references are numbered after
the hadiths in the next subsection. ‘

Total Pre Core Post Ref - Note

Start with very long pair; gradually
shorten next pairs.

1113 |2 12,2,2,22,1{0 |1,2,3

The last five have only one sitting

2113 12 12,225 0 14 and taslim at the very end.

3111 10 12,22,2,2,1|10 |56

The fours are prayed with a sitting

41110 1443 o 17 and taslim in their middle.
The nine are prayed without sitting
5/11 |0 |9 2 |8 except on the eighth, then on the
last one.
» The seven are prayed without
69 |0 {7 2 |8 sitting except on the sixth, then on

the last one.

+ “Pre” refers to the two rak‘at that precede giyam. They are
relatively short.

+ “Core” refers to the main body of the giyam prayer. It is
divided to different numbers of rak‘at as reported in the
Sunnah. ,

o “Post” refers to the two rak‘at that follow witr, which the
Prophet (%) prayed while sitting. They will be further
discussed near the end of this chapter.

+ The best method (which should be applied most frequently), is
the first, or one of its variations (such as the third).

+ Other methods can be deduced from the above by decreasing

~ the number of rak‘at in any of the preceding methods, in
multiples of two rak‘at, down to a minimum of only one rak‘ah.

This derives from the Prophet’s (££) previous saying (p. 50),
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(One may pray it as five, three, or one rak‘ah.

This hadith provides a clear proof that it is permissible to pray witr

with these three numbers, even though none of them has been

reported from the Prophet’s () action — rather, ‘A’ishah (&)
confirms in a previously cited report (p. 49) that he (&%) never
prayed witr less than seven rak‘at.

One may pray these five or three rak‘at as follows:

a. With one sitting and taslim, as in the second method above,

b. Sitting without taslim after every pair of rak‘at, as in the fourth
method above (this may not be done in the case of the three
rak‘at, as will be explained below), ) '

c. Make taslim after every pair of rak‘at, as in the third and other
methods above. This is the best way.

EVIDENCE FROM HADITHS
1. Zayd Ibn Khalid al-Juhani reported,

“One night, I decided to closely observe the way the
Messenger (&) performed his night prayer.

So he prayed two short rak‘at, then two extremely long
rak‘at, then two rak‘at shorter than the preceding two,
then two rak‘at shorter than the preceding two, then two

rak‘at shorter than the preceding two, then two rak‘at
shorter than the preceding two, then (one) witr.

This totalled to thirteen rak‘at.”
2. Ibn ‘Abbas (&) reported,

“I spent one night in Allah’s- Messenger’s (&%) house

1. Recorded by Muslim (765), Malik, Aba ‘Uwanah, Aba Dawid, and Ibn Nasr. '
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when he was with (my aunt) Mayminah. After one third
or one half of the night had passed, he got up. He went
to a suspended waterskin and made wudi’; and I made
wudi’ with him. Then he stood to pray; and I stood on
his left side. He moved me to his right side; then he
put his hand on my head, as if to touch my ear to alert -
me. He prayed two short rak‘at, reading in each one
Umm ul-Qur'an’; then he made taslim. Next, he prayed,
completing eleven rak‘at, including witr. Then he slept
until Bilal came saying, ‘The prayer, O Allah’s
Messenger!” So he rose up, prayed two rak‘at, and (went
out and) led the people (in fajr).”

3. ‘A’ishah (&) reported,

“When Allah’s Messenger (£8) got up at night, he would
start his prayer with two short rak‘at. He would then
pray eight rak‘at, then witr.” ’

In another report, she said,

“Allah’s Messenger (%) used to pray ‘isha’, followed by
two short rak‘at. He would prepare his siwak and water
for wudi’. Whenever Allah willed to wake him up, He
did; so he would rise, clean his teeth with siwak, make
wudi’, pray two rak‘at, then stand praying eight rak‘at
and reading equally in all of them; then he would pray
witr on the ninth rak‘ah. When Allah’s Messenger (&%)
grew older, and increased in weight, he turned those
eight to six rak‘at, prayed witr on the seventh, and then
prayed two rak‘at while sitting, in which he read al-

1. This is one of the names of al-Fatihah.

2. Recorded by Aba Dawid, and from him Aba ‘Uwanah in his Sahih. 'Ihe origin of
this hadith is in the two Sahihs (al-Bukhari (183) and Muslim (763)). Note that Ibn
ul-Qayyim missed this report in Zad ul-Ma‘ad, where he said, “Ibn ‘Abbas did not
mention that the Prophet () started with two short rak‘at, as ‘A’ishah did, ...”.
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Kafiran (109) and az-Zalzalah (99).”

Note that this last report from at-Tahawi clearly indicates that
the total number of rak‘at (after ‘ish@’) is thirteen. If we interpret
‘A’ishah’s statement in the first narration, “Then witr,” to mean
three rak‘at, it agrees then with the second narration, as well as the
previous hadith of Ibn ‘Abbas.

Note also that in the second report, ‘A’ishah mentions the two
short rak‘at after ‘isha’ without mentioning a sunnah of ‘isha’ prior
to them. This confirms what was mentioned earlier (p. 46) that
these two rak‘at could be the sunnah of ‘isha’. They could also be
two special rak‘at that prelude giyam — and Allah (&) knows best.

4. ‘A’ishah (&) reported,

“The Prophet (&%) would go to sleep; then, when he
woke up, he would clean his teeth with siwak and
perform wudi’. He would then pray eight rak‘at, sitting
and making taslim at the end of each pair; then he would
pray witr as five rak‘at, without sitting or making taslim
until the fifth. Then when the athan was called (for fajr),
he would rise and pray two short rak‘at.”

This hadith is clear in that the total number of rak‘at is thirteen,
in addition to the two rak‘at of fajr. This may appear to conflict
with a previously cited hadith from ‘A’ishah (p. 45) stating, “Allah’s

. Both reports are recorded by at-Tahawi with an authentic isnad. The first half

of the first report is also recorded by Muslim and Aba ‘Uwanah. All of those
have recorded it from al-Hasan al-Basri with ‘an‘anah (not declaring that he had
heard it directly from the previous narrator). However, both an-Nasa’i and Ahmad
recorded the second report from al-Hasan, where he declared the hearing.

. Recorded by Ahmad with an authentic isnad conforming with the condition of

al-Bukhari and Muslim. It is also recorded in an abbreviated form (without
mentioning taslim after every pair) by Muslim (737), Aba ‘Uwanah, Aba Dawid, at-
Tirmithi, ad-Darimi, Ibn Nasr, al-Bayhagqi, and Ibn Hazm (in al-Muhalla).

Furthermore, ash-Shafij, at-Tayalisi, and al-Hakim, have all recorded only the
part of this hadith regarding praying witr as five rak‘at.
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Messenger (%) did not pray more than eleven ...” However, we
have resolved this above by noting that in this statement, she does
not include the two short rak‘at with which he (£€) started the
qiyam.

5. ‘A’ishah reported,

B s — sl DG o 855 8 o3 L L b 0 o)
J‘u‘r*"“ G BhE sad A ) - B S 2k
D225 ) Do o B3 E5G 16 alaly Sy (5
d e gabi F st B éf s (B3 Gy 30

b)U ‘):,J\ b s w.u\“

“From the time he finished praying ‘isha’ until fajr,
Allah’s Messenger (&) prayed eleven rak‘at, making
taslim at the end of each pair, and praying witr as one
rak‘ah. He would remain in sujid, before raising his head,
for as long as one of you would read fifty ayat. Then,
after the caller finished the athan for fajr, and dawn
became apparent for him (&), the caller would come (to
alert him). So he would pray two short rakat, then lie
down on his right side until the caller came (to summon
him) for igamah (call to start the prayer).”

Note that this hadith provides a clear evidence for lying down on
the right side between the sunnah and fard of fajr. However, there
are no reports of any of the sahabah doing that in the masjid —
rather, some of them disliked doing it there, restricting it to the
homes, as was the Prophet’s (&) practice.
6. This method of praying giyam is further confirmed by the
hadith reported by Ibn ‘Umar that a man asked Allah’s
1. Recorded by Muslim (736), Aba ‘Uwanah, Aba Dawud, at-Tahawi, and Ahmad.

Muslim (749) and Abt ‘Uwanah also recorded it from Ibn ‘Umar; and Abu ‘Uwanah
recorded it from Ibn ‘Abbas.
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Messenger () about the night prayer. He (&%) replied,
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(The night prayer is one pair by one pair. And if one
of you fears the arrival of morning, (let him pray) one
rak‘ah to make his prayer odd (witr).,'

Ibn ‘Umar () was then asked, “What does ‘pair by pair’ mean?”
He replied, “Make taslim at the end of every pair.™

Ibn ‘Umar (&) acted upon this understanding, as is reported
that,

(4.-7-\:- ”’\;L;.;-jj“@ijJDAgSjS"V’ "/K)

“He would make taslim before the last rak‘ah of witr,
which enabled him to ask for anything that he might
need.”

7. The evidence for the fourth method is a previously cited
hadith, recorded by al-Bukhari and Muslim from ‘A’ishah (&)
(p. 45).

The apparent understanding of that hadith is that the Prophet (&%)

would sit for tashahhud, without making taslim, after the first pair

of those four and three rak‘at. This is the interpretation of an-

Nawawi, as was mentioned earlier (p. 45).

8. Sa‘ad Ibn Hisham Ibn ‘Amir reported that he came to Ibn
‘Abbas and asked him about the way the Prophet ()

. Recorded by Malik, al-Bukhari (990), Muslim (749), and Abi ‘Uwanah.
. Recorded by Muslim (749) and Aba ‘Uwanah. Note that this explanation by Ibn

‘Umar was recorded by Ahmad as being said by the Prophet (&%), and included in
the text of the hadith. But one of its narrators is ‘Abd ul-‘Aziz Ibn Abi Ruwad, who
is generally truthful but sometimes makes mistakes, as is mentioned in at-Tagqrib. It
is very possible that he mistakenly attributed this part to the Prophet (&%) — and
Allah (3&) knows best.

. Recorded by Malik and al-Bukhari (991).
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performed his witr. Ibn ‘Abbas replied, “Shouldn’t I guide you
to the most knowledgeable person on earth about Allah’s
Messenger’s witr?” He said, “Who is it?” He said, “A’ishah; so
go to her and ask her.” So he went to her and said, “O Mother
of the Believers! Tell me about the way Allah’s Messenger
performed witr.” She replied, ’

525 Jal oo i B sl L Al R iy B0 B A 6
4»\ ;,u ‘MU\ <_<3 \)! Led u“l"" N u\af tm) dL:aj) cw'”

‘J../u,, s

g o5 wUlJ@;rjﬁgpcM‘YjﬁfcgﬁkjoMj
8 e 5 s s 2l 9 2 sy A £
%;:J \L«bcwb&fé}&db\;ﬂlﬂc&b)ﬁ(ﬂ&b.\u
cJJY\ dx J.A u..aSjJ\ ‘Sg C:..pj ‘C.w jj\ ‘..,pU\ o.b-b c% 4.\)\

-

GG b ply i

“We used to prepare his siwak and water; Allah (3)
would then wake him up whenever He wills during the
night. He would brush his teeth with the siwak and
perform wudi’, then pray nine rak‘at without sitting
until the eighth, where he would mention Allah and
praise Him, say salah upon His Prophet @8), and
supplicate to Him. He would then stand without making
taslim, pray the ninth rak‘ah, sit, mention Allah and
praise Him, say salah upon His Prophet (), supplicate
to Him, and make taslim so loud as to make us hear it.
Following that, he would pray two rak‘at while sitting,
This, my son, made a total of eleven rak‘ah.

When Allah’s Prophet (&) grew older and carried more

weight, he prayed witr as seven rak‘at, and then prayed
those two rak‘at as he did before, making a total of nine,
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»1
my son.

An important observation from this hadith is that the Prophet
(#8) used to invoke the salah upon himself, and that he said that
in the first as well as the last tashahhud. The Muslims should
therefore follow this sunnah instead of some mathhabs claiming
that it is extremely disliked to say it in the first tashahhud. It is well
established among the scholars that no distinction may be made
in the way of performing sunnah and fard prayers — unless there
is a specific evidence; and there is none in this case.

The Last Three Rak‘at
DIFFERING FROM MAGHRIB
Nothing in the Prophet’s (£) practice confirms praying five or
three rak‘at with an intermediate sitting after every pair (as in
(b) above). Yet, this can be derived from the above general texts.
But this is not possible in the case of three rak‘at, because the

Prophet (££) forbade making them resemble the maghrib prayer.
Abi Hurayrah (<) reported that the Prophet () said,

° P 577 . owis s
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Do not pray witr as three rak‘at resembling the maghrib
prayer.’

There are two ways to pray the three rak‘at in a manner different

from maghrib.

1. With taslim between the shaf (even ones) and witr. This manner
is preferable because it is better founded in the Sunnah.

2. Without any sitting between the shaf and the witr.

1. Recorded by Muslim (513), Aba ‘Uwanah, Aba Dawid, an-Nasa’i, Ibn Nasr, al-
Bayhaqi, and Ahmad..
2. Recorded by at-Tahawi, ad-Daraqutni, and others, with an authentic isnad.
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IBN NASR’S UNDERSTANDING
The hafiz Muhammad Ibn Nasr al-Marwazi said,

“What we prefer for one who prays giyam during
Ramadan and other times is to make taslim after every
pair of rak‘at. When he prays (the last) three rakat, let
him read al-A‘la (87) in the first and al-Kafiran (109)
in the second. Let him then make tashahhud and taslim,
then stand up and pray one rak‘ah in which he reads
al-Fatihah, al-Ikhlas (112), and the two mu‘awwithat
(113,114)...

It is permissible to imitate the Prophet (%) in any of
these manners (in which he prayed giyam). However, the
‘best choice is the one we just mentioned, because when
he was asked about the manner of praying giyam, the
Prophet (&) replied, (The night prayer is two rak‘at by
two rak‘at., So we choose what he chose for his Ummah,
and at the same time permit imitating him in what he
did, because no prohibition has been reported from him
in this regard.”

And he said,

“Our opinion is that it is permissible to act according to
these various reports. The reports varied because giyam,
both witr and other rak‘at, is an optional prayer. The
Prophet’s (8€) giyam and witr varied as we described;
sometimes he prayed one way, others another. These
various ways are all permissible and good.

However, we could not find a confirmed report that
the Prophet (%) performed witr as three joint rakat,
without taslim except in the last one — as we found in
the case of the five, seven, and nine rak‘at. The reports

1. Qiyam ul-Layl (p. 119).
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of his performing witr as three rak‘at make no mention
of taslim. For example, ... that Ibn ‘Abbas () reported
that, ‘Allah’s Messenger (&) used to perform witr as
three rak‘at, reciting in them al-A‘la, al-Kafiran, and Qul
huwallahu ahad.

Under the same subject, there are reports from Imran
Ibn Husayn, ‘A’ishah, ‘Abd ur-Rahman Ibn Abza, and

. Anas Ibn Malik. All of these reports are vague, making it
possible that the Prophet (&%) made taslim on the second
of the three rak‘at of witr...”!

And he said,

“And our opinion is that one may pray witr as one, three,
five, seven, or nine. All of this is good and permissible in
accordance with the reports that we have included from
the Prophet (#8) and his companions after him. But our
choice is as we mentioned earlier. :

Thus if one wanted to pray witr as one rak‘ah without
praying anything prior to it, we would recommend for
him to precede it with two or more rak‘at, and then
pray a single rak‘ah for witr. If he did not do that, and
performed witr as only one rak‘ah, this is permissible.
We have reported that a number among the best of
Muhammad’s (8£) companions did that. Even though
Malik and other scholars disliked this, the Prophet’s ()

companions are more worthy of being followed.™

RECONCILING BETWEEN TWO REPORTS
Ibn Nasr also said,

“Some reports that disapprove of praying witr as three

1. Qiyam ul-Layl (p. 121).
2. Qiyam ul-Layl (p. 123).
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rak‘at have been attributed to the Prophet &), his
companions, and the tabiin ...”

These reports are weak, except for the portion of Aba Hurayrah’s
hadith that was cited earlier in this section. This might seem to
conflict with Abu Ayyuab’s report (p.59). But they can be
reconciled by saying that the prohibition (in Aba Hurayrah'’s
hadith) applies to praying witr with two tashahhuds, which would
make it resemble the maghrib prayer. But if one does not sit, then
they would not be similar. Al-Hafiz Ibn Hajar mentioned this
understanding in Fath ul-Bari, which was approved by as-San‘ani
in Subul us-Salam.

The resemblance would be even less if one separates the two
rak‘at from the last rak‘ah of witr. Imam Ahmad was asked, “What
is your position regarding witr, would you make taslim after the
two rak‘at?” He replied, “Yes.” He was asked, “Why?” He replied,
“Because the hadiths supporting that are stronger and more
authentic.” On another occasion, Ahmad () said,

“One should make taslim after the last two rak‘at. And
if one does not make taslim, I hope that it would still
be acceptable. But taslim is more confirmed from the

Prophet ().

1. Qiyam ul-Layl (p. 125). .
2. Mas@il ul-Imam Ahmad reported by his student Ibn Hani.
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PERFECTING 5
THE PRAYER

Devotion in the Prayer
REPORTS FROM THE PROPHET AND THE SALAF

A Muslim should always strive to be a good example of a
righteous believer: obedient to his Lord, and adhering to His
Prophet’s Sunnah. This is a general rule, which should be applied
to the giyam prayer as well. In this regard, the Prophet () said:
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(Whoever stands in prayer during Ramadan out of faith
and expectation (of Allah’s reward), all of his previous
sins will be forgiven.,'

Earlier in this book, we have discussed many details concerning
the Prophet’s (&%) giyam during Ramadan, as well as other times.
We described how his prayer was extremely long and devoted, as
in ‘A’ishah’s report:

“... He would pray four rak‘at, and do not ask how good
and long they were ...”

And her report:

“He would stay in sujiid as long as one of you would read

fifty ayat.”

. Recorded by al-Bukhari (37), Muslim (759) and others.
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And Huthayfah’s report:

“... Then he read al-Bagqarah (in the first rak‘ah); then he
made rukii; and his ruka was comparable (in duration)
to his standing...”

Huthayfah then described the Prophet’s long standing after ruka
and his long sujiid after that.

Furthermore, the salaf during the time of ‘Umar («) recited
long portions of Qur’an in tarawih. When ‘Umar summoned the
reciters and commanded them to lead the people in tarawih, “He
(«8) instructed the fast reciters to recite thirty ayat, the
intermediate to recite twenty five, and the slow to recite twenty.”

Thus they would recite about three hundred ayat — until some
people behind them had to lean on canes because of the long
duration of the prayer. And they did not finish their prayer until
close to fajr time.

In addition, they would make the various parts of prayer
comparable in length to the recitation. They would make long
ruku‘ and sujud, uttering during them numerous forms of thikr and
supplications, in accordance with the Sunnah’.

This should motivate us to imitate them in our prayer as much
as possible, making it long, and saying plenty of tasbih and thikr
during ruki, sujid, and in between. With that, we hope to attain,
at least, some level of khushi‘ (devotion), which is the spirit and
core of the prayer.

Hadiths on Perfecting the Prayer

In what follows, we cite a number of authentic hadiths calling on
Muslims to perform the prayers in a good way, and warning them
from neglecting that. By this, we hope to remind the readers of
the importance of perfecting all of their prayers — fard and nafl,

1. Recorded by Ibn Abi Shaybah (2:89:2) and al-Faryabi (2:76) with an authentic isnad.
2. For details concerning this, review Sifatu Salat-in-Nabi by al-Albani.
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giyam or otherwise.

1. Abu Hurayrah («) reported that a man entered the Masjid
and prayed while Allah’s Messenger (&%) was sitting in a corner of
the Masjid. After finishing, the man went to the Messenger (&)
and said the Salam. He () replied, § 36 J= ESIRT> S OuE
.J«ai» (Wa ‘alayk as-Salam (and upon you be peace); go back and
pray, because you have not prayed!) So he went back, prayed, and
then came back and said the Salam again to the Prophet (£%). He
(38) replied, «. Ja 23 356 Jab a3l (P3N lzyn (Wa ‘alayk as-Salam;
go back and pray, because you have not prayed., (This repeated
three times). After the third time, the man said, “I do not know
how to pray better, so teach me, O Messenger of Allah.” He (&%)
said:
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(When you intend to pray, perform wudi’ in a complete
manner; then face the Qiblah, say ‘Allahu Akbar (Allah
is the Greatest), and recite as much of Quran as is
convenient for you; then bow down until you achieve
tranquility in bowing; then raise you head until you
stand level; then prostrate yourself until you achieve
tranquility in prostration; then sit up until you are
level in sitting; then prostrate yourself until you
achieve tranquility in prostration; then stand up until

you are level in your standing; then do the same in the
rest of your prayer.’

-

C

2. Aba Mas‘td al-Badri («£) reported that Allah’s Messenger (&%)

1. Recorded by al-Bukhari (6251), Muslim (397), and others.
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said:

« :fg..Jb QSjS\ s ob - ok G = W Zg}:? Yy

One’s prayer is not acceptable unless he makes his
back straight during bowing and prostration.,’

3. Abt Hurayrah () reported that Allah’s Messenger () said:
CEND :5,&2 g,ﬁ\ cj'éf’» oGl f}.ﬂi Sl»
(The worst thief among people is he who steals from
his prayer.)

He was asked, “How would one steal from his prayer, O
Messenger of Allah?” He replied, «.la33ly &%) o5 ¥» By not
completing the ruki‘ and sujad.)

4. The Muslim army commanders, ‘Amr Ibn al-‘As, Khalid Ibn
al-Walid, Sharhabil Ibn Hasanah, and Yazid Ibn Abi Sufyan (&),
all reported that Allah’s Messenger (&) saw a man not completing
his ruki’, and pecking in his sujid during the prayer. He () said:
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df this man dies upon his current state, he would die
upon a religion other than that of Muhammad —
pecking in his prayer like a crow pecking blood! The

1. Recorded by Abu Dawid, an-Nasa’i, at-Tirmithi, Ibn Majah, ad-Darimi, at-Tahawi
(al-Mushkal 1:80), at-Tayalisi, Ahmad, and ad-Daraqutni who said, ‘It’s isnad is
confirmed and authentic. '

2. Recorded by al-Hakim who considered it authentic; and ath-Thahabi agreed with
him. It has a witness recorded by al-Hakim from Aba Qatadah («£), and another
witness recorded by Milik from an-Nu‘man Ibn Murrah, whose isnad is authentic,

though mursal; it also has a third witness recorded by at-Tayalisi from Aba Sa‘id al-
Khudri (), which was verified to be authentic by as-Suyiiti in Tanwir ul-Hawalik.
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example of one who does not complete ruki‘ and pecks
in his sujud is like that of a hungry person who eats one
or two dates that do not satisfy his hunger in the least
bit.'

5. Talq Ibn ‘Ali (%) reported that Allah’s Messenger ():
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(Verily, Allah (3£) does not look at the prayer of the
person who does not straighten his spine between ruku’
and sujud.)

6. ‘Ammar Ibn Yasir («) said that he heard Allah’s Messenger
(%) say:
(@ ash (Wi ) e B S Lo L G B
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A peréon would pray a prayer, and nothing recorded
for him (of its reward) except one-tenth of it, one-

ninth, one-eighth, one-seventh, one-sixth, one- fifth,
one-quarter one-third, or one-half.y’

This hadith means that, “Peoples’ rewards vary in accordance with
their khushi, devotion, and other manners that conform with

.Recorded by al-Ajiri (in al-Arba‘n) and al-Bayhaqi. Its isnad is hasan. Also, al-

Munthiri said, “Recorded by at-Tabarani (in al-Kabir) and Aba Ya‘la with a hasan
isnad, as well as Ibn Khuzaymah in his Sahih.”

.Recorded by Ahmad, at-Tabarani (in al-Kabir), and ad-Diya’ ul-Magqdisi (in al-

Mukhtarah); its isnad is authentic. It also has a witness in al-Musnad with acceptable
narrators, which was judged authentic by al-Hafiz al-‘Iraqi in Takhrij ul-Thya’, and
al-Munthiri said that its isnad is good.

. Recorded by Aba Dawud, al-Bayhaqi, and Ahmad‘with two different chains, of

which one was judged to be authentic by al-Hafiz al-Iraqi. It is also recorded by
Ibn Hibban in his $ahik, as was stated in at-Targhib.
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perfecting the prayer.”
7. ‘Abdullah Ibn ash-Shikhkhir («) said:

“I came to the Prophet () while he was praying, and his
chest was making a whirring sound like that of a boiling
pot (from crying).”

Conclusion

These noble hadiths apply generally to all prayers, whether fard
or nafl, and whether they are day or night prayers. The scholars
have noted this in regard to the tarawih prayer in particular. An-
Nawawi said:

“The very manner of performing tarawih is similar to
what was explained earlier for other prayers; all the
preceding thikrs apply to it, such as the opening
supplication and others, completion of tashahhud and
the supplication that follows it, and other things that
were previously mentioned. Even though this appears to
be obvious and well known, I note it here because many
people neglect it and omit most of the thikrs during
tarawth. And the truth is what is mentioned here.”

1. Fayd ul-Qadir by al-Manawi.

2.Recorded by Abi Dawid, al-Nasa’i, al-Bayhaqi, and Ahmad, with an authentic
isnad that conforms with the condition of Muslim. It is also recorded by Ibn
Khuzaymah and Ibn Hibban in their Sahihs, as is mentioned in at-Targhib.

3. Al-Athkar; chapter on “The athkar of the tarawih Prayer”.
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Meaning of Qunit

Qunut derives from the Arabic verb qanata; According to Ibn
Manzir: ‘ :

“Qunut means ceasing from speech, supplication during
prayer, devotion, submission, performing pure acts of
obedience, and standing. Tha‘lab claims that the latter is
the original meaning. According to others, it means long
standing ...

Abt ‘Ubayd said, ‘Qunit refers to many things, among
which is standing. This is the meaning intended in
hadiths regarding qunit during the prayer, because the
one who performs it supplicates while standing. More
clear than that is Jabir’s hadith where he asked the
Prophet (#2) about the best form of prayer, and he
replied, «.c1 J,b» (The one with long qunit, meaning
long standing.’

The praying person is described as qanit (one who
performs quniit); and in the hadith:

) ) (L RS A e 3 dalandl S
(The example of a mujahid is like that of a person
performing quniit and fasting.)’'

1. Recorded by al-Bukhari (2787), Muslim (1878), and others from Aba Hurayrah
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Performing qunait’ here means ‘praying’ ...

Qunit has been mentioned repeatedly in hadiths. It has
various meanings, such as obedience, submission,
prayer, supplication, worship, standing, long standing,
and ceasing from speech. It is then related to any
particular one of these meanings in accordance with the
context of the hadith in which it appears.

Ibn ul-Anbari said, ‘Qunit is four types: prayer, long
standing, consistency in obedience, and silence.” And
Ibn Sidah said, ‘Qunit means obedience. This is the
original meaning, and in accordance with it Allah says,
4 5515 Q«JAB% «Those who are obedient to Allah —
males and females.»' From this, standing in the prayer
was called qunit, as well as the quniit in the witr prayer.’

‘Qanata for Allah’ means ‘(he has) obeyed Him’ ... Qanit
means obedient; and it means one who continuously
remembers Allah; and some say that it means
‘worshipper’ ... It is famous in the language that qunit
means supplication.-

The correct meaning for qanit is one who stands (i.e.,
abides) by Allah’s commands. When one supplicates
while standing, he is specifically described as being ganit
because he mentions Allah (3§) while standing on his
feet.

Therefore, the correct meaning of qunit is worship and
supplication to Allah (3£) in the standing posture. It
could also apply to other acts of obedience because, even
if they did not involve actual standing on the feet, they
still involve (spiritual) standing by intention.”

(x8b).
1. Al-Ahzab 33:35.
2. Lisan ul-‘Arab.
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The meaning of qunat that especially interests us in this chapter
is: “making supplication during the prayer while in the standing
posture”.

Correct Reasons fo_r Qunat

True adherence to the Sunnah dictates following Allah’s
Messenger () in what he did, as well as staying away from what
he avoided. This is a general rule that applies to qunit as well.
Thus, it is not left open for the people to decide when and in
which prayers they can perform qunat. This is already regulated
by the Sunnah, and recorded in the books of Hadith — from the
actions of the Prophet () and his companions. In this section,
we present the correct situations in which one may perform this
du'a.

OCCURRENCE OF DISASTERS

It is ordained in the Sunnah to perform quniat when a great
hardship or disaster befalls the Muslims, such as wars,
earthquakes, floods, famines, etc. The evidence for this is the
hadith of Anas («£):
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“The Prophet () sent seventy men, who used to be
know as al-Qurra’ (the reciters), on a mission. Two
branches from the tribe of Sulaym, called Ril and
Thakwan, stopped them by the Well of Ma‘tGnah. They
told them, ‘By Allah, we are not out to fight with you; we
are only on a mission of the Prophet (££). Yet, they killed
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them. And the Prophet (%) made du‘@ for a full month
during the morning prayer. This is how quniit started,
because we did not do it prior to that.”

The mission of those reciters was explained in another narration
by Anas («&):
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“Some people came to the Prophet () and requested
him to send men to them who could teach them Qur’an
and Sunnah. He sent to them seventy men from the
Ansar known as ‘the reciters. Among them was my
maternal uncle Haram. Those men used to recite Qur’an,
study, and learn during the night. During the day, they
would bring water to the Masjid, gather firewood, sell
it, and buy with that food for themselves and the poor
people of the Masjid. So the Prophet () sent these men
to them, but they attacked them and killed them before
they reached their destination ...” :

Killing those righteous sahabah made the Prophet () very sad, as
Anas reported:

“The Prophet (&) performed qunit for one month, when
the reciters were killed; and I never saw Allah’s

1. Recorded by al-Bukhari (4088) and Muslim (677). :
2. Recorded by Muslim (1511).
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Messenger (&%) more sad.”

An-NaWawi said:

“The correct and well-known practice is that when a
disaster occurs, such as enemies, famine, plague,
drought, obvious affliction for the Muslims, and so on,
they perform qunit in all of the (fard) prayers.”

‘IMPORTANT EVENTS THAT AFFECT THE MUSLIMS

Quniit is also ordained in extremely urgent situations where the
Muslims are in dire need for Allah (3£)’s help and protection in a
specific matter. Aba Hurayrah («&) and Anas («£) reported that
the Prophet (%) made qunit for one month, after ruka’, saying:
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(O Allah! Save al-Walid Ibn al-Walid.

O Allah! Save ‘Ayyash Ibn Abi Rabi‘ah.

O Allah! Save the oppressed Believers.

O Allah! Tighten ybur grip on (the tribe of) Mudar.

O. Allah! Give them years of famine, like those of

Yasuf.,’

- This hadith was also recorded by Ibn Hibban, who commented:

“This report clearly indicates that qunut during the
prayers is only ordained for the occurrence of an
important event, such as a victory by Allah’s enemies

1. Recorded by al-Bukhari (3170) and Muslim (677).
2. Sharhu Sahihi Muslim.
3. Recorded by al-Bukhari (1006) and Muslim (765).
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against the Muslims, the oppression of an' oppressor,
transgression against a person, people who need
supplication, Muslims who are captlves in the hands of
mushrzks, or other similar 51tuat10ns

Abi Hurayrah also reported
3 &5 ey 30 sl e 320 o sl s s b 0y B
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“When the Prophet &%) wanted to make du@ for
someone, or curse someone, he would perform qunat

- after ruku‘.”
' And Aba Salamah reported that Aba Hurayrah (<) said:
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“By Allah, I will pray in front of you a prayer similar to
the Prophet’s &)

In his demdnstration, Abtu Hurayflah performed qunut during
zuhr, ‘isha’, and fajr prayers, supplication for the believers, and
cursing the disbelievers.? -
QIYAM AND WITR

This will be discussed in detail below.

Which Obligatory Prayers?
ALL PRAYERS

The first two types of quniut in the previous se_ctioh should be
performed in the obligatory prayers. This is confirmed by some -

1. Sahih Ibn Hibban no. 1986:
2. Recorded by al-Bukhari (4560), Ahmad, and others.
3. Recorded by al-Bukhari (797) and Muslim (676).
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of the above reports, as well as the followmg report by Ibn ‘Abbas
(e):

“Allah’s Messenger (%) performed qunat consecutively
for one full month, during zuhr, ‘asr, maghrib, ‘isha’, and
fajr. He did it at the end of the prayer, on the last rak‘ah, -
after saying sami‘allahu liman hamidah. He cursed
branches from the tribe of Sulaym: Ril, Thakwan, and
‘Usayyah; and those praying behind him said amin.”

A DESERTED SUNNAH

From other authentic reports, some of which were cited above,
the Prophet (&) did not always perform qunit in all of the daily
prayers. Sometimes he performed it in zuhr, ‘ish@’, and fajr;
sometimes in maghrib and fajr*; and sometimes in fajr alone. This
seems to depend on the magnitude and urgency of the situation
calling for this qunit.

This sunnah has mostly d1sappeared from among the Muslims.
Many of them never perform qunat during the obligatory prayers,
whether in disasters or otherwise. Others perform it consistently
during the fajr prayer. Both of these approaches are wrong, as
has been explained above, and will be discussed below for the fajr

- prayer. ' ' '

At the present time, the Muslims are in continuous problems
of wars, disasters, etc. But this does not warrant establishing qunat
on a regular basis, in all prayers. '

Qunit for exceptional events would only apply to situations
where the disasters are sudden and unusual, causing saddness or
anger in an exceptional manner. Under such circumstances, it is
recommended to perform qunit in all or some of the daily prayers
— depending on the severity of the situation.

1. Recorded by Abu Dawiid, Ahmad, and others. Verified to be hasan by al-Albani (al-
Mishkat no. 1290). :
2. Recorded by Muslim (678) and others from al-Bara” ().
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When the circumstances change, or the matter becomes a
usual matter, the Muslims should gradually or totally cease to
perform quniit in the obligatory prayers.

DURING THE FAJR PRAYER?

The Prophet (&%) did not make qunit regularly during fajr or other
obligatory prayers. The above reports clearly indicate that he did
it for one or more one-month periods. Other reports indicate that
he cursed the disbelievers in qunit after the battle of Uhud, or on
other occasions, until Allah commanded him to stop (Al-Imran
3:128). ,

Thus, it is not recommended to perform qunit specifically in
fajr, nor regularly and consistently in any of the other obligatory
prayers. Ibn ul-Qayyim said:

“It is quite obvious that, had Allah’s Messenger (&%) been
consistent in performing qunit every morning, with the
- sahabah saying amin behind him, this would have been
transmitted by the whole Ummah — as they transmitted
the information about reciting Qur'an loud during it,
the number of its rak‘at, and its time. If they were to
neglect reporting the qunit, they could have neglected
some of the other information as well ... His (%)
practice was to perform quniut specifically at the
occurrence of unusual events, and to drop it otherwise.”

In fact, there are clear authentic reports from the sahabah
(including Ibn ‘Umar, Ibn Mas‘d, Ibn ‘Abbas, Anas, and Abi
Hurayrah) expressing that they did not perform qunit during fajr,
and others in which they declare it to be a bid‘ah. For example,
- Aba Malik al-Ashja‘ («2) reported that he asked his father:

1. Recorded by al-Bukhari (4560) and Muslim (675) from Abtw Hurayrah and Ibn
‘Umar (a£). L ‘
2. Zad ul-Ma‘ad 1:272.
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“O father! You have prayed behind Allah’s Messenger
(&%), Aba Bakr, Umar, ‘Uthman, and ‘Ali. Did they

perform qunit?”

And his father replied, “My son, it is an innovation!™

As for the report, “Allah’s Messenger (&%) continued to
perform qunat during the fajr prayer until he departed from the
world,” it is weak, and may not be used to refute the above
authentic reports.

Before or After Ruk:l‘»?

If one wishes to perform qunit, he should do it in the last rak‘ah
of the prayer, before or after ruku‘. Both options are permissible
according to most scholars.

AFTER RUKU

For the qunat of the obligatory prayers, most reports support
performing it after ruki’. Some of these reports have preceded. In
addition, Ibn Sirin reported that Anas Ibn Malik was asked, “Did
the Prophet (&) perform qunit in fajr?” He replied, “Yes.” He was
asked, “Was it before or after ruki?” He replied, “After ruki, for a
short while.”

BEFORE RUKU*

‘Asim Ibn al-AhWal reported that he asked Anas (<) whether

qunat should be performed before or after ruka‘. Anas replied,
“Before it.” He said, “But such and such person told me that you

said, ‘After it.”” He replied, “He is Wrong. The Prophet &g)

1. Recorded by Ahmad, an-Nasa’i, and others. Verified to be authentic by al-Albani
(al-Mishkat no. 1292).

2.Recorded from Anas by Ahmad, ad-Daraqutni, and others. This report is weak
because of one of the narrators in its chain, Abt Ja‘far ar- Ra21, who is considered
weak by the scholars of Hadith. ;

3. Recorded by al-Bukhari (1001) and Muslim (677)
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performed qunit after rukii‘ for one month only ...”
In another report, Anas (#£) said:

“Qunit may be performed before or after ruka T
Al-Albani reconciles between the various reports by saying that
those reports that mention qunat after ruka‘ refer to the qunit -
of events and disasters (which is done in the obligatory prayers),
whereas the reports that mention qunut before ruku refer to the
other case, namely, the qunat in witr.?
However, there are authentic reports recorded by Ibn Abi

- Shaybah® and at-Tahawi® from ‘Umar, Ibn ‘Abbas, and- others, that
they performed qunit in fajr before ruku

QUNUT IN WITR
Ubayy Ibn Kah (<& ) reported that: -

“Allah’s Messenger (&) used to perform quniit in witr
before ruki’.”’

Ibn ul-Qayyim said:

“Nothing is recorded from the Prophet (%) that he
performed qunit in witr except this hadith (of Ubayy).”,

In addition, there are reports from the sahabah concerning this.
‘Algamah reported, “Ibn Mas‘id and other companions used to

1. Recorded by al-Bukhari (1002) and Muslim (677). The rest of this hadith has been
cited earlier in this chapter.

2. Recorded by Ibn Majah: Al-Hafiz said in Fath ul-Bari that its isnad is strong. Verified

to be authentic by al-Albani (al-Mishkat no. 1294).

3. Irw@’ ul-Ghalil 2:168. ‘

4. Al-Musannaf, starting from no. 7012.

5. Al-Mushkal 1:147.

6. See ‘Ar‘ur’s Ahkam ul-Qunit p. 45. .

7. Recorded by an-Nasa’i, Ibn Majah, and others. It is ver1f1ed to be authentic by al-
Albani in Irwa’ ul Ghalil no. 426
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—C ”1

perform qunit in wztr before ruki

CONCLUSION

From the above, we conclude that qum‘ti may be performed before
or after rukit’. However, it is preferable to perform it after ruku’
for the obligatory prayers and before it for witr.

Miscellaneous Issues
MAKING QUNUT ALOUD

It is clear from the previous reports that the Sunnah is to say the

qunat supplication aloud. This enables the congregation to hear

the imam’s supplication and take part with their hearts, and with
“their tongues, by saying amin. Al-Hafiz Ibn Hajar said:

“It appears to me that the wisdom behind making quniit
(of disasters) in the standing posture instead of sujad,
even though supplications are more likely to be
answered in sujiid, is that it requires participation from
those praying behind the imam, at least by saying amin.
Because of this, the scholars agree that it should be sa1d
aloud.”

SAYING AMIN

It is recommended for those praying behind the imam to say amin
during the qunat supplication. In this regard we have cited earlier
Ibn ‘Abbas’s hadith (p. 74).

RAISING THE HANDS

In one of the reports of Anas’s narration, he said:

. I never saw Allahs Messenger &%) as sorrowful

1. Recorded by Ibn Abi Shaybah (no 691 1) w1th an authentic isnad. See Ahkam ul-
Qunaut. -
" 2. Fath ul-Bari 2:570.
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So durmg the mormng prayer, he raised his hands and
cursed them ..

Al-Bayhaqi mentioned various reports, some of which are
authentic, about the companions’ raising their hands. An-Nawawi
confirmed the authenticity of other reports from the companions
mentioned by al-Bukhari.

This apphes to the qunat of witr as well. It is conflrmed that
‘Umar (¢¢) raised his hands in this qunat.

Also, it is recommended for those praying behind the imam
to raise their hands when he does so during qunit, because of the
Prophet’s () general instruction:

& ':3:5 éLN\ :},-.;- \.ub)

" (An imam has been appointed to be followed.)’

What to Say During the Qunut of Witr
After finishing Qur’anic recitation in the last rak‘ah of witr, and
before ruku’, one should sometimes supplicate with what the
Prophet (&) taught to his grandson al-Hasan Ibn ‘Ali (&):
I b S (BBl as Ll (E305 28 b 2l
P TIPS 0T S R e R IE
- % PR L oor P ./" ;o/ /é./ P <167~
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Allahumma ‘hdini fiman hadayt; wa-‘afini fiman ‘afayt;

wa-tawallani fiman tawallayt; wabarikli fima a‘tayt; wa-
qini sharra ma qadayt; fa-innaka tath wala yuqda alayk

1. Recorded by Ahmad, al-Bayhaqi, and others, w1th an authentic isnad. See Ahkam ul-
Qunit. ,

2. Mentioned by al-Albani in Irwa’ ul-Ghalzl (2:181).

3. Recorded by al-Bukhari (378).
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Innahi la yadillu man walayt; wala ya‘izzu man ‘adayt; ‘
tabarakta rabbana wa-ta‘alayt; la manja minka illa ilayk
O Allah! Guide me with those whom You have guided;
protect me with those whom You have protected;
befriend me with those whom You have befriended;
bless for me what You have bestowed (on me); shelter
me from the evil of what You have decreed. Indeed,
You decree, and none can dominate You; he whom You
befriend will never be humiliated, nor will Your enemy
ever be honored. Blessed are You, Our Lord, and
exalted; there is no refuge from You except toward
You.)!

One may occasionally add to this the salah (prayer) upon the
Prophet (£8). Also, during the second half of Ramadan, one may
further curse the disbelievers, say the salah upon the Prophet (%),
and supplicate for the Muslims. This was practiced by the imams
during the time of ‘Umar («£), as ‘Abd ur-Rahman Ibn ‘Abd al-
Qari reported:

“And they cursed the kuffar in the (second) half (of

Ramadan):

Sap Yy (M 5380 s B2 Bydiar Gl B o 240N
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"Allahumma qatili ‘lkafarata ‘llathina yasuddina ‘an sabilik,

wayukath-thibuna rusulak, wala ywminana biwa'dik,

wakhalif bayna kalimatahum, wa-"alqi ‘alayhim rijzaka wa-
‘athabak, ilaha Thaqq —

1. Recorded by Ahmad, Aba Dawiid, an-Nasa’i, and others. It is verified to be
authentic by al-Albani in Sifat us-Salah.
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O Allah, flght the disbelievers who obstruct the people
from' Your way, reject Your messengérs, and do not
believe in Your promises. Cause them to be divided, cast
terror into their hearts, and launch Your punishment
~and chastisement upon them. You are the God of Truth.’
“ Then they said the salah upon the Prophet (), prayed
for the Muslims with what they wished of good, and
sought forgiveness for the believers. Following th1s, they
said: :

;;33) ‘-’*’v‘"f) oS My a3 e By
¢ I &l u«j JLLG d‘ c.bJ\ Sglde dbuj (LJ) dﬁ.;.;-’ '

’Alléhumma iyyaka na‘bud, walaka nusalli wanasjud, wa- -
ilayka ‘nas‘a wanahfid, wanarji - rahmataka rabbana,
wanakhafu athabka ljadd, inna ‘athabaka liman ‘adayta -
mulhaq —

O Allah, it is You that we worship, to You we pray and
_ prostrate ourselves, and unto You we run and rush. We -
- hope in Your Mercy our Lord, and we fear Your severe
chastisement — surely, Your severe chastisement is to -
reach those whom You oppose.’

'Then they sa1d takbir and went to su}ud 1

Mlstakes of Qunit

The imams and congregation must adhere to the manners of du‘a’
as instructed by the Qur’an and Sunnah Allah (¥g) says:

sl A s Us S5 1y
«Call upon your Lord in humility and priVately.

- 1.Recorded by Ibn Khuzaymah. Verlfled to be authentic by al- Albam (Qlyamu ‘
Ramadan p. 32). .
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Indeed, He does not like fransgressors.»‘-

Sa‘d Bin Abi Waqqas heard his son making du‘@, saying: “Oh
Allah, I ask You for Paradise, its blessings, its pleasure and such--
‘and-such. And I seek refuge in You from Hell, from its chains,

~ from its collars, and from such-and- such 7 Sa‘d told him: “I heard
the Messenger of Allah (£) say: «;\9.0\ < d}J...:u ('J’ d)g.w » (There
will be people who transgress in supplication, so do not be of
them. If you are granted Paradise, you will be granted it and all.

- what is good is in it; if you are protected from Hell, you Wlll be
protected from it and what evil is in it.” :

COMMON MISTAKES

» Making lengthy  quniit, especially in the second half of

- Ramadan. This does not have a basis in the practice of the

Prophet (&%) or his companions, whose quniit was concise and
to the point, as presented in the previous section.

« Consistently repeating specific du‘a’. In matters of worshlp
one should only be consistent with actions the Prophet &E)
was consistent with. This also will cause many of the
congregation to believe that the Prophet (&) used to make
that du‘@’ during qunat

+ Including unusual phrases in the du'@, sometimes done to
stand out and bring something new. These phrases often carry
meanings that conflict with the Qur an and Sunnah, either
directly or implicitly.

- Exertlng oneself to make du‘@ that rhymes. Ibn ‘Abbas ()
said: “Avoid the use of rhymed prose in invocation, for I saw
Allah’s Messenger (%) and his companions always av01ded ‘
it.”?

1. Al-A‘raf 7:55.

2.Recorded by Aba Dawad and others Verified to be hasan by | al Albam (Sahlh Abi
Dawud no. 1480). : .

3. Recorded by al-Bukhari (6337).
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+ Making Qunut in a loud, dramatic voice, sometimes even
reaching the point of wailing.

« Crying loudly, or making du‘@’ in a crying, sobbing voice.
Being moved by the Qur’an is a sign of a believer, but if that
overcomes them they should strive that it does not affect their
voice, and that their cry is not audible. This was the way of
the Prophet &), his companions, and the salaf. Ibn Mas‘ad,
when reciting Qur’an to the Prophet (%), did not notice that
he began to cry until he looked up and saw the tears falling'.
As for the salaf, they would remember Allah (&) while lying
in bed and weep on their pillows, and their wife would not
notice.

Some of the above may occur unintentionally or coincidentally,
and there is no sin for that in sh@’-Allah, however the imam should
not intend it. '

Ibn Baz (£2) was asked in regard to the practice of weeping
loudly during tarawth. He replied: ' '

“I have advised many of those who contacted me to
beware of this. They should avoid it because it harms the
praying people and disturbs them as well as the imam.
A believer should strive not to make his voice audible
when he cries. He should beware of Satan who may
drag him into showoff ... But if crying overwhelms him
without intending that, then there is no blame upon
him.”

WIPING THE FACE

There are no authentic reports confirming that the Prophet (%)
ever wiped his face with his hands after supplicating in general, or
after qunait in particular. Because of this, an-Nawawi (42) said:

1. Recorded by al-Bukhari (4582).
2. Al-Jawab us-Sahih p. 19-20.
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“This is not recommended, in accordance with what al-
‘Izz Ibn ‘Abd us-Salam said ... No one does this but an
- ignorant person.”

And al-Bayhaqi (&) said:

“As for wiping the face with the hands after concluding
the supplication, I do not know that any of the salaf did
it” '

PRECEDING QUNUT WITH TAKBIR

There are no authentic reports supporting raising the hands with
takbir before starting qunit. Thus, doing it is an innovation that
must be avoided.

1. Al-Majmi’.
2. As-Sunan 1:212.
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Definition

In the Arabic language, the abstract noun i‘tikaf means
confinement. It derives from the verb ‘akafa, which means to
dwell in a particular place. From this also derives the word ma‘kif
meaning imprisoned.'

In the Islamic shar‘, i‘tikaf means to dwell or retreat in a masjid
for a specific period of time, seeking by that Allah’s pleasure®. The
person who performs i‘tikaf is called mu‘takif or ‘akif.

Ruling -

I'tikaf is a recommended act of worship during Ramadan, as well
as other times of the year. This is confirmed by the Qur’an, the
Sunnah, the practice of the salaf, and ijma’. In the Quran, Allah

(¥g) says:

221 3 G885 5k BRyash \5%0

«And have no contact (intercourse) with them (your
lees) while you are performing i ‘tikaf in the masjids.»*

In the Sunnah, a number of authentic hadiths descrlbe the i‘tikaf

1. From Hulyat ul-Fuqaha’ by Ibn Faris (110), Jami‘ ul- Usﬁl (1:337), and al-Misbah ul-Munir -
(2:424).

2. From Tarh ut-Tathrib by Ibn ul-Traqi (4 166) and al-Mufradat by ar-Raghib (343).

3. Al-Bagarah 2:187.

87
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of the Prophet (), some of which will be cited below. There
are also numerous reports describing the i‘tikaf of the salaf'. For
example, ‘Umar («2) said to the Prophet (&), ‘I made a vow

during Jahiliyyah to perform i‘tikaf for one day in al-Masjid ul-
Haram (the Sacred Mosque of Makkah).” The Prophet (&) said:

« J:\:: - ;\3»
Fulfill your vow then.)

Thus ‘Umar performed i‘tikaf for one day.?
As for ijma’, it was declare by Ibn ul-Munthir’, and approved ,
by Ibn Qudamah®.

Weak Reports

Some unauthentic reports are usually cited to further encourage

people to perform i‘tikaf. We mention them here in order to warn

against using them.

1. From al-Husayn Ibn ‘Ali () that the Prophet (%) said,
“Whoever performs i‘tikaf for ten days of Ramadan, it counts
for him as having performed hajj and ‘umrah’® twice.” This
hadith is fabricated.® '

2. From ‘A’ishah (&) that the Prophet &%) said, “Whoever
performs i‘tikaf with belief, and looking forward to Allah’s
reward, all his previous sins will be forgiven.” This hadith is

1. Many of these reports are recorded by Ibn Abi Shaybah and ‘Abd ur- Razzaq in
their Musannafs.

2. Recorded by al-Bukhari (2032), Muslim (1656), and Ibn Khuzaymah. Some of the
reports have mentioned “night” instead of “day”. Together, the various reports
mean a full day and night, which is the minimum duration of i‘tikaf as is established
below. ' »

3. In al-Ijma‘ (47).

4. In al-Mughni (3:183). :

5. Partial pilgrimage performed during hajj and at other times of the year.

6. Recorded by al-Bayhaq in Shu‘ab ul-Iman. Review ad-Da‘tfah (no. 518) and Daif ul-
Jami‘ (5451) by al-Albani.
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weak.!
3. “Whoever performs 1tzkaf for one day, seeking Allah’s Face,
’ Allah will make three trenches between him and the fire, each
trench wider than the distance from east to west.” This hadith
is Weak 2

Wisdom and Manners of I‘ttkaf

WISDOM

I'tikaf is an opportunity for a Muslim to turn to Allzh (ﬂ@), in one
of His houses of worship, with submission and devotion, without
being preoccupied or distracted by the worldly concerns. Ibn ul-

Qayyim () said:

“The righteousness and steadiness of the heart in its
journey toward Allah (3£) depends on its devotion to
Him; its confusion is expelled by turning fully toward
Him ...

Because of this, Allah (8§) has ordained i‘tikaf. Its
purpose and spirit is for the heart to turn fully and solely
toward Allah (4£), living in privacy with Him, ceasing
to be involved with the created things, and getting
involved with Him alone instead. With this, His
remembrance, love, and devotion replace the worries
- and thoughts of the heart, overtaking their place in it,
and becoming its only concern. Then the thoughts -

become busy with remembering Him and
contemplating on that which pleases Him and brings

one closer to Him. One’s pleasure is then attained by
His company rather than that of the creatures, thereby
preparing hxmself for the day of solitude in the graves, -

1. Recorded by ad-Daylami. Review Da if ul-Jami‘ (5452) by al-Albani.
2. Recorded by at-Tabarani and others. It has an obscure problem, Wthh is detailed
in ad-Da‘ifah (no. 5347) by al- Albam
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- when he will have no company or delight except Him.
'This is the greatest purpose of i‘tikaf.”!

And Ibn Rajab (&) said:

“The meaning and reality of i‘tikaf is that one severs all
ties with the created things in order to be dedicated to
serving the Creator. As one’s knowledge about Allah,
love for Him, and pleasure in His company increase,
he gains full and complete devotion to Allah ¥5) in all
situations.”

MANNERS DURING I'TIKAF

A mu‘takif should not forget the great wisdom and purpose of
i'tikaf outlined above. He should pass the days of i‘tikaf in
tranquility and devotion, dedicating his time to Allah (4£), and
spending it in performing acts of pure worship, such as prayer,
reading Qur’an, making thikr, seeking Islamic knowledge in areas
of tafsir, Hadith, etc. He should speak in a low voice, avoid
quarrelling, and abstain from futile talks and arguments.

- Thus, the person performing i‘tikaf should strive to benefit
from his dwelling in the masjid to excel in worship and devotion,
without involving himself in any of the worldly distractions.

Time of Year

I'tikaf may be performed at any time of the year. ‘A’ishah (&)
reported that the Prophet (%) performed i‘tikaf for ten days in
Shawwal?

However, it is most recommended to perform i‘tikaf during
Ramadan. This follows from the hadith of Aba Hurayrah:

“Allah’s Messenger (ﬁ@ used to perform i‘tikaf for ten

1. Zad ul-Ma‘ad (2:86-87). .
2. Lat@’if ul-Ma‘arif (p. 203).
3. Recorded by al-Bukhari (2033), Mushm (1173), and Ibn Khuzaymah
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days during each Ramadan. On the year in which he
passed, he performed i‘tikaf for twenty days.”

The best days to perform i‘tikaf are the last ten days of Ramadan,
because these are the days on which Laylat-ul-Qadr falls. ‘A’ishah
(&) reported:

G065 S Blan e Y1 SRR LisEs B8 e &

“The Prophet (&%) used to perform i‘tikaf during the last
ten days of Ramadan until Allah (3§) took his life.”

Place for I'tikaf
A MOSQUE OF JUMUAH

I'tikaf may only be performed in a mas;zd as is indicated in the
above ayah from al-Baqarah (2:187). Also, ‘A’ishah (&) said:

“It is recommended for a person who is performing
i‘tikaf not to leave (the masjid) except for an essential
need, not to visit a sick person, and not to touch or sleep
with his wife. I'tikaf may only be performed in a masjid
where the jama‘ah (or Jumu‘ah) prayers are established.
And it is recommended for the one performing i‘tikaf to
fast.”

Thus, i‘tikaf must be performed in a masjid where the Jumu‘ah is
held. This ensures that one would not need to exit from it to
attend the Jumu‘ah prayer, which is an obligation on him.

THE THREE SACRED MOSQUES

A clear authentic hadith further restricts the masjids in the above

1. Recorded by al-Bukhairi (2044) and Ibn Khuzaymah.

2. Recorded by al-Bukhari (2026), Muslim (1172), and Ibn Khuzaymah.

3. Recorded by al-Bayhagqi with an authentic chain of narrators, and Aba Dawad with
a good chain. The part between brackets is from the latter.
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ayah (2:187) to only three: al-Masjid ul-Haram (the Sacred Mosque
of Makkah), al-Masjid un-Nabawi (the Prophet’s Mosque at al-

- Madinah), and al-Mas;zd ul- Aqsa (the Furthest Mosque at

Jerusalem).

" A group of people performed i‘tikaf in a masjid between the
houses of ‘Abdullih Ibn Mas‘ad and Aba Masa al-Ash‘ari in al-
Kuafah. So, Huthayfah ( ),) asked Ibn Mas‘id («): »

“Do you hold the opinion that it is permissible to
perform i‘tikaf (at the masjid) between your house and
Abii Miisa’s? You know that the Prophet (&) said:

«. A.:)U\ .b-LMJt & \'& Oie) Yy -

I'tikaf should not to be performed except in the Three -
Masjids>”

| Ibn Mas ud rephed

“You may have forgotten (the meaning), and they (who
are performing i‘tikaf at the other masjid) remembered. ‘
Or you may be mistaken, and they be right!”™*

Ibn Mas‘ad’s response indicates that he does not deny the
authenticity’of this hadith, but is only uncertain as to its correct
interpretation. The best in this case is to adhere to the apparent
meaning of this hadith. '

A number of scholars among the salaf have adhered to the

text of this hadith; among them are Huthayfah Ibn al- Yaman (<),

“Sa‘id Ibn al-Musayyib, and ‘Ata’ (although ‘Ata’ did not mention

al-Agsa). Others among the salaf hold the opinion that i‘tikaf may

be performed at any masjid of ]umu‘ah. :

" 1. Recorded by at-Tahawi in Mushkal ul-Athar (4:20), ath- Thahabi in Siyaru A‘lam in-

Nubala® (15:81), al-Isma‘ili, and al-Bayhagi in as-Sunan (4: 316), with an authentic -
chain from Huthayfah Ibn al-Yaman (s£); it is proven authentic by ath-Thahabi
and al-Albani in Silsilat-ul-Ahadith-is-Sahihah (No. 2786).
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AT HOME?

Some scholars say that one may even perform i‘tikaf at the part of
‘one’s home which is designated as a prayer-place.

It is obvious that one should follow the opinion that agrees
best with the authentic hadith. And Allah (3%) knows best.

Requirements of I'tikaf

" STAYING WITHIN THE MASJID

As indicated above in the definition of i‘tikaf as well as the hadith
of ‘A’ishah (\4@@) a mu‘takif may not leave the boundaries of the
masjid, except for a human need, such as eating or going to the
toilet.

FASTING

It is commendable for the one performing i‘tikdf to fast, as was
stated earlier from ‘A’ishah (). Many scholars consider fasting
a condition for i‘tikaf, without which it is invalid. Ibn ul-Qayyim
( ) said: '

“There is no report that the Prophet (&%) performed
i‘tikaf without fasting; rather, ‘A’ishah (&) said:

‘I'tikaf may not be performed without fasting’

Also, Allah (3) only mentioned i‘tikaf with fasting; and
Allah’s Messenger (&) did not perform i‘tikaf except
while fasting. So the soundest opinion, which is held by
the majority of the salaf, is that fasting is a condition for
i‘tikaf. This is the opinion that Shaykh ul-Islam Abu al-
‘Abbas Ibn Taymiyyah favored.” ‘

STARTING AND ENDING TIMES

It is'rec,ommended to start i‘tikaf in the ’morning; immediately

1. Zad ul-Maad.
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after fajr prayer. ‘A’ishah (&) reported:
e 355 5 ol e s 3 s Oy

“When Allah’s Messenger () intended i‘fikaf, he would
pray fajr then enter into his i‘tikaf place.”"

It is recommended to end itikaf in the morning as well. Al-
Bukhari headed one of the chapters in his Sahih by the title,
“Chapter concerning departing from i‘tikaf in the morning.” He
then narrated the hadith of Aba Sa‘id al-Khudri (¢):

Bl R 16 (Hlady e s AR PN ,.:3&:\,2’;:.% -
: _ . 5 u’r*’ ,
“We performed i tzkaf with Allah’s Messenger &8) over
the middle ten days (of Ramadan) Then we left the
morning of the twentieth.”
MINIMUM STAY

From the above, it is clear that one should stay in i‘tikaf for a
minimum of one day and night. Thus, as declared by Ibn
Taymiyyah®, it is not permissible for one entering a masjid just for
a prayer to intend performing i‘tikaf during the time of his stay in
it. '

Permitted Acts During I'tikaf

LEAVING THE MASJID FOR A NEED

It is permissible for the one performingvi‘tikdf to leave the masjid
to fulfill a need, like going to the toilet or taking a required bath.
'One may also bring his head or-a part of his body out of the

1. Recorded By al-Bukhari (2033) and Muslim (1172).
2. Recorded by al-Bukhari (2036) and Muslim (1167).
3.In al-Ikhtiyarat.
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‘masjid’s boundaries Without invalidating his i‘tikaf. ‘A’ishah (4)
said:

“Whlle Allah’s Messenger @#%) was in the Masjid

performing i‘tikaf, he would bring his head (out of the

Masjid) into my apartment (next to the Masjid), so that I

would comb [and wash] his hair. Between us was only

the threshold of the door, and I was menstruating. -
During his i‘tikaf, he would not enter the house

(completely) except for a human need.”

PERFORMING WUDU’ WITHIN THE MASJID

It is per1m351ble for one in i‘tikaf to perform wudi’ in the mas;zd2
. A man who served the Prophet (&%) said:

“The Prophet (%) performed a llght ablution in the.
- Masjid.”

ERECTING A TENT INSIDE THE MASJID

It is permissible for one in i‘tikaf to pitch a small tent in the rear
of the masjid to retire to and perform his worship in seclusion”.
Allah’s Messenger (£) requested ‘A’ishah (&) to erect a skin tent
for him while he was in i‘tikaf’. He (%) also performed i‘tikaf
under a small canopy with a straw mat covering its door.®

1. Recorded by al-Bukhari (2030), Muslim (297), Ibn Abi Shaybah, and Ahmad.

2. Note that this is not possible in most contemporary masjids, because the floors are
- tiled-or carpeted contrary to the Prophet’s () Masjid whose floor was stone and
earth.

3. Recorded by al—Bayhaql with a good isnad, and by Ahmad with an authentic 1snad

" 4.As in the above note, this is also not possible in most of today’s masjids, because

" of the way they are structured. However, one may reserve for himself a specific
corner of the mosque where he spends most of his time durmg i tlkaf

5. Recorded by al-Bukhari (2033) and Muslim (1172). -

6. Recorded by Muslim (1167) and Ibn Khuzaymah.
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USING A MATTRESS

A mu'takif may lay down a mattress or mat in a corner of the
masjid for his sleep. Ibn ‘Umar (s) reported that when Allah’s
Messenger (&%) performed i‘tikaf, a mattress or bed would be laid
down for him behind the pillar of at-Tawbah.'

Disapproved Acts During I'tikaf
LEAVING WITHOUT NEED

As indicated above, leaving the masjid without need contradicts
the basic definition of itikaf, and the way the Prophet (&)
performed it. It therefore invalidates it. Ibn Hazm said:

“The scholars agree thatqan'y mu'‘takif who departs from
the masjid without a need, necessity, or obligatory act of
righteousness, then his i‘tikaf is invalidated.”

INTERCOURSE
I'tikaf is nullified by intercourse, as Allah (j%;) said:

el u)&»»);; A \5%@‘

«And have no contact with them Whlle performmg
i‘tikaf in the masjids.»’

Tbn ‘Abbas () said:

“If a mu‘takif performs intercourse, he invalidates his'_
i‘tikaf, and would have to start over.™

Yet there is no authentic text requiring a specific kaffarah

1. Recorded by Ibn Ma]ah and al- Bayhaql Its isnad i is hasan (Sifatu Sawm m-Nabz)
2. Maratib ul-Ijma’ (p.48).
- 3..Al-Bagarah 2:187. '
4. Recorded by Ibn Abi Shaybah and ‘Abd ur-Razzaq with an authentlc chain of
narrators.
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(expiation) for the person who invalidates his i‘tikaf like that.

WORLDLY INVOLVEMENT

Getting involved in worldly matters contradicts the spirit and
meaning of itikaf, where one is supposed to retreat in seclusion
for the mere purpose of worshipping Allah (4§) without
distractions.

A mu'takif who wastes his time in futile talks and arguments,
revilement and cursing, or other similar acts, reduces and spoils
the reward and value of his i‘tikaf. Ibn ul-Qayyim says:

“The goal of this (good conduct) is to fulfill the purpose
and spirit of i‘tikaf. This is contrary to the practice of
those ignorant ones, who make their place of i‘tikaf a
meeting place for visiting, chatting, and gossip. This is
indeed contrary to the Prophetic i‘tikafl™

Women’s I'tikaf
It is permissible for a woman to visit her husband while he is

performing i‘tikaf, and for him to walk with her to the masjid’s
door. Safiyyah (&) said: ‘

“The Prophet (&%) was performing i‘tikaf in the Masjid
during the last ten days of Ramadan. I went to visit him
one night. Some of his wives were with him, and left
soon after. I talked with him for a while, then stood up
to return home; he said, «.slas &&= A= Yr (Wait,
let me escort you., And he walked with me (toward my
dwelling in the house of Usamah Ibn Zayd). When we
reached the door of the Masjid closest to the door of
Umm Salamah’s house, two men from the Ansar passed
by; when they saw the Prophet (&) they hurried; and
he (&) called out to them, «. 8L Bl ) LR, By

1. Zad ul-Ma‘ad.
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Slow down! This is my Wlfe Saflyyah Bint Huyayy>
They said, ‘Subhanallah (exalted i is Allah)! O Messenger
of Allah" So he (&) said: , ,

. ué g)u\.n.v J W L$’J c(‘.ﬂ\ LSJ-’U QLWY‘ un L;fu gUa..«J\ O\»
Satan flows in the human being the way blood flows in

- veins. I feared that he may have suggested some evil to
your hearts.)”

It is even permissible for a woman to perform mkaf with her
husband, or by herself. ‘A’ishah () said:

;;;J\ 6, w\g Aplisd 4:-\1)‘ o c,,s 1 Jy25 & L&ab”
G oy S ije-“ Lady L3 (Bidll

“One of the wives of Allih’s Messenger [in one
narration: Umm Salamah] performed i‘tikaf with him
while she had post menstrual bleeding in which she saw
red or yellowish traces; and sometimes we put a tray
beneath her while she prayed.™

~ She also said:

cA.\\\ abj LS"' OL,G.AJ o J:»‘,Y\ }ﬁ.aj\ u&;"é ’\S cd..s\ g‘)
Codki e 35 SR

“The Prophet (&) performed i‘tikaf for the last ten days
of Ramadan until Allah took his life; then his wives
performed the i‘tikaf after him.” '

=4
&

1. They expressed surprise that the Prophet (#8) would expect them to entertain any
suspicious thoughts about him.

2. Recorded by al-Bukhari (2038), Muslim (2175), Aba Dawad.

3. Recorded by al-Bukhari (2037) and Sa‘id Ibn Mansir.

4. Recorded by al-Bukhari (2026), Muslim (1172) and others.
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This establishes that women are allowed to perform itikaf.

However, this has two conditions:

1. Prior permission from the woman’s wali (guardian).

2. Confidence that the presence of the woman performing i‘tikaf
in the masjid would not cause fitnah or khulwah (seclusion) with
‘men. ' -

If either of these two requirements cannot be fulfilled, i‘tikaf is not

- permitted for a woman, as the figh principle indicates:

“Avoiding harm is more 1mportant than establishing .
good.”






LAYLAT-UL-QADR 8 |

Meaning

The words qadr and gadar mean decree; gadr also means majesty
or high esteem.! Thus, Laylat-ul-Qadr, or the Night of Qadr, means
the Night of Decree, or the Night of Ma]esty

MERITS

Laylat-ul-Qadr is a very blessed night. It is the best night of
Ramadan, rather, the whole year. Rewards for acts of worship
during it are multiplied so as to equal the worship of one
thousand months. It is the night that Allah (8§) chose to send the
Qur’an down to the lowest heaven, from where it was revealed in
small portions to Muhammad (£%).

It is the night on which Allah (%) decrees His wise
ordainments, appointing matters of life, death, sustenance,
disasters, etc; and the angels descend with these decrees. Allah

fwl\él;i" @»@

: «Verlly' We have sent this (the Qur’an) down in the
Night of al-Qadr. And what will make you know what »

1. Lisan ul-‘Arab.

101
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the Night of al-Qadr is? The Night of al-Qadr is better
than one thousand months. In it the angels and the
Spirit (Jibril) descend, by Allah’s permission, with all
decrees. Peace it is, until the appearance of dawn.y'

And He (38) says:

)

_;2\ }9:‘{" /@JJM\,&\AL&;A&SQME:\E\%
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«Indeed, We sent it (the Quran) down on a blessed
night, and We are ever-Warners. A night when every
matter of wisdom is decreed — by Our command.
Indeed, We always send (messengers for guidance) as
mercy from your Lord; He is indeed the Hearing, the
Knowing.»’ ‘

It should be noted here that sending down the Qur’an on Laylat-
ul-Qadr does not mean that it was revealed all at once to
Muhammad (). According to the scholars, it was sent down
on that night from al-Lawh-ul-Mahfiz (the Preserved Tablet) to
the lowest heaven. It was then revealed in small segments, as
necessary, over a period of twenty-three years of the Messenger’s
(&8) life.>

The same applies to Allah’s decrees. They are not formulated
on this specific night every year. Rather, Allah (), with His
encompassing knowledge, knows all what will happen, and has
recorded it all in al-Lawh-ul-Mahfaz. On Laylat-ul-Qadr, Allah (3§)
issues to the angels His decrees pertaining to the following year

1. Al-Qadr 97:1-5.

2. Ad-Dukhan 44:3-6.

3. This is recorded in the books of Tafsir from Ibn ‘Abbas, Qatadah, Ibn Zayd and
others. Review, for example Ibn Kathir’s and al- Qurtubl s.
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(life, death, sustenance, etc) — which had already been recorded
in al-Lawh-ul-Mahfaz.'
Abu Hurayrah () reported that the Prophet (%) sa1d

A Gl B &) (Gt — Bl - sl D 0B D
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Laylat-ul-Qadr is the night of the twenty-seventh or

" twenty-ninth (of Ramadan). Indeed, during that night,

the angels on earth are more than the number of
pebbles.)®

Abu Hurayrah («) reported that the Prophet (&) said:

s 8 il S A 5 W R Glas sk 80
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; , (Ramadan has come to you, a blessed month that Allah
has ordained upon you to fast it. During it, the gates of
Jannah are opened, the gates of Hell are closed, and the
rebellious devils are chained down. There is in it one
night that is better than one thousand months. He who
is denied its goodness is truly deprived (of goodness).)’

Abi Sa‘id al-Khudri (<) reported that the Prophet (&) said:

° -
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1. This meaning is recorded in the books of Tafsir (such as Ibn Kathir’s and al-
Qurtubi’s) from Ibn ‘Abbas, Qatadah, Mujahid, al-Hasan, and others.

2. Recorded by Ahmad, Ibn Khuzaymabh, and others. Verified to be hasan by al-Albani
(as-Sahihah no. 2205).

3. Recorded by Ahmad, an-Nasa’, and al- Bayhaqx Verified to be authentic by al-
Albani (Sahih ul-Jami‘ no. 55). - .
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(This month (Ramadan) has come to you. There is in
it one night that is better than one thousand months.
- He who is deprived of it is truly deprived of all good.
And no one is deprived of its goodness but a deprlved
person) :

Which Night?
VARYING REPORTS AND OPINIONS

There are various authentic hadiths in wh1ch the Prophet (%)
indicates that Laylat -ul-Qadr falls on the night® of the twenty-first,

~ twenty-third, twenty-fifth, twenty-seventh, twenty-ninth, or last
night of Ramadan. Because of this, the scholars have differed
widely as to which night it actually falIs on’. Imam ash-Shafi‘ (+3)
said:

“It seems to me that the Prophet (&) would answer
in accordance with the question. So if one asked him,
‘Should we seek it on such and such night?” He would
reply, ‘Yes, seek it on such and such night.”

THE LAST TEN NIGHTS OF RAMADAN

The various repofts indicate that Laylat-ul-Qadr definitely falls on
the last ten nights of Ramadan, and most frequently on the last
seven nights, as in Ibn ‘Umar’s report that the Prophet (&%) said:

d,psj}é'w,,r o‘ vgb‘ O,) ijy‘r-'-“&hf“"‘"jb)
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1. Recorded by Ibn Majah. Verified to be hasan by al-Albani (Sahih-ut-Targhtb wat-
Tarhib 986).
2. “The night of the twenty-first” means the night preceding the twenty-first day of
Ramadan.

3. Al-Hafiz al-‘Iraqi wrote a booklet on this subject, titled “Sharh us-Sadr bi-Thikri
Laylat il-Qadr”, in which he covered all of the scholars’ opinions in this regard.

4. Reported by al-Baghawi in Sharh us-Sunnah (6:388).
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Seek it on the last ten nights. If one of you becomes
weak or unable, let him not miss (at least) the last seven

nights.)'

The knowledge of the exact night on which it falls is hidden
from the Muslims. ‘Ubadah Ibn as-Samit («&) reported that the
Prophet (££) entered his Masjid and found two men arguing. He
said:

£
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d was coming to tell you about (the time of) Laylat ul-
Qadr; when so and so disputed, the knowledge of this
was raised (taken); and this may be better for you. So
seek it on the ninth, seventh, and fifth nights (of the last
ten nights).)>

THE NIGHT OF THE TWENTY-FIRST

In another report, Abi Said al-Khudri («@») narrates that a
number of the sahabah performed i‘tikaf with Allah’s Messenger
(#8) during the middle ten days of Ramadan. On the morning of
the twentieth of Ramadan, they were preparing to leave when the
Prophet (&) addressed them saying;

B ois &yl 1B Gl SR sl s U8B 5 o
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Whoever was performing i‘tikaf with me should
perform i‘tikaf the last ten nights. I was informed (by

Allah) about when that night (i.e., Laylat ul-Qadr) is but

1. Recorded by al-Bukhari (49) and Muslim (1165).
2. Recorded by al-Bukhari (2023).
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I was then made to forget it. I was also informed that I
will make sujid (for the morning prayer that follows it)
in water and mud. So seek it on the last ten, on an odd

night.)
Abii Sa‘id then continues:

“The people went back to the Masjid (to resume i‘tikaf).
We could not see even a thin cloud in the sky. But then,
a large cloud came; and it rained that night. The roof
of the Masjid, which was made of palm reeds, leaked in
the Messenger’s prayer place on the night of the twenty-
first. The (morning) prayer was performed; and Allah’s
Messenger (&) made sujid in mud and water, until [ saw
the mud on his nose and forehead.”

THE NIGHT OF THE TWENTY-SEVENTH

Other hadiths indicate that Laylat-ul-Qadr falls on the twenty-
seventh night of Ramadan. For~ example, Zirr Ibn Hubaysh
reported that Ubayy Ibn Kab was informed that Ibn Mas‘td said,
“Whoever stands the whole year (in prayer), he will certainly
encounter Laylat ul-Qadr.” Upon hearing this, Ubayy (<) said:

“May Allah have mercy on him, he did not want the
people to become lazy (if they knew more precisely
when it is). By the One whom there is no deity but Him,
it is surely in Ramadan. I swear by Allah I know which
night it is: It is the night in which Allah’s Messenger
(#8) commanded us to stand (in prayer); it is the night
preceding the morning of the twenty-seventh (of
Ramadan). Its sign is that the sun rises the following
morning white and without rays.”

1. Recorded by al-Bukhari (2027).
2. Recorded by Muslim (762) and others.
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SUMMARY

Therefore, Laylat-ul-Qadr falls on an odd night of the last ten
nights of Ramadan; it is more likely to be on the last seven, and
most likely on the middle one of those, which is the night of the
twenty-seventh.

The scholars differ as to whether it always comes on a fixed
night, namely, the twenty-seventh', as in Zirr’s hadith, or moves
from year to year between these nights®. The safest approach is
to follow the hadiths instructing one to seek it at least on the odd
nights of the last ten. At the same time, special care should be
given to the night of the twenty-seventh, because it is the night
on which the Prophet () gathered all of his family, and passed it
in prayer and worship, as in the forthcoming hadith of Aba Tharr

(p. 121).

LAYLAT-UL-QADR
‘Abdullah Ibn Anis () reported that the Prophet () said:

«. wlgj;b@w\wgu LL@.«M.\J‘ ‘)Jﬂ\ﬂj@j»

d was shown (in a dream) which night Laylat-ul-Qadr
is, but was then made to forget it. And I also saw myself
(in that dream) maklng sujud on the followmg morning
in muddy water.)*

Abiu Hurayrah () reported that the Prophet (&) said:
A eyt B WAZE (AT et BT A TS 2l
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d was shown (in a dream) which night Laylat-ul-Qadr
is, but then some of my family members woke me up,

1. This is the opinion expressed by al-Albani in Qiyamu Ramadan.
2. This is ash-Shawkani’s opinion in Nayl ul-Awtar.
3. Recorded by Muslim (1168).



8. Laylat-Ul-Qadr 108 The Night Prayers

which made me forget it. Seek it, however, during the
last ten nights (of Ramadany).'

Abi Sa‘id al-Khudri (<) reported that the Prophet () said to his
companions:
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d performed i‘tikaf (remained in the Masjid for
worship) during the first ten nights (of Ramadan)
seeking Laylat ul-Qadr, then I performed i‘tikaf during
the middle ten nights. Then I was approached (by an
angel) and was told, “Indeed, it is on one of the last ten
nights.”

And indeed, it was indicated to me (in a dream, on
which exact night it fell); and indeed, I came out (into
the Masjid) to tell you this, but I found two men
arguing, and Satan was with them, so I was made to
forget it. Seek it, then, during the last ten nights. I also
saw (in a dream) that I was performing sujid the
followihg morning in muddy water.)®

We learn from these hadiths the following:

1. Laylat-ul-Qadr is a night that is worthy of being eagerly sought
by the Muslims.

2. Laylat-ul-Qadr falls on the last ten nights of Ramadan.

1. Recorded by Muslim (1166) and Ahmad.
2. Recorded by al-Bukhari (813, 2016, 2018, 2027, 2036, 2040), Muslim (1167), and
others.
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3. Laylat-ul-Qadr is followed by a humid or rainy morning.

4. Argument and fighting among the Muslims always cause a
loss for the Ummah. In this case, it made the Prophet (%)
forget the exact night for Laylat-ul-Qadr.

THE NIGHT OF DECREE

‘Abdullah Ibn ‘Umar (s) reported that the Prophet (&8) said to
his companions:

Wisilh st 05 2 sl i o SF 35 5 b
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d see that your dreams agree that it (Laylat ul-Qadr)
is on the last seven nights (of Ramadan). So, whoever

wishes to seek it (Laylat ul-Qadr) should do so over the
last seven nights.)' :

This is another example of a truthful dream that was
simultaneously seen by a number of sahabah (). This
supplements our earlier discussion about the determination of
Laylat ul-Qadr, narrowing it down from the last ten to the last
seven nights of Ramadan.

Signs of Laylat-ul-Qadr
AUTHENTIC SIGNS

There are signs, mentioned in the authentic reports, by which one
might be able to tell whether a specific night was Laylat-ul-Qadr
or not. It is interesting to note that these signs occur after the
night ends. Some scholars have indicated that the wisdom behind
this is that one would not rely on definite knowledge in order
to limit his worship to just one night of the whole year. This
understanding is supported by the Prophet’s () statement in the

1. Recorded by al-Bukhari (1156, 2015) and Muslim (1165).
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- preceding hadith of ‘Ubadah, «..& s 6555 5 iy And this may

be better for you.. ,

In the preceding hadith of Ubayy, he (<) said, “Its sign is that
the sun rises on the following morning white, and without rays.”
In another report, Ubayy («&) explicitly attributed that meaning
to the Prophet (&8):

é;wggcuji&iyw\é&f)m‘ﬂjw»
«.’Gﬁ:ﬁ

(On the morning following Laylat ul-Qadr, the sun rises
without rays, resembling a dish, until it becomes high.,'

Abu Sa‘id’s preceding hadith indicates that it is a humid or rainy
night.

A hadith reported by Ibn ‘Abbas (&) indicates that it is a mild
night, neither hot nor cold. He said that the Prophet () said:
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Laylat-ul-Qadr is an easy and moderate night. It is
neither hot nor cold. On the mornmg followmg it, the
sun rises weak (in light) and reddish.)’

According to some scholars, the last descriptions apply to the
particular years when the Prophet (%) made his statements.

How to Seek Laylat-ul-Qadr

Laylat-ul-Qadr is the most blessed night. Allah has placed in every
second endless bounties and good. Every believer should strive

. Recorded by Ahmad, Abii Dawiid, and others. Verified to be authentic by al-Albani

(Sahik-ul-Jami‘ 3754).

. Recorded by Ibn Khuzaymah, al-Bayhaqi, and others. Verified to be authentic by

al-Albani (Sahih ul-Jami‘ no. 5475).
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their utmost to encounter this night and spend it in worship to
their Lord (&5).

PRAYING QIYAM

It is recommended to make a long Qiyam prayer during the nights
on which Laylat-ul-Qadr could fall. This is indicated in many
hadiths, such as the forthcoming one by Aba Tharr (p.121).
Furthermore, Abt Hurayrah (<) narrated that the Messenger

(8) said:
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(Whoever fasts Ramadan with iman and ihtisab', his
previous sins will be forgiven. And whoever stands (in
qiyam) in Laylat-ul-Qadr with iman and ihtisab, his
previous sins will be forgiven.)’

In one of the reports of this hadith, Aba Hurayrah and ‘Ubadah
Ibn as-Samit said that Allah’s Messenger (&) said:

or B L 8 ik Clasy Bl & &3 3,000 D 6 b
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(Whoever stands (in giyam) in Laylat-ul-Qadr, and it is
facilitated for him’, with iman and ihtisab, all of his
previous sins will be forgiven.)*

1. This means: with true belief and expectation of Allah’s reward.

2. Recorded by al-Bukhari (2014), Muslim (760), and others.

3. This addition is recorded by Ahmad from the report of ‘Ubadah Ibn as-$amit; it
means that he is permitted to be among the sincere worshippers during that blessed
night.

4. Recorded by Muslim (760) and Ahmad.
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MAKING SUPPLICATIONS

It is also recommended to make extensive supplication on this
night. ‘A’ishah (&%) reported that she asked Allah’s Messenger
(#), “O Messenger of Allah! If I knew which night is Laylat ul-
Qadr, what should I say during it?” And he instructed her to say:

-0 g
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cAlldhumma inndka ‘afuwwun tuhibb ul-‘afwa fa'fu ‘anni
— O Allah! You are forgiving and You love forgiveness:
forgive me.)'

ABANDONING WORLDLY PLEASURES FOR THE SAKE OF WORSHIP

It is further recommended to spend more time in worship during
the nights on which Laylat-ul-Qadr is likely to be. This calls for
abandoning many worldly pleasures in order to secure the time
and thoughts solely for worshipping Allah. ‘A’ishah () reported:

CAGT gl A U e 35 250 55 1 601 0

“When the (last) ten started, the Prophét ()“‘21:@) would
tighten his izar’, spend the whole night awake (in
prayer), and wake up his family.”

And she said:

(%@MYL-‘J:»)WM\@ 2 S

“Allah’s Messenger (&) used to strive more (in worship)
on the last ten than on other nights.™

1. Recorded by Ahmad, Ibn Majah, and at-Tirmithi. Verified to be authentic by al-
Albani (al-Mishkat no. 2091).

2. Izar is the lower garment that the men used to wrap around themselves, and they
still do in some areas, as well as during Hajj. This means that he stayed away from
his wives in order to have more time for worship.

3. Recorded by al-Bukhiri (2024) and Muslim (1174).

4. Recorded by Muslim (1175).
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We ask Allah to help us make full use of Laylat-ul-Qadr, and spend
it in worship that is pleasing to Him, and to make us of those
whose sins are forgiven, and who are decreed to be of the dwellers
of Jannah. Amin.






—

PRAYING
TARAWIH IN
JAMAAH

The Prophet’s Sunnah

It is recommended to pray the giyam of Ramadan in jama‘ah. That
is better than praying it individually. The Prophet (%) himself
established this sunnah; he (%) approved it for the sahabah (),
did it himself, and emphasized its merits.

THE PROPHET’'S APPROVAL

This approval is indicated in the hadith of Tha‘labah Ibn Aba Malik
al-Qurazi, who said:

“Allah’s Messenger (&%) went out (to the Masjid) one
night during Ramadan; he saw some people in the
corner of the Masjid praying. He asked, «§;Y}5 Foas Wy
(What are they doing?) Someone replied, ‘O Allah’s
Messenger, these people do not know much Qur’an;
Ubayy Ibn Kab is reciting; and they are behind him
following his prayer.” To which he () replied,
Lol 38 5 (1,ies] 35y (They did well (or right), and did
not object to their action.”

.Recorded by al-Bayhaqi (2:495). It is mursal (no sahabi’s name is present in the

isnad), Thalabah being a tabi. But it is recorded with another isnad, from Aba
Hurayrah (<), by Ibn Nasr al-Marwazi (in Qiyam ul-Layl), Aba Dawid, and al-
Bayhaqi. The latter is acceptable as a supportive report.

115



9. Praying Tarawih in Jama‘ah 116 The Night Prayers

THE PROPHET’S ACTION

There are various hadiths indicating that the Prophet (&) prayed
tarawih in jama‘ah.
1. An-Nu‘man Ibn Bashir («£) reported:

“We stood (in prayer) with Allah’s Messenger () on the
twenty-third night of Ramadan up to the first third of
the night; then we stood with him on the twenty-fifth
night up to the middle of the night; then he led us on
the twenty-seventh night (for so long) that we feared

missing the falah (success) ... We used to call sahir'":
falah.”

Commenting on this hadith, al-Hakim said:

“This carries a clear proof that praying tarawih in the
masjids of Muslims is an established sunnah; ‘Ali Ibn Abi
Talib (<) continued to urge ‘Umar (<) to revive it,
until he finally did.”

2. Anas (@) reported that Allah’s Messenger (#&) was once
praying in Ramadan (in the Masjid). He went and stood next
to him (in prayer); another man joined them, then another
— until there was a small gathering. When Allah’s Messenger
(&8) sensed that they were all praying behind him, he made
his prayer short, concluded, then entered his house where he
resumed praying a much longer prayer than that he prayed
with them. In the morning, they asked him, “O Allah’s
Messenger, did you notice our presence last night?” He ()
replied:

GExp b Lo 6/.1.15- Ty U3, c(..ig» :

1. A light meal eaten by the fasting person just before dawn.

2. Recorded by Ibn Abi Shaybah (in al-Musannaf), Ibn Nasr, an-Nasa’i, Ahmad, al-
Faryabi (in Kitab us-Siyam), and al-Hakim; its isnad is Sahih.

3. Al-Mustadrak 1:440.




The Night Prayers 117 9. Praying Tarawih in Jama‘ah

(Yes, and this is the reason for what I did.,!

3. ‘A’ishah (#)) reported that the people used to pray during
Ramadan’s nights in the Messenger’s Masjid in separate groups.
Thus, a man who knew some Qur’an would have five or six
people praying behind him.

On one such night, the Messenger of Allah (&%) instructed her
to lay down a mat for him (in the Masjid) by the door of her
apartment; so she did. After praying ‘isha’, Allah’s Messenger (&)
went to that mat (to pray). All those who were in the Masjid
gathered behind him; and he (££) led them in prayer for a long
portion of the night; then he () departed and entered (her
apartment), leaving the mat where it was.

In the morning, the people described that Allah’s Messenger
(#£) led some men in prayer on the previous night. So that night,
more people gathered, until the Masjid was full. Allah’s Messenger
(&) went out the second night and prayed; and they followed him
in the prayer.

The next morning, the people talked about it. So, on the third
night, the number of people increased in the Masjid until it
became overcrowded. Again, Allah’s Messenger (&) went out and
prayed, and they followed him in the prayer.

On the fourth night the Masjid was overrun with people.
Allah’s Messenger () prayed ‘isha’ with them, then went inside
his house. The people waited; so Allah’s Messenger (#8) asked
her, it L U 55 Ly (What do they want, ‘A’ishah?) She said,
‘O Allah’s Messenger! The people have heard of your prayer
yesterday, and have gathered to pray with you.” He (&%) said, « ,\a!

.83l | #.05 G2y (Fold away your mat, which she did.

That night, Allah’s Messenger (&%) was aware of the people in
their places, waiting for him. Some men among them were calling
out, ‘The Prayer!

1. Recorded by Ahmad, Ibn Nagr with two authentic chains, and at-Tabarani in al-
Awsat.
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In the morning, Allah’s Messenger (&%) went out to the fajr
prayer. After he finished praying, he turned to the people,
pronounced the Shahadah', and then said:

o g by e s 5 0 Sy & L Ul
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O people, by Allah, and all praise is due to Him, I was
not unaware of your presence last night, but I only
feared that the night prayer (giyam) would become an
obligation for you, which you would be incapable of
fulfilling. So commit only to the deed that you would
be capable of performing, because Allah would not tire
(from a deed of yours) until you tire.)

In one of the narrations of this hadith, az-Zuhri® said:

“Allah’s Messenger (&%) died while the people continued.
praying according to this (in separate groups). This also
continued during the khilafah of Aba Bakr and a portion
of the khilafah of ‘Umar.”

‘According to al-Hafiz Ibn Hajar: 4

“The statement ‘the people continued according to this’
refers to not praying tarawih in jama‘ah.”

However, it is better to interpret the statement as, “They
continued to pray tarawih in separate groups,” as the beginning of

1. The Prophet’s (8€) sunnah was to start his speeches with tashahhud (saying the
Shahadah).

2. A student of the foremost tabi7 Sa‘id Ibn al-Musayyib. He was a great scholar and
trustworthy narrator of Hadith. He died in 123 H.

3. Recorded by al-Bukhari (294), Muslim (761), Abu Dawid, an-Nasa’i, al-Faryabi,
Ibn Nasr, and Ahmad. The above text agrees most with the reports of the latter two.



The Night Prayers 119 9. Praying Tarawih in Jama‘ah

this hadith indicates. Thus, they continued to pray behind various
imams, as will be confirmed further in the reports from ‘Umar
().

These hadiths provide clear evidence for praying tarawih in
jama‘ah, since the Prophet (%) prayed it on those nights. This
conclusion does not conflict with his stopping on the fourth
night, because he stated the reason for his action, d feared that it
would become obligatory for you.)

And there is no doubt that this apprehension dissipated with
his () passing after Allah (3%) had completed the religion. Thus,
the reason for not praying tarawih in congregation was gone,
restoring the earlier ruling that it is recommended to pray it in
jama‘ah. This is why ‘Umar Ibn al-Khattab («£) revived it, as is the
opinion of the majority of the scholars.

4. Huthayfah Ibn al-Yaman (¢&) reported that one night during

Ramadan, Allah’s Messenger (%) stood in a cabin made of

palm reeds. He poured a pail of water on himself, then said:

- Aadally oSy cooymlly o SIal 45 (G5E) 25T Ay
Allahu Akbar (three times). Thal malakiti, wal jabariti,
wal kibriya’i, wal ‘azamah —

Allah is the Greatest (three times). You are the
Possessor of dominion, might, pride, and greatness.)

Then he recited al-Baqarah, then he bowed a bowing similar (in
duration) to his standing. During his bowing he said:

((.V.Jasd_;’ | C;; Sl cv_le.d”" | C;j llon
«Subhana rabbiyal ‘azim, subhana rabbiyal ‘azim —

Exalted is my Lord the Great; exalted is my Lord the
Great.)

Then he raised his head from bowing, and stood (a duration)
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similar to his bowing, saying:
A C;;}»
Li-rabbiyal-hamd — To my Lord belongs all praise.

Then he prostrated, and his prostration was similar (in duration)
to his (last) standing. He said in his prostration:
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Subhana rabbiyal-a‘'la — Exalted is my Lord the
Highest.

Then he raised his head from prostration and sat; and he said
between the two prostrations:

((.&; :,ﬁi;"«\ ‘;3 c‘g :,.é.gé\ &;j»
(Rabbi ghfir li, rabbi ghfir i — My Lord, forgive me; my

Lord, forgive me.)

And he sat a duration similar to that of his prostration. Then he
prostrated (a second time) similar (in duration) to his sitting and
said:

« .ufo“ C;J Olowlon

Subhana rabbiyal-ala — Exalted is my Lord the
Highest.

Thus he prayed four rak‘at, reciting in them al-Baqarah, Al-‘Imran,
an-Nisa’, al-M@’idah, and al-An‘am — until Bilal came announcing
the time for the (fajr) prayer.'

. Recorded (in various parts and with some variations) by Muslim (772), Ahmad, Abt

Dawiad, an-Nas#’i, at-Tirmithi, Ibn Majah, Ibn Abi Shaybah, Ibn Nasr, al-Hakim,
at-Tahawi in (al-Mushkal), at-Tayalisi, al-Bayhagqi, and al-Baghawi.
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THE PROPHET’S ENCOURAGEMENT

The Prophet (8%) indicated the merits of praying tarawih in
jama‘ah. For example, Abu Tharr (<) reported the following:

“We fasted with Allah’s Messenger (%) in Ramadan. He
did not lead us (in giyam) at all until there were seven
(nights of Ramadan) left. Then he stood with us (that
night — in prayer) until one third of the night had
passed. He did not pray with us on the sixth. On the
fifth night, he prayed with us until half of the night had
passed. So we said, ‘Allah’s Messenger! Wouldn't you
pray with us the whole night?’ He replied:

A 8 F Gyas W @ 16 2

(Whoever stands in prayer with the imam until he (the
imam) concludes the prayer, it is recorded for him that
he prayed the whole night.)

He (&) did not lead us in prayer on the fourth (of the
remaining nights). On the third night', he gathered his
family, his wives and the people. He led us in prayer (for
a long time) — until we feared missing the falah. He (&%)
did not pray with us for the rest of the month.” Aba
Tharr was asked, “What is falah?” He replied, “Sahar.”

The evidence from this hadith is his () statement, (Whoever
stands with the imam ..., which is an obvious indication that it

is better to pray the giyam of Ramadan with the imam. This is
confirmed by what Aba Dawid mentioned:

1. Meaning the twenty-seventh night, which is Laylat-ul-Qadr according to most
sayings. This is why the Prophet (&) gathered all of his family and women, which
makes it recommended that women attend on this night.

2. Recorded by Ibn Abi Shaybah, Abu Dawud, at-Tirmithi (who authenticated it), an-
Nisa’1, Ibn Majah, at-Tahawi (in Sharhu Ma‘an il-Athar, Ibn Nagsr, al-Faryabi, and al-
Bayhagqi. Their isnad is authentic (Irwa’ ul-Ghalil no. 447).
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“I heard Ahmad being asked, ‘Do you like for a man to
pray with the people or by himself during Ramadan?’ He
replied, ‘Pray with the people.’ I also heard him say, I
would prefer for one to pray (giyam) with the imam and
to pray witr with him as well, for the Prophet (%) said:
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(Whoever stands in prayer with the imam until he (the
imam) concludes the prayer, it is recorded for him that
he prayed the whole night.,”

Ibn Nasr reported similarly from Ahmad. Aba Dawid also said:

“Ahmad was asked, while I was listening, ‘Should one
delay giyam, meaning tarawih, to the last part of the
night?” He said, ‘No, the Muslims’ Sunnah is more
beloved to me.””

By this he meant that praying tarawih in jama‘ah, early in the night,
is better than praying it alone later in the night. Even though
delaying it has a special merit, yet praying it in jama‘ah is better
because the Prophet (&%) established it on those nights when he
prayed with the people, as in the preceding hadiths of ‘A’ishah and
others. That is why the Muslims continued to do it from ‘Umar’s
time until now.

REASON FOR DISCONTINUING QIYAM IN JAMAAH

As indicated in the preceding hadith of ‘A’ishah (&) in the two
Sahihs and others, the Prophet (&) did not pray with the sahabah
for the remainder of the month, fearing that the giyam prayer in
Ramadan would become obligatory for them, an obligation that
they would not be able to fulfill.

This apprehension dissolved with his (&) passing after Allah

1. Al-Masa@’il.
2. Al-Masa’il.
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(38) had completed the religion. Thus, the reason for not praying
the giyam of Ramadan in congregation was gone, though the
earlier ruling of its merit remained intact.

The practice of praying it in jama‘ah was then revived by
‘Umar (s£), as is described below.

‘Umar Revives the Sunnah
UMAR’S ACTION

As mentioned above, after the Prophet’s () death, people prayed
tarawih in the Masjid in separate groups, behind various imams.
That was durmg the Khilafah of Abt Bakr («£) and a portion of
‘Umar’s («£)). Later on, ‘Umar (<) gathered the people behind
one imam. Abd ur- -Rahman Ibn Abd al-Qari reported:

“I went out with ‘Umar Ibn al-Khattab (s) one night
in Ramadan to the Masjid; we found the people praying
in separate groups: a man praying by himself, or a man
leading a group of people in the prayer. So he («) said,
‘By Allah (3§), I believe that it would be better if I gather
all of these people behind one reciter only.” Later on, he
resolved to do it, and gathered them behind Ubayy Ibn
Kab.

I went out with him on another night while the people
were praying behind one reciter. ‘Umar (¢&) said, ‘This
is indeed a good new practice, even though the part of

night that they sleep through is better (for prayer) than
the part in which they are praying.’ By that, he meant the

later part of the night, because the people used to pray
early in the night.”

This has another report in which ‘Umar («£) says:

1. This is recorded by Malik (in al-Muwtta’) and, from him, al-Bukhari (2010) and al-

Faryabi. It i is also recorded by Ibn Abi Shaybah without his saying, “This is a good
new matter.”
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“If this thing is innovated, then it is indeed a good
innovation.”

‘UMAR’S UNDERSTANDING

Thus, as indicated earlier, the Prophet (&) led the sahabah in
tarawih for three nights; then he stopped for fear that this prayer
would become an obligation on the Muslims. The people then
continued to pray in small groups, as they did before, until ‘Umar
gathered them, may Allah (3%) be pleased with him and reward
him for his great efforts for Islam. Ibn ut-Tin and other scholars
concluded:

“Umar (<) deduced that he should do this from the
Prophet’s (&) approval during those nights. When he
(&) later disliked it, it was only because he feared that it
would become obligatory for the people. It is probably
for this reason that al-Bukhari, after mentioning
‘Umar’s action, cited ‘A’ishah’s hadith (which preceded).
After the Prophet (%) passed away, such fear was gone,
and ‘Umar realized the importance of gathering the
people, because praying separately gives the appearance
of disunity, and because praying behind one imam helps
the people endure the length of the prayer. This action
of ‘Umar was adopted by the majority of the scholars (as
being the truth).”

In regard to ‘Umar’s («&) statement, “The part of night that they
sleep through is better,” al-Hafiz Ibn Hajar said:

“This is a declaration from him that praying during the
later part of the night is better than praying early.

—

.Recorded by Ibn Sa‘d and al-Faryabi. The narrators of this report are all
trustworthy, except Nawfal Ibn lyas, about whom al-Hafiz said (in at-Tagqrib),
“Acceptable,” meaning when he is backed by other narrators; otherwise he is weak,
as al-Hafiz himself stated in the introduction.

2. Fath ul-Bari 4:203-204.
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However, it does not imply that praying the night prayer
(tarawih) individually is better than in jama‘ah.”

In fact, praying in jama‘ah at the earlier time is surely better than
praying individually at the later time, as has been clarified earlier.

WRONG CONCLUSIONS FROM ‘UMAR’S ACTION

A common practice among people of the later generations is to
misinterpret ‘Umar’s («£) statement, “Ni‘mat il-bid‘atu hathih —
This is indeed a good new matter.” Many use it as basis for two
misconceptions:

First Misconception:

“Praying tarawih in jama‘ah is a bid‘ah that was not
known during the time of the Prophet (&£).”

The error of this misconception is obvious, as is demonstrated
in the hadiths that we cited earlier. The Prophet (&) prayed with
the people in jama‘ah for three nights in Ramadan, and he only
stopped for fear that it would become an obligation.

Second Misconception:

“Some bid‘ahs (innovations) are praiseworthy; and
general statements by the Prophet (&%), such as, ((4:«.\) Jf
IR (Every bid‘ah is an act of misguidance, should be
restricted by this statement of ‘Umar.”

This is also invalid. The general meaning of this and similar hadiths
holds without restriction.

In his statement, ‘Umar did not intend the shar7 meaning

of bid‘ah, which is to innovate in the Din something without a

precedent. It is clear that he did not innovate anything, but has
rather revived several of the Prophet’s (&) sunnahs.

- He only meant bid‘ah according to one of its linguistic

meanings, which is a new or novel thing that was not commonly
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known prior to its initiation. There is no doubt that praying
tarawih in jama‘ah behind one imam was not a commonly known
practice during the Khilafah of Aba Bakr («£) and a portion of
‘Umar’s (<), as preceded. With this understanding, it is a new
matter. But since it is in accordance with the Prophet’s &g
action, it is a sunnah and not bid‘ah. Describing it as being good
is only because of this; and this is the understanding of the great

scholars in explanation of this statement by ‘Umar. For example,
Abd ul-Wahhab as-Subki said:

“Ibn ‘Abd ul-Barr said, “Umar did not legislate except
what Allah’s Messenger legislated, and what he loved
and accepted. Nothing prevented him (&%) from
continuing (with tarawih in jama‘ah) except fearing that
it would become an obligation for his Ummah, because
he was kind and merciful toward the believers. ‘Umar
() learned that from Allah’s Messenger (%), and
understood that one may not add to the obligations or
take away from them after his () death. He therefore
re-established it for the people, revived it, and
commanded it; he did this on the year fourteen of Hijrah.
That was a (good) thing that Allah reserved for him
particularly to do; He (3§) did not inspire Abi Bakr
(«&) to do it, even though he was better than him, and
generally faster in performing all that is good. Each of
these two possessed virtues that his companion did not.’

Had tarawih not been an ordained sunnah, it would be a
rejected innovation, as is the case for ar-Ragha’ib prayer
on the middle night of Sha‘ban and on the first Friday
of Rajab. If this was the case, it would be incumbent to
forbid it; but that was never done, as is obviously known
in the Din.™!

1. Ishraq ul-Masabih fi Salat it-Tarawih (1:168).
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The great scholar Ibn Hajar al-Haythami said:

“Driving the Jews and Christians out of the Arabian
peninsula, and fighting the Turks are not bid‘ahs — since
these were done by the command of the Prophet (),
even though they were not done during his lifetime. And
in ‘Umar’s saying regarding the tarawih prayers, ‘This is
indeed a good bid‘ah, he meant the linguistic meaning of
bid‘ah, which is to do something that was not being done,
similar to what Allah (3£) says:

{ e Lt 3y

«I did not bring something unprecedented among the
messengers.y' ’

This does not indicate a bid‘ah in the shari sense, because
such a bid‘ah would be an act of misguidance, as was
indicated by the Messenger ().

Scholars who classify the bid‘ahs into good and bad only
intend the linguistic meaning of bid‘ahs; and those who
say that every bid‘ah is a misguidance mean the bid‘ah in -
the shari sense.

Just look at how the sahabah (+4), as well as those who
followed them in a good way, have objected to giving
athan for prayers other than the five daily prayers, such
as the ‘Id prayers, even though there is no explicit
prohibition in that regard. Also, they disliked people
holding onto the two Shami? corners of the Ka‘bah, as
well as praying after sa%’ in analogy to praying after
tawaf (circulation around al-Ka‘bah).

1. Al-Ahqaf 46:9.

2. These are the two corners on the north side of the Kabah, which is the direction of
the land of ash-Sham (Syria, Lebanon, Jordan, and Palestine).

3. Running between as-Safa and al-Marwah during haj;.
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Furthermore, there are things that the Prophet (%)
avoided despite the need and ability to do them during
his lifetime. Avoiding such things is then a sunnah, and
doing them is a blameworthy innovation. By our saying,
‘Despite the need and ability to do them,” we exclude
driving out the Jews, compiling the Mushaf, and other
things that he (#€) did not do because of reasons that
prevented doing them.

Thus, there was a need to pray tarawih in jama‘ah, but
there was also a reason that prevented the Prophet &g
from continuing to pray it in jama‘ah.”

Women Joining the Jama‘ah

Women are permitted to attend the giyam prayer, as is indicated
in the preceding hadith of Aba Tharr. It is also permitted to
appoint an imam specifically for them. It is confirmed that ‘Umar
(<)) gathered the people for giyam, appointing Ubayy Ibn Kab to
lead the men, and Sulayman Ibn Abi Hathmah to lead the women.
Also, ‘Arfajah ath-Thaqafi said:

“Ali Ibn Abi Talib (%) commanded the people to pray
qiyam during the month of Ramadan; he appointed one
imam for the men and one for the women. I was the
women’s imam.”

This is recommended when the masjid is large enough that the two
imams would not distract each other (by their recitation).

1. Al-Ibda‘ fi Madarr il-Ibtida“.
2. These two reports were recorded by al-Bayhagqi, ‘Abd ur-Razaq (in al-Musannaf),
and Ibn Nasr (in Qiyam ul-Layl).
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' APPENDIX A:
A WARNING AGAINST BID‘AHS'

THE FITNAH OF IGNORANCE

Tribulations are clearly rampant in our time and, indeed, among
the worst of them is the fitnah of ignorance in regard to matters of
the religion. ‘Abdullah Ibn Mas‘ad («&) said:
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“What would be your situation when a fitnah (of
ignorance and deviation) will prevail over you? (It will
last for so long that) children will grow to adulthood,
and adults will live to reach old age. People will come
to adopt it as part of the Sunnah; and should a person
drop any element of it, he will be told, ‘You violated the
Sunnah.’

This will happen when your learned men are gone. You
will have numerous Qur’an reciters but few individuals
with understanding (of Islam), and numerous
commanders but few trustworthy individuals.
Understanding (Islam) will be sought for other than the
sake of (advancing) the Religion, and worldly gains will

1. The following brief discussion of bid‘ah is detailed in other books by the Author,
such as, “Festivals and Celebrations in Islam”.
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be sought through (religious) deeds of the hereafter.”

Commenting on this hadith, al-Albani (&) said:

“We can see in this signs of the Prophet’s (%)
prophethood and truthfulness of his message. All parts
of this hadith have come to pass: bid‘ahs are prevalent,
and people are so enchanted by them that they adopt
them as approved and necessary parts of the religion.
When the true followers of the Sunnah reject those
bid‘ahs, they are labled as ‘neglectors of the Sunnah!”

GUIDANCE AND SUCCESS ARE ONLY BY ADHERING TO SUNNAH

Allah (%) revealed His Book and Sunnah to guide us to the best
of our affairs. There is no other guidance to match or approach
Allah’s great guidance. Jabir Ibn ‘Abdillah () reported that the
Prophet (%) used to say in the beginning of his speeches:
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dndeed, the best speech is Allah’s (34¢) Book and the
best guidance is Muhammad’s (&) guidance. The worst
affairs (of religion) are those innovated (by people), for

every such innovation is an act of misguidance leading
to the Fire.)’

Part of the Prophet’s () Sunnah is the way he acted and behaved.
Allah (3%) set him as an example for us to follow. Allah (4£) says:

1. Recorded by ad-Darimi, al-Hakim, and others. Verified to be authentic by al-
Albani (Qiyam Ramadan p. 4 and Sahih ut-Targhib wat-Tarhib no. 111). This report
takes the status of being a hadith of the Prophet (), because it mentions matters of
ghayb that Ibn Mas‘id (<) must have learnt from the Prophet (£).

2. Recorded by Muslim (867), and others. The last statement in recorded only by an-
Nasa’, and is verified to be authentic by al-Albani (Hidayat ur-Ruwah no. 137).



The Night Prayers 135 Appendix A: A Warning Against Bid‘ahs
31530 4 s o A e G A 05 s P vy
40 Seem S5
«Indeed, in the Messenger of Allah is a beautiful
pattern of conduct to be followed by anyone who

believes in Allah and the Last Day and remembers
Allah abundantly.y’

The Sunnah is the only Wéy for solving our problems. Al-‘Irbad
Ibn Sariyah (¢) reported that one of the Prophet’s &%) last
admonlshments to his companions (&) was:
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d command you to maintain taqwa (fear and reverence)
of Allah, and to listen (to your ruler) and obey (him)
— even if he was an Abyssinian slave. Indeed, those of
you who will outlive me will witness great dissension.
So, adhere to my Sunnah, and the sunnah of the rightly
guided successors after me: hold fast to it and bite upon
it with your molar teeth. And beware of newly
innovated matters (in the religion), because every

innovated matter is a bid‘ah (prohibited innovation),
and every bid‘ah is an act of misguidance.)’

This shows that the sahabah’s guidance is part of the Sunnah. Allah
(%) chose them for the company of His final Messenger (&), and

1. Al-Ahzab 33:21.
2. Recorded by Aba Dawud, at-Tirmithi, and others. Verified to be authentic by al-
Albani (Sahih ul-Jami‘ no. 2549 and-Irwa’ ul-Ghalil no. 2455).
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they learnt Islam first-hand from this great teacher. Because of
this, their understanding and implementation of Islam is superior
to that of later generations.

MEANING OF BID‘AH

Linguistically, bid‘ah is an original thing that is done according to
no previous pattern. In this meaning, Allah (%) says:
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«Say (O Muhammad), “I am not bid‘an (bringing

something unprecedented) among the messengers (in
my claims or teachings).”»'

‘Umar (<) applied this linguistic meaning of bid‘ah when he
gathered the people to pray the tarawih prayer in jama‘ah, saying:

(.odp FAW )
“What a favorable bid‘ah this is!”

He could not have meant that this was an innovation in Allah’s
religion, nor that he accepted or approved innovations in the
religion. Both of these meanings would clearly be in defiance
of Allah’s very message, and ‘Umar (s£) would be the farthest
person from intending them. Rather, ‘Umar meant that gathering
the people was a novel thing during his rule — even though it was
previously practiced and recommended by the Prophet ().

In the religious sense, on the other hand, a bid‘ah is an item
of belief or a religious practice that has no support from the
Sunnah. This is the most common meaning for bid‘ah, and we will
be intending it whenever we use this term — unless we explicitly
note the contrary.

This type of bid‘ah is not permissible because it stands in clear

1. Al-Ahqaf 46:9.
2. Recorded by al-Bukhari (2010), Malik, and others (Salat ut-Tarawih p. 49).
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opposition to the Sunnah. The Sunnah consists of what Allah %)
wants from us, while a bid‘ah comes with what is supposed to
replace or amend Allah’s teachings! This is not acceptable because
Alah (%) completed His Din, and He gave permission to no one
after the Prophet (%) to add anything to this perfect Din. Allah

(Ag) says:
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«This day I have perfected your religion for you, have
completed My favor upon you, and have chosen for you
Islam as your religion.»’

Al

DEFINITION OF BID‘AH IN DIN

As we stated above, a bid‘ah is a religious act that has no evidence
from the Sunnah. To be more specific, we include the following
elements in our definition of bid‘ah:’

® It pertains to the Din. This includes innovated acts of
worship, such as celibacy, consecutive voluntary fasting, etc. It
also includes practices that support acts of worship, such as
adorned prayer rugs, thikr beads and counters, etc. It does not
include worldly innovated acts, such as means of transportation,
computers, etc.

@ It is innovated. This means that there is no evidence,
whether specific or general, under which it can be classified. For
example, worshiping Allah by standing in the sun is a bid‘ah. On
the other hand, the sahabah’s compilation of the Qur’an is not a
bid‘ah, because, though it has no specific evidence, it comes under
general texts requiring the preservation of the Din. ‘

® It resembles correct acts of worship. This is an important
reason why it is accepted by the common people. For example,

1. Al-M@’idah 5:3.
2. Largely based on al-I'tisam, pp. 41-55, by ash-Shatibi.
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making a vow to abstain from certain permissible foods: or
clothing resembles permissible vows of fasting, or of living a
simple life. To the contrary, vowing to eat soil is quickly rejected
by everyone because of its lack of resemblance.

@ It is meant to enhance worshiping Allah. This is usually the
declared or implicit reason behind initiating a bid‘ah, and this is
what encourages the common people to practice it. This reason
was evident in the case (cited next subsection) of the individuals
who tried to outdo the Prophet () in some acts of worship.

To the contrary, if a person vows to abstain from meat, not
for the sake of worship, but for medical reasons, his vow would
not count as a bid‘ah.

EVILS OF BID‘AHS

There are countless evils that emanate from bid'ahs or are
associated with them. In what follows we summarize only a few
of them.

@ Loss of guidance and purification. We mentioned earlier
that Allah (3%) sent down His revelation to guide and purify us.
Since a bid‘ah replaces some of Allah’s superior instructions with
inferior omes, it clearly results in a loss of guidance and
purification for those who practice it. '

@ Rejection of the perfect Rel1g10n A person who knowmgly
practices a bid‘ah would be, in effect, rejecting that our Din is
complete and perfect. Why else would he want to supplement that
which is already complete?

The completeness of Islam means that it cannot be completed
any further. Believing otherwise would amount to accusing Allah
() or His Messenger (g”‘ét%) of bemg untruthful or negligent in
delivering to us some matters needed to complete the Din. Such
beliefs would, obv1ously, reflect clear disbelief in Allah ) and
His Messenger (%) — may Allah (3§) protect us from that.

® Opposing the Messenger. Allah (%) sent His Messenger
%) to guide us to what is best for us in both of our lives. A
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person who knowingly practices a bid‘ah would be opposing the
Messenger s status of leadership and guidance. Allah (¥£) says:
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«Let those who oppose his (i.e., the Messenger’s)

command beware lest a fitnah or a painful punishment
strike them.y'

»Miuwga

@ Declaring other legislators besides Allah. Allah (%) is the sole
Legislator in Islam — either directly in His book, or via the
Sunnah of His Messenger (£€). A person who knowingly initiates
or practices a bid‘ah would be, in effect, declaring himself or his
teachers legislators alongside Allah. Allah () says:
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~«Or, do they have partners who legislate for them in
religion that which Allah does not permit?y’

® Loss of the deeds’ rewards. Regardless of how hard a person
exerts in his bid‘ah, Allah (3§) would not accept it from him.
‘A’ishah (&) reported that the Prophet (&) said:
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(Whoever innovates in this affair (i.e., Din) of ours that
which does not belong to it, it is rejected from him.»*

® Deprival of the Prophet’s approval. A person who introduces
bid‘ahs knowingly would exhibit a dislike for some parts of the
Sunnah, which means that he is not a true follower of the Prbp'het

1. An-Nar 24:63. .
2. Ash-Shira 42:21. o
3. Recorded by al-Bukhiri (2697), Muslim (1718) and others.
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Anas () reported that a few young men once asked the
Prophet’s wives (42) about the Prophet’s (4£) manner of worship.
The answer they received made them think that he (&%) did too
little, and that he did not need to exert much because all of his
previous and later sins were already forgiven. So one of them
pledged, “I will stay up in prayer every night without sleeping.”
Another one said, “I will fast every single day.” A third one said, ‘I
will abstain from women and never marry.” Another one said, “I
will never sleep on a mattress.” And another one said, “I will never
eat meat.” When the Prophet (&) heard of this, he gathered the
Muslims and gave a speech in which he said:

((wﬂwfuﬁ)wcgu‘cj)

dndeed, by Allah, I fear Allah and revere Him better
than any of you; yet, I fast (some days) and break my
fast (on others), I pray (part of the night) and sleep
(the other part), and I marry women. So, anyone who
dislikes my Sunnah is not (a follower) of me.)'

@ Belittling the Prophet and his companions. An important part
of belief in Islam is that the Prophet (&) is the best person of this
Ummah — indeed, of humanity, and that his companions («t)) are
the best of this Ummah after him.

This superiority of the Prophet (&%) and his companions
means that, compared to all those who succeeded them, they were
more aware and knowledgeable about the Din, and they had a
greater inclination to do good deeds. Therefore, any act of
worship not adopted by them is impermissible.

Those who knowingly commit a bid‘ah would be challenging
the above and would be, in essence, belittling the Prophet s (%)

1. Recorded by al-Bukhari (5063) Muslim (1401), and others.
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and his companions’ superiority over the rest of the Ummabh.

Threat of the Fire. Because of the above and many other
woes of bid‘ah, we have seen that the Prophet () frequently
warned that it leads to the Fire.

ALL BID‘AHS ARE BAD

Some people misinterpret ‘Umar’s (<) earlier statement (p. 136)
or other texts so as to claim that some bidahs are permissible or
praiseworthy. ' A

In addition to the fact that no text they use can clearly support
their claim, nothing can withstand the Prophet’s () clear and
unequivocal statement that he was keen to repeat in his speeches:
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dndeed, the worst affairs (of religion) are those
innovated (by people), for every such innovation is an
- act of misguidance leading to the Fire.'

In this regard, ‘Abdullah Ibn ‘Umar (&) said:
CEas 20 &) dNs 2l J5

“Every bid‘ah is an act of misguidance, even if the people
see it good.”

Many people permit and propagate bid‘ahs by arguing that they
are acts of worship and, therefore, must be good! Such a reasoning
would lead to many erroneous conclusions, such as saying that it
is good to pray the whole night without sleep, to add an unlimited
number of rak‘at to any prayer, and so on, because all of these are
good acts of worship. . :

If an innovated practice was to be considered good for the

1. Recorded by Muslim (867), an-Nasa’i, and others.
2. Recorded by al-Lalka’s, Ibn Nasr (As-Sunnah p. 24), and al-Bayhaqi (Al-Kubra no.
194). Verified to be authentic by Mashhar Hasan (Al-Amru bil-Ittiba’ p. 64).
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mere reason that it is an act of worship, there would not then
exist any bad bid‘ahs in worship, and there would be no reason for
the Prophet () or the ‘ulama’ to warn against innovated acts of
worship.

Indeed, good acts are only those whose goodness has been
confirmed by the shar, and not by people’s desires and
inclinations.

EXCUSES GIVEN BY SOME PEOPLE

People who like to practice bid‘ahs try all possible arguments to
justify this. Most of their arguments are obviously wrong and can
be easily refuted. But a few are more common and, therefore,
require a special warning:

@ Absence of a prohibiting text. A common excuse is that
there is no authentic text proving that a certain practice is bid‘ah,
therefore it is permissible.

The answer to this doubt is that acts of worshlp may not be
established without specific evidence from the Qur’an or Sunnah.
Neglecting this important rule would lead to altering well-
founded acts of worship, producmg a rehglon totally different
from Islam. _

@ Reliance on general texts. Some people rely on a general
text that encourages performing an act of worship, without
constraining this by the practlce of the Prophet (&%) and his
companions ().

Based on this reasoning, one may, for example, pray zuhr as
five rak‘at, and give athan for the id and tarawih prayers, because
there are general texts describing the merits of praylng and giving
athan.

It is wrong to follow general texts, without referrmg to the
Messenger s (%) clarification through his actions or abstinence.
By doing this, we would be letting loose innovations in the Din
without limit.

@ Reliance on Numbers. Some people justify a bid‘ah with
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the excuse that numerous people do it. This is not an acceptable
excuse, because what really matters regarding a certain act of
worship is whether the Prophet (&%) and his true followers did
it or not. Allah (84%) tells us that numbers are not important —
rather, they may be an indication of deviation. He () says:
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«If you obey most of those upon the earth, they will
mislead you from Allah’s path, (because) they only
follow doubts and falsify (the truth).»’

@ Differences among the ‘ulama’. Another common excuse is that

the ‘ulama’ differ about a particular practice. While some of them

condemn it as a bid‘ah, others recommend it. Thus, they argue,
we should respect all ‘ulama’ and accept their conclusions without
objection. '

The answer to this doubt is as follows:

1. When there is a clear text from the Quran or Sunnah, our
obligation is to raise it above the opinion of any ‘alim —
regardless of how much we love and respect him.

2. There are many causes that could have led to differences
among the ‘ulama’, such as that an authentic text may not
have reached some of them, or it reached them through an
unacceptable isnad, or they differed in interpreting it, etc. Our
»obligat'ion is to eliminate (rather than confirm) these
differences by referring to the authentic texts, as Allah (8§)
commanded: - -
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1. Al-An‘am 6:116.
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«If you disagree over anything, refer it to Allah and the
Messenger — if you (truly) believe in Allah and the Last
Day. That is the best (way) and best in result.»'

3. When we adhere to the Sunnah in regard to a certain practice,
this does not mean that we belittle the ‘ulama’ who held a
different view in regard to it. Rather, we believe that they
based their conclusions on true scholarship and patient
striving to reach the truth. They are rewardable in all
situations, as ‘Amr Ibn al-‘As reported that the Prophet &)
said:
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(When a hakim” strives to make a correct judgment and
then arrives at the truth, he receives two rewards. And
if he strives to make it but misses the truth, he receives
a single reward.)’

1. An-Nisa’ 4:59.

2. Hakim is one who has the ability and authority to make hukm (ruling or judgment)
in one or more matters. This normally applies to a ruler, a judge, or a scholar.

3. Recorded by al-Bukhari (7352), Muslim (1716), and others.



- APPENDIXB:
ARABIC TERMINOLOGY

Introduction
TRANSLATING AND REFERENCING QUR’AN AND HADITH

The Qur’an is Allah’s exact words, so any translation will fall short
and fail to capture the complete meaning. Yet, we attempt to come
as close as possible, and base what we say on what our scholars of
tafsir have said, as well as credible translations.

The Qur’anic ayahs include the Arabic text, the English
meaning in «boldfacey, and a footnote specifying the location of
the cited ayah(s).

Likewise, our hadith quotes (as well as some quotes from the
sayings of the Salaf) include the Arabic text, the English meaning
in (boldface), and a footnote briefly specifying its location in
hadith compilations and its level of authenticity. If the quote
contains a supplication or exaltation, we include a phonetic
transcription of that portion.

RELEVANT TABLES

Near the end of this appendix, we present two important tables.
The first defines the phonetic transcription characters used in

this book, while the second covers the veneration phrases uttered
at the mention of Allah, His Messenger Muhammad, or another
righteous Muslim.

ARABIC TERMS

The following glossary contains definitions of Arabic terms that
are commonly used in Islamic discussions. These terms constitute
a basic vocabulary for readers of Islamic material. The glossary is

145
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followed with the tables of the Arabic weekdays, the Islamic Hijri
calendar, and key Islamic locations.

Glossary of Common Terms

‘Abd
Slave, servant, or worshiper. Pl.: ‘ibad or ‘abid.

Adab

Good characters or manners; etiquette. PL: adab.
Akhirah

The last life (or hereafter).
Al-Fatihah

The first chapter of the Qur’an.
‘Alim

Scholar; learned man.
‘Allimah

Augmented form of
Amin

“O Allah, grant my request,” said in concluding a du‘a’.

“c

alim”.

Ansar -
Residents of Madinah who supported the Prophet (&£).
‘Asr
Afternoon; the third daily obligatory prayer.
Athan ’
Announcement; call to the prayer.
‘Awrah
Weakness that requires protection; body-parts that should be concealed
from others.
Ayah
Miracle; sign; a portion of the Qur’anic text that is usually one sentence
in length. PL: ayat. :
Bid‘ah
Innovation; unjustified change in the Islamic teachings.
Da‘wah
Call; mission.
Din
Religion — often used in reference to Islam.
Dinar
Old currency = 4.25 g of 22k gold in today’s standards.:

Dirham
Old currency = 3.0 g of pure silver in today’s standards. . .:«:
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Du'@
Invocation; supplication; prayer.
Dunya
The lower (i.e., worldly) life.
Fajr
Dawn; the first daily obligatory prayer.
Fard
Obligation.
Fard Kifayah
A communal obligation that must be performed by at least a few
Muslims.
Fard ‘Ayn
An obligation upon every Muslim.
Fatwa
Religious verdict. PL.: fatawa or fatawi.
Figh
Understanding; Islamic jurisprudence — a subject dealing with practical
regulations in Islam.
Fitnah
Trial; test; temptation; affliction.
Fitrah ~
The pure nature upon which Allah (¥) created people.
Ghayb
All knowledge beyond the reach of human perception.
Ghusl
Bath; ritual bath required after intercourse, ejaculation, and after a
woman completes her menses.
Hadith - 3
Talk; speech; reports of the Prophet’s (&) sayings, actions, and tacit
approvals.
Hajj
Major pilgrimage to Makkah.
Halal
Permissible.
Halgah
Circle or ring; study circle.

Haram
Prohibited.
Hasan .
Good; acceptable.
Hilal
Crescent.
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Hijab
Cover; curtain; the Muslim woman’s proper attire.
Hijrah
Migration; the early Muslims’ migration to al-Madinah.
‘id
Festival. Pl.: a‘yad.
Ihram
Prohibition,; a state assumed by pilgrims, prohibiting for them specific
acts, such as hunting, perfume, marriage.
Iima*
Consensus of Muslim scholars.
Ijtihad
Ability to reach correct conclusmns from the available evidence.
Imam
Leader (of a nation, prayer, etc.); distinguished Islamic scholar. -
Iman
Faith; belief.
Igamah
Establishment; call for starting the prayer.

‘Isha’
Night time; the fifth daily obligatory prayer.
Isnad ' ‘
Chain of narrators of a hadith.

Jahannam
Hell.
Jahiliyyah
The era of ignorance (jahl) and disbelief prior to Islam.
Jama‘ah
Muslim community; congregation of prayer.
Janabah
A form of impurity arising from ejaculation or 1ntercourse Janabah is
lifted upon performing ghusl.
Janazah
Funeral.
Jannah
Garden; the gardens of paradise.
Jihad
Striving (or fighting) for Allah’s cause.
Jinn ~
Creation that Allah (#) made from fire, sometimes translated as
“demon”. Satan is one of the jinns.
Jumu‘ah
Friday; the Friday mid-day prayer.
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Junub ,
Person in a state of janabah.
Kafir
Person who practices kufr. PL: kuffar.

Khalifah v -
Successor. A Muslim ruler who succeeded the Prophet (). PL: khulafa’.

Khamr -
Alcoholic beverage.
Khilafah
Succession; caliphate — a khalifah’s rule.
Kufr ,
Ingratitude; disbelief; rejection of the faith of Islam.
Khutbah
Speech; sermon.
Maghrib
Sunset; the fourth daily obligatory prayer.
Mahram _
A man closely related to a woman and permanently prohibited from
marrying her; examples: father, son, brother, uncle, nephew;, father-in-
law, son-in-law, son through nursing. Non-mahrams include: cousin,
stepbrother, brother-in-law.
Makrih
Disliked; act that is disapproved but not prohibited in Islam.
Masjid
Place designated for sujid; mosque.
Mathhab
Way or approach. It often refers to one of the four schools of figh: the
Hanafi, Maliki, Shafiq, or Hanbali.
Minbar
Raised platform in a masjid for delivering a khutbah.
Mufti
A ‘alim who gives fatwa.
Muhajir ,
Migrant; immigrant; person who undertakes hijrah. PL: muhajira(in.
Mujahid
Person who performs jihad. PL.: mujahida(i)n.
Munkar
Disapproved or rejected act. PL.: munkarat.
Mugsalla
Place designated for salah (or prayer).
Mushaf
Collection of “subuf” or sheets; book of the Qur’anic text.
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Mushrik
Person who practices shirk. Pl.: mushrika(i)n.

Nafl
Extra; voluntary; supererogatory deeds.

Qada’

Allah’s decree and measure.

Qadar
Allah’s predestination; often used as synonym of qada’.

Qiblah
Direction of al-Kabah in Makkah.

Qiyam
Standing; the night prayer.

Qudsi 3
Holy. A qudsi hadith is a statement that the Prophet () attributes to
Allah (#), though it is not from the Qur’an.

Rak‘ah
Full prayer unit, containing one ruki’. PL.: rak‘at.

Riba
Usury; interest.

Ruki'

Bowing; bowing in the prayer.

Sadaqah
Charity.

Sahabah
Companions of the Prophet (). Singular: sahabi.

Sahth
True; authentic.

Salaf
The early righteous pioneers and scholars of Islam.

Salah B
Prayer; supplicating for the Prophet ().

Salam
Peace; greeting with peace: as-salamu ‘alaykum.

Sanad
Same as isnad.

Shahadah '

Testimony; the Testimony of Islam: “There is no true god but Allah, and'

Muhammad is Allah’s Messenger”; martyrdom for:Allah’s (&) cause.

Shahid ;

Witness; person martyred for Allah’s cause. Fem.: shahidah, PL.: shuhada

Shdm HEFAtS]
The Levant; an area consisting of Palestine, Jordan; Syria; and Lebanon.
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Shar‘ (or Shari‘ah)
The Islamic Law. Shart: legislated or permissible matter. Ash-Shari‘: the
Legislator (Allah SWT).

Shaykh
Elderly man; title of respect for a man with an above-average level of
Islamic knowledge.
Shaytan
Satan; devil.
Shirk B
Polytheism; paganism; joining partners with Allah (¥).
Sirah 3
Biography; the Prophet’s (££) biography.
Siwak
Stick from a desert tree, used for brushing the teeth.
Siyam
Fasting.
Sujud
Prostration; prostration in the prayer.
Sunnah 5
Way; guidance; teachings; the Prophet’s () way and guidance.
Sirah '
Qur’anic chapter.
Tabic
Follower; student of the sahabah. Pl.: tabia(i)n.
Tafsir
Explanation; Qur’anic interpretations and commentaries.
Takbir
Saying, “Allahu Akbar — Allah is the greatest.”
Tahlil
Saying, “La ilaha illallah — There is no (true) god except Allah.”
Tahmid .
(Also, hamd): praise; saying, “Al-hamdu lillah — Praise be to Allah.”
Taqlid
Imitation, especially without knowledge.
Taqwa
Fearing and revering Allah.
Tarbiyah : : o
Cultivation or education. - R _ '
Tasbih N
. . Saying, “Subhan-Allah — Exalted be Allah.”
Tasfiyah
- Filtration or cleansing. .
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Tashahhud
Pronouncing the Shahadah; the last part of prayer that includes
pronouncing the Shahadah.
Taslim
Saying salam; concluding the prayer with salam.
Tawaf
Circling the Ka‘bah. Tawaf is piller of hajj and ‘umrah.
Tawhid
Belief that Allah is the only Lord and God to be worshiped, and that He
possesses the most sublime attributes.
Tayammum
Symbolic ablution, in the absence of water, performed by wiping clean
dust over the face and hands (to the wrists).
Thikr ~
Remembrance and extolment of Allah (3%). PL.: athkar.
‘Ulama’
Plural of “alim”.
Ummah
Community; nation; followers.
‘Umrah
Minor form of pilgrimage to Makkah that may be performed at any time
of the year.
Wahy
Revelation; inspiration.
Wajib
Obligatory or required; obligation.
Wali
Friend; ally; guardian.
Witr
Odd number; last part of the night prayer (consisting of an odd number
of rak‘at).
Wudi’
Ritual ablution for the prayer; it includes washing the face and forearms,
wiping over the head, and washing the feet.
Zakah
Obligatory charity. Zakat-ul-fitr: charity in the form of food given to the
needy at the end of Ramadan.
Zina
Adultery or fornication.
Zuhr
Noon; the second daily obligatory prayer.
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Arabic Weekdays
1 Sunday Al-Ahad .\:-\J\
2 Monday Al-Ithnayn ﬁY\
3 Tuesday Ath-Thulatha’ RO
4 Wednesday Al-Arbi'@ ;.l.uj\(\
5 Thursday Al-Khamis jpeved]
6 Friday Al-Jumu‘ah a3l
7 Saturday As-Sabt IESA |
Islamic Hijri Months
1 Al-Muharram e
2 Safar Jra
3 Rabi* ul-Awwal I i
4 Rabi* uth-Than (or ul-Akhir) SO &5
5 Jumada al-Ula gj\l\ 6slax
6 Jumada al-Akhirah (or ath-Thaniyah) aj;}l\ T e
7 Rajab —)
8 Sha‘ban oLxE
9 Ramadan olas)
10 Shawwal s
11 Thul-Qa‘dah 5138 3
12 Thul-Hijjah Lol 43
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Key Islamic Locations

Makkah -
The Prophet’s (&) birthplace and the holiest town in Islam. It is located
in western central Arabia.

Al-Madinah -
The town in Arabia which the Prophet (#£) migrated to, built his masjid
in, and lived the last ten years of his life. Its old name was Yathrib, but he
changed it to Taybah.

Al-Quds
The holy town of Jerusalem. It contains the third most sacred masjid in
Islam.

Al-Kabah
The house of worship in Makkah that all Muslims face in their prayers.

Al-Masjid-ul-Haram
" The Sanctified Mosque; the grand masjid in Makkah that contains al-
Ka‘bah at its center.

Phonetic Transcription

When using an Arabic term or mentioning an Arabic name, we
transcript the word using the English alphabet and in accordance
with standard English pronunciation rules.

However, for some Arabic letters, we were required to use a
special character to avoid ambiguity or to indicate sounds unique
to Arabic. The table below lists those Arabic letters, along with the
characters used and the sounds they make.

Arabic Character

Letter Used Description; English Equivalent

“«_ »

Long vowel “a”. Usually: Mad, sad. Occasionally:

I Alif 3,A Father, hard, god.

s Waw 4, U  Long vowel “u”. Root, soup, flute.

s Ya i,I  Longvowel “i”. Seed, lean, piece, receive.

, The first consonant vocal sound uttered when

Hamzah . .
s Hamza saying: at, it, oh.
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Arabic Character

Description; English Equivalent

Letter Used
& Tha  th,Th Three, bath.
Ha h,H A deep, throaty “h”.
Kha  kh,Kh Araspy ha'.
5 Thal th, Th There, mother.
i A deeper “s” sound. Somewhat close to the “sc” in
0P Sad S, S « ”
muscle”.
A deep “d”; produced by touching the tongue to
v Dad d,D the mouth’s roof, with the sides of the tongue
pressed against the top molars.
L Tah t, T Adeep“t’.
No equivalent — sounds similar to the thal but
L Zah z,Z  deeper, and is produced in the same manner
while slightly inflating the cheeks.
Ay ] No equivalent. Produced in the bottom of the
¢ Y throat, underneath the ha’.
No equivalent. A gurgling sound produced in the
¢ Ghayn gh, Gh back of the mouth, just above the kha’. Similar to
the French .
&  Qaf q, Q Adeep, throaty “c”.
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Honorific phrases
Out of respect, love, and appreciation, a Muslim is urged to utter
specific phrases at the mention of Allah, His messengers, or other
righteous individuals.

We placed these phrases as ligatures between parentheses
after the mention of one of the names.

Transcription Meaning Uttered with
% Subhanahu wa ta‘ala; 'é};:l?;al‘telc;lﬁasncio}hgh.
& Jalla jalaluh; Lec 18 TS glory: Allah
& ‘Azzawajal He is great and
glorified.

May Allah’s peace and Muhammad or

¥

Sallallahu ‘alayhi wasallam

praise be on him. other prophets
¢ Lo Remarkably
ﬁ ‘gzy Zz-:cjsal;r::;. Peace be on him, her, righteous
@ . Alaﬁ h?maassalém' both of them, or all of individuals
ST them. : (prophets, angels,
XX  ‘Alayhimu-ssalam etc)
% Radiy-allahu ‘anhu;
‘oo ary : ; _
& Radiy-allahu ‘anhi; May Allah be pleased i
h@@ Radiy-allahu ‘anhuma; with him, her, both of Sahabah
8, Radiy-allahu anhum them, or all of them.
5 Ty _
% Rahimahulla May Allah have mercy

Rahimahallah
%Y Rahimahumallah
&), Rahimahumullah

Past ‘ulama’ or
righteous Muslims

3

on him, her, both of
them, or all of them.
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