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Publisher’s Introduction

Indeed all the praise and thanks are due to Alldh- the Lord of
all that exist we praise Him and we seek His aid and
assistance, and we seek His forgiveness and we seek refuge
from the evil of ourselves, and from the evil of our actions,
and whomsoever Allih guides none can misguide and
whomsoever Allih misguides none can guide.

I bear witness that there is no god worthy of worship in truth
except for Allah, and I bear witness that Muhammad may the
peace and blessing of Allih be upon him; is His slave and
final messenger, and may the peace be upon his family,
Companions and those who follow him in sincetity, until the
Day of Judgment Aameen.

To proceed:

O, noble readers AHP & DTSSBC, is happy to present to you
for this Blessed Month of Ramadhin this small treatise
entitled “The Virtue of Siyam & Qiyam during the Month
of Ramadhan with an Explanation of Important
Regulations, which Could Be Unknown to Some People” by
his Eminence Sheikh Abdul -Aziz bin Abdullah bin Baaz

S

Wiz5, which is small enough to carry with the slave, during
his daily activities, and should not hinder him from the Book
of Alldh, which should be recited in its entirety, during this
Blessed Month of Ramadhan. Also, this is a reminder to the
Muslims, as well as a guide post on how we should increase in
our good deeds, especially our Siydm (i.e. fasting), as well as,
our Qiyam (i.e. establishing the Night Prayer), which contains
in it much blessings which the slave may or may not be aware
of. '

The Sheikh iz, brings reminders with proofs from the
Book and the Sunnah, which should encourage the reader to



try to implement, according to his or her ability to catry out
these noble actions in this Blessed Month of Ramadhian,
which is the Month in which the Book of Allih was revealed,
as well as, Laylatul-Qadr (i.e. the Night of Decree), and the
proof is the statement of Alldh- the Exalted,
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“Verily! We have sent it (this Qur'dn) down in the night
of Al-Qadr (Decree) and what will make you know what
the night of Al-Qadr (Decree) is? The night of Al-Qadr
(Decree) is better than a thousand months (i.e.
worshipping Alldh in that night is better than
worshipping Him a thousand months, i.e. 83 years and 4
months). Therein descend the angels and the Rah (Jibril
(Gabriel)) by Allih's Permission with all Decrees,
(All that night), there is Peace (and Goodness from Allih
to His believing slaves) until the appearance of dawn.”

So here we see brothers and sisters the blessings that we can
obtain in this blessed month, if we take heed of what is within
it as the Sheikh 3%, will convey to us within this small

treatise.

He also points out some of the mistakes people makes, during
this blessed month. We have also placed in this small book
two appendixes by the Sheikh himself regarding the matter of
Siydm (i.e. fasting) and Saldt (i.e. prayer) for the benefit of
the sick Muslims.

Therefore, we hope that this small booklet will be of some
benefit for those who are sincere about seeking the Face of

1 Al-Qadr: 1-5



Allah, as well as His pleasure, may the peace and blessings of
Alldh be upon Muhammad His slave and final messenger, his
close and dearest family members, Companions and those
who traverse upon their way in excellence, until the Day of
Account Allahuma Aameen.

Al-Hujjah Publication & Dawah-tu-Salafiyyah Sisters Book
Club
3 Sha'ban 1435 / 1 June 2014



Biography
Of
The Sheikh Abdul -Aziz bin Abdullah bin Baaz

He {425, is the Scholar, The Great Scholar of Figh — Abdul-
Aziz bin Abdullah bin Abdur-Rahmin bin Muhammad bin
Abdullah Aali Baaz. As well, he is the Previous Mufti of the
Kingdom of Saudi Arabia — may Allah have mercy upon him.

His birth and upbringing:

He {4%5, was born in Riyadh the Capital of Najd in Dhul-
Haajah in the year 1330*™ He spent the beginning of his life
in seeking knowledge. He was raised in a household that was
known for its love of knowledge and its people. He started
off his studies with memorizing the Qur’an, and he
memorized it before puberty. Then he took the legislative
sciences and language from the scholars of Riyadh.

From the biggest of his scholars:

e The Sheikh Muhammad bin Abdul-Lateef bin Abdur-
Rahmin Aali Ash- Sheikh

e The Sheikh Saalih bin Abdul-Aziz bin Abdur-Rahman
Aali Ash- Sheikh — the previous Judge of Riyadh.

e ‘The Sheikh S'ad bin Hamd bin 'Ateeq from Aali
'Ateeq — a previous Judge in Riyadh.

e The Sheikh Hamd bin Faaris — a previous Wakeel of
the Bayt-ul Maal.

e The Sheikh S'ad Waqaas Al-Bukhiri in Makkah and
he took Tajweed from him.

e The Mufti Muhammad bin Ibrihim Aali Ash-Sheikh
A5z, He is the one that he took mostly all of his
lessons from, and he played a huge part in checking
and verifying the sciences that he had learned. He was
consistent in attending his classes for about ten years.



He began studying with him in the year 1347*" in
accordance with 1928°% until the year 1357*" in

8C.E.

accordance with 193 until he was given the

opportunity to be a judge.

The type of studying the Sheikh bin Baaz £{4%5, did with the
Mufti Muhammad bin Ibrahim Aali Ash-Sheikh Z3z5, took
on a specific style. It was that he took things piece by piece
and started with the most important issues first.

That which he started with in terms of Al-Aqeedah (the
Islamic Belief System), he started with “Usoolu-Thalatha”
(The Three Fundamental Principles), then “Khasshatu-
Shubuhat” (The Removal of the Doubtful Matters), then
“Kitabut-Tawheed” (The Book of Tawheed (Islimic
Monotheism)) and then “Al- Aqeedah-tu- Wasitiyyah”
(The Belief in Moderation in the Names & Attributes of
Allah) and in his studies of Figh (Islimic Jurisprudence), he
took things gradually in his studies of the small texts and in
inheritance. He read them repeatedly. He also used this style
in studying Nahw (Arabic Grammar). He studied <“Al-
Ajroomiyah” then “Al- Mulha” then “Al- Qatr” until the
last of them.

He is counted from the Kibaaru-Ulamah (Major Scholars),
whom were said to be Mujtahid (someone who had the
ability to extract the rulings directly from the legislated
proofs), from the present time. This is because Alldh made it
easy for him while he was studying Arabic. Because of this, he
was able to take a good look into the different Islimic
sciences. In the beginning of this, he focused mainly in
studying Sharia (Islimic Law), according to the Hanbali
Madhhaab. Then he began studying Hadith (narration) in
detail, both in terms of the text as well as the chain of the
Hadith.



In addition, he paid close attention to the sciences of the
Qur’an. This is what caused the Sheikh to be considered from
the major Islimic Scholars of the world, which stood out
from the rest. May Alldh reward them all with the good
Aameen!

Some of his books are:

“Fawaaid Al- Jaleeyah fi Mabaahith Al- Fardiyabh”

o ‘Nagd Al- Qawmiyatil Arabiyah”

o ‘“Tawdih Al- Manaasik”

e ‘Risaalah fi Nikah Ash- Shigaar”

o “Al Jawaab Al Mufeed fi Hukm At- Taswir”

e In addition, he has many othetr writings, may Allih
cause his knowledge to be a benefit... Alldhuma
Aameen!

The Sheikh £33, used to be known to be of those that loved
to be good to the Muslims. This is something that is
witnessed in his books. He was always giving advice for Allih
and His Messenger jf\fojg:jéﬁﬁfa, to the Muslim Leaders and to
the common folk. He was very courteous and kind in doing
so, may Alldh have mercy upon him. The people loved him
and accepted knowledge from him, so they benefitted greatly
from him. Alldh used to guide His slaves by way of him. We
ask Alldh to place upon him a boundless amount of mercy
and to reward him with goodness for that which he did in
service to this wonderful Religion.

His death, may Allah have mercy upon him:

The Sheikh &3z, died in the Month of Muharram in the
year 1420*" When that happened, the Muslim Nation lost a
great pillar from the pillars of knowledge and the Religion and
a source of protection. He was not only a major benefit to
people of his time, but to us in our present day as well.



May Allah place upon him a huge mercy and place him in the
highest place possible in Paradise... Allihuma Aameen!



Introduction

The Virtue of Siyam & Qiyam during the Month of
Ramadhan...

From Sheikh Abdul -Aziz bin Abdullah bin Baaz to whoever
of the Muslims may see this, may Allah guide us to traverse
the path of the People of Eemaan (i.e. belief) and grant me
and them success to have understanding of the Sunnah and
the Qur’in, Aameen.

As Salaam Alaikum wa Rahmatulahi wa Barakatuhu,

To proceed:

‘This is a brief advice about the virtue of Siyam (i.e. fasting),
Qiyam (i.e. establishing the Night Prayer), and competing to
petform righteous actions during the Month of Ramadhan.

Along with this will be an explanation of important rulings,
which could be unknown to some people. It is verified from

Allah’s Messenger Azss568{{z, that he used to give glad tidings
to his Companions #z&iss;, about the arrival of the Month of

Ramadhin, and inform them that it is the Month in which the
gates of mercy, and of Jannah (i.e. Paradise) are opened, the
gates of Jahannam (i.e. the abode of Hell-fire) are locked and
the Shayatin (i.e. devils) are chained up. The Prophet

Asafedfie, said:
Glaz pb Liadl olsal cnid lae, oo A Jsl =ilS 13]))
wakoy (ol Lghe ity plb pigr Olpd wildy ol Lede
P Bl Ly Bl 2l L 1ol (soliyy ¢ ubladdl
(U JS &U3g LU e sliie dly 0
“When the first Night of Ramadbin commences the gates of Jannab (i..

Paradise) are opened, and none of them are closed; and the gates of
Jabannam (i.e. the abode of Hell-fire) are locked and none of them are



open, and the Shayditin (i.e. devils) are chained. Then a crier will call
out: “O seeker of good, proceed” and “O secker of evil, desist!” And

unto Allih are those whom He frees from the Fire and this is every
222

night.
He Jzsa8e4fl, also said:
Ko Il Jyih 01 (SUsky S50 o3 0lihn) et (Selay)
4 il e Bl iy celoadl aminy LU s

oo (2 RERRVES rS..ml oo Al 19,0 a3 pS L!bb.g&
((AD) Ty asd o>

“The Month of Ramadhin has reached you. Allih has covered over you

the Month of blessing in which He sends down mercy, Decreases sins and

He answers the supplication. Alldh looks at your competition to do good

deeds and boasts about you to His angels. So show Allih goodness from

_yourselves as the unfortunate one is he who is deprived (in this Month) of
Allsh’s Mercy.””

The Prophet Az, also said:
c453 pa pais Lo 4 i Lluialy Glag! olrey plo 50))
(g c4wd o pais L 4 a2 Ll fy Byl ol Pl oo
(455 0o pais Lo &) 5id Lluinfy Ulayf L)l AL o6

“Whoever fasts Ramadhin with Eemaan (i.e. belief), and hoping for the
reward (from Alldh), then Allih will forgive what has proceeded of his
sins. Whoever stands in prayer during Ramadbin with Eemaan (i.e.

2 Tirmidhi 5i%5,“Kitdb us-Sawm?” ‘Chapter: What Has Arrived
Regarding the Virtue of Ramadhin’, Hadith 1no0.682; Ibn Mijah &fiz5,
“Kitab us-SiyAm” ‘Chapter: What Has Arrived Regarding the Virtue of
the Month of Ramadhan’, no.1642.

3 Bayhaqi &liz5, in “Majma’ uz-Zawa’id” vol.3, p.142 ascribes it to At-
Tabarini £f2%5, in “Al-Kabeer.”



belief), and hoping for the reward (from Alldh), Alléh will forgive what
bas proceeded of his sins. Whoever stands in prayer Laylatul-Qadr (i.e.
the Night of Decree) with Eemaan (i.e. belief), and hoping for the reward
(from Allsh), Alldh will forgive what has proceeded of his sins.””

The Prophet Jc5.5%:i, also said that Allah said:
Cined Dlangw J) Lpdlial jiiny Lwnd! 4 pol ol Joe JS))
lydg dolaby Segd Iy 4y ‘:s}.?-f iy g’ ol rL“o..aji Rl
ME s Lo yhy <oy is o b olin b Blall ¢ o oo
(et gty 0 DY i bl pLall pd CBgisly <y,

“Every action of the Son of Adam is for himself, except for fasting which
is for Me, and I will reward for it. Fle left his desire, his food and his
drink _for Me. The fasting person will bave two joys: the joy when be
breakes bis fast and the joy when he meets bis Lord. The smell of the
[asting person’s mouth is more pleasant with Alah than the smell of
mnsk.””

The Abddith (i.e. narrations) on the virtue of Siydm (i.e.
fasting) Ramadhin, Qiyam (i.e. establishing the Night Prayer)
and of Siyam (i.e. fasting) itself are very many. It is a must
for the believer to seize this opportunity that Alldh has
blessed him with of reaching the Month of Ramadhin, and
rush to perform acts of obedience and caution against acts of
disobedience. He strives to perform what Alldh has obligated
on him, especially the five daily prayers as they are the main
column of Islim and the greatest of the obligations after the

4 Bukhard &fizs, “Kitdb Salatul-Taraweeh” ‘Chapter: The Virtue of
Laylatul-Qadr (i.e. the Night of Decree), n0.2014; Muslim 2Xf&z5, “Kitab
Salatul-Musifireen wa Qasrihda” ‘Chapter: Exhortation to Perform
Ramadhian’, no.760.

5 Bukhiri &35, “Kitdb us-Sawm”™ ‘Chapter: Does he say ‘T am fasting”,
n0.1904; Muslim %z5, “Kitib us-Sawm” ‘Chapter: The Virtue of
Fasting’, no.1151

10



Shahadah (i.e. two testimonies of faith). It is obligatory on
each Muslim and Muslimah to maintain the five daily prayers,
and perform them at their due times with humility and
Khushoo (i.e. tranquillity). Of the most important obligations
on a man is to perform the prayers in congregation in the
Houses of Alldh (i.e. Masajid) which Allah permitted for His
Name to be raised and mentioned, as Allih said:

4° Qws;u o 1 aST3 35T 1 53055 33l 1,085 3

“And perform As-Salit (Igamat-as-Salit), and give
Zakat, and bow down (or submit yourselves with
obedience to Alldh) along with Ar-Raki'Gn.”

And Allih says, ‘
B o B 152585 el sl sl Jo ke 3
§

“Guard strictly (five obligatory) As-Salawit (the prayers)

especially the middle Salit (i.e. the best prayer - 'Asr).
And stand before Alldh with obedience.”

And Allih says,
-~/.,3.-/’ - .,}/.ﬁo’.\/‘;,;,zd,/?f,:
L@ Osnis o G oo AT @ D53 bl B )
“Successful indeed are the believers- those who offer
their Salit (prayers) with all solemnity and full

submissiveness.”
Up until where Alldh says,

- f mear :,*l PR I ST G oA - K3
) 050 e STl D) ORI frdle o Za 0l 3
2 _ .""‘
£ UJ-'\L> (R (v-—“ w)-’ﬂ-“ O el

6 Al-Baqarah: 43

7 Al-Baqarah: 238
8Al-Muminun: 1-2
9 Al-Muminun: 9-11

11



“And those who strictly guard their (five compulsory
congregational) Salawit (prayers) (at their fixed stated
hours).These are indeed the inheritors who shall inherit
the Firdaus (Paradise). They shall dwell therein forever.”

The Prophet A3484(, said:
(RS 2dd LS 5 (hed 3! ad) Uiy s3I agally)

“T'he covenant between us and them is the prayer so whoever abandons it
has disbelieved.”"’

The most important obligation after the prayer is giving the
Zakat (i.e. a certain fixed proportion of wealth which is to be
paid yearly), Allah says,

o

| pansd st (T 4 Genalie 071,285 ) 15

P 4 i T ate Aoa o g 2
€ @y Al [ G055 355115305 5Ll
“And they were commanded not, but that they should worship
Allah, and worship none but Him Alone (abstaining from

ascribing partners to Him), and perform As-Salat (Igimat-as-
Salat) and give Zakit, and that is the right religion.”

, 3
5]

-3 P

AndAlléhsays
RYe ST r&hjdy Tisabls 35591155005 55T 1,230 3
%12

10 Reported by Imam Ahmad £fiz5, in the “Musnad ul-Ansar” from the
Hadith of Buraydah Al-Aslami i’f{ﬂ,om, Hadith no.22428; At-Tirmidhi
5W@s, “Kitdbul-Eemaan” ‘Chapter: What Has Arrived Regarding
Abandoning the Prayer’, n0.2621; Ibn Mijah Ziz5, “Kitab Iqamat us-
Saldah” ‘Chapter: What Has Arrived Regarding Abandoning the Prayer’,
no.1079.

11 Al Baiyina: 5

12 An-Nur: 56

12



“And perform As-Salat (Igamat-as-Salit), and give Zakit
and obey the Messenger (Muhammad (peace be upon him))
that you may receive mercy (from Allih).”

The Great Book of Allah, and the Sunnah of His Noble
Messenger, indicates that the one does not give Zakat (i.e. a
certain fixed proportion of wealth which is to be paid yearly)
will be punished on the Day of Judgement. The most
important matters after the prayer and Zakat (i.e. a certain
fixed proportion of wealth which is to be paid yeatly) is
fasting Ramadhin, it is one of the five pillars of Islim
mentioned in the Prophet’s saying A5 5ei{{e:

faame oy D01 V) ) Y 01 Balgs ¢ uad o oDl S))
=9 cOlow, P29 Bl slin)g B rl.“alj <l Jow,
(!

“Islm is built upon five: to testify that there is no god worthy of worship
exceept Allih and that Mubammad is his Messenger; performing Salih;
giving Jakat; fasting Ramadhin and Hajj to the House.””’

It is compulsory for a Muslim to protect his Siyam (i.e.
fasting) and his standing (in prayer) from sayings and actions
that Allah has forbidden, as the intent of SiyAm (i.e. fasting)
is obeying Allih and exalting His Sanctities, and striving with
the soul against its desires, and encouraging it to have
patience with what Alldh has prohibited. The intent is not just
the mere withholding from food, drink and other things
which break Siydm (i.e. fasting), and for this reason it has
been authenticated from the Prophet Jzs5.&4{{ said:

13 Bukhari ZWiz5, “Kitabul-Eemaan” ‘Chapter: Islam is Built Upon Five’,
no.8; Muslim ZWiz5, “Kitdbul-Eemaan” ‘Chapter: The Pillars of
Eemaan’, no.16 '

13



ﬁ) ui.éﬁ Sé ch»I pye p32 C,ls |.3';.§ Lo rL),.oJ'))
(Sl SI @ Jadd 55 o ol Gl o« adaay
“Fasting is a shield: on the day you fast neither use vulgar language nor

argue. If someone tries to argue with you or fight you, you should say “1
ﬂmﬁfﬁﬂg. 292514

It has also been authenticated from him ;f\ﬁjg:jéﬁﬁfo, that he

said:
S lale db uadd Jgadly 42 Janlly 5931 JgB gz pJ 000))

(s wolab a2 of
“Whoever does not leave false speech and acting by ¢, then Allih is in no
need for the person to leave off his food and drink.””

Thus, it is known from these texts, and others, that it is
obligatory for the fasting person to be cautioned against all
that Alldh has prohibited and to preserve all that Alldh has
obligated on him, and with this it is hoped that he attains
forgiveness, salvation from the fire and an accepted Suam
(i-e. fast), and Qiyam (i.e. establishing the Night Prayer).

There are some Issues however which may be Unknown to
Some People:

Such as: it is obligatory for the Muslim to fast with Eemaan
(i.e. belief), and hoping (for the reward from Alldh), and not
out of showing off or blindly following other people such as
the people of his country. Rather, it is obligatory for that
which encourages him to fast to be his Eemaan (i.e. belief),
that Alldh has obligated him to petform it and his hope to be
rewarded for it from his Lord. This is how a Muslim ought to
petform Ramadhén, out of Eemaan (i.e. belief), and hoping

14 Bukhari £¥3%5, “Kitdbus-Sawm?” ‘Chapter: Does he say ‘T am fasting”,
n0.1904 »

15 Bukhari £f4%z5, “Kitadbus-Sawm?” ‘Chapter: Whoever Does Not Leave
False Speech’, Hadith no.1903

14



for the reward, and not for any other reason. For this reason,

the Prophet Ja5454l, said:

485 oo pais L 4 id Lludisfs Ulag) ol plo o))
(309 ¢ 43D (o f"ﬁs L J e LL:olj L‘ol.o,g! Ol rl.'é YY)
(455 0o pois Lo 4 jab Lludimly Blayf ol A o3
“Whoever fasts Ramadhin with Eemaan (i.e. belief), and hoping for the
reward (from Alliah), then Alldh will forgive what has proceeded of bis
sins. Whoever stands in prayer during Ramadhin with Eemaan (i.e.
belzef), and hoping for the reward (from Allah) Allih will forgive what
bas proceeded of bis sins. Whoever stands in prayer Laylatul-Qadr (i.e.
the Night of Decree) with Eemaan (i.e. belief), and hoping for the reward
(from Allah), Allih will forgive what has proceeded of bis sins.”"®
Of the matters, the Ruling of which may be Unknown to

Some People are:

The things which could occur to a fasting person; such as an
injury, bleeding, vomiting, or water reaching his throat
unintentionally, all of these matters could ruin the fast,
however whoever vomits intentionally ruins his fast. This is
based on the Prophet Ja5a58{{w, saying:

(L) 4dad sliiwl (og cdple =Lad DB = A 42,3 o))
“Whoever vomits (while fasting) is not obliged to make up the fast, but
whoever makes himself vomit on purpose must make up the fast.””’”

Of the matters also are:
The fasting person delaying Ghusl (i.e. a ceremonial bath
after sexual intercourse) from Jandbah (i.e. the state of sexual

impurity) up until the beginning of Fajr, and what happens to
some women who delay Ghusl (i.e. a bath from ritualistic

16 Bukhari 4{iz5, “Kitdb Salat ut-Taraweeh” no.2014; Muslim &35,
“Kitab Salat ul-Musifireen” no.760
17 Imam Ahmad 5V3%5, “Musnad” Abi Hurayrah 224§, n0.10085; Ibn
Majah {325, “Kitab us-SiyAm” ‘Chapter: What Has Arrived Regarding
the Fasting Person Vomiting’, no.1676

15



impurities) from their periods or post-partum bleeding up
until the beginning of Fajr. If she sees Tuhr (i.e. blood
stoppage) before Fajr, then she has to fast, and there would
be no problem in delaying Ghusl (i.e. because of the menses
or post-partum bleeding) up until the beginning of Fajr. Yet
she is not to delay it up to sunrise, rather she has to make
Ghusl (i.e. a bath from ritualistic impurities), and pray Fajr
before sunrise. Likewise, for the one who is Junub (i.e. the
one who is in a state of sexual impurity), he should not delay
Ghusl (i.e. a ceremonial bath after sexual intercourse), to after
sunrise. Rather, he has to make Ghusl (i.e. a ceremonial bath
after sexual intercourse), and pray Fajr before sunrise, and the
man has to strive to do this so that he can make the Fajr
prayer in congregation.

Of the matters, which do not ruin the Fast are:

Blood tests, having injections, except for those which provide
nutrition, however, delaying that to the first night takes
precedence, and is safer if he is able to do that. This is based
on the Prophet A5 fe4ifie, saying:
(e Y b ] e L goy)
“Leave what causes you doubt for that which does not causes you
doubt.”"®
And the Prophet Jz54%8{{w, said:

(&S50 PRERY |ﬁ3..4‘ KYL RCH PIRAL 623‘ )
“Whoever has caution with regards to what is doubtful has shown
prudence in regards to his deen and honour.”"”

18 Imam Ahmad 504z, “Musnad Anas bin MAlLk” , n0.11689; al-
Bukhari £iliz5, “Kitabul-Buyd” ‘Chapter: “Tafseer ush-Shubuhat” An-
Nasa’i ¥&z5, “Kitdbul-Ashribah” , ‘Chapter: Exhortation to Leave off

Doubtful Matters’, Hadith no.5711

1Q



Of the matters, which are Unknown to Some People are:

A lack of having Khushoo (i.e. tranquillity) in the prayer,
whether it is an obligatory or voluntary prayer, the authentic
Ahadith (i.e. narrations) from Alldh’s Messenger iﬁjgﬂéﬁ&fo,
indicate that Khushoo (i.e. tranquillity) is a pillar of the
prayer, and the prayer is not correct without it. It is to have
calmness and humility in the prayer and not be hasty; so that
each bodily limb returns to its place. Many people pray
Salatul-Taraweeh (i.e. the Night Prayer) in Ramadhin, yet
they neither understand it nor have Khushoo (ie.
tranquillity), such a prayer in this manner is void, and the
person is sinful, he will not be rewarded (for such a prayer).

Of the matters, the Ruling of which may be Hidden to
Some People are:

The thought, which some people have, that it is not allowed
to pray less than twenty Rakka’it (i.e. prayer units) for
“Taraweeh.” Whereas, some other people think that it is not
allowed to pray more than eleven or thirteen Rakka’it (i.e.
prayer units), all of these ideas are inappropriate, and are
rather erroneous as they oppose the evidences. The authentic
Ahadith (i.e. narrations) from Allih’s Messenger Aczafesifie,
indicate that the “Night Prayer” is broad and there is no
restriction which is impermissible to oppose. Rather, it has
been cotroborated from the Prophet ;f\zggjzﬁ}}/o, that he used
to pray eleven Rakka’at (i.e. prayer units), and perhaps he
would pray thirteen, and he may have prayed less than that,
during Ramadhin, and other times.

19 Bukhari Zfiz5, “Kitabul-Eemaan” ‘Chapter: The Virtue of the One
Who Absolves His Deen’, no.52; Muslim &3z, “Kitabul-Musigah”
‘Chapter: Taking the Halil and Leaving Doubts’, no.1599.
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When the Prophet J5468{lw>, was asked about the “Night
Prayer” he A48, said:

F95 B3ty WS,y o paall pSanl o BB Sk o))
(e 3L d

“Two by two, but if one of you fears that dawn is about to break, let him
pray one Rak’ab (i.e. prayer unit) to make what he has prayed odd-
numbered (i.e. Witr).””’

Agreed upon in terms of its authenticity

He did not limit it to any specific number of Rakka’at (i.e.
prayer units), either in Ramadhin or any other time. For this
_reason, his (i.e. the Prophet Az5:%4fl>), Companions #agiss,

.,

during the time of "Umar 24§y, sometimes prated twenty-
three Rakka’at (i.e. prayer units), and sometimes eleven. All

572 5T,

of that has been corroborated from *Umar &&dls;, and the

> 5%

Companions #&8is;, during his time.

Some of the Salaf (i.e. the Pious Predecessors), used to pray
thirty-six Rakka’it (i.e. prayer units), in Ramadhin with
three Witr (i.e. odd number of units), while some of them
used to pray forty-one Rakka’at (i.e. prayer units), this was
mentioned by Sheikhul-Islam Ibn Taymiyyah &{iz5, and other
people of knowledge. He mentioned that there is some
breadth in the matter, and that it is better for the one who
lengthens his recitation, Ruk@ (i.e. bowing), and Sujid (i.e.
prostration), is to lessen the number of Rakka’at (i.e. prayer
units). While, the one who is brief in his recitation, Ruka (i.e.
bowing), and Sujid (i.e. prostration), should increase the
number of Rakka’at (i.e. prayer units) this is the meaning of

s~ —~

what he (i.e. Ibn Taymiyyah) said, Z{3z5.

o rd

20 Bukharl 4Vi%Z5, “Kitdbul-Jumu’ah” ‘Chapter: What Has Arrived
Regarding Witr’, n10.991; Muslim £{4z5, “Kitab Salat ul-Musifiteen wa
Qariha” ‘Chapter: Night Prayer, Two by Two’, Hadith no.746
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Whoever contemplates on his Sunnah Aciak ’21"2}2, knows that
it is better to pray eleven or thirteen Rakka’it (i.e. prayer
units), whether in Ramadhin or at any other time, as this
concurs which what the Prophet f&54%4fl>, would do in
most cases, is easier for those praying, and closer to humility
and Khushoo (i.e. tranquillity), in prayer. Whoever prays
more, then there is neither harm nor dislike in this, as
mentioned prior. It is better for the one who prays with the
Imim, during Ramadhin to not depart (i.e. from the prayer),
except when the Imim does. This is based on the Prophet’s

Asafei{ie, saying:
(4

-

“If a man stands in prayer with the Imdm until be (the Imdim) departs
will have Qiyam written for him.””’

21 Reported by Imam Ahmad 2W5%5, in the “Musnad of Ansar” from the
Hadith of AbG Dharr al-Ghifari &85, n0.20910; At-Tirmidhi AWEs,

‘Chapter: What Has Arrived About Qiyim During the Month of
Ramadhan’, no.806
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Conclusion

It is legislated for all Muslims to strive to perform all types of
worship during this noble Month, such as voluntary prayers;
recitation of the Qur’an with reflection and contemplation;
abundant Tasbeeh (i.e. to say “Subhina Allah”), Tahleel (i.e.
to say “ La Ilaha Illa Allahu”), Tahmeed ( i.e. to say “ ‘Al-
Humdillah), and Takbeer (ie. to say “Alldhu Akbar”);
seeking forgiveness from Allih; and Divinely Legislated
supplication; instructing good and forbidding evil; calling to
Alldh; consoling the poor and the needy; striving to do good
to ones parents and to maintain the ties of kinship; being kind
to ones neighbors; visiting the sick and other types of good

actions.

This is based on the Prophet Jz54%4{l>, saying:
oo AU 19,1 4S5 P52 (Plad 4 fSLBUs Jf Al i)

(A Loy 4d oy 0 BB O <> pSis]
“AllGh looks at your competition to do good deeds and boasts about you
to His angels. So show Allih goodness from yourselves as the
unfortunate one is he who is deprived (in this Month) of Allih’s
Mercy.”?

And also based on what has been narrated from the Prophet
;\ng\{!&ﬁﬁ:@, that:

Lay,d ol 0eS Ol il Jlad oo Aady 48 i 00))
Loy )d ampe 501 aS OIS Ldgyd 4 ol ey colgw Lagd

(ol Logd

“Whoever draws near (to Allih) by performing any of the optimal good
deeds (in this Month) shall receive the same reward as performing

T s~

22 Al-Bayhaqi £Wi%5, in “Majma’ uz-Zawa’id,” vol.3, p.142, ascribes it to

AAAAA
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obligatory deeds at any other time, and whoever discharges an obligatory
deed (in this Month) shall receive the reward of performing seventy
obligations at any time.””

And also based on the Prophet A5adei{ie, saying:

3 yoe))

2924

(™ e JB 37 Jiooe Jass C,L.é.o) é
“Umrab during Hayj is like making Hajj with me.

5 il il V) O] Y ol agsl dusamy 5 gl il

s
<l sl

“Glory be to You, O Allah! And all praises are due to Yon alone, 1
bear witness that there is no God worthy of worship except Y ou alone
and, I seek refuge with You and, I repent on to You alone.”

23 Reported by Ibn Khuzaymah {45, in an abridged form in his
“Saheeh” vol.4, p.191, no.1887.

24 Bukhiari 50i%s, “Kitabul-Hajj” ‘Chapter: Hajj of Women’, no.1863;
Muslim £i%5, “Kitabul-Hajj” ‘Chapter: The Virtue of Umrah During
Ramadhin’, no.1256; Ibn Majah {i%5, “Rites of Hajj” ‘Chapter: "Umrah
During Ramadhin’, no.2991.
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Appendix 1
The Ruling of the Sick Regarding Siyam (Fasting)
Regarding the statement of Allih the Most High:
Lo
= . A o] Mmoo ae 2 s Tt

L) oSS plab 28 Sisa)ay T pdll ded b
“And as for those who can fast with difficulty, (e.g., an
old man, etc.), they have (a choice either to fast or) to

feed a Miskin (poor person) (for every day).”

May the peace, mercy and blessings of Alldh be upon you, and
to proceed:

I will first of all comment on your oral question regarding the
explanation of the statement of Alldh the Most High:

T Moo £

PP . RS
A5 g3k3 b oo pUbHo0s S0 ,adel il o5 3

de
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“And as for those who can fast with difficulty, (e.g., an
old man, etc.), they have (a choice either to fast or) to
feed a Miskin (poor person) (for every day). But whoever

does good of his own accord, it is better for him. And
that you fast, it is better for you if only you know.”

And because of your wish that the answer should be written; I
inform you that the scholars who interpretation of the Holy
Qur’in (may Alldh have metcy on them), when Allih the
Glorified legislated Siydm (i.e. fasting) in the Month of
Ramadhin He made it optional, you can either fast or feed
the poor instead of Siyam (i.c. fasting), but Siydm (.e.
fasting) is better. Therefore, whoever breaks his fast; while he
is able to perform it must feed sixty poor people, and if he fed
more, then that is good for him. And there is no
compensation upon him, but if he fast that will be better for
him. Because of the statement of Allih the Almighty:
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“And that you fast, it is better for you if only you know”

But as for the sick person and the traveller they can break

their fast and make it up. Because of His statement the
Glorified:

- P w8y 7 T - - £ = s 2 - .z
¢ F'z’lﬁ u-:°~*53/fwg}91‘ Las s oo TO6 b b

“But if any of you is ill or on a journey, the same number
(should be made up) from other days.”

And then Alldh the Almighty abrogated that and made Siyam
(l.e. fasting) obligatory upon the healthy Muslim, none
traveller who reached puberty, and gave alleviation to the sick
and the traveller to break their fast and make it up. And that
is with His statement the Glorified:

_w P e FA g Fme L . . -
w%,g;b.q\_ﬁuohjdl:\.gdf CAll ¢ L.,a.n)
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“The month of Ramadhin in which was revealed the
Qur'in, a guidance for mankind and clear proofs for the
guidance and the criterion (between right and wrong).
So whoever of you sights (the crescent on the first night
of) the month (of Ramadhién i.e. is present at his home),
he must observe Saum (fasts) that month, and whoever
is ill or on a journey, the same number (of days which
one did not observe Saum (fasts) must be made up)
from other days. Alldh intends for you ease and He does
not want to make things difficult for you. (He wants
that you) must complete the same number (of days),
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and that you must magnify Alldh (i.e. to say Takbir
(Alldhu Akbar; Alldh is the Most Great) for having
guided you so that you may be grateful to Him.”

Since then feeding of the poor is only in the right of an old
man or woman who are unable to fast. As it is authenticated

from Ibn Abbas £&4is5, and a group from among the Salaf

(i.e. the Pious Predecessors) #zfls, and indeed Al-Bukhiri

,GY;/ -

W4z, has narrated in his authentic book from Salama Ibn Al-

Akwa’a 32805, the meaning of what we have mentioned

regarding the abrogation of the aforementioned verse, which
is the statement of the Most High:

P
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“And as for those who can fast with difficulty, (e.g., an
old man, etc.), they have (a choice either to fast or) to
feed a Miskin (poor person) (for every day). But

whoever does good of his own accord, it is better for
him?”
Also, the same meaning is narrated from Mu’adh Ibn Jabal
22 5T

&ffs, and a group from among the pious predecessors

A2 ,1‘/

el So the sick old man and woman, who suffer from a
sickness which there is no hope of its cure, must feed for each
day they were to fast a poor man, and there is no
compensation on them, just like the old man and woman who
are unable to fast. And it is permissible to feed at the
beginning of the month or the middle or the end. But as for
the pregnant woman, and the breastfeeding mother, Siydm
(i.e. fasting) is obligatory on them except if they find
difficulties in petforming it, then it is legislated for them to
break their fast and make it up whenever they can, like the
sick person and the traveller, this is the most correct of the
two statements of the scholars in the right of the pregnant
woman and the breastfeeding mother.
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And a group from among Salaf (i.e. the Pious Predecessors)
#ess, said: They will only feed the poor and there is no
compensation on them, just like the old man and the old
woman. But the correct opinion is that, they are like the sick
person and the traveller; they break their fast and make it up.
And there is authentic narration from the Prophet Ac345e4i{{e,
from the Hadith (i.e. narration) of Anas Ibn Milik Al-Ka’abi

&ediss;, which indicates that they are like the sick person and
the traveller.

And T asked Alldh the Almighty to bestow on us and you the
understanding of His Religion and firmness upon it. And to
make us and you and the rest of our brothers among those
who guide to the right path and are rightly guided. Verily He
is the all Hearing the Most High.

And may the peace, mercy and blessings of Allih be upon

you.
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Appendix II

The Ruling of the Sick Regarding Prayer

The Characteristics of the Prayer of the Sick:

The people of knowledge have agreed on the opinion that
whoever is not able to stand in prayers, it is permissible for
him to pray while sitting, and if he is not able to pray while
sitting, then he should pray on his side while facing towards
the direction of the Qiblah (i.e. the direction of the Ka’bah).
And it is recommended for him to lean on his right side, and
if he is unable to pray while leaning on his right side then he
should pray while lying on his back, because of his :f\.ﬁjgcjéﬁﬂ/a,
statement to Imran Ibn Husain:

"o i b L 5° 2 fj :,)!; ]J.;L:é ° L 5° 2 fj Z’l‘; Lgé :}:a"
LS WS W BB el 313 5 (s, Bl
“Pray while standing! And zfjmu are not able to; then while sitting, and
if you are not able to; then on your side”. Narvated by Al-Bukhiri and

AFNasd’i added . . . “And if you are not able to, then pray while lying
on your back””.

Whoever is not able to bow or prostrate, but is able to stand,
it is obligatory upon him to stand in prayer, and then bend
down his head to indicate bowing and then sit down and
bend down his head to indicate prostration. Because of his
statement the Most High:

- - A T
€ () oned b 150583 3
“And stand before Allih with obedience”
And his J5545685{, statement:
"i.og-l..é 3.:0"

25Narrated :by Al-Bukhiri £ifiz5. Ref. no. 1050 and Abu Dawud 4z,
Ref. no. 815
26Al-Baqarah: 238
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“Pray while standing”.

And because of the generalization of His statement the Most
High:

Aot gt Pger
4 (,"\.’Ja:..’.J Lo il 14850 3
“So keep your duty to Alldh and fear Him as much as
you can”

If he has an ailment in his eyes and received advice from
trustworthy doctors that if he prays while lying on his back
he will be cured by the permission of Alldh, otherwise he
would not be cured, and then he should pray while lying on
his back. And whoever is not able to bow or prostrate,
should do that by gesture, and make bowing lower than
prostrating.

And if he is only unable to prostrate, he should bow and
then prostrate by gesture. And if he is unable to bend his
back he should bend his neck.

And if his back is bow shaped and becomes as if he is
bowing, he should bend down a little more when he bows
and bring his face close to the ground as much as he can
when prostrating. And if he is unable to move his head, then
his intention and his statements are sufficient for him. And
Salat will remain obligatory on him in all conditions, as long
as his brain functions, because of the aforementioned proofs.
And whenever the sick person regains the ability of doing
what he was not able to do (of standing or sitting or bowing
ot prostrating or gesturing), while praying, he should do it
and continue with his Saldt (i.e. prayer) without renewing it.
And if the sick person or anyone else sleeps or forgets to
perform the Salit, he should make it up immediately after he
wakes up from his bed or remembers. It is not permissible
for him to intentionally delay the Salit in order to make it up
with their likes at their fixed stated time, (to make up Dhuhr
with Dhuhr and Asr with Asr).
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And the proof on that is his statement Jzsafesi{i:

,i’ﬁ.,,’ }o“‘”’ \L"}o,. ,:ai“‘ﬁ, o Lo,
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“Whoever sleeps or forgets to pray, he should make it up whenever be

. . . 2,
remembers there is no compensation on him except that™”’

And then recited His statement the Most High
¢ &= Bl Ll )
“So worship Me, and perform As-Salit (IgAmat-as-
Salat) for My Remembrance”?®
Therefore, it is not permissible to leave the Saldt (i.e. prayer)
no matter what the situation is, rather it is obligatory upon
the sick person to safeguard his Salat (i.e. prayer) during the
days of his sickness more than he does during the days of his
health. Thereupon, it is not permissible for him to neglect
the obligatory prayer until after its stated fixed time is over,
even if he is sick; as long as his brain functions. Rather, it is
upon him to carry out the Salat (i.e. prayer) at its stated fixed
time according to his capability. If a sane person who
reached the age of discrimination and is able to perform the
Salit (i.e. prayer) even by gesture, left the Salét (i.e. prayer)
on putrpose while knowing the legislated ruling regarding it,
will be sinning. And some of the people of knowledge are on
the opinion that he is a disbeliever, because of the statement
of the Prophet Jsafef{i:

"AS b LgS 5 Hab 85l e 3 LS (sl S

“The difference between us and them (the disbelievers) is Saldt; therefore

whoever abandons it is a blasphemer”. il

27 Natrated :by Al-Bukhiri £f4z5, Ref. n0.562 and Muslim 23z, Ref. no.
1102,1104
28 'Ta-Ha:14
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And his JZGa 5o, statement:

-0
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“Thhe head of all affairs is Islam, its pillar is Salit and the peak of its
hump is fighting in the canse of Allah™”°

And if it is difficult on him to perform each Salit at its stated
fixed time then he can combine between Dhuhr and Ast and
between Maghrib and Isha. If he wills he prays Asr with
Dhuht at the time of Dhuhr or at a time of Asr, and if he
wills, he prays Isha with Maghrib at the time of Maghrib or
delays Maghrib to pray it with Isha. But as for Fajr it can’t
be combined with what comes before it or after it, because
its time is separated from what comes before it or after it.
And I pray to Alldh the Glorified the most High to cute the
sick Muslims and expiate theitr shortcomings and bless all of
us with forgiveness and good health in this wotld and the
hereafter. Verily He is the Most Generous Full of Bounty.
And may the peace and blessings of Alldh be upon our
Prophet Muhammad, his families and his companions.

2 Narrated by: Ibn Majah ¥&z5, Ref. no. 1079 and At-Tirmidhi &0i&s5,
Ref. no. 2545

30 Narrated by: At-Tirmidhi Z{3%5, Ref. no. 2541 and Ahmad 4%, Ref.
no. 21008, 21054.
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