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The Annotator’s Introduction

Q II praise belongs to Allih alone. We glorify Him and
beseech His Help and His Forgiveness. We seek refuge in

llah from the evil of ourselves and from the wickedness

of our actions. Whomsoever Allsh (¥ ) guides, no one can lead
him astray. And whomsoever Alldh leads astray, for him there is
no guide. I testify that there is no deity worthy of being
worshipped in truth except Allih, (He is) alone without any
partners. I testify that Muhammad is His slave and Messenger,

peace and blessings be upon him, his family, and his Companions

(%)

As for what follows: undeniably the Islimic Creed, which every
Prophetic Message was sent with, holds a high position in al-
IslAm. It is the core foundation of the religion and the measure by
which one’s faith is judged to be sound or corrupt. Because of
this, the scholars of al-Islim have placed great importance on
clarifying this creed, explaining it, calling to it, and defending it.

Many scholars have written independent works about the correct
Islimic creed, and others have included their writings inside other
(larger) works. Books both large and small have been written
covering this important topic. From amongst the books written
about the Islimic creed are As-Sunnah by ‘Abdullah bin Ahmad,
As-Sunnah by al-Khallal, Ash-Shari‘ah by al—Ajﬁrri, Sharh Ustl
al-I'tigdd Ahl as-Sunnah by al-LAlik4"1, Al-Ibinah As-Sughri and
Al-Kubri by Ibn Battah, and other works that showed great

concern for the creed. Because these scholars knew the lofty level

and status of the Islimic Creed, they placed importance on
writing about this topic. They recognized that anyone who
deviates in an aspect of the Islimic Creed, or in one of its
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fundamentals, is in great danger. This deviance could be disbelief,

innovation, misguidance, or other than that.

Based on this point, it is absolutely essential that students of
knowledge have great concern for studying this ‘Aqidah (creed),
and the core fundamentals which it stands upon. And perhaps
you know that al-Bukhdri has brought chapters in his Sahih
Collection entitled: “The Book of Faith’, “The Book of Holding
Firm to the Sunnah’, and “The Book of IslAmic Monotheism’. All
of this is out of great concern for this ‘Agidah and the
fundamentals of al-IslAim. Likewise, Abi Daw{id has mentioned
“The Book of the Sunnah’ at the end of his Sunan.

(Know for sure) that the intended meaning of “As-Sunnah” is
creed and methodology. Also al-Imdm Muslim’s ‘Book of Faith’,
in his Sahth Collection, joins with these aforementioned works,
which indicates the significance of the Islimic Creed.

From the small writings that were written in order to clarify the
IslAmic Creed is this book Foundations of the Sunnah by al-
Imim Ahmad, the Imim of Ahl as-Sunnah wa al-Jama‘ah, that
Imém, that great Mountain of the Sunnah, piety, and zuhd. He
was a measure and a test by which the people of truth were
distinguished from the people of falsehood and misguidance. His
way and fundamental beliefs are sz1l/ a test for the people, even to

this very day. So whoever diverges from these core beliefs is tested

with Ahmad: his methodology and his creed.

Al-Tmdm Ahmad was a test. Whoever belittled him, this person’s
misguidance, filth, and evil was apparent; and whoever honored
and respected him, then the people used to know that this person
was from Ahl as-Sunnah. The reality is that no one honors
Ahmad except because of this (pure) belief and methodology.
Ahmad and others such as as-Shafif, Malik, and al-Awza1 did
not gain such a lofty level of nobility in the eyes of the people
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except because they held firm to the Islimic Belief; (they)
respected it, called to it, and safeguarded it.

Therefore, know the status of the Sunnah; and recognize the
people of the Sunnah and their high position. Stick to their way
and tread their path. For indeed, by Allah, they were upon correct
upright guidance: The Book of Allah, the Sunnah of the
Messenger (#), and the way of the Noble Companions, at the
head of them The Righteous Successors: (Abti Bakr, ‘Umar,
‘Uthman, and ‘Ali ).

It is imperative that you hold firmly to this way and study this
small book: Foundations of the Sunnah. Perhaps we may study it
quickly, because it is not appropriate to go into too much detail
in these seminars!, but a simple study of this text with some
remarks, according to my ability, will suffice us if Allah wills.

I ask Allh to give us understanding of His Religion, to make us
firm on His Straight Path, and that He protects you and me from
every path of misguidance and desires. I ask Allsh to allow us to
benefit from this book and other than it from the books of al-
Islim, especially the books of ‘Aqidah, the belief of Ahl as-

Sunnah and those who stick to the way of the Companions.

35D R

! This book was originally a series of classes gi\}en by the Noble
Scholar Dr. Rabi‘ bin HAd? al-Madkhali.
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English Text of Foundations of the Sunnah

g I-Imim al-LAlikd't—may Allsh, The Most High, have
mercy on him—said: ‘Ali bin Muhammad bin ‘Abdullih
bin as-Sakari narrated to us, and he said: ‘Uthmin bin
Ahmad bin as-Sammak narrated to us, and he said: Abd
Muhammad al-Hasan bin ‘Abdul-Wahhib bin Abi al-‘Anbar
narrated to us reading from his book in the month of Rabi® al-
Awwal in the year of 293 of the Islimic Calendar, and he said
Abt Ja'far Muhammad bin Sulaymin al-Mingarf al-Bast1 narrated
to us, and he said ‘Abd{is bin Milik al-‘Attir narrated to me, and
he said I heard Abd ‘Abdullih Ahmad bin Muhammad bin
Hanbal—may Allsh, The Most High, have mercy on him—say:

The Foundations of the Sunnah with us: Holding firmly to
the way of the Companions of the Messenger of Alldh (#£) and
taking them as an example. (It is to) leave off innovations, for
indeed every innovation is misguidance. (Also it includes) leaving
off debating and argumentation, not sitting with the people of
desires; it is to abandon debating and argumentation in the
religion.

The Sunnah with us are narrations of the Messenger of Alldh
(#). It is the tafsir and clarification of the Qur'an. There is no
analogy in the Sunnah; examples should not be placed forth for it.
It is not reached with the intellect nor desires; rather it is
emulation and leaving off desires.

From the binding Sunnah—which if anyone left any part of it,
not accepting it and not believing in it, would not be from its
people—is the belief in al-Qadar (The Divine Decree), the good
and the bad of it, attesting to and believing in the prophetic
reports that have been narrated about it. It is not to be asked why
or how, rather it is only believing and affirming them.

Whoever does not know the explanation of a particular hadith, or
whose intellect does not allow him to understand it, then it is
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sufficient for him to simply submit and believe, because the
matter has been perfected for him; such as the hadith of “as-Sadiq
al-Masdtiq” (The Truthful, The Believed), describing the Divine
Decree, and other prophetic narrations that deal with the Divine
Decree; and such as the narrations that affirm that Allah will be
seen in the Hereafter, all of them, even if they may find it difficult
to fathom or consider it repugnant to the ears, (note: details are
forthcoming), but it is only upon you to have absolute faith in
them, not rejecting one letter from any of these narrations or
others that have been reported by the reliable narrators.

(From the Foundatioms of the Swnnah): Not to debate or
argue with anyone, and not (even) to learn argumentation,
because indeed disputing about the Divine Decree, Seeing Allah,
The Qur'an, and other than that from the aspects of the Creed, is
disliked and prohibited, ‘Whoever behaves in this manner, even if
he is right in his argumentation, is not from Ahl as-Sunnah until
he leaves off debating and submits to and believes in the
narrations. The Qur’4n is the Uncreated Speech of Alldh and no
one should be too weak to declare it to be uncreated. For indeed
Allah’s Speech is from Him, not separate from Him; and nothing
of Allah’s Attributes or His Speech is created. Also, be cautious
of debating with anyone who has innovated concerning this affair
or anyone who says his recitation is created or other than this.
And whoever hesitates in this matter and says “I don’t know
whether it is created or not created, it is just the Speech of Alldh,”
this person has fallen into innovation, and he is just like the one
who says “It (the Qur'4n) is created.” But rather The Qur’4n is
the Uncreated Speech of All4h.

(From the Foundations of the Sunnah): To believe that Alldh
will be seen on the Day of Judgment, as it has been related from
the Prophet Muhammad (#) in authentic prophetic narrations.
Also, to believe that the Prophet saw his Lord, for indeed it has
been authentically narrated by Qatddah from ‘Tkrimah, who
reported from Ibn ‘Abbés. Also al-Hakam bin Aban reported this



Fgo 10

The Explanation of Ugtl As-Sunnah

from ‘Tkrimah, who reported it from Ibn ‘Abb4s. Likewise, ‘All
bin Zayd related from Ytsuf bin Mihrin who reported this from
Ibn ‘Abbis (). We understand this hadith according to its
apparent meaning, as it comes reported from the Prophet (). To
speak about this affair (using theoretical rhetoric) is an
innovation; rather we believe in its apparent meaning as it has
been reported, and we do not debate anyone pertaining to this

affair.

(Brom the Foundations of the Sunnah): To believe in the
Scales on the Day of Judgment, as it comes in the hadith, “A slave
will be weighed on the Day of Judgment, and he will not equal
the weight of a mosquito’s wing,” The slaves’ actions will be
weighed as well, as it comes in a narration; believing in it,
affirming it, opposing anyone who rejects i, and shunning
argumentation with such a person.

(From The Foundations of the Sunnah): To firmly believe
and affirm that Alldh will speak to the slaves on the Day of
Judgment with no interpreter between them.

(From the Foundations of the Sunnah): To believe in the
Hawd (the Prophetic Fountain) and that the Messenger (#) has a
Hawd that his Ummah will come to on the Day of Judgment; its
width is like its length that is equal to a month’s journey, its
vessels are like the number of stars in the sky, as it has been
authentically reported in various narrations.

(Brom the Foundations of the Sumnah is): The belief in the
punishment of the grave, and that this Ummah will be tested in
their graves, and will be asked about al-Iman, al-IslAm, their Lord
and their Prophet, and that Munkar and Nakir will come, as
Allah wills and wants, and to have firm belief in this.

(From the Foundations of the Sunnah): To believe in the
Prophetic Intercession on the Day of Judgment, and to believe
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that people will exit the Hell-Fire after being scorched and
becoming charcoal, then they will be commanded to be brought
to a river at the door of Paradise, as it comes in the narration.

This is (all in a manner that) Allsh wills. So it is only for us to
believe and hold this to be truth.

(From the Foundations of the Sunnah): To believe that al-
Masth ad-Dajjal will appear, written between his eyes (the word)
“Kafir.” Also to believe in the prophetic narrations which have
been reported about this, and to believe that this will indeed
occur.

((]Fr@m the Foundations of the quummadh\)): To believe that ‘Isa

(Jesus), the son of Mary (#) will descend and kill the Dajjal at
the gate of Ludd.

(From the Foundations of the Suwnmah is to believe that):
Faith is speech and action; it increases and decreases; as it has
been narrated in the prophetic narration, where the Messenger
(#8) said: “The most complete of the believers in faith are the best

of them in their mannets.” [Collected by Abt Dawad, The Book of
Sunnah, Chapter of the Proof of the Increase and Decrease of Imin, no.

(4682)]

(From the Foundations of the Sunmnah is to believe that):
Whosoever abandons the prayer has disbelieved. There is no
other action, the abandonment of which is tantamount to
disbelief, other than the prayer. Whosoever abandons the prayer
has disbelieved, and All4h has made it permissible for him to be

executed.

((]FJF(O)IDDL the Foundations of the Sumnakh): To believe that the
best of this Ummah, after Prophet Muhammad (#), is Abti Bakr
as-Siddiq, then ‘Umar bin al-Khatt4b, then ‘Uthmin bin ‘Affan;
we give precedence to these three, just as the Companions of the

Messenger of Allsh (#) used to give precedence to them, and

77
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they did not differ in this affair. After these three companions are
Ashab ash-Shird al-Khamsah (The Five Companions of
Consultation): ‘Ali bin Abi Talib, Talhah, az-Zubayr, ‘Abdur-
Rahmin bin ‘Awf, Sa‘d bin Abi Waqqas, and all of them were
qualified to be the ruler and all of them were Imims. This is
based on the narration of (‘Abdullah) bin ‘Umar when he said:
“While the Messenger of Allsh (%) was alive and the
Companions were large in number, we used to give precedence to
AbG Bakr, then ‘Umar, and then ‘Uthmain; after that, we were
quiet.” Then after Ashab ash-Shiir, are the Companions of the
Battle of Badr from those who migrated from Mecca to al-
Madinah, and then the Ansir who participated in the Battle of
Badr, all based on the level of the migration and precedence in al-
Islam.

Then after these companions, the best of the people were the
remaining Companions of the Messenger of Allah (#8): the
generation he was sent to. Everyone who accompanied the
Messenger (4) for a year, a month, a day, an hour, or merely saw
him, he is from the Companions of the Messenger of Allih (#)
all based on the degree of his companionship with the Messenger
of Allih (#), the time he spent with him, heard from him, or
looked at him. So the Companion with the lowest level is better
than anyone from any other generation that has not seen the
Messenger of Allih (#) even if they were to meet Allih with
every righteous action. These Companions that accompanied the
Messenger of Allsh (%) saw him, heard from him, and even those
who saw him for one hour and believed in him, then based on
this companionship, they are better than anyone from the
generations that followed, even if they did every act of good.

(From the Foundations of the Sunnakh): To hear and obey the
Muslim Rulers, whether they are pious or wicked. Whoever gains
leadership and the people gather and unite around him, and are
pleased with him, and likewise whoever received power by force,

he is called ‘Amir al-Mu'minin’ (the Leader of the Believers).
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(From the Foundations of the Sunnah is to believe that):
Military Expeditions are to take place with the Muslim rulers,
whether pious or wicked, until the Day of Judgment, and it
should not be abandoned. Also, the division of the spoils of war
and the carrying out of the legislative punishments is the
responsibility of the Muslim ruler, and no one has the right to
slander or contest them in the least. Paying the obligatory charity
to them is permissible, and whoever pays the charity to them,
then this is sufficient for him, whether the ruler is pious or
wicked. Likewise, the Friday Prayer is to be performed as two
complete units behind the Muslim ruler, or the one he (ie., the
ruler) has placed there. Whoever repeats his prayer, after praying
with the ruler, he is an innovator who has abandoned the
narrations, opposed the prophetic Sunnah, and does not have any
portion of the virtues of the Friday (Prayer) in the least; this is as
long as he does not see (i.e., believe) that the Friday prayer is to
be performed behind the Muslim ruler, whether pious or wicked.
The Sunnah is to pray with them, two units of prayer, and to
worship Allah, believing that these units of prayer are complete;
no doubt should be in your heart about this at all.

Whoever rebels against the Muslim ruler that the citizens have
gathered behind (giving him the pledge of allegiance) and
affirmed his authority, by whatever means it was, whether they
were pleased or if he took over by force, this rebel has broken the
unity of the Muslims and opposed the prophetic narrations. If he
were to die in this state, he would die the death of al-Jahiliyyah
(the pre-Islamic period).

It is not permissible for anyone to fight or revolt against the ruler.
Whoever does this is an innovator who has veered away from the

Sunnah and the Straight Path.

It is permissible to fight against thieves and those that revolt and
rebel against the Muslim Leadership. If a person or his wealth is

78

¢



Pogo (¥

The Explanation of Ustil As-Sunnah

at risk of being attacked, he is allowed to defend himself with all

means. But he cannot seek out the aggressor if he were to escape.
Rather at this point, it is the responsibility of the Muslim ruler.

A person can only defend himself while the assailant is in the
state of attack, without the intention of killing the attacker, and
this is only with the intent of defending one’s life and property. If
he happens to kill the thief in the process, then may the mercy of
Allah be removed from the dead thief. If the person who was
attacked dies in the process of defending himself and his wealth,
it is desired that he will be a martyr as it comes in the prophetic
narrations.

All of the prophetic narrations concerning this matter, have only
commanded with defending oneself, and have not commanded to
kill the aggressor, or to follow behind him (after he escapes) or to
execute him while he is subdued or injured. If the intruder is
taken as a captive, he is not to be killed and the legal punishment
is not to be established upon him (by the one who has him
captive). Rather the victim raises the issue to the one given
authority (i.e., the ruler) and he is to judge in the affair.

(From the Foundations of the Sunnah is that): We do not
declare anyone from the Muslims to enter the Paradise or the
Hell-Fire, based on any action that they have done. We hope for
the righteous and fear for him (at the same time). Likewise, we

fear for the sinner and desire that Alldh has mercy on him.

Whoever meets Alldh and has repented from a sin that obligated
for him the Fire, and has not persisted upon that sin, Alldh will
accept his repentance, and will pardon him; that is because Alldh
accepts the repentance from His servants and forgives the sins.

Whoever meets Allah, and the legal punishment has been

established upon him, that punishment serves as expiation for him

as it has been reported from the Messenger (#). And whoever
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meets Alldh persistent upon committing a sin that obligated for
him a punishment, and has not repented from it, his affair is with
Allah; if He wills, He will punish him, and if He wills He will
forgive him. And whosoever meets Alldh as a disbeliever, then

Allah will punish him, and will not forgive him.

The legislation of ar-rajm (stoning) is true and correct for the
fornicator who is or has been married, whether they have
confessed, or sufficient proof has been established against him.
The Prophet (#) has implemented the legal punishment of
stoning, as did the Rightly Guided Successors.

Whoever belittles one of the Companions of the Messenger of
Allsh (#8) or hates him, either because of something this
Companion did, or by mentioning his shortcomings, then he is an
innovator until he makes supplication for all of the Companions,
asking Allah to bestow His mercy upon them, and his heart does
not contain any negative feelings toward them.

Hypocrisy is disbelief: it is to disbelieve in Allah, worshipping
other than Him, while outwardly professing to be Muslim, as was
the case with the Hypocrites during the time of the Messenger of
Allah (#). As for the narrations that have come and the statement
of the Prophet Muhammad (#): “There are three characteristics,
whoever possesses all of them is a hypocrite,” this (wording) is
understood as strict and stern speech, but we (still) narrate them
as they have come, without explaining them.

Also the statement of the Prophet (#) “Do not return after me,
as misguided disbelievers, striking at each othet’s necks.” [Musnad
Ahmad] Also the hadith “If two Muslims meet with their swotds,
the dead one and the killer are in the fire.” [Collected by al-Bukhari]

Also the statement of the Prophet (#) “To insult a Muslim is
wickedness, and to fight him is disbelief.” [Collected by al-Bukhari]
Also, “Whoever says to his brother ‘O disbeliever,’ then it returns

)
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to one of them.” [Collected by al-Bukhir] Also like the hadith,
“disbelief in Allsh is freeing oneself from his kinship, even if it is
remote” [Declared Hasan by al-Albani], and other authentic prophetic
narrations such as these that have been preserved.

We submit to these texts, even if we do not know their meanings.
We do not speak concerning them, debate about them, or explain
them except like that which has been narrated. We do not reject
them except with that which is most correct or most deserving
from amongst them (i.e., the narrations).

(From the Foundations of the Sunnah): The Belief that
Heaven and Hell have (already) been created, as it has been
narrated that the Messenger (#) said: “I entered Paradise and saw
a palace,” and “I saw al-kawthar”, “and I looked in Paradise and
saw most of its inhabitants were...”, “ and I looked in the Fire
and saw...” Whoever denies that (Heaven and Hell) both have
been created, he has belied the Qur'an and prophetic narrations;
and I do not deem him to be from those who believe in Heaven

and Hell.

(From the Foundations of the Sunnah is to believe that):
Whoever dies from the Muslims, worshipping Allsh alone, he is
to be prayed over (the Janizah prayer), and forgiveness is to be
sought for him. No sin, whether minor or major, deprives him of
the right to be prayed over and for people to seek forgiveness for

him. Rather his affair is with Allah ().

(B 5D R
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The Explanation of Foundations of the Sunnah®
I-Imam al-LAlikd"t—may Alldh, The Most High, have

mercy on him—said: ‘Al bin Muhammad bin ‘Abdullih

bin as-Sakari narrated to us, and he said: ‘Uthmin bin
Ahmad bin as-Sammaik narrated to us, and he said: Abt
Muhammad al-Hasan bin ‘Abdul-Wahhab bin Abi al-‘Anbar
narrated to us reading from his book in the month of Rabi’ al-
Awwal in the year of 293 of the Islimic Calendar, and he said
Abii Ja'far Muhammad bin SulaymAn al-Minqarf al-Basri narrated
to us, and he said Abdis bin Malik al-‘Attir narrated to me, and

he said I heard Ab&i ‘Abdulldh Ahmad bin Muhammad bin
Hanbal—may Allih, The Most High, have mercy on him—say*:

? Translator’s Note: In order to facilitate easy reading, footnotes
have been used to separate the words of al-Imim Ahmad bin
Hanbal (the author of Foundations of the Sunnah), from those of
Dr. Rabi‘ al-Madkhali (the annotator). Henceforth, the words of
al-ImAm Ahmad are located above the footnote line, while the
annotations of al-Madkhali are beneath the line. Surely with Alldh

is all success.

* Dr. Rabi’ bin Hadi al-Madkali’s Explanation: Here, al-LAlik4't
presented his chain of narration connecting to al-Imim Ahmad.
This chain of narration meets with the second chain, meaning
that this chain was also mentioned by al-LAlikd1 in his work
Explanation of the Fundamental Beliefs of the People of the
Sunnah. Likewise, this chain has been presented by Ibn Abi Ya‘la
in his Tabagit. These are two different manuscripts with two

different chains of narrations but together each one of them
strengthens the other and furthermore affirms the ascription of
this work to al-Imidm Ahmad bin Hanbal, the Imim of Ahl as-
Sunnah. Likewise, ash-Sheikh al-Alb4ni found a transcript in a
collection of works in the Thahiriyyah Library and copied it with

his own pen and I think this manuscript connects to al-Imim
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The Foundations of the Sunnah with us are holding firmly to the
way of the Companions of the Messenger of Alldh (#)‘*taking

them as an example.’

Ahmad from another group of narrators, and Alldh knows best.
(See appendix for the chain of narrations of the manuscript which
al-Albani verified.) One should look to the different chains of
narrators and compare between them. If the opportunity arrives

we will do that, if Allah wills.

4 After connecting his chain to al-Imim Ahmad, he said [The
Foundations of the Sunnah with us are holding firmly to the way
of the Companions of the Messenger of Alldh (%)]. That which
the Companions of the Prophet (#) were upon is the standard
for those who are seeking the truth. They hold firmly to this
fundamental principle, for indeed it is the way of the Messenger
(#) and his Noble Companions (#); they were, unquestionably,
upon pure guidance. They held firmly to the Book of Alldh and
the Sunnah of the Messenger of Allah (#) in their creed, worship,
interactions, and all their other affairs, especially ‘Aqidah. So al-
Imim Ahmad—may Allsh have mercy upon him—is pointing
out this great fundamental principle, which no part of the
Religion separates from, especially the affairs of Islamic Belief.

He says [The Foundations of the Sunnah with us are holding
firmly to the way of the Companions of the Messenger of Allih
(#).] This is in opposition to people of innovation; they only
follow their desires and rely upon their corrupt intellects, while
claiming that they are depending upon the Arabic language or
other corrupt measurements and analogies. As for al-Imim
Ahmad and those who preceded him from the Noble
Companions, their successors, and the scholars of al-Islim, the
religion which they held firm to is the Book of Alldh and the
Sunnah of the Messenger of Allah (#), especially in affairs of the
Islimic Creed. They did not depatt from these sources. In thar is
the straight upright guidance.
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5 [Taking them as an example]: Taking the Companions of
Muhammad (#8) as an example, undeniably they are the example.
With this statement, al-Imdm Ahmad is hinting at the prophetic
narration: “It is upon you to stick to my way, and the way of the
rightly guided successors; bite down on it with your molar teeth,

and bewate of newly invented matters.” [Collected by at-Tirmidhi,
The Book of Knowledge, hadith no. (2676), graded Hasan Sahih; Abi Diwid,
The Book of as-Sunnah hadith no. (4607); Ibn Méajah, Section: Following the
Sunnah of the Rightly Guided Successors hadith nos. (42, 43), al-Albéni
graded it to be authentic; Musnad Ahmad, with the verification of Ahmad
Shikir and Hamzah az-Zayn, from the hadith of al-TrbAd bin Sériyah, hadith
no. 17079

Likewise he is pointing to the hadith of the saved group when the
Messenger (#) informed that: “This Ummah will separate into
seventy-three different groups; all of them are in the Hell-Fire
except one.” They said: “‘What is the saved group? He said:

‘Those who are upon what I and my Companions are upon.”
[Collected by at-Tirmidhi, The Book of Faith, hadith no. (2641), al-Albani
graded it to be Hasan]

Also, the Messenger (#) said in another narration: “I have left
you upon the clear path, its night is like its day, and no one strays
from it except that he will be destroyed.” [Collected by Tbn Méjah, the
Introduction, hadith no. (43), al-Alb4ni graded it to be authentic; Musnad
Ahmad, with the verification of Ahmad Shikir and Hamzah az-Zayn: the
hadith of al-Trbad bin Sariyah, hadith no. (1707); al-Alban{ also mentioned it
in as-Silsilah as-Sahthah hadith no. (937)]

The Companions held firmly to this clear path; we do not find
from amongst them anyone who deviated from the straight path.
However, there were those who went astray after them, towards
the end of the time period of the Companions, and likewise in the
middle of the time period of (the successors of the Companions).
After that, religious innovation began to become widespread.
The Khawarij and the extreme Réafidhah arose at the end of the
Caliphate of ‘Ali (4%). So he sent ‘Abdulldh bin ‘Abbis (4) to
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debate them. Following that, they raised their swords against the
Muslims; ‘Ali fought and killed them as the Messenger of Alldh
(#) commanded. All of the Companions who were alive at that
time agreed with ‘Ali, not opposing him in the least. Therefore,
the point that we are emphasizing is that taking the Companions
as an example is the way of safety and success; it is the ship of
shelter and security. These Companions witnessed the descending
of revelation and attained the correct understanding of the Qur’4n
and the Sunnah. They learned the correct way to apply it, all
directly from the Messenger of Allsh (#). Therefore they are the
example. For this reason, the Prophet Muhammad (#) mentioned
“That which I and my Companions are upon” and he said: “hold
firm to my way, and the way of the rightly guided successors.”
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Avoiding Innovation and Being Cautious of It
t is to leave off innovations®, for indeed every innovation is
misguidance.” (Also it includes) leaving off debating and

¢ Likewise from the fundamental principles of the Sunnah is
[Abandoning Innovation]: to avoid and leave off all newly
invented matters in the religion, because with innovations comes
destruction. The different deviant groups and sects that fell into
innovation, the Messenger of Allsh (%) threatened all of them
with being in the Hell-Fire. This is because they embarked upon
the path of the Shayatin.

As AllAh—The Most High——saidz
;K‘N’” LS Y) \sL«M" 2 e i 55 }
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“And verily, this is my Stralght Path, so follow it, and follow not
(other) paths, for they will separate you away from His Path.
This He has ordained for you that you may become al-
Muttaqfin” [Surah Al-An‘4m:153]

Also it comes in the prophetic narration: “The Messenger of
Allsh drew a straight line, and said “This is the way of Alldh’.
Then he drew lines on the left and right of this straight upright
line, and said “These are paths, at the head of each of them is a

Shayté‘.n calhng to it.” [Musnad Ahmad, from the narrations of ‘Abdullih
bin Mas‘ud, hadith no. (4143), Ahmad Shikir graded it's chain to be

authentic.]

So whoever leaves the Straight Path in his creed, his worship, his
jurisprudence, or the likes of these matters has indeed fallen into
one of these paths, which at the head of each one of them is a

T2
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devil calling to it. As a result, be very aware of innovation and
misguidance, because unquestionably the Messenger of Alldh ()
warned against it, “Whoever innovates in this affair of ours, that

which is not from it, it is rejected." [Collected by al-Bukhiri, The Book
of as-Sulh, hadith no. 2697; Muslim, The Book of al-Aqdiyah, hadith no.
(1718)]

The Messenger of Allah (#) also warned from the people of

innovation. He recited the verse:
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“It is He Who has sent down to you (Muhammad %§) the Book
(this Qut'an). In it are Verses that are entirely clear, they are the
foundations of the Book, and others not entirely clear. So as for
those in whose hearts there is a deviation (from the truth) they
follow that which is not entirely clear thereof, seeking al-Fitnah
(polytheism and trials, etc.), and seeking for its hidden meanings,

but none knows its hidden meanings save Allsh.”
[Surah A} Tmran: 7]

2

When the Messenger of Allah (#) recited this verse he said: “If
you see the one following that which is not clear from it then
they are the ones whom Allsh has mentioned, so beware of

them.” [Collected by al-Bukhari, The Book of at-Tafsir, hadith no. (4547);
Muslim, The Book of Knowledge hadith no. (2665)]

Allah has clarified that those who have deviance in their heart
seek fitnah, evil and corruption:
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“So as for those in whose hearts there is a deviation (from the
truth) they follow that which is not entirely clear thereof, seeking
al-Fitnah.”

You will not find an innovator except that he follows that which
is not entirely clear, whether it is from the Speech of Allah, the
speech of the Messenger (#) or from the speech of the scholars
of the Religion. All of this is in an attempt for him to misguide
the people using these false doubts that he follows.
Unfortunately, this is the case both in the past and the present;
you will not see a person who has deviated from the way of Ahl
as-Sunnah wa al-JamAah, except that he follows these doubts and
strives to place corruption and evil doubts in the hearts of the
people. We ask Alldh to grant us, as well as you, the ability to
hold firmly to His Book and to avoid innovation, doubts, and
desires.

7 As for the statement of al-Imidm Ahmad [And every innovation
is misguidance] this is derived from the hadith where the Prophet
(%) stated: “And beware of newly invented matters, for indeed
every newly invented matter is an innovation and every innovation
is misguidance.” [Collected by Muslim]

Every innovation, big or small, is misguidance. Anyone who says
anything other than this is in direct opposition to the clear
prophetic text, which states that a// innovation is misguidance. In
the majority of the Prophet’s (#) religious sermons, or all of
them, he used to say: “Indeed the best speech is the Speech of
Allsh. The best guidance is the guidance of Muhammad. The
worst of all matters are the newly invented ones. Every newly
invented matter is an innovation and every innovation is

misguidance.” [Collected by Muslim, The Book of the Friday Prayer, hadith
no. (867)]
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argumentation, not sitting with the people of desires’; it is to
abandon debating and skirmishing in the religion.

This was the sermon of the Prophet (#), with which if he
delivered it, he would become very angty, raising his voice; his
face would redden as if he were warning an army, saying: “The

enemy has attacked you in the morning or in the evening hours.”
[Collected by Muslim]

This is due to the great seriousness of innovation and its danger
to the Ummah, because it is misguidance. Whoever says that
there is good and bad innovation has directly opposed the
generality of the statement of the one who does not speak from
his own desire (#). It is greatly unfortunate that there are those
who even divide innovation into that which is obligatory,
recommended, hated, (permissible), and impermissible, the five
legislative rulings. This is an error, because that which is
obligatory is not confirmed except with proof. So if it is
established to be obligatory with proof, it is not an innovation.
Likewise, if there is proof that establishes a particular act to be
recommended, it is not an innovation, rather it is Sunnah.
Therefore this division is clearly incorrect.

® From the Principles of the Sunnah is [leaving off debating and
argumentation, not sitting with the people of desires.] Meaning:
do not debate a great deal. Likewise, do not argue except in the
situation where you see that it will be a benefit to the one you are
debating, an individual that you have affirmed wants to attain the
truth. As Allah states:
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“Call to the way of your Lord with wisdom and beautiful
preaching, and argue with them in a way that is better, indeed
your Lord knows best the one who strays from His Path, and He

knows best who are the ones who are rightly guided.”
[An-Nahl: 125]

As for the person who debates with the intention of proving you
wrong and defeating you, do not debate with him. This is from
the blameworthy argumentation in the religion; do not debate or
argue in such a situation. May Allah bless you all.

The wise person puts things in their proper places. Therefore, the
person who is in need of having a doubt removed, you should
clarify things to him with (wise) refutations and by dispelling his
falsities, but with wisdom and the best type of admonishment,
not with the goal of defeating or overcoming him. Rather, debate
with the goal of clarifying the truth and directing this person who
is seeking guidance.

As for the statement [not sitting with the people of desires] this is
because, most of time, sitting with the people of misguidance
leads to deviance. Many people are deceived by their knowledge
and intelligence. Consequently, they intermingle and live with the
people of innovation. As a result, Alldh leaves them to themselves,
and then they fall into misguidance. This scenario is real and
tangible. Al-Im4m Ibn Battah pointed this out when he said: “We
knew a people who used to insult and curse the people of
innovation, but then they began to sit and live with them. Then
they became from them.”

This situation is a reality in every time and place. Some major
individuals (even in our times) were deceived by themselves, so
sadly they fell into innovation. We do not want to mention their
names; they are well known amongst the students of knowledge.

1
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From amongst the proofs to establish the principle, [not sitting
with the people of desires] is the statement of Allah:
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“And when you (Muhammad #§) see those who engage in a false
conversation about Our Verses (of the Qut’an) by mocking at

them, stay away from them till they turn to another topic...”
[Al-An‘4m: 68]

Do not sit with them, because these people engage in false
conversations about the verses of Allsh and they speak about
Allah without knowledge. Innovation is based upon both false
conversations surrounding Allah’s Religion and His Book, also by
ascribing this falsehood to the Book of Allsh and the Sunnah of
Allah’s Messenger (#). Therefore, it is obligatory to depart from
these people. As we have read, the Messenger (#) said: “If you see
the one following that which is not clear from it then they are the
ones whom All4h has mentioned, so bewate of them.” [Ibid]

Also, the Prophet (#) said: “There will be a people from my
Ummabh, they will come to you with that which neither you nor

your forefathers were aware of, so beware of them.” [Collected by
Muslim, The Introduction, hadith no. (06)]

This is also from the prophetic text that warns from sitting with
the people of innovation. The ignorant people may be fooled by
their misguidance. As for you (ie., the strong student), you may
have knowledge, evidence, and proof. There is no problem for
you to invite them to the truth and clarify that which is correct.
But to sit with them, establishing love and friendship with them,
and that which resembles this behavior, this is a mistake that leads
to misguidance. And it is absolutely incumbent upon the one who
has a (sound) intellect to avoid this.
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Some of the Companions, such as Ibn Abb4s, warned from sitting
with the people of innovation and desires. Also many of the
major scholars of the generation which followed the Companions,
such as Ayy(ib as-Sakhtiyani and Ibn Sirin—may Alldh have
mercy on them—warned from them. There was even from
amongst them, the one who would not even listen to a person of
innovation, even if he proposed to read a hadith or recite a verse.
He would say to the individual: “No!” The man would ask, ‘Why
not, He would say: “My heart is not in my hands; I fear that
some type of trial will pierce my heart and I won’t be able to
remove it.”

There is nothing equal (and more cherished) than being safe from
fitnah (i.e., innovation, disbelief, hypocrisy, etc). No one should
put themselves in a situation where they can be tried and tested;
especially the one who knows himself to be weak.
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LAk @Yy i) 3
The Status of the Sunnah and Its Relationship
with the Qur'an

Al nd the Sunnah with us are narrations of the Messenger of
11ah(#).° It is the tafsir and clarification of the Qur’4n.'°

® As for the statement [The Sunnah with us ate narrations of the
Messenger of Allsh]: I pose the question: what is the Sunnah? Al-
Imim Ahmad says the Sunnah is narrations of the Messenger of
Allah (#). This means his (#) statements, actions, and tacit
approvals. Our sources from which we derive knowledge are the
Book of Alldh and the Prophetic Sunnah. What is the Sunnah? It
is the narrations of the Messenger of Alldh (#), his statements,
actions, and tacit approvals, which Alldh has obligated upon all of
us to cling firmly to and follow.

10 Al-Imdm Ahmad says, as he clarifies the status of the Sunnah
and its connection with the Qur'4n, [The Sunnah is the Tafsir
and clarification of the Qur'an] as Alldh says in His Noble

ur’an:
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“...and We have also sent down unto you (O Muhammad # the

reminder and the advice (the Qut'dn), that you may explain
clearly to men what is sent down to them.” [An-Nahl: 44]

Also, in another verse, Alldh states:
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“...(and) if you differ in anything amongst yourselves, refer it to
Allsh and His Messenger...” [An-Nisi: 59]
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To return a dispute back to Allah, it is to return it to the Book of
Allah. To return it to the Messenger (#) it is to return it directly
to him in his lifetime, (#) but after his death it is to return to his
Sunnah (#). For indeed the Sunnah is a source for mankind, a
reference. And just like the Qur’dn, the Sunnah can be used as a
proof in issues of ‘Aqidah, legislative rulings, hal4l and harim, and
all other affairs of the Religion, indeed it is a source like the
Qur'an. For this reason, if a question was posed to the early
generation of Muslims pertaining to the ‘Aqidah or anything
other than that, they would respond based on what came to their
mind using either a verse from the Qur’4n or (a narration) from
the Sunnah, not separating between the two. An example of this
will come (later on) from situations involving ‘Umar, Ab{ Bakr,

Ibn ‘Umar, and other Companions ().

(It clarifies the Qur'an]: The Prophetic Sunnah clarifies and gives
detail to that which is general from Qur'4n. It clarifies the
ambiguous, restricts the unrestricted, and specifies that which is
general. The Sunnah offers us details about the Salh, its times, its
description, its frequency, what we should recite, and what we

should say while bowing and prostrating. All of this is found in
the Sunnah. Allh says often in the Qur’an:

{5555 e by

“Establish the Prayer and give the charity.”

The Sunnah clarifies these verses, providing detail. Thus, the
Sunnah gives clarity and detail to that which is general in the
Qur’4n, specifying and restricting that which is not specific, as al-
Imim Ahmad said [The Sunnah is the Tafsir of the Qur’dn, it
clarifies the Qur'an
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There is no analogy in the Sunnah'; examples should not be
placed forth for it.? It is not reached with the mtellect nor
desires,” rather it is emulation and leaving off desires.

I [Thete is no analogy in the Sunnah]: Meaning there is no
analogy in the Religion of Allah. In the presence of a text there is
no analogy, and it is not opposed by any intellect, analogy,
opinion, or anything else. We have no other choice except but to
submit.

As AllAh—The Most High—says:
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“But no, by your Lord, they can have no Faith, until they make
you (O Muhammad #§) judge in all disputes between them, and
find in themselves no resistance against your decisions, and accept
(them) with full submission.” [An-Nisa: 65]

Some people go to extremes concerning the use of analogies, to
the point that this extremity leads them to reject texts, and they
may even say “This text opposes the fundamentals, and this text
opposes the usage of analogy,” falling into extremes in this issue.

With this principle, al-Imdm Ahmad is refuting the likes of these
people, because in certain unique cases analogy is used, but it is, as
they say, like the dead meat that is only eaten during times of
complete necessity. Rather, Sheikh al-Islim Ibn Taymiyyah—may
Allah, The Most High, have mercy on him—mentioned in one of
his small works (entitled) Ma'4rij al-Wusdl in clarifying that the
Messenger (#) explained the Primary and Secondary Affairs of
the Religion: “Based on (research and) examination, there is no
consensus except that we found a text to support it.” Likewise, no
group used (a correct) analogy except that there is a text with the
same meaning, but the people vary in their grasp of the (religious)
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texts. Only a small amount of people understood the text like al-
Imim Ahmad or (even) come close to his understanding. Because
of this, you find many scholars have used analogy correctly, with
the guidance of Allsh. But with a more expansive study of the
Prophetic Sunnah, a text would be found in the Isldmic
Legislation (about the same issue). This is because the Messenger
(#) cdlarified every aspect of the religion, the primary and
secondary affairs, and did not leave anything.

As Allsh—The Most High—said:
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“We have not neglected anything in the Book” [Al-An‘im: 38)

Also Allah’s Statement:
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.. This day, I have petfected your religion for you, completed
My Favor upon you, and have chosen for you Islim as your
religion. ..” [Al-M#'idah:3]

Our Religion is complete, free from deficiencies. Some people
exert great effort using analogies. Their analogy may be correct
and in agreement with the text, but there may be a legislative text
concerning the issue that has not reached them. If the person
(using analogy) were to have known of the text, he would have
left off the usage of analogy, and sufficed himself with seeking
proof from the text. There may come after him, a scholar who
studied the Sunnah from the different books of hadith, for
example Ibn Taymiyyah—may Alldh, The Most High, have
mercy on him—and he finds that a particular consensus amongst
the scholars actually had a text to support it. So although the
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consensus may have been correct and in agreement with the
legislative proofs, only if the text reached them, they would have
used it as a proof, but they did not find it. So there may be
scholars who came after them, who examined their works, such as
Ibn Taymiyyah—may Allsh, The Most High, have mercy on
him—and other than him and found that there are authentic texts
narrated from the Prophet (#) (to support them in their
analogies and consensus). Also, these scholars found that there are
correct analogies, but there are narrations from the Noble

Messenger (#), that they did not have knowledge of.

Hence, al-Imdm Ahmad was very stern in refuting the usage of
analogy. He used to refute many affairs where it was claimed that
there is a consensus. And likewise, he used to refute those who say
that ‘the people have united upon such and such an issue.” He
would respond by saying: “How do you know there is not a
difference of opinion concerning this issue?” Rather, say “I don’t
know of any difference of opinion in such and such an issue, and

don’t say that the Ummah has united upon this issuel”

It is safer to say: “I don’t know any difference of opinion
concerning this issue,” because perhaps there is an opposing
opinion that just has not reached you, or you have not come
across.

12 Al-ImAm Ahmad says: [examples should not be placed forth for

it.] In the presence of a clear text, submit!

As Allsh—The Most High—says:
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“But no, by your Lord, they can have no Fa1th, until they make
you (O Muhammad#§) judge in all disputes between them, and
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find in themselves no resistance against your decisions, and accept
(them) with full submission.” [An-Nisi: 65]

If someone narrates to you an authentic or sound narration, do
not say “By Allah, By Alldh,” and then begin to put forth
examples. Abtt Hurayrah (4) mentioned this same principle, as it
is found in the introduction of Sunan Ibn M4jah. He said: “Al-
Wud{’ is legislated upon anyone who eats that which fire has

touched.” [Introduction of Ibn Mijah, hadith no. (22), Book of Purification
hadith no. (485); at-Tirmidhi, The Book of Purification hadith no. (79), al-
Albani graded it hasan]

So he narrated this hadith that commands the one who eats that
which fire has touched to perform wud{’. At this point one of the
Companions said: “What about boiled water, do I petform wudt’
because of it?”

Abt Hurayrah said:“O son of my brother, if a hadith from the
Messenger of Alldh reaches you do not put forth examples.”

Meaning, it is not upon you except but to submit. This is a key
principle—may All4h bless you.

B3 [It is not reached with the intellect or desires] rather it is only
reached by narrations. If you want the Sunnah and you want
guidance, then it is a must that you study and learn the Religion.
If a prophetic text reaches you, use (sound) intelligence and try to
understand it.

The Prophet (#) said: “Whomsoever Allih wants good for, He
gives him understanding in the Religion.” [Collected by al-Bukhir,
The Book of Knowledge, hadith no. (7I); Muslim, The Book of Charity,
hadith no. (1037)]
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But if you want to speak about Alldh’s Religion without any text
and without any Sunnah, then this is (a form of) speaking about
Allsh without knowledge. Allsh says:
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“Say (O Muhammad #): ‘(But) the things that my Lord has
indeed forbidden are al-Fawahish (great evil sins, every kind of
unlawful sexual intercourse, etc.) whether committed openly or
secretly, sins (of all kinds), unrighteous oppression, joining
partners (in worship) with Allsh for which He has given no
authority, and saying things about Alldh of which you have no
knowledge.” [Al-‘Araf: 33]

Thus, it is imperative that the Muslim restricts himself (to the
texts) in affairs of creed, worship, and halal and harim, except
with text. As for affairs of the duny4, work hard. As the Prophet

(%) said: “You know best concerning your worldly affairs.”
Collected by Muslim, The Book of Virtues, hadith no. (2363
y

The fundamental ruling concerning affairs of Religion is that it is
impermissible except with permission from the Islamic legislation.
So if you entered into the Religion of Allsh with your intellect,
and followed your desires, and spoke concerning Alldh without
knowledge, then certainly this is from the worst sins, and
sometimes it is even greater than shirk (associating partners with
Alldh in worship) as Ibn al-Qayyim stated while explaining the
verse:
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“Say (O Muhammad #): ‘(But) the things that my Lord has
indeed forbidden are al-Faw4hish (great evil sins, every kind of
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unlawful sexual intercourse, etc.) whether committed openly or
secretly, sins (of all kinds), unrighteous oppression, joining
partners (in worship) with Alldh for which He has given no
authority, and saying things about Allsh of which you have no
knowledge.” [Al-‘Arif: 33]

He said: “This verse moves gradually from the lowest to the
highest, so the greatest is to speak about Alldh without
knowledge. This is greater than shirk, because it includes shirk
and other than it. Indeed shirk is not except from the statements
of the people of falsehood and misguidance.”

Therefore, be extremely cautious of being deceived by your
intellect, and so-called intelligence and understanding, leading you
to speak about Alldh’s Religion based on desires. Rather to truly
understand these texts is to do as the Companions and their
Successors did: [it is following and leaving off desires]. Do not
allow one’s intellect or one’s desires to take control over the
religion, rather be one who follows, leaving off desires and

submitting to Allah, The Lord of the all the Worlds.
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The Belief in the Divine Decree, the Good and

Bad of it

From the Binding Sunnah—which if anyone left any part of it
not accepting it and not believing in it, is not from its
people—is the belief in al-Qadar (The Divine Decree)™, the good
and bad of it, attesting to and believing in the prophetic reports

1 Pay very close attention to this point; this paragraph is very
important. Here al-Imim Ahmad is going to describe to us
certain fundamental principles, which whoever leaves them off is
not from Ahl as-Sunnah: he leaves the circle of Sunnah to
innovation. Therefore, pay close attention!

[From the Binding Prophetic Tradition, which if anyone left any
aspect of it]: If anyone leaves all or most of it, then this is a great
trial.

As for the statement [Not accepting it and not believing in it, is
not from its people]: Whoever refuses it and does not believe in
it, he is not from Ahl as-Sunnah. Not being from Ahl as-Sunnah
means to be from the people of innovation and misguidance—
Allah’s refuge is sought. Are you all aware (dear readers) that
innovation is divided into major, minor, shirk and Zhid
(deviation from the straight path ) as well as trials and tests? As
Ibn al-Qayyim mentions: “Innovation detives from disbelief and
(also) leads to it.” Innovation is built upon (following) desires
and misguidance. All4h says:
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“Have you seen him who takes his own lust (vain desires) as his

ildh (god), and Allsh knowing (him as such), left him astray, and
sealed his hearing and his heart, and put a cover on his sight?
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Who then will guide him after Allih? Will you not then
temembet? [Al-Jathiyah: 23)

Thus we seek refuge in Alldh from following desires. For this
reason, the People of the Sunnah named the people of innovation,
“Ahl a-Ahwi” (ie. the people of desires), because they oppose
Allah’s religion and follow their desires. Examples of these people
include: the Khawirij, the Rifidhah, the Mu'tazilah, the
Jahmiyyah, the Murji'ah, the Stfiyyah, the Huldliyyah (the people
who believe in incarnation), the people of wahdatu al-wujid
(pantheism), the people who worship graves and others like them.
All of this innovation and misguidance opposes the Book of
Allah, the Sunnah of the Prophet (#), as well as the fundamental
principles of the Sunnah.

The first thing al-Im4m Ahmad mentioned is [Belief in the
Divine Decree.] The one who does not believe in the Divine
Decree is not from Ahl as-Sunnah; rather he has left off an
essential component of the fundamentals of the Sunnah. Believing
in the divine decree is a pillar of al-Tman. Both the Book of Allah
and the Sunnah of the Messenger (#) point to this fact.

Allah (@\é—) states:
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“...and all things We have recorded with numbers (as a record) in
a Clear Book.” [Y4-Sin: 12]

Every situation that occurs, Alldh has complete knowledge of it
and He (38) recorded it in al-Lahw al-Mahfith (The Preserved
Tablet, The Book of Divine Decrees):
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“Verily, We have created all things with Qadar (Divine
Preordainments of all things before their creation, as written in
the Book of Decrees, al-Lahw al-Mahffith).” [Al-Qamar: 49]

Allah () sent Jibril to Muhammad (#) to affirm the pillars and
fundamentals which the religion is built upon. He asked him
about al-IslAm (al-fmén, and al-Thsin), so the Prophet () said to
him: “Al-Islim is to declare that none has the right to be
worshipped in truth except Allsh, and that Muhammad is the
Messenger of Allah, to establish the prayer, to give charity, to fast
the month of Ramadan, to petform Hajj to the Holy House.” He
then said, ‘What is al-Iman? The Prophet (%) said: ‘to believe in
Allah, His Angels, His Books, His Messengers, and to Believe in
the Divine Dectee, the good and bad of it is from Allsh (8.

[Collected by al-Bukhéri, The Book of Faith, hadith no. (50); Muslim, The
Book of Faith, hadith no. (08)]

Also, in many verses, five pillars of al-Tmén are mentioned as well,
other than the Divine Decree, but it (ie., the Divine Decree) is
mentioned in other verses as has proceeded.
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“The Messenger (Muhammad) believes in what has been sent
down to him from his Lord, and (so do) the believers. Each one
believes in Alldh, His Angels, His Books, and His Messengers.
They say, ‘We make no distinction between one another of His
Messengers’ - and they say, ‘We hear, and we obey. (We seek)

Your Forgiveness, our Lord, and to You is the return (of all).””
[Al-Bagarah: 285]

Sometimes the Divine Decree is mentioned in separate
independent texts, and these fundamentals are also mentioned in
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one context, but all of them are indicated by the Book of Alldh
and the Sunnah of the Messenger (#) as found in the hadith of
Jibril, the hadith of ‘Abdulldh bin Mas‘td, and if Allih wills, we
will mention other proofs dealing with the Divine Decree at
another point.

Thus [Believing in the Divine Decree, the good and bad of it] is
from the foundations of the Sunnah which if anyone leaves any
aspect of it, he has removed himself from Ahl As-Sunnah.
Therefore, it is absolutely binding upon the believer to have firm
faith and belief that the Divine Decree in its totality, the good
and bad is from Alldh. Sheikh al-Islim Ibn Taymiyyah—may
Allah, The Most High, have mercy on him—has discussed the
topic of al-Qadar in his work al-‘Aqidatu al-Wisitiyyah and other
works, and mentioned that it is of different levels.

The First Level: (To Believe that) Alldh’s Knowledge
encompasses everything, and that Allsh knew completely about all
of the affairs in His creation, great and small; for indeed Allah’s

knowledge is not preceded by ignorance.

Then Allah recorded that in a protected book. The Messenger of
Allah (#) said: “Allsh decreed the details of everything before he

created the heavens and the earth by fifty thousand years.”
[Collected by Muslim, The Book of al-Qadar, hadith no. (2653)]

And the Messenger (#) said: “The First thing Allsh created was
the pen. Then He said to it: “‘Write!’ It said: ‘What shall I write?’
Allah ¥ said: ‘that which is and will be until the establishing of
the Hour.”” [Collected by Abti Dawiid, The Book of Sunnah, hadith no.
(4700); at-Tirmidhi, The Book of al-Qadar, hadith no. (2I55); al-Albani
graded it to be authentic, and collected it in his as-Silsilah as-Sahthah, hadith
no. (133)]
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Allah wrote down all information—which He knew with His vast
all encompassing knowledge—in al-Lahw al-Mahfich. As Alldh
says in the Qur’an:
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“And with Him are the keys of the Ghayb (all that is hidden),
none knows them but He. And He knows whatever there is in (or
on) the earth and in the sea; not a leaf falls, but he knows it.
Thete is not a grain in the darkness of the earth nor anything
fresh or dty, but is written in a Clear Record.” [Al-An‘im: 59]
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“O my son! If it be (anything) equal to the weight of a grain of
mustard seed, and though it be in a rock, or in the heavens or in
the earth, Alldh will bring it forth. Verily, Allsh is Subtle (in
bringing out that grain), Well Aware (of its place). [Lugmin: 16]

Allah has knowledge of all things; everything was written down in
al-Lahw al-Mahfdrth.

Second Level: To believe in Alldh’s all encompassing Will for
everything that He desires to be. Also to believe in His Ability
with which He creates everything. There is nothing in existence or
nonexistence, whether in the past or future, big or small,
statement or action, movement or stillness, except that it occurs
all by the Will of Alldh; and it does not exist except that Allsh
created it, bringing it to be with His Will, and His Ability with
which He is able to do all things.
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With this, Alldh sent Messengers and Books, holding the slaves
responsible, commanding and prohibiting them, making them
accountable for their intentions, beliefs, and acts of worship. As
for the obedient one, he is obedient out of a choice and desire to
be obedient, and that does not oppose the Will and Ability of
Allah (38) in the least. Whosoever is obedient and treads the path
of the Noble Messengers (pu ; 841 ), his reward is Paradise.
Likewise, whosoever disobeys the Messengers (a5 Hal &)
opposing and belying them, certainly he will be held accountable
and recompensed according to his level of transgression. If his
opposition reaches the level of disbelief, then he will remain in
the Hell-Fire forever. If his opposition is in the form of major
sins, other than disbelief, then he is under the Will of Allah; if He
(88) wills He (&) will pardon him, and if He (3%8) wills He will
punish him.

The point of reference: Believing in the Divine Decree, the good
and bad of it, does not oppose the establishment of carrying out
the Islimic Legislation: “Petform deeds, for it will be made easy
for everyone to do what they were created for.”

Some of the people asked the Messenger (#) about doing deeds
and whether the deeds you perform are based on that which is
written by the pen and decreed by Alldh, or is it different from
that. They said: ““O Allah’s Messenger (#§)! Shall we not depend
upon what has been written for us and give up deeds?” He said,
‘Petform deeds, for everybody will find easy to do such deeds as
will lead him to (his destined place for) which he has been
created.” [Collected by al-Bukhéri, The Book of Tafsir, hadith no. (4949);
Muslim, The Book of al-Qadar, hadith no. (2648), and the aforementioned

wording is mentioned in Muslim’s collection]

As for the people of happiness, it will be made easy for them to
do the actions of the people of joy, (gladness, and cheerfulness).
Likewise, the people of misery will do the actions of the people of

Py 1
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that have been narrated about it'. It is not to be asked why or
how?, rather it is only believing and affirming them.

sadness and wretchedness. As for the statement of the Messenger
(#): “Perform deeds,” this means to work based on the Islamic
Legislation, according to that which the Messengers (p3 5 i5a %)
came with, obeying them (in their commands).

That is because Alldh gave you all the ability to choose along with
an intellect by which you distinguish between truth and
falsehood, guidance and deviance, obedience and defiance. Thus,
Allah will hold you accountable for that which He has bestowed
upon you: devices which you were given that distinguish you from
animals and inanimate objects. Because of this you will be
questioned and held responsible in front of Allih—The Blessed,
The Most High. All of this leading to either a reward or a

punishment: honor or debasement and humiliation.

15 [attesting to and believing in the prophetic reports that have
been natrated about it.] meaning: to the Divine Decree. From
these narrations are those which we mentioned such as the hadith
of Jibril, “To believe in the Divine Decree, the good and bad of
it.” This relates to the general Divine Decree, which refers back to
Allah’s all encompassing knowledge, and it coincides with that
which Alldh wrote in al-Lahw al-Mahfith.

As for the hadith of Ibn Mas‘Qd, it refers to the Life Decree, that
which has been decreed about a person’s life. As it is mentioned
in the hadith narrated by Ibn Mas'td () that the Messenger,
“The Truthful and The Believed,” (#) said: “Each one of you is
collected in the womb of his mother for forty days, and then
tutns into a clot for an equal period (of forty days) and turns into
a piece of flesh for a similar period (of forty days) and then Alldh
sends an angel and orders him to write four things, ie., his
provision, his age, his actions, and whether he will be of the
wretched or the blessed (in the Hereafter).” [Collected by al-Bukhar,



B2 gyl 2o

The Book of al-Qadar, hadith no. (6594); Muslim, The Book of al-Qadar,
hadith no. (2643)]

This is called the Life Decree. Also there is the Yearly decree, and
that is Laylaru al-Qadar. As Allah says:
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“We sent it (this Qur’4n) down on a blessed night (i.e., the Night
of al-Qadar). Verily, We are ever warning (mankind that Our
torment will reach those who disbelieve in Our Oneness of
Lordship and in Our Oneness of worship). Therein (that night)
is decreed every matter of ordainments.” [Ad-Dukhan:3-4]

In this night, Alldh writes down that which will occur to the
slaves from righteous and evil deeds, trials and tribulations, and
other matters similar to this. This is called Yearly Decree which
Allsh decrees in this night.

In addition to these previous types of Divine Decree, there is the
daily decree, and it refers to what the slaves do daily and what the
Angels write about them day by day.

1¢ [believing in] meaning: the texts. It is not to be asked “why did
Allah do this or that, and why did All4h decree this and why did
He command with this and prohibit this.” Likewise, [It is not to
be asked, why or how] Rather it is only upon us to believe and
submit, and feel at ease with the decree, because it may be the case
that these questions derive from opposing Alldh (J@é} His Divine
Decree, His Legislation, and His command and prohibition. So it
is not upon you except but to submit, especially with this matter

of the Divine Decree. Because it is as they say: “the Secret of
AllAh—The Blessed, The Most High.” That which you know of
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it, praise Allih; and that which you have no knowledge about, it is

incumbent upon you to submit.

[It is not to be asked why or how, tather it is only believing and
affirming them]: This is obligatory upon every Muslim, and it is
from the prerequisites of the Declaration of Faith, “No deity
deserves to be worshipped in truth except Allih, and that
Muhammad is the Messenger of Allh,” this entails that you have
surrendered to Alldh, in that which He commands with,
prohibits, legislates, and also in that which He decrees upon you,
whether good or bad.
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Submitting to the Prophetic Narrations
and Believing in Them

a\njl whoever does not know the explanation of a particular
hadith, or whose intellect does not allow him to
derstand it, then it is sufficient for him to simply
submit and believe, because the matter has been perfected for
him'”; such as the hadith of “as-Sadiq al-Masdfiq [The Truthful,
The Believed]” (Describing the Divine Decree), and other
prophetic narrations that deal with the Divine Decree.

35D F R

7 [And whoever does not know the explanation of a particular
hadith, or whose intellect does not allow him to understand it,
then it is sufficient for him to simply submit and believe, because
the matter has been perfected for him]
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“...Allsh burdens not a person beyond his scope...”
[Al-Baqarah: 286]

There may be certain texts that one may not understand, about
which he may ask “(what is the) wisdom and goal of them” and
“what is the secret behind them?” But it is incumbent upon you
to affirm and believe them, because this is from the prerequisites
of true faith: “I believe in the unseen, I believe that Muhammad is
true, that the Qur'an is true, and that which Muhammad came
with is truth, and that he does not speak from his own desires.”
So that which you have knowledge of, then certainly the praise
belongs to Alldh alone, and that which you do not have
knowledge of, leave it to the one who knows and you have been

sufficed.
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Questions from the Class
I. Question: Some of our Salaf Brothers sit with the people
who follow their desires, (What is your advice to them)?
Response: I will mention some examples for you. The likes of
this happened to Ibn Agjil, al-Bayhaqj, al-Harawi, and many
others throughout Isldmic History. Many people throughout
history were enticed by the knowledge they have, so they sat
with the people of innovation and desires, thus they became
lost in (deviation). In this are many lessons and admonitions.
This occurred to people that once followed the way of the
Salaf, but because they sat with the people of innovation,
mixed with them, and read the books of the people of
falsehood, they deviated and became lost. So my advice for
these individuals is to benefit from their brothers, and before
that to benefit from the great Manhaj which encourages you
to be safe from all deviance and misguidance, and protected
from all evil. By Allah, nothing is equal to being safe from

misguidance and trials.

2. Question: It is known that differing in secondary affairs
of the religion, with certain conditions, is permissible. So
what are the conditions that make differing in ‘Aqidah
allowable? '

Response: By Alldh, I do not see anything that makes
differing in ‘Aqidah permissible. As for what relates to the
Companions—from what some people ascribe to them as
differing in affairs of ‘Aqidab—then indeed they did not
differ in the least. With the will of Allsh this issue will be
discussed more in our study of this work, Ustil as-Sunnah.

3. Question: If the Companions agree on a particular issue,
is it permissible for someone to come after them and
mtroduce a new statement?
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Response: Whoever does such a thing is at risk of a serious
threat and puts himself in great danger.
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“And whoever contradicts and opposes the Messenger after

the right path has been shown cleatly to him, and follows

other than the believers’ way. We shall keep him in the path

he has chosen, and burn him in Hell—what an evil
destination!” [An-Nisa:115]

The Companions agree on a particular issue and you come
with a new statement?! This person’s opinion is not in
agreement with the consensus of the Companions, rather it is
in clear opposition to the Book of Alldh, the Sunnah, and
(the way of) the believers. This person is following other than
the way of the believers, therefore it is not permissible.

4. Question: I work in one of the companies and some or all
of my co-workers are from deviant groups, so what is your
advice for me in being cautious of sitting with them?
Response: Search for another job; if you find from amongst
them those who accept your call to the truth, then all praise
belongs to Allah alone, but if not then search for another
field of work.

5. Question: Please elaborate on the hadith of Ibn Mas‘td:
“Each one of you is collected in the womb of his mother for
forty days, and then turns into a clot for an equal period (of
forty days)...” [Ibid]

Response: If a man has intercourse with his wife, and releases
semen into her womb, there is a period of forty days that it
remains as nutfah (ie., a seed resulting from male and female
liquids, with the permission of Alldh). Then Allsh—The
Blessed, The Most High—moves it to another stage of
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development where it becomes a blood clot, and then he
moves it to another stage for forty days, where it is a morsel

of flesh. So there are various stages. As Alldh says:
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“While He has created you in (different) stages.” [Nuh:14]

However, this hadith may confuse the deviant group, al-
Qadariyyah, because of the fact that Alldh knows whether the
slave will be from the happy or the miserable while the person
is in his mother's womb. This is from their absolute
misguidance. Because indeed AllAh—The Blessed, The Most
High—knew this in His all encompassing knowledge, and
recorded it in al-Lahw al-Mahfiith. Then this which was
written agrees with AllAh’s Knowledge and that which is
recorded in the Book of Divine Decrees. These people were
influenced by their desires and intellects; otherwise this issue
was clear and basic with the pious predecessors. And we hope
the questioner is not influenced by the thoughts of these

people.
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Believing that Alldh will be seen (in the

Hereafter)
and such as the narrations which affirm that Allah will be
seen in the Hereafter’®, all of them, even if they may find it

18 [And such as the narrations which affirm that Allsh will be seen
in the Hereafter]: It is mandatory upon the slave to have firm
belief that the believers will see Alldh in the Hereafter. However,
the deviant group, the Mu'tazilah, rejected that Allsh will be seen
in the Hereafter based on false doubts, but Ahl as-Sunnah refuted
them using proofs and evidences from the Book of Allah and the
Prophetic Sunnah.

From the scholars who refuted the Mu'tazilah is al-ImAm Ibn al-
Qayyim using seven verses from the Book of Alldh as proof. A
person may not realize how some of the verses can be used as
proof, but if one ponders they would find that he was correct in
using these verses as sound proof indicating that the believers will
see Allsh in the hereafter. From these verses is the statement of

Allah(¥):
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“...And fear Alldh, and know that you are to meet Him (in the
Hereafter), and give glad tidings to the believers.” [Al-Baqarah: 223]

Ibn al-Qayyim said (while explaining this verse) that (an acrual)
meeting does not take place except if both parties see one another;
this is understood from the Arabic language itself. He also
mentioned that the verses which those who deny that Alldh will
be seen hold on to in order to reject the fact that Alldh will be
seen by the believers in the hereafter, such as the statement of

Allah:

P9
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“No vision can grasp Him, but His Grasp is over all vision. He is
the Most Subtle and Courteous, Well Acquainted with all
things.” [Al-An‘am: 103]

Sheikh al-Islim Ibn Taymiyyah—may Alldh, The Most High,
have mercy on him—mentioned (about this notion of the
Mu'tazilah) that Allsh does not praise Himself by simply
negating certain characteristics; rather He praises Himself by
negating certain characteristics and affirming others. And he
mentioned a number of examples to express this point. For
example, the statement of Allah:

sraNtiEs, 32y ¥

“...No vision can grasp Him...” in this verse is an affirmation
that Allah will (in fact) be seen in the hereafter, because he did
not negate that He will be seen, rather He negated that sight can
grasp and encompass Him; indeed All4h is not encompassed by
anything. You see the sun and you see sky, and there are many
things you may see, but your vision does not encompass these
things, even though you may be able to see them in general.

Likewise, the statement of Allah to Misi (¥):

LN
“...you will not see me...” [Al-Araf: 143]
Miisa (#) sought from his Lord that he may see Him. If this was
something that was impermissible or impossible, Miisi (#) would
not have asked for such a thing. So Alldh said to him,

P /C
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“...you will not see me,” meaning at this current time. He did
not say ‘You cannot possibly see Me.’
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“...s0 when his Lord appeared to the mountain, He made it
collapse to dust...” [Al-A'raf: 143]

But Miisi (#) is not able to endure the reality of seeing Alldh in
this life, and likewise the physical structure of the human being,
in this life, is unable to endure seeing Allih—The Blessed, The
Most High. How would the human be able to see Allah in this
life, when there comes in the authentic hadith: “His (Allah’s) veil
is light, if He withdraws it (the veil), the splendor of His Face

would consume His creation so far as His sight reaches.”
[Collected by Muslim, The Book of Faith, hadith no. (179)]

The physical make up of the human being makes it impossible to
withstand seeing Alldh (&;) in this life. If the mountains turn to
dust from the majestic appearance of Alldh, how can a human
possibly endure seeing Alldh? But when AllsAh—The Glorious,
The Majestic—resurrects His slaves and enters them into
paradise, they enter with a (physical) composition that is prepared

to see Alldh (¥&).

From the verses which are used as proof is the statement of Allah:
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“For those who have done good is the best (reward, i.e. Paradise)

and even more.” [Yanus: 26]

The Noble Prophet Muhammad (#) clarified the meaning of
Allah’s statement “and even more”, saying that it refers to seeing
Allah in the Hereafter, as it comes in the hadith narrated by
Suhayb («#) found in Sahth Muslim [The Book of Faith, hadith
no. (181)]. Likewise many Companions explained that the best
reward is Paradise, “and even more” means to see Alldh (¥&), and
it is better than Paradise. Allsh will say to His slaves after
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difficult to fathom or consider it repugnant to the ears”, but it is
only upon you to have absolute faith in them®, not rejecting one

entering them into paradise: “Do you want me to give you
anything else?” They will say “What can we possibly desire, our
faces are glistening, You have entered us into paradise, and You
have given us again and again, so at that point their Lord will
appeat to them. So they will not enjoy or find any blessing better
than seeing Allah, The Blessed, The Most High.”

The prophetic narrations (about this topic) have reached to about
thirty narrations confirming that the believers will see Allah in the
Hereafter. From amongst these ahidith is that which is narrated
by Jarir and likewise that which is narrated by Abt Hurayrah.
The Prophet (#) states: “You will see your Lord on the Day of
Resurrection as you see this (full moon) and you will have no

C]Jfﬁculty in seeing Him.” [Collected by al-Bukhiri, The Book of Tawhid,
hadith no. (7437)]

There are various natrations, many of them collected by al-
Bukhéri and Muslim as well. This is that which pertains to seeing
Allsh in the Hereafter.

© [Even if they may find it difficult to fathom or consider it
repugnant to the ears]: Meaning the ears of the people who
follow falsehood. As for the people of truth, they accept these

narrations with a welcoming heart.

2 When the fitnah (trials, doubtful matters) appeared and people
began to deny that Alldh will be seen in the Hereafter, people
began to stir up confusion, mentioning that these narrations were
repugnant. Does anyone of you (dear readers) become confused
from the hadith of Ab& Hurayrah about seeing Alldh, or the
verses (about this topic)?! None of you become confused and not
one of you is disturbed by hearing these prophetic narrations. But
the people of falsehood are disturbed. Therefore, they are the

ones who mention this type of speech.
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letter from any of these narrations, or other than them that have
been reported by the reliable narrators.?!

35D R

21 [Not rejecting one letter from any hadith that the reliable
reporters have narrated.] This is because the Messenger of Allih
(#8) does not speak from his own desires; he only says that which
is true. When ‘Abdulldh bin ‘Amr said to the Prophet (#) that
the people say “Do not write (down the prophetic narrations).”
The Prophet (#) said: “Write! By the One in Whose Hand is my

soul, nothing comes from me except the truth” [Musnad Ahmad,
verification of Ahmad Shakir, from the narrations of ‘Abdullah bin ‘Amr bin
al-‘As, hadith no. (6510, 6802), Ahmad Shékir graded its chain to be

authentic]

{O&EENRNOENE 320
“Nor does he speak of (his own) desire. It is only a Revelation
revealed.” [An-Najm: 3-4]
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Leaving off Debating and Argumentation

in the Religion
From the Foundations of the Sunnah: not to debate or argue
with anyone, and not (even) to fearn argumentation, because
indeed disputing about the Divine Decree, Seeing Alldh, The
Qur'an, and other than that from the aspects of the creed, is
disliked and prohibited””. And anyone who takes on such
behavior, even if he is right in his argumentation, is not from the
People of the Sunnah® until he leaves off debating and submits to
the narrations and believes in them?.

2 Al-Imim Ahmad is advising with leaving off argumentation
because: [Indeed disputing about the Divine Decree, seeing Allah,
The Qur’4n, and other than that from the aspects of ‘Aqidah, is
hated and prohibited].

Many narrations have come prohibiting argumentation and
debating. The Messenger (#) came out one day and the people
were disputing about the Divine Decree, so he became very angry
as if a seed of pomegranate was glaring in his face. Then he (#£)
said: “Do you want to put the Book of Allsh one part against

another?” [Collected by Ibn Majah, The Introduction, hadith no. (85), al-
albani graded it to be Hasan Sahih]

The Prophet (#) made a very serious refutation of this act, which
indicates that debating about the Divine Decree is impermissible
and the same applies to the other aspects of the Islimic ‘Aqidah.

% [Even if he is right in his argumentation, he is not from the
People of the Sunnah, until he leaves off debating]. Al-Imim
Ahmad was very stern towards debating. Whosoever says that he
has no means of arriving at the Sunnah except with
argumentation, he is in plain error. However, this statement of al-
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ImAm Ahmad is not to be taken in an absolute manner, because
Allah has made it permissible for us to debate in a way which is
best. If all the conditions are present, and the one engaging in
argumentation wants the truth, not to defeat (you) or to be
stubborn, then you should clarify things to him in the best of
manners. But if he is leaning toward anger, altercation, and
arrogance, you should leave him (alone and not debate with him).

Some people from the Khawirij used to come to ash-Sheikh
(‘Abdul-‘Aziz bin ‘Abdullah) Ibn B4z so that he would debate
them, but he did not debate or argue with them. Likewise was the

case of the Shi‘ah (Rafidhah), he would not debate or argue with
any of them.

% Lastly, al-Imdm Ahmad mentioned here [until he leaves off
debating and submits and believes in the narrations] This is what
is obligatory: to believe in the narrations, to convey them to
mankind, while explaining and clarifying their meanings if they
are difficult for the people to understand. (However), if you see
someone debating in a manner that is best, while seeking benefit,
then you should clarify matters to him. If he has a doubt, then
remove it, but with gentleness, wisdom, and fair-preaching. But if
he merely wants to argue, do not debate with him, because he
does not want the truth and the debate will not arrive at any
result.
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The Qur'dn is the Speech of Alldh, and it

is Not Created
he Qur'an is the Uncreated Speech of Allih* and no one

should be too weak to declare it to be uncreated. For indeed

25 This issue, of claiming that the Qur’4n is created, as you all are
aware, is very serious. A great trial occurred for Ahl as-Sunnah
due to this issue, and at the head of (those who sustained great
difficulty and tribulations was) al-Imim Ahmad. During this trial,
people were imprisoned, tortured, and killed. All of this was done
by the Jahmiyyah and the Mu'tazilah during the time of al-
Ma'miin, al-Mu'tasim, and al-Wathiq, during three different
leaderships from the Abbasid Dynasty. The Islimic Ummah was
put through a great trial by way of the Jahmiyyah, the Mu'tazilah,
and the other people of misguidance and deviation, where they
gained power over Ahl as-Sunnah, but in the end Allih decreed
that the good end would be for His pious servants. Al-Imim
Ahmad  exerted immense patience, persevering  upon
imprisonment, torture, and severe burdens that even the
mountains would not be able to bear. So Allsh raised his level and
his status, eventually becoming the Imim of Ahl as-Sunnah in
truth., There is no one who raises their head for the Sunnah and
the banner of the Sunnah except that he is honored to be
connected with this great Imdm. All4h honored al-Islim with Abd
Bakr () on the Day of the Riddah (apostasy), and with Ahmad
on the Day of the Mihnah (The Trial), as some of the pious
predecessors mentioned. May All4h show him mercy and give him
the best reward.

The Book of Allah and the Sunnah indicate that the Qur’an is the
Speech of Alldh, which Allih—The Glorious, The Most High—
spoke with. Then Allah revealed it to Jibril who conveyed it to
Muhammad (). Allsh speaks when and if He wills. From His
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speech is that which would not be exhausted by the seas, as Alldh
says:
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“Say (O Muhammad # to mankind): If the sea were ink for
(writing) the Words of my Lord, surely, the sea would be
exhausted before the Words of my Lord would be finished, even
if we brought (another sea) like it for its aid.”’ [Al-Kahf: 109]

From Alldh’s Speech are the Books that were sent down for the
rectification and guidance of mankind, to save them from
misguidance and for other aims and goals that only Allsh ()
knows. This is from the mercy, wisdom, and requisites of Allah’s
Lordship that He sends down revelation to His Messengers ()
for the rectification of people’s lives, allowing them to become
qualified to enter Paradise, by acting by the revelation, thus
earning them Alldh's pleasure—The Lord of all things.
Whosoever opposes these Divine Books, which Alldh has sent
down, while stubbornly rejecting (the truth), the proof will be
established against him, thus earning him the recompense of the
disbelievers and the arrogant ones; his abode will be the Hell-Fire
forever, as AllAh mentioned.

[The Qut’4n is the uncreated Speech of Allsh] which Alldh spoke
with—The Mighty, The Majestic—and the Books which Allsh
sent down are likewise the Speech of Allah, He revealed them to
His slaves. Alldh spoke directly to Misi, and likewise
Muhammad (#) on the Night Journey. Alldh will call out on the
Day of Judgment, “Where are these so-called partners of mine?”
Likewise, Allah he says in the Qur'an:

{ w5 SN
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“And when your Lord Called out to Miisd” [Ash-Shuaré: 10]

“Calling out” does not occur except with letters and a voice that
is befitting to Alldh, not resembling the voice, nor the letters, or
speech of the creation in the least. So Allih speaks, and speaking
is a characteristic of completeness. Neither objects nor animals
speak, and they are less than the human beings who are capable of
speaking. Allsh (&) honored the human being and completed
him. From this completeness is that human beings have the ability
to speak and communicate. This is a characteristic that
distinguishes the human being from all other creatures. So it is
AllAh who gave human beings, the angels, and the jinn, who
possess an intellect, this ability to speak, which is a characteristic
of completeness and perfection. Allsh is complete, and He grants
from His completeness to whomsoever He wills from His slaves
and creation. Knowledge and ability are also characteristics of
completeness. Therefore whoever removes from Alldh the
characteristics of speech, knowledge, and ability, then he is

belittling Alldh in an immense way. When one of the disbelievers
of Quraysh said:

£ A5
“This is nothing but the word of a human being.”
[Al-Muddathir: 25]

AllAh—The Most High—said:

(®£aly

“I will cast him into the Hell-Fire” [Al-Muddathir:26]
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“Verily he thought and plotted. So let him be cursed: how he
plotted! And once more let him be cursed: how he plotted! Then
he thought. Then he frowned and he looked in a bad tempered
way: then he turned back, and was proud. Then he said: ‘this is
nothing but magic from that of old, This is nothing but the word

of a human being!’ I will cast him into Hell-Fite.”
[Al-Muddathir:18-26]

The statement of mankind is created, so Allih threatened him
with a severe punishment. This is slandering the Qur'an, saying
that it is magic or that it is the statement of a man. This is
lowering and demeaning the Qur’4n, which is the Speech of Allh,
sent for the guidance of mankind, and it is not created. As for the
Mu'tazilah, the Jahmiyyah, the BAtiniyyah, the Réfidhah Shi‘ah,
the Khawirij, and all deviant groups, they differ concerning the
Speech of Alldh, all eventually arriving at the belief that Alldh
does not speak. Even the Ashi‘irah were influenced by the
Mu'tazilah. The first generation of ‘Ashd‘irah used to say “Speech
is a characteristic that exists with Allah, but the Qur’dn is not
actual speech, but rather a narration of His speech. It is not
words, letters, or a voice, Alldh did not (actually) speak. This
Qur’4n is not His speech!”

We ask Allah for safety and protection (from falling into such
deviation). But sadly, from the later generation of ‘Asha‘irah are
those who blatantly say that the Qur'an is created.

The Qur’an is the uncreated speech of Alldh, and the same for all
of Allah’s speech, it is uncreated. These people when they began
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Allah’s Speech is from Him, not separate from Him; and nothing
of Allah’s Attributes or His Speech is created®. Also, be cautious

this fitnah, saying: “The Speech of Allah, Alldh created it without
a place,” and they say “It is the Speech of Allah, but it is as you
say ‘the She-Camel of Allah.” They say, “The She-Camel of Alldh
and the House of Alldh, are examples of created things being
attached to the creator.” All of these are lies to confuse and

misguide the people.

Al-Imim Ahmad mentioned [It is not created.] (I pose the
question): Why is it not sufficient to simply say the Qur'an is the
Speech of Alldh? (The answer) is because the Jahmiyyah and
Mu'tazilah deny that the Qur'an is the speech of Allah, but they
say “The Speech of Allah, while they intend that it is created
similar to how we say “The She-Camel of Allsh, and the House of
AllAh.” The She-Camel of Alldh and the House of Allah are all
created things, is that not so? They make such a statement, but
they intend only to play games, saying “It is the speech of Allah,
but it is created.” Rather say “The Speech of Alldh, and it is nor

created!”

But if you (were to) say, “The Speech of Allsh” and then
remained silent, and did not say it is not created, the Mu'tazilah
and the Jahmiyyah will agree with you (in your statement, if you
do not add “it is not created”)! They will say to you “The Speech
of Allah,” but if you leave it blank they will add or say that it is
created. Rather you should fill in the blank and say it is not

created.

% [And no one should be too weak to declare that the Qut’an is
uncreated. For indeed Alldh’s Speech is from Him, not separate
from Him; and nothing of Allih’s Attributes or His Speech is
created] Meaning: the Speech of Allsh is a characteristic of
Allsh—The Mighty, The Majestic—but Allah speaks when and
if He wills. The statement of al-Im4m Ahmad [For indeed Allsh’s
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of debating with anyone who has innovated concerning this
affair”or anyone who says his recitation is created or other than

Speech is not separate from Him] is a refutation against the
Mu'tazilah who said Allih created “His Speech” without a place.
Rather Alldh’s Speech, Ability, and Will are all from His innate
and essential characteristics; and these qualities are from His
absolute completeness. Just like Alldh creares whenever He wills,

He speaks whenever He wills. As Allsh—The Most High—said:

-~ y) ~ z2or o % o R
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“Verily, His Command, when He intends a thing, is only that
He says to it, “Be” and it is” [Y4 Sin: 82]

Hence the characteristic of speech is an innate characteristic, but

Allah speaks, reveals, provides, and creates with His Speech.

{ W &5&s SHiENea ity
“Verily, His Command, when He intends a thing, is only that
He says to it, “Be” and it is” [Y4 Sin: 82]

As for the statement of al-Imidm Ahmad [not separate from Him]
this means that Allih’s (&) Speech is an innate quality. As for
the Qur'an, it is heard and Alldh’s speech is heard as well. Is this
understood? [not separate from Him]: What does al-Imim
Ahmad intend by this?> The intent behind this statement is that
speech is an innate characteristic of Allih, and this is a direct
refutation of the Mu'tazilah who said that AlldAh created this

speech without a place.

27 [And nothing of Alldh’s Attributes or His Speech is created; be
cautious of debating with anyone who has innovated concerning
this affair]: Notice how al-Imidm Ahmad is placing emphasis on
this issue. But when he (i.e., al-Im4m Ahmad) needed to debate he
debated. For example he debated Ibn Abi Du’dd, and other than

724
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this. And whoever hesitates in this matter and says“ I don’t know
whether it is created or not created®, it is just the Speech of
Allah,” this person has fallen into innovation?, and he is just like

him, when it was a necessity, and the person was seeking da‘wah
and the truth.

2 [Or anyone who says his recitation is created or other than this.
And whoever hesitates in this matter and says ‘T don’t know
whether it is created ot not created’] Here when the fitnah of the
statement that the Qur'An is created came and Ahl As-Sunnah
separated from the Jahmiyyah, the Mu'tazilah, and other than
them, there came about those who ascribed to thé Sunnah and
said “The Qur’4n is the Speech of Allh, and my utterance of the
Qur'an is created.” So Imim Ahmad refuted them. (That is)
because if you say: “My utterance of the Qur'4n is created,” the
word ‘utterance’ can potentially refer to that which is uttered,
meaning the Qur'an itself, and it is possible that it can mean
words which the speaker is speaking with and uttering.

So when it was the case that this phrase can possibly contain
falsehood, it could be exploited by the Jahmiyyah, the Mu'tazilah,
and other than them from those that say the Qur'dn is created.
They could exploit it in order to misguide the people. (So a
person may say): “My recitation (or utterance) of the Qur'an is
created,” and he may intend the acrual speech which is being
uttered. Al-ImAm Ahmad said, [whoever says ‘my recitation of the
Qur’4n is created’ is an innovator.]

» [And whoever hesitates in this matter and says T don’t know
whether it is created or not created, it is just the Speech of Allsh,’
this person has fallen into innovation]: When you say Allah’s
Speech is not created, do not say “My recitation of the Qur'an is
created”, because it is a means which the people of falsehood use
to eventually arrive at the statement that the Qur'dn is created.
Likewise, do not hesitate to say that the Qur'dn is uncreated.



Rather be firm that the Qur'dn is the uncreated speech of Allah:
this is what is affirmed by the Qur’4n, the Sunnah, as well as the
Companions and the Pious Predecessors.

If a man has hesitancy or reluctantly to say that the Qur'an is the
uncreated speech of Alldh, then there is doubt concerning his
affair; for indeed, this is innovation and from the ways of the
Jahmiyyah. When this fitnah appeared and its severity intensified,
these innovated wordings came along. There were those who
hesitated to take the stance that the Qur’4n is not created, but it is
a must that we clearly state that the Qur’an is the Speech of All4h,
and it is not created, and that is the end of it. We do not say our
utterance or recitation of the Qur'n is created and we do not
hesitate in this matter. None of this is permissible.

[And whoever hesitates in this matter and says I don’t know
whether it is created or not created’]. Mash4 Allah, this type of
person is trying to appear as if he is pious. And this was stated by
a number of people as well, but al-Imdm Ahmad and others from
Ahl as-Sunnah exposed and criticized the likes of these
individuals, and declared them to be innovators. From amongst
them were Ya‘qib bin Shaybah who was from the scholars of
hadith. When he hesitated and said “I don’t know (if the Qur’an
is) created or uncreated” al-Imim Ahmad said that he was “a
misguided innovator.” The Caliph at that time sought al-Imim
Ahmad’s advice to give the position of Judge to Ya'qfib bin
Shaybah, perhaps it was the top judge, but Ahmad said: “No, for
indeed he is misguided.”

Perhaps you are amazed from this. By Alldh, Ahmad preferred to
employ a Jew or Christian over the people of innovation because
of their absolute danger, in that they cause mischief, spread
corruption, and dissension in the society from within. Has anyone
caused more harm to the Muslims than the people of innovation?
Has anyone caused the Muslims to be in a state of humiliation,
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the one who says “It (the Qur'4n) is created.” But rather The
Qur’an is the Uncreated Speech of Allah.*

(B 5D R

under the feet of the Christians and the Jews, except the people of
innovation? Every trial and tribulation that has inflicted this
Ummah is because of the people of innovation. Even Ibn
Taymiyyah—may Allsh, The Most High, have mercy on him—
mentioned that when the Ummayyad Dynasty fell into innovation
and its leader Marwan al-HimAr adopted the beliefs of al-Ja'd, he
was a cause of the fall of that nation. And innovation (during
those times) does not equal the innovation that we see in our
times at all!

3 [So he has fallen into innovation and he is just like the one who
says ‘It (the Qur'sn) is created.’ But rather The Qur’dn is the
Uncreated Speech of Allsh]: So whoever hesitates (and does not
take a clear stance), or whoever says his recitation or utterance of
the Qur’an is created, he is from this type of people (who say the
Qur'an is created), holding onto their tails and following their
footsteps in this matter.
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The Belief that Allah will be seen in the

Hereafter
To believe that Allsh will be seen on the Day of Judgment, as
it has been narrated from the Prophet Muhammad (%) in
authentic prophetic narrations®. Also, to believe that the Prophet
saw his Lord, for indeed it has been authentically narrated by
Qatidah from ‘Tkrimah, who reported from Ibn ‘Abbis. Also al-
Hakam bin Aban reported this from ‘Tkrimah, who reported it
from Ibn ‘Abbis. Also ‘Al bin Zayd related from Ytsuf bin
Mihrin who reported this from Ibn ‘Abbas (). We understand
this hadith according to its apparent meaning, as it comes
reported from the Prophet (4).To speak about this affair (using
theoretical rhetoric) is an innovation; rather we believe in its
apparent meaning as it has been reported, and we do not debate
anyone pertaining to this affair.*

31 [To believe that Allsh will be seen on the Day of Judgment, as
it has been narrated from the Prophet Muhammad (%) in
authentic prophetic narrations.] We have already spoken about
this issue.

32 A difference of opinion occurred pertaining to this issue: did
the Prophet Muhammad (#£) see his Lord the Night of al-Isr4’ or
not? Many people clung on to the statements of Ibn ‘Abbis ()
as well as the statements of Ahmad, deriving the understanding

that the Prophet Muhammad (%) saw his Lord with his two eyes.

Sheikh al-Islim Ibn Taymiyyah—may Allah, The Most High,
have mercy on him—said: “The statement of al-Imim Ahmad
and the statement of Ibn ‘Abb4s are reported general and
restricted.” Meaning: it is reported generally that Ibn ‘Abbas said
that Prophet Muhammad (#8) saw his Lord, and it is also

S
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reported from him as well that he (&) saw his Lord with his
heart. Likewise it has been narrated from al-Imidm Ahmad that
the Prophet (#) saw his Lord with his eyes, and there are other
narrations from al-Imdm Ahmad which indicate the Prophet ()
saw his Lord with his heart.

The correct opinion is that which Ibn Taymiyyah—may Allh,
The Most High, have mercy on him—mentioned: “It is not in
the Book of Allih nor in the authentic Sunnah that the Messenger
of Allah (#8) saw his Lord [with his eyes].” Rather the statement
of Ibn Abbas (4) is discontinued and does not connect (directly)
to the Prophet Muhammad (#) and at the same time it is
restricted. And the restricted texts that have come are more
authentic. In Sahth Muslim it is reported that the Prophet (4£)

saw his Lord with his heart twice, [Collected by Muslim, The Book of
Faith, hadith no. (176)]

As Allah—The Blessed and The Most High—said:
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“The (Prophet’s) heart lied not in what he saw” [An-Najm:11]
Also AllAh—The Most High—said:

R GGG g
“And indeed he (Muhammad #§) saw him at a second descent
(i.e., another tixne)” [An-Najm:13]

‘A’ishah—may Allah be pleased with her—was asked about this
affair, she said in the hadith of Masrliq: “There are three things
that if anyone says it to you, then he indeed has invented a great
lie against Allsh.” From these things she mentioned: “Whoever
says that Muhammad saw his Lord has invented a great lie against
Alldh.” So Masr(iq said: “Pardon me for a moment, O Mother of
the Believers. But doesn’t Allsh The Most High say:
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“The (Prophet’s) heart lied not in what he saw.” [An-Najm:11]

Also Allh says:
" v P vl
{ ‘ AS ,‘g) .AA! 29 }
“And indeed he (Muhammad %) saw him at a second descent
(i.e., another time)” [An-Najm:13]

She said: “I'm the first of the people from this Ummah that asked
the Messenger of Allih about this.” She said: “That (ie., the
aforementioned verse) refers to Jibril; the Messenger of Allih (%)
said that he saw Jibril in his natural state twice. Once descending
from the sky, blocking what is between the heavens and the earth,
and also he saw him covering that which is between the sky and
the earth, because of the greatness of his creation. Therefore the

verse refers to Muhammad seeing Jibril.” [Collected by Muslim, The
Book of Faith, hadith no. (177)]

And the Messenger of Allih (#8) was asked, as it comes in the
hadith of Abi Dharr («) with the addition of the hadith of
‘A’ishéh———may Allah be pleased with her—that the Messenger of
Alldh (#8) said: “There was light, how could I see Him (and in
another narration: ‘I saw ]ight’).” [Collected by Muslim, The Book of
Faith, hadith no. (178)] meaning: it is something that is highly
unlikely for him to see his Lord.

In addition to this, there is weakness in both the chain of
narrations that al-Imdm Ahmad connected to Ibn Abbis ()
[Narrated by Qatidah from Tkrimah, who reported it from Ibn
‘Abbas. Also al-Hakam bin Abén reported it from ‘Tkrimah, who
reported it from Ibn ‘Abbas] In the one chain there is the narrator
al-Hakam bin Aban, who is truthful, but he has awhim

67



Fope O

The Explanation of Ustl As-Sunnah

(delusions) [al-Hafith (Ibn Hajr) mentioned about him in at-Taqrib: “a

truthful worshipper, he has delusions (in his narrations)].

The other chain includes ‘Alf bin Zayd Jud‘4n, who is weak. [Al-
Hafith mentions about him in at-Tagrib: (that he is) “weak.” Al-AlbAni says
about him in as-Silsilah as-Sahihah under hadith no. (168): “That which is
correct concerning him is that the scholars have differed. That which is the
most preponderant position is that he is ‘weak’ as al-Hafith definitively
mentioned in at-Taqrib. However, he was declared weak due to poor memory,
and not due to an accusation/ allegation about himself (i.e, not because of
lying, fisq, innovation, etc). Therefore, the narrations of such a reporter are
elevated to hasan or sahth if there is a corroborating narration to support it.]

Also it includes Ydasuf bin Mihran, who is unknown and only ‘Alf
bin Zayd Jud'4n narrated from him. [Al-Hifith said about (Ysuf bin
Mihrin) in at-Taqrib: “no one reported from him other than Ibn Jud‘n, and
he is (less than acceptable)] Therefore, both narrations are
(disconnected).

A disconnected narration reported from Ibn Abbis opposes that
which is directly reported from the Prophet (#). And if there is a
disconnected hadith that opposes one which is (authentically)
reported directly from the Prophet (#), which one takes
precedence? This is if we were to say that “seeing Allsh” means
directly seeing Alldh with his eyes. However, the correct opinion
is that even if this general hadith is authentic, it is restricted by
the authentic narration: “He saw his Lord with his heart.” So Ibn
‘Abbis’ narration (&) restricts the same vision that he also
mentioned generally, by saying that the Messenger (#) saw his
Lord with his heart. Ibn Taymiyyah—may Alldh, The Most
High, have mercy on him—mentions that al-Imim Ahmad stated
that the Messenger (#) saw his Lord in general, and he also
restricts the seeing of Alldh (in another narration from him). But
that which is correct is that the Messenger (#) saw his Lord with
his heart.
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Therefore, there is no discrepancy amongst the Companions.
However the people of desires promote differencing in the
fundamental affairs of the religion, and say that the Companions
differed amongst each other in the realm of ‘Aqgidah, but this is a
lie. They did not differ! ‘A’ishﬁh—may Alldh be pleased with
her—negated that the Prophet () saw All4h with his sight, and
Ibn ‘Abbas (4) never affirmed that the Messenger (#) saw Alldh
with his eyes, rather he affirmed that the Messenger (#) saw his
Lord with his heart. So where is the differing amongst the
companions? There is none. Is this clear?

Al-Imim Ahmad finishes his discussion of this topic by saying
[We understand this hadith according its apparent meaning].
Perhaps it may be understood that Ahmad believed that the
Prophet (8) saw his Lord with his eyes, based on the hadith of
Ibn Abbas, but you have learned about the discussion of this
narration of Ibn Abbis, and that it does not reach the level of
authenticity, and may not even reach the level of hasan (sound).
In addition to this, the narration is restricted by the narration
which is authentically reported. Therefore Ibn ‘Abbis’ general
statement that the Prophet (#) saw his Lord is explained by the
specific and more restricted narration that the Messenger (#) saw
his Lord with his heart—may All&h Bless you all. So the result is

that there is no difference amongst the Companions in this issue.

As for the later generations, some of them were influenced by the
statement of al-Im4m Ahmad and falsely assumed that he
intended that the Prophet Muhammad (#£) saw his Lord with his
eyes, but this understanding is incorrect, because Ahmad
explained this same statement with that which limits it to a vision
of the heart, not the eye.

%09
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The Belief in the Scales on the Day of

Judgment

From the Foundations of the Sunnah is to believe in the Scales
on the Day of Judgment, as it comes in the hadith, “A slave
will be weighed on the Day of Judgment, and he will not equal
the weight of a mosquito’s wing.”* [Collected by al-Bukhri, The

% [To believe in the Scales on the Day of Judgment, as it comes
in the hadith, “A slave will be weighed on the Day of Judgment,
and he will not equal the weight of a mosquito’s wing.”] A huge
fat man will be brought on the Day of Judgment and he will not
weigh the weight of a mosquito’s wing. In this hadith is a proof
that people will be weighed. And it comes in another authentic
hadith that Ibn Masid climbed the tree of al-Arik (i.e., a tree
from which miswék is taken) and he used to have very skinny
shins, and the people would be amazed by their skinniness. So the
Messenger (%) said: “Don’t be amazed by the smallness of his
legs, for indeed they are heavier on the scale than the Mountain
of Uhud.” [Musnad Ahmad, with verification by Ahmad Shakir, from the
narrations of ‘Abdullsh bin Mas'ud, hadith no. (3991), Ahmad Shékir said

that its chain is authentic. Al-Albant collected it in as-silsilah as-sahthah, hadith
nos. (2750, 3192)]

In this hadith is proof that the people themselves will be weighed;
however, there is no difference of opinions that the slave’s acrzons
will be weighed. As for the Mu'tazilah, the Jahmiyyah, and the
people of misguidance, they deny the tangible scales, and deny the
Just Weighing. This is the statement of the Mu'tazilah, the
Jahmiyyah, and those other deviant groups who agree with them,
they all reject the scales on the Day of Judgment.

The scale has two pans in which actions are weighed. The hadith
of the scrolls is from amongst the proofs of this. In which “A
man will come, and Allih—The Blessed and The Most High—



will inform him, presenting his actions to him and they will make
up ninety-nine scrolls filling up that which is between the heavens
and the earth. Then it will be said to him: ‘Do you have any
actions, do you have any good deeds?” He will say: ‘No O my
Lord’ So Allsh will say to him: ‘Rather you have a good deed
with us, and your Lord does not oppress anyone.” Then ‘L4 ildha
illa Allih’ (There is no deity worthy of being wotshipped in truth
except Allah) will be placed in a pan, and the ninety-nine scrolls
will be placed in the other pan, and L4 ildha illa Allsh will weigh
more, because nothing is heavier than All4h’s name.” [Collected by

at-Tirmidhi, The Book of Faith hadith no. (2639); Ibn Majah The Book of
Zuhd, hadith no. (4300); al-Albani graded it to be authentic]

It comes in another narration: “If the Seven Heavens and that
which is in it, and the Seven Earths and everything in it were
placed in a pan, and ‘L4 ilbha illa Alldh’ was placed in the other
pan, L4 ilbha illa Allsh would weigh more.” [Musnad Ahmad, with
verification by Ahmad Shékir, from the natrations of ‘Abdullsh bin ‘Amr,
hadith no. (6583); Ahmad Shakir declared is chain to be authentic; Ibn
Hibbin (2324) and al-Hakim (I / 528)—who graded it authentic and adh-
Dhahabi agreed with him. Al-Hafith said in al-Fath: “An-Nas4'l reported (this

nartation) with an authentic chain.]

So the point of benefit is that the Scale on the Day of Judgment
is firmly established in the Book of Alldh and the Prophetic

Sunnah.

AllAh—The Most High—said:
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“And we shall set up balances of justice on the Day of
Resutrection, then none will be dealt with unjustly in anything,
And if there be the weight of a mustard seed, We will bring it.
And Sufficient are We to take account” [Al-Anbiyah: 47]
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{ @ “And those whose scales (of good deeds) are light, they

are those who lose their own selves, in Hell will they abide.”
[Al-Mu’'mintin: 103]

<t - . 4 o -/:‘/ P
LS M)wé,‘: ,A.._J_))Aul.b.-y“.a }

{ :Aﬁi_’ @A.._a);w’ W :):
“Then as for him whose balance (of good deeds) will be heavy,
He will live a pleasant life (in Paradise) But as for him whose
balance (of good deeds) will be light, He will have his home in
Hawiyah (pit, i.e., Hell) ” [A-Qari‘ah: 6-9]

Sadly, Sayyid Qutb, by Allah, rejects the scale, and denies that
Allah will be seen on the Day of Judgment; and he treads the path
of the Jahmiyyah and the Mu‘tazilah in many of the affairs of
‘Aqidah, by Allh this is the case. We mention this so that people
will not be deceived by the books of this man. For indeed by
Allah, they are filled with misguidance. In the most fundamental
aspects of the religion, Sayyid Qutb is astray and lost. And many
of the youth will go astray because of their sanctification of him,
raising him to a level he does not belong. Sadly, you do not find a
Mu'tazili or Jahmi upon an innovation except that he joins them
in it, magnifying it and drawing attention to it; he denies the
Scale, the Throne, and many other things as well. By Allah (these)

are catastrophes.

So al-Imim Ahmad says [To believe in the Scale on the Day of
Judgment as it comes in the hadith] The Mu'tazilah, the
Jahmiyyah, the Bitiniyyah, and the other misguided groups deny
these (essential points of the Islimic Creed).
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Book of at-Tafsir, hadith no. (4729); Muslim, The Description of The Day of
Judgment, Paradise, and the Hell-Fire, hadith no. (2785)]

The slaves’ actions will be weighed as well, as it comes in a

narration; believing in it, affirming it, opposing anyone who
rejects it, and shunning argumentation with such a person.*

(35D HF R

3 [believing in it, affirming it, opposing anyone who rejects it, lgr\D

and shunning argumentation with such a person] You learned §§

what has been said concerning debating (in the previous lessons).
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Allah (¥€) will speak to His servants on

the Day of Judgment
From the Foundations of the Sunnah is To believe and affirm
that Alldh will speak to the slaves on the Day of Judgment

with no interpreter between them.

35 As the Prophet (#) said: “There is no one from amongst you
except that Allsh will speak to him, with no interpreter between

them.” [Collected by al-Bukhari, The Book of Heart Softeners, hadith no.
(6539); Muslim, The Book of az-Zakah, hadith no. (I016)]

It has previously been mentioned that Allsh will call out, as Allah

says:
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..and on the day when He will call unto them (polytheists)
(saymg) ‘Where are My (so-called) partners (whom you did
invent? They will say:
‘We inform You that none of us beats witness to it (that they are
yout partners)’ And those whom they used to invoke before (in
this world) shall disappear from them, and they will perceive that

they have no place of refuge (from Allsh’s punishment).”
[Al-Fussilat: 47-48]
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“And (remember) the day when He will call to them say: “Where

are My (so-called) partners whom you used to assert?””
[Al-Qasas: 62]

Calling out is not except with words and voice, and this is speech.

Allah will call out to the people of Paradise: “Are you pleased?
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Shall I give you more?” [Ibid] He will speak (to whom he wishes)
and He (&) speaks. Allsh will speak, He will speak to individuals
without any interpreter, and He () will speak to everyone. So
Allsh—glory be to Him—is described with this perfection and
completeness, always and forever. This is from His complete and
perfect attributes, and He will speak to individuals on the Day of
Judgment. Likewise, Allsh spoke to Miisd and Muhammad (4);
He spoke to Jibril, and Allsh speaks to the Angels. This is from
the characteristics of completeness and perfection. Thus the point

of benefit is that Allsh will speak to the believers on the Day of
Judgment.
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The Belief in the Hawd lIts Description

! I %o believe in the Hawd (The Cistern/Fountain)* and that
the Messenger (#) has a Hawd that his Ummah will come

3 This is from the points of ‘Agidah that it is incumbent upon
the slave to have firm faith in. A number of prophetic narrations
have come about the Hawd, reaching the level of tawitur (a
narration that is reoccurring and has been narrated by many
narrators), and that “...(this fountain) would take a month to
travel it...” [Collected by al-Bukhari, The Book of Heart Softeners, hadith

no. (6579)] and “Its length and width are equal” [Collected by
Muslim, The Book of Virtues hadith no. (2300) with the wording “Its width

is like its length”]. In other hadith “It is from al-Madinah to Sand”
[Collected by al-Bukharl, The Book of Heart Softeners, hadith no. (6580);
Muslim, The Book of Virtues hadith no. (2303)] and from “Aylah to
San‘3” [Collected by al-Bukhari, The Book of Heart Softeners, hadith no.
(6591); Muslim, The Book of Virtues, hadith no. (2298)]. The Hawd is
from that which Alldh has honored Muhammad (#) with. And
Allah said about Muhammad (#).

-
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“Verily, We have granted you (O Muhammad %) al-Kawthar (a
river in paradise). Therefore turn in prayer to your Lord and
sacrifice (to Him only). For he who hates you (O Muhammad
%), he will cut off (from postetity and every good thing in this
wotld and in the Hereafter).” [Al-Kawthar:1-3]

This is from the most virtuous of the things that Allsh has
bestowed upon His slave and Messenger Muhammad (#), from
the things of this life and the Hereafter.



LA sl )C}“;“

to on the Day of Judgment; its width is like its length which is
equal to a month’s journey. Its vessels are like the number of stars
in the Sky37 [Collected by Muslim, The Book of Virtues, hadith no. (2303)],
as has been authentically reported in various natrations.

(B 5D R

It has been narrated that people will be pushed away from it; they
are the apostates. The people of innovation, likewise, will be
pushed away, which was mentioned by al-Qurtubi and other than
him. Al-Hafith Ibn Hajar al-'Asqalani conveyed from al-Qurtubi
that al-BukhAri said: That which is intended by ‘pushed away’
from the Hawd and the Messenger of Allsh (#) will say: “My
Companions, My Companions,” [Collected by al-Bukhari, The Book of
Heart Softeners, hadith no. (6582); Muslim, The Book of Virtues, hadith no.
(2304)], he said these are the people who apostated from the
religion; while some scholars even included the people of
innovation within them. Why? Because they introduced newly
invented matters into the religion after the Prophet (#). The
people of innovation introduced affairs into the religion after the
Prophet Muhammad (#). Why will they be pushed away?
Because they changed the religion of Allah, and introduced newly

invented matters into the religion, that which was not from it.

Thus, this hadith includes them as well.

37 These vessels are from gold and silver, as it is reported by
Muslim and others in the numerous authentic narrations and this
is something that is well known.
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Believing in the Punishment of the Grave

From the Foundations of the Sunnah is the belief in the
punishment of the grave®, and that (the people) of this

%8 Many prophetic narrations have come about this point, and
from the verses is the statement of Allah:
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“The Fire, they are exposed to it, morning and afternoon. And on
the Day when the Hour will be established (it will be said to the

Angels): ‘Cause Pharaoh’s people to enter the severest torment.”
[Ghafir: 46

So Pharaoh and his people, and likewise the disbelievers in
general will be placed on the fire in the morning and the evening.
This is the punishment of the barzakh, then in addition to that
there is the punishment of the Day of Judgment:
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“...and on the Day when the Hour will be established (it will be

said to the Angels): “Cause Pharaoh’s people to enter the severest
torment.” [Ghafir: 46]

And there are other verses with similar meaning. From the
prophetic narrations that elaborate on this point is that which is
in al-Bukhiri and Muslim [Al-Bukhiti, The Book of al-Wad', hadith
no. (218); Muslim, The Book of Purification, hadith no. (292)], that the
Prophet (#) passed by two graves and he said: “Indeed they are
(both) being punished, but they are not being punished for
something (they deemed) to be major.”
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The Messenger (#) said: “Yes, it certainly is a major sin. As for
one of them he used to carry tales, (with the intentions of
spreading mischief amongst the people). As for the other he did
not protect himself from being soiled with urine (while relieving
himself).” [Collected by al-Bukhéri and Muslim]

He fell into a major sin, so Allih punished him in the barzakh
(i.e., stage between this life and the Hereafter). This is from the
proofs that the people will be punished in the grave because of
their sins.

Also from these proofs is the prophetic narration of al-Barr?’,
where Munkar and Nakir will come to the person while he is
dead in his grave, and will question him. The believer will
(respond correctly saying): “He is Muhammad, the Messenger of
Allsh. He came with clear evidence and guidance,” as it is found
in the hadith of Asmi’. Therefore, we believed in him and
followed him.

In the hadith of al-Barr4’, (it is mentioned that) the dead will be
asked: ““Who is your Lord? Who is your Prophet? What is your
religion?” So he will respond by saying: ‘My Lord is Allih, My
religion is al-Islim, and my Prophet is Muhammad (%).” Then
the angel will say to him, “‘We knew you to be from the believers,
so sleep because indeed you were a believer.” And then he will be
shown his place in the fire if he were to have been a disbeliever.
And then it will be said (to him): ‘Allih has given you in place of
it, an abode in Paradise.” Then he will say, ‘O my Lord, establish
the hour! And it will be said to him to “‘Wait!”

As for the disbeliever, the two angels will come and ask him while
he is in his grave: “Who is your Lord? What is your religion? He
will say: ‘uh uh, I don’t know, I heard the people say something,
so I said it.” [Collected by al-Bukhari, The Book of the Funeral Prayer,

Py (9
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Ummah will be tested in their graves, and will be asked about al-
fman, al-Islam, their Lord and their Prophet. Munkar and Nakir

hadith no. (1374); Muslim, The Book of Paradise, and the Description of Its
Bliss and Inhabitants, hadith no. (2870, 2871))]

We ask Alldh to keep us safe. It is feared for many people,
because many people do not truly know the meaning of the
Prophetic Message, and they do not know that Muhammad came
with clarity and guidance, and they do not know the meaning of
“L4 ildha illa Allih,” rather they heard the people saying
something so they said it (along with them).

Hence, the believer should beware and ponder over the Book of
Allah, and prepare for this response. Muhammad bin ‘Abdullih
(#) came to us with guidance and clear evidence, so we believed
and followed him. This belief is based on true knowledge of the
guidance and clarity which the Prophet Muhammad (%) came
with. So that it will be of benefit in this severe test.

And the Messenger (#) said: “Indeed you will be tested in your

graves, similar to or close to the trial of the Dajjal” [Collected by al-
Bukhar?, The Book of Knowledge, hadith no. (86); Muslim, The Book of the
Eclipse Prayer, hadith no. (905)]

(Likewise) in the 7ashahhud: “O AllAh T seek refuge in you from
the punishment of the grave, from the punishment of the Fire,
from the trials of life and death (and from the trails of al-Masih

ad—DajjﬁL" [Collected by al-Bukhari, The Book of the Funeral Prayer, hadith
no. (I1377); Muslim, The Book of al-Masjjid and Places of Prayer, hadith no.

(589)]

The proofs about the punishment in the grave and the barazakh
are many, including that which we have mentioned and other
proofs as well. This is an established affair which Ahl as-Sunnah
believes in, while the Mu‘tazilah and others who tread their path
from the people of misguidance deny the punishment of the
grave.
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will come, as Alldh wills and wants, and to have firm belief in
this.*

(B 50D H RO

% How do Munkar and Nakir enter into the grave? As Alldh
wills. The Angel enters into the womb and is commanded with
four words: the person’s provisions, end, will he be happy or
miserable. So after this how can anyone ask about how will
Munkar and Nakir come in the grave> We do not have
knowledge of this, rather Alldh alone knows the reality of this
affair, and He informed us of this. So it is not upon us except but
to believe. And the most noteworthy characteristics of the believer
is that he believes in the unseen:

Allah says:

g ey S

A Gy AL 55 il (O 6 6 1 S E T A O T R

 §ORF=AZ N

“ARf-LAm-Mim. This is the Book (The Qut’dn) whereof there is
no doubt, a guidance to those who are pious. Who believe in the
Ghayb (i.e., unseen) and perform as-Saldh and spend out of what
we have provided for them.” [Al-Bagarah 1-3]

So you believe in the unseen which is included in the Qur’4n and
that which is found in the Sunnah of Prophet Muhammad ().
And Allsh charged His Messenger with conveying this Qur’4n
and clarifying it to mankind. These Prophetic narrations that
discuss the punishment of the grave are from the clarification of
the Prophet Muhammad (#), and they give detail to the verses
about the punishment and bliss of the barzakh.
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1.

R

Questions from the Class
Question: As Salimu ‘Alatkum wa rahmatulldh, it has been
narrated on the authority of Ibn Sitin and Ayytb As-
Sakhtiyini about leaving off the people of innovation, and
not even listening to their recitation of Qur’4n. How are these
narrations applied to the tapes of the people of innovation
and the people of partisanship? Are their tapes not to be
listened to?

Response: This warning was not only narrated on the
authority of Ibn Sirin and Ayyfb, rather it is found in the
Qur'an and the Sunnah of the Messenger of Alldh (#). This
warning also came from the Companions, their students, and
the scholars of al-Islim. So it is incumbent upon the weak
individual to not subject himself to trials. Rather he should

distance himself from the people of innovation.

2. Question: Can it be said that the Ahl as-Sunnah wa al-
Jama‘ah never differed in the fundamentals of the religion?

Response: The Companions—may Allsh be pleased with
them—never differed. However, there are from Ahl as-
Sunnah wa al-Jami‘ah, even the best of them, who may have
fallen into simple mistakes that do not have any impact on
the Manhaj. For example: are al-Islim and al-Iman one thing,
or do they each have different meanings, and each person may
have their texts. However, that which is correct is that al-
fman and al-IslAm are two different things. Al-Islim, as
mentioned in the hadith of Jibril refers to the actions of the
limbs, while al-Tman refers to the actions of the heart.

“Al-IslAm is to declare that there is no deity worthy of being
wotshipped in truth except Alldh, and that Muhammad is the
Messenger of Alldh, to establish the prayer, to give the
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obligatory charity, to fast the month of Ramadhén, and to
make pilgrimage to the Holy House if you have the ability.“

“Al-fman is to believe in Allsh, the Angels, the Books, The
Messengers, (the Last Day, to believe in the Divine Decree,
the good and bad of it).” [Ibid]

So if al-Tslam and al-ImAn are mentioned together, they each
have separate meanings, and if they are mentioned separately,
the one includes the other. Thus, the differences such as these
do not harm, if Alldh wills.

3. Question: Is it to be understood from the statements of
al-Imim Ahmad pertaining to the innovation of the one who
does not take a position about the Speech of Allah, that in
times of fitnah, no one’s statements are accepted if they are
general, until he clarifies his statements and position?

Response: By Allah, this stance is not general or unclear
speech, rather this is clearly innovation; why is he not taking a
stance? Is this statement, pertaining to the Qur'4n being
created, clear or apparent doubt?

Questioner: But the question was: Ahmad declared these
people to be innovators; do we declare the likes of these
people to also be innovators?

Dr. Rabi" Yes, we declare the likes of these people to be
innovators in the religion, ifa person refuses to take a stance,
and says: I do not know if the Qur’an is created or uncreated,
this person is an innovator. But the ignorant person is not
declared to be an innovator, until he is taught and then
refuses the truth. Nowadays, these people (ie., those who
mention the people of innovation with praise), are diluting
the da‘wah. A person can have countless major deviance and
innovation, and the people still refer to him as an Imim or

7]
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Mujaddid (one who has renewed affairs of the religion).
There are no people more dangerous to al-Islim then these
type, who dilute and water down al-Islim, the way of the
pious predecessors. But if someone from the people of the
Sunnah slips (and makes a slight mistake), they do not have
any mercy on them. However, when the people of innovation
fall into major destructive innovation there is no harm. This
is from the great trials that have inflicted the youth during
these times. This deception and trickery places forth a
methodology by which to protect the people of innovation
and their books. For example, the Manhaj of al-Muwizanit
(a deviant methodology which stipulates that an innovator’s
so-called positive qualities be mentioned to counter or offset
any negative characteristics which are being warned from) this
dangerous methodology is destructive to al-Isldm, its core and
its branches. Furthermore, it eventually leads to al-Irjd’ (the
belief that actions are not from Faith, and that Faith is not
harmed by disobedience), placing forth principles by which to
protect innovation and its people, while falsely attacking Ahl
as-Sunnah.

4. Question: What are the books that you advise the student
of knowledge to focus on as it pertains to the issue of divine

decree (al-Qad4’” and al-Qadar)?

Response: The books of Sheikh al-Islim Ibn Taymiyyah, and
from them is the book Kitib al-Qadar. Also the books Shifa
Al-Alll, by Ibn Al-Qayyim, Kitdb Al-Qadar by Abt Diwd,
Al-‘Aqidah At-Tahawiyyah, Al-‘Aqidah Al-Wésitiyyah, etc.
Also there is al-Bukhiri’s Kitdb Al-Qadar and likewise
Muslim KitAb Al-Qadar, finally the statements of the Salaf

that we have previously mentioned.

5. Question: Is Alldh’s Speech only an innate quality, or
both innate and Qawliyyah (ie., occur based on Allih’s
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Divine Will. For indeed Allih speaks with what He wills,
when He wills, and How He wills.)?

Response: Innate and Qawliyyah (i.e., occurs based on Allah’s
Divine Will). He speaks when He wills, and with what He
wills. It is innate and Qawliyyah.

He (the questioner) is asking is speech merely an innate
characteristic? This is the statement of the ‘Ashi‘irah. With
them speech is merely established meanings with Allah,
without letters or voice. They only say speech is an innate
characteristic, but does He speak? According to them, No!
However, Ahl as-Sunnah says: Speech is an innate quality
with which Allah is able to speak, and Alldh speaks when He

wills, and if He wills, and to whatever extent:
w s A v 7 Y] -, 5,:
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“Say (O Muhammad #§ to Mankind): “If the sea were ink for
(writing) the Words of my Lord, surely, the sea would be
exhausted before the Words of my Lord would be finished,

even if We brought (another sea) like it for its aid.”
[AL-Kahf: 109]

The statement of al-Imidm Ahmad about al-Qadar: [Not to
debate or argue with anyone, and not to learn argumentation
There are from amongst the small students of knowledge,
who go and debate with the Réfidhah, the Jahmiyyah, and the
Mu'tazilah concerning the divine decree, debating with them
in these affairs. Do not subject yourself to doubts, (for indeed
they lead you to being) astray. However, the skillful scholar,
who knows that he will be able to benefit with such debates,
either aiding the Sunnah or subduing the people of falsehood,
or even maybe Alldh will guide the one who the scholar is
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debating. If he is seeking the truth, then the scholars is to
clarify the issue to him.

As for you, the poor small student, who is weak in
knowledge, do not debate! I emphasize this point to the
students of knowledge that you should not debate concerning
the likes of these very serious innovations. As for the normal
affairs that you know, and they are in the limits of your
abilities, and you fully understand them, then there is no
problem for you to discuss them, as long as the intention is
not to debate and gain victory, but rather the goal is for
clarification.
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Belief in the Intercession on the Day of

Judgment
rom the Foundations of the Sunnah: To believe in the
Prophetic Intercession®®on the Day of Judgment, and to

* The Prophetic Intercession is affirmed for the Prophet
Muhammad (#) and it takes place at the site of the Day of
Judgment, when t}}e situation becomes very intense for the people.
They will go to Adam, then to Nah, then to Ibrihim, then to
Miisi, then to ‘Tsa; all of them excuse themselves with excuses that
are all known from the hadith. Finally the affair ends with
Prophet Muhammad (#), at which point he will say “It is for
me.” Then he will go and prostrate a lengthy prostration beneath
the “Arsh (The Mighty Throne of Alldh), and will praise Alldh
with praises that are not yet known, but rather Alldh will inspire
him with these words at that time. Then it will be said to him:
“Raise your head, ask and you will be given, request your
intercession, and you will intercede.” [Collected by al-Bukhari, The

Book of Monotheism, hadith no. (7510); Muslim, The Book of Faith, hadith
no. (193)]

Also, the Messenger (#) has other intercessions where he will
raise the levels of certain people in Paradise who deserved lower
levels; he will intercede for them, and Allah will raise their levels.
Also there will be people who deserve to enter the Hell-Fire, but
the Prophet (#) will intercede for them, and they will not enter
it. In addition to this, there will be those who will enter the Hell-
Fire because of certain sins which they committed, and major sins
they committed, then the Messenger of Alldh (#) will intercede
for them, along with the Prophets, the Angels, and the Pious.
This is a type of intercession, and there are other types in which
the Prophets, the Truthful, the Pious, and the Angels all will
participate.
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The Prophetic narrations which describe this intercession are
numerous; they are mentioned in both al-Bukhiri and especially
Sahth Muslim. From amongst these narrations is the famous
hadith reported by Abé Sa'ld al-Khudrd, that the Prophet (#) will
intercede, and Allah will say: “Go and take out of Hell anyone
whose heatt you find Faith equal to one (gold) dinir, then the
one who has in his heart Faith equal to the weight of half of a
dinit, then the one who has Faith equal to a kernel, then the one
whose Faith is equal to the amount of an atom, then the one

whose Faith is equal to the absolute smallest particle.” [Collected by
al-Bukhari, The Book of Monotheism, hadith no. (7439); Muslitm, The Book
of Faith, hadith no. (183)]

So Allsh-—The Mighty and The Blessed—will remove the people
of Tawhid from the Hell-Fire based on what they have of belief,
even if it be less than the smallest molecule, as it has been
authentically reported in the various prophetic narrations.

The Mu'tazilah, the KhawArij, the Rafidhah, and others from the
people of misguidance all reject this intercession, while it is

affirmed in the Book of Allsh and the Sunnah.

AllAh—The Most High—said:
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“He knows what is before them, and what is behind them, and
they cannot intercede except for him with whom He is pleased.
And they stand in awe for fear of Him.” [Al-Anbiya: 28]

Here, they hold on to the generalities of these verses which refer
to the disbelievers, but not the believers. For example, All4h says:
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“O you who believe! Spend of that with which We have provided
for you, before a Day comes when there will be no bargaining,
nor friendship, nor intercession. And it is the disbelievers who are
the Wrongdoers.” [Al-Baqarah: 254

There are many verses that negate the intercession for the
disbelievers.

AllAh—The Most High—said:
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“So no intercession of intercessors will be of any use to them”
[Al-Muddathir: 48]

The people of desires clung on to these generalities, and left off

the great number of texts from the Sunnah, as well as some of the

verses of the Qur'dn which indicate that the intercession will

occur for the believers, who Allah is pleased with.

Allah says:
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“He knows what is before them, and what is behind them, and

they cannot intercede except for him with whom He is pleased.

And they stand in awe for fear of Him.” [Al-Anbiya: 28]

Also Allih—The Most High—says:
§ ADF SN e 00T Gy
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“Intetcession with Him profits not except for him whom He
permits...” [Saba: 23]

As for the disbelievers, the intercession is not allowed for them,
and it will never be accepted. Even Ibrihim’s () intercession for
his father will not be accepted even though Ibrahim is the father
of the Prophets (3a 5 842 &), has such a lofty status, and is

khalil-Allah (ie., the close friend of Allah).

The Prophet Muhammad (#) will have a specific intercession for
his Uncle Abtt Talib, where he will be removed from the deepest
parts of the Fire, to the shallowest. Hence, the statement of Allah:
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“So no intercession of intercessors will be of any use to them”

[Al-Muddathir: 48] refers to the disbelievers.

As for the believers (Allsh says):
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“And there are many angels in the heavens, whose intercession
will avail nothing except after Allsh has given leave for whom He
wills and is please with.” [An-Najm: 26]

Also Allih—The Most High—says:
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“...who is he that can intercede with Him except with His
permission. ..” [Al-Bagarah: 255]

Thus, this is the type of intercession which is permitted by Allah
for the believers and is established in the Book of Alldh and the
reoccurring Prophetic Sunnah. The Messenger of Alldh and
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believe that people will exit the Hell-Fire after being scorched and
becoming charcoal, then they will be commanded to be brought
to a river at the door of Paradise, as it comes in the narration.
This is how Allah wills. So it is only for us to believe and hold
this to be truth.

(B 5D R

(other than him) will intercede for the believers to raise their
levels, and yet for others they will intercede for them not to enter
the Hell-Fire and for others they will intercede for them to be
removed from it, as has been previously mentioned earlier, as it
has occurs in the prophetic narrations.

Ahl as-Sunnah believes in this intercession, and it is from their
fundamental beliefs, in which they oppose the people of
falsehood, from the KhawArij, the Rafidhah, and other then them.
It is a must that the believer has firm conviction and belief in this
essential point.

T 1
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The Appearance of the Dajjal

rom the Foundations of the Sunnah is: To believe that al-
Masth ad-Dajjal will appear*, written between his eyes (the

“ Many prophetic narrations have come concerning the

appearance of the Dajjil and likewise the descending of the
Messiah, Jesus the son of Mary. From amongst these narrations is
that which you say everyday in your prayer: “O Alldh I seek
refuge in You from the punishment of the grave, from the
punishment of the Hell-Fire, from the trials of life and death, and
the evil trial of the Dajjil.” [Collected by al-Bukhari]

(Sadly), there are some people who deny the appearance of the
Dajjil, saying that they understand the Dajjal with various
explanations  and  interpretations. From  the  strangest
interpretations of the people of these times, is that they say that
the Dajjil is not an actual person and neither is sa (%), but
rather they represent spiritual and material tendencies or
persuasions. As for the material movements, they say this refers to
the Dajjl, while the spiritual movements, they say refers to Isa

(%)

The prophetic reports about the Dajjil and the descending of Isa
(#) are numerous and reoccurring, as it will follow. From
amongst these prophetic narrations is that which is narrated by
‘Abdulldh bin ‘Umar, Hudhayfah bin al-Yamin, ‘Abdulldh bin
Mas‘td, and AbGi Hurayrah (#). These narrations are in Sahth
Muslim concerning the appearance of the Dajjil, explaining that
every Prophet (i ; 821 &) warned their nations from him, and
likewise Muhammad (%) warned from him saying: “Indeed I
warn you from him, and I will inform you of something (about
him) that no one has mentioned before: Indeed he is blind in his
nght eye.” [Collected by al-Bukhari, The Book of Trials, hadith no. (7127)]
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He will appear with (the image) of Paradise and the Hell-Fire. To
the people it will appear that one river is fire and the other is a
garden. But in reality the river (with the image) of the fire is a
garden and the river with (the image) of a garden is actually fire.
So the Messenger of Allah, (#) commanded the believer, when he
sees the river that appears to be a fire, to lower his head, close his
eyes, and drink from it; for indeed he will find it to be cool water.
And as for that which appears to the people to be a garden, for
indeed it is fire, and the refuge of All4h is sought.

The Messenger (#) said: “Verily I am more knowledge than the

Dajjil about that which he has and comes with.” [Collected by
Muslim, The Book of Trials and Signs of the Hour, hadith no. (2934)]

So the Messenger (#) knows more than the Dajjil. The Dajjal
does not know that one river is a garden and the other is fire, and
we seek Allah’s refuge. The Messenger (#) is informing us about
these realities, and in fact this is from his miracles and that which

indicates the truthfulness of his Prophethood ().

Also, it is appropriate to mention here while discussing the
prophetic narrations about the Dajjal, that people have mentioned
that although the Messenger (#) mentioned the seriousness of
the Dajjal, he also belittled and dismissed him at the same time,
which made the people discuss and engage in this topic, saying
about the Messenger (#) “you have, while emphasizing his

danger, made him seem insignificant.”

The Prophet (#) said: “It is other than the Dajjél that I fear for

YOIL" [Collected by Muslim, The Book of Trials and Signs of the Hour,
hadith no. (2937)]

The reason for this is that the Dajjil clearly has written on his
torehead Kifir (Disbelfever), which every believer, whether they

read or write, will be able to understand; it is a clear sign that he

T IS
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word) “Kafir.” Also to believe in the prophetic narrations that
have been reported about this, and to believe that this will indeed
take place.

(B 5D CRTD

is a disbeliever, as opposed to the one who wears the garments of
al-Islim, in the name of al-Islim, and carries the slogans of al-
Islam. This person is more harmful, for this reason the Messenger
(#) says: “It is other than the Dajjil that I fear for you.” [Ibid]
These are the ones that misguide the people (mixing truth with
falsehood), the Liars. The Messenger (#) has warned us from
them.
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The Descending of Jesus (#E)
rom the Foundations of the Sunnah: To believe that ‘fsa
(Jesus), the son of Mary (#) will descend and kill the Dajjal

at the gate of Ludd.*

“ This comes in many authentic narrations, including that which
is found in Sahth Muslim [The Book of Trials and the Signs of the Hour,
hadith no. (2937)] that Jesus (#) will descend with his hands on the
wings of two Angels, wearing two garments, lightly dyed with
saffron, at the Eastern Minaret of Damascus. Afterwards he will
head toward the Muslims and then seek to kill the Dajjil, and will
in fact kill him—may Alldh bless you all.

The Prophetic Messenger Masth (Messiah) will defeat al-Masth
ad-Dajjil. As for the naming of Jesus with the name al-Masth
(@.,1\), this if from the word meaning as-Siydhah (L)) (ie.,
traveling through the land, teaching giving da‘wah). While al-
Masth ad-Dajjal’'s (J&3l ’C...L\) name derives from his eye that is
mamsihah (d-g237) (blind in his right eye, resembling a floating

grape). Jesus is a Prophet, a Messenger (#), while the other is a
lying dajjil. One is al-Masih, Jesus the son of Mary (#) and the
other is al-Masth ad-Dajjil, whom Alldh will destroy at the hands
of Jesus ().

After ‘Isa (Jesus) slays the Dajjal, Ya'jtyj and Ma'jtyj will appear,
and then ‘Tsi (Jesus) and those with him, from amongst the
believers, will retreat toward the Mountain of Ttr and will then
supplicate to AllAh—The Blessed, The Most High. (At which
point) Allah will destroy Ya’jtij and Ma'jsyj, and upon their death,
a foul smell will spread on the land. Then Jesus, the Prophet of
Allah, and his Companions will beseech Alldh, and Alldh will

send birds with necks like Bactrian camels, carrying them and

S\
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throwing them where Allsh wills. Then Allsh will make the sky
rain a heavy downpour, leaving the earth like a slippery land like a
clean mirror. At that point Alldh, the Blessed and Most High,
will command the Earth to bring forth its fruits and produce.
From the blessing of Allah, a single pomegranate will suffice large
groups of people, and crowds of people will be able to seek shade
beneath its branches. Likewise, Allsh will bless the camel’s milk,
to the point that a little bit of camel’s milk would suffice parties,
while the cow’s milk will suffice many people, and the goat’s milk

with suffice a tribe.

Then after this, Allah will send to ‘Isa (Jesus) and his people a
pure wind and they will die. After this will come forth the most
evil of mankind, bringing forth great chaos and confusion,
committing adultery like donkeys. And it is upon these people

that the Hour will be established. [See Sahth Muslim, Book of Trials

and Signs of the Hour, Hadith no. 2937, from the Hadith of an-Nawwis bin
Samin)

These are all from the Major Signs of the Hour: the appearance
of the Dajjil, the descending of ‘IsA (Jesus), the appearance of the
Creature, as well as the rising of the sun from the west. All of this
will take place and are from the Major Signs of the Hour.
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Al-Imén (True Faith) is Statement and

Action; it Increases and Decreases

From the Foundations of the Sunnah is to believe that: Faith is
speech and action; it increases and decreases: as it has been
narrated in the prophetic narration, where the Messenger ()
said: “The most complete of the believers in faith are the best of

them in their manners.” [Collected by Abt Dawfid, The Book of Sunnah,
hadith no. (4682); at-Tirmidhi, The Book of Breastfeeding, hadith no. (I1162);
al-albani graded it to be hasan sahih]43

43 Al-Tman is made up of statement and action: statements of the
heart and tongue, as well as actions of the heart and limbs. Or you
can say: Al-Iman is speech, actions, and belief; it increases with
obedience to Alldh and decreases with disobedience to Alldh. This

is al-fman with Ahl as-Sunnah wa al-Jama‘ah.

The deviant group, al-Khawrij, agree with the people of the
Sunnah, that al-iman is made up of speech, actions, and belief,
however they deny the fact that faith increases and decreases. This
is because, with the KhawArij, a Muslim’s perpetration of a Major
Sin removes him from the fold of IslAim. On the other hand, the
Murji'ah are the opposite of the Khawarij. They say that faith is
only affirmation of the heart, or to simply know, which is the
belief of the Jahmiyyah; but the extreme Murji’ah limit faith to

affirmation of the heart (without actions and statements).

As for the Murji'ah al-Fugah’, faith is made up of belief in the
heart and speech on the tongue, with the exclusion of actions. As
for the People of the Sunnah, both the actions of the heart and

limbs are included within faith, after affirmation. [Note: Some of the
Murji'ah consider actions of the heart to be a component of faith, as Ibn
Taymiyyah mentioned in Kitib al-Imin]
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Therefore, faith includes beliefs, actions of the heart such as
having fear of Alldh, loving and seeking Alldh, as well as relying
upon Him. All of these are considered actions of the heart.
Rather, they are at the center of Faith; no one’s faith can be
established except with the actions of the heart. Likewise, actions
of the limbs such as fasting, praying, giving charity, and all other
deeds such as fighting and struggling in the way of Allih, even
removing something harmful from the pathways is all from true
faith. As the Prophet (#) said: “Faith is made up of seventy
something branches, the highest being L4 ilsha illa Allsh (The
declaration that there is no deity worthy of being worshipped in
truth except Alldh), and the lowest branch is to remove something

harmful from the road.” [Collected by Muslim, The Book of Faith,
hadith no. (35)]

This Faith increases with obedience and decreases with
disobedience. It can increase until it reaches the likes of
mountains, and can decrease until it is as small as an atom’s

weight of Faith.

The Murji'ah believe that Faith neither increases nor decreases.
With them, faith is merely affirmation of the heart; therefore it is
not susceptible to decrease and increase. Rather, if a decrease was
to occur, this would mean that faith is not present, leaving such a
Muslim outside of the fold of al-iman. Also, the Murji’ah believe
faith does not vary from one individual to another: the most evil
and wicked of the Muslims is equal in faith to the Prophets, the
Righteous, and the Angels (33 ; #an ). This belief of theirs is
great misguidance and equally deviant are the KhawArij. The evil
of the extreme Murjiah is very dangerous. With this belief of
theirs, they destroy the Legislation of the religion of al-Islim.
And likewise the KhawArij are filthy as well, because they declare
the Muslims to be disbelievers, lifting against them swords, and
making their blood and wealth permissible. If 2 Muslim commits
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a major sin such as fornication, robbery or murder, according to
them, he becomes a disbeliever.

All of this is a lie, misguidance, and faulty understanding. Why
did Allsh establish the Islimic punishment upon the thief? As
All4h says:
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“And the male and female thief cut their hands as a recompense
for that which they committed.” [Al-M#'idah: 38]

Likewise, why did Alldh establish the Islimic punishment upon
the one who drinks alcohol? What about the one who used to
drink alcohol (during the time of the Prophet (#)? He came to
the Prophet (#) and one of the people said: “May the curse of
Allsh be upon you, how often it is that you are brought (in a state
of drunkenness).” So the Messenger of Alldh (#) said: “Do not

curse him, for indeed he loves Allih and His Messenger.”
[Collected by al-Bukhirf, The Book of Legal Punishments, hadith no. (6780)]

The legal punishment is established upon the believer and he is
still declared a disbeliever?! Rather this punishment is expiation
for him. Likewise, if an individual commits fornication and the
legislative punishment is established upon him, this is a form of
expiation for him. As for the disbeliever (i, the apostate), the
Messenger (#) said about him: “Whoever changes their religion,

then execute him.” [Collected by al-Bukhari, The Book of al-Jihid, hadith
no. (3017)]

The perpetration of major sins, whether fornication, murder, the
consumption of intoxicants, or any other major sin: indeed, these
are extremely grave and tremendous offenses, and serious crimes
according to al-Isldm, but Isldm does not declare such Muslims to
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be disbelievers. Rather, the legislative punishment is established
against him, and this sinner may be punished in the Hereafter
because of his transgression if Allih does not pardon him. But
even with this, he does not leave the fold of al-IslAim. Rather, if he
enters the Fire, he will eventually be removed from it by virtue of
the Tawhid that is with him, and eventuate in Paradise.
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Whoever Abandons the Prayer has

Disbelieved
rom the Foundations of the Sunnah is the belief that:
Whosoever abandons the prayer has disbelieved.* There is no

“ [Whosoever abandons the prayer, he has disbelieved]: There are
many convincing proofs in support of this opinion, that the one
who abandons the pray is a disbeliever. However, there are those
scholars that oppose this opinion, and do not declare those who
abandon the prayer (i.e., from laziness) to be disbelievers, rather
they understand the religious texts (about this topic) in a different
way.

From the proofs that the scholars use to declare the one who

abandons the prayer to be a disbeliever is the statement of Allah:
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“So if they repent, establish the prayer, and give charity, then they

are your brothers in the religion.” [Ac-Tawbah: 11]

Therefore, Islimic brotherhood is not established except after
entering into al-Iman, establishing the prayer, and giving charity.
Likewise Allah says,
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“But if they repent, establish the prayer, and give charity, then
leave their way free.” [At-Tawbah: 5]
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(Therefore it is understood that) they are not to be left free, and
have the sword removed except if they believe in Alldh, establish
the prayer, and give charity. There are many strong proofs.
(Amongst them), the statement of the Prophet (#): “Whoever
abandons the prayer has disbelieved.” [Collected by at-Tirmidhi, The
Book of Faith, hadith no. (2621); Ibn Majah, The Book of Establishing the

Prayer and the Sunnah concerning it, hadith no. (1079); an-Nasa'1, The Book
of Prayer, hadith no. (463); al-albani graded it to be authentic]

As well as the statement of the Prophet (£): “Between a slave and

disbelief and polytheism is to abandon the prayer.” [Collected by at-
Tirmidhi, The Book of Faith, hadith no. (2619); Ibn Mjah, The Book of
Establishing the Prayer and the Sunnah concerning it, hadith nos. (1078,
1080); an-Nasi'1, The Book of Prayer, hadith no. '(464); al-Albéni graded it to
be authentic]

(We should understand the status of the Prayer in Islim, that it is
very important). It is from the pillars of the religion, as
mentioned in the hadith of ‘Abdull4h bin Shaqiq that al-Imim
Ahmad mentioned in the saying: “And there is no other action,
which to abandon it is disbelief, other than the prayer.” In this
particular work (i.e., Ustil As-Sunnah) al-Imim Ahmad takes the
position that abandoning the prayer is disbelief, basing his stance
upon prophetic narrations as well as the narration of ‘Abdulldh
bin Shaqig, when he said: “There was no other action, the
abandonment of which, the Companions considered disbelief
other than the Prayer.”

Sheikh al-Islim Ibn Taymiyyah—may Alldh, The Most High,
have mercy on him—has mentioned that the majority of the
scholars from amongst the Companions and other than them are
upon the opinion that the one who abandons the prayer is a
disbeliever. Rather, a large party from amongst the scholars
declares the one who has abandoned a single pillar from the
pillars of al-Islim to be a disbeliever, whether it is the prayer, the
obligatory charity, or Hajj. However, al-Imim Ahmad has a



number of (different) statements about this topic. In one juristic
ruling al-Imidm Ahmad does not declare the individual to be a
disbeliever except if he abandons the prayer and charity. While he
has another ruling in which he declares the one who leaves the
prayer to be a disbeliever. Likewise, it has been narrated that he
has a ruling in which he does not declare the one who abandons
the prayer to be a disbeliever. These different positions are due to
the complication and seriousness of these affairs. The proofs for
both sides are very strong and convincing, so a person may have
varying views, decisions, and statements relating to this topic.

As for ash- Shafi', Malik, AbG Hanifah, and many of the other
ImAms of the Religion, they are all of the view that the one who
leaves off the prayer (i.e., from laziness) is not a disbeliever, while
having complete consensus amongst them that the one who
abandons the prayer, while denying the obligation of it, is a
disbeliever. If he leaves off the prayer, denying it, then there is a
consensus that he is a disbeliever. And as you have heard, there are
those who even declare him to be a disbeliever, even if he
abandons the prayer from laziness and neglect. And ash-Shafif,
Ahmad in one of his statements, Malik, and many from amongst
the scholars are upon the position that he is not a disbeliever,
except if he abandons the prayer while denying it. But if he
recognizes it to be an obligation, then the scholars have differed
concerning this. Some scholars consider that he should be
executed. For example, if he leaves off the midday prayer, he is
asked to repent and is commanded to pray this prayer until the
‘Asr prayer comes in. If he still refuses to pray, he is to be
executed, implementing the legal punishment for abandoning the
prayer. As for the scholars who deem him to be a disbeliever, his
execution is not simply a legal punishment; rather he is executed
as a disbelieving apostate. Finally, AbG Hanifah is from the
scholars who say that he should not be executed, but rather
imprisoned, put to work, and punished until he either prays or
dies.
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other action, the abandonment of which is tantamount to
disbelief, other than the prayer. Whosoever abandons the prayer
has disbelieved, and All4h has made it permissible for him to be

executed.

(B 50 R




The Companions of the Messenger of

Allzh (%)
rom the Foundations of the Sunnah is: To believe that the
best of this Ummah, after Prophet Muhammad (#) is Ab

Bakr** as-Siddiq, then ‘Umar bin al-Khattdb, then ‘Uthman bin

‘Affan*; we give precedence to these three just as the Companions

#This section is dealing with the virtues of the Companions,
which are established in the Book of Alldh, the Sunnah of the
Messenger of Alldh (#), and consensus of the Muslims, except
for the people of misguidance such as the Khawarij and the
Réfidhah. The Qur'4n has mentioned the noble qualities of the
Companions, and has clarified their lofty status. As Allah says,
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“And the foremost to embrace Islim of the Muhjjirin and the
Ansir and those who followed them exactly (in Faith). Allsh is
well-pleased with Him. He has prepared for them Gardens under
which rivers flow (Paradise), to dwell therein forever. That is the

supreme success.” [Surah Tawbah: 100]

Also AllAh—The Most High—said:
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“Not equal among you are those who spent and fought before the

conquering (of Mecca, with those among you who did so later).

Such are higher in degree than those who spent and fought
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afterwards. But to all Allsh has promised the best (reward). And
Allah is All-Aware of what you do.” [Al-Hadid: 10]

Hence the one who spent before the conquering of Mecca and
was from amongst the first to fight, Allsh has promised him with
the best reward. Likewise, those that spent afterwards and fought,
Allah also promised them.

As AllAh—The Most High—said:

G5 g
“But to all Alldh has promised the best (reward).”
Also Allih—The Most High—said:
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“Muhammad () is the Messenger of Allsh, and those who are
with him are severe against disbelievers, and merciful among
themselves. You see them bowing and falling down prostrate (in
prayer), seeking Bounty from Alldh and (His) Good Pleasure.
The mark of them (ie. of their Faith) is on their faces (foreheads)
from the traces of (their) prostration (during prayers). This is
their description in the Taurit (Torah). And their description in
the Injil (Gospel) is like a (sown) seed which sends forth its
shoot, then makes it strong, it then becomes thick, and it stands
straight on its stem, delighting the sowers that He may enrage the
disbelievers with them. Allsh has promised those among them
who believe (ie., all those who follow Islimic Monotheism, the



religion of Prophet Muhammad #§ till the Day of Resurrection)
and do righteous good deeds, forgiveness and a mighty reward
(ie. Paradise).” [Al-Fath: 29]

Also Allihb—The Most High—said:
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“(And there is also a share in this booty) for the poor emigrants,
who were expelled from their homes and their property, seeking
Bounties from Alldh and to please Him. And helping All4h (ie.,
helping His religion) and His Messenger (Muhammad #§). Such
are indeed the truthful (to what they say); And those who, before
them, had homes (in al-Madinah) and had adopted the Faith,
love those who emigrate to them, and have no jealousy in their
breasts for that which they have been given (from the booty of
Bani an-Nadir), and give them (emigrants) preference over
themselves, even though they were in need of that. And
whosoever is saved from his own covetousness, such are they who
will be the successful. And those who came after them say: ‘Our
Lord! Forgive us and our brethren who have preceded us in Faith,
and put not in our hearts any hatred against those who have
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believed. Our Lord! You are indeed full of kindness, Most
Merciful.” [Al-Hashr: 8-10]

Therefore the enemies of the Companions, such as the Khawirj
and the RAfidhah are not their brothers, rather their hearts are
filled with hatred, enmity, and animosity toward the Companions
of the Messenger of Allah (#). The traces of this inward hatred
towards the Companions appear on their tongues and pens, when
they criticize and belittle them, declaring them to be disbelievers.

Al-ImAm Malik derived from the statements of Allih: “that he
may enrage the disbelievers with them,” as well as the statement
of Allsh, “and those that come after them say: O Our Lord
forgive us and our brothers that preceded us in faith,” that these
individuals who despise the Companions of Allih’s Messenger
(%) will have no reward. Rather the reward is for the one who
comes after them, and is pleased with them, supplicating to Allah
for them, and those who recognize their status and position. “O
our Lord forgive us and our brothers who preceded us in faith.”
As for the one who comes after them and insults them, curses
them, and declares them to be disbelievers, they are not entitled to
any reward or war booty, and perhaps they may even fall into
disbelieving in Allih—The Blessed, The Most High—as Alldh
says, “that he may enrage the disbelievers with them.” Therefore,
only the disbelievers are enraged from them, and we seek Allah’s
refuge.

% As it has been narrated in Sahth al-Bukhiri on the authority of
Ibn ‘Umar, that while the Prophet (#) was alive, “We used to
give precedence to Abfi Bakt, then ‘Umar, and then ‘Uthman,
after that we were quiet.” Likewise, from gathering the different
texts and narrations, there are many reports that mention these
Companions’ countless virtues and qualities, encouraging the
believers to love and honor them. Rather, the leadership that
followed the death of Prophet Muhammad (#) was in the order



of the status of the Companions: Abéi Bakr, ‘Umar, ‘Uthmin, and
‘Ali (#). In the past there was once a difference of opinion about
who was more virtuous: ‘Ali or ‘Uthmin, then this dispute ended,
and the People of the Sunnah unified upon the fact that after the
Prophet (#) the most preferable of the people is Abi Bakr, then
‘Umar, then ‘UthmAn, and then ‘Alf bin Abt TAalib. After them, in
preference, are the remaining Companions that make up the Ten
Promised Paradise: Az-Zubayr bin al-AwAm, Talhah bin ‘Ubayd-
Allah, ‘Abdur-Rahmian bin ‘Awf, Sa‘d bin Abi Waqqés, Sa‘id bin
Zayd bin ‘Amr bin Nufayl, Abti ‘Ubaydah ‘Amir bin al-Jarrh.
These are the companions who the Prophet (#) testified that
they will enter Paradise.

Therefore we testify that they will enter Paradise, recognize their
virtue and the virtue of all the Companions, because Alldh
promised all of them with the best reward, they will all be in
Paradise, with the will of Alldh. The Prophet Muhammad (#)
also, specifically mentioned the companions who participated in
the Battle of Badr, when he said: “Pethaps Alldh looked at the
People of Badr, and said to them: ‘Do as you desire, for indeed I

have forgiven you.” [Collected by al-Bukhari, The Book of Battles, hadith
no. (3983); Muslim, The Book of the Companions’ Virtues, hadith no.
(2494)]

This means that they will not enter the Hell-Fire due to this
forgiveness from Alldh. Likewise, no one will enter the Fire who
gave allegiance to the Prophet Muhammad (#8) beneath the tree
(The Pledge of Ridwan), as the Prophet (#) said: “No one who

made the pledge beneath the tree will enter the Fire” [Collected by
Muslim, The Book of the Companions’ Virtues, hadith no. (2496); at-
Tirmidhi, The Book of Merits, hadith no. (3860), and the abovementioned
wording is found within his collection]

(This narration is referring to) the people of al-Hudaybiyah. (So
again) we mention the order of (the Companions). Firstly, the
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used to give precedence to them, and they did not differ in this
affair. After these three companions are Ashib ash-Shard al-
Khamsah (Five Companions of Consultation): ‘Ali bin Abi T4lib,
Talhah, az-Zubayr, Abdur-Rahmén bin ‘Awf, and Sa‘d bin Abi
Waqqas?, and all of them were qualified to be the ruler and all of
them were ImaAms. This is based on the narration of (‘Abdullah)
bin ‘Umar when he said, “While the Messenger of Allsh (#&) was
alive and the Companions were large in number, we used to give
precedence to Abfi Bakr, then Umar, and then Uthmin; after that,

we were quiet." [Musnad Ahmad, verification by Ahmad Shikir, from the
narrations of ‘Abdullah bin ‘Umar, hadith no. (4626); Ahmad Shékir graded
its chain to be authentic; al-Bukhiri, The Book of the Companions’ Merits,
hadith nos. (3655) without the addition of “after that we were quiet” and no.
(3697) with the addition, “...then we would leave the Companions of the
Prophet, not comparing between them”; at-Tirmidhi, The Book of the Merits
of ‘Uthmén bin ‘Affan, hadith no. (3707), without the addition of “after that

most virtuous of the Companions are The Four (Abt Bakr,
‘Umar, ‘Uthmin, and ‘Ali), then the remaining of the Ten who
were promised Paradise, then the People of the ‘Aqabah Pledge,
then the people who participated in the Battle of Badr, then the
People who made the Pledge of Ridwén, and finally the
remaining Companions (#). And they all vary in virtue, as al-
ImAim (Ahmad)—may Allsh have mercy on him—will mention.

# In this narration Sa‘'d is mentioned. However, some copies of
Ustil as-Sunnah mention Said bin Zayd bin ‘Amr bin Nufayl
instead of Sa‘d bin Abi Waqqis. Regardless, one of them
completes six. Al-Imdm Ahmad says: [and all of them were
qualified to be the ruler]. Notice how al-Imidm Ahmad mentions
this after mentioning all the names. Why did he do this? The
reason is because ‘Umar nominated all of these Companions, and
said “Choose from them. Whoever is chosen from them will be
the khalifah.” Because ‘Umar nominated these Companions, al-
Imidm Ahmad derived from this that all of them were worthy to
have been the khalifah, and that all of them are leaders.
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we were quiet.” At-Tirmidhi said about this narration: “hasan sahth gharib...”;
al-albini graded the narration to be authentic.] Then after Ashib ash-
Shiir4, are the Companions of the Battle of Badr from those that
migrated from Mecca to Madinah, and then the Ansir who
participated in the Battle of Badr, all based on the level of the

migration and precedence in al-Islam.*

* As you know, from the studies and research of the People of
the Sunnah, there are many narrations highlighting the virtues of
‘Alf bin Ab? T4lib. Also, from the pledges of the Companions for
‘Alf bin Abi Tlib, and the order of the Caliphate, he came fourth

in leadership, and likewise fourth in virtue.

Then al-Imdm Ahmad mentions: [Then after Ashib ash-Shdir al-
Khamsah (The Five Companions of Consultation) the
Companions who patticipated in the Battle of Badr from the
Muhijirtn, and then those who participated from the Ansir].
Some people give precedence to the People of the ‘Agabah Pledge
over those who participated in the Battle of Badr, even though
most of the Companions who participated in the Aqgaba’ pledge
also participated in the Battle of Badr.

Then al-Imim Ahmad states: [The People of Badr, from the
Companions of the Ansir based on their migration, and
precedence in al-Islim). The Companions who participated in the
Battle of Badr, those who made the Pledge of ‘Aqabah, those who
migrated, and the Ansir, all vary amongst themselves in level,
based on the knowledge and virtue that Allsh gave them, as well
as prosperity in al-Isldm, sacrificing their wealth and life.

[Then the best people after these Companions (#)]: Meaning

after the ten promised Paradise, those who participated in Badr,
those who made the Pledge of Hudaybiyah, and other than that,
“the Best of the people after the aforementioned Companions of
the Messenger of Allsh (%) are the generation in which the

Prophet (%) was sent in. And everyone who accompanied him,
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even for a year.” These Companions (4) although they are not
at the same level as those previously mentioned Companions, in
terms of their participating in Islimic Military Expeditions, they
are still considered Companions, and they still occupy this great
and lofty level, in which no other generation can equal them,

regardless of their deeds.

[And everyone who accompanied the Messenger () for a year, a
month, a day, an hour, or has seen him.] This is a definition of a
Companion from al-Imim Ahmad, with which one would attain
the status of being a Companion: even if he saw the Messenger
(%) for a second, not to mention if he accompanied the
Messenger (#) for a year, a month, a day, or an hour. So the
correct definition of a Companion is: whoever has seen the
Prophet (#) as a believer and died upon al-IslAm, even if they
only saw him and did not narrate from him, he is still a
Companion, who attains this noble level and is included from
those mentioned in the hadith, where the Prophet (#) said: “Do
not insult my Companions. By the One in whose Hand is my
soul, if one of you wete to spend in gold the amount of the
Mountain of Uhud, it would not be equal to half a handful of
that which they have spent.” [Collected by al-Bukhiri, The Book of the
Companions’ Virtues, hadith no. (3673); Muslim, The Book of the
Companions” Virtues, hadith no. (2541)] If Allah wills they all will
attain this grand level.

[So they are from amongst his Companions]: Whoever saw the
Messenger (%) believing in him, and died upon al-Islim, he is
certainly considered a Companion, all based on the extent of their
companionship and closeness to the Prophet (#). Abt Bakr,
‘Umar, ‘Uthman, and ‘Ali were all from the Companions who
migrated with the Messenger (#) lived with him both in Mecca
and Madinah, fought alongside him, and spent in the way of
Alldh. So they are more noble then the other Companions.
Likewise, each Companion varies based on their precedence in al-



Islim and virtues, and the same goes for those who entered into
al-IslAm after the conquering of Mecca. Even those who only saw
the Prophet (#) for an hour or a single moment, he attains this
lofty status of being a companion of the Messenger (#).

[He is from the Companions of Allsh’s Messenger (#), all based
on the degree of his companionship, the time he spent with the
Messenger (), heard from him, or looked at him. Therefore, the
Companion with the lowest level is better than anyone from any
other generation that has not seen the Messenger of Allih (%)
even if they were to meet Allih with every righteous action.]

The best of the second generation, after the Prophet Muhammad
(#) will never be equal to the lowest of the Companions (&)
regardless of the good he may have put forth. This is because,
even if one of us were to spend the Mountain of Uhud in gold, it
would not equal even half a handful of that which the
Companions spent, as it comes in the prophetic narration.
Regardless of what we do, the efforts we exert, the righteous
actions we put forth, we would not equal a mere handful of their
actions. So we ask: what about those from amongst the
Companions who spent freely from their wealth? Some of them
spent half their wealth, and others prepared military expeditions
such as ‘Uthman. This was the way of the Companions (s ); they
spent in the way of Allah. If one of them gave a single date in the
way of Allah, or half a handful, no one can equal them, regardless
of what they spend

A ah 1S5 A ¥
“...that is the Grace of Alldh, he bestows it upon whom he
wills...” [Al-Maidah: 54)

Al-Imidm Ahmad bin Hanbal recognized the status of the
Companions. Likewise, it is a must that each one of us knows the
virtuous status of the Companions, and realizes that they are the
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best of the people after the Prophets of Alldh (pya 5 #a k). For
certainly, after the Prophets (434 ; 8.4 ) mankind has not known
anyone like these companions in all of history, in terms of their
faith, their certainty, their sincerity, their struggle, as well as their
efforts and absolute sacrifice in the way of Alldh. With them,
Allah opened hearts, nations, and tribes. Muslims everywhere
were enlightened by the narrations that they conveyed from the
Messenger of Allah (#). Because of their struggle in the way of
Allah, they deserve our respect and are entitled to us recognizing
their status. By Alldh, we oppose some people and have allegiance
to others because of the Companions of the Messenger of Allsh

&)

Based on the respect Ahl as-Sunnah’s has for the Companions
(#) the Scholars of Sunnah have said: whoever belittles a single
Companion then he is a zmdig (ie., heretic, hypocrite, astray,
etc.). This is simply from belittlement; so what about one who
insults and slanders the Companions, and declares them to be
disbelievers?! Anyone who belittles a Companion then he is a
disgusting Réfidhah. This, dear brothers, is truth and is a
protection for the honor of the Companions of the Messenger of
Allah (#). How can one belittle a Companion, while Alldh is
pleased with them, promised them with Paradise, purified and
praised them, and has given them such a magnificent status? The
Companions themselves, as well as the scholars of those
generations that followed all knew and recognized the status of
the Companions. But then you have the misguided and ignorant
hypocrites who oppose them and take these Companions as
enemies.

For this reason, a sign of hypocrisy is to hate the Ansir, and to
love the Ansir is a sign of true faith. So what about hating the
Muhajirtn, those who migrated from Mecca to al-Madinah, for
certainly they are better than the AnsAr? It is even more justified
that loving those who made migration be a sign of faith and
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Then after these companions, the best of the people where the
remaining Companions of the Messenger of AllAh (#): the
generation he was sent to. Everyone who accompanied the
Messenger (#) for a year, a month, a day, an hour, or merely saw
him, he is from the Companions of AllAh’s Messenger (#), all
based on the degree of his Companionship, the time he spent
with the Messenger (#), heard from him, or looked at him.
Therefore, the Companion with the lowest level is better than
anyone from any other generation that has not seen the
Messenger of Alldh (#) even if they were to meet AllAh with
every righteous action. These Companions that accompanied the
Messenger of Alldh (#) saw him, heard from him, even those
who saw him for one hour and believed in him, then based on
this companionship, they are better than anyone from the
generations that followed, even if they did every act of good.

35D F R

likewise hating them be a sign of hypocrisy, because they are more
virtuous than the Ansir. So just imagine (the state) of the one
who initiates his hatred for and opposition to the likes of Abu
Bakr, ‘Umar, ‘UthmAn, and ‘Ali (#) and their brothers from the

noble leaders of the Companions!

Some of those who oppose the companions deem Ibn Saba’, the
Jewish Founder of the Shi‘ah, to be better than Abéi Bakr and
‘Umar! The Rafidhah and the Khawirij see the teachings and
principles of Ibn Saba’, the Jew, to be better than the teachings of
Muhammad (#). May Alldh humiliate them all. All of these
deviant groups originated from the principles and teachings of
Ibn Sabba. The Rifidhah and the Khawarij sought to retaliate
against ‘Uthmén, they all rebelled against him; they are the
students of Ibn Saba’—may Alldh disgrace them. These
misguided groups believe that Ibn Saba’ produced true believers,
while Muhammad (#8) produced three, four, or ten believers (i.e.,
based on the deviant statements of the Rafidhah.)

Py /15
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Obedience to the Muslim Ruler
rom the Foundations of the Sunnah is: To hear and obey the
Muslim rulers, whether they are pious or wicked. Whoever

gains leadership and the people gather and unite around him, and
are pleased with him, and likewise whoever received power by

force, he is called Amir al-Mu'minin (the leader of the

believers).*

# We are obliged to hear and obey the Muslim Ruler who has
attained the level of leadership and the people have gathered upon
his command, whether he is pious or wicked. Even if he has
arrived at this level of leadership through rebellion and
overcoming the previous leader and then afterwards established a
new nation, we still must obey him (in that which does not
oppose the Islamic Legislation). It is not permissible to rebel
against this leader; when you rebel against him once, you will
rebel a second, third, and forth time, leaving the Ummah in a
state of chaotic struggle, one rebel after another. The fundamental
principle is that it is not permissible to rebel against the
leadership. So if Allsh were to give power to an individual who
rebels against the leader, conquers the land, and establishes a new
nation upon the previous rule, it is imperative that the Muslims
withhold (and stop) at this point, and give authority and
leadership to the one who has gained power (and authority).
Rather, this person, whether he has gained dominance from
selection, consultation, or pledge, or whether he took control and
arrived at the leadership by the sword, if he has attained power,
strength, and authority, it is a must that he be obeyed; in order to
presetve (and) honor the blood of the Muslims. This is whether
he is a righteous or wicked ruler; he is to be obeyed (i.e., in that
which does not oppose the religion).

Take a look at al-Imim Ahmad, al-Bukhiri, and the other

scholars of al-IsJAm. They mention this principle as a Foundation
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of al-Islim: “Obeying the Muslim Leaders is a Basic Principle
from the Fundamentals of al-IslAm,” regardless of if he is pious or
wicked.

The Khawirij, the Réfidhah, and other then them from the
misguided groups, may obey the ruler if he is pious (in their eyes),
but at the same time they may not obey or agree with the ruler,
even if he were Abd Bakr or ‘Umar because according to the
Réfidhah, even they are not pious. Likewise according to the
Khawirij, ‘Al is not righteous. But in general they may agree with
a ruler if he has characteristics of righteousness, but they oppose
the wicked ruler. However, as for the wicked, oppressive, and evil
ruler, as long as he has not left the fold of al-Islim, it is never
permissible to rebel against him on any occasion. Many prophetic
narrations have been mentioned about this issue. From amongst
them: “We made allegiance to the Messenger (%) to hear and
obey, in ease and hardship, in times of enthusiasm, and
sluggishness, and we pledge to prefer this, and not to rebel and

oppose those in authority, until you see clear disbelief.” [Collected
by Muslim, The Book of Government, hadith no. (1709)]

So it is not permissible to rebel against them, regardless of their
wickedness (other than disbelief). Likewise, as found in the
hadith of Umm Salamah, where she reported that the Messenger
(%) said: “There will be Leaders appointed over you, you will see
them doing good and bad deeds. So whoever disapproves these
evil deeds and hate them (in their heart), he is safe and upon him
is no blame. But whoever is pleased with evil and follows them in
their evil (he is not safe and nor is he free from blame). They
said: Shall we not fight against these leaders O Messenger of

Allsh (%)? He said: No, as long as they pray.” [Collected by Muslim,
The Book of Government, hadith no. (1854)]

So as Iong as they pray, it is not permissible to rebel against them.
(So we ask) what about the one who prays, fasts, gives charity,
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perforrns Hajj, and in addition to that makes it easy and safe for
the Muslims to perform these acts of worship and establishes
safety in the pathways?!

Look at our condition nowadays, with all these people who seek
to rebel against the Muslim rulers! How distant they are from
implementing the statement of the Prophet (#): “No, as long as
they pray”! The Messenger (#) prohibited them from rebelling as
long as the leader prayed, even though they may have neglected
many aspects of al-Islim, he still said “No, as long as they pray.”
He did not say, “No, as long as they establish the prayer, give
charity, perform Hajj etc.” Rather, he said “No, as long as they
pray.”(Why is this?) This is because, with rebellion comes great
evil and corruption, such as loss of lives, destruction of crops and
cattle, violation of people’s honor, and eventually the humiliation
and weakness of the Muslims, until they become like a small
morsel and easy prey to the disbelievers. All of this is the result of
constant and reoccurring rebellion.

Nowadays, we see that these rebels who have attained leadership
and established countries through revolt and uprisings, by way of
voting, and other than that, what have they done? Since their
reign, what important Islimic mottos or principles have they
actualized? Rather they are amongst the most distant people from
implementing the Islimic Legislation. They even do more evil
than other misguided rulers, by organizing symposiums and
conferences for unity amongst the religions, building churches,
establishing relationships with the Christians, while belittling the
Muslims, and assisting in their impoverishment as well as their
religious and worldly destruction. They have not done anything
different than other rulers. They have arrived to leadership by way
of revolt, voting, or by other means, and they have not done
anything to distinguish themselves. Rather it is all empty speech
and false promises.



Therefore, we do not trust the likes of these people; their only
concern is to gain authority and position, by any means necessary.
Then after that, these people turn their backs to al-Islim, as you
have seen and experienced. This is the reality of many countries.
These revolutions claim to come in the name of al-Islim, and
then a Communist or some other misguided individual comes and
takes charge. Therefore, there is immense wisdom in this wise,
merciful, heroic, and bold religion, which although it teaches the
ummah to be brave and courageous, with #/iss issue (of interacting
with the Muslim Rulers) it tells the people: be patient! Whatever

you see, be patient; as long as it is not clear disbelief.

Here I will mention a number of prophetic narrations for you to
memorize and write down: On the authority of Ab&i Hurayrah
(#) that the Prophet (#) said: “The Children of Ist&'l used to
be ruled and guided by Prophets. Each time a Prophet died,
another prophet would take his place. As for me, there will be no
Prophet after me, but rather many Caliphs will appear. The
people said: O Messenger of Allih (#)! What do you command
us with? He said: Obey the one who will be given the first pledge
of allegiance; fulfill their (i.e. the Caliphs, kings, presidents, etc)
rights, for indeed Alldh will call them to account for that which

they have been given authority and responsibility over.” [Collected
by al-Bukhéri, The Book of Stories of the Prophets hadith no. (3455);
Muslim, The Book of Government, hadith no. (1842)]

The Prophet (#) did not tell them to call these leaders to
account, or to rebel and revolt against them, or to even seek their
rights. The leaders from amongst these rebels say: “We are nor
going to wait for ease to come to us from the sky; we must take
that which belongs to us with force. O people, take thar which is
yours with force/ No one will give you your rights!”

(They have) no jealousy for Allih’s Religion, nor for the Ummah.
The most jealous of the people is the Prophet Muhammad ().

N
N
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He (#) said to Sa‘d: “By Allsh I have more jealously than you,
and Allsh has more jealousy than me.” This is when Sa‘d said:
“What if I found a man with my wife, should I bring four
witnesses, by Allsh I will cut him with my sword unarmored. He
said (#8): Are you amazed at the jealousy of Sa’d, for indeed I
have more jealousy than Sa’d, and Alldh has more jealousy than
me. For this reason, he has made impermissible evil illegal sexual

relationships.” [Collected by al-Bukhari, The Book of Monotheism, hadith
no. (7416); Muslim, The Book of al-Li‘4n, hadith no. (1499)]

So the Messenger (#) has jealousy for Allah’s religion, he does
not desire that evil and sin spread in the Ummah. Even with this
jealousy, which is greater than ours, the Prophet Muhammad ($£)
said: “Fulfill their rights, and Allsh will call them to account for
that which they were given authority over.”

(O rebel) you are not the one who calls the leader to account,
rather you advise him in the best of ways. If he listens to your
advice, praise belongs to Allsh. And if he does not, you have
fulfilled that which is upon you. But you must be patient, as long
as he (ie., the leader) prays. (It must be known) we are not
making this methodology up from ourselves. It is difficult for
these rebels to hear and accept these words. However, Allah (%)
says:
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“But no, by your Lord, they can have no Faith, until they make
you (O Muhammad #§) judge in all disputes between them, and
find in themselves no resistance against your decisions, and accept
(them) with full submission.” [An-Nisa: 65]

These people constantly shout out about ruling by the Book of
Allah, but they themselves do not rule by the Book of Alldh and
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the Prophetic Sunnah. Rather they are people of innovation, upon
the belief of al-hultl (that Allah exists within His creation and
not above His #& Throne). Some of them declare the Muslims to
be disbelievers, and believe that the Qur'dn is created; they
themselves do not judge by the Book of Allah in the least. They
do not desire to return to the ruling of Allsh in these issues.
Rather, they are from the most deviant and distant of the people
(in ruling with the Book of Allsh and Prophetic Sunnah). They
yell out “There is no rule, except the ruling of Allih, there is no
rule, except the ruling of Allih,” while they are the farthest away
(from the Book of Allsh) and most deviant as they oppose the
rulings and judgments of Allih and the Prophetic Sunnah. These

people deem these words to be aiding the disbelievers and the
Malahidah!

Zayd bin Wahab reported from ‘Abdullih bin Mas‘tid; he said
that the Messenger of Allsh (#) said: “There will be after me
selfishness and egoism, and things that you disapprove of.”

They will have wealth and position, and they (i.e., the rulers) will
give this wealth and position to those who assist and help them,
as well as their families and relatives, while the people remain
poor. So in such a case what should the masses of people do? For
indeed, this is oppression and it is ruling by other than what
Alldh has revealed! What does the Messenger (#), who the
Qur’4n was revealed to, say about the statement of Allah:

/ ,, L A P P
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“And whoever does not rule by that which Alldh has revealed,
then they are from the disbelievers.” [Al-M4'idah: 44]

What does the Messenger (#) say (we should do in such a

situation )?!
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We ask these people (ie., those who rebel against the Muslim
Rulers): “Are you more knowledgeable of al-IslAm and the Book

of Allih than the Messenger of Allih (#), his Noble
Companions, and the Scholars of Guidance, throughout history?!”

“Indeed there will be selfishness and egoism and things that you
will disapprove of,” affairs that only Allsh knows the reality of.

So they asked the Messenger of Alldh (#), “those of us who
reach that time, what do you command us with?” He (4) said:
“Fulfill that which is upon you, and ask Allsh for that which is

nghtfully yours.” [Collected by al-Bukhari, The Book of Merits, hadith no.
(3603); Muslim, The Book of Government, hadith no. (1843)]

(The Prophet (#) did not command you) to go and fight against
the leader and protest. Are there protests in al-Islim? If the water
in a city cuts off for a single day, you see the people protesting
and rallying. Nowadays, many countries give back to their citizens
and do not take anything from them, except a little.

As for these (leaders that the Prophet (#) is referring to), they
take and do not give anything. If the Prophet (#) were to have
commanded us with rebelling and revolting against the leader, the
Ummah would have been destroyed. But rather, he directed them
to have patience, forbearance, and to take time and think before
making a decision, in an effort to protect al-Islim, and to prevent
the spilling of blood, and to protect the honor of the
Muslims.(The Prophet (#) said): “Fulfill that which you are
responsible for, and ask Allsh for that which is rightfully yours.”
And he # said to the Ansir “You will meet egoism and
selfishness after me.” (These are the) Ansir, those who fought
alongside the Messenger of Alldh (#), and established homes in
al-Madinah, embraced true faith, defended the religion, and
conquered the dunya; what did the Messenger (#) say to them
(concerning this affair)?
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Then people came (after them) who benefited from the efforts
and struggles of the Ansir and the Muh4jirtn, many of them
entered into al-Islim after the conquering of Mecca. From
amongst them were Ab{i Sufyin and Mu'4wiyah. Then after them
came their children who preferred wealth and riches for
themselves. As for Mu'4wiyah, we do not include him as an unjust
ruler. (But) with Bani Marwin there in fact was a level of
oppression, deficiency, tyranny, and they used to even delay the
afternoon prayer and other prayers outside of the prescribed time.
Even with this, when the Companions lived during the time
period of these types of rulers, they were patient (and endured the
hardships). When people came to Anas bin Malik about al-
Hajj3j, who was worse than today’s rulers, and said to him: al-
Hajjij is doing this and that, shedding blood, plundering the
people’s wealth, and other things, he told them to be patient, and
that no year comes except that the one that follows will be worse
than the previous. He commanded them with patience and
directed them to the teachings and guidance of the Prophet
Muhammad (#). Nowadays the leaders have organizations (that
seek to limit oppression and injustice), whether from the east or
the west. As for al-Hajjij, he was a chaotic tyrant who ruled only
by his desires (even with this, Anas commanded them to be
patient.)

Also ‘Alqamah bin W#'il reported, narrating from his father who
said that Salamah bin Yazid bin al-Ja'fi asked the Messenger of
Allah, saying: “O Prophet of Allsh: What do you command us
with if there are placed over us rulers who ask us to fulfill their
rights, but deprive us our rights?’ So the Messenger turned away
(not answering). Then he asked the Messenger (#) again, and
again he turned away (not answering him).” For indeed this is a

serious question that the Prophet (#) dislikes, a difficult topic.

But what did the Prophet (#) say to him? So al-Ash‘ath bin Qays
pulled him to the side and said to him “Hear and obey, for
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indeed they will be called to account that which they have done,
and you will be held accountable for that which you have done.”

Perhaps a person may read these words and understand that these
are simply the words of Ashath bin Qays. Even if we were to say
that these are the words of Ash ‘ath, the Prophet approved of
them. As you all know, the Prophetic Sunnah is made up of the
statement of the Prophet, as well as his actions and tacit
approvals. But it comes in another narration where the Prophet
(%) himself said: “Listen to them and obey them, for they will be
called to account for what they have done, and you will be

accountable for what you have done.” [Collected by Muslim, The Book
of Government, hadith no. (1846)]

How is it that rulers will ask us to fulfill their rights, while
depriving us of our due rights, and the Messenger (#) is turning
away evety time he is asked? How amazing is this question (that is
being posed to the Messenger #) because it leads to trials and
tribulations. (But the Prophet still commanded us saying): “Listen
to them and obey them, for they will be called to account for
what they have done, and you will be accountable for what you
have done.”

Likewise in the hadith of Umm Salamah, where The Messenger
(%) said: “No (do not rebel) as long they pray. You will see
things that you approve of, and other things that you disapprove.
So whoever acknowledges the good, then no blame is upon him,
and whoever disapproves he is safe (from Allsh’s punishment).
But the one who is pleased (with the evil) and follows (the leader
in the wrong, is not safe from Allsh’s punishment, and there is
blame upon him.)” [Ibid]

Hence, you must hate the evil within your heart. For this reason
al-Imim Muslim named the chapter “The one who hates and
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disapproves with his heart.” Thus (al-Imim) Muslim (limited)
the disapproval and hatred to the heart.

Also it comes in another hadith: “Whoever sees evil, then he
should change it with his hand, if he cannot change it (with his
hand) then change it with his tongue, and if he cannot change the
evil with his tongue, then with his heart, and that is the weakest
of faith.,” [Collected by Muslim, The Book of Faith, hadith no. (49)]

Nowadays, if the people see that a scholar has not spoken against
a few things, but he hates it in his heart, the people of deviance
call him a scared coward, a government agent, a spy, claiming that
he only wants to flatter and butter-up the leader. These are all
insults and accusations that have come from the Communists.
This is in no way the manner of the Muslims, but rather the
approach of the Socialist Party, the Nationalists, and other
misguided groups. How can the Muslim youth accept these
statements, while rejecting the statements and advice of the
Scholars of Islim, the People of Sunnah, who hold firmly to these
Prophetic directives, and to the resolutions of the scholars of al-
IslAm, such as Malik, ash-Shafif, Ahmad bin Hanbal, and others
like al-AwzA4"1 and ath-Thawri?!

All of these scholars lived during times where the governments
had errors, mistakes, and misguidance. Look at what took place
during the time of al-Imidm Ahmad. He lived under a nation that
adopted the teachings of Jahm bin Safwin; the methodology of
Jahm entails disbelief, which included the distortion and denial of
the Names and Attributes of Allih. They even adopted the belief
that the Qur’dn was not the Speech of Allah, but rather created.
This (i.e., the statement that The Qur'4n was created) was seen as
disbelief with al-Imidm Ahmad and the scholars of hadith at that
time. The government was calling the society to disbelief!
Although the people wanted to revolt, al-Imdm Ahmad refused,

and said “In (rebelling) is great corruption and harm upon the
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Muslims.” He reprimanded them. How is al-Imim Ahmad a

COW&I’d ora government agent?.’

The pious predecessors implemented these narrations and
opposed the Khawérij, the Mu'tazilah, and the people of evil and
corruption. But others (who oppose these people) are referred to
as spies and government workers. By Alldh, these deviant groups
oppose and reject Ahl as-Sunnah, in the same manner as the
Communists, Socialists, Nationalists, and other disbelieving
groups and parties. How can they address the Muslims in such a
manner, while completely disregarding the prophetic texts?! Why
would they not at least excuse the People of Sunnah, when (it is
the case that) they (are aided and supported by all these) proofs2!
We do not seek to rebel against the leader, and we do not declare
them to be disbelievers until seeing clear disbelief, while zhey
tread the path of the KhawArij, and declare the rulers to be
disbelievers. (We say to them) “Leave me O brother, do not
belittle me, rather it is upon you to accept the narrations and
listen to the statement of the Prophet (#): “As long as they
establish the prayetr” “As long as they pray,” “until you see clear
disbelief.”

Ash-Sheikh Bin Biz declared certain rulers of some countries to
be disbelievers, and other scholars as well declared certain rulers
to be disbelievers, because some of them deserve this. But other
leaders have not left the fold of al-Islim, even if they may have
deviated in certain aspects of the religion; no one from amongst
the respected scholars has called them disbelievers.

Is there, for example, a respected known scholar from Ahl as-
Sunnah, from the purest of the people, who has declared a ruler
during our times to be a disbeliever> We only find the foolish and
ignorant ones from those adhering to the way of the Mu'tazilah
and the Khawirij to be the ones who declare the Muslim rulers,
armies, and Muslims in general to be disbelievers. All of this
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misguidance is derived from the teachings of Sayyid Qutb, who
demolished the fundamental principles of the Sunnah, and instead
attached himself to the principles of the people of misguidance.
There is no false principle except that Sayyid Qutb adopted it;
and there is not a principle from the Sunnah except that he
destroyed it (completely opposing it). From amongst these false
and corrupt principles is that he declared the Ummah to be
disbelievers, and also the belief that faith does not increase and
decrease; and this is the falsehood which led to takfir (ie.,
declaring the Muslims to be disbelievers). They believe that faith
is either complete or that it is nonexistent, either belief or
disbelief, and that the individual who has committed sins or
obeyed a legislator in 2 sigle thing (that is in opposition to the
IslAmic Legislation) then he has disbelieved, leaving the religion
of Islim in totality. The KhawArij have gone to this extent! But we
desire that the youth seek knowledge and gain understanding of
the religion. It may be the case that you present the proofs and
evidences, clarifying the misguidance of this man, but the person
may still not accept the truth from you. Rather they have refused,
O dear brothers, to even search for the truth. They have refused
to address this evil with sound intellect, while it has taken root
throughout the east and the west, confusing the Muslim youth,
polluting their minds, and has planted the seeds of enmity,
discord, and hostility. They do not seek to study and learn about
the one whom they have taken as their leader (ie., Sayyid Qutb
and those that have treaded his deviant path), and know exactly
what his methodology is: what his beliefs and understandings are
about Isldm. They do not want this at all,
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“...they thrust their fingets into their ears, covered themselves up
with their garments and persisted (in their refusal) and magnified
themselves in pride.” [Nah:7]

By Alldh, (O brothers) they have embarked upon an evil path.
And we present these words, even though they may have been
very stern, in order that they may wake up! If they have intellects,
(if they) respect the Qur’dn, the Sunnah, and the understanding of
the pious predecessors, (they would wake up.) They must use
sound intellect when addressing these great and serious issues, in
which the ummah has reached a point that it has never reached
before, all on the hands of Sayyid Qutb and those that follow

him.

Thus we focus on this issue, giving it great emphasis, because of
the evil that surrounds it. It is a must that you (dear reader)
memorize these prophetic narrations; because until we meet Allah,
these are the texts that we implement, seeking nearness to Alldh.
And we will not allow a person of desires and misguidance to
cause us to be in opposition to this methodology!
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AHihad is to be Carried Out with the

Muslim Ruler until the Day of Judgment,
Whether (He is) Pious or Wicked

ilitary Expeditions are to take place with the Muslim

rulers, whether pious or wicked, until the Day of
Judgment, and it should not be abandoned.® Also, the division of
the spoils of war and the carrying out of the legislative
punishments is the responsibility of the Muslim ruler, and no one
has the right to slander or contest them in the least.” Paying the
obligatory charity to them is permissible, and whoever pays the
charity to them, then this is sufficient for him, whether the ruler
is pious or wicked.? Likewise, the Friday Prayer is to be

%0 As long as a legislated war takes place, until the Day of
Judgment, then it is a must that it is performed under the flag of
the Muslim ruler, whether he is wicked or righteous. And this was
the way of the pious predecessors, such as Ibn al-Mubirak, al-
Awzi4, and Ahmad bin Hanbal who used to go out to the
battlefields and fight under the flag of the Abbasid Dynasty.

U And he sees that the division of the spoils of war, as well as the
carrying out of the legal punishments for fornication, murder,
stealing, drinking alcohol, and other transgressions is the absolute
responsibility and right of the Muslim Ruler, and is not for any
individual or group to partake in. For indeed this would lead to
great bloodshed and corruption, with no beginning and no end to
it. But if the Muslim Ruler undertakes these tasks, then even if he
were wicked, the people would be at ease, and will not be
subjected to dissension and conflict.

52 It is not for anyone to go against the ruler in his distribution of

the spoils of war or the charity as was done by Dhtil khuwaysirah.
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performed as two complete units behind the Muslim ruler, or the
one he (ie., the ruler) has placed there. Whoever repeats his
prayer, after praying with the ruler he is an innovator who has
abandoned the narrations, opposed the prophetic Sunnah, and
does not have any portion of the virtues of the Friday (Prayer) in
the least; this is as long as he does not see that the Friday prayer is
to be performed behind the Muslim ruler, whether pious or
wicked. The Sunnah is to pray with them, two units of prayer,
and to worship Allah, believing that these units of prayer are
complete; no doubt should be in your heart about this at all.*®

Because the Muslim ruler has the right to distribute the spoils of
war based on what he deems to be best. In the legal school of
thought of al-Imidm Ahmad as well as ash-Shafi? they distinguish
between zakih ath-thhir (e.g., grains, fruits, and livestock) and
zakdh al-bitin (e.g., gold, silver, and items presented for sale),
they see that the zakah ath-thahir is the responsibility of the ruler,
while zakdh al-bitin such as gold, silver, and items that are
presented to sell (ie., land, cars, etc.) this is the obligation upon
the individual who possesses the amount of a nisib (ie., an
amount that if wealth reaches this amount, it is obligatory to pay
charity from it; and it differs based on the type of wealth),
whether it is of gold, silver, or from business, it is permissible for
him to distribute it himself. Rather some people prefer that they
themselves distribute this type of charity to be at rest that it has
be given to those who are entitled to receive it. Even with this, if
he were to give it to the ruler (to distribute), this is permissible.
However, if the ruler seeks it from him, then he is obliged to give
it to the (Muslim ruler), and if the people withhold from paying
this obligatory charity, the ruler has the right to combat them for

it, as did the Companions when they fought against those who
held back the zaksh.

53 The Friday prayer is to be performed behind the Muslim Ruler
or whoever he places there to replace him, such as Imims (of

Masjid) or judges. This Friday prayer, some people may repeat it
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after praying it with the ImAim, either because of what he sees as a
legislative excuse, such as the number of attendees has not reached
forty people or because he feels that the Imam’s prayer is not
correct. No doubt this last reason is worse than the first, because
the one who repeats his prayer, thinking that the Imim’s prayer is
invalid, then he is an innovator himself. Even if the Imim for the
Friday Prayer was an innovator, you are to pray behind him and
do not make the prayer over, likewise even if he is a wicked
tyrant, you are to pray behind him and do not repeat the prayer.
For in such a case you would be an innovator. [The Sunnah is to
pray with them, two units of prayer, and to wotship Allah,
believing that these units of prayer are complete; nothing ( no
doubt) should be in your heart about this at all.]
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The Impermissibility of Revolting Against
the Muslim Ruler

hoever rebels against the Muslim ruler that the citizens

have gathered behind (giving him the pledge of allegiance)
and affirmed his authority, by whatever means it was, whether
they were pleased or if he took over by force, this rebel has
broken the unity of the Muslims and opposed the prophetic
narrations. If he were to die in this state, he would die the death
of the pre-Islimic period.* It is not permissible for anyone to
tight or revolt against the Muslim ruler. Whoever does this is an
innovator who has veered away from the Sunnah and the straight

path.

% As is found in the hadith (narrated by) Ibn ‘Umar (4):
“Whoever dies and does not have in their neck the allegiance dies

the death of the pre—Islﬁmic period,” [Collected by Muslim, The Book
of Government, hadith no. (1851)]

Likewise the hadith: “One who defected from obedience and
separated from the main body of the Muslims, if he died in that

state, would die the death of the pre-Islimic period.” [Collected by
Muslim, The Book of Government, hadith no. (1848)]

Thus it is not permissible to revolt against the Muslim Ruler; and
he said this during the Caliphate of Yazid, and you (all) know the
condition of Yazid. But despite that Ibn ‘Umar (&) realized that
rebelling against the ruler would nullify the pledge of allegiance.
And whoever rebels against the ruler, dies the death of the days of

ignorance. [Muslim mentioned the story in the previous narration no.

(1581)]

> That is because rebelling against the Muslim Ruler is in
opposition to the authentic prophetic narrations and conflicts
with an important principle of Ahl as-Sunnah wa al-JamAi‘ah.
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Even if the leader was a disbeliever, rebellion and revolt is sezf/
impermissible except with clear ability as well as (guaranteeing)
that the harm would not outweigh the benefits. Therefore if it is
possible in such a case to get rid of him, than do so. If not, then
you must exhibit patience. As for the leader that is still Muslim,
has not left the fold of al-Islim, and stll prays, it is not
permissible to rebel against him until you see clear disbelief, and
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Questions from the Class

Question: If someone in our times speaks ill of the
companions, do we say that his speech is similar to how the
Salaf spoke about some of the companions? How do we
refute this doubt?

Response: The one who speaks ill of the Companions (#)
from the past, are the KhawArij and the RAfidhah. As for Ahl
as-Sunnah, they did not speak ill of the Companions. As for
the predecessors of this person, they are the KhawArij and the
Rafidhah. But Ahl as-Sunnah protected and safeguarded the
honor of the Companions (#). ‘Umar bin ‘Abdul-‘Aziz
mentioned that: “(the Companions) are a people that Allsh
protected our swords from their blood, so we must protect
our tongues from their honor.”

2. Question: What is the cotrect opinion concerning the
one who leaves the prayer, and how true is the statement
“Whoever does not declare the one who abandons the prayer
to be a disbeliever, he has fallen into the belief of the
Murji'ah, whether he realizes it or not? Is there any from the
early generations who said such a statement?

Response: We do not oppose the one who does not declare
the one who abandons the prayer to be a disbeliever; we do
not speak ill of him. Rather we respect and honor him,
because he has proofs that we respect. These individuals, we
respect them, recognize their status, and position, because
they have texts from the Qut'4n and Sunnah that they hold
on to. From these texts is the statement of Allah:
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“Indeed Alldh does not forgive that others be worshipped
beside Him, but He forgives other than that to whoever he
wills.” [An-Nisa: 48]

And there are other prophetic narrations, as well as the
understanding that many of the texts that mention disbelief
often refer to minor disbelief, not major, such as the
statement of the Prophet (#): “Do not become disbelievers

after me, fighting each other, cutting at each other’s throats.”
[Collected by al-Bukhiri, The Book of Knowledge, hadith no. (7077;
Muslim, The Book of Faith, hadith no. (65)]

Also that statement of the Prophet (#) when he mentioned
disbelief in general upon the one who commits a major sin:
“The thief is not a believer while he steals, and the fornicator
is not a believer while committing fornication, and the
plundering is not a believer while the people watch him

steal.” [Collected by al-Bukhiri, The Book of Drinks, hadith no. (5578);
Muslim, The Book of Faith, hadith no. (57)]

Also the hadith: “By Alldh he does not believe, by Allah he
does not believe, by Alldh he does not believe. They said who
O Messenger of Alldh! He (#§) said: The one whose neighbor

is not safe from his harm.” [Collected by al-Bukhéri, The Book of
Manners, hadith no. (6016)]

Therefore, just as these narrations are understood to refer to
minor disbelief, with consensus from their brothers who
declare the one who abandons the prayer to be a disbeliever,
likewise there are scholars who understand the texts that
mention the disbelief of the one who abandons the prayer to
refer to minor disbelief. From amongst the scholars who do
not declare the one who has abandoned the prayer to be a
disbeliever is ash-Shafil, Malik, Ab Hanifah, and a large
number from amongst those that follow these scholars. And
there are others that preceded them wupon this same
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understanding, they have these proofs which are stronger with
them and they are all scholars of the religion and people of

Sunnah.

As for the one who says (that whoever does not declare
people who leave the pray to be disbelievers, then he has
falling into the belief of the Murji’ah, whether he realizes it or
not) then this is a mistake on his part, and this speech is
extremism and deviance from the way of Ahl as-Sunnah.
Because if we make this claim about those who live in modern
times (that they have fallen into irji because of not declaring
those who abandon the prayer to be disbelievers) then it is
more appropriate that we say the same about the early
scholars like ash-Shafif, Malik, and even Ahmad in one
statement that has been narrated from him. Rather Ibn Battah
and Ibn Qudimah even denied the fact that Ahmad even
made the statement that the one who leaves the prayer is a
disbeliever. Also, many of the people who follow al-Imim
ash-Shafi, except a few, as well as the followers of al-Imim
Malik, the Hanafi school of thought, and many scholars of
the Hanbali school of thought who are all great scholars, they
were not upon the opinion that the one who abandons the
prayer is a disbeliever. So do we say that all of these scholars
are Murji'ah or that they fell into al-Irja? This is mere
ignorance of the fundamental principles of Ahl as-Sunnah,

and is from the insolence that has humiliated some people.

We ask Allah to pardon us.

3. Question: Is rebelling against the Muslim rulers only with
the sword, or does it include speaking ill of them?

Response: All of this is considered revolting against the ruler.
The one who invokes the people with his speech, he is one of
those known as al-Qu‘ad. Al-IbAdhiyyah are from this type of
Khawirij, they encourage jihid, but they themselves do not go
out, but simply encourage the people to go out. So these
people are called al-Khawirij al-Qu‘ad. As for the one who



-

IS

S

2o

Bl gy

rebels with the sword, then his affairs is clear, he is a clear
rebel. But nevertheless, all of them are KhawArij.

4. Question: Indeed you refute every innovator and anyone
who opposes the way of the pious predecessors, and from
among them are those who use weak narrations to establish
certain issues; but al-Imim Aal-Barbahiri, using weak and
fabricated narrations, affirmed certain issues. So how is it that
you refute those who use weak narrations, and leave the

scholars of the Salaf?

Response: First of all, I do not submit to the fact that al-
Barbahir? uses fabricated and weak narrations to establish
points; clarify this to us! And what gripe do you have with
me? ] respect all the righteous scholars of the past, not
belittling them in the least, and all praises belong to Allah.
We only refute the people of innovation. As for the righteous
scholars of the past who were known for sincerity,
truthfulness, and religion, then even if they make a mistake
we still consider them to be rewarded for those efforts. The
Prophet (#) said: “Whoever strives hard (seeking the truth)
and is correct, for him is two rewards. And whoever strives
hard (seeking the truth) and he is wrong, then for him is a

single reward.” [Collected by al-Bukharf, The Book of Holding Fast to
the Book and the Sunnah, hadith no. (7352); Muslim, The Book of al-
Aqdiyyah, hadith no. (1716)]

Therefore, if a scholar is known for piety, righteousness, and
truthfulness in searching for the truth, then he will be
rewarded, even when he errs.

As for the people of innovation, this does not apply to them.
That is because they merely follow their desires. For this
reason, rarely do you see a person of innovation return to the
truth. As opposed to the scholar of Sunnah, if he makes a
mistake he immediately returns to the truth after it is pointed
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out to him. Take for example, ash-Shafi? or Ahmad, if they
made mistakes they would return to the truth by themselves.
You see al-Imdm Ahmad going from one statement to
another, all in an attempt to seek out the truth based on the
proofs and evidence; they did not play games with themselves.
One may make a mistake, and then afterwards review the
issue even more, changing his previous opinion. Even Abd
Bakr and others from the people of truth, those known for
truthfulness and sincerity, they are the first to return to the
truth. Also, if they made a mistake, this does not harm them
in the least. Rather, they are rewarded and their lofty status is

still safeguarded with us. As for the people of innovation,
then no! They are as Allah said:
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“It is He Who has sent down to you (Muhammad #§) the
Book (this Qut’dn). In it are Verses that are entirely clear,
they ate the foundations of the Book and others not entirely
clear. So as for those in whose hearts there is a deviation
(from the truth) they follow that which is not entirely clear
thereof, seeking al-fitnah (polytheism and trials, etc.), and
seeking for its hidden meanings, but none knows its hidden
meanings save Allsh.” [Al} Imran: 7]

For this reason, you see them not returning to the truth. The
Prophet (#) said concerning them: “They leave from the
religion as an arrow passes through the flesh of the game, and

they do not return until the Day of Judgment.” [Collected by al-
Bukhéri, The Book of Seeking Repentance from the Apostate, hadith no.
(6933); Muslim, The Book of Charity, hadith no. (1064)]

Nowadays, O dear brothers, you see the people of innovation,
whether they are those that revolt or other than them, you can
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establish tens of proofs about a particular topic and even
present statements from the scholars, but they do not (leave
off falsehood) and return to the truth. This is the affair of the
people of desires!

5. Question: How true is the statement “The Iman of the
angels does not increase nor does it decrease, while the Iman
of humafl beings increases and decreases, so perhaps a
hurrlan’s Imin can elevate to the point that it is higher than
the Imin of angels. Is this statement true?

Response: I do not know any proof for this statement. But
the Prophets (332} 5 il &) are more virtuous than the angels
(ah 5 »lal &) and also the righteous believers in the end,
when they enter Paradise they will be better than the angels.
But while in this world, the angels are better than everyone
except the Prophets (33lali 5 ivah ).

(B 5D F R
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It is Permissible to Fight Against Thieves
and Rebels

t is permissible to fight against thieves and those who revolt

and rebel against the Muslim Leadership. If a person or his
wealth is at risk of being attacked, he is allowed to defend himself
with all means. But he cannot seek out the aggressor if he (the
aggressor) were to escape. Rather at this point, it is the
responsibility of the Muslim ruler. A person can only defend
himself while the assailant is in the state of attack, without the
intention of killing the attacker, and this is only with the intent of
defending one’s life and property. If he happens to kill the thief in
the process, then may the mercy of Alldh be removed from the
dead thief. If the person who was attacked dies in the process of
defending himself and his wealth, it is desired that he will be a
martyr, as it comes in the prophetic narrations. All of the
prophetic narrations concerning this affair have only commanded
with defending oneself, and have not commanded to kill the
aggressor, or to follow behind him (after he escapes) or to execute
him while he is subdued or injured. If the intruder is taken as a
captive, he is not to be killed and the legal punishment is not to
be established upon him. Rather the victim raises the issue to the
one given authority (i.e., The Muslim ruler) and Ae is to judge in

the affair.s

%6 This is a detailed explanation of the ruling of fighting the
Khaw4rij, thieves, and those that seek to take people’s property by
force and power, ‘which is extracted from the hadith in which a
man asked the Messenger of Alldh (#): “What if a man seeks to
take my wealth? He (%) said: ‘Do not give it to him." The man
said: ‘and if he fights me for it?” He (#§) said: ‘then fight against
him (the thief)” So the man asked: ‘and if he kills me?” The
Prophet (#£) said: “Then you are a martyr.” He said: ‘And if T kill
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him? The Prophet (%) said: ‘then he (the thief) is in the fire.””
[Collected by Muslim, The Book of Faith, hadith no. (140)]

Also the Prophet (#) said: “Whoever dies protecting his life, he
is a martyr. Whoever dies protecting his wealth, he is a ma.rtyr

And whoever dies protecting his religion, he is a martyr.”
[Collected by at-Tirmidhi, The Book of Blood Money, hadith no. (1421); at-
tirmidhi graded this narration to be hasan sahth; Abi Diw(d, The Book of
Sunnah, hadith no. (4772); al-albini graded it to be authentic. As for the
Prophet’s statement “whoever dies protecting his wealth is (indeed) a martyr,”
it was collected by al-Bukhari, The Book of Marhslim and al-Ghadab, hadith
no. (2480); Muslim, The Book of Faith, hadith no. (I41)]

If a person’s wealth, family, or life is attacked, then they can
defend themselves in the way that is best, not seeking to kill the
one who is transgressing. But if it escalates to the level where he
kills this individual (by means of self defense) there is no blame
upon him: if the victim is killed, he is a martyr. The Islamic
legislation has made it permissible for a person to defend himself
in a situation where his life, wealth, or honor (e.g. wives,
daughters, etc) is in danger. Rather some scholars are upon the
opinion that it is obligatory to defend the women that are being
attacked, such as one’s wives, sisters, and daughters. If the
aggressor is subdued, then all praises belong to Alldh. But if it
leads to the extent that the attacker is killed, then there is no sin
upon the one who has defended himself. As for the one who is
killed, then he is in the Hell-Fire, but if the victim (ie. the one
being robbed or attacked) is killed, he is a martyr. In every
situation 4 person is seeking the Face of Allah, (3§) holding firm
to the Islimic Legislation, and not merely defending himself,
because actions are by intentions. Alldh has made it permissible,
rather obligatory for us to defend ourselves and property.

Al-Imdm Ahmad based this issue on the prophetic narrations that
have come. He intends by these words that although the Religion
has made it permissible for a person to defend himself, his wealth,
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his honor, and his family, it did not make it permissible for you
to kill the aggressor. Therefore, do not intend to kill the
aggressor, but rather to defend yourself. If the harm is removed
and he (ie., the aggressor) is fought off, all praises belong to
Allsh. But if his aggression does not cease except through death,
then it is as the Prophet (#) said: “If the aggressor is killed, he is
in the Fire, and if the victim is killed he is a martyr.”

Also, if this aggressor is under your control and he is wounded or
a captive, do not kill him. You do not have the right to punish
him, or to follow him if he escapes. His transgression has ended,
which is what we desire, either through being wounded or by
escaping, so do not follow behind him. If he falls down wounded,
do not kill him; this is not permissible. Rather it is a form of
transgression. So while you have been commanded to fight against
him, you have not been commanded to kill him. Finally, if the
aggressor becomes a captive you do not have the right to kill him
or to establish the legal punishment upon him, rather you must
raise this issue to the Muslim Ruler; they are the ones responsible
for carrying out Alldh’s prescribed ruling, or that which they
desire. If they were to oppose (the correct IslAmic Punishment)
the responsibility is upon them.
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We Do not Declare Anyone from the
Muslims to be in Paradise or the Hell-Fire

e do not declare anyone from the Muslims to enter the

Paradise or the Hell-Fire, based on any action that they
have done. We hope for the righteous and fear for him (at the
same time). Likewise, we fear for the sinner and desire that Allah
has mercy on him.%

57 Except if it is disbelief in Alldh or shirk, which have a specific
ruling. As for sin (other than disbelief and polytheism), we do not
say that this person is in the Fire or Paradise. If he does righteous
deeds we desire for him Paradise, and if he does that which
obligates for him the Fire, we fear for him. Thus we hope for the
one who is obedient to Allsh and we fear for the one who
disobeys Allah. But we do not make a decisive ruling (about him),
saying that so and so is in the hellfire or in paradise, because this
is not for anyone except Allah, unless it is clear disbelief, such as a
Jew or Christian, (who are) upon clear disbelief. As for rhis
person, it is said that he is in the fire. We decisively say that the
disbeliever is in the Fire. But as for the believer, whether
disobedient or obedient, we do not make a decisive ruling
concerning any of them, this is to Allsh. We hope for the
obedient Muslim and fear for the sinning Muslim, and (at the
same time) we fear for the righteous Muslim as well (because we
do not know the reality of his heart). That is because in front of
the people he may be doing righteous actions, but the reality is
different from that. This is what happened with the man who was
tighting bravely while attacking the enemy during battle and the
Messenger (#) said: “He is in the Fire.” [Collected by al-Bukhirt, The
Book of Military Expeditions, hadith no. (4203); Muslim, The Book of Faith,
hadith no. (111,112)]
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He appears to be a Mujdhid, but his intention is different.
Likewise the one who was hit with an arrow, the Companions
(#) said about him: “So and So is a martyr, so and so is a
martyr.” Until they came to the Prophet (%) and he said: “Nay,
by Him in Whose Hand my soul is, the sheet (of cloth) which he
had taken (illegally) on the day (of the Battle) of Khaybar from
the booty before the distribution of the booty, has become a

flame of fire burning him.” [Collected by al-Bukhiri, The Book of
Military Expeditions, hadith no. (4234); Muslim, The Book of Faith, hadith

no. (115); the abovementioned wording is found in his collection.]

And Umm al-‘Ald" had with her ‘Uthmén bin MathGn, taking
care of him, and then he died. So she said: “OQ Abi S#’ib, Allsh
has honored you.” So the Messenger of Allah (#) said: “How do
you know that Allsh has honored him? By Allsh I am a
Messenger of Allsh and I do not know what will be done to me.”
So she said: “I will not praise anyone after him.” Then she saw in
her dream a fountain running. So she informed the Messenger of

Allsh (#8). He said to her: “These are his actions.” [Collected by al-
Bukhird, The Book of Shahadt, hadich no. (2687)]

The point is that you do not decisively say anyone is in paradise

or the Hell-Fire.
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Alldh Accepts The Tawbah of the One
Who Repents to Him

hoever meets Alldh and has repented from a sin that

obligated for him the Fire, and has not persisted upon
that sin, Alldh will accept his repentance, and will pardon him;
that is because All3h accepts the repentance from his servants and
forgives the sins.®

(35D R

l1Ah—The Most High—said:
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“Say: ‘O (My slaves) who have transgressed against themselves
(by committing evil deeds and sins)! Despair not of the Mercy of
Allah, verily Alldh forgives all sins. Truly, He is Oft-Forgiving,
Most Merciful’” [Az-Zumar: 53]

Allsh loves that His slaves return to Him in repentance. He loves
those who repent and purify themselves. We hope for the one
who repents, but we do not make a decisive decision that he will
be in Paradise or the Fire. We hope for him, if Alldh wills. And
there are a number of verses in the Qur'An and authentic
prophetic narrations that indicate that Alldh accepts the
repentance of the one who repents to Him and is happy for his
repentance.
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The Legal Punishments are Expiations, and

the One Who is Persistent Upon a Sin is

Under the Will of Allah

‘ a ’hoever meets Allh, and the legal punishment has been

established upon him in the &unyﬁ, then the punishment

serves as an expiation for him as it has been reported from the

Messenger (#). And whoever meets Allsh persistent upon

committing a sin that obligated for him a punishment, and has

not repented from it, then his affair is with Alldh; if He (&)

wills, He @3%) will punish him, and if He wills He will forgive
him. And whosoever meets Alldh as a disbeliever, Alldh will

punish him, and will not forgive him.*

% The Messenger of Allah (#) was with a group from amongst
his Companions and said to them: “Will you not give me the
pledge of allegiance?” And he said: “Give me the pledge of
Allegiance that you will not associated partners with Allsh, will
not steal, will not commit illegal sexual intercourse, that you will
not kill your children, that you will not utter slander intentionally
forging falsehood, and that you will not disobey me in al-Ma‘tf
(ie., all good deeds),”referring to the allegiance of the women.

They said: “We give you allegiance upon that.” He (#) said:
“Whoever from amongst you fulfills his pledge will be rewarded
by Allsh, and whoever does not completely fulfill his oath, and is
punished in this world, it is expiation for him. So whoever does
not fulfill his oath and falls short, and Alldh covers his mistake,
his affair is left to Allih. If Alldh wills He will punish him and if
He wills He will pardon him.” [Collected by al-Bukhar, The Book of

the Merits of the Ansir, hadith no. (3892); and Muslim, The Book of Legal
Punishments, hadith no. (1709)]
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Therefore, the sinful believer is under the will of Allah. As
Allsh—The Most High—said:
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“Verily, Alldh forgives not that partners should be set up with
him in worship, but He forgives except that (anything else) to

whom He pleases.” [An-Nisa: 48]

If a sinning Muslim dies, he is under the will of Alldh. If He wills,
He will pardon him, and if He wills, He will punish him. Allah is
the one who forgives, extends His mercy, and possesses
forbearance. Even the slave who commits sins which (are as great
as) mountains, Allah still pardons. Look at the man who will have
scrolls filled with evil deeds, ninety-nine scrolls, each one of them
isa lengthy as the eye can see. But with these scrolls, he came with
the statement “L4 ildha illa Allh” (There is no deity worthy of

being worshipped in truth, except Allah), Alldh pardoned him.
[refer to the hadith of the scrolls]

The one who meets Allsh and has not associated partners with
Him, in the end Alldh will forgive him and remove him from the
fire. (Al-Imi4m Ahmad mentioned): [As for the disbeliever who
meets Alldh, he will be punished and for him there is no

forgiveness].

{ AL AIEA0 G - R 0T )
“Verily, Allsh forgives not that partners should be set up with
him in worship, but He forgives except that (anything else) to
whom He pleases” [An-Nis4: 48]
As Allah says in the Qur’an:
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“Verily, whosoever sets up pattners in wotship with Allah, then
Alldh has forbidden Paradise for him, and the Fire will be his
abode. And for the thilimfin (polytheists and wrongdoers) there
are no helpers.” [Al-M#'idah: 72]
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The Legislation of Carrying out the Legal
Punishments

he legislation of ar-rajm (stoning) is true and correct for the

fornicator who is or has been married, whether they have
confessed, or sufficient proof has been established against him.
The Prophet (#) has implemented the legal punishment of rajm
(stoning), as did the Rightly Guided Successors.®

% Stoning is the legal punishment for the fornicator (who is or
has previously been married). The Messenger of Alldh (#) stoned
al-Ghamidiyyah, Mi'iz, and al-Juhaniyyah, as well as two Jews
who committed fornication. Also, this is what Alldh has decreed
in the Torah, the Injil (the Gospel), and the Qur'an; the Islimic
legislation has agreed to this ruling, affirming it. A verse was sent
down, its wording was abrogated, but the ruling remained. ‘Umar
bin al-Khattb mentioned this when he said: “Certainly Alldh sent
Muhammad with truth; He has sent upon him a book. From that
which has been sent down to him is the verse about stoning. We
recited it, memorized it, understood it, and implemented it. The
Messenger stoned, and we stoned after him; so I fear that there
will come someone who will say: “We do not find stoning
mentioned in the Qut'dn, so he will go astray because of his
denying an obligation from the obligations of All4h that has been
revealed in the Qur'4n. Then he (‘Umar) said: “and the legal
punishment for the fornicator is stoning, whether it is a man or
woman, if there is a submission to the sin, clear evidence, or

pregnancy.”

A man (or woman) is stoned when there are four witnesses. If
there are only three witnesses, each one of these witnesses is
punished for slander. Therefore it is absolutely necessary that
there are four witnesses who actually saw the sin take place,
witnessing the man’s private part inside of the woman’s private
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part, explicitly. Their testimony is not accepted unless there are
four witnesses who saw, with certainty, the crime of fornication
take place, with their own eyes. All of this is in order to preserve

life and honor. All4h says:
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“Why did they not produce four witnesses? Since they (the
slanderers) have not produced witnesses! Then with Allsh they
are the liars.” [An-Nar:13] ’

Also it is possible that a person will admit to the sin, as was the
case with MA‘iz and al-Ghimidiyyah, or through pregnancy,
which is the best evidence. So no one is stoned except with clarity,
either four witnesses, or a man or woman admits to the sin, or
pregnancy appears on the woman; this is the punishment of the
muhsin. The Muhsin is the man who married a woman with a
correct marital contract and had intercourse with her. These are
the conditions: that he is one of sound intellect and not insane,
mature and not a child, and that he is a free person, and not a
slave: because if the person is a male or female slave that has
married a proper Islimic marriage, their punishment is half the
punishment of the free one, and it is to be flogged fifty times. As
for the stoning, it cannot be reduced to half. Because the
punishment of the free person that has not been married, whether
male or female is: _
se cr . st o e i . % str Garss g,
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“The woman and the man guilty of illegal sexual intercourse, flog
each of them with a hundred stripes. Let not pity withhold you in
their case, in a punishment prescribed by Allah, if you believe in
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Allsh and the Last Day. And let a party of the believers witness
their Punishment." [An-Niir: 2]

Therefore, the legal punishment of the slave is half the
punishment of the free person (who has not married); it is fifty
lashes. There is no stoning upon the slave, even if they have
married a correct Islimic marriage. (Rather,) they are to be

flogged fifty times.
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Declaring to be an innovator the one who

belittles any of the Companions (#)of the
Messenger of Alldh (8)

hoever belittles one of the Companions of the Messenger

of Alldh (#) or hates him, either because of something
this Companion did, or by mentioning his shortcomings, then he
is an innovator until he makes supplication for,all of the
Companions, asking Allah to bestow His mercy upon them, and
his heart does not contain any negative feelings toward them.®!

61 This is from the fundamental principles of Ahl as-Sunnah: it is
not permissible to belittle any Companion of the Prophet
Muhammad (#), by mentioning any of their faults or any event
that may have taken place. Unfortunately, these people (i.e., the
Khawarij, the Rafidhah, etc.) take the Religion, the Companions,
and the Islimic beliefs very lightly. A person belittles the
Prophets and the Companions, declares them to be disbelievers,
accuses them of hypocrisy, declares the general body of Muslims
to be disbelievers, and this person is called a Jeader; a scholar of
the Ummah, according to whom?! Is it according to those who
want to bring revolution to the Ummah, returning it to its glory?
These people are not to be entrusted with the religion of Allih;
rather they are grouped with the Réfidhah. That is because they
defend the (creed of the) Rafidhah, al-ilhid, zandagah (ie.,
hypocrisy and misguidance), and they defend the books that
contain these criminal beliefs. Rather, they even make allegiance
and disassociation based upon these books. These people are not
to be trusted with the Religion of Alldh. They have no value; it is
obligatory that they be grouped with the Réfidhah, and the other
sects of misguidance. In addition to that, they should be opposed,
refuted, and battled against with harshness, because these people
have deceived and wasted the Muslim youth, pulverizing them
with deception, treachery, and dishonesty.
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This is the religion of Allih and the ‘Aqidah of Ahl as-Sunnah wa
al-JamA‘ah. (These people claim to be from ahl as-Sunnah) saying:
“We are Ahl as-Sunnah wa al-Jama‘ah.” (We respond to them
saying): but Ahl as-Sunnah are in one valley, while you are in
another. Every time we are in a valley, we find you all in another
valley with the people of innovation and desires. Every time we
tread a path from the paths of the people of the Sunnah, we find
you all in another trail, defending the people of innovation and
misguidance. By Allah, they have established principles and
methodologies and incited the entire dunyi in order to protect
the people of innovation. How can these people be from Ahl as-
Sunnah? They are to be group with the likes of the Rafidhah, the
people of misguidance and innovation, even if they claim to be
against the Rafidhah. We do not believe them, nor do we trust
the likes of these people with our children. Nowadays, our
children are studying in schools and universities being taught and
cultivated by such people of innovation, where they raise them
upon corruption, misguidance, and waste. They are distancing the
Muslim youth from the methodology of the people of Sunnah.
Unfortunately the youth follow these deceitful ones who play
games with the intellect of these youth, who give them blind
allegiance and trust.

As for the statement of al-Imdm Ahmad [And whoever belittles
one of the Companions of the Messenger of Allsh, or hates him
for something he did]: Even if it has been established that a
particular Companion has fallen into a mistake, do not mention
this mistake; do not look down upon this Companion by
mentioning this. Rather say that he is mujrahid, (he sought out
the truth, and for him is a single reward even with a mistake).
This is the methodology of Ahl as-Sunnah. Whatever difference
that took place between the Companions, they all exerted effort
to attain the truth. However, much of what is ascribed to them
are lies or has even been distorted, changed, or exaggerate, as

Sheikh al-Islim Ibn Taymiyyah—may Alldh, The Most High,
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have mercy on him—mentioned. As for that which has been
authentically reported in terms of their mistakes, it is only like a
drop of water in an ocean, pertaining to (all of the good he has
done). As for his good deeds, then a date that a Companion gives
in charity is better than the Mountain Uhud that you spend in
gold. (Imagine) you spend the likes of the Mountain of Uhud in
gold, while a Companion gives a handful of barley or half a
handful.

(This charity) with Allsh is better than the Mountain of Uhud
and the rest of the mountains of this world. If you were to gather
mountains worth of charity, it would not be equal to a handful of
charity of one of the Messenger’'s Companions (#). Therefore, it
is a must that we respect them and recognize their loft)} levels that
they have with Alldh, who has made the charity that is spent by
one of the T4bi‘ln (the students of the Companions), not even
worth a handful or half a handful of the charity of a single
Companion. So what about you? (What about) these people that
belittle the Companions, have not honored them in the least and
have not recognized their level. Rather they mock their level and
take it lightly?! The one who defends these types of people, they
also have not recognized the level of the Companions, because if
they did they would not take those who curse and insult the
Companions of the Messenger of Alldh () as friends and
protectors. They publish and print books that curse the
Companions of Muhammad (#), disseminating them all over.
They even defend and get angry for these books, while
continually saying: We are Ahl as-Sunnah wa al-Jam4‘ah. No, by
Allah! No, by Allah! No, by Alldh! The people of Sunnah are no
doubt free from these types of people!
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The Meaning of Hypocrisy
ypocrisy is disbelief: it is to disbelieve in Alldh, worshipping
other than Him, while outwardly professing to be Muslim,

as was the case with the hypocrites during the time of the Prophet
Muhammad (#).%2

2 Hypocrisy is to outwardly profess al-Islim while inwardly
concealing disbelief, whether or not the person worships other
than AllAh or does not worship other than Alldh. It may be
possible that the person is a zindiq (ie., heretic, misguided,
hypocrite), who does not worship Alldh or other than Allah, such
as the Communists who outwardly professes al-Islim, but
inwardly hide disbelief. Whether he worships other than Alldh or
does not worship other than Alldh, he is still a hypocrite if he
conceals his disbelief and outwardly professes to al-Islim. That
which must be considered is the actual definition of a hypocrite:
to conceal disbelief, while outwardly professing al-Islim while
lying, hiding, and pretending the entire time or seeking protection
(through this declaration of faith.) Many people even say that
they are from Ahl as-Sunnah wa al-JamA‘ah, while being an
innovator in reality. This person conceals innovation, but openly
claims to be from the people of Sunnah. This is a type of
hypocrisy. These people take as their friends and close associates
the people of innovation, they conceal their bid‘ah , and still say
they are from the people of Sunnah. The indication of this is that
they turn to the people of innovation and derive methodologies
to protect them.

We (as Muslims) seek youth who are intelligent, whose allegiance
is completely to Alldh, His Messenger, and to the believers, and at
the top of them are the Companions of the Prophet (4). If we
see a fault in this allegiance, then there is (certainly) a serious flaw
in ‘Aqidah which has destructive implications.
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This (aforementioned definition) is hypocrisy: to conceal
disbelief, and openly profess belief in al-Islim, such as the
hypocrites during the time of Prophet Muhammad (#). Ibn
Taymiyyah—may Allah, The Most High, have mercy on him—
mentions that: some people think that hypocrisy is limited to the
time period of the Prophet Muhammad (#) and has finished; this
is a mistake. Hudayfah (&) said: “Hypocrisy during our times is
wotse than during the time of the Messenger of Allsh (%8). They
said: How? He said: The hypocrites used to' conceal their
hypocrisy, during the time of the Messenger of Allsh (). As for
today, they have made their hypocrisy known.”

Nowadays this is also widespread, especially amongst those
political movements, as some have bore witness, by saying: I have
not met a politician that does not lie. Some people even said:
“Politics s hypocrisy.” Many (Muslims) who involve themselves
in politics have hypocrisy in their actions. From the signs of this
hypocrisy is that they align themselves with the people of
innovation and establish dangerous principles and methodologies
to combat and tear down the methodology of the people of
Sunnah. From amongst these concepts that they have established
is al-Muwdizanit as well as the principle of the wide and expansive
Manhaj, that includes the whole Muslim Body, (whether they are
from the people of innovation or people of Sunnah), and other
than these principles that are established to attack Ahl as-Sunnah
and defend the people of innovation and misguidance.
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Submitting to the Texts (Qur'an & Sunnah),

even if we do not know their meanings

s for the narrations that have come and the statement of the

Prophet Muhammad (#): “There are three characteristics,

whoever possesses all of them is a hypocrite,”® this (wording) is

understood as strict and stern speech, but we (still) narrate them
as they have come, without explaining them.

% When al-Imdm Ahmad mentioned that hypocrisy is to openly
profess al-Islim and to conceal disbelief, he then mentioned a
number of narrations showing the indicators of hypocrisy, while
making a distinction between the two types of hypocrisy. The
Prophet (#) did not intend by these words that they are
hypocrites in terms of their beliefs, in that they disbelieve in
Allah, the Angels, the Books, the Messengers, and the Day of the
Judgment. This here is another type of hypocrisy (i.e., hypocrisy
in belief). Rather, what is intended is that they possess a
characteristic from the traits of the hypocrites. The scholars have
referred to this type of hypocrisy as “Active Hypocrisy.” As the
Prophet (#) mentioned: “There are three characteristics, whoever
possesses all of them is a hypocrite: he lies when he speaks, he
breaks his promise, and he betrays when he is entrusted.” In
another narration, “When he disputes he is immoral, and when he

makes a contract, he betrays.” [Collected by al-Bukhari, The Book of
Faith, hadith no. (33, 34); Muslim, The Book of Faith, hadith no. (58, 59)]

These are called the signs of hypocrisy, hypocrisy in actions. They
do not necessarily possess inward disbelief, although it zs possible.
Because of this, the Messenger (#) said: “Whoever has these
characteristics, he is a complete hypocrite.”

It is possible that he is an absolute hypocrite, and it is possible as
well that he has merely hypocrisy in actions. Regardless, it is a

Py 1O7
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must that we warn from this type of person who breaks his
promise, lies when he swears, betrays upon being entrusted, and
transgresses during disputes. By Allah, it is a must that we think
badly of him, and that we warn against him, because he possesses
strong indicators from the signs of the real hypocrites. Even with
this, we do not say for certain that he is an absolute hypocrite, but
we are cautious.

We mention these natrations and do not say for certain that the
described people are disbelievers; rather we refrain from stating
these words. For indeed this is closer to honoring the prophetic
narrations. Some of the scholars of the Salaf used to say that we
do not explain these narrations, while others clarified these
narrations in order to refute the KhawArij, who claim that anyone
who possesses any of these traits then he is an absolute hypocrite,
one hundred percent, and they declared the people who possessed
these traits to be disbelievers. As for us, we do not. Rather, we
only mention these narrations as a means of placing fear in the
hearts of the people. For example, if we are debated concerning
the meaning of these narrations, we clarify that this is “hypocrisy
in actions” and that this is minor disbelief. That is because
disbelief is of two types: major and minor. Likewise hypocrisy is
of two types: major and minor. And also polytheism is two types:
major and minor. So if we are dealing with the extremist from
amongst the Khawirij, we are forced to clarify that the actual
intent from these narrations is minor disbelief.

On the other hand, if we see the general Muslims diving headlong
into sins and disobedience, we mention these prophetic narrations
to deter them, without going into details. And this is that which
is apparent from the way of al-Imim Ahmad—may Allah, The
Most High, have mercy on him—The proof of this is that which
has been mentioned. That is because he opposes the rulings of the
Khawarij, rather he is from the most severe of the people in
combating and refuting them. The Khawirij use these narrations



B gl Cﬂ

to declare the sinners from amongst the Muslims to be
disbelievers. And likewise they declare those who fall into major
sins to be disbelievers. As for the methodology of Ahl as-Sunnah
wa al-Jama‘ah, they do not declare people who fall into major sins
to be disbelievers. So, for example, in the hadith “Do not return
after me, as disbelievers, striking at each other’s necks,” the
Khawdrij use this text to declare the believers to be disbelievers.
While Ahl as-Sunnah say that this is faulty understanding, rather
the affair is as Allah says:
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“And if two parties or groups among the behevers fall to fighting,
then make peace between them both, but if one of them rebels
against the other, then fight you (all) against the one that which
rebels till it complies with the Command of Allah; then if it
complies, then make reconciliation between them justly, and be
equitable. Verily! Alldh loves those who are equitable. The
believers are nothing else than brothers (in Islimic religion). So
make reconciliation between your brothers, and fear Allsh, that

you may receive mercy.” [Al-Hujurit: 9-10]

Allah testified to their faith as well as their religious brotherhood,
even though they pulled out their swords, fighting one another.
However, if a Muslim raised his sword against another Muslim,
while deeming his actions to be permissible, then he is a
disbeliever. But if he knows that shedding the Muslim’s blood is
impermissible and he is only transgressing because of some lower
desires, worldly benefits, or animosity, then this is disbelief in
actions, and does not take a person out of the fold of al-Islim.
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For this reason, Ab&i ‘Ubaydah and other scholars of the religion,
such as Ibn Taymiyyah—may Alldh, The Most High, have mercy
on them—clarified that these texts which the Khaw4rij hold on
to, misusing them to declare Muslims who fall into major sins to
be disbelievers, (ie., fornication, usage of intoxications, murder,
fighting, and other things similar to this) refer to minor disbelief,
minor hypocrisy, and minor shirk. As for Ahl as-Sunnah, they
explained these texts according to what we have previously
mentioned to you.

Similarly, the hadith in which the Prophet (#8) mentioned: “A
fornicator is not a believer while he is fornicating.” [Ibid] The
legal punishment is established upon him, either stoning or
flogging. If this person was a disbeliever (as the Khawarij claim)
then we would apply the hadith “Whoever changes his religion,
execute him.” [Ibid] The ruling that would apply to him would be
execution; he is asked to repent, and if not he is executed as an
apostate, not as a legal punishment (which would be expiation for
a Muslim sinner). Also, the thief’s hand is cut off.

As Allah says:

{ C_’;;:;ﬂ;..’ 36 '3'5;2\3!‘; 32\../:.3(3 }
“Cut off (from the wrist joint) the (right) hand of the thief, male
ot female.” [Al-M#'idah: 38]

If he were a disbeliever (for committing this major sin) he would
be killed as an apostate, and not merely have his hand amputated.

The IslAmic legislation is to be taken in its totality, gathering
between different texts—may Allah bless you all. As for those
who have deviation in their hearts, they follow that which is not
clear thereof, seeking fitnah and its hidden meanings. As for Ahl
as-Sunnah, we hold on to the clear texts, and return the unclear
texts back to those that are clear. So these texts are unclear, Ahl
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as-Sunnah gather them and return the unclear to that which is
clear. Unlike the Khawirij and others from the people of
innovation such as the Murji'ah, the Mu'tazilah and other than
them: they place disagreement between the narrations. They will
hold on to an unclear text, using it to establish an mnovation and
declaring the Muslims to be disbelievers.

As for those who are firmly rooted in IslAmic knowledge, they
bring reconciliation between the texts, gathering them all in a way
in which all of them can be acted upon. Hence, we say: minor
disbelief. Likewise, when it is appropriate, we may report these
prophetic narrations in general (without explaining them), while
holding the belief that these texts refer to minor disbelief.
However, if a person falls into major disbelief such as denying
Allah or His Messenger, cursing Allah or His Messenger, denying
something in which there is a consensus concerning it and it is
known by necessity to be from the religion, denying a single pillar
from the pillars of al-Islim (e.g. praying, fasting, charity),
disbelieving in the Angels, the Paradise, the Hell-Fire, mocking
Alldh, the Messenger, or His Book, or turning away from the
religion, or rejecting the truth out of arrogance and pride, all of
these are undeniably major disbelief, in which, a person leaves the
fold of al-Islim after committing these acts. However, the sins
that are mentioned in the previous narrations refer to minor

disbelief.

The same applies to the hadith: “Whoever says to his brother ‘O
disbeliever, then it returns to one of them,”” this is minor
disbelief. Unless if he intends that this Muslim is a disbeliever,
and that his religion (of al-Islim) is disbelief. As for this person
(who referred to a Muslim as a disbeliever with this intent), then
this is real disbelief. But for the person who called his Muslim
brother a disbeliever out of mere anger, or because he opposed
him, or any other reason, then this person has not committed
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Also the statement of the Prophet (#) “Do not return after me,

as misguided disbelievers, striking at each other’s necks.” [Musnad
Ahmad, verification by Ahmad Shékir and Hamzah az-Zayn, hadith no.
(16644)].

Also the hadith “If two Muslims meet with their swords, the dead

one and the killer are in the fire.” [Collected by al-Bukhiri, The Book of
Faith, hadith no. (31); Muslim, The Book of Trials and Signs of the Hour,
hadith no. (2777)]

Also the statement of the Prophet (#) “To insult 2 Muslim is
wickedness, and to fight him is disbelief.” [Collected by al-Bukhari,
The Book of Faith, hadith no. (48); Muslim, The Book of Faith, hadith no.
(64)]

Also, “Whoever says to his brother ‘O disbeliever,’ then it returns
to one of them.” [Collected by al-Bukhari, The Book of Manners, hadith
no. (6103, 6104); Muslim, The Book of Faith, hadith no. (60)]

Also like the hadith “disbelief in All4h is freeing oneself from his
kmshlp, even if it is remote.” [Ibn Taymiyyah mentioned (this narration)
in Kitab al-Iman, and al-Albani declared it to be Hasan], and other
authentic prophetic narrations such as these that have been
preserved.® We submit to these texts, even if we do not know

major disbelief, but rather minor disbelief. (And by the way), it is

possible to chastise your brother without calling him a disbeliever.

¢ Here, al-Imim Ahmad is being humble, or he may intend that
the general people do not know the interpretation of these
narrations. As for the people of understanding, those who are
firmly grounded in Isldmic knowledge, the likes of al-Imim
Ahmad, then these narrations are explained in accordance with
the understanding of Ahl as-Sunnah. (For indeed) al-Imim
Ahmad fought against the Khawarij who (falsely) attached
themselves to these narrations. Likewise, he refuted the Murji'ah
who attached themselves to the texts about the promise (of
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their meanings. We do not speak concerning them, debate about
them, or explain them except like that which has been narrated.
We do not reject them except with that which is most correct or
most deserving from amongst them (i.e., the narrations).

(B 56 R

3
Paradise). Al-Imidm Ahmad combated every deviant group, which AN

indicates that he is an Imim of the prophetic Sunnah, who in fact §“
knows the correct meaning of these narrations. §
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Belief that Heaven and Hell are Both Created,

and the Ruling of the One Who Denies That
he belief that Heaven and Hell have (already) been created,
as it has been narrated that the Messenger (#) said: “I
entered Paradise and saw a palace®.” “And I saw al-kawthar
(tiver in paradise)” and “and I looked in Paradise and saw most

6 This is from the glad tidings for ‘Umar bin al-Khattdb ()
The Prophet (%) saw (in his dream) a palace made of gold and
by this palace was a woman making wud®’. So the Messenger
asked: “‘Who does this palace belong to?’ He (the Angel) said: ‘It
belongs to a man from the Arabs.” The Prophet (#) said: T am
Arab, who is it for? The Angel said: ‘Tt belongs to a man from
Quraysh.” The Prophet (#) said: ‘T am from Quraysh, who does
this belong to? He said: ‘this belongs to ‘Umar bin al-Khattab.’
The Prophet (%) wanted to enter inside the palace, but he
remembered the jealousy ‘Umar bin al-Khattab has, so he became
shy and took off. Afterwards, he narrated this story to ‘Umar, at
what point ‘Umar began to cry. He then said: “Shall I have

jealousy against you O Messenger of Alldh?” [Collected by al-Bukhari,
The Book Beginning of Creation, hadith no. (3242); Muslim, The Book
Virtues of the Companions, hadith no. (2394, 2395); at-Tirmidhi, The Book
of Merits, hadith no. (3689); al-albini graded it to be authentic.]

The (benefit from this hadith) is that the Paradise exists, and in it
is a castle for ‘Umar bin al-Khattdb which the Prophet (#) saw
with his own eyes; by it is a woman of Paradise making wudd’.
Likewise there is the hadith where the Prophet (4) saw al-
Kawthar (river in paradise). Also in other authentic narrations it
mentions that he (#) saw his Hawd (fountain) while he (4) was
on his minbar. The Prophet (#) said: “Indeed I see it now.”
There are many proofs about the existence of Paradise. Allah (3&)

said:
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of its inhabitants were...”, “ and I looked in the Fire and saw...”
Whoever denies that they (i.e., Heaven and Hell) both have been
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“And indeed he (Muhammad #§) saw him (Jibril) at a second
descent (i.e. another time). Near Sidrat (a lote-tree of the utmost
boundary over the seventh haven beyond which none can pass.
Near it is the Paradise of Abode.” [An-Najm: 13-15]

This is from the proofs that refute the misguided Mu'tazilah,
those who say that Paradise and Hell are non-existent, and that
for them (i.e. Paradise and Hell) to exist now would be of no
benefit. May Allh disgrace them and their (corrupt) intellects.

Allah said about Paradise: “prepared for the pious.” Alldh has
prepared Paradise for those who have taqwA. It exists, is prepared,
and the proofs are many. “I looked into the Hell-Fire, and
saw...” “I looked into the Fire and saw that the majority of its
inhabitants were women; I looked into Paradise and I saw the

majority of its inhabitants were the poot.” [Collected by Muslim, The
Book of Heart Softeners, hadith no. (2737)]

AllAh—The Most High—said:
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“(The fire they are exposed to it morning and noon, and the day
when the hour will be established (it will be said to the angels):
Cause Pharaoh’s people to enter the severest torment!” [Ghafir: 46]

Thus, there are many proofs indicating that Heaven and Hell are
created and that they exist now. From amongst them is that which
al-ImAm Ahmad mentioned as well as the aforementioned verses.
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created, he has belied the Qur'an and prophetic narrations; and I
do not deem him to be from those who believe in Heaven and

Hell.c¢

35D R

% It is possible that there are amongst these misguided deviants
people who have misinterpreted the text. Therefore we do not
declare them to be disbelievers. While, it is also possible that
there may be amongst them one who is an acrual heretic who
belies the text, henceforth being an actual lying Zz}'zdig.
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To Perform the Funeral Prayer Over the Muslim
Who Dies, Even if He Was Sinful

hoever dies from the Muslims, worshipping Alldh alone,

he is to be prayed over (ie. the funeral prayer), and
forgiveness is to be sought for him. No sin, whether minor or
major, deprives him of the right to be prayed over and for people
to seek forgiveness for him. Rather his affair is with Allah ()7

7 When sinners from amongst the Muslims die, we perform the
funeral prayer over them, even if they be from the people of
innovation. But the leader of the Muslims has the choice whether
to pray over this sinful Muslim or not. Similar to how the
Messenger (#) did not pray over the man who illegally took (and
concealed) a part of the war booty. Rather, he (#) said: “Pray

ovet your companion.” [Collected by at-Tirmidhi, The Book of al-Jihad,
hadith no. (2710); Ibn Mé4jah, The Book of al-Jihad, hadith no. (2848); al-
Albani graded it to be weak]

Likewise he (#) said: “Pray over your companion,” concerning
the one who died and had a debt. So Abti Qatidah said: “I will
pay his debt,” at that point the Messenger (4) prayed over the

man as well. [Collected by al-Bukhéri, The Book of al-Hawalah, hadith no.
(2289)]

We have been prohibited from praying over the disbelievers as
well as the hypocrites. So neither the disbeliever nor the hypocrite

should be prayed over. (As Allah says):
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“And never (O Muhammad #§) pray (funeral prayer) for any of
them (hypoctites) who dies, nor stand at his grave. Certainly they
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disbelieved in Alldh and His Messenger, and died while they were
Fasigin (rebellious-disobedient to Allsh and His Messenger
(%).” [At-Tawba:84]

So it is not permissible to perform the funeral prayer for the
disbeliever nor the hypocrite. But the sinner (and the) innovator
are to be prayed over, as long as they have not left the fold of al-
IslAim and we have not found something that has nullified their
Islam with the proof being established against them; we are to still
pray over them. But the Imdm and the scholar can choose not to
pray over him, as a punishment for him, and in order that the
people will refrain from falling into sin and innovation. But we do
not prevent the people from praying over this person, rather we

say to them (as the Prophet (#) said): “Pray over him.”
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Questions from the Class

Question: Is the one who rejects the Tafsir of Ibn AbbAs to
the statement of Allah:
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...and whoever doesn t rule by what All4h has revealed then
they are the disbelievers.” [Al-M4'idah: 44]

and says that the verse is to be understood in general, and that
it is not permissible to restrict it, and (says) that the one who
rules by other than what Allih revealed then he is a

disbeliever in all cases. Is this person from the KhawArij?

Response: There is no doubt that this is the way of the
Khawarij. So therefore, the one who opposes the scholars of
Tafslr, at the top of them Ibn ‘Abbis, and opposes the
scholars of hadith, and the scholars of the correct belief and
methodology in the likes of these very serious issues, and
these fundamental principles, then there is no doubt that he
has chosen a way and a methodology other than the way of
the People of Sunnah, and a path other than that of those
who have clear firm knowledge in the religion. So it is
obligatory upon the likes of these people to repent to Allsh.
For indeed Ibn ‘Abbas () is the explainer of the Qur’an and
the habr (i.e., learned man, scribe) of this Ummah. Rather the
senior Companions (#) recognized his virtue, knowledge,
understanding, and leadership in the Religion. The Prophet
(#) supplicated to Allah to give him understanding in the
Religion. So the scholars of the Religion treaded upon his
path, and it was the Khawirij that opposed him in the
explanation of this verse, and other than it.
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But it is not strange that the people of innovation oppose the
Companions (#). Rather (it is not strange) that they even
oppose the Book of Allsh and the Sunnah of the Prophet
(s

I mention that the Messenger (#) described the Khawarij as

“youthful in age, foolish in their intellects.” [Collected by al-
Bukhiri, The Book of Merits, hadith no. (3611); Muslim, The Book of
Charity, hadith no. (1066))]

And those that explain these verses with the incorrect
meaning are young and foolish. The Prophet (#) said: “The
destruction of my Ummah will be at the hands of the

youthful foolish ones.” [Collected by al-Bukhari, The Book of Trials,
hadith no. (7058)]

Nowadays people are yelling out: “The youth, the youth, a
renaissance in thinking and consciousness,” but they are the
ones who have destroyed the Ummah and placed it in a
constant maze in the affairs of creed, legislative rulings, the
lives of the Muslims and their wealth. Indeed they have
destroyed the Ummah, both in terms of religion and dunya.
Although some people apply this (aforementioned) narration
to Bani Umayyah, I see that it connects with the hadith in
which the Prophet (#) described the KhawArij as “young in
age, foolish in their intellects.”

So if this hadith refers to youth from the tribe of Quraysh,
then other than them do not escape from this narration
either. Because as I have mentioned, this narration comes
together with the narration in which the Prophet (#)
describes the Khawirij as young in age, foolish in their
intellects. Their intellects are deficient, and from this
feeblemindedness is that they do not care about the Tafsir or
understanding of the Companions or the scholars of the
Religion. They have chosen a different path, rather we say
that they have treaded upon the path of the Khawarij, whom
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the Prophet (#) described as young in age, foolish in their
intellects. Likewise, the scholars say that the word “young or
youth” also refers to one who is deficient in his intellect and
religion. Frankly, these people are characterized by this
description.

So we ask Alldh to pardon the Ummah from their evil, who
call the Scholars agents and spies. They call the people away
from the ‘Ulam4’, while connecting them to those who are
young and foolish, leaders of innovation and misguidance: the

Khawirij and the Rafidhah Shi‘ah.

2. Question: Is it appropriate for us Students of Knowledge
to be quiet about the people of innovation, and simply
cultivate the youth upon the way of the pious predecessors,
without mentioning the people of innovation by their names?

Response: By Allah, they should be mentioned by their
characteristics as well as their names, if there is a need to do
so. If a person takes it upon himself to become the so-called
leader of the Ummah and the youth, and he is pulling them
toward falsehood, then this person should be mentioned by
name, if there is a need to do so.

Also, it is appropriate to mention at this point: One of the
Salafiyyin in Egypt used to teach and mention things in
general, without specifics, so they did not really understand.
So once he began to openly warn from the deviant groups
and people, by name, the students said: O Sheikh, why didn't
you teach us this from the beginning. He said: I used to give
you lessons, mentioning this information. They said: By

Allah, we didn’t understand.

We studied books dealing with the different deviant groups
and even memorized them, and they did not mention the
names of the modern day deviant groups: at-Tabligh, al-
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Ikhwin, and other than them. We did not realize these
individuals were innovators until we studied them and
realized the need to mention them by name. All praises
belong to Alldh, many of the scholars that did not mention
their names, began to mention their names openly, and all
praise belongs to Allah, this is obligatory. If there is a no
serious danger, then there is no problem with not mentioning
the name. However, if there is a danger, and these deviant
groups are drawing the youth, exploiting them to fight against
Ahl as-Sunnah, in such a case it is necessary to mention their
names, and there is no honor for them. (From amongst them
are those) that said: “To the Hell-Fire, Ibn al-Uthaymin,
remaining forever, you and those that follow you!' This is
how they look at the scholars; they consider them to be
disbelievers. These people are KhawArij, extremely harsh. May

Allah save us and protect us from their evil.

3. Question: Are women allowed to warn the people from

the books of Sayyid Qutb?

Response: By Allah, if there are women and female students
with her, then she should warn by mentioning the names of
Sayyid Qutb’s books, clarifying his methodology, (and the
books) such as In the Shades of the Qur'4n and Social Justice
in al-Islim. All praise belongs to Allsh. Also, recently
Muhammad Qutb (Sayyid Qutb’s brother) announced that
he (Sayyid Qutb) warned from all of the books that he
authored before (the book) ‘In the Shades of the Qur'in’,
After thirty or forty years you come and say that he has
warned from these books after the Muslim youth have been
destroyed. By Allah, this is great deception and betrayal. This
man is considered an “ImAm” amongst the youth. And he
gave written permission that these books be printed, and
fought against anyone who printed these books without his

permission. Millions from amongst the people’s wealth have
been taken without the right, at the expense of the creed and



youth of the Ummah. Why has he made the Companions
seem insignificant to the Muslim Youth? Their jealousy for
Sayyid Qutb is greater than their jealousy for the Prophets
(w5 8 () the Companions, and the scholars of Al-Islam.
Why is this?> Because these (deviants) have connected the
youth to Sayyid Qutb’s takfiri and rebellious methodology,
where his innovation, misguidance, and dangers have become
insignificant to them. Therefore, it is imperative that these
books be refuted. For indeed arh-Thil4/ (In the Shades of the
Qur’an) is filled with ad-Dal4l (misguidance).

Also (the book) at-Taswir al-Finni (Artistic Imagery in The
Qur’an), I have not seen anyone more insolent with the Book
of Alldh and the prophetic Sunnah (than Sayyid Qutb). This
book is established upon the most evil principles,

misguidance, arrogance, and deviation; it is the origin of
trials. He has belittled the Qur’4n, making it into all types of
music, theatrical entertainment, and cinema. By All4h he has
degraded the Qur'4n in a way that does not have an equal
throughout history, while he praises himself saying that he
has arrived at things that no one has arrived to before. By
Allah, the most ignorant of the people can realize this
deviance that he has falsely imposed upon the Qur'an. The
most ignorant people honor the book of Alldh, and know
that it is free from these claims, while he has not.

(So we say) this book Artistic Imagery, it is before the book
In the Shades of the Qur'4n, why have you not all warned
from this book? Rather, (Muhammad Qutb) even debated a
student’s thesis, before 1400 al-Hijriyyah, surrounding this
book, and gave him the highest level diploma. After twenty
years this book is still published and printed, and then after
that you come and say that your brother warned from this
book? What type of lie, deceit, betrayal and plotting is this
toward the Ummah? He has become “a great Imim” (with
the youth), which indicates their destruction and the fact that
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they are youthful in age, and foolish in their intellects. This
man is treacherous and deceitful to the ummah. After he has
spread these books, that are filled with misguidance, all
around the world in many different languages, and after the
youth have been corrupted, he (Muhammad Qutb) comes
and says that Sayyid Qutb warned from these books. Then
why do you all not recognize that (the book) In the Shades of
the Qur'an is filled with misguidance? This is their call, based
upon deceiving those who are young in age and foolish and
reckless in their intellects. So it is imperative that we direct
and raise them to a level of guidance.

In these books he exalts the Stfiyyah, the liars, and the
Muslim youth upon blind submissiveness and blind
following, as well as misguidance. So in reality, they are in a
place much like submissive slaves to these (leaders of theirs)
who command them like animals without intellects.

Now people rave about the takfir of Sayyid Qutb like they
are obsessed madmen. They pass by Sayyid Qutb’s insulting
of the Prophets (;a 5 #ai &) and the Companions, and they
do not have jealousy, nor do they refute it. And if you remind
them with truth and seriousness, they do not accept from
you. (We ask) where is your intellect and reasoning?
Therefore you are from those who are youthful in age, foolish
and reckless in their intellects, not possessing any manners.
We have to hold ourselves in high regard, saving ourselves
(from this fitnah), while advising one another. By Alldh, I
have not known anything more dangerous than the books of
Sayyid Qutb and his followers. In the Arabian Peninsula,
(with) the fitnah of Musaylimah (the Liar), the clouds of the
summer came and departed (i.e., the fitnah came and went).
But this fitnah has taken root deep in the land, and has been
chosen for this land, the land of Tawhid (i.e., the Kingdom of
Saudi Arabia).
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The youth of this land are followers of Sayyid Qutb who
propagate this fitnah to the world, a blow to al-Islim that it
has never seen before. I say this without any exaggeration;
rather this is a reality. Alldh corrected and purified this
country at the hands of righteous people of rectification: the
call of al-Imdm Muhammad bin ‘Abdul-Wahhab. He wiped
away every aspect of evil, corruption, polytheism, magic,
swindle, deceit, and now we see that they have busied the
youth with magic, fortunetelling, and politics that are
established upon lies and wickedness. (According to them,)
everyone is a disbeliever. Entire societies of Muslims are
disbelievers! That is because the people who read the books
of Sayyid Qutb (have adopted his false principles) and
declared the Muslims to be disbelievers. However, they
conceal this with lies and hypocrisy. Because how can a
person that satiates themselves with the books of Sayyid

Qutb and defends them not believe that which they consist
of?

I refute and oppose the belief of the Réfidhah Shi‘ah. If a
person says that he is not a Rafidhi, but they publish and
print their (ie, the Rafidhah Shi‘ah) books in various
languages all over the world, what would you consider this
person? A Réfidhi or what? Likewise is (the condition) of the
person who propagates and promotes the books of Sayyid
Qutb, believing the corrupt and deviant beliefs that they are
filled with, especially if he publishes and defends them. May
Allah bless you.

4. Question: Is it permissible to place the title “Martyr”
upon a person?

Response: No, not with certainty. Because, as we have read
(in the book Usiil As-Sunnah) we do not decisively say that
anyone is in Paradise or Hell, and by calling someone a
martyr this is saying that he is in Paradise. Except those who
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Allsh or His Messenger (#) have declared them to be in
paradise, such as the ten promised with Paradise, the people
of Badr, the treaty of RidwAn, and likewise the woman who
used to have seizures, the Prophet (%) testified that she is
from the people of Paradise. Likewise ‘Abdulldh bin Salim,
and others like them. As for other than them, then we desire
that they be from the people of Paradise if they are righteous
and we fear for them at the same time. But we do not say for
certain that they are from the people of Paradise or the Hell-
Fire; we only hope for good for them. However, the
extremists say that anyone is a martyr, even a misguided Shiite
innovator; they say he is a martyr. While they call the scholars
of Sunnah government agents and spies; and the one that dies
from amongst them are not martyrs (in their eyes).

When Jamil ar-Rahmin—may Allsh, The Most High, have
mercy on him—was killed, did they call him a martyr? He
fought for ten years or more, the first to carry the flag of
jibAd, and he established a government implementing the
IslAmic Law. After this, he was oppressively killed, fighting in
the way of AllAh. With this they stll do not call Aim a

martyr!

S. Question: What is the Islamic ruling of the one who
discusses the fitnah which took place during the time of the
Companions?

Response: A deviant innovator who has opposed fundamental
principles of Ahl as-Sunnah wa al-Jama‘ah.

6. Question: Do we declare the one who openly commits
sins to be a disbeliever, based on the hadith: “All of my
Ummah is pardoned, except those who commit sins openly?”

[Collected by al-Bukhéri, The Book of Manners, hadith no. (6069);
Muslim, The Book of az-Zuhd and Heart Softeners, hadith no. (2990)]



Response: No, he is not to be declared a disbeliever. The
person who sins openly is an evil doer, we oppose and reject
him. Likewise we warn from him and advise him to make
repentance to Allih. But if he does not repent we warn the
people of him, but we do not declare this person to be a
disbeliever. The person who drinks alcohol, fornicates, and
steals, he is a sinner, unless if he deems these sins to be
permissible. In such a case he is a disbeliever. For example, if
he says that alcohol, fornication, or ruling by other then what

Allsh has revealed all are permissible, we say to him that he
has disbelieved.

But if he professes to be Muslim and he prays, but at the
same time he commits sins we do not declare him to be a
disbeliever. Rather we say he is a sinner and we warn from
him.

7. Question: What is your opinion of the one who says
“The Jews and the Christians, there does not exist any
religious enmity between us and them?”

Response: The scholars have ruled that this (statement) is
misguidance and disbelief, and Allih’s refuge is sought. These
people are feebleminded; these people have oddities with
them. In the situations in which they are suppose to be stern,
they are instead gentle; and when they are supposed to be
gentle, they are instead harsh, switching around the affairs.
Ibn Taymiyyah—may Allsh, The Most High, have mercy on
him—mentioned: The Prophet (#) commanded us to fight
the Khaw4rij and be patient with the Muslim rulers. We have
mentioned previously the narrations about patience, “Carry
out that which is upon you, and Allsh will ask them that
- which they have been given authority over.” [Ibid]

And (there are) other narrations which have been reported
advising us to be calm, firm, and to endure with patience.
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(That is because this legislation) is from The All-Wise and
The Well-Informed; these lessons are obtained from The
Lord of all the Worlds:

{ O Sl A8 GE Sl sty
“Should not He Who has created know? And He is the Most
Kind and Courteous (to His slaves) All-Aware (of

everything).” [Al-Mulk:14]

Allah’s truthful Messenger (#) conveyed this Message, this
trust, so it is obligatory for us to receive these texts with
respect and honor, ruling to them and by them. As for these
people (ie., the Khawirij and other than them) they do not
desire to take all affairs back to these texts. Rather they play
games with weak and inane misinterpretations. If there comes
an innovation that the Prophet (#) has warned from, they
become angry and warn against the Salaf, while they say about
the leaders of nnovation that they are Imims, Mujaddiddn,
Martyrs, switching around the affairs!! They have changed
and altered Allah’s religion, rather they are worst than the
rulers in altering the religion. They cry out “The rulers have
altered (the Religion).” (We say to them) you all have
changed (and corrupted) the Creed, Foundations of the
Religion, and the Correct Methodology. Therefore, your evil
and corruption is worse than that of the Muslim rulers. The
ruler does not say “this is Allah’s Religion.” These people say
the Muslim rulers have altered Alldh’s Religion, while they
have distorted beliefs, principles, and methodologies of the
religion in a greater way than the Rulers.

Amongst the rulers are Muslims and disbelievers. But you
make your main concern the ruler, and alter the religion in
order to fight against the ruler or against those who hold
firmly to the methodology of the Salaf, not being pleased
with these pursuits and changes in the religion of Alldh, not
for the ruler or the ruled. (We say to them), tread the path of
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the righteous predecessors in everything; if you seek the path
of Ahl as-Sunnah, then this is the path. By Allh, these people
have altered the religion of Allh.

8. Question: Does it apply to Sayyid Qutb the principle of
seeking forgiveness for the one who dies from this Ummah,
and not leaving off praying for them and asking Alldh’s
forgiveness for them, just because of a sin they have
committed, great or minor, and leaving his affair to Alldh?

Response: The one who makes supplication for Sayyid Qutb,
and asks Allsh to forgive him, I do not prohibit him. But as
for me, by Allah after I have come to know his reality I do
not supplicate for him, or ask Alldh to have mercy on him.
Rather I deal with him like (I deal with) the Rafidhah. This
is because he has some of the beliefs of the Shi‘ah, al-Huldl,
wahdah al-wujtd, and other things. We fear Alldh, and do
not declare him to be a disbeliever, although his books have
very severe statements of disbelief. Likewise, anyone who
publishes his books and establishes principles and
methodologies in order to defend him, we criticism him, for
indeed whoever publishes the books of Sayyid Qutb, and
defends him, he is in fact defending great misguidance. But
Sayyid Qutb lived and there is nothing that confirms that he
repented. And even if he repented, it is still obligatory to
refute these books, by warning from them and clarifying the
deviance that they consist of.

Ar-Razi repented, as well as al-Ghazzili and many other
people of innovation repented such as Ibn ‘Aqil, but even
with this the war against these books, principles,
methodologies, and ideas continued even until this day. The
scholars of Sunnah did not keep quite concerning these

deviations that these scholars had previously fallen into,

which they left behind in their books, and whose affects
remained in the Ummah. And the books of Sayyid Qutb have
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a devastative impact on the Muslim youth, so it is imperative
that we wage war against his books and warn (the ummah)
from them.

(B 5D R
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Conclusion
‘ N ’ e have completed Ustl As-Sunnah, and all praise belongs
to Alldh, the Lord of all the worlds. We hope that
although we finished this work quickly, that we have benefited. I
advise myself as well as you all to fear Allsh (¥&) and to be
sincere to Him. Likewise, I advise you with seriousness in seeking
knowledge, holding firm to the Book of Allh, the Sunnah of His
Prophet, and the methodology of the Pious Predecessots.

I advise you to memorize and strive hard to understand this
treatise, which is small in size but massive in its benefit. From this
book you can begin to study other more detailed works in the
field of Aqgidah, which have been written by those that preceded
us—may Allsh have mercy on them all—due to their knowledge
and understanding of the status of Islimic Belief and its
fundamental principles. The statement of al-Imam Ahmad has
proceeded: [Whoever has not fulfilled the ‘conditions of the
Principles then he is not from the people of the Sunnah].

It is possible that you can make these texts a measurement by
which to distinguish between the person who is truthfully upon
Sunnah and the innovator. Even if he were to claim that he is
from the people of the Sunnah, these texts distinguish the People
of Sunnah. (For example) you know that from the fundamental
principles is to have allegiance to the people of Sunnah and
separation from the people of innovation, disliking them and
warning from them. A large number of the scholars of al-IslAm
have mentioned this as a fundamental principle (of the Sunnah),
and held firm to it.

I ask Allah to make us all firm upon His religion, His guidance,
the Sunnah of His Messenger, and to hold firm to the principles

/
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that have been mentioned by this great scholar in this treatise,
which is small in volume, but extraordinary in importance.

May Alldh give us all success to that which He loves and is
pleased with, and make us firm upon the Sunnah and the
prophetic guidance. Indeed Alldh is the One who hears and

responds to the supplication.
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Appendix
*Chain of Narration of the manuscript which al-Albani checked:
Ash-Sheikh al-Imdm Abt Muthfar ‘Abdul-MAlik bin ‘Ali bin
Muhammad al-Hamdanti said that ash-Sheikh Ab6 ‘Abdulldh bin
Yahy4 bin Abé al-Hasan bin al-Banna narrated to us and he said,
my father Ab{l ‘Alf al-Hasan bin Ahmad bin al-Banna narrated to
us and he said: that Abd al-Hasan ‘Al bin Muhammad bin
‘Abdulldh bin Bishridn al-Mu‘addal informed us and he said that
‘UthmAn bin Ahmad bin as-Sammak narrated to us and he said
that Abti Muhammad al-Hasan bin ‘Abdul-Wahhab bin Ab? al-
‘Anbar informed us by way of reading from his book in the
month of Rabi® al-Awwal in the year 293 Hijriyyah, and he said
that AbG Jafar Muhammad bin Sulaymén al-Minqati of Tinnis
informed us and he said that ‘Abdds bin Malik al-‘AttAr informed
me and he said that I heard Abt ‘Abdullidh Ahmad bin
Muhammad bin Hanbal—may Allsh be pleased with him—

say...

*,
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