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THE AUTHOR

Imam Muhammad Nasir al-Din al-Albani
May Allah have mercy upon him

His Name and Lineage:

He was Muhammad Nasir al-Din Ibn Nah Ibn Adam Najat,
al-Albani by birth, al-Dimashgqi by residence and al-Urduni (from
Jordan) due to his migration and place of death. He was born into
a poor family in the city of Ashkodera, the capital of Albania, in
the year 133245 (1914%F) and it is to this country that he ascribes
himself. His father was al-Hajj Nah, from the major Hanafi schol-
ars of his land. During Ahmad Zogu’s reign of Albania there was
severe oppression for the Muslims of that land. Due to this, the
Shaykh’s family migrated to Damascus, Syria and it is there that
he and his family took residence.

His Educational Background and Teachers:

His first Shaykh was his father, al-Hajj Nah Najati, who himself
had completed Shari‘ah studies in Istanbul, returning to Albania as
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Imam Mubammad Nasir al-Din al-Albani

one of its Hanafi scholars. Under his fathet’s guidance, the Shaykh
studied Qur’an, fgwid, Arabic language as well as Hanafi figh.

He further studied Hanafi figh and Arabic language under Shaykh

© Sa%d al-Burhin.

He would attend the lectures of Imam ‘Abdul-Fattah and Shaykh
Tawfiq al-Barzah.

The Shaykh met the late hadith master, Ahmad Shakir, with
whom he patticipated in knowledge based discussions on hadith
and its research.

He met the late Indian jadith scholat, Shaykh ‘Abdul-Samad Sharf
al-Din, who himself had referenced the hadith to the first volume
of al-Nasa'’s Sunan al-Kubra as well as al-Mizzi’s monumental 7upfat
ul-Ashraf, and they continued to exchange letters on matters of
knowledge. In one such letter, Shaykh ‘Abdul-Samad expressed
his belief that al-Albani was the greatest jadith scholar of the
time.

In recognition of his knowledge of hadith, he was commis-
sioned as far back as 1955 by the Faculty of Shari‘ah at Damas-
cus University to carry out detailed analysis and research into
hadith related to buying and selling and other business related
transactions.

Shaykh al-Albani does have Zaga from a number of scholats.
From amongst the most famous of them Shaykh Muhammad
Raghib al-Tabbakh, the historian and Mwhaddith of Halab and
Shaykh Bahjatul Baytar (through whom his Zszad stretches back
to Imam Ahmad).
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FOLLOW THE SUNNAH

He would correspond with numerous scholars, patticulatly those
from India and Pakistan, discussing matters related to padith and
the religion in general, including Shaykh Muhammad Zamzami
from Morocco and ‘Ubaydullih Rahman, the authot of Mirgat
al-Mafatih Sharh Mushkila al-Masabib.

His skill in padith is attested to by a host of qualified scholats,
including Dr. Amin al-Misti, head of Islamic Studies at Madinah
University who considered himself to be one of the Shaykh’s
students; also Dr. Subhi al-Salah, former head of Hadith Sci-
ences at the University of Damascus; Dr. Ahmad al-Asal, head
of Islamic Studies at Riyadh University; the late Pakistani jadith
scholar, Allamah Badi al-Din Shah al-Sindi; Shaykh Muhammad
Tayyib Awkij, former head of 7afsirand Hadith at the University
of Ankarah in Turkey; not to mention many others.

After a number of his works appeared in print, the Shaykh was
chosen to teach hadith at the new Islamic University of Madinah
for three years from 1381 to 1383H where he was also a member
of University board. After this he returned to his former studies
and work in the Zabiriyyah library. His love for Madinah University
is evidenced by the fact that he bequeathed his entire personal
library to the University.

After carrying out an analysis of the fadith in Ibn Khuzaymah’s
Sahih, the Indian hadith scholar, Muhammad Mustafa Azami (head
of Hadith Science in Makkah), chose al-Albani to verify and re-
check his analysis and the work is currently published in 4 volumes
containing both their comments. This is an indication of the level
of trust placed in al-Albani’s hadith ability by other scholars.
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Imam Mubammad Nasir al-Din al-Albani

His Works:

The Shaykh’s printed works, mainly in the field of hadith and its
sciences, number over hundred books running into many volumes!
He left behind him in manuscript form at least a further seventy
wortks. Just to mention a few of the published works: Da%f Abi
Dawnd, Da'if ibn Majah, Da'if al-Jami‘as-Saghir, Da'if al-Targhib wal-
Tarhib [2 vols.), Zildl al-Jannah, Ghayatu-l-Maram, Irwa al-Ghalil [9
vols.], Sahih Abi Dawdid [4vols.), Sabih Adab al-Mufrad |3 vols.), Sabib
tbn Majah [4 vols.], Sabih al-Jami‘ al-Saghir [2 vols.], Sabib al-Tirmidhi
[4 vols.], Sabih al-Targhib wal-Tarbib [4 vols.), Silsilah Abadith al-Sahibah
[11 vols.], Silsilah ahadith al-Da'‘tfab [14 vols.], Tamam al-Minnabh, al-
Tasfiyah wal-Tarbiyah, al-Tawassuln: Anwanbu wa-Abkamuhn, Talkbis
Abkam al-Jana’iz, al-‘Aqidah al-1ahawiyyah Sharh wal-14'liq, Sifah Salat
al-Nabi, Salah ul-Tarawih Salat al-Nabawi and many others.

The Scholars Praise for Him:

The senior scholars and Imams of this time praised him and they
would ask him questions, go to visit him, seek religious verdicts
from him and exchange letters with him.

Shaykh ‘Abdul-‘Aziz al-Hudda said: “The Shaykh, the great
scholar, the ocean (of knowledge).’

Muhammad al-Amin al-Shanqgiti—used to respect Shaykh al-
Albani so much to the point that when he would see him passing
by, and he was giving his class in the magid of Madinah, he would
stop his class to stand and give Sa/am to him out of respect for
him.’

17



FOLLOW THE SUNNAH

The great scholar, the teacher, Muhibb-al-Din al-Khatib said:
‘And from the callers to the Sunnah who devoted their lives to
reviving it was our brother Muhammad Nasir al-Din Nah Najati
al-Albani.’

The great scholar Muhammad Hamid al-Fiqi said: “...the brothet,
the Sa/afi, the Scholar; Shaykh Nasir al-Din.’

The former Mufti of the Kingdom of Saudi Arabia, Shaykh
Muhammad Ibn Ibrahim Ali-Shaykh said: ‘And he is the upholder
of the Sunnah, a supporter of the truth and an opposition to the
people of falsehood.’

During his lifetime, the Shaykh, ‘Abdul-‘Aziz Ibn Baz said: ‘I
have not seen under the surface of the sky a person knowledge-
able of the hadithin our current time the likes of the great scholar,
Muhammad Nasir al-Din al-Albani.’ And he was asked about the
hadith of the Prophet (8): “Indeed Allaah raises up from this ummah
at the beginning of every century someone who will revive it for them.” So
he was asked who is the mujaddid of this century? He replied:
‘Shaykh Muhammad Nasir al-Din al-Albani. He is the m#jaddid in
my opinion and Allah knows best.’

Muhammad Ibn $alih al-‘Uthaymin said: ‘From what I came to
know of the Shaykh through my gatherings with him—and they
were few—was that he was very serious about acting upon the
Sunnah and fighting against the innovations. And this was regard-
less of whether it was about the belief or about actions. As for
through my readings of his written works, then I have come to
know that about him, and also that he possesses a vast amount of
knowledge of hadith, in terms of reporting them and investigat-
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Imam Mubammad Nasir al-Din al-Albani

ing them. And Allah has benefited many people through what he
has written such as about knowledge, aspects of the manhaj, and
concern for the science of hadith.

The great scholar, Shaykh Zayd Ibn Fayad said about him:
‘Indeed, Shaykh Muhammad Nasir al-Din al-Albani is from the
most prominent and distinguished petsonalities of this era. He had
great concern for the hadith—its paths of transmission, its report-
ers and its levels of authenticity or weakness. This is an honorable
task from the best things in which hours can be spent and efforts
can be made. And he was like any other of the scholars—those
who are correct in some matters and err in other matters. However,
his devotion to this great science (of hadsth) is from that which
requires that his prestige be acknowledged and his endeavors in
it be appreciated.’

Mugpbil Ibn Hadi al-Wadi‘T said: ‘Indeed, there cannot be found
an equal in terms of the knowledge of jadith like that of Shaykh
Muhammad Nasir al-Din al-Albani. Allah has given benefit through
his knowledge and his books numerous times more than what
has been accomplished by those zealots for Islam who act upon
ignorance—those who organise reformation and revolutionary
movements. And that which I sincerely believe and am convinced
about s that the Shaykh Muhammad Nasir al-Din al-Albani is from
the mujaddidin (reformers/revivers) whom the Prophet (#) spoke
the truth of when he said: “Zndeed Allaab raises up from this ummab at
the beginning of every century someone who will revive it for them.””

His Characteristics:

The Shaykh, may Allah have metcy on him, had many praisewor-
thy characteristics. Among the most clear, manifest and highest
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FOLLOW THE SUNNAH

of them was his profound precision with regard to knowledge,
his diligence, perseverance, his tolerance [with others], his firm-
ness upon the truth, his quickness to return to correctness, his
patience with the hardships of knowledge and dawah, and his
taking of insults and harms for the sake of the da‘wah, bearing that
with patience and consideration. One of the greatest things that
distinguished the Shaykh from many of his brothers amongst the
people of knowledge was his strong support for the Sunnah and
its adherents, his firmness upon the methodolbgy of the Salaf al-
Salih, his love for those who called to it, and his refutation against
the deviants from all levels and various positions, with an extreme
clearness and a rare clarity.

On one occasion, a man visited the Shaykh in his home in Jordan
claiming to be a prophet! How would we have reacted when faced
with such a situation? Shaykh sat the man down and discussed his
claims at length and in the end the visitor made zaubah from his
claim and all present, including the Shaykh, were overcome with
tears. In fact, how often is Shaykh heard on tape bursting into
tears when speaking about Allah, His Messenger and the affairs
of the Muslims?

On another occasion, he was visited by three men all claiming
that Shaykh was a £&4fir. When it came time to pray they refused
to pray behind him, saying it is not possible for a £&4fir to lead the
prayer. The Shaykh accepted this, saying that in his eyes the three
of them were Muslims so one of them should lead the prayer.
Afterwards, they discussed their differences at length and when
it.came time for the following prayer, all three men insisted on
praying behind the Shaykh!
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His Death:

The Shaykh, did not cease to be devoted to the knowledge,
persistent in authoring works, diligent in teaching and educating
until he reached the age of eighty-six. He did not stop author-
ing books, writing letters and doing referencing and checking of
abadith—because of his heart’s attachment to that—until the last
two months of his life, when he grew very weak. This was until
Allah took his soul in death right before sunset on Saturday when
eight days remained for the end of the month _Jumada al-Akbirah
of the year 1420* (2*¢ October 1999).

He left his will advising his relatives not to wail over his death
and hurry his burial. He donated his entire library that included
valuable manuscripts to the library of the Islamic University of
Madinah because of his ‘fond memorises’ of the years he spent there.

The Shaykh’s funeral prayer was performed on the evening of the
same day that he died. Scores of people, whose number exceeded
that of five thousand persons, prayed over him. The scholars,
students of knowledge and common people were all affected by
his loss. May Allah have mercy on his soul and grant him Paradise
and make this work a source of benefit for him.

! See Description of the Prophet’s Prayer by Imam Muhammad Nasir al-Din al-Albani
published by Dar al-Sunnah Publisher 2009.
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FOREWARD

Indeed, all praise and thanks are due to Allah; we praise Him,
we seek His Aid, and we ask His Forgiveness. And we seek refuge
with Allah from the evil of ourselves and the wickedness of our
deeds. Whomsoever Allah guides, there is none who can misguide
him, and whomsoever Allah causes to go astray, there is none
who can guide him. And I bear witness that none has the right to
be worshipped except Allah, Alone, without partners; and I bear
witness than Muhammad is His slave and His Messenger.

“O you who have believed, fear Allah as He should be
feated and do not die except as Muslims [in submis-
sion to Him].”

AL Tmran (3): 102]

Allah, the Most High says:

22



The Hadith is Suffficient Proof in Iiself, in Matters of Belief and Rulings

“O mankind, feat your Lord, who cteated you from
one soul and created from it its mate and dispersed
from both of them many men and women. And fear
Allzh, through whom you ask one another, and also in
respects to the wombs. Indeed Allah is ever, over you,
an Observer.”

[a/-Nz'sd T (4): 1]

Allah, the Most High says:

-y > Y /”:o){//gfé):'zu v ‘41/,_0;;.;
W A v s et
87 Soo Gt F //f} T IR s :'//”‘ v e Aon
,Ab-gy&\// %) Juvgéaf);l‘.&\rij
L
“O you who have believed, fear Allah and speak words
of approptiate justice. He will [then] amend for you
your deeds and forgive you your sins. And whoever
obeys Allah and His Messenger has certainly attained
a great attainment.”

[al-Absib (33): 70-71]

To proceed: Indeed, the best of speech is the Speech of Allah
and the best guidance is the guidance of Muhammad (8), while
the worst of things are the innovations and every innovation is a
heresy, every heresy leads to misguidance and every misguidance
is in the Fire.
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FOLLOW THE SUNNAH

Now to our topic: Despite the strength of the flood of disbelief
(kufr) and misguidance (dalal), which seeks to dtive our nation
(ummah) with its stick and to cast them into the abyss of ruin and
destruction. In spite of the attempts of the supporters of the new
age of ignorance (jahiliyyah), their efforts and the uniting of their
forces to tear this noble Islamic #mmah from their faith, beliefs
(‘agidah) and to separate Islam from its life. But there is a ray of
light and a glimmer of hope that helps the observer to understand
these events, explains the [contrary] tide that has been born and
seeks to push forward the [Islamic] community. While searching
for a way to stem this precipitous and ruinous tide, to drive it back
from whence it came and to save lands and people from its effects
and its dangers.

And that beloved tide is none other than these delicate, burgeon-
ing blossoms that are opening here and there among the believing
Muslim youth. They have opened their eyes and awoken to the
calls of some of the preachers and reformers, who have excited
within them feelings of [religious] zeal and enthusiasm and awoken
in them love for the Religion and the yearning of their souls for it.
This young generation seeks to raise up this #mmabh after its long
decline and to save it from enemies and dangers, to strive earnestly
and sincerely and to persevere, without timidity or fear. But how
quickly they were assailed by [feelings] that they had not advanced
and that they had returned to their starting position, after a long
journey and much preparation. This caused them to feel gtief and
sorrow and some of them despaired and to desist [from their ef-
forts], leaving others to begin all over again.

These people try [their best] and work hard, but their attémpts

do not achieve any better results than those of their predecessors.
And this situation is repeated time after time.
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Yes, this is the situation of most of those who call to Allah
in these times, confused, lost, wandering, uncertain, disordered
and unprepared, without any gain, not knowing the correct path
and not directed to the skilful guides who would free them from
their confusion, rescue them from the wilderness and cause their
efforts to be directed towards a beneficial path and their deeds
to be turned in a favourable direction that is pleasing to Allah,
which would lead the desired goal and achieve the cherished
objective.

And the correct path is none other than the path of the Book
[of Allah] and the Sunnah and understanding of them in accord-
ance with the methodology of the righteous Sa/gf—may Allah
be pleased with them—acting upon them, calling the people to
them and holding fast to their commandments. And those skilful
guides are none other than the scholars of the Book [of Allah]
and the Sunnah, those who act upon them, are devoted to them
and follow their guidance.

And in vain do the Muslim youth attempt to attain the support
of Islam and the salvation of the Muslims’ dignity by means other
than this. In vain also do the Islamic movements seek to attain
their desired objective, without the help of these expert and skil-
ful guides.

Allah, the Almighty, the All-Powerful has blessed us—and all
Praise, Grace, Bounty and Benefactions belong to Him—so let us
turn towards a true scholar, who is one of the heirs of the right-
eous Salaf and the rightly-guided Imams, for he has shown us the
beneficial knowledge from the Book [of Allah] and the Sunnah.
And Allah has guided us through him to the truth regarding which
people have differed and directed us to inestimable treasures and

25



FOLLOW THE SUNNAH

the priceless jewels contained in the Words of Allah and the words
of His Messenget, and [as a result], we have felt the cool breeze
and serenity, after long toil and hardship and we have realised the
right of our ummah in general, on us and the right of the young
Muslims in particular, on us. And that right is that we lead them
to the goodness with which Allah, the Most High has enlightened
us and that we guide them to the way of salvation which Allah has
granted to us, in order that we take them by the hand to the path
of guidance and cooperate with them in shunning the causes of
misguidance and destruction. And through Allah, the Most High
success and help are attained always and forever.

For this reason, we have been careful to provide the Muslims
from time to time, with all the beneficial knowledge that we have
acquired and the serious and powerful study which presents true
Islam to them in a clear manner, without ambiguity, simply and
without complexity, purely and without stain or blemish, purified
from every adulteration and opacity, each question being linked
with its proofs and the opinions [of scholars], accompanied by
their sources, by means of which students may dispense with the
need to refer to numerous books. This will convince them with
clear evidences and glaring proofs, and keep them from going
astray, ot becoming lost, and from differing and confusion. It will
also engender among them the unity of thought that will give
birth to unity of consciousness, which will be followed—i# sha’
Allah—Dby unity of action for the establishment of the Religion,
along with striving [in the path of Allah] for the purpose of ap-
plying it, propagating it and consolidating it.

And we desire through these books and treatises that they pro-

vide a correct point of departure and a strong intellectual basis
fot the callers to Islam. For this reason, we present them to_4Ab/u’t-
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Ra’t' and Ablw’l-Fikr? to the Muslim scholars and the believers
calling to Islam, in order that they form their opinions based on
it. We welcome every criticism and we thank the one who makes
it and we consider him to be a participant in making our work a
success and a means of causing them to bear fruit. However, we
consider that it is necessary that every criticism should include the
following three attributes:

1. Sincere (#khlas) devotion to Allah, the Most Glorified, the
Most High, meaning that the intention (gasd) of the one
making the criticism intends thereby to arrive at the truth
and adheres to the obligations of one giving advice (#asiba).

2. Correct knowledge (%) and understanding (fzhm), based
on the two fundamentals of the Religion [i.e., the Qut’an
and Sunnah].

3. High Islamic decorum (adab al-Islami) and scholatly etiquette
(aslib), that is devoid of vilification, disparagement, detision
and accusations of ignorance (fgjhil), for none does that
except those who exceed the limits, are unjust, intend to do
harm and commit slander.

And this treatise, which I present to you today by the teacher
and erudite scholar, Muhammad Nasiruddin Al-Albani, under the
title: A/-Hadith Hujjah binafsibi F7'l-‘Aqa’id wa’l-Abkan’—Hadith
is a Proof in Itself in Beliefs and Rulings—is [based on] a lecture
given by him at a conference organised by the Association of
Muslim Students, which was held in the city of Grenada, in what
is now Christian Spain, formerly the Islamic State of Al-Andalus,
in the month of Rajab, in the year 1392 AH, corresponding to the
month of August, in the year 1972 CE.

!The advocates of opinion based on reasoning.
*The advocates of speculative thinking.
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In it, the author spoke about the correct Islamic stance with
regard to the Sunnabh, its status and standing as evidence and he
[the authot], divided it into four chapters. In the first chapter, he
spoke about the status of the Sunnah in Islam, the obligation upon
the Muslims to teturn to it, to seek legal judgements from it and
to warn against opposing it.

In the second chapter, he spoke about the invalidity of the at-
tempts by the Khalaf to oppose or contradict it and the falseness
of the means they employed to this end, such as analogy (g7yas)
and some of the rules of Usd#l al-Figh, which they made use of,
thereby rejecting the Sunnah.

As for the third chapter, the author—may Allah preserve
him—devoted it providing evidence of the invalidity of the rule
that some of the scholats of speculative dogma laid down in the
past and which some scholars and preachers have propagated in
recent times; and that is their claim that tenets of ‘agidah cannot
be confirmed by padith al-dhad,' making clear the error of those
who laid down this rule, since they sought to distinguish on the
basis of it between apadith relating to ‘agidah and apadith pertaining
to judgements, without any clear, authentic proof, advancing only
fancy and conjecture.

At this point, it is important to point out that our teacher has
presented this topic in brief hete, because he has previously dealt
with it in great detail and gone to great lengths to describe in detail

3 Khalaf: The later generations of Muslim scholars, as opposed to the Salaf (the eatly
generations of Muslim scholars). ’

* Hadith Al-Apid: Linguistically, it refers to a hadith narrated by only one natrator. In
hadith terminology, it refers to a narration that does not meet all of the conditions
necessary to be considered matawitir (so widely narrated that it is inconceivable that the
narrators could have agreed upon a lie).

28



The Hadith is Sufficient Proof in Itself, in Matters of Belief and Rulings

the falseness of this opinion, in a special thesis entitled: ‘FHadith
Al-Abid wa’l-Agidab’(Hadith al-Abid and Belief). It is [based on] a
lecturer given by the author to a group of attentive young Muslims
in Damascus, around fifteen years ago and it had a commendable
effect in weakening the above mentioned opinion and impeding
its spread among the educated. And Allah has made its spread easy
under the title of: ‘Wajab Al-Akbz bi-Hadith Al-Abad fi'l-Agidah’
(The Obligation to Act Upon Hadith Al-Ahad Relating to ‘Agidah)
(no. 5). '

As for the fourth and final chapter of this treatise, the author
has expounded in it on the third, important matter, which has led
to the weakening of the status of the Sunnah in the eyes of the
people and the hindering of its practical application—and this is
the blind following that has been common place and widespread
in all areas of thought and life in the Muslim wotld for many
centuries. And it has continued to affect minds and hearts, caus-
ing the death of initiative, the killing of ingenuity and the butrial
of talent. Further, it has prevented the people from following the
Guidance of their Lord, the Most Glorified and hindered them
from benefiting from the goodness that has come to them on
the authority of Muhammad (), relying instead on the zit7had of
scholars, who were not happy for their students to blindly follow
them, without understanding,

Indeed, all of them advised those who came after them not to
give precedence to anything from the sayings, opinions or ijtihad
of the scholars over the Book of Allah and the Sunnah of the
Messenger of Allih (#), no matter who said it. Likewise, they
declared that they were innocent of every opinion, Zi#had ot fatwa
that contradicts the Words of Allah and the words of His Mes-
senger (#8) and their rejection of them during their lives and after
their deaths.
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And at the close of his lecture, our teacher encouraged the
Muslim youth to return to the Book [of Allah] and the Sunnah in
everything that reaches them and to act in order to attain the high-
est level of obedience, in accordance with their ability and capacity.

In this way, they will make the Messenger of Allah (4§) their sole
soutce of obedience, just as Allah, the Most High has made him
the sole soutrce of guidance in matters of worship. In this way,
they will attain both in word and in deed—rather just in word—the
meaning of the testimony that none is worthy of worship except
Allah and that Muhammad is the Messenger of Allah (). Like-
wise, they will attain within themselves—in deed, rather just in
claim—the slogan: “Judgement belongs to Allah, the Most High
Alone,” having declared it and extolled it. In addition, they will
succeed thereby in rearing a Qur’anic generation, who will achieve
the establishment of the desited Muslim State, by Allah, the Most
High’s permission.

Further, this lecture achieved a great improvement among the
masses of educated Muslim students who heard it. This was due
to the fact that they were able to discern in it that his opinion was
the right and proper one and they sent numerous letters to the
author; requesting that he print and publish it, in order to maximise
the benefit to every sincere and enthusiastic Muslim seeking the
truth and desiring to hold fast to it.

Likewise, it is good at this point for us to draw attention to the
fact that our virtuous teacher as a third topic regarding the Sun-
nah, which is a lecture that he delivered around two years ago to
a gathering of Muslim youth in the noble city of Qatar. In it, he
spoke of the importance of the Prophetic Sunnah, its status in
Islamic Law and the need for it in order to understand the Qur’an
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and comprehend its zafsr. Happily, it will also be published soon,
by Allah’s permission.

Furthermore, we have asked our noble teacher that he respond
to the many requests to print this lecture and he has agreed—may
Allah, the Most High reward him with a goodly recompense—for
that praiseworthy act. So we have begun the task of reading it to
him and revising it under his supervision and we have placed small
headings in order to make it easier for the reader and to help him
understand the main essence of the topics. This is a new kind of
arrangement, which is good and beneficial and useful.®

And I considered it good to include in the treatise explanations
for some of the technical hadith terms which have a connection
to the topic and have important benefits that it is useful to explain.
And I ask Allah, the Most High that this treatise may be of benefit
to many people and that its author, its publisher and the one who
conveys it to others may be rewarded with the best of rewards.
And through Allah, the Most Glorified success and righteousness
are attained, and from Him Alone comes help and support.

9d al-‘Abbasi

* Then Allah made it easy for us also to publish it under the title: ‘Manzilah al-Sunnah -
Fil-Islam’ (The Status of the Sunnah in Islam), as a part of this series, with the number
(4). It is the third treatise in this published work.
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Sunnah, hadith, khabar and athar.

Sunnab: Linguistically, it means a habitual practice, or a custom-
ary procedure in life, such as in the sayings of the Prophet (#):
“Whoever dislikes my Sunnah is not one of my followers.” And:

“You must adhere to my Sunnah and to the Sunnah of the Rightly
Guided Khulafa'...”

In hadith terminology it refers to any words or deeds that ema-
nated from the Prophet (#) or any words or deeds of which he
approved and which were intended as legislation for the wmmab.
Excluded from this are wotldly and natural actions unrelated to
religious matters and with no connection to Divine Revelation.

And the general meaning of the Sunnah in the view of the hadith
scholars includes what is obligatory (w4jib) and recommended
(mandaub), while according to the terminology of the scholars of
Islamic Jurisprudence, it refers only to what is mandihb and does

¢The former was narrated by the two Shaikhs (i.e., Bukhati and Muslim) and the latter
was narrated by Tirmidhi and others and its fakbrif is given in Mishkat.Al-Masabib, no.
#165 and other works.
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not include what is waib.

As for hadith, linguistically, it refers to spoken words and what
is transmitted verbally or in writing,

In the terminology of the majority of scholars, it is synonymous
with the word Sunnah. Some of them opined that it refers exclu-
sively to the words—but not deeds or approvals—that emanated
from the Prophet (#). But the truth is that the principal linguis-
tic meaning of the Sunnah is: actions and approvals; while the
definition of hadith pertains to wotds ot speech. Howevet, since
both of them are included in what emanated from the Prophet
(#), most of the scholars of hadith inclined towards the view
that they are synonymous. Likewise, they favoured the view that
hadith refers only to what can be attributed to the Prophet ()
and that it does not include what emanated from others, except
within certain limits.

As for kbabar, linguistically, it is synonymous with the word
hadith; both of them indicate the same thing. Howevet, the view
that it refers specifically to what has emanated from the Prophet
(#8) is widespread among the scholars that hadith refers exclusively
to what has emanated from the Prophet (#) while the definition
of kbabaris more general than that, and includes what has ema-
nated from the Prophet (#) and what has emanated from othets.
So between them there is generality and specificity: Every hadith
is &babar, but not every &babar is a hadith. This is why one who
works in the field of the Sunnah is known as a mubaddith, while
one who works in the field of history and knowledge of the past
(akhbar) of the people is known as an akbbariyan. Some of them
were inclined to define &habar as being a synonym of hadith and
Sunnah, but the best opinion is the first.
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Athar is something transmitted on the authority of the earlier
generations, so like &habar, it includes in its principal meaning
what has emanated from the Prophet (#€) and what has emanated
from othets. Some of them defined it as being restricted to what
has emanated from the Companions (radiy.Allihu ‘anbum) and the
Tabi‘un and their followers. This is the preferred and better usage,
because it distinguishes between hadith that can be attributed to the
Prophet (%) and hadith that can be attributed to the Companions
(radiyAllahu ‘anbum) and the 1abi%n.

Section One:

Sanad and Matn

- A Prophetic hadith narrated in the books of the Sunnah
consists of two basic patts: the first is the sanad and the second
is the matn.

As for the sanad, it is the path which connects to the marn; that
is, the narrators who conveyed and transmitted the a#n, begin-
ning with the last narrator—who is the author of the book of
hadith—and ending with the Messenger of Allah ().

As for the matn, it is the wording of the hadith that conveys the
meaning. The scholars refused to accept any hadith that does not
have an Zsnad (sanad), due to the spread of lies against the Prophet

(#8).

The revered 72bi', Muhammad Ibn Sirin—may Allah have Mercy
on him—said: “They did not use to ask about the #smad, then when
the fitnah occurred, they would say: ‘Name for us your 7ja/ (men,
i.e., narrators),” then they would see who were the people of the
Sunnah and accept theit hadith and they would see who were the
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people of bid'ah (innovation) and reject their hadith.”

After that, the scholars would study every Zsmad that is conveyed
to them and if it satisfied the conditions for acceptance— which
are that its 777a/ were accurate, fair and connected [i.e., they actually
met and transmitted the hadith to each othet], that no anomaly or
irregularity was found in it—and if it fulfilled these conditions,
they would accept it. If it did not fulfil them, they would reject it.
Thus, the znad became “part of the religion and were it not for
that, anyone could say what he wished,” as Imam ‘Abdullah Ibn
al-Mubarak—may Allah have mercy on him—said.?

The scholars of hadith have laid down special rules and princi-
ples for both the sanad and the matn, in otder for them to be ac-
cepted; and these rules and principles are the subject of specialised
knowledge, known as ‘Mustalah Al-Hadith’ and whoever wishes,
may refer to the works written on the subject, the best of which
is the book: ‘Tkhtisar ‘Uldim Al-Hadith—A Btief Study of Hadith,
by Al-Hafiz Ibn Kathir—may Allah, the Most High have mercy
on him—and the best printed version is the one published by an
Egyptian publisher, that was revised and annotated by the late
Shaikh, Ahmad Muhammad Shakir and whose title was: ‘4/-Ba%th
Al-Hathith Sharh Ikbtisar ‘Uliim Al-Hadith'—A Short Dispatch
Explaining the Science of Hadith.

"The foreword of Sahih Muslim, (1/84 and 87), from Al-Nawaw?’s explanation of it.
8 1bid.
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Section Two:
The Division of the Sunnah according to the
Manner in which it Reached Us

Accotding to the manner in which it reached us, the Sunnah is
divided into: mutawatirand ahad. The Hanafi scholars added another
category, which is maustafid, ot mashhir?

As for the mutawatir, linguistically, it means reaching us in succes-
sion, one after another, with a period in between; and it is derived
from the word ‘witr’ (meaning one by one).

As for its meaning in the terminology of the hadith scholars, it
is a narration that was so widely reported that it is impossible that
the narrators could have agreed on a lie—this being due to both
the latge number of narrators and their trustworthiness—based
on what they saw or heard, or from a similar group. And here it
ends in hearing or eyewitness testimony of deeds or a matter ap-
proved of by the Messenger of Allah (48).

And it is clear from this definition that there are four conditions
that must be fulfilled in a mutawatir hadith:

The first is that it should be based on what they saw or heard
and that they are absolutely certain of it, not vague or uncertain.

The second is that their knowledge is based on something per-
ceptible, such as hearing or eyewitness testimony.

The third is that there should be a large number of narrators at

* Mustafid or Mashbsr. A hadith narrated by three people or more at every level, but which
does not reach the level of mautawatir.
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every stage of the chain of narrators, so it should have been nat-
rated by alarge number from a large number, all the way back to the
Prophet (#), making it impossible that they could have colluded
upon a lie. The number is not defined, according to the most cot-
rection opinion,; rather, it differs according to the trustworthiness
of the narrators, along with their precision and their thoroughness.

The fourth is that large number of natrators should continue
throughout every level, i.e., at the beginning, in the middle and at
the end."

As for padith al-dhad, it refers to every hadith that does not
fulfil the aforementioned conditions required for a hadith to be
regarded as mutawatir. It might be reported by a single person, in
which case, it is called gharib (singular); or it might be reported by
two or more narrators, in which case, it is called %37z (rate). Or it
could be spread due to it being narrated by a group, in which case,
it would be mashhir ot mustafid. In that situation, its desctiption
as being hadith ahad would not necessarily mean that it was always
narrated on the authority of a single person.

As for the mashhar and the mustafid, they fall into the category of
khabar al-ahad, according to the most cotrect opinion, as opposed
to the view of the Hanafis, who placed it in its own individual cat-
egory and attached special rules to it, saying: “It provides peace of

mind [i.e., assuredness] that £babar al-wahid does not.” And based
on this, they said that one is free to act upon it, like the mutawatir.*

It is correct that one may observe multiplicity in its narrators
and that it is both mashhir and mustafid in its verbal transmission,
but the truth is in line with the view of the majority, which is that

See Irshid Al-Fubsil of Al-Shawkani, Pp. 41-42 (edited).
"See Usil Al-Figh of Al-Hadhrami, p. 212.
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none of this suffices to prevent it being described as ahad, nor to
raise it to the level at which it would fulfil the conditions of being
mutawatir. So it is, from beginning to end, a badith ahad, regardless
of the different names or titles given to it.

For this reason, it is categorised as either sahih (authentic), pasan

(good) or da'if (weak).

Furthermore, the scholars have differed as to whether padith
al-ahad—when it is authentic—conveys knowledge and certainty.
Some of the scholats—such as Imam Al-Nawawi, in ‘A~ Tagrib’
—opined that it conveys only conjecture, while others were of the
view evinced by the musnad? narrations of the two Shaikhs, Al-
Bukhari and Muslim in their authentic compilations, from which
it is inferred that they provide knowledge and certitude. As for
Imam Ibn Hazm—may Allah have mercy on him—he averred,
in ‘AlApkar’ (1/119-137), that kbabar al-wéahid from an honest
person, who heatd it from a person of similar integrity, back to
the Messenger of Allah (#) requires both that it be considered
knowledge and that be acted upon.

And the correct view, in our consideration and belief, is that every
authentic padith ahad that the ummab receives must be accepted and
not rejected or criticised, for it conveys knowledge and certainty,
regardless of whether it is found in one of the two authentic
compilations [of Al-Bukhiri and Muslim] or elsewhere.”® As for
what the #mmah has disputed over, some of the scholars declaring
it to be authentic and others declaring it to be weak, according to
those who declared it authentic, it only conveys probability. And
Allah knows better.

2 Musnad- That is, with an 7snad connecting them to the Prophet ().

3 Then I saw that Al-Khatib Al-Baghdadi had stated this in his book: ‘A/-Fagih wa’l-
Mutafaqqib, p. 96.
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Section Three:
The Sunnah is a Part of Revelation and it is
Protected until the Day of Resurrection

I wanted to draw people’s attention to this matter due to its
importance and many people’s lack of awareness of it; and it is
that the Sunnah is a part of the Revelation, which is preserved
from loss and protected from interpolation from other sources.
Were it not so, it would be impossible to distinguish it or separate
it from that which is not a part of it. This is contrary to what the
followers of some deviant and misguided sects believe, such as
the Qadyanis and the Qur’aniysin, who say that lies and fabrications
have been mixed with authentic and confirmed abadith, that it is
not possible for a person to distinguish between them, that after
the death of the Prophet (%), his whadith became confused for
the Muslims and were lost and that they were unable to benefit
from them and to return to them, because it was not possible to
be sure of anything, evet!

In this way, these people rejected the second source' of the
Islamic Religion, discarded it and sought to destroy it, even though
it is the source through which the first soutce [i.e., the Qut’an] is
undérstood and benefited from—and this is an important goal and
a great objective for the disbelievers and the enemies of Islam, to
which end they expend all that they possess.

Some of them say: ‘Itis an established fact that authentic abadith
have been interpolated with fabrications, but there is a way to

*Not second in the sense of being in any way inferior to or, weaker than the Qur’an, as
some erroneously understand. This is firstly, because both are Revelations and secondly,
because the Qut’an and hadith do not contradict each other.
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distinguish some of them from others, which is the saying of
the Prophet (#): ‘Lying against me will become prevalent, so
whenever you hear something [that is claimed to be] from me,
compatre it to the Qur’an, and whatever agrees with it, [then rest
assured] I have said it, and whatever does not agree with it, then
I am innocent of it.”

But according to the consensus of hadith scholars, this is a fab-
ricated hadith. One intelligent scholar said: “We have done with
this hadith what he () requested of us: We have compared it to
the Qur’an and we have found that it contradicts the statement
of Allah, the Most High:
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“And whatsoever the Messenger gives you, take it,

and whatsoever he forbids you, abstain [from it].”
|al-Hashr (59):7)

And others. So we have ruled that it is fabricated and that the
Prophet (%) is innocent of it."®

Among the proofs that the Sunnah is preserved is the saying of
Allah, the Most Glorified, and the Most High:

555G
“Indeed, it is We who sent down the message (dbikr),
and indeed, We will be its guardian.”
[al-Hijr (15): 9]

So in this Noble verse is a definite promise from Allah, the Most

15See ‘Irshad Al-Fubal', by Al-Shawkani [page 29] (edited).
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High that He will preserve the message (dhikr). Now what is the
dbikr? There is no doubt that includes the Noble Qur’an, but on
examination and investigation, we find that it also includes the
exalted Prophetic Sunnah—and this was the opinion of a number
of investigating scholars, including Imam Abt Muhammad ‘Ali
Ibn Hazm (may Allah, the Most High have mercy on him), who
wrote a lengthy and pleasing chapter in his inestimable book:
‘Al-Ihkam Fi Usil Al-Abkan’ (1/109-122) and he presented in it
strong proofs and categorical evidences to show that the Sunnah
is a part of the dhikr, that it is preserved, like the Qur’an and that
kbabaral-ahad conveys knowledge. Among the things he said was
[pp- 109-110]: “Allah, the Almighty, the All-Powerful said regard-
ing His Prophet (&):
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“Nor does he speak from [his own] inclination. Itis

not but a revelation revealed.”

[@/-Najm (53):3-4],

and He said, ordering His Prophet (%) to say:
Pt e PR 5: >
ez l)ilo)

“I only follow that which is revealed to me.”
lal-Abgaf (46)9],

and He said:
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“Indeed, it is We who sent down the message (dbikr),
and indeed, We will be its guardian.”
lal-Hjir (15): 9],
and He, the Most High said:
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“And We revealed to you the message (dbikr) that
you may make clear to the people what was sent
down to them...”

[a/-Napl (16):44)

So it is correct that all of the speech of the Messenger of Allah
(#8) is part of the Religion and the Revelation from Allah, the Al-
mighty, the All-Powerful and there is no doubt of that, nor is there
any dispute among the scholars of Arabic language or those of
Islamic Law that all of the Revelation that descended from Allah,
the Most High is a part of the dbikr that was sent down. So we can
be certain that all of the Revelation is preserved by Allah, the Most
High; and all that Allah has undertaken to preserve is guaranteed
not to be lost, or to be corrupted, ever, except that the falseness
of that corruption is made clear. If the case was other than this,
the Speech of Allah would be a lie and His promise would be
broken [i.e., null and void]—and such an idea would not cross the
mind of any rational person. So it must be that the Religion that
Muhammad (%) brought is protected by Allah, the Most High,
and conveyed as it is to everyone who seeks it, forever, until the
end of time. Allah, the Most High says:
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“that I may warn you and whomsoever it may reach.”
[al-An'am (6):19]

That being the case, then we must know that there is absolutely
no way for anything of the Religion that the Messenger of Allah
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(%) brought to be mixed with falsehood in such a manner that
no one could distinguish it for certain, since if this were possible,
the dhikr would not be preserved and the saying of Allah, the
Most High:
A P L T e P Petr
5l 065 S5 26,
“Indeed, it is We who sent down the message (dbikr),

and indeed, We will be its guardian.”
[al-Hijr (15): 9]

would be 2 lie and a broken promise—and no Muslim would
say this.

And if anyone said: ‘Allah only meant by that the Qur’an and it
is only this that is included in Allah’s promise to preserve it, not
the rest of the Revelation, which is not the Qutr’an,” we would say
to him—and through Allah, the Most High is success attained:
“This claim is a mere lie and goes against the evidence, especially
the dhikr, without any proof, and any such thing is null and void,
because Allah, the Most High says:
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“Say: ‘Bring forth your proofs, if you are truthful.”
[@-Nam! (27):64]

So it is true that he who has no proof for his claim is not truth-
ful in it; and a/-dhikr is a name applied to everything that Allah
has revealed to His Prophet (), whether it be from the Qur’an
or the Sunnah that explains the Qur’an. In Addition, Allah, the
Most High says:
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“And We revealed to you the message (dhikr) that
you may make clear to the people what was sent
down to them...”

[@/-Nahl (16):44]

So it is correct that the Prophet (4£) was commanded to explain
the Qur’an to the people; and in the Qut’an there are many sub-
jects that are mentioned in brief, such as prayer, zukdh, Hajj and
other things that Allah, the Most High has not mentioned in His
Words, but were elucidated by the Messenger of Allah (). So
if his elucidation of that summarised matter is not preserved ot
protected from that which is not a part of it, then there would be
nothing to be gained from the text of the Qur’an and most of the
Islamic Laws enjoined upon us would be invalidated and we would
not be able to distinguish the correct interpretation of what Allah,
the Most High has willed for us from human error, or deliberate
lies—may Allah protect us from this...”

I say: Imam Ibn Al-Qayyim—my Allah, the Most High have
Mercy on him—has transmitted the words of Ibn Hazm in his
book: ‘Mukbtasar al-Sawi‘iq Al-Mursalah’ [pp. 487-493] and he
endorsed it and approved of it, adding: “These words of Aba
Muhammad—i.e., Ibn Hazm—are correct and conform to
what the wmmah has accepted both in deed and in belief, without
anything gharib that is unknown and which the wmmab has not
accepted.”

Among those who agreed with this opinion is Imam ‘Abdullah
Ibn Al-Mubarak, who was asked: “Are these ahadith fabricated?”
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And he replied: “The great scholars live by them:
R L R G R IAT
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“Indeed, it is We who sent down the message (dhzkr),

and indeed, We will be its guardian.”
[al-Hijr (15): 9]'

And similar statements have been transmitted on the authority
of Imam ‘Abdu’l-Rahman Ibn Mahdi—may Allah be pleased
with him.

Also among them is the most learned scholar, Muhammad Ibn
Ibrahim Al-Wazir, who said, after the aforementioned vetse was
mentioned: “This necessitates that the Shari'ah of the Messenger
of Allah (#) continues to be preserved and his Sunnah remains
protected...”” ‘

Among the proofs is that Allah, the Most Exalted declared
Muhammad (%) to be the Seal [i.e., the last] of the Prophets and
He declared his Shari‘ah to be the final one, charging mankind to
believe in him and follow his Shari‘ah, the final Shari‘ah and abrogat-
ing every Shari‘ah that came before it. And the establishment of
Allah’s Authority upon His slaves necessitates that the Prophet’s
Religion continue to exist and that his Law be preserved, since it
is impossible that Allah would entrust His slaves with the obliga-

tion follow his Shari'ab if it might disappear or be lost. And it is
well known that the two principal sources of Islamic Law are the
Qut’an and the Sunnah, as Allah, the Most High says:

16 See “Tadrib Al-Raw, by al-Suyiti, [page 102] and ‘ALBa'ith Al-Hathith’, by Ahmad
Shakir (page 95).
V" “A[-Rawd Al-Bisim F7'l-Dhabb ‘an Sunnah Abi’l-Qasin’ [page 33].
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“And if you disagree over anything, refer it to Allah
and the Messenger.”
[@/-Nisa’ (4): 59]

While the Prophet (4) said: “Indeed, I have been given the
Qur’an and something like it...”*® i.e., the Sunnah. Now the Sun-
nah is preserved and protected due to it having been transmitted
to us in a mutawatir fashion, which is the highest level of certainty
for reports. And since the Sunnah is based upon the Qur’an, is
an explanation of it and it particularises its general statements
and limits its unrestricted declarations... and it is not possible to
understand the Qur’an or to act upon it except by means of it, as
Allah, the Most Blessed, the Most High says:
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“And We revealed to you the message (dhikr) that
you may make clear to the people what was sent
down to them...”

[al-Nahl (16): 44]

So it is the Prophet (#) who explains the statements of Allah,
the Most Blessed, the Most High, that have been revealed to the
people by his Sunnah, which demonstrates conclusively that Allah
preserves and protects the Sunnah and has undertaken to ensure
its continuation; based on this, it accords with the correct prin-
cipal rule which states: “If an obligation can only be fulfilled by
means of something, then that thing [itself] becomes obligatory.”

18 Aba Dawiid and others, with an authentic chain of narratots.
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So Allah, the Most High’s Authority over His slaves cannot be
established except by preserving the Message and the Shari‘ah of
the Prophet () and this preservation cannot be attained except
by the preservation of the Sunnah, which necessitates the pres-
ervation of the Sunnah, so it is a requirement.

Dear reader, I wanted to present these matters to you in this
foreword and now nothing remains except for me to hand over the
reins to our virtuous teacher, the most learned scholar, Muhammad
Nasiruddin Al-Albani, to let him address us with his sweet expla-
nation and his erudite style and give him our complete attention,
in order to follow his speech in our hearts and minds.

And may the peace, mercy and blessings of Allah be upon you.
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CHAPTER ONE

The Obligation to Refer to the Sunnah
and the Unlawfulness of Contradicting it

O noble brothers: All of the early Muslims were in agreement
that the Prophetic Sunnah—may the choicest prayers and peace
be upon its bearer—is the second and last source of Islamic Law,
in all aspects of life, including matters of belief, practical rulings,
politics and education, and that it is not permissible to contradict
any of them based on opinion, Zi#had or giyas (analogy), as Imam
Al-ShafiT—may Allah, the Most High have mercy on him— said
at the end of A/-Risalah’: “It is not lawful to resort to gzyas (anal-
ogy) when khabaris present.” Similar statements were made by the
later scholars of Uss/ (Fundamentals of Islamic Jurisprudence):
‘If an athar (tradition) has been reported, then opinion is invalid.”
There is no 7#had in cases where evidence has been reported.”
And their evidence for this is the Noble Book [of Allah] and the

pure Sunnah.
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Section One:
The Qur’an Commands us to Refer to the Sunnah of
the Messenger of Allah (#8) for Legal Rulings

As for the Book [of Allah], in it there are many verses, some of
which I will mention in this foreword, to serve as reminders [for
Indeed, reminding benefits the believers]."”

1. Allah, the Most High says:
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“It is not for a believing man or a believing woman,
when Allah and His Messenger have decided a mat-
ter, that they should [thereafter] have any choice
about their affair. And whoever disobeys Allah and
His Messenger has certainly strayed into cleat error.”

[al-Ahzab (33):36]

2. Allah, the Almighty, the All-Powerful says:
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“O you who have believed, do not put [yourselves]
before Allah and His Messenger but fear Allah. In-
deed, Allah is Hearing and Knowing.”
|al-Hujurat (49):1]
3. And He says:

19See al-Dhariyit (51):55.
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“Say: ‘Obey Allah and the Messenger.” But if they

disbelievers”
LAL Tmrin (3):32]

4. And He, the Almighty, says:
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“And We have sent you, [O Muhammad], to the
people as a Messenger, and sufficient is Allah as
Witness. He who obeys the Messenger has obeyed
Allah; but those who turn away—We have not sent
you over them as a guardian”

[@/-Nisa’ (4):79-80]

5. And He says:
e
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“O you who have believed, obey Allah and obey the
Messenger and those in authotity among you. And
if you disagtree over anything, refer it to Allah and
the Messenget, if you should believe in Allah and the
Last Day. That is the best [way] and best in result.”

[a/-Nisa® (4):59]
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6. And He says:
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“And obey Allah and His Messenger, and do not dis-
pute and [thus] lose courage and [then] your strength
would depart; and be patient. Indeed, Allah is with
the patient.”
[@l-Anfal (8):40]

7. And He says:
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“And obey Allah and obey the Messenger and be-
ware. And if you turn away—then know that upon
Our Messenger is only [the responsibility for] clear

notification.”

[al-Mé'idab (5):92]

8. And He says:
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“Do not make [your] calling of the Messenger among
yourselves as the call of one of you to anothet.
Already Allah knows those of you who slip away,
concealed by others. So let those beware who dissent
from his [i.e., the Prophet's] ordet, lest fitnah strike
them or a painful punishment.”

[@/-IN7r (24):63]

9. And He says:
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“O you who have believed, respond to Allah and to
the Messenger when he calls you to that which gives
you life. And know that Allah intervenes between
a man and his heart and that to Him you will be
gathered.”

[al-Anfal (8): 24]

10. And He says:
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“and whoever obeys Allah and His Messenger will
be admitted by Him to gardens [in Paradise] under
which tivers flow, abiding eternally therein; and that
is the great attainment. And whoever disobeys Allah
and His Messenger and transgresses His limits—He
will put him into the Fire to abide eternally therein,
and he will have a humiliating punishment.”
[@/-Nisa® (4):13-14]

11. And He says:
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“Have you not seen those who claim to have believed
in what was revealed to you, [O Muhammad], and
what was revealed before your They wish to refer
legislation to #aghst, while they were commanded to
reject it; and Satan wishes to lead them far astray. And
when it is said to them: ‘Come to what Allah has re-

vealed and to the Messenger,” you see the hypoctites
turning away from you in aversion.”

[al-Nisé’ (4): 60-61]

12. And He, the Most Glorified says:
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“The only statement of the [true] believers when
they are called to Allah and His Messenger to judge
between them is that they say: “We hear and we obey.’
And those are the successful. And whoever obeys
Allah and His Messenger and fears Allah and is con-
scious of Him—it is those who are the attainers.”
[al-Niir (24): 51-52]
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13. And He says:
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“And whatever the Messenger has given you—take;
and what he has forbidden you—refrain from. And
fear Allah; indeed, Allah is severe in penalty.”

' [al-Hashr (59):7)

14. And He, the Most High says:
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“Thete has certainly been for you in the Messenger
of Allah an excellent pattern for anyone whose hope
is in Allah and the Last Day and [who] remembers

Allah often.”
[al-Ahzab (33):21]
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15. And He says:
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“By the star when it descends. Your companion [ie.,
Muhammad] has not strayed, nor has he erred. Nor
does he speak from [his own] inclination. It is not but

a revelation revealed”
[@/-Najm (53):1-4]

16. And He says:
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“And We revealed to you the message (dbzkr) that you
may make clear to the people what was sent down to

them and that they may give thought.”
[a/-Nahl (16):44]
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Section Two:

The Ahadith that Call to Obedience to the
Prophet (#) in Everything

As for the Sunnabh, in it there are many fine, general narrations
that oblige us to obey him (#8) in all matters relating to our Religion;
and here are some of those established proofs:

1. It was reported on the authority of Aba Hurayrah (radiyAllahu
‘anhu) that the Messenger of Allah () said: “All of my Ummab
will enter Paradise except those who refuse.” He was asked: “Who
would refuse?” He (#) said: “Whoever obeys me will enter Paradise

and whosoever disobeys me, refuses [to enter Paradise].?”

2. It was reported on the authority of Jabir Ibn ‘Abdullah
(radiyAllabu ‘anbuma) that he said: “Angels came to the Prophet
(#8) when he was sleeping and one of them said: ‘He is sleeping.’
but another replied: “The eye sleeps while the heart is awake.’
Then they said: ‘He may be likened to a man who built a house,
prepared a feast in it, and sent a messenger to issue invitations.
Whoever responds to the one who invites him will enter the house
and eat of the feast, but whoever does not respond will not enter
the house nor eat of the feast.” They said: ‘If you interpret it to
him, he will understand it,” whereupon one said: ‘He is asleep.’
Another replied: “The eye sleeps while the heart is awake.” Then
they said: “The house is Paradise, the one who issues the invitation
is Muhammad, he who obeys Muhammad has obeyed Allah, and
he who disobeys Muhammad has disobeyed Allah. Muhammad

is one who separates between people.”!

2 Tt is narrated by Al-Bukhasi in his Sahih, in the Book of Holding Fast to the Qut’an
and Sunnah
2 Also narrated by Al-Bukhari
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3. It was reported on the authority of Aba Musa (radi.Alahu
‘anbu) from the Prophet (#) that he said: “The similitude of
guidance and knowledge with which Allah has sent me is like a
rain which has fallen on some ground. A fertile part of earth has
absorbed water and brought forth much grass and herbs. Another
part, which is solid, held the water and Allah benefits men theteby,
who drank and gave others to drink, and used it for irrigation. But
some of it has fallen on a portion of sandy land which neither
retains the water nor produces herbage. Such is the likeness of the
man who understands the Religion of Allah and who gets benefit
from that with which Allah has sent me; he learns and teaches
others. It is also the likeness of the man who neither raises his
head on that account® nor accepts Allah’s Guidance with which

I am sent.”®

4. It was reported on the authority of Abua Rafi‘ (radin.Allahn
‘anhu) that he said: “The Messenger of Allah () said: ‘Let me not
find one of you reclining on his couch when he hears something
regarding me which I have commanded or forbidden and saying:
‘We do not know; what we found in Allah’s Book we have followed
[and if not, we have not].””*

5. It was reported on the authority of Al-Migdam Ibn Ma‘dikarb
(radiypAllihu ‘anbs) that he said: “The Messenger of Allah (3)
said: “Indeed, I have been given the Qut’an and something like
it, yet the time is coming when a man replete on his couch will
say: ‘Keep to this Qur’an; what you find in it to be permissible
treat as permissible, and what you find in it to be prohibited treat
as prohibited.” But what Allah’s Messenger has prohibited is like

* meaning he does not benefit from that with which the Prophet () was sent.

* It is narrated by both Bukharti and Muslim.

*Ttis narrated by Ahmad, Abi Dawid, Tirmidhi [who declared it to be authentic], Ibn
Majah, al-Tahawi and others, with an authentic chain of narrators
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what Allah has prohibited. The domestic ass, beasts of prey with
fangs, a find belonging to a confederate, unless its owner does
not want it, are not permissible to you. If anyone comes to some
people they must provide hospitality for him, but if they do not,
he has a right to extract from them an amount equivalent to what
his hospitality demanded.”?

6. It was reported on the authority of Abt Hurayrah (radiyAllahn
‘anbu) that he said: “The Messenger of Allah (#) said: “I have left
among you two things which, if you hold fast to them, you will
not go astray: the Book of Allah and my Sunnah. And they will
not separate until they come to me at the Pool [of a/-Kawthar}.””*

Section Three:

What the Aforementioned Proofs Show

In these verses and apadith ate very important matters, which
may be summarised as follows:

1. That there is no difference between the Judgment of Allah
and the judgement of the Messenger of Allah () that the believer
does not have the choice to contradict them; and that disobedi-
ence to the Messenger of Allah (%) is the same as disobedience
to Allah, the Most High and that is clear error.

2. That it is not permissible to give preference to anything over
the saying of the Messenger of Allah (%), just as it is not permis-
sible to give preference to anything over the Words of Allah, the
Most High. This is tantamount to saying that it is not permissible

% Ttis narrated by Abi Dawid, Tirmidhi and Al-Hakim [who declared it to be authentic]
and Ahmad, with an authentic chain of narrators

% Ttis narrated by Malik in a mursal form and by Al-Hakim in a musnad (connected) form
and he declared it to be authentic.
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to contradict, his Sunnah (#). Imam Ibn Al-Qayyim said: “That
is, do not say, unless he (#) says it, do not order, unless he (#)
orders it, do not deliver a legal verdict unless he (#) has delivered
it and do not forbid something unless it something on which he
(#) has issued a judgement on it.””’

3. That refusing to obey the Messenger of Allah (%) is nothing

more or less than disbelief.

4.’That one who obeys the Messenger of Allah (&) obeys Allah,
the Most High.

5. The obligation to reject and refrain from any dispute or disa-
greement regarding religious matters and refer them to Allah and
His Messenger (#). Ibn Al-Qayyim also said: ‘Allah, the Most
High has commanded us to obey Him and to obey His Messenger
(#) and He reiterated the order to obey the Messenger in order
to make clear that it is obligatory to obey him () even in matters
not ordered in the Qur’an. Indeed, if he (#) orders [something],
it is obligatory for us to obey him, unrestrictedly, regardless of
whether the thing he commanded is in the Qut’an or not. This is

because he was ‘given the Qut’an and something like it’.”?

And it is agreed that referring a matter to Allah means referring
it to the Book of Allah, and referring a mattet to the Messenger

of Allah (#) means referring it to him during his lifetime and
referring it to his Sunnah after his death—and that is one of the
conditions of faith.

6. That accepting dispute by failing to refer to the Sunnah in

7 See [Yam Al-Muwaqiin’, 1/58.
% See Iam Al-Muwagiin’, 1/54.
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order to end that dispute, is an important cause of the failure
of all of the Muslims’ efforts and the loss of their strength and
power.

7. The warning against contradicting the Messenger of Allah
(#8) due to the bad end in the life of this world and in the Here-
after that it entails.

8. The fitnah that those who oppose his command (#) deserve in
the life of this world and the painful punishment in the Hereafter.

9. The obligation to respond positively to the preaching and
the commands of the Messenger of Allah (#) and that it is a
means of attaining a good life and happiness in this world and the
Hereafter.

10. That obedience to Prophet (#) is means of entering Paradise
and of great success, and that disobedience to him () and trans-
gressing his limits is a cause of entering the Fire and a2 humiliating
punishment.

11. That among the characteristics of the hypocrites, who out-
wardly affect to be Muslims and conceal their disbelief is that when
they are called upon to refer to the judgement of the Messenger
of Allah () and to his Sunnah, they do not respond positively
to that; rather, they totally reject it.

12. That the Believers, unlike the hypocrites, when they are
called upon to refer to the judgement of the Messenger of Allah
(#) hasten to respond positively to that and they say: “To hear is
to obey.” Thus, they become among the successful ones and are
rewarded with Gardens of bliss.
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13. It is incumbent upon us to obey everything that the Mes-
senger of Allah (#) commanded, just as it is incumbent upon us
to refrain from everything that he has forbidden.

14. That the Prophet (#) must be our role-model and our ex-
ample in all religious matters, if we wish to be among those who
hope [for 2 meeting with] Allah and the Last Day.

15. That every pronouncement of the Messenger of Allah ()
connected with the Religion and matters pertaining to the unseen,
that cannot be known to the human mind or deduced by experi-
ment, is Revelation sent to him from Allzh and nothing false comes
to him from in front of him or from behind him.

16. That the Sunnah of the Prophet () is an explanation of
what was revealed to him from the Qut’an.

17. That the Qur'an does not relieve us of the need for the
Sunnah; indeed, it is like it, in regard to the obligation to obey it
and follow it. Likewise, one who dispenses with it contradicts the
Messenger of Allah () and disobeys him, and thus contradicts

the aforementioned Qut’anic verses.

18. That whatever the Messenger of Allah () has declared
unlawful is the same as what Allah has declared unlawful. Like-
wise, everything that the Messenger of Allah () brought that is
not in the Qur’an, is like what the Qur’an has brought, due to the
generality of the words of the Prophet (#): “Indeed, I have been
given the Qur’an and something like it.”

19. That protection from deviation and misguidance is only at-
tained by holding fast to the Qur’an and the Sunnah; and this is
a judgement that will continue until the Day of Resurrection. So
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it is not permissible to make a distinction between the Book of
Allzh and the Sunnah of His Prophet (4).

Section Four:
The Obligation upon Every Generation to Follow
the Sunnah in Matters Pertaining to
Faith and in Rulings

O noble brothets! Just as the aforementioned evidences from
the Quran and the Sunnah prove conclusively that it is obliga-
tory to follow the Sunnah untestrictedly, in everything that the
Prophet (#) brought and that whoever refuses to refer to it for
judgement and submit to it, is not a Believer. And I would like to
draw your attention to the fact that it also proves, by its general
and unrestricted meanings, two important things:

The first is that it includes everyone who hears the call [to Islam]
until the Day of Resurrection. This is clear from the Words of
Allah, the Most High:

S// P {
“...that I may warn you thereby and whomever it
reaches.”
[a-An'‘am (6): 19]
and His Words:
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“And We have not sent you except comprehensively
to mankind as a bringer of good tidings and a warner.
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But most of the people do not know”
[Saba’ (34): 28]

And the Prophet (#8) explained it in the hadith: “... Every Prophet
was sent to his own nation exclusively but I have been sent to all
mankind.”® And in his words (#): “By Him in Whose Hand is
my soul, anyone of these people, Jew or Christian, who hears of
me and then dies without believing in my message, will be among

the inhabitants of the Fire.”

The second is that it includes all matters pertaining to the
Religion—and there is no difference between those that telate to
faith and belief (‘agidah), and those that relate to rulings, or anything
else, just as it was incumbent upon every Companion to believe
that when he heard it from the Prophet () or from another Com-
panion who related it from him (#). Likewise, it was incumbent
upon every 7abi7 when he heard it from a Companion. And just
as it was not permissible for a Companion, for example, to rejecta
hadith of the Prophet (#) when it relates to ‘%gidah, with the claim
that it is &babar ahad which he heatd from another Companion,
who heard it from the Prophet (&), likewise, it is not permissible
for anyone who came after him to reject it with the same claim,
as long as the informer is known by him to be trustworthy. And
it is desirable for the matter to continue thus untl Allah inherits
the world and those upon it. This was the case in the time of the
14bi%n and the Imams who practised jutistic reasoning (7#had),
as will be seen from these quotations from Imam Al-ShafiT (may

Allah, the Most High have metcy on him).

# It is narrated by Al-Bukhiti and Muslim. v
® It is natrated by Muslim, Ibn Mandah and others. See Silsiluh ALApadith AL-Sabibah,
#157.
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Section Five:
The Later Scholars’ Passing Judgement on the Sunnah,
rather than Referring to it for Judgement

The generations who came after them neglected the Prophetic
Sunnah and ignored it, because of principles adopted by some
of the scholars of philosophical discourse (kaliz) and rules that
some scholars of #s#/and blind-following jurists claimed must be
adhered to. Among the results of these was the aforementioned
neglect, which in turn led to doubt regarding a large part of it [i.e.,
the Sunnah] and the rejection of another part of it, all due to those
ptinciples and rules that contradict it. So rather than referring a
Qur’anic verse to the Sunnah and seeking judgement from it, these
people turned the matter on its head and referred the Sunnah to
those rules and principles, accepting whatever agreed with them
and rejecting whatever did not agree with them. Thus, the con-
nection between the Muslim and the Prophet (#) was completely
severed, especially among the later scholars among them.

As a result, they returned to ignorance of the Prophet (#8), his
‘agidah, his life, his worship, his fasting, his standing at night in
prayet, his Hajj, his rulings and his legal judgements. And when
they are asked about anything pertaining to that, they reply with
either a weak hadith or one 'that has no basis, or in accordance
with the zadhab of So-and-so. So if itis agreed that it contradicts
an authentic hadith and they are reminded of it, they do not men-
tion it and they do not agree to refer to it, due to baseless doubts
which it is not fitting to mention here. The cause of all of this is
those ptinciples and rules that we have indicated and we shall quote
some of them soon, if Allah, the Most High wills.

This epidemic has spread and inundated all of the Muslim lands,
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scholarly periodicals and religious books, aside from a few. As
a result, you cannot find anyone who delivers legal judgements
based on the Book [of Allah] and the Sunnah, except for a small
number of them.

Indeed, the majority of them depend on one or other of the four
schools of Islamic Jutisprudence (madhabib) and resort to others, if
they find some benefit in that—according to their claim—while, as
for the Sunnah, for them, it has been completely forgotten, unless
some claimed benefit necessitates the acceptance of it, as some of
them did regarding the hadith of Ibn ‘Abbas (radiy.Allahn ‘anbuma)
on the subject of divorce, with the wording of “shree”, while dur-
ing the lifetime of the Prophet (#) it was one [pronouncement
of] divorce and they have lowered it to the level of one of the
jutistic opinions (#adhahib) to which greater weight is given. And
before embracing it, they would oppose it and oppose then one
who called to it!

Section Six:
The Strangeness or Remoteness of the Sunnah
to the Later Scholars

Among the things that prove the strangeness of the Sunnah in
our time and the scholars’ and muftis’ ignorance of it, is the reply
of one of the Islamic periodicals that discussed the mattet: “Are
animals resurrected...?” and its evidence was as follows: ‘Imam Al-
Alusi said in his zafsir. “There is no dependable evidence regarding
this subject [i.e., the resurrection of animals] in either the Qut’an
or the Sunnah to prove that ariything besides mankind and the
jinn, such as animals and birds’.”

The person responding depended on all of this, and that is
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something amazing, which proves to you the extent of ignorance
on the part of scholars—aside from a few of them—of the study
of the Sunnah, in which it is cleatly confirmed in more than one
hadith that the animals will be gathered and some of them will
retaliate against others, including the hadith of Muslim in his
Sahih: “The rights will be paid to those to whom they are due, so
much so that a hornless sheep will be retaliated for by punishing
the horned sheep which broke its horns.” And it was confirmed
on the authority of Ibn ‘Amr (radiuAllahn ‘anbumd) and othets that
when the disbeliever sees this requital, he will say:

‘ ff//: 35 f:/
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“Oh, I wish that I were dust!”
[@/-Naba® (78): 40]

Section Seven:
The Principles (#s#)) of the Later Scholars which
Caused them to Abandon the Sunnah

What are these principles (#s#/) and rules that the later scholars
established, which caused them to deviate from study and appli-
cation of the Sunnah? In answer to that, I would say: Perhaps we
may summarise within the following facts:

The fitst is the saying of some of the scholars of Kalimr: ‘Mattets
pettaining to ‘agidah are not confirmed by badith al-dhad, while some
of them stated unequivocally that it is not permissible to accept
‘agidah from it, rather, it is unlawful.

The second: I recall some of rules adopted by those madbhahib
that follow these w57/ and they are as follows:
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a) Their preference fot giyds ovet padith al-ahad>'

b) Their rejection of kbabar al-ahad, if it contradicts their sl

) The rejection of a hadith that contains a ruling that goes
beyond the text of the Qur’an, based on the claim that this
is an abrogation of it, and that the Sunnah does not abrogate
the Qur’an.”

d) Giving preference to the general over the specific when there
is a contradiction, or not permitting &habar al-wabidto be used
to make a generality in the Qut’an specific.**

e) Giving preference to the deeds of the people of Al-Madinah

~ over an authentic hadith.

The third is blind following and taking it as part of a madbaband
part of the Religion.

*' Iam Al-Muwaqqi‘in, 1/327 and 300 and Sharh Al-Manar, p. 623.

%2 I'lam Al-Muwaqqiin, 1/329 and Sharh Al-Manar, p. 646

3 Sharh Al-Mandr, p. 647 and Al-Ihkam, 2,/66

3 Sharh Al-Manar, pp.289-294: Irshad Al-Fuhil, 138,139, 143 and 144
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CHAPTER TWO

The Invalidity of Giving Preference

to Analogy ({syas) and
Other Things over Hadith

Rejecting an authentic hadith in favour of géyas or one of the
aforementioned rules, such as the rejection of it due to it contra-
dicting the practice of the people of Al-Madinah. This is a clear
contradiction to those previously mentioned verses and apadith
which rule that it is obligatory to refer to the Qut’an and Sunnah
in cases of differing or dispute. And according to scholars, there
is no doubt that rejecting a hadith in favour of the rules that we
have mentioned is not in line with the consensus of the scholars.
Indeed, the majority of scholars contradict those rules and give
preference to authentic ahadith over them, in obedience to the Book
[of Allah] and the Sunnah. How could it be otherwise, when it is
obligatory to act upon a hadith, even when it is though that there is
agreement on contradicting it, or it is not known that anyone acts
upon it, Imam Al-Shafi said: It is obligatory to accept a tradition
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from the moment at which it is confirmed, even though it was not
”35

And the most learned scholar, Ibn Al-Qayyim, said: Imam
Ahmad (may Allah, the Most High have metcy on him) did not give
preference to any action over an authentic hadith, or an opinion,
or an analogy, or the saying of someone, or his lack of knowledge
of anyone who contradicted it, which many people label Zma”
(consensus) and prefer over authentic hadith. In fact, Ahmad belied
those who claimed this ‘%74 and he did not permit preference to
be given to anything over a confirmed, authentic hadith. Likewise,
Al-ShafiT stated in his book: ‘A/-Risalah Al-Jadidah’ that the term
‘yma” is not used to refer to something regarding which no con-
tradiction is known... and the proofs reported from the Messenger
of Allah (#) are too weighty in the opinion of Imam Ahmad and
the rest of the Imams of hadith than to have preference given over
them by an imagined consensus, based on lack of knowledge of
any contradiction. If it was permitted, textual evidence would be
invalidated and it would be permitted for everyone who did not
know of any contradiction regarding the ruling on a matter to
give preference to his ignorance of any contradiction over textual
evidence.”

Ibn Al-Qayyim also said: “The noble Salaf were fiercely critical
of and angry with anyone who contradicted the hadith of the Mes-
senger of Allah (#) based on opinion, analogy, deeming something
to be good or the saying of some person, no matter who he may
be and they would abandon anyone who did that and criticise
anyone who quoted it as an example. In addition, they would
not permit anything except that we should follow the Prophet’s

* _A/-Risalah, p.433/164.
% Ilam Al-Mnwaqqi‘in, 1/32-33.
*7 I'lam Al-Muwaqqi‘in, 3 /464-465
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guidance (#), to submit to it and accept it, saying: “To hear is to
obey.” And it never crossed their minds to refrain from accepting
it until it was attested to by action, analogy or the saying of So-
and-so. Rather, they would act upon the Words of Allah, the Most
High:

K R IR M 2o
RIEEA PSP E e Al 1

“Itis not for a believing man or woman, when Allah
and His Messenger have decreed a matter that they
should have any option in their decision.”

[al-Absib (33): 36]

And other [previously mentioned] examples. So we have artived
at a time when, if itis said to one of them: “It has been confirmed
from the Prophet (#) that he said such-and-such, he will reply:
“Who alleged this?” He says this in order to repudiate the source
of the hadith and he deems his ignorance of the person who said
it to be an excuse for him to contradict it and to refrain from act-
ing upon it. Now if he were honest with himself, he would admit
that this speech is the greatest falsehood and that it is not lawful
for him to reject the Sunan of the Messenger of Allah (#) with

such ignorance as this.

And it is worse than this if he believes that there is general
agreement on the contradiction to that Sunnah, for this is having
a negative opinion of the Muslim community, since it attributes
contradiction to the Sunnah of the Messenger of Allah (#) to
them. And even worse than that, is that he calls to this [so-called]
consensus and it is his ignorance and lack of knowledge of who
reported the hadith. So the matter revolves around his giving
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preference to his ignorance over the Sunnah. And Allah is the
One Whose Help is sought.™

I say: If that is the situation of the one who contradicts the
Sunnah, and he believes that the scholars are agreed on theit op-
position to it, then what is the situation of one who contradicts it
when he knows that many of the scholars have supported it and
that those who contradict it have no evidence except from those
aforementioned rules, or blind following of what will be described
in the fourth chapter?

Section one:
The Cause of Their Mistake in Giving Preference to
Qryas and Their Principles over Hadith

In my opinion, the origin of the mistake in giving prefetence to
the aforementioned rules over the Sunnah lies in their view that
the Sunnah is at a level lower than that of what Allah, the Most
Blessed, the Most High has sent down [i.e., the Qur’an] on one
side, and in their doubt regarding the reliability of the Sunnah
on another side. If it were not so, then how would they permit
themselves to give priority to gzyas over it, when they know that
giyas is based on opinion and 7#ihad and that it is a clear error, as
is well known? This is why it is only resorted to except in cases of
need, as stated previously in the quote from Al-ShafiT (may Allah
have mercy on him): ‘It is not lawful to resort to analogy (gz4s)
when &habar is present.”

And how could it be permissible for them to giver preference
to the practice of the people of a land over it, when they know

% Mukallaf: A person obligated to observe the precepts of the Religion.
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that they are commanded to refer to it for judgement in cases of
dispute, as stated eatlier? And how fine is the saying of Imam Al-
Subki, regarding the one who follows a 7adhhab and when he finds
a hadith that his madhab does not accept, and he does not know
anyone from outside his zadhab who supports it: ‘In my opinion,
the best course is to follow the hadith and a person should oblige
himself to follow the Prophet (#), when that was heard from
him: Ts it permissible to hesitate to act upon it?! No, by Allah; and
everyone is mukallaf® according to his capacity.™

I say: This supports what we said, which is that doubting the reli-
ability of the Sunnah is what caused them to fall into this error. If
it were not so, and if they had knowledge of it and knew that the
Messenger of Allah (#) had said it, they would not have uttered
these rules, let alone applied them, thereby contradicting hundreds
of reliable ahadith reported from the Prophet (), when there is
no basis for them to do so, except opinion, g#yas and following
the practice of a group of people, as we stated eatlier. And the
only cortect practice is that which conforms to the Sunnah. Any
addition to that constitutes an addition to the Religion and any
reduction from it constitutes a reduction in the Religion.

Ibn Al-Qayyim said (1/299), in explanation of the addition
and reduction of those people: “The first is ¢iyds and the second
is invalid restriction or particularisation and neither of them are
part of the Religion; and if anyone does not restrict himself to the
evidences, he will sometimes add things to the textual evidence
that which is not a part of it and he will say: “This is gzas’At
other times, he will detract from it that which is an essential part

¥'The treatise: “The Meaning of the saying of Imam Al-Mutallabt: “/dba Sabhal-hadith
fa huwa madhabi—If the hadith is authentic, then that is my mad/ﬂ/jab ”” See p. 102, vol.
3—Majmi'ah Al-Rasa'il Al-Muniriypah. see Appendix Three
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of it and remove it from its ruling and say: “This is restriction ot
particulatisation.” And at other times, he will completely abandon
the evidence and say: ‘It is not the practice [of the people],” or he
will say: “This contradicts ¢#yas ot the principles; and [he said]: We
consider that the more a person advances into géyas, the more he
will contradict the Sunan and we do not see contradiction to the
Sunan and the traditions except with the people of opinion and
giyas. By Allah, how many clear and authentic Sunan have been
neglected due to that? And how many traditions have had their
rulings excluded because of it?

The Sunan and the traditions in the view of the people of
opinion and the upholders of gsyds, are empty and their rulings
are ignored or rejected, deprived of its power and its authority. It
has the name, while the ruling is held by something other than it.
It has the name and the discoutse, while the command and the
prohibition are held by something else. If not, then why has it
been abandoned?™*

Section Two:
Examples of Authentic Ahadith that are
Contradicted by those Rules

1. The hadith regarding the initial sharing of time: That if a
bride is a virgin, she has the right to spend [a honeymoon
lasting] seven nights with her husband, while if she is widow
or a divorcee, it is three nights. After that, he should share
his time equally between his wives.

2. The hadith of banishing one who commits unlawful sexual
intercourse, aside from the muhsan.*

“ Ibn Qayyim in his /I %am Al-Muwaqqi‘in, 1/299.
' Mubsan: One who is married, or has been married.
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3. The hadith of conditions in Fgjj and the permissibility of
release [from zhram| on condition.

4. The hadith of wiping over the socks.

5. The hadith of Abta Hurayrah (radiyAllabn ‘anbs) and Muawiyah
Ibn Al-Hakam al-Sulami regarding the speech of one who
forgets and of the ignorant one does not invalidate the prayet.

6. The hadith of completing the Morning Prayer by one on
whom the sun has risen when he has completed one rakah
of it.

7. The hadith of continuing fasting by one who ate due to
forgetfulness. ;

8. The hadith of fasting on behalf of a deceased person.

9. The hadith of performing Hajj on behalf of a petson suf-
tering from a chronic illness from which he is not expected
to be cured.

10. The hadith of pronouncing judgement on the basis of an
oath with a single witness.

11. The hadith concerning the cutting of a thief’s hand for steal-
ing a quarter of a dinar.

12. The hadith which states that a man who marries his fathet’s
wife should be beheaded and his property confiscated.

13. The hadith which states that a believer should not be executed
for killing a disbeliever.

14. The hadith which states that Allah’s Curse is on the man who
makes a woman lawful for her first husband and also on the
man for whom she was made lawful.

15. The hadith which states that there is no [lawful] marriage
without the consent of her legal guardian.

16. The hadith regarding the woman who is divorcedby het hus-
band three times and who has nowhere to live and no income.

17. The hadith which states: “Give her a dowry, even if it is an
iron ring.”
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18. The hadith regarding the permission to eat horse meat.

19. The hadith which states: “Every intoxicant is unlawful.”

20. The hadith which states that thete is no sadagah (akah) due
on less than five wasgs.*

21. The hadith regarding muzara‘ah** and musagah.**

22. The hadith which states that the slaughter of the foetus is
included in the slaughter of its mother.

23. The hadith which states that an animal that is owned by a
mottgager may be ridden and milked by the mortgagee.

24. 'The hadith regarding the prohibition of making vinegar from
khamr.

25. The hadith which states: “One ot two sucks [of breastmilk]
do not make [marriage] unlawful.”

26. The hadith which states: “You and your wealth belong to
your father.” :

27. The hadith pertaining to the performance of ablution (wxdi)
after eating camel meat.

28. The apadith regarding wiping over the turban (imamah).

29. The hadith regarding the otder to repeat the prayer for one
who prayed on his own, behind the row. ‘

30. The hadith stating that one who enters the masjid while the
Imam is deliveting the sermon on Friday, should offer a two
rak‘ab prayer as salutation to the masjid.

31. The hadith regarding offering [funeral] prayers for one who
is absent.

32. The hadith regarding pronouncing the word: Amin aloud in

prayer.

2 Wasq: A camel-load (sixty 54°).

* Muzara‘ah: Share-cropping; an agreement between two parties in which the landowner
agrees to allow a portion of his land to be used by another, in return for a share of the
produce of the land.

* Musagah: A contract in which the owner of land shares its produce with another person
in return for him irrigating it.

75



FOLLOW THE SUNNAH

33. The hadith regarding the permissibility for the father to take
back a gift that he gave to his son and that it is not permis-
sible for anyone else to do so.

34. The hadith regarding going out for the 74 prayer on the mor-
row, when it is known that it is 74 after sunset.

35. The hadith regarding sprinkling water on the utine of a baby
boy who has not yet eaten [solid] food.

36. The hadith regarding prayer over the grave.

37. The hadith regarding Jabit (radip.Allahn ‘anhs) selling his camel
on condition that he be allowed to ride on its back.

38. The hadith pertaining to the prohibition of the use of the
skins of predatory animals.*

39. The hadith which states: “No one should prevent his neigh-

_ bour from fixing a wooden peg into his wall.”

40. The hadith which states that if a person embraces Islam and
he is married to two sisters, he may choose whichever of
them he wishes.

41. The hadith regarding offering the witr prayer on a riding beast.

42. The hadith which states that every predatory beast that has
fangs is unlawful.

43. The hadith which states that it is from the Sunnah to place
the right hand over the left hand duting prayer.

44, The hadith which states that prayer is not valid if a man does
not bring his backbone to rest while bowing and prostrating.

45. The apadith regarding raising the hands during prayer when
bowing and straightening up from it.

46. The ahadith regarding opening the prayer with du'a’ al-istiftah.

47. The hadith which states: “Its beginning is the zzkbir (saying:
‘Allahu Akbar [Allah is Greater]),” and its end is the faslim
(saying: “ALSalimu ‘alaykum wa rapmatullah [may the Peace

5 'That is, for him to ride on it to Al-Madinah, an event which took place during the
return from the Battle of Khaybar.

76



The Hadith is Sufficient Proof in Iiself, in Matters of Belief and Rulings

and Blessings of Allah be upon you.”]).”

' 48. The hadith regarding carrying a small child during prayer.

49. The abadith pertaining to the ‘agiqah.*®

50. The hadith: “If a man looks into your house without your
permission...”

51. The hadith: “Indeed, Bilal calls the adhan at night.”

52. The hadith prohibiting fasting on Fridays.

53. The hadith regarding the eclipse prayer and the rain prayer.

54. The hadith regarding stud fees for a stallion.

55. The hadith regarding the person in a state of 7hram who died,;
his head should not be covered and his body should not be
perfumed.

Isay: All of these ahadith, or most of them, were abandoned due
to giyas ot the aforementioned rules, some of which Ibn Hazm at-
tributed to the abandoners of the Sunnah, because of the practice
of the people of Al-Madinah.

And here I present to you other examples of these people’s
contradiction of the Sunnah; these include their contradiction of
the following:

1. The hadith concerning the Prophet’s (#) recitation of S#rah
al-Tirin the Maghrib prayer, and of Sirah Al-Mursalat towards
the end of his life.

2. The Prophet ($8) saying “Amin” after reciting Strah Al-Fatibab.

3. The Prophet’s (§) prostration in S#rah Al-Inshiqaq.

4.’ The Prophet’s (#) leading the people in prayer in sitting posi-
tion, while they sat behind him. And they said: “The prayer
of one who prays like that is invalid!”

5. The hadith which states that Aba Bakr Al-Siddiq (radiyAllabu

* ‘Agigah: Slaughteting an animal on the occasion of the birth of a baby.
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‘anhs) began leading the people in prayet, and then the Proph-
et (#) arrived, entered and sat beside Aba Bakr (radiy.Allahu

- ‘anbn) and finished leading the people in prayer. But they said:
“It should not be acted upon; and whoever prays like this,
his prayer is invalid!”

6. The hadith regarding combining the g#br and the ‘agr prayer
[i.e., in Al-Madinah], without reason of fear ot travel.”’

7. The hadith which states that a baby boy was brought to the
Prophet (%) and he urinated on his garment, upon which
he (#) called for water, which was brought to him and he
sprinkled it on it, but did not wash it.

8. The hadith which states that the Prophet (#) used to recite
Sirab Qdf and Sirah Al-Qamar in the Id prayers.

9. The hadith which states that the Prophet (#) prayed over
Suhayl Ibn Bayda’ in the masjid.

10. The hadith which states that the Prophet (#) stoned a Jewish
man and woman for committing unlawful sexual intercoutse.
But they said: “It is not permissible to stone them!”

11. The hadith was in a state of zhrans.

12. The hadith which states that he applied perfume to himself
to release himself from zpram before performing citcumam-
bulation of the House [of Allah].*®

13. The abpadith pertaining to two faslimabs in prayet.

And other ahadith concerning which they contradicted the orders
of the Prophet (#), and which, if we enumerated them, we might
find numbered in the thousands, as Ibn Hazm (may Allah, the Most
High have mercy on him) said: ‘We have previously studied the

47 This is in cases where some difficulty is encountered, as proven by the reply of Ibn
‘Abbas (radiyAllabu ‘anbuma), when he was asked: “‘What did he intend by that?’ And he
replied: “That his Ummah should not be placed in difficulties.”

8 Tbn Hazm in his A/-Ipkam Fee Usial Al-Apkam, 2/100-105.
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matter of giving preference to g#yas and other things over hadith;
now let us study two othet matters in the light of the Book [of
Allah] and the Sunnah and the aforementioned proofs, in order
to ascertain the reality of them in two chapters.™

4 Tbn Hazm in his A+pkam Fi Usil Al-Abkam, 2./100-105.
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CHAPTER THREE

Hadith a/-Ahdd is a Proof in
Beliefs and Rulings

Those who said that matters pertaining to belief are not con-
tirmed by hadith al-ahad claimed at the same time that legal rulings
are confirmed by badith al-ahid and thus, they had distinguished
between beliefs and rulings. But do you find this distinction in the
aforementioned proofs from the Book [of Allah] and the Sunnah?
No, a thousand times, no! On the contrary, by their general and
unrestricted meanings, they must also include beliefs. And they
require us to obey him (#) in them, because without doubt, they
are included in the “watter” mentioned in the verse:

CELRPE Sh SR LT u TGS A Hee
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“Itis not for a believing man or woman, when Allah
and His Messenger have decreed a matter that they
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should have any option in their decision.”
[@l-Abzab (33): 36]

Thus did Allah, the Most High command obedience to His
Prophet (#8), forbid disobedience to him and warn against con-
tradicting him; and in addition, He praised the Believers who say,
when they are called upon to refer to Allah and His Messenger
(#) for judgement, say: “7o hear is to obey.” All of this proves the
obligation to obey him and follow him () in matters pertaining
to beliefs and rulings. And He also says:

2 A2 A agaslo s
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“And whatsoever the Messenger gives you, take it.”
[al-Hashr (59): 7]

The Arabic word “ma” (whatsoever) is a general and inclusive
term, as is well known. And if you ask those people who claim
that it is obligatory to act upon hadith al-abhad in rulings about
the proof for that, they cite as evidence the aforementioned
verses and others, which we shall not mention, for the sake of

brevity.

Imam Al-ShafiT (may Allah have mercy on him) has dealt with
them all extensively in his book: ‘4/-Risalah’ and whoever wishes
may refer to it. So what has caused them to except belief from
the obligation to act upon it, when it is included in the generality
of the verses? Restricting them to rulings and excluding beliefs
is restriction without cause and that is invalid; and whatever is
required by something invalid is, itself invalid.
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Section One:

A Specious Argument and the Reply to it

A specious argument has been presented to them and then it
has become a belief to them! This belief is that padith al-ahad does
not convey anything except opinion; and by that, of course, they
mean the weightiest opinion—and it is obligatory to act upon the
weightiest opinion when it pertains to rulings, according to the
consensus of opinion, while, according to them, it is not permis-
sible to act upon them when they relate to matters connected to
the unseen and questions of knowledge, by which they mean belief
(‘agidab). Now if, for the sake of argument, we accept unreserv-
edly their argument that padith al-abad does not convey anything
except opinion, we would ask them: ‘From where did you get this
distinction? And what is the evidence that it is not permissible to
act upon padith al-ahad in matters of belief?!’

We have observed some contemporaries citing as evidence for

that the Words of Allah, the Most High:

W

%2 Lor s r s

s, 2775 BNz 2 27
Y Syl s G Y a0

“They follow but an opinion and that which they
themselves desire.”
[@/-Najm (53):23]

And the Wotds of Him, the Most Glorified:

AT
“They follow but an opinion and Indeed, opinion is

no substitute for the truth.”
[@/-Najm (53):28]
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And other such verses in which Allah, the Most High censures
the pagans for their adherence to opinion. But what has eluded
these people who cite these verses as proof, is that the opinion
mentioned in these verses is not the weightiest opinion, which is
conveyed by &habar al-ahad, and is obligatory to act upon, according
to the consensus of scholars. It only refers to doubtful things that
are [based on] conjecture. It has been mentioned in “a/Nihayah”
and “a/-Lisan” and other books of Arabic language that “3ann”
is: ‘something doubtful that presents itself to you in some matter
and you confirm it and act upon it.” So it is this “gann” for which
Allzh, the Most High rebukes the pagans; and what supports this
is His saying:

ol
o 2 GBI AL
“They follow only a conjecture and they only invent
lies.”
[Yanus (10): 66]

So He has described “gann” as “conjecture”, which is only guess-
work and surmise.

Now if the “gann” for which Allah rebuked the pagans in this
verse was the weightiest opinion—as those who cite it as evidence
claim—it would not be permissible to take rulings from it either;
and this is for two reasons:

The first is that Allah has censured them absolutely and
unrestrictedly and He did not limit it to ‘egidah and exclude '

rulings.

The second is that He, the Most High has stated clearly in some
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other verses that the “gann” for which He has rebuked the pagans
includes both @gidah and rulings. Listen to the Words of Allah,
the Most High:
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“Those who associated with Allah will say: ‘If Allah
had willed, we would not have associated [anything]
and neither would our fathers....”

[ALAnR am (6): 148]

[This is ‘@qidab):
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“and we would not have forbidden anything [against
His Will].”
LALARm (6): 148]

[And this is a ruling]:
CBis6 i B il o8 i
T A GL Eas AT e, B PO
VI Esasol o ps oo pemisda 8
- fff,)_f,,{ ?‘
& 5,27 a5 R
“Likewise did those before deny until they tasted
Our punishment. Say: ‘Do you have any knowledge
that you can produce for us? You follow not except
assumption, and you are not but falsifying,””
[ALAnRGm (6):148)
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\

And this is explained by the Words of Him, the Most High:
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“Say: ‘My Lotd has only forbidden immoralities—what
is appatent of them and what is concealed—and sin,
and oppression without right, and that you associ-
ate with Allah that for which He has not sent down
authority, and that you say about Allah that which
you do not know.”

[ALA7f (7): 33]

So it has been confirmed by what has preceded that the “gann”
which it is not permissible to act upon is the linguistic “gann”,
which is a synonym for conjecture, surmise and speaking without
knowledge and also that basing rulings on it is unlawful, as is basing
beliefs on it—and there is no difference between them.

Andif such is the case, then the aforementioned saying is proven
to us: thatall of the verses and whadith referred to previously, which
prove by their generality and their comprehensiveness that it is
obligatory to accept them in matters pertaining to beliefs also.

And the truth is that making a distinction between beliefs and
rulings with regard to the obligation to accept padith al-ahad is [no
more than] a spurious philosophy that has been added to Islam
and it was unknown to the righteous Sa/sf and also to the four
Imams, who are blindly followed by the majority of Muslims
nowadays.
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Section Two:
Basing their Beliefs on not Accepting Hadith al-Ahad is
Basing it on Error and Self-Deception

Among the most surprising things that a rational Muslim will
hear today is this saying, which is repeated by many sermonisers
and writers, the more their belief in hadith is weakened, even if
the hadith is mutawatir according to the scholars of hadith, such
as the hadith pertaining to the descent of [Prophet] ‘Isa (‘@layhis-
salam) towards the end of time. This they conceal with their saying:
“Agidah cannot be confirmed by adith al-ahad.” And the surptis-
ing thing here is that this saying of theirs is itself ‘@gidah, as I said
once to some people with whom I debated this mattet. So based
on this, it is incumbent upon them to bring forth indisputable
evidence for the correctness of this claim. If they cannot, then
they are contradicting themselves in it. And it is preposterous,
for they have no evidence at all, aside from their claim and such
a thing is rejected in matters pertaining to rulings, so how much
more in matters relating to @gidah? They have fled from the view
that supports the weightier opinion in ‘@gidah, towards something
that is worse than it, which is their endorsement of the weaker
opinion in it:

@ J)U )j«::\;

“So take warning, O people of vision.”
LA~Hashr (59):2]

And there is no cause for this except their remoteness from
correct understanding of the Qur’an and Sunnah, guidance
through their light and being diverted from it by the opinions of
men.

The first proof is the saying of Allah, the Most High:

86



The Hadith is Sufficient Proof in Iiself, in Matters of Belief and Rulings

‘\,\(\

; b /S/} ’} \—)Kuj
")-);\S /i}’///‘l::q_,LL’}J"' “K‘J‘/,/z//
B N RS S10

“And it is not for the believers to go forth [to bat-
tle] all at once. For there should separate from every
division of them a group [remaining] to obtain un-
derstanding in the religion and warn [i.e., advise] their
people when they return to them that they might be
cautious.”

[al-Tawbah (9): 122]

So Allah, the Most Glorified and the Most High has encouraged
the believers to let a group of them go out to the Prophet (), in
order to learn their Religion from him and achieve understanding
of it. And there is no doubt that this is not restricted to what is
called the branches [of jutrisprudence] and rulings. Rather, it is
more general; indeed, it is established that the teacher and the
student should begin with what is most important and then what is
of lesser impottance when teaching and learning. And there is no
doubt that beliefs are mote important than rulings or judgements.
Because of this, some claim that beliefs are not confirmed by
hadith al-ahad, but this opinion of theirs is invalidated by this noble
verse, for just as Allah, the Most High has encouraged a group to
learn and understand ‘agidah and rulings in it, He has encouraged
them to warn their people when they returned to them, utilising

the beliefs and rulings they had learnt.

The word “4a’ifah” in Arabic language is applied to one or more
people. So were it not a fact that proof of ‘@gidah and rulings is
established by padith al-ahad, Allah, the Most High would not have
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given a general encouragement to a “%2’ifah” to convey [the mes-
sage|, with His saying: :

. Saor L% o
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“that they might be cautious”
[al-Tawbakh (9): 122]

which cleatly states that knowledge is attained by the warning
of a ‘4a’ifah’ (which could be one person), for it is similar to the
Wotds of Allah, the Most High in His legislative Signs and those
that encourage the acquisition of knowledge through observation,
such as the words of Him, the Most High:
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“that perhaps they will give thought.”
[@l-Araf (T): 176]

And:

%
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“that they might be guided.”
[al-Anbiya’ (21): 31]

So the verse is proof that &habar al-ahdd is evidence when it
comes to conveying beliefs and rulings.

The second proof is the saying of Allah, the Most High:

Pl
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“And do not pursue that of which you have no
knowledge.”
[al-Isra’ (17): 306]
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That it is, do not follow it and do not act upon it; and it is well
known that since the time of the Companions (radiyAllahu ‘anbum),
the Muslims have continued to follow akbbar al-ahad, acted upon
them and confirm the matters pertaining to the unseen contained
in them and the truths pertaining to beliefs, such as the beginning
of creation and the signs of the Hour; indeed, they confirm by
them Allah, the Most High’s Divine Attributes. Now if they did
not convey knowledge and did not confirm belief, the Compan-
ions (tadipAllahu ‘anbum), the 1abi‘%n, their followers and all of the
Imams of Islam would have followed something of which they
had no knowledge, as Ibn Al-Qayyim (may Allah have mercy on
him) said: ‘and this is something that no Muslim would say.”

The third proof is the saying of Allah, the Most High:
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“O you who believe! If a rebellious evil person comes
to you with a news, fatabayyanoo (verify it)”

[al-Hujurat (49): 6]
And in another recitation: “ascertain its veracity (fatathabbati).”

This proves that if an honest person brings some news, then
proof is established thereby and that it does not require verifica-
tion, but is accepted immediately.

This is why Ibn Al-Qayyim (may Allah have mercy on him) said:
“This proves that it is obligatory to accept news from a single
person and that it does not require vetification. Now if his news
did not convey knowledge, Allah would have ordered verifica-
tion of it, in order for it to do so. It is also proven by the fact

% See Ibn Qayyim in his Mukhtasar Al-Sawd'iq, (2/396)
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that the righteous Sz/zfand the Imams of Islam continued to say:
“The Messenger of Allah (#) said such-and-such,” “he (#) did
such-and-such,” “he (%) ordered such-and-such” and “he (&)
prohibited such-and-such,” which is something well known. And
in ‘Sapih Al-Bukhari', it says “The Messenger of Allah (#) said...”
in numerous places; and in many abadith related by the Compan-
ions (radipAllabu ‘anbum), one of them will say: “The Messenger
of Allah (#) said...” when in fact, he only heard it from another
Companion (radiyAllabu ‘anks). This is a testimony from the speaker
and a positive assertion of the saying or action that was attributed
to the Prophet (4). Now if news from a single person did not
convey knowledge, he would be testifying to something from the
Messenger of Allah (#) without knowledge.”

The fourth proof is that the Sunnah of the Prophet () and
his Companions (radiyAllahn ‘anhum) prove that khabar al-ahad is
accepted.

The Sunnah relating to action that the Prophet (#£) and his
Companions (radiyAllabu ‘anbum) followed during his lifetime and
after his death also prove clearly and conclusively that there is no
difference between hadith al-ahad pertaining to ‘agidah and those
pertaining to rulings. It also shows that it is an established proof
in all of that. I would now like to mention, by Allah’s permission,
some of the authentic ahadith that reach to him.

Imam Al-Bukharti (may Allah have mercy on him) said in his
Sapih’: ‘Chapter: What has been said regarding permitting news
from a single, honest person concerning the adhan, prayer, fasting,
religious obligations and rulings and the saying of Allah:

5! Ibn Qayyim in his al-I%m Al-Muwaqqi‘in, (2/394)
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“And it is not for the believers to go forth [to bat-
tle] all at once. For there should separate from every
division of them a group [remaining] to obtain un-
derstanding in the religion and warn [i.e., advise] their

people when they return to them that they might be
cautious.”

[a-Tawbah (9): 122]

And a man is referred to as a “%2’ifah” (party) because of the
saying of Allah, the Most High:
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“And if two factions among the believers should

fight”
[al-Flujurat (49):9]

So if two persons fought, they would be included in the meaning
of the verse and the Words of Allah, the Most High:
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“O you who believe! If a rebellious evil person comes
to you with a news, fafabayyanz (verify it).

[al-Hujurat (49): 6]
So how could it be that the Prophet (#) sent his emirs [messen-

gers, generals, preachers etc.], one after another and if one of them
forgot, he would be corrected by the one who came after him?™>
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Then Imam Al-Bukhari quoted a hadith as evidence for what
the acceptance of khabar al-wahid and what was meant by it was
the permissibility of acting upon it and of saying that it is a proof.
So here, I will quote some of it:

The first: It was reported on the authority of Malik Ibn al-
Huwaytith (radiy.Allabu ‘anks) that he said: “‘We came to the Prophet
(#) and we were all young men of nearly equal age. We stayed
with him for twenty nights, and as the Messenger of Allah (48)
was extremely kind and tender of heart, so when he thought that
we were eager [to see] our family, he asked us about the members
of the family that we had left behind and when we informed him,
he said: ‘Go back to your family, stay with them, and teach them
[beliefs and practices of Islam] and exhort them to good; and pray
as you have seen me praying.”

So he (#) ordered every one of those young men to teach every
one of their people, and teaching includes ‘wgidab; indeed, it is
the first thing included in this generality, so if evidence could not

be established £habar al-ahad, there would be no meaning to this
command.

The second: It was reported on the authority of Anas Ibn Malik
(radiyAllahn ‘anhs) that the people of Yemen came to the Messen-
ger of Allah (#) and said: ‘Send with us a person who will teach
us the Sunnah and Islam.” He [the narratot] said: ‘He (%) caught
hold of the hand of ‘Ubaydah (radiyAllahn ‘anku) and said: “He is
the trusted man of this #mmah.”’>

52 Bukhasi in his Sahih, 8/132
% Tt is narrated by Muslim (7/29) and it was also narrated by Muslim in an abbreviated
form.
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I say: If evidence were not established by &babar al-wahid, the
Prophet (#) would not have sent Abt ‘Ubaydah (radiy.Allahn ‘anhs)
alone. Likewise, it is said that he (#) sent other different delega-
tions to them, or other Companions (radiyAllabu ‘ankum) to various
parts of their lands, such as ‘Ali Ibn Abi Talib, Muadh Ibn Jabal
and Abua Musa Al-Ash‘ati (radiyAllabu ‘anbum) and their apadith
are in the authentic compilations of Al-Bukhari and Muslim and
others. And there is no doubt that among the things they taught to
those to whom they were sent was ‘agidah. Now if evidence could
not be established by their teachings to them, the Messenger of
Allah (%) would not have sent them one after another, because
that would have been a futile action and the Messenger of Allah
(#) was far above that. This is the meaning of the saying of Imam
Al-ShafiT (may Allah have mercy on him): ‘And the Messenger of
Allah (#) would not have sent them to them unless evidence was
established by what they transmitted from him; and he could have
gone and spoken to them, or sent a number of people to them,
but he sent single individuals whom they trusted to them.”*

The third: While some people were at Oxba’ [otfering] the Morn-
ing Prayer, a man came to them and said: ‘Last night Qur’anic verses
have been revealed whereby the Prophet () has been ordered to
face the Ka‘bah [in Makkah], so you too should face it. So they,
keeping their postures, turned towards the Ka‘bah.™

This is clear evidence that the Companions (radiy.Allabu ‘anbum)
accepted kbabar al-waihid with regard to the abrogation of some-
thing that was settled among them, i.e., the obligation to face Bay#
al-Magdis—and they abandoned that and turned instead towards
the Ka‘bah, based on his information. Now were it not a proof in

** Imam Al-Shafi§ in his A/ Risalah, p. 412
% It is narrated by Al-Bukhari and Muslim
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their eyes, they would not have contradicted something that was
established among them, i.e., facing the first Qiblah. Tbn Al-Qayyim

said: ‘And the Messenger of Allah () did not rebuke them; rather,
they were praised for that.”

The fourth: It was reported on the authority of Sa‘id Ibn Jubayr
(radiyAllabu ‘anbs) that he said: ‘Indeed, Nawf Al-Bikali claims that
Masa (‘@laybis-salam), the companion of Al-Khidt, is not the same
Masa of Banu Isra’ll’ Ibn ‘Abbas (radiyAllahu ‘anbuma) replied:
“The enemy of Allah has lied. Ubayy Ibn Ka‘b (radiyAllahu ‘anbu)
narrated to us that the Messenger of Allah (#) said: “Masa got
up to deliver a sermon...” Then he quoted the hadith of Masa
(‘alayhis-salam) and Al-Khidr, in which he mentioned something
that proves that Musa (‘a/aybis-salam) was the companion of Al-
Khidr. It was narrated by Al-Bukhari and Muslim in a long vet-
sion and also by Al-Shafiq in an abbreviated version and he said:
(442/1219).

Section Three:
Al-Shafi Confirms ‘Agidab based on
~ Khabar al-Wahid

‘Ibn ‘Abbas (radiy.Allahn ‘anbuma), with his understanding and his
piety, confirms the information of Ubayy Ibn Ka‘b (radiyAllahu
anbu) from the Messenger of Allah (), to the extent that he
belies the statement of a person from among the Muslims, since
what he related to him from the Messenger of Allah (#) consti-
tutes evidence that Musa, from Bani Isra’ll was the companion

of Al-Khidr.”

I say: This saying from Imam Al-ShafiT (may Allah have mercy
on him) is proof that he saw no distinction between ‘agidah and
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action, regarding the citing of &habar al-ahad as evidence, because
being the companion of Al-Khidr (‘aaybis-salim) is a matter re-
lating knowledge and not a ruling that must be acted upon, as is
clear. This is supported by the fact that the Imam (may Allah have
mercy on him) wrote a chapter in “4/-Risalah’ under the heading:
“The Evidence Confirming Khabar al-Wahid’ and in it, he presented
numerous proofs from the Book [of Allah] and the Sunnah (pp.
401-453)—and they are unrestricted, or general proofs, which, by
their unrestricted and general nature, include the fact that £habar
al-wahid is proof in matters of ‘agidab also.

Likewise, his saying regarding it is also general; and he closed
his treatise by saying: ‘“There ate apadith which confirm that £babar
al-wahid, the mention of a few of which is sufficient here; and
this continued to be the way of the righteous Sa/sf'and those who
came after them. And what we have mentioned previously was
transmitted to us from the eatlier jurists in every town and city.’

This is also general, as is his saying (page 457): ‘If it were pos-
sible for a person to say, regarding knowledge in particular: “The
Muslims are in agreement, both formerly and lattetly, that £babar
al-wahid is confirmed—because it is not known that any of the
Muslim jurists rejected it,)—I would add: T am unaware of any
Muslim jurist who has disagreed regarding the confirmation of
khabar al-wahid.
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Section Four:
Not Accepting padith al-ahad regarding ‘agidab is an
Innovation and a Heresy

In short, the proofs from the Qut’an and Sunnah, the actions of
the Companions (radzyAllahu ‘anhum) and the sayings of the scholars
prove conclusively—as we have made clear—that it is obligatory
to accept hadith al-ahad in all categories of the Shari‘ah—regardless
of whether it relates to beliefs or actions and that distinguishing
between them is an innovation that was unknown to the Sa/sf,
which is why the most learned scholar, Ibn Al-Qayyim (may Allah,
the Most High have mercy on him) (2/412): “This distinction is
invalid, according to the consensus of the wmmah, because these
ahadith continue to be cited as evidence in matters of information
and knowledge [i.e.,in ‘@gidah), just as they are in matters pertain-
ing to action, especially since rulings relating to action include
information from Allah that He has legislated this, obligated it
and sanctioned it as a matter of Religion. And His Legislation
and His Religion derive from His Names and Attributes, and the
Companions (radiyAllabu ‘anbum), the Tabi%n and their followers
and the scholars of hadith and the Sunnah continued to cite these
Akhbarin matters relating to [Divine] Attributes, Allah’s Qadr, His
Names and His Rulings. And it has never been transmitted from
any of them that he permitted the citing of them as evidence in
matters relating to rulings, but not in matters relating to informa-
tion about Allah and His Names and Attributes. So on what basis
do they distinguish between the two matters? Yes, there were
those before them from among the later philosophers, who have
no interest in what has been reported from Allah, His Messenger
(%) and his Companions (radipAllabu ‘anbum). Rather, they turn
hearts away from being guided by the Qur’an and Sunnah and
the sayings of the Companions (radiyAllabn ‘anbum) in this mat-
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ter and they turn towards the opinions of philosophers and the
tules of the mutakallifin,® fot it is they who are known to make a
distinction between the two things... and they claimed that there is
a consensus concerning this distinction, when no such consensus
has been recorded from any Muslim Imam, or from the Compan-
ions (radiyAllabu ‘anbum) and the Tabi%n.... So we call upon them
to produce any authentic distinction between that which may be
confirmed by &babar al-wapid in the Religion, and that which may
not. But they cannot find any way to do so, except through false
and invalid claims, such as the saying of some of them: “The ws#liyat
are the scientific matters [i.e., relating to knowledge] and the furs’at
are the practical matters [i.e., relating to action]’ [and this is a false
and invalid distinction].

Two things are required by al-‘amaliyar’”: knowledge and action;
and what is required by the “Zmiydt is also knowledge and action,
and that is love of the heart and hatred of the heart; love is for
the truth that are proven by them and hatred is for that which is
false and invalid and which contradicts them. And action is not
limited to action of the limbs; indeed, actions of the heart are the
basis for actions of the limbs—and actions of the limbs are the
result of them. This was neglected by many of the philosophers
in matters of faith, who thought that it is only belief and not ac-
tion! And this is a great and ugly mistake because many of the
disbelievers were convinced of the truthfulness of the Prophet
(#8) and did not doubt him, but they did not combine action of
the heart with that belief. Part of loving that which he brought is
accepting it and wanting it, and friendship and enmity for its sake.
This matter should not be neglected, for it is extremely important
and through it one knows the truth of faith.

% Mutakallifin: Those who pretend and fabricate things which do not exist.
1In the original manuscript, it says: ‘Tivo things are required by them...’ but it is likely that
what we have determined is more correct.

97



FOLLOW THE SUNNAH

So the matters relating to knowledge are [also] practical, and
the practical matters are [also] connected with knowledge. This
is because the Lawgiver did not requite the mukallaf® to act in
practical matters, without knowledge, nor did He require him to
have knowledge of a/-%/miyat without action.”

So itis clear from the words of Ibn Al-Qayyim (may Allah have
mercy on him) that the aforementioned distinction—as well as
being invalid, according to the consensus of scholars, due to it be-
ing a contradiction of what was practised by the Sa/af and a clear
violation of the previously mentioned proofs, which is also false
with regard to the belief of those who distinguish between them
that there is no requirement to combine knowledge with action
and action with knowledge. This is an extremely important point,
which will help the believer to understand the subject well and to
believe with certainty in the invalidity of this distinction.

Section Five:
Many Akbbar Al-Ahad convey
Certain Knowledge (a/-%m al-yaqin)

The research and verification of the view that the above men-
tioned distinction—which is false—is based only on the supposi-
tion that &babar al-wahid conveys nothing more than the weightier
opinion and does not convey certainty and conclusive knowledge.
So it is necessary that it be known that this is not accepted at all.
Rather, there is detail mentioned in its place; but what concerns us
is its mention now, which is that £babar al-ahad does convey certain
knowledge in many instances, including ahadith that the ummah
has accepted, such as that narrated by Al-Bukhiri and Muslim in

58 Mukallaf. One who is obligated to obsetve the precepts of Islam.
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their authentic compilations—which no one criticises and which
are definitely authentic—and certain knowledge is attained from
it, as Imam Ibn al-Salah asserted in his book: “Ulim Al-Hadith’
(pages 28-29) and he was supported in this by Ibn Kathir in his
‘Mukhbtasar—and before him, Shaikh al-Islam, Ibn Taymiyyah,
who was followed (in that opinion) by Ibn Qayyim al-Jawziyyah
in ‘Mukhtasar al-Sawa'iq’(2/383) and he quoted a number of apadith
as examples, such as the hadith of ‘Umar (radip.Allahu ‘anhuma):
“Deeds are purely in accordance with intentions,” the hadith which
states: “If one lies on his wife and compresses het, ghus/is neces-
sary, even if he does not insert his penis,” and the hadith of Ibn
‘Umar (radipAllabu ‘anbuma): “The Messenger of Allah (4%) made
sadaqat al-fitr the charity that must be paid on completion of the
fast] in Ramadan an obligation upon every child and adult, male
and female,” and other such examples.

Ibn Al-Qayyim said: ‘Shaikh Al-Islam, Ibn Taymiyyah said: “This
conveys certain knowledge, according to the consensus of the
ummah of Muhammad (%), from the earliest to the latest. As for
the Salaf, there was no disagreement among them regarding that,
while as for Khalaf (the later generations), this was the madhhab of
the major jurists among the companions of the four Imams. The
subject was transmitted in the books of the Hanafis, the Malikis, the
Shafiis and the Hanbalis. These included the likes of Al-Sarkhasi
and Abu Bakr Al-Razi from the Hanafis, Shaikh Aba Hamid,
Abw’l-Tayyib and Shaikh Aba Ishaq from the Shafis, Ibn Khuwayz
Mandad and others from the Malikis, the likes of Al-Qadi Aba
Ya‘la, Ibn Abi Miisa, Ab@’l-Khattab and others from the Hanbalis
and the likes of Abt Ishaq Al-Isfara’ini, Ibn Fawrak and Abu Ishaq
from among the Mutakallimin® Ibn Al-Salah also discussed it and

% Mutakallimsin: Those who indulge in philosophical discourse on religious matters.
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he declared it to be correct and preferred it. But he was unaware
of the large number of those who said it and thus did not quote
them to support his case; he only said it based on the authentic
evidence and the opinions of those knowledgeable Shaikhs who
had [correct understanding of the] Religion and who opposed it.
However, they did not have complete knowledge in this matter,
which is that what AbG ‘Amr Ibn Al-Salah said was his singular
opinion, which contradicted that of the majority of scholars! But
they may be excused due to the fact that they were referring in
this matter to what they found in the words of Ibn Al-Hajib. But
if they were raised thereby a degree, they went down [a degree]
to Al-Sayf Al-Amidif and Ibn Al-Khatib, and if their support was
increased, they went down again by referring to Al-Ghazali, Al-
Juwayni and Al-Bagqilani. [He said]: All of the scholars of hadith
agree with what Shaikh Abt ‘Amr said; and the evidence for the
opinion of the majority is that the Ummah accepted the informa-
tion, both believing it and acting on it, and there was a consensus
among them regarding this—and the Ummah will never agree on
misguidance. Just as, if they had agreed upon a general obliga-
tion or an unrestricted one, or on something that is established, or
on the obligation of g#yas, they would not agree upon a mistake.
And if a single one of them was looked at, he would not be safe
from error, because the protection is confirmed with regard to the
consensus. Likewise, when a narration is mutawatirit is still possible
for it to be a mistake or a lie on the part of one of the natrators,
but it is not possible that all of them are lying, when the Ummab
are protected from error in their narrations and in their opinions.
[He said]: And the ahadin this matter could be opinions with their
conditions; and if they are strengthened, become knowledge, while

6 A reference to a hadith narrated by Ibn Majah, on the authority of Anas Ibn Malik
(radiyAllabu ‘anbn) and graded hasan by the author. It should be pointed out here that
this hadith refers to the scholars of the Ummah, not the common populace.
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if their weakened, become baseless fancies and imaginings.

‘[He said]: And know that the majority of the apadith of Al-
Bukhasi and Muslim fall into this category, as stated by Shaikh
Abu ‘Amr and the scholars who preceded him, such as Al-Hafiz
Aba Tahir Al-Salafi and others. Knowledge is inferred from the
narrations accepted and believed by the scholars of hadith and they
convey certainty. And those who oppose them among the propo-
nents of kalan and usal merit no attention, because the reference
to consensus in all religious matters pertains to the scholars and
not to others. Likewise, only the scholars are referred to regarding
legal rulings, not the proponents of kalim, the grammatians and
the doctors. Similarly, the consensus on the truth ot lack of truth
of a hadith does not include anyone except those with knowledge
of hadith and their f#rug (sources) and defects—and they are the
scholars of hadith, those possessing knowledge of their Prophet
(#) and of his sayings and actions and those who ate heedful of
them, who are more careful regarding them than are the blind
tollowers with the sayings of those they follow.

And just as knowledge of the mutawatiris divided into general and
specific, that which is mutawatir to the educated may not appear so
to others. The scholars of hadith, due to their firm adherence to
the Sunnah of their Prophet (#) and their mastery of his words
and deeds and his circumstances, know things without doubt, that
others are completely unawate of.”!

§' See Ibn Qayyim in his Mukhtasar Al-Sawd'iq, (2/373).
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Section Six:
The Invalidity of Comparing Legal Khabar with Other
Akbbarin Order to Convey Knowledge

Ibn Al-Qayyim (may Allah have mercy on him) said: “Those who
rejected that &babar al-wahid conveys knowledge only did so because
they relied on invalid analogy (g#y4s), comparing &habar from the
Messenger of Allah (#) that relates to a general rule of Islamic
Law for the Ummab, or to one of Allah, the Most High’s Divine
Attributes with a &habar that comes from a witness in a particular
matter. But how far apart are they! For one who relates something
from the Messenger of Allah (), if it were to be assumed that
he had deliberately lied or made a mistake and proof of his error
was not apparent, mankind could not fail to be misguided. The
discussion concetnsthe &babar that is accepted by the Ummah and
is acted upon by them, that is confirmed by Attributes of Allah and
His Actions. And the £habarthat must lawfully be accepted cannot
be invalid in itself, especially if all of the Ummah has accepted it.
The same thing must be said regarding all proofs that must legally
be followed—it cannot be anything but truth and what it proves
is confirmed. So we must accept what they contain in matters of
Islamic Law and Allah’s Names and Attributes. This is as opposed
to the patticular testimony of a person in a particular matter. If
someone testifies to something that he witnessed, his testimony
- may be true or false.

The essence of this matter is that it is not possible for £babar from
the Messenger of Allah (#), by which the Ummah worships the
Creator and which conveys to them confirmation of His Names
and Attributes, to be a lie and false. They are Allah’s Proofs upon
His slaves and Allah’s Proofs cannot be lies and falsehood; rather,
they cannot be anything except the truth. And it is not permis-
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sible to say that proofs of truth and falsehood are equal. Nor is
it possible for a lie against Allah, His Law and His Religion to be
confused with the Revelation that Allzh has sent down to His

‘Messenger (#) and by which mankind worships Him, so that it

is not possible to distinguish one from the other. This is because
the difference between truth and falsehood, sincerity and lying
and the Revelation of Allah via His angel and that of Satan ate so
clear, that it is impossible to confuse one with the other. Has not
Allah made the truth a light, like the light of the sun and He has
clothed falsehood in darkness, like the darkness of night.

And it is not strange for night and day to be confused for a
blind person, just as truth and falsehood are confused for those
whose hearts are blind. Mu‘adh Ibn Jabal (radipAllahn ‘anbu) said
regarding the matter: “Accept the truth from whoever says it, for
the truth possesses a light.” But when hearts are darkened, eyes
are blinded due to the shunning of what the Messenger of Allah
(%) brought. And when darkness increases, due to dependence
on the opinions of men, truth becomes confused with falsehood
and it is cited as evidence!"

He also said (2/379): The proponents of &alam ate people of
injustice and ignorance; they compate the £habar of [Abu Bakr]
al-Siddiq, [al-Farig] ‘Umar Ibn al-Khattab and Ubayy Ibn Kab
(radiyAllabu ‘anbum) with that of common people, the difference
between the two types of &habaris absolutely clear. Who is more
unjust than one who equates &babar al-wapid from the Companions
(radiyAllahn ‘anbhum) with that of some individual from among the
[lay] people? This is like equating them in knowledge, religion and
virtue.”

$ See Ibn Qayyim in his Mukhtasar Al-Sawi'g, (2/368).
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Section Seven:
The Reason for Their Claim that Hadith al-Abid -
does not Convey Certainty is Ignorance

Ibn Al-Qayyim said: ‘If they said that the akbbar and ahadith of
the Messenger of Allah (%) do not convey knowledge, they are
talking about themselves, saying that they do not derive benefit
from them, in which case, they are speaking the truth regarding
what they say about themselves. But they are lying in their statement
that they [those a&hbar] do not convey knowledge to the scholars
of hadith and the Sunnah.”®

He also added: “They are unaware of the different sources and
routes by which a hadith was narrated that caused the scholars
of the Sunnah to accept it. So their claim that they did not derive
knowledge from it does not necessitate a general rejection of that.
This is like claiming that person who discovered something and
has knowledge of it, did not discover it and has no knowledge of
it! It is also similar to when a person feels inside himself pain, or
pleasure, or love or anger, but some other person stands before
him and tries to prove that he is not feeling pain, pleasure, love
or anget! He conjures up for him many doubts, with the aim of
saying: ‘I do not feel what you feel; now if it were a fact, then we
would both have felt it!” This is the essence of falsehood. And
how fine are the words of the one who said:

‘I say to the one who blames me for my love:
Tuste the love, and if you are (stil]) able to blame me, then do so.’

It should be said to him: ‘Direct your concern towards what the
Messenger of Allah (#) has brought, covet it, follow it and collect

63 See Ibn Qayyim in his Mukbtasar Al-Sawi'iq, (2/432).
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it. Study the citcumstances and the lives of those who transmitted
it and shun anything else. Make it the aim of your study and the
end result of your efforts. Rather, strive for it with a striving similar
to that of the followers of the schools of Islamic Jurisprudence
(madhabib), but with knowledge of the madhahib of their Imams,
which led them to certain knowledge that they are truly a part of
theit madhahib and their opinions. If any of them disputed this,
they would mock him, at which point, you would know: Do the
akhbar of the Messenger of Allah (#) convey knowledge, or not?
Butif you reject them and do not seek knowledge from them, they
will not convey knowledge.

If you say that they do not convey even opinion to you, then you
are describing yourself and your own [meagre] share and [lack of]
benefit from them!"*

Section Eight:
Two Examples of the Stance of Some Jurists towards
Hadith and their Ignorance of the Sunnah

I say: This is a fact accepted by everyone who works in the
field of hadith researching their routes and their wordings and
studying the stance of some of the jurists towards some narrations.
Let me quote two examples, one of which is old and the other new:

The firstis the saying of the Prophet (#): “There is no prayer for
the one who does not recite the Opening of the Book [i.e., S#rah
Al-Fatibah).” This hadith, as well as being authentic, is narrated in
the two authentic compilations of Al-Bukhati and Muslim. But
followers of the school of Aba Hanifah rejected it, claiming that
it contradicts the apparent meaning of the words of Allah, the

¢ See Ibn Qayyim in his Mukbtasar Al-Sawi'iq, (2/432).
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Most High:
€ »r
PRI g
“so recite what is easy [for you] of the Qut’an.”

(al-Muzzammil (73):20]

They altered its meaning, due to its being hadith al-ahad, according
to their claim, although the Commander of the Faithful in hadith
was Imam Al-Bukhari and he stated cleatly at the beginning of his
book: “Chapter: The Section on Recitation” that the hadith is mutawatir
from the Messenger of Allah (#)!

Is it not incumbent upon them to benefit from the knowledge of
this Imam, who specialised in the study of hadith and to change
their opinion that it is had and add it to the verse, in order to
restrict its general meaning, In addition to this, it is known that
the above mentioned noble verse refers to the night prayer and
it does not refer to the obligatory recitation of S#rah Al-Fatihah!

The second is the hadith regarding the Descent of [Prophet] ‘Isa
(‘abayhis-salam) towards the end of time. This hadith is narrated in
the authentic compilations of Al-Bukhati and Muslim. A number
of years ago, the Shaikhs of Al-Azhar were asked aboutitand one
of them replied in the magazine A/ Risalab’ that it is padith ahad
and that all of its narrations emanate from Wahb Ibn Munabbih
and Ka‘b Al-Ahbar. However, the truth is that the specialists and
those with knowledge of the hadith of the Messenger of Allah
(#8) testify that it is mautawatir and I have personally researched the
sources up to the Prophet (#) and I discovered that it was narrated
from him () by mote than forty Companions (radiy.Allahu ‘anbhum)
and of these forty narrations, the asanid (chains of narrators), at
least twenty of them were authentic and some of them had more
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than one authentic source in the authentic compilations of Al-
Bukharti and Muslim and the books of the Sunan, the Masanid,%
al-Ma'ajin®® and other books of the Sunnah.

And the strange thing is that these soutces contain absolutely no
mention of Wahb Ibn Munabbih and Kab Al-Ahbar!!

I wrote a summary of this afore mentioned research consisting
of two pages, which I sent to ‘A/-Risalah’ at that time, in the hope
that they would print them, as a service to knowledge, but they
did not publish them.

These two examples are among hundreds of clear illustrations
that make clear to us that the people of knowledge did not at-
tain the goal that was obligatory upon them from the Prophetic
hadith, based on the fact that it is the second source of Islamic
Law, without which it is absolutely impossible to understand the
first source [i.e., the Qur'an] in the correct manner, as Allah, the
Most Glorified, the Most High wills.

And because of that, they fell into shameful ignorance of the
hadith of the Prophet (%), a clear deviation from belief in it and
a rejection of what the Prophet (%) brought. Allah says:

A A A Apganis. o
S J g )\(&;u: 9
“And whatsoever the Messenger gives you, take it.”

[al-Hashr (59):7]

But they took some of it and abandoned it!

8 Masanid (sing, = musnad): Compilations of hadith arranged according to their asaneed,
rather than according to subject matter.
8 Ma'Gjim (sing. = mujam): Compilations of hadith arranged alphabetically.
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“Then whatis the recompense for those who do that

among you except...
|al-Bagarah (2):85]

In summary, it is incumbent upon the Muslim to believe in
every hadith that has been confirmed to have emanated from the
Messenger of Allah (#8), according to the scholars, regardless of
whether it pertains to ‘@gidab or rulings, whether it is mutawatir ot
ahad and whether he considers that ahad conveys absolute certainty
or preponderant opinion, as we said eatlier. The obligation in all
of this is belief in it and acceptance of it. In this way, a person
will attain the acceptance that is required of him:

/_;\‘ﬂ ’4‘53:.
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“O you who have believed, respond to Allah and to
the Messenger when he calls you to that which gives
you life. And know that Allah intervenes between
a man and his heart and that to Him you will be
gathered.”

[al-Anfal (8): 24]

And there are other verses that were mentioned previously, in
the foreword of this book, which I hope that Allah, the Most
High will cause to be of benefit and accept as an action sincerely
devoted to Him and a service to His Book and to the Sunnah of
His Prophet ().
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CHAPTER FOUR

Taking 7aglid as a Madhhab
and as Religion

Section One:

The Reality of 7ag/id and a Warning Against it

Linguistically, the wotd taqlid is derived from the giladah
(necklace) which one petson places on another. An example of that
is the necklace that is placed around the necks of livestock that are
offered as sactifices during the Hajj. So the mugallidis the one who
follows someone by [metaphorically] placing a necklace around
the neck of the mujtabid he is following. In hadith terminology, it
means acting upon the saying of another without evidence.

Not included in this are: acting upon the words of the Messen-

ger of Allah (#8), acting upon the consensus of the scholars, an
ordinary person seeking a religious ruling (fzwa) from a scholar
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and for a judge to accept a righteous person’s testimony, because
proof has been established thereby.’

The above mentioned legal passage has delivered two important
benefits to us:

The first is that Zaglid does not constitute beneficial knowledge
(‘2 naft).
The second is that it is the practice of the otdinary, ignorant
tolk (jahil).

And it is essential to make clear the reality of these two things
and to examine them both in the light of the Qut’an and Sunnah,
citing the opinions of the Imams. Then, we must study the cir-
cumstances of all those who claim to follow them and ascertain
the truth of their assertion to follow their opinions.

1. As for the fact that taglid is not knowledge, it is because
Allah, the Most High has censured it in mote than one verse of
the Noble Qur’an. This is why there are numerous sayings of the
early Imams prohibiting it. Imam Ibn ‘Abdu’l-Bart, the Imam of
Al-Andalus (may Allah have mercy on him), came to this conclu-
sion in a special chapter in his book: ‘Jami‘ Bayan al-Tim wa Fadlib?’,
in which he confirmed that. He said what may be summarised as
tollows: “Chapter: The Invalidity of 1aqlid, Rejection of it and the Dif-

ference between Taglid and Following Evidence: Allah has censured taglid
in many places in His Book; He says:

§See ‘Irshid Al-Fubal’ (page 234). I say: It should be observed that his being excluded
from the charge of Zzg/id (i.e., the ordinary person who secks a ruling from a muft) is
with regard to Islamic terminology, and it does not negate it being, linguistically speak-
ing, faqlid, so be mindful of this.
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“They have taken their scholars and monks as lords
besides Allah”
[al-Tawbab (9): 31]

And he narrated on the authotity of Hudayfah (radiy.Allahu ‘anbs)
and others that they said: “They did not worship them besides
Allzh, but they made things lawful for them and declared [other]
things unlawful for them and they obeyed them.” ‘Adiyy Ibn Hatim
(radiyAllabu ‘anbd) said: ‘I went to the Messenger of Allah (#8) and
I was wearing a cross around my neck. He (#8) said to me: “O
‘Adiyy! Remove this idol from yourself!” And I heard him reciting
from Swrah Al-Bara‘ab:

2 R .-,
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“They have taken their scholars and monks as lords
besides Allah”
[al-Tawbah (9): 31]

I'said: ‘O Messenger of Allah! We did not take them as lords. He
(#) said: “On the contrary! Do they not make lawful for you that
which was unlawful for you and you regard it as lawful? And do
they not make unlawful to you that which Allah, the Most High
has made lawful for you and you consider it unlawful?” I said:
“Yes.” He (#) said: “That is worship of them.””

And Allah, the Almighty and the All-Powerful says:
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“And similarly, We did not send before you any
warner into a city except that its affluent said: ‘Indeed,
we found our fathers upon a religion, and we are, in
their footsteps, following.” [Each warnet] said: ‘Even
if I brought you better guidance than that [religion]
upon which you found your fathers?”

[al-Zukbraf (43): 23-24]

So their imitation of their forefathers prevented them from ac-
cepting the guidance. They said:
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“Indeed we, in that with which you were sent, are

disbelievers.”
[al-Zukhraf (43): 23-24]

And He, the Almighty, the All-Powerful says, reproving the
disbelievers and censuring them:
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““What are these statues to which you are devoted?’

They said: “We found our fathers worshippers of
them.”

//

1%

[a-Anbiyd® (21): 52-53]
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And examples of this in the Qur’an, in which Allah condemned
blind following of people’s forefathers and leaders, are numerous.
The scholars cited these verses as evidence for the refutation of
taghid. And the disbelief of those people did not prevent them
[the scholars] from citing the verses as evidence. This is because
the similarity is not based on the disbelief of one of them and
the belief of the other. Rather, in both cases, it is based on zag/id
[as both of them involve obedience]® without evidence for the
one who is blindly followed, as is the case when one man blindly
follows another and commits an act of disbelief, while another
blindly follows someone else and commits a sin and a third person
blindly follows someone else in a matter and commits an error. In
each case, the blind follower is rebuked for blindly following some-
one without evidence. This is because all of these forms of zag/id
resemble one another, even though the sin differs in each case.””

Further, it was narrated on the authority of Ibn Mas‘ad
(radiyAllabu ‘ankx) that he used to say: ‘Be either a scholar or
a student and do not be a like a sheep (imma’ah) between the
two.”

And from another soutce, it was reported from him that he
said: ‘During the Jabiliyyah (the days of ignorance) we used to refer
to one who was invited for a meal and brought others with him
[who were not invited] as an zuma’ah. But these days, he is muhgib
in his religion.””

And it was reported on the authority of Ibn ‘Abbas (radiy.Allahn

$8'This is not present in the original documents, but the context necessitates it.

@ Imam Ibn ‘Abdw’l-Batt in his_Jami‘ Bayin Al-Thn wa Fadlib?’, (2/109-114)

"Ibn Al-Athir said: ‘He meant by this the one who follows everyone in religious mat-
ters, i.e., he bases his religion on following the religion of othets, without any evidence
or any narration. So he is like the saddlebag behind the rider.’
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‘anhuma) that he said: “‘Woe to the followers of the scholat’s
mistakes.” He was asked: ‘How would that be?” He replied: “The
scholar says something based on his opinion, then he finds one
who is more knowledgeable than he concerning the Messenger of
Allah () and he abandons that saying of his, but those followers
continue to follow his [former] opinion.’

Ibn ‘Abdu’l-Barr said: ‘And it has been confirmed on the author-
ity of the Prophet (%) that he said: “The scholars will disappear,
and then the people will take their leaders from among the ignorant.
They will be asked and they will issue faZawa without knowledge
and as a result, they will be misguided and they will misguide
[othets].”™

All of this constitutes a prohibition of #zg/id and an invalidation
of it, for whoever understands it and is rightly guided... and there
is no dispute between the Imams throughout the world that taglid
is invalid and there is no need to say more than this.””

Ibn Al-Qayyim (may Allah have Mercy on him) said: ‘It is not
permissible to issue a fzswa based on Zaqlid, because it is not knowl- -
edge and because the blind follower is not considered to be a
scholar.””

Likewise, Al-Suyiti said: “The blind follower is not referred to as
a scholat.” This was transmitted by Abw’l-Hasan al-Sindi al-Hanafi
at the start of his notes on Ibn Majah and it was confirmed by

I Al-Bukhati and Muslim narrated something similar from the hadith of ‘Abdullzh ITbn
‘Amr Tbn Al-‘As (radipAllabu ‘anbuma) and its takhrij is given in my book: ‘A/-Rawd Al-
Nadir’ (no. #549) and its wording will be given shortly. ’

72 See Ibn Al-Qayyim transmitted it in A1 %m Al-Muwagqi‘in, (2/294-298)

> See Ibn Al-Qayyim transmitted it in A~I%m Al-Muwagqin, (1/51).
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al-Shawkani, saying: ‘7ag/id is ignorance, not knowledge.”

This agrees with what was stated in the Hanafi books, which is
that it is not permissible to appoint an ignorant person to the posi-
tion of judge. The mostlearned scholar, Ibn Al-Humam explained
the word Yahi/’ as meaning‘blind follower’.

Section Two:

The Imams’ Prohibition of 7ag/id

There are many sayings from the Imams of z#had firmly pro-
hibiting blind following of them or anyone else.

1. Abua Hanifah (may Allah, the Most High have mercy on him)
said: ‘It is not lawful for anyone to act upon our saying without
knowing from where we took it.

And in another version: ‘It is unlawful for the one who does not
know my evidence to issue a fa#wa based on my words, for we may
say something today and contradict it tomorrow.’

2. And Malik (may Allah have mercy on him) said: ‘I am only
human; I get things wrong and I get things right. So look at my
opinion and everything that agrees with the Book [of Allah] and
the Sunnah, accept it and everything that does not agree with the
Book [of Allah] and the Sunnah, reject it.”

3. And Al-Shafiq (may Allah have mercy on him) said: “There is
a consensus among the Muslims that if anyone knows of a Sun-
nah from the Messenger of Allah (), it is not lawful for him to
abandon it in favour of anyone’s opinion.’

™ See Irshad Al-Fuhil’ (p. 236)
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He also said: ‘Every matter regarding which there exists a narra-
tion from the Messenger of Allah (#) with the scholars of [hadith]
transmission, and which contradicts what I have said, I reject it
[my saying] both during my life and after my death.

He also said: ‘Whatever I have said, if there exists an
authentic report from the Prophet (#) contradicting it, then the
hadith of the Prophet (4) is more worthy. So do not blindly fol-

low me.’

4. Imam Ahmad (may Allah have mercy on him) said: ‘Do not
blindly follow Malik, or Al-Shafii, or Al-Awza‘T or Al-Thawti;
but [instead], take from where they took [i.e., the Qut’an and
Sunnah].””

And it is well known from them that they said: ‘If the hadith

is authentic, then that is my madhhab...” and other similar sayings
transmitted from them. I have quoted a fine selection of them in
the foreword of my book: ‘Sifat Salah Al-Nabi (4)’; and what we
have mentioned is sufficient.”®

Section Three:
Knowledge Consists of What Allah
and His Messenger ($8) Say

If that is the status of Zaglid in the view of the scholars, then
this means that it is not permissible for the people of knowledge,
who are capable of ascertaining the truth with evidence, to discuss
matters of Islamic Jurisprudence except with verification from the

7 Sifat al-Salah Al-Nabi ($) p28-38. Please refer to the English Translation, ‘Description
of the Prophet’s Prayer’ published by Dar as-Sunnah Publishers 2013 p28-38.
¢ See Appendix One p208
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Book [of Allah] and the Sunnah.This is because knowledge—true
knowledge—is only found in them, not in the opinions of men.
This is why Imam Al-ShafiT (may Allah have mercy on him) said:
‘It is an obligation on the scholars not to say anything unless they
have knowledge of it. Some people spoke about matters pertaining
to knowledge, regarding some of which it would have been better
and safer for them to remain silent, Allah Willing.””” In another
place, he said: ‘It is never permissible for anyone to say regarding
something that it is lawful or unlawful, unless it is from a source
of knowledge; and the soutrce of knowledge is the &babar from
the Qur’an and Sunnah, 7mad and giyas.

He also said in another place: ‘If he [the scholar] spoke with-
out the necessary &habar ot giyas, it would be more of a sin than
if a person who was not a scholar said it due to his ignorance.’
Allah has not permitted anyone after the Messenger of Allah
(#) to say something unless it is from an accepted source. And
the source of knowledge after the Qur’an and Sunnah is 7wz and
the traditions—and what was described from analogy based on
them.””®

Among the greatest misfortunes that have befallen the educated
Muslims—Iet alone the common folk among them—is that the
majority of them today—and in centuries past—are completely
ignorant of what is conveyed by these proofs from the Qur’an,
the Sunnah, the traditions narrated on the authority of the Com-
panions (radiyAllabn ‘anhum) and the sayings of the Imams who
rejected Zaqlid and held that it does not constitute knowledge and
that knowledge is only what Allah says and what the Messenger of
Allah (#8) said. For this reason, it never crosses the mind of any

7 See Al-Risalak’ (pp.131-132)
™ See Al-Risalah (pp.39-120)
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of them that praiseworthy knowledge, according to the Qut’an
and Sunnah, lies in understanding the beliefs and rulings that they
contain. They further understand that the scholars who are praised
in them are only those who have knowledge of them, not those
who are knowledgeable concerning the opinions of the Imams
and their rulings based on juristic reasoning (5#had). This is why
one sees them confused with regard to them; they are unable to
distinguish between those that agree with the Qut’an and Sunnah
and those that contradict them. Likewise, when any of them reads
ahadith regarding the Signs of the Hour, such as: “Knowledge will
be taken away and ignorance will prevail...”” It hardly enters his
mind that the ignorance that will prevail includes the “knowledge”
of the blind follower, which is [in reality], ignorance. This is be-
cause such a person has no [real] knowledge, as we reported earlier
from the Imams. Similarly, the blind follower pays no heed when
he hears the saying of the Prophet (#): “Indeed, Allah does not
take away knowledge by snatching it from the people, but He takes
it away by taking away [the lives of] the religious scholars...”*® He
ignores the fact that they are only the scholars of the Qur’an and
the Sunnah of the Messenger of Allah (4).

Rather, we hear many of them quoting this hadith whenever one
of their Shaikhs of #ag/id dies and likewise, they misunderstand
the rest of the hadith: “...until He leaves none of the scholars
alive. Then the people will take ignorant people as their leaders,
who, when asked to deliver religious verdicts, will issue them
without knowledge (in Al-Bukhar’s version, it says: “based on
their opinion,”), the result being that they will go astray and will
lead others astray.” And they think that what is referred to [those

who will be taken as scholars] is the common folk, who have no

"It is narrated by Al-Bukharti and Muslim.
80Tt is narrated by Al-Bukhari and Muslim.
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knowledge of blind following jutisprudence and no knowledge of
madhahib. But the reality is that the blind followers are included in
this desctiption; they atre those who are satisfied with knowledge
of the ijtihad of their Imams and blind following of them, as we
indicated eatlier, when we quoted the words of Ibn ‘Abdu’l-Barr

- Al-Andalusi. This supports the aforementioned sayings of the

scholars, who cite this hadith as evidence that in time, there will be
no scholars capable of 7i#7had and this is explained in detail in ‘Fath
Al-Bari’ (13/244). They indicated it to prove that what is meant
by the scholats referred to in it is those who perform zitihad and
the leaders are the ignorant, blind followers.

The cause of this complete ignorance [that Zzg/id does not con-
stitute knowledge] is that they do not understand the reality of
knowledge and of who ate the scholats referred to in these verses
and ahadith, such as the words of Allah, the Most High:
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“Are those who know equal to those who do not
know?”
[ALZumar (39):9],

His Words:
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“Allah will raise those who have believed among you
and those who were given knowledge, by degrees.”

[AFMyjadilah (59):11],

The words of the Prophet (4): “The virtue of the learned man
over the [ordinary] worshipper is like my virtue over the lowest
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among you.”®' The words of the Prophet (#): “When a man dies,
his deeds come to an end except for three things: sadagah jariyah
[continuing charity]; a knowledge which is beneficial, ot a virtuous
descendant who prays for him [i.e., the deceased].”®? The words of
the Prophet (#): “He who does not honour our elders, is not mer-
ciful to our young and does not acknowledge our scholars as they
deserve to be acknowledged is not one of us.”®® And numerous
other verses and apadith regarding the virtue of knowledge and of
scholars. And Al-Hafiz Ibn ‘Abdu’l-Barr included a special chapter
in his book: Jami‘ Bayan Al-Iln’ in explanation of this fact (2/23),
saying: “Chapter: Understanding the Principles of Knowledge and its True
Nature and What May be Referred to as Figh and Knowledge in General.”
The venerable scholar, Al-Fulani mentioned it in his book: ‘/gaz
Himam Ulil-Absar’ (pages 23-26), then they both quoted under it
some of the ahadith and traditions that explain it; and Al-Fulani
ended by saying: I say: These apadith and traditions cleatly show
that the term “knowledge” is only applied to what is contained
in the Book of Allah, the Sunnah of the Messenger of Allah
(#8), consensus or that which was deduced from analogy based on
these fundamental soutces, when no clear evidence exists. This is
unlike the sayings beloved of the blind followers and the fanatics,
who acquire their “&nowledge” from what is written in the books
of madhhab-based opinion, spite of the fact that some of these
opinions contradict Prophetic apadith.

In summary, we may say that Zg/idis rejected, because it is igno-
rance and not knowledge. True knowledge is only what is found in
the Book [of Allah] and the Sunnah and acquiting understanding
of them.
® It is narrated by Tirmidhi; its chain of natrators is authentic, as we made clear in the
takhrij of ‘Mishkat Al-Masabib, #213.

82 Tt is narrated by Muslim

® It is narrated by Al-Hakim; its chain of narrators is hasan, as made clear in the fakbrj -
of ‘AlTarghib’ (1/46).
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Section Four:
Permissibility of 7aglid for the One Who is Unable to
Acquire Knowledge Himself

It might be said: ‘Not everyone has theability to be a scholar
based on this definition.” To such a person, we would say: Yes,
that is true; but who would dispute this, when Allah, the Almighty,
the All-Powerful says:

Far Zap A - - -
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“So ask the people of the Message, if you do not
know.”

[al-Anbiya’ (21): 7]

And He says: :

) Ines JE5S

“So ask about Him one who is well informed.”
[@-Furgan (25): 59]

And the Prophet (#) said to those who delivered legal verdicts
based on ignorance: “Did they not ask when they did not know?
The cure for the confused one is to ask.” We did not, however,
mention in the aforementioned research the definition of who is
able to do that and who is unable to do it. Rather, the scope of
our research is limited to the educated people, who ate believed
to be the people of knowledge and to have the ability to under-
stand [religious] matters, or some of them, at least, with evidence.
They are, in reality, the scholars of the opinions of the madhab, but
ignorant of the Book [of Allah] and the Sunnah. So the question
is not relevant in the first place, especially since I stated at the
beginning of this chapter that the aforementioned legal passage
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has conveyed two important things to us:

The first is that zq/id does not constitute beneficial knowledge;
and I have explained this in a convincing manner, insha’ Allah.

The second is that it is the practice of the ordinary, ignorant
folk. The knowledgeable person, who is able to acquire evidence,
is excluded from this category. Also, the one who does not prac-
tise faglid. Rather, it is incumbent upon him to exercise 7/#zhad and
this is made clear by the explanation of the other matter. Ibn
‘Abdu’l-Barr said, after mentioning what we have transmitted
from him, what may be summarised as: ““All of this is for those
other than the common folk, for the common folk must practise
taglid of their scholars in legal matters, because they are unable to

- comprehend the evidence or to acquire knowledge of that, due
to lack of understanding,

This is because knowledge consists of levels and there is no way
to reach the highest of them except by [first] attaining the lowest
of them. And this is the barrier that stands between the ordinary
person and the acquisition of evidence. And Allah knows better.
There is no disagreement among the scholars regarding the fact
that it is incumbent upon the ordinary folk to practise faglid of
their scholars and that it is they who are referred to in the words
of Allah, the Almighty, and the All-Powerful:

<2z /,) - - ( /_
“So ask the people of the Message, if you do not
know.”
[al-Anbiya’ (21): 7]

There is agteement among scholars that the blind person must
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make Zaglid of someone else whom he trusts, if he wishes to know
the direction of the Qiblah when he is unable to find it himself.
Likewise, the one who has no knowledge and is incapable of
following the Religion must make Z2g/id of one who knows it.
In addition; there is no dispute among the scholars that it is not
permissible for the ordinary folk to issue legal rulings. This is
because—and Allah knows better—due to their ignorance of the
meanings of those proofs of what is lawful and what is unlawful
and of knowledge in general.”

But I consider that generalising about common folk and say-
ing that they must all practise zzg/id is false; this is because if you
remember that Zag/id means acting upon the sayings of others

“without evidence to prove them, then it is easy in many cases for

some intelligent people among the common folk to understand
the clear evidence when it is shown to them. Who can claim that
an ordinary person cannot understand the hadith: “Zayammum
means striking [the sand or dust] once for the face and hands.”?
Even people of lesser understanding can understand this
evidence.

Therefore, the fact is that it should be said: Whoever is unable
to understand the evidence, it is incumbent upon him to practise
taglid, for Allah does not burden a soul except with that which it
can bear. To close the discussion, we will support this argument
with the saying of Ibn Al-Qayyim (may Allah, the Most High have
mercy on him). Furthermore, even the scholar is sometimes forced
to practise 7zq/id in some matters, when no evidence from Allah
or His Messenger (#) is apparent and he finds nothing except the
saying of one who is more knowledgeable than he. In that case, he
practises zaqlid of him out of necessity, as Imam Al-Shafi7 (may
Allah, the Most High have mercy on him) did in some cases. This
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is why Ibn Al-Qayyim (may Allah have mercy on him) said (2/344):
“This is the action of the people of knowledge and it is obliga-
tory. This is because Zag/id is only permissible for one who has no
alternative. As for one who turns away from the Book [of Allah],
the Sunnah and sayings of the Companions (radiyAllahu ‘anbum)
in favour of faqlid and from ascertaining the truth with evidence,
when he is capable of doing so, he is like one who turns chooses
[the meat of] a dead animal, when he is able to obtain one that
was sacrificed in accordance with Islamic rites. This is because the
fundamental principle is that the saying of another is not accepted
without proof and the blind followers have made #zg/id—which is
supposed to be the exception—into their main priority!”

Section Five:
The Opposition of the Blind Followers of the
Madhahib to Ijtihad and Their Claim that 7ag/id is an
Obligation on Everyone

When this becomes cleat, it only remains for us—as we promised
eatliet—to study the circumstances of those who claim to follow
their Imams and the validity of their following of their sayings.
So I say:

The position of the majority of the blind following Shaikhs for
a long time is a strange one: They claim that they are unable to
refer to the Qut’an and Sunnah when attempting to understand
rulings. They further claim that they are obliged to blindly follow
the Imams and one sees them rejecting the charge of ignorance
laid against them, which is what the sayings of their scholars
necessitate. However, one also sees them rejecting zag/id of their
Imams in many principles established by them and they bring
forth rules that they themselves have invented without right,
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while claiming to practise #zg/id—especially since they contradict
the proofs from the Qur’an and Sunnah—when they have only
brought forth these rules in order to obligate for themselves blind
following of the Imams in various matters of figh, in contradic-
tion to their previously mentioned commandments. They claimed
that “the unrestricted mujtahid no longer exists,”® and it is widely
believed among them that the door to ji#zhadhas been closed after
the fourth century AH. Ibn ‘Abidin mentioned something similar
in his ‘Hashiyah’ (1/551) and based on this, they forbade Muslims
from attempting to understand the Book [of Allah] and the Sunnah
and imposed upon themselves the obligation to practise zaglid of
one of the four Imams, as the author of ‘A/Jawharah’ said: ““Taglid
of one of them [the four Imams] is obligatory, this is what the
people said in clear, understandable words.”

They claimed that knowledge of hadith and figh has spoiled and
burnt [i.e., there is nothing more to be derived from it and nothing
remains except blind following of the Imams].* They confirmed
this and strengthened it with the words of Abw’l-Hasan Al-Karkhi,
who said: ‘Every [Qur’anic] verse that contradicts that which our
companions follow can be explained [in a manner that agrees with
our madhhab) or it is abrogated; and likewise, every hadith can be
explained or is abrogated.”® This is why, no matter what verse
or hadith one brings, they deem it permissible for themselves to
reject it out of hand, without even considering their meanings, or
whether they do, in fact, contradict their madbhab. And they will

answer you by saying: “Are you more knowledgeable, or is the

madhhab?!”

%< 4J Durr Al-Mukhtir (1/45 — Hashiyah').
$5 41 Durr Al-Mukhtar (1/45 — Hashiyah).
8 4L Durr Al-Mukhtar’ (1/45 — Hashiyah).
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Section Six:

The Followers of the Madhahit’s Contradiction of
their Imams in Fanatically Following them and their
Obligation to Practise 7aqlid of them

By imposing these rules which they themselves have innovated
and which contradict the advice of their own Imams; they have
consolidated #ag/id in their hearts and in the hearts of all the
seekers of knowledge. In this way, they turned them away from
understanding the Qur’an and Sunnah and the word figh came to
be understood by them as meaning understanding the opinions
of the scholars as written in their books. But not content with all
this, they called [others] to fanatical adherence to their madhbab,
saying things such as: ‘If we are asked about our madbhab and the
madhhab of one who opposes us, we would reply that our madbhab
is correct, though it is [theoretically] possible for it to be wrong,
while the madbhab of one who opposes us, is wrong, though
[theoretically] it is possible for it to be right. And if weare asked
about our belief and the belief of one who disputes with us, we
would say in reply that the truth is what we follow, and what the
one who disputes with us follows is false.”’

No one from among the Imams said these and other similar
things—which we have not mentioned—for they were more
knowledgeable and feared Allah, the Most High too much to have
uttered such words—which are clearly invalid for two reasons:

The first is that they contradict numerous texts from the Book
[of Allah] and the Sunnah, which order mankind not to say any-
thing without knowledge, such as the Words of Allah, the Most
High:

87 “Tarikh Al-Tashri Al-Islami’, by the most learned scholar, Al-Khudri (p. 332).
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“And do not pursue that of which you have no
knowledge.”

[AL~Lsra’ (17): 36]

This, we know that true knowledge is only what appears in the
Qur’an and Sunnah. So where in them is there anything to prove
their saying?!

The second is that they claim to be practising fag/id, and the
proof of the mugallidis the opinion of his Imam, as is well known
from their books. So where is that to be found in the sayings of
their Imam?

Section Seven:
The Numerous Divisions among the Blind Followers,
as Opposed to the Few to be Found Among the
Scholars of Hadith

Whoever understands this will realise the reason why groups of
blind followers have continued to adhere to this disgraceful for
long centuries, many of them even delivering legal verdicts that
prayer behind an Imam who follows anothet madhbab is invalid
or hated! Some of them even forbade a man who follows the

Hanafi school from marrying a woman who adheres to the Shafiq
school!

Others permitted this, but forbade a Hanafi woman from mar-
rying a ShafiT man, justifying this with the words: ‘Her situation
is similar to that of one of the People of the Scripture!” Did not
Allah command them:
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and:

Ibn Al-Qayyim (may Allah have mercy on him) said: “Al-Zubir
means that every group composed books for themselves which
they adhered to, acted upon and called to, in opposition to the
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“And do not be like the ones who became divided
and differed after the clear proofs had come to them.

And those will have a great punishment.”
AL Trmrin (3): 105]
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“But they [i.e., the people] divided their religion
among them into portions [i.e., sects|—each faction,
in what it has, rejoicing.”

[ALEMuminsn (23): 53]

books of the other groups, as is evident today.’

I say: It is likely that these books ate those to which ‘Abdullah
Ibn ‘Amr refetred (radipAllahn ‘anbuma) in the narration reported
from him by ‘Amr Ibn Qays Al-Sukani, who said: ‘T set out with my
father, in a delegation to Mu‘awiyah (radiyAllahu ‘anku) and I heard
a man addressing the people, saying: ‘Indeed, among the Signs of
the Hour is that the status of evil folk will be raised and the status
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of good folk will be diminished.®® And when a/-mathnab is recited
to the people, none of them change it or refute it.” It was said:
‘And what is a/-mathnah?’ He replied: “That which has been written
besides the Book of Allah, the Almighty, and the All-Powerful”®

It would appear that his devotion to the Book of Allah and the
Sunnah lay behind Imam Ahmad’s (may Allah have mercy on him)
aversion to writing books that contained minute details about figh-
related mattersand opinions.”

This was due to his fear that people would ignore the Book
of Allah and the Sunnah in favour of them, exactly as the blind
followers have done. They prefer their madhhab to the Book of
Allah and the Sunnah in cases of differing and consider it to be
the standard against which they should be measured, as stated
previously from Al-Karkhi, when it was incumbent upon them to
follow the Qur’an and the Sunnah, as called for by them.This also
makes it obligatory for them to follow the sayings of their Imams
and to follow the other schools of Jurisprudence, with regard to
their sayings that rely on the Book of Allah and the Sunnah. But
sadly, they remained divided and disputing, which is why Ibn Al-
Qayyim said: “‘When he mentioned the hadith of the Prophet (4)
“Whosoever among you shall live after me will see much discotd.
So hold fast to my Sunnah...”

. ®Thatis, the people will view evil persons as occupying 2 high status and they will regard

good people as occupying a low status.

# Itis narrated by Al-Hakim (4/554-555), who said: ‘Its chain of narrators is authentic.”
Al-Dhahabi concurred with this, saying: “Though it is mawgsf, it has the status of a
marfi report, because it from among the matters pertaining to the unseen, of which
no one speaks based only on opinion, especially since one of the narrators declared it
to be marfoo’ [emanating from the Prophet (#£)] and he also said that it was authentic.
*Ibn Al-Jawzi in ‘Managib Apmad’ (p. 192).
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This is a censure of those who differ and a warning against fol-
lowing their path. Division and differing have only proliferated
because of Zaglid and its followers, who have caused differing in
the Religion and divided the people into sects. Each sect supports
it’s Imam and calls upon people to follow him and criticises those
who oppose it. They do not consider that one should act upon
their sayings, to the extent that it is as if they belong to another
religion! And they strive to refute them, saying: “[Those are] their
books and [these are] our books,” “[Those are] their Imams and
our [these are] Imams,” and “[That is] their madhhab and |[this is]
our madhbab.” This is inspite of the fact that our Prophet (&) is
one, the Qut’an is one and the Lord is One.

So it is incumbent upon everyone to unite upon a single say-
ing and not to obey anyone except the Messenger of Allah (%)
or elevate the sayings of any other, so that they are put on a par
with his statements. And they should not take each other as lords
besides Allah. If their stance becomes unified upon that, all of
them follow those who call to Allah and His Messenger (#) and
all of them seek judgement from the Sunnah and the traditions
of the Companions (radiyAllahn ‘anbum), differing will be reduced,
if it does not completely vanish from the earth.

This is why one finds the least differing among the followers of
the Sunnah and hadith, for there is no group on the face of the
earth thatis more in agreement and less in disagreement than they.
This is because they have built their beliefs on this basis. And the
further from hadith a group is, the greater and more severe the
differing one finds amongst them. This is because when a person
rejects the truth, he will become confused and mixed up and un-
able to discern that which is correct and he will not know where
to go, as Allah, the Most High says:
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“But they denied the truth when it came to them, so
they are in a confused condition.”

[Qdf (50):5).”

He also said: “‘We do not claim that Allah has made it incumbent

“upon the whole of His creation to know the truth along with its

evidence in every religious matter, both major and minor. We only
reject what the Imams and the Companions (radiAllahn ‘anbuni)
and the Tabi‘Gn before them rejected, including what occurred
after the first [three] virtuous centuries of Islam and during the
fourth century, which was criticised by the Messenger of Allah
(#8). They took the sayings of one man and treated his legal rulings
as if they were of the same status as the texts of the Legislator
[i.e., the Quran]. Indeed, they gave precedence to them and to his
sayings over all those scholars of the Ummah who came after the
Messenger of Allah (#). They contented themselves with mak-
ing faqlid of him, rather than acquiring rulings from the Book of
Allah, the Sunnah of the Messenger of Allah () and the sayings
of the Companions (radiyAllabn ‘anbum). They also claim that he
[the man whom they blindly follow] did not say anything except
what is in the Book of Allah and the Sunnah of His Messenger
(#8). This testimony consists of swearing to something of which
he has knowledge and saying things about Allah without knowl-
edge. It also suggests that anyone who contradicts them—even
though he may be more knowledgeable than he—is not speaking
in accordance with the Qur’an and Sunnah. And he will say: “He
whom I follow is correct,” ot he will say: “Both of them are in ac-
cordance with the Book [of Allah] and the Sunnah—even though

*! See Ibn Al-Qayyim transmitted it in AL %m Al-Muwagqi'in, (2/333).
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their sayings contradict each other. So he deems the proofs from
the Qur’an and Sunnah to be contradictory, so that Allih and His
Messenget (#) [supposedly] rule on something and contradictit at
the same time! This means that his religion consists of following
the opinions of men and he has no fixed opinion on any particu-
lar matter. He either follows this path or declares that those who
contradict his Imam are wrong. This is their only way and he must
do one of the two. This is the misfortune of Zag/idl

Once this is understood, we may say that Allah, the Most High
has made it obligatory upon His slaves to fear Him and as much
as they are able. The basic principle of zagwa (fear of Allah) is
knowledge of what to fear and then acting upon it, for it is an
obligation upon every slave to take pains to acquire of that which
he should feat, including what Allah has commanded and what
He has forbidden. Then he must remain obedient to Allah and
His Messenger (#8). That which is unknown to him may also be
unknown to others such as he, aside from the Messenger of Allah
(#). Some things may be unknown to any individual—besides him
(#)—regarding some of that which he brought. But that does not
mean that he is not one of the people of knowledge. And Allah
will not hold him accountable for not knowing the truth and fol-
lowing it in mattets that ate outside his knowledge.””

Section Eight:
The Dangers of Taglid and
its Evil Effects on the Muslims

O my tespected brothers! The danger of faglidand its evil effects
on out Ummab are greater than can be explained in this brief text.
There are a number of books which deal with this issue in detail

%2 See Ibn Al-Qayyim transmitted it in A/-llam Al-Muwaqqiin, (2/347).
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and anyone who wishes to acquire more information may refer to
them. But the aim here is to make clear that the cause, or possibly
the main cause among many causes, of turning Muslims away
from following the Book of Allah and the Sunnah and holding
fast to them, and instead blindly following the opinions of men.
This is because the blind following groups consider faglid to be
an obligation—as you have heard—and a religion that must be
followed.

They also believe that it is not permissible for anyone who lived
after the fourth century to deviate from that; and anyone who does
so is maligned by them, using the worst of epithets and subjected
to ruthless attacks—and no one who is suspected of this is spared
by them. Anyone who has read any treatises written on the subject
by either side knows this very well.

Many people today have not studied what is known as compara-
tive figh; the study of it reveals to the researcher the extent to which
the blind followers have strayed from adhetence to the Qur’an
and Sunnah, indeed, even from blind following of the Imams
themselves, due to their fanatical devotion to their madhbab. And
among them are holders of doctorates who have undertaken the
study of this subject! This being the case, it is incumbent on anyone
among them to bear in mind those aforementioned abadith in the
first two sections—and they are but a few among thousands that
the blind followers have rejected, due to their fanatical devotion
to the madbbab of one who is not infallible!

The most learned scholar, Ibn Al-Qayyim (may Alldh have mercy
on him) has quoted seventy-three clear examples in his book:
‘ALLlam Al-Muwaqqi‘in’ from the clear and authentic Sunnah that
were rejected by the blind followers, along with a detailed, calm
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and scholatly discussion of them. At the start of it, examples from
the Sunan that they rejected are given, some of which pertain to
‘aqidah, such as the matter of Allah’s being above His creation and
His ascending over His Throne. In confirmation of this, I say:

Itis stated in the book: ‘Jgaz.A/-Himam’ by Shaikh Al-Fulani (may
Allah have metcy on him) (p. 99) that the most learned scholar
and investigator, Ibn Daqiq Al-‘Id (may Allah have mercy on him)
has compiled the writings that contradicted authentic hadith from
each of the madhahib in a large volume.

At the beginning of the book, he stated that: ‘Attributing these
things to the four Imams, who were mujtabidin, is unlawful and it
is an obligation upon the scholars of Islamic Jurisprudence who
blindly follow them must have knowledge of these matters, in
order not to attribute them to them, in which case, they would be
guilty of lying against them.’

Section Nine:

The Obligation upon the Muslim Youth Today

O brothers! In conclusion, it is not my intention by this discus-
sion to impose on you all the obligation to be Imams, #ujtabidiin
and investigating scholars of Islamic Jurisprudence—though that
would please me as much as it would please you—since it is not
possible in most cases, due to the necessity of people specialising
in different areas of knowledge and of some of those specialists
collaborating with othets. I only intended two things by it:

The fitst is that you be aware of something that is unknown to

many believing and educated youths today, let alone those who
are not well educated. This is expressed in the words: “Legislation
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belongs only to Allah,” and this is clear from the proofs from
the Qur’an and Sunnah that we quoted at the beginning of this
discussion. I say: At the same time, many of these youths remain
unaware that regarding the forbidden participation referred to in
the expression: “Legislation belongs only to Allah, the Most High,”
there is no difference between obeying a Muslim besides Allah in
his erroneous rulings and following a disbeliever who attributes
to himself the right to legislate besides Allah. Likewise, it makes
no difference whether he is a scholars or an ignorant person. All
of this is rejected by the aforementioned principle in which these
youths believe, all praise and thanks be to Allah, the Most High. It
is this of which I wanted you to be aware and of which I wanted
to remind you:

A ,’;;{1‘/’1151,'4,
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“And remind, for indeed, the reminder benefits the

believers.”
[@l-Dhariyat (51):55],

for I have heard many of them deliveting sermons filled with
praiseworthy Islamic passion and zeal confirming that legislation
belongs to only to Allah and rejecting thereby the right of disbe-
lieving rulers to legislate by other than what Allah has ordained;
and this is a fine thing, even though we are unable to change it.
But there is something in the hearts of many of us which contra-
dicts the above mentioned principle and that is something that it
is easy for us to change, yet we do not warn the Muslims against
it or remind them of it—and that thing is adopting 7ag/id as one’s
religion, while rejecting the proofs from the Qur’an and Sunnah
in favour of it. And this zealous sermoniser himself, if I were to
draw his attention to the fact that he is contradicting 2 Qut’anic
verse ot a Prophetic hadith, he will immediately resort to citing
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the madhab as evidence, without realising—sad to say—that by
this action, he invalidates that great principle to which he calls
the people, though Allah, the Almighty and the All-Powerful
says:
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“The only statement of the [true] believers when
they are called to Allah and His Messenger to judge
between them is that they say: “‘We hear and we obey.’
And those ate the successful.”

L

[a-Niir (24): 51]

And it is incumbent upon him to immediately accept what he
hears of the Reminder and the evidence [from hadith|, because
that is the knowledge; and he should not resort to faglid, because
that is ignorance.

The second is that they should strive to attain in their hearts the
highest possible level that is achievable for every Muslim, without
attaining the level of j#ihad, which is unattainable except to a few
highly trained people—and that level is one of obedience to the
Messenger of Allah (%) alone, each of you according to his abil-
ity. So just as you confirm Allah, the Most High’s sole right to be
worshipped, you must also affirm the sole right of the Messenger
of Allah (#) to be followed and obeyed.

He Whom you worship is One and he whom you obey is one
(#). If you do this, you will have implemented the testimony that
none is worthy of worship except Allah and that Muhammad
(#) is the Messenger of Allah.
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So, my respected brothers, establish belief in your hearts in every
hadith that you know to have been authentically reported from
the Messenger of Allah (#), regardless of whether it pertains to
‘agidab ot rulings and regardless of whether the Imam of the mad-
hab upon which you were raised in your area—or any other Imam
from among the Muslim Imams—said it or not. And do not base
any of those [aforementioned] rules that were created based on
the opinions and ##had of men who are not qualified to exercise
gitihad. Doing so will turn you away from obedience to the Mes-
senger of Allah (#). Do not blindly follow any person, no matter
how elevated his status may be, and do not give preference to his
sayings over those of the Messenger of Allah (#8) after they have
been conveyed to you.

And know that in this way alone—not in any other way—will
you attain knowledge and action upon the principles: ‘La llaha Illa
Allah (none has the right to be worshipped except Allah) is the path
of life,” and ‘Legislation belongs only to Allah, the Most Blessed,
and the Most High, Alone, without partners.” Without this, we
will never become that peetless Qur’anic generation, which alone
can establish a Muslim society, with its required attributes and can
lead to the Muslim State that we all desire, confirming the truth of
saying of one of the major Islamic callers (may Allah have mercy
on him), who said: “Establish the Muslim State in your hearts and
it will be established for you on your earth.” Happy, that may be
soon.
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“O you who have believed, respond to Allah and to
the Messenger when he calls you to that which gives
you life. And know that Allah intervenes between
a man and his heart and that to Him you will be
gathered.”

[ALAnfal (8): 24]

And may the peace, mercy and blessings of Allah be upon you.
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THE SECOND TREATISE

How it is Incumbent upon us to

Explain the Noble Qur'an?
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FOREWORD

All praise and thanks be to Allah, we praise Him and we seek
His Aid and ask His Forgiveness, and we seek refuge with Allah
from the evil of ourselves and from the wickedness of our deeds.
Whomsoever Allah guides, there is none who can misguide him
and whomsoever Allah causes to go astray, there is none who can
guide him. I bear witness that none is worthy of worship except
Allah, Alone, without partners and I bear witness that Muhammad
is His slave and His Messenger.

To proceed:

This treatise is: “How it is Incumbent upon us to Explain the
P P
Noble Qur’an?”

And it is based on questions that were posed to Shaikh
Muhammad Nasiruddin al-Albani (may Allah, the Most High have
mercy on him), to which he gave answers, which were recorded
after which, they were written down on paper. They were then
shown to the Shaikh (may Allah, the Most High have mercy on
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him) and he read it and added comments to it by hand.

Maktabah Al-Ma‘rif in Riyadh published this work [in Arabic],
in order to maximise the benefit of it, spread the knowledge of
the Shaikh and deliver reward to him in his grave, may Allah have
Mercy on him.

And though it is a brief treatise, it contains huge benefits and
is extremely useful to the Islamic Nation, since it explains the
principles and rules that it is incumbent upon us to follow, if we
wish to make Zafsir of the Noble Qur’an in the correct way, which
is pleasing to our Lord, Most Glorified, Most High and which has
been legislated for us on the tongue of His Prophet () and then
followed by the best of this Ummah: his Companions (radiyAllabu
“anbum), and then those who followed them with excellence
(radiyAllahu ‘anhum).

Likewise, in spite of its brevity, it contains many general rules
which it is important for every Muslim who wishes to be one of
the Saved Sect to know and to which it is incumbent upon them to
hold fast and act upon, in order that it may lead them to the correct
path, such as the rule: “The more one gives life to a bid'ah, the more
death is brought to the Sunnah...” and other such enlightening
rules that Allah caused the Shaikh (may Allah have mercy on him
and grant-him forgiveness) to know. He possessed vast learning
and knowledge of Islamic Law and the Sunnah of our Messenger
(#8). And Allah spoke the truth when He said:

(4 ////a';ca}/ .1;/,} ,,//{ﬁ“‘/"/
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“Allah will raise those who have believed among you
and those who were given knowledge, by degrees.”
[A~-Mujadilah (59):11]
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May Allah have Mercy on the Shaikh and reward with goodness
those who undertook the spreading of his knowledge after him;
and may He benefit every Muslim who reads it.

The Publisher (Arabic Edition)
1/1/1428 AH
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QOnestion 1: O learned Shaikh! I read a hadith in a small
book that said: “Take from the Qut’an whatever you wish,
for whatever you wish.””** Is this hadith authentic? Advise us,
may Allah reward you with goodness.

Apnswer. This hadith: “Take from the Qutr’an whatever you wish,
for whatever you wish,” has become common on the tongues of
some people, but it is—unfortunately—among those ahadith that
have no basis in the Sunnah, for which reason, it is not permissible
to narrate or to attribute it to the Prophet ().

In addition, this wide and comprehensive meaning is not correct
and is absolutely not confirmed in Islamic Law: “Take from the
Qur’an whatever you wish, for whatever you wish.” For example,
if T sat inside my house and did not work at my trade and my
craft and I sought sustenance from my Lord, asking that He send
it down to me from the heavens, because I take from the Qur’an
for this! Who would say this?!

This saying is false and invalid and it is likely that it was invented
by idle S#fis, whose custom it is to sit and live in what they call
caravansaries. They stay in them and wait for Allah’s Sustenance
to be delivered to them by the people, knowing that this is not
the nature of the Muslim, because the Prophet (%) taught all
Muslims to be high-minded and have a sense of self-respect; he

(#) said: “The upper hand is better than the lower hand, the up-
per hand is the one which gives and the lower hand is the begging

one.”**

In this regard, what I have read about the ascetics and Sufis

% See ‘Silsilah AlAhadith Al-Da'ifabh wa'l-Mawdsi‘ah’, #557.
% It is narrated by Al-Bukhari, #1429, whose wotding it is, and by Muslim, #1033.
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amazes me—1I will not speak at length on this, for their stories are
numerous and astonishing:

They claim that one of them went travelling through the earth
without provisions and he reached a state where he was about to
die from hunger, then a village appeared to him in the distance and
so he went to it. The day was Friday and according to his claim,
he had set out depending on Allah, so in order not to invalidate
his claimed dependence on Allah, he did not allow any of those
present in the masjid to see him, but instead, he concealed himself
under the pulpit, so that no one should be aware of him. How-
ever, he told himself that perhaps someone might notice him, so
when the Imam had delivered his sermon, he did not pray with
the congregation! After the Imam had completed his sermon and
the prayer and the people began to exit the masjid’s doors, singly
and in groups, the man felt that the masjid was almost empty. But
at this point, the doots were closed and he remained alone in the
masjid, without food or drink. So no course remained for him
except to cough, in order to announce his presence to the people.
Some of the people turned to look and they found him, and his
appearance indicated that he was suffering severely from hunger
and thirst, so they took him and they gave him relief.

They asked him: ‘O man! Who are you?!’

He said: T am an ascetic, who depends on Allah.

They said: ‘How can you say that you were depending on Allah,
when you were almost dying?! If you were depending on Allah,
you would not have asked and you would not have announced
your presence by coughing, but remained silent until you died!”

This is an example of what a hadith such as this leads to: “Take
from the Qur’an whatever you wish, for whatever you wish.”

144



The Hadith is Sufficient Proof in Itself, in Matters of Belief and Rulings

In summary, we may say that thete is no basis for this hadith.

Question 2: Learned Shaikh! The al-Qur'aniyin say: ‘Allah,
the Most High says:

LSO FIAICN

“And everythmg We have set out in detail.”
[al-Lsra’(17):12]

and He, the Most High says:

“We have not neglected in the Book a thing”
[al-An‘am (6):38],

While the Messenger of Allah (#) said: “A part of this
Qur’an is in Allah’s hand and a part of it is your hands, so
hold fast to it, for you will not go astray and you will never
be destroyed after it.””> We request that your eminence com-
ment on this.

Answer: As for the words of Allah, the Most High:
T - Ve s P -
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“We have not neglected in the Book a thing”
[al-An‘am (6):38],

The reference to the Book in this verse is only to the Preserved
Tablet (al-Lawh al-Mahfig) and it does not refer to the Noble
Qur’an. :

% “Sahih al-Targhib wa'-Tarbib’ (1/93/35).
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As for the Words of Allah, the Most High:

P 2l sor s

O PN 4

-

“And everything We have set out in detail.”
[@l-Lsra’(17):12],

If you add to the Noble Qur’an what we have explained above,
then it will be completely clear that Allah, the Almighty, the All-
Powerful has explained everything in detail, but with another addi-
tion, for you know that the explanation can sometimes be through
a general principle, by applying general rules under which there
are details too numerous to mention. And by the Wise Lawgivet’s
addition of well-known rules to these numerous details, the mean-
ing of the noble verse becomes apparent. And sometimes it can
be by a detailed explanation which is suggested by this verse, as
the Prophet (#£) said: “I have not left anything from among the
things that Allah commanded, except that I have ordered you to
do it and I have not left anything that Allah forbade except that I
have forbidden it to you.”*

So the explanation is sometimes by way of the rules under which
there are numerous details and sometimes, it can be through
terms and rulings that do not require reference to any of those
aforementioned rules.

Among the rules under which many subsidiary branches are
included—and which reveal the greatness of Islam and the wide
scope of Islam in lawmaking—is the saying of the Prophet (#):
“Let there be no harm and no reciprocating harm.””’

And his saying (4): “Every intoxicant is &hamr and every kind

% <Silsilah ALApadith al-Sabibak’, #1803.
7 Sabih Al Jami®, HT517.
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of khamrt is unlawful.”*

And his saying: “Every innovation is a misguidance and ever
g: y
misguidance is in the Fire.””

-These rules and concepts do not exclude anything connected
with harm to the self or harm to property in the first hadith,
or anything connected with intoxicants, as stated in the second
hadith. This is regardless of whether the intoxicant is derived from
grapes—as is usual—or from corn or some other substance—as
long as it produces intoxication, it is unlawful.

Likewise, in the third hadith, it is not possible to enumerate
or list the innovations (bid‘?) due to their great number, but in
spite of this—in spite of its brevity—states clearly: “...and every
innovation is a misguidance, and every misguidance is in the
Fire.” '

This is an explanation, but with rules.

As for the rulings than you know, they are explained by words that
have been mentioned in the Sunnah in most cases; and sometimes,
like the rulings on inhetitance, for example, they are mentioned
in the Noble Qur’an.

As for the hadith that was mentioned, it is an authentic hadith
and acting upon it requires us to adhere to it to the best of our
ability, as stated in the hadith: “I have left two things with you. As
long as you hold fast to them, you will not go astray. They are the
Book of Allah and the Sunnah of His Messenger.””!%

% Jrwi® ALGhalil’, (8/40,/2373).

9 <Sapih al-Targhib wa’l-Tarhib’ (1/92/34) and Salah At-Tarawih’ (page 75).
10 Mishkat Al-Masabib’ (1/66,/186).
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So holding fast to the Rope of Allah—which is in our hands—is
only acting upon the Sunnah, which explains the Noble Qur’an.

Question 3: There are those who say: If a hadith contradicts
a verse of the Qur'an, then it is rejected, regardless of its
level of authenticity; and they cite as an example of this, the
hadith: “Indeed, the deceased is punished for the weeping of
his family for him.”'” And they cite as evidence the words
of ‘A’ishah (radiyAllahu ‘anha) in reply to the hadith with the
saying of Allah, the Almighty, and the All-Powerful:

[d) /?4/5 }f/. LG
251039305055y
“And no bearer of burdens will bear the burden
of anothe:.”

[Fatir (35):18]
How we reply to those who say this?

Apnswer. The reply in this hadith exemplifies the problem of
responding to the Sunnah with the Qut’an and it proves the de-
viation of that path.

As for the reply to this hadith—and I refer specially to those
who adhere to the hadith of ‘A’ishah (radiyAllahn ‘anha)—which
is: '

Firstly: From the hadith perspective: Thete is no way to teply to
this hadith from this perspective for two reasons:

The first is that it has been reported with an authentic chain

101 < Sahih AL Jami®, #1970.
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of narrators on the authotity of Ibn ‘Umar (radiyAllahu ‘anbuma).

The second is that Ibn ‘Umar (radzyAllahu ‘anbuma) was not alone
in reporting it; indeed: ‘Umar Ibn Al-Khattab (radiyAllahu ‘anks)
also reported it; and he and his son were not alone in reporting it,
for it was also reported by Al-Mughirah Ibn Shu‘bah (radiyAlibu
‘anhu). This is all that I can call to mind at the present time, which
is that, these narrations on the authotity of the above mentioned
Companions (radiyAllabn ‘anbum) are recorded in the authentic
compilations of Al-Bukhari and Muslim.

But if a researcher were to conduct an exhaustive investigation,
he would find other sources for these three ahpadith, whose chains
of narrators are authentic. So they cannot be replied to with only
a claim of contradiction with the Noble Qut’an.

Secondly: From the perspective of Zafsir: This hadith has been
explained by the scholars from two aspects:

The first: That this hadith is only applied to the deceased person
who did not know during his lifetime that after his death, his fam-
ily would commit violations of Islamic Law and he did not advise
them or instruct them not to weep for him, because this weeping
would be a cause of the deceased being punished.

The use of the prefix (#/) indicates the definite article in the word
(al-mayytf) does not indicate entirety or comprehensiveness, i.c., the
hadith does not mean that every deceased person is punished for
the weeping of his family for him. It only refers to the deceased
person who does not advise his family not to commit actions that
contradict Islamic Law after his death. It is this person who will
be punished due to the weeping of his family for him. As for one
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who performed the obligatory advice and instruction not to wail
for him and not to commiit the sins that are commonly committed
in this day and age, he would not be punished; but if he did not
advise them, he would be punished.

If we know this explanation, which it is obligatory for us to
understand from the first Zfsir made by many renowned scholars,
such as Al-Nawawl and others, it becomes clear to us that there
is no contradiction between this hadith and the Words of Allah,
the Most High: :

E sad > B 757 o

254253l )5y
“And no bearer of burdens will bear the burden of
anothet.”

[ALAnam (6): 164]

The contradiction is only apparent if we understand that the pre-
tix (4)) in the word (al-mayyi) indicates entirety or comprehensive-
ness, i.e., that every deceased person is punished, which case, the
meaning of the hadith would be unclear and would contradict the
noble verse. But if we understand the above mentioned meaning,
then there is no contradiction and no ambiguity. This is because
the person who is punished is only punished because he did not
undertake the obligation of advice and instruction. This is the first
aspect that has been spoken of regarding the explanation of this
hadith in order to reject the claimed contradiction.

As for the second aspect:

It was stated by ShaikhAl-Islam, Ibn Taymiyyah (may Allah have
mercy on him) in one of his books that the punishment here is
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not punishment in the grave or punishment in the Hereafter, but
that it is pain with the meaning of sadness: i.e., that the deceased
hears the weeping of his family for him and he is afflicted by sot-
row and sadness, caused by their grieving for him.

This is what Shaikh Al-Islam, Ibn Taymiyyah (may Allah have
mercy on him) said and if itis correct, then the ambiguity is com-
pletely eradicated.

But I say: This explanation contradicts two facts, which is why
there is no alternative but for us to rely on the first explanation
of the hadith.

The first fact is that in the hadith of Al-Mughirah Ibn Shu‘bah
(radiyAllahu ‘anbu) which I indicated eatlier contains an addition
which makes it clear that the punishment does not mean sadness;
it only means punishment, i.e., in the Fire, unless Allah, Most
Glorified, Most High pardons him. This is clear from the words
of Allah, the Almighty, and the All-Powerful:
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“Indeed, Allah forgives not that partners should be

set up with him in worship, but He forgives except

that [anything else] to whom He wills.”
[al-Nisd (4):48]

O

And in the narration of Al-Mughirah (radiyAllabu ‘anba), it was re-
ported that he said: ‘Indeed, the deceased will be punished because
of the weeping of his family for him on the Day of Resurrection.’
Itis clear from this that the deceased will punished because of the

151



FOLLOW THE SUNNAH

weeping of his family for him on the Day of Resuttection, and
not by pain and sadness in the grave, which was the explanation
of Ibn Taymiyyah.

The second fact is that when the deceased passes away, he is una-
ware of what is going on around him, regardless of whether it is
good orbad—which is proven by the evidences in the Qut’an and
Sunnah—except in some citcumstances which were mentioned
in some apadith, either as a rule that is applied to every deceased
person, or one that is applied to some of them, since Allah, the
Almighty, the All-Powerful allowed them to hear some things that
caused him pain.

An example of the first is the hadith narrated by Al-Bukhari in
his Sahih, on the authority of Anas Ibn Malik (radiyAllahu ‘anbu),
who said: “The Messenger of Allah () said: “When the deceased
is placed in'the grave, he listens to the sound of the shoes [as his
friends and relatives return after burying him].Then two angels
come to him...”.”'%? In this authentic hadith, there is confirmation
of the particular hearing of the deceased at the time of his burial,
when the people depart from him, i.e., at the time when the angels
make him sit and his soul is returned to him. It is in this situation
that he hears the sound of the footsteps; the hadith cleatly does not
mean that this deceased person—and every deceased person—has
his soul returned to him and that he continues to hear the footsteps
passing between the graves until the Day when all of the dead will
be sent forth! Certainly not.

This is a particular event that befalls some of the dead, because
it states that his soul is returned to him, so if we accept the zafsir
of Ibn Taymiyyah (may Allah have metcy on him), it would extend

102450 hih ALJimi®, #1675.

152



The Hadith is Sufficient Proof in Itself, in Matters of Belief and Rulings

the scope of the deceased’s perception beyond what occurs around
him—regatdless of whether it was before his burial or after he
was placed in his grave—so the meaning of that is that he hears
the weeping of the living for him. This requires evidence and that
is missing, This is an example of the first.

As for the second, some evidences from the Qut’an and the
authentic Sunnah prove that the dead do not hear—and thisisa
lengthy discussion, but I will quote one hadith and then end the
reply to this question. That hadith is the saying of the Prophet
(#8): “Indeed, Allah has angels who are sgyyabsna in the earth
and they convey to me the salutations of peace from my nation
(ummah).”'® His saying: ‘sayyabana’ means roaming through the
gatherings and every time a Muslim sends salutations of peace
on the Prophet (), there is an angel who is charged with the re-
sponsibility of delivering the salutations from that Muslim to the
Prophet (#). So if the deceased could hear, the most entitled of
these deceased persons to hear would be our Prophet (48), because
of the favours bestowed on him by Allah, the Most Glorified, and
the Most High and the special qualities granted to him above and
beyond those granted to all of the Prophets and Messengers and
all of the people of the worlds. If anyone could hear, it would be
the Messenger of Allah (#8); and if the Prophet (#) could hear
something after his death, he would be able to hear the salutations
of his #mmah upon him.

From this, you will understand the error—indeed the
misguidance—of those who seek help not only from the Prophet
(#8), but from other persons, regardless of whether they are Mes-
sengers, Prophets or righteous folk, because if they sought help
from the Messenger of Allah (#) he would not hear them, as is

105 Suhih Al-Jami®, #2174,
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clear from the Qur’ﬁn'

and:

“Indeed, those you [polytheists] call upon besides
Allah are servants [i.e., creations] like you. So call
upon them and let them respond to you, if you
should be truthful.”

[ALA7f (7):194]

"'/)0 Pt I
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“If you invoke them, they do not hear your

supplication...”
[Fatir (35):14]

—up to the end of the verse.

Therefore, the dead—after their demise—do not hear anything

except that for which there is particular evidence—as 1

earlier—such as the deceased hearing the footsteps [of those
departing from the graveyard]. And with this, I end the answer

to this question.

Question 4: If a tape recorder is playing the Noble Qur’an
and some of those present are not listening because they are
busy falking, what is the ruling on not listening? Are any of
those present, or the one who plays the tape recorder guilty of

sin?
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Apnswer. The answer to this question differs depending on the type
of gathering in which the Qur’an is recited from the recorder; if the
gatheting is one of learning, remembrance [of Allah] and Qur’anic
recitation, then it is obligatory—in these citcumstances—for
complete attention to be given to it. Anyone who does not do so
is guilty of sin, since he is contravening the words of Allah, the
Most Blessed, the Most High:

2
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“So when the Qu’an i s recited, then listen to it and
ay attention that you may receive mercy.”
pay y y Y

[ALAraf (7):204]

/

Howevert, if the gathering is not one of learning, remembrance
[of the Qut’an], or Qut’anic recitation and is just a normal gather-
ing, such as when someone is working, studying or reading at home,
in these circumstances, it is not permissible to play a tape recorder
and to raise the volume of the recitation, so that it reaches the ears
of others in the house or in the gathering. In this situation, they
are not required to listen, because they did not gather to listen to
it. The person responsible is the one who raised the volume of the
recorder and made its sound audible to the others. This is because
he has pressed the people and forced them to listen to the Qur’an
at a time when they are not prepared to do so.

The closest example to this is that one of us passes by on the
road and hears a butter merchant, a falafel seller and one who
sells these cassette tapes—and the sound of the Qur’an fills the
air, so that wherever he goes, he hears the sound. Now are these
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people who are walking on the road—all of them passing on their
way—required to listen to this recording of the Qur’an that is be-
ing played in an inappropriate place?! The only one responsible is
that person who presses the people and forces them to listen to
the recitation of the Qur’an, either for the putrpose of selling or
to attract the people’s attention or for some other similar financial
benefit. If they treat the Qur’an as a kind of entertainment—as
mentioned in some apadith'™* then they purchase with the verses
of Allah a small price in a manner other than that of the Jews and
Christians, regarding whom Allah, the Almighty, the All-Powerful
said:

/' l !, *54“ ,// "
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“They have exchanged the signs of Allah for a small
price.”

[al-1awbah (9): 9]

Question 5: Allah, the Almighty, the All-Powerful informs
us about Himself, saying:

&_’7/\4,‘/‘ ‘.};\;ﬁ‘;ﬁ":&ﬁ/ J’J ,& Py .)
“And they [i.e., the disbelievers] planned, but

Allah planned. And Allah is the best of planners.”
[AL Tmrin (3):54]

It is possible that the minds of some people might have
difficulty in understanding the apparent meaning of this verse
and since we ate not in need of 7a’wil,'* in what way is Allah

14 Silsilah Ak-Abadith Al-Sabihak’ (#979)
195 T&'wil: Distortion of the apparent meaning,
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the Best of planners?

Abnswer: The matter is easily explained, by Allah’s Grace. This
is because we know that the word waksr’ is not always used in
a negative manner, meaning evil, just as it is not always used to
mean goodness. So a disbeliever might plot against a Muslim, but
this Muslim is intelligent and discerning, not careless or stupid, so
he is aware of the plotting of his disbelieving antagonist. So he
deals with him in opposition to his plotting, so that the result is
that the Muslim by his good planning defeats the disbeliever with
his evil plotting. So would it be said that when this Muslim plozs’
against the disbeliever, that he has done something unlawful? No
one would say this.

And it is easy for you to understand this fact from the words of
the Prophet (#): “War is deception.”’ And what is said regarding
deception may be said of plotting or planning. For a Muslim to
deceive another Muslim is unlawful, but for 2 Muslim to deceive
a disbeliever, who is an enemy of Allah and an enemy of the
Messenger of Allah (#8), is not unlawful. Rather it is unavoidable.
Likewise, a Muslim plotting against a disbeliever who intends to
plot against him—in order for the Muslim to defeat the plotting
of the disbeliever—is a good plot (and protection). This is a hu-
man being and that is a human being,

So what may we say with regard to the Lord of the worlds, Who
is the Most Able, the All-Knowing, the Most Wise?

He foils the plots of all of the schemers, which is why He
says:

1% Tt is narrated by Al-Bukhiri, #3030 and Muslim, #1740.
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“...and Allah is the best of planners.”
LAL Trerain (3): 54]

So when our Lord, the Almighty, the All-Powerful describes Him-
self in this way, He is directing our attention to the fact that plotting
or planning—even when it is on the part of human beings—is
not alwaysof the blameworthy kind, because He says: “he best of
Planners,” so there is a planner who plans with goodness and there
is one who plans through evil. One who plans with goodness is
not blameworthy; and Allah, the Almighty, the All-Powerful is, as
He says: “the best of planners”.

In summary, I would say: Everything that crosses your mind,
Allah is different from that, so if a person imagines something
that does not befit Allah, he should know straight away that he is
mistaken, for this verse constitutes praise of Allah, the Almighty,
the All-Powerful and there is nothing in it that is impermissible to
attribute to Allah, the Most Blessed, and the Most High.

Qumestion 6: How do we reconcile these two verses:
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“And whoever desires other than Islam as

religion—never will it be accepted from him”
AL Tmran (3): 85]

and the Words of Allah, the Most High:
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“Indeed, those who have believed [in Prophet
Muhammad (#£)] and those [before him] who
were Jews or Sabeans or Christians—those
[among them] who believed in Allah and the
Last Day and did righteousness—no fear will

there be concerning them, nor will they grieve.”
[al-Md’idab (5): 69]

Apnswer. There is no conflict between these two verses, as the
questioner imagines. This is because the verse of Islam is after
the call to Islam was conveyed to those peoples whom Allah,
the Almighty, the All-Powerful described in the second verse as
follows:

./,:./o/,} <o ’//}_y{ -7
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“no fear will there be concerning them, nor will they
grieve.”

[al-M'idah (5): 69]

and He included mention of the Sabians. Now when mention
is made of the Sabians, one thinks of those who worshipped the
stars, but in truth, they are all those peoples who fell into shirk,
having formerly been people of ‘awhid. The Sabians were people
who believed in the Oneness of Allah, then shirk and worship of
stars afflicted them, while those who were mentioned in the verse
are those of them who were Believers and remained people of
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tawhid. These people lived before the call to Islam and they wete
like the Jews and Christians and they were also mentioned in the
same thread as the Sabians; and it is these that included those who
held fast to their religion during their time and were among the
Believers referred to in Allah’s saying:
LAT oA Do s g Ber oo
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“no fear will there be concerning them, nor will they
grieve.”

[al-Ma’idab (5): 69]

But after Allah, the Almighty, the All-Powerful sent Muhammad
(#8) with the Religion of Islam and the call to Islam reached those
people from among the Jews, Christians and Sabians, nothing
would be accepted from them except Islam.

Therefore it is clear that the saying of Allah:
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“And whoever desires other than Islam as
religion—never will it be accepted from him.”

[AL-Tmrin (3): 85]

means after the coming of Islam on the tongue of the Messenger
of Allah (%) and the call to Islam reaching him; such a person will
not have any religion accepted from him, except Islam.

As for those who lived before the Messenger of Allah (#) was
sent with Islam, or those who might be alive today, but the call
" to Islam has not reached them, or it has reached them, but in a
form that has been twisted from its original meaning and its true
nature. As I have mentioned on some occasions, with regard to
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the Qadiyanis for example, who have spread today throughout
Europe and America and call to Islam; however, this “Is/im” to
which they call is not the true Islam, because they claim that other
prophets came after the Seal of the Prophets, Muhammad (&);
and these people in Europe and America—who are called to the
“Islam” of the Qadiyanis and whom the call to true Islam has not
reached—fall into two categories:

One category follows the religion they formetly adhered to and
they still hold fast to it; it is these to whom this vetse applies:
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“no fear will there be concerning them, not will they
grieve.”

[al-Ma’idab (5): 69]

Then there is a category for those who have turned away from
this Religion—as is the situation with many Muslims today—so
the proof is established against them.

As for those whom the call to Islam has never reached
—rtegardless of whether it was before or after the sending of
the Messenger of Allah (#)—these people will be dealt with in a
particular way in the Hereafter, which is that Allah, the Almighty,
the All-Powerful will send a messenger to them to test them—as
the people were tested in the life of this world—and those who
respond positively to that messenger during the gathering of the
Day of Resurrection and obey him will enter Paradise, while those
who disobey him will enter the Fire.!”’

7 <Silsilah Al-Apadith ALSabibak’, #2468.
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Qpmestion 7: Allah, the Most High says:
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“But We have placed over their hearts cover-

ings, lest they understand it, and in their ears

deafness.”

[AL~Anam (6): 25]

Some people sense force in this verse. What is your opinion
of that?

Apwnswer. This setting is ‘kawns’ and in order to understand it,
we must explain Divine fradab and Divine Iridab falls into two
categories:

Iradah Shar‘iyyah: This is everything that Allah, the Almighty, the
All-Powerful has legislated for His slaves and that He has encour-
aged them to do, including acts of obedience and acts of worship,
according to their various rulings, such as obligatory acts and
recommended acts; these acts of obedience and acts of worship
are in accordance with Allah’s Will and are things that He loves.

As fot Iradah Kawniyyah: 1t can sometimes be things that Allah
has not legislated, but that He has decreed; this kind of /ridah
was only called Iridah Kawniyyah based on the Words of Allah,
the Most High:
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“His command is only when He intends a thing that

He says to it, ‘Be!” and it is.”
[Yasin (36): 82]
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Now the wotd ‘#hing’ is the infinitive, so it includes everything,
regardless of whether it is an act of obedience ot an act of
disobedience—and it only comes to pass because of the saying of
Allah, the Most Blessed, the Most High: “Be/”, i.e., by His Will, His
Ordainment and His Decree. So when we understand this /radah
Kawniyyah—which includes everything, regardless of whether it
is an act of obedience or an act of disobedience—we have no
alternative but to refer to the subject of Divine Ordainment and
Decree (al-Qada’ wa’l-Qadr), because the meaning of the saying of
Him, the Almighty, the All-Powerful:

25 sk

“His command is only when He intends a thing that
He says to it, ‘Be!” and it is.”
[Yasin (36): 82]

Is that the thing for He says “Be/” He has made it something
that is ordained and He has willed it to exist, so that it must be.
Everything with Allah, the Almighty, and the All-Powerful is by
[His] Decree and this also encompasses good and evil. But what
it entails for us, the two creations—mankind and the jinn, who
are charged and commanded by Allah, the Almighty, and the All-
Powerful—is to pay attention to what we do: either it is purely by
our will and our choice, or it is against our will. This latter is the
second category and it has no relation to obedience or disobedi-
ence and nor does it result in Paradise or the Fire. It is only the
first category around which legal rulings revolve and according
to this, the recompense of a person will be either Paradise or the
Fire. That is, what a person does by his will and which he pursues
by his choice, it is this for which he will be held accountable; if it
is good, then [he will be rewarded with] good and if it is evil, then
he will reap the recompense of that.
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A person chooses many of his actions and this is a fact that
cannot be argued with, either legally or logically.

As for legally, the proofs from the Qur’an and Sunnah are nu-
merous with regard to the obligation for a person to what he is
‘commanded to do and to abandon what has been prohibited to
him—and these proofs are too numerous to mention.

As for logically, it is clear to every person and unarguable that
when he speaks, when he walks, when he eats and drinks or does
anything by choice, he has opted to do that without any compulsion
whatsoever. So if I wish to speak now, there is naturally no one
who has forced me to do that, but it is decreed; and the meaning
of these wotrds of mine is that it is [Divinely] decreed, but by my
choice, for it is possible for me to remain silent, in order to make
it clear to anyone who has doubt about what I say, that I choose
to say these words.

Therefote, a person’s choice falls into two categories—with
regard to reality—is a matter that brooks no discussion or atgu-
ment, so a petson who argues about something such as this is only
indulging in sophistry and doubt regarding matters that are clear.
And if that person reaches this stage, discussion with him should
be terminated.

Therefore, a person’s deeds fall into two categories: voluntary
and compelled; there is no discussion regarding the compelled
actions, neither from the perspective of Divine Legislation, nor
from the de facto perspective. The Law relates only to matters of
choice and this is reality. So if we concentrate our minds, we will
be able to understand the aforementioned verse:
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“but We have placed over their hearts coverings.”
’ [ALAR'am (6):25]

This “setting” is kawni, so it is incumbent upon us to remember
the previously mentioned verse:
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“His command is only when He intends a thing.”
[Yasin (36):82]

And to realise that the “wil/” here is kawniyyah, but it is not in
spite of this person on whose heart Allah has set a veil.

An example of this from the physical perspective would be that
when a person is created, his flesh is fresh and tender; then as he
grows, his flesh becomes rougher and his bones become stronget;
but not all people are the same in this regard; this petson, for ex-
ample, is destined for study and learning, so what is his strength?
His strength is his intellect and his brain in the area in which he
is involved and into which he pours all of his efforts. But from
the physical and bodily aspect, he is not strong and his muscles
are not developed.

And vice versa, this person is destined to work in the area of
physical things and every day he does physical exercises—as they
say today—and so his muscles and his body are strong and his form
becomes as we sometimes see today in reality and in pictures and
all of the bodies of these champions appear to be muscles. So was
he created like this, or did he acquire this powerful, muscular form?
This is something that he acquired by his efforts and by his choice.
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That s like a person who persists in his misguidance and his stub-
bornness and his disbelief and rejection and he reaches the stage
where, due to the accumulation of sins, Allah, the Almighty, the
All-Powerful places a veil over his heart, not due to a command or
compulsion from Allah, but because of his actions and his choice.
So this “setting” [of the veils] is kawni, which these disbelieving
people earn and they reach this stage, which the ignorant imagine
means that it was forced on them, while the truth is that it was not
forced on them, but was the recompense of their actions—and
Allah is not unjust to His slaves.

Question 8: What is the ruling on kissing a copy of the
Quran?

Apnswer: In our view, this falls into the generality of the hadith
in which it is said: “Beware of new things in [religious] matters
because every new thing is an innovation, every innovation is
misguidance.”'”® And in another hadith: “And every misguidance
is in the Fire.”'” Many people have a particular stance regarding
points such as this, saying: “What is wrong with that? It is nothing
but a demonstration of veneration and glorification of this Noble
Qur’an. We would say to them: “You have spoken the truth; there
is nothing in it except veneration and glorification of the Noble
Qur’an! But do you consider that this veneration and glorification
was unknown to the first generation—who were the Companions
of the Messenger of Allah (#)—and likewise, the Tabi‘Gn and
those who came after them? There is no doubt that the answer
will be as the scholats of the Salaf said: If there was any goodness
in it, they would have done it before us.

108 (S AL Targhib wa’ L-Tarkib’ (1/92,/34).
199 <Salah Al-Tarawih’ (p. 75).
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This is one thing; the other thing is: Is the basis for kissing
something permissibility, ot is it prohibition?

Here, it is necessary to quote the hadith narrated by Al-Bukhari
and Muslim in their authentic compilations, in order that he who
wants to be reminded will be reminded and will realise how far the
Muslims of today are from their righteous forebears, from their
understanding [of the Religion] and of the cure that they employed
to deal with any matter that might confront them.

That hadith is: It was reported on the authority of ‘Abbas Ibn

" Rabi‘ah that he said: ‘I saw ‘Umar Ibn Al-Khattab (radiyAllahn

‘anbu) kissing the [Black] Stone and he said: ‘T know that you are
only a stone and you cannot cause harm or bring benefit. Were it
not that I saw the Messenger of Allah (#) kiss you, I would not
have kissed you.”

So why did ‘Umar (radiy.Allahu ‘anbs) kiss the Black Stone, when,
as it was stated in the authentic hadith: “The Black Stone is from
Paradise.”?!""® Did he kiss it because of some philosophy that
emanated from him, so that a person might claim: “This is the
Speech of Allah, so we kiss it?!” Did ‘Umar (radiy.Allabn ‘anbu) say:
“This Stone is a relic from the Garden that was promised to the
pious, so I am kissing it; and I am not in need of any proof from
the Messenger of Allah (#) to make clear to me the legality of
kissing it.?!” Or did he deal with this particular matter using the
logic that some people today employ, which is the logic to which
we call and which we refer to as a/-Mantiq al-Salafi,which consists
of sincerity in following the Messenger of Allah (4) and those
who followed his Sunnah until the Day of Resurrection?

10 <Syhih ALJami®, #3174,
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This was the position of ‘Umat (radipAllabu ‘anbu); he said: “Were
it not that I saw the Messenger of Allah (#) kiss you; I would not
have kissed you.’

So the fundamental principle regarding such kissing as this is that
we deal with it in accordance with the Sunnah and we do not rule
based on things such as those referred to eatlier and say: “This is
good,” or “What is wrong with that?” Call to mind with me the
position of Zayd Ibn Thabit (radiy.Allahu ‘anbu) and how he faced
the proposal of Abua Bakr and Umar (radiyAllabu ‘anbuma) to collect
the Qur’an in order to preserve it from loss: He said: “How can
you do something that the Messenger of Allah () did not dor!”
But this understanding of the Religion does not exist among the
Muslims of today at all.

If it is said to the one who kisses the Qur’an: “How can you do
something that the Messenger of Allah (4) did not do?”’He will
respond to you with a very strange reply, such as: “O my brother!
What is wrong with that?! It shows glorification of the Qur’an!”
You should reply to such a person by saying: “O my brother! These
words of yours are turned back on you: Did the Messenger of Allah
(%) not glorify the Qur’an? There is no doubt that he did glorify
the Qur’an! Yet he did not kiss it.” Or they will say: “You criticise
us for kissing the Qur’an! But do you not ride in a car, or travel in
an aeroplane, when these things are innovations?” The answer to
what you have heard is that the innovation which is misguidance
1s that which is in religious matters.

As for [innovations] in the life of this wotld, as we indicated
eatlier, they can be permissible or they can be unlawful and so on....
This is something well known and requires no examples. When a
man who embarks on an aeroplane in order to travel to the Sacred
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House of Allah for the purpose of performing /gy, there is no
doubt that it is lawful, but when a man gets on an aeroplane and
travels to the west, making that his place of “pilgrimage”, there is
no doubt that this is an act of disobedience and so on....

As for matters pertaining to worship regarding which a person
is asked: “Why are you doing it?”” And he replies: “To get closer
to Allah,” T would say: “There is no way to get closer to Allah,
Most Glotified, the Most High except through that which Allah
has prescribed; however, I want to remind you of something and
it is—in my view—extremely important to establish and support
this rule: “Every heresy is a misguidance.”

One of the Salaf said: “No [religious] innovation occurs except
that a Sunnah is killed.” And I have personally experienced this
fact because of my research into heresies in religious matters and
how they frequently contradict that which was brought by the
Messenger of Allah (¥).

Certainly, when the people of knowledge and virtue pick up
a copy of the Qur’an in order to read it, you will not see them
kissing it; they only act upon what is contained in it. As for the
common people—whose sentiments are uncontrolled—they say:
“What is wrong with that?”” and they do not realise what it entails,
we say: “No [religious] innovation occurs except that a Sunnah is

killed.”

And there is another heresy similar to this: We see people—even
the sinful folk among them, who still have a small portion of faith
in their hearts—when they hear the m#’adhin, they stand up; and
when you ask them: “Why are you standing?” they reply: “To glo-
rify Allah, the Almighty, and the All-Powerful!” Yet they do not

169



FOLLOW THE SUNNAH

go to the masjid and continue to play with their dice, chess games
and such like. But they believe that they are glotifying our Lord
. by standing up in this way! From where did this standing come? It
came—naturally from a fabricated hadith, that has no basis, which
states: “When you hear the adhan, stand up...”I'"!

This hadith does have a basis [of sorts], but it was fabricated by
one of the weak narrators and liars; he said: “Qama” (stand up),
instead of: “Quli” (say...) and he abbreviated the authentic hadith,
which states: “When you hear the adhan, say the same thing as he
[the mu’adhin] says, then send prayers on me...”""? up to the end
of the hadith. See how Satan makes religious innovations appear
attractive to a person and convinces him that he is a Believer who
is glorifying the Symbols of Allah and that the proof of this is
that when he picks up the Qur’an, he kisses it and when he hears
the adhan, he stands up!

But is he acting upon the Qur’an? No, he is not acting upon the
Qur’an! For example, he might pray, but does he not devour that
which is unlawful? Does he not devour usury? Does he not feed
[others] with usury? Does he not spread among the people the
means by which they increase their disobedience to Allah? Does
he not... does he not... does he not...?

Questions without number; this is why we confine ourselves to
the acts of obedience and worship Allah has prescribed for us and
we do not add a single thing to them, because, as the Messenger
of Allah (#£) said: “I have not left anything from among the things
that Allah commanded, except that I have ordered you to do it
and I have not left anything that Allah forbade except that I have

" Silsilah Al-Apidith Al-Da'ffah wa'l-Mawdi'ah’, #711.
12 Tt is narrated by Muslim, #384.
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forbidden it to you.”"® So this thing that you do, is it 2 means of
drawing closer to Allah? If the answer is “yes,” then bring forth
the evidence from the Messenger of Allah (). But the truth is,
that there is no evidence, so it is a heresy and every heresy is a
misguidance and every misguidance is in the Fire.

It is easy for anyone to say: “This matter is a simple [i.e., unim-
portant] one, yet you say that it is misguidance and that the one
who does it is in the Fire?!”

Imam Al-Shatibi answered this by saying: “Every heresy—no
matter how small—is a misguidance.”

And no attention is paid with regard to this ruling—which is
a misguidance—to the essence of the heresy. Attention is only
paid to the place in which it occurs; and what is this place? This
place is the Law of Islam, which is complete and perfect, so there
is no occasion for anyone to emend it by the addition of any
heresy, regardless of whether it be small or large. From here the
misguidance of religious innovation comes, not simply due to its
being an innovation, but because it implies that it is possible to
add something to what our Lord, the Most Blessed, and the Most
High and our Prophet (#) have brought.

Question 9: How must we explain the Noble Qur’an?

Abnswer. Allah, the Most Blessed, and the Most High revealed the
Noble Qur’an to the heart of His Messenger, Muhammad (#),
in order to deliver mankind from the darkness of disbelief and
ignorance to the light of Islam; Allah, the Most High says:

3 Mentioned previously
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“Alif, Lam, Ra.[This is] a Book which We have re-
vealed to you, [O Muhammad], that you might bring
mankind out of darknesses into the light by permis-
sion of their Lord—to the path of the Exalted in
Might, the Praiseworthy”

[Lbrahim (14): 1]

And He made His Messenger (%) the elucidatort, explainer and
clarifier of what is in the Qur’an; He, the Most High says:
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“And We revealed to you the message (dhikr) that

you may make clear to the people what was sent

down to them.”
[a-Nab! (16):44]

So the Sunnah came to explain and clarify what is in the Noble
Qur’an, which is Revelation from Allah; He, Most High says:
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“Nor does he speak from [his own] inclination. It is

not but a revelation revealed.”
[al-Najm (53):3-4]

And the Prophet (#) said: “Indeed, I have been given the Book
and something like it with it, but soon a man will be lying satiated
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on his couch and he will say: You should adhere to this Qur’an.
Whatever you find in it that is lawful, take it as lawful, and what-
ever you find in it that is unlawful, take it as unlawful, for Indeed,
the Messenger of Allih has made unlawful that which Allah has
made unlawful.”!!*

The first thing that explains the Noble Qur’an is the Noble
Qur’an [itself] and the Sunnah—which consists of the sayings
and deeds of the Messenger (#), along with the things which
he condoned—and after that, the explanation of the people
of knowledge, the foremost of whom are the Companions of
the Prophet (#); and among the most prominent of these is
‘Abdullah Tbn Mas‘td (radsyAllabu ‘anks), due to his long years of
companionship with the Prophet (#), on the one hand, and his
preoccupation with asking questions about the Qur’an, coupled
with his understanding of its Z4fsir on the other. He is followed by
‘Abdullah Ibn ‘Abbas (radipAllabu ‘anbuma), of whom Ibn Mas‘ad
(radipAllabhn ‘anhu) said: “He is the Interpreter of the Quran.” After
them, any Companion whose interpretation of a Qur’anic verse is
confirmed—as long as there is no dispute between the Compan-
ions (radiyAllahn ‘anhum)—in that case, we accept and condone that
tafsir. If there is no explanation from them, it is incumbent upon
us to accept the zafsirof the Tabi%n, who occupied themselves with
the acquisition of Zafsir from the Companions of the Messenger
of Allah (&), such as Sa‘id Ibn Jubayr, Tawus and their like from
among those who were renowned for having acquired Zafsir of the
Qur’an from some of the Companions of the Messenger of Allah
(#), in particular, Ibn ‘Abbas (rudipAllabu ‘anbuma), as we stated
earlier.

Sadly, there are some verses that have been interpreted based

"4 The takhrij of ‘Mishkat Al-Masabib’, no. #163.
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on opinion or madhbab, without any direct clarification from the
Prophet (#); so some of the later scholats of Zafiir have based
their explanations only in line with their madbbab—and this is a
very setious problem, since their #fsirof the verse is based on their
desire to supportt their madbhab. Mean while, the [other] scholats
of tafsirhave interpreted it in a manner other than that of the fol-
lowers of the madbhab.

And perhaps we might cite some examples of that, such as the
saying of Allah, the Most Blessed, and the Most High:

-
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“so recite what is easy [for you] of the Qur’an.”
[ALMuzzammil (713):20]

Some of the madhahib interpreted it as referring to the recitation
itself, i.e., what is obligatory from the Qut’an in all of the prayers
is only one long verse or three short verses!

They said this despite what has been reported in an authentic
hadith from the Prophet (#), who said: “There is no prayer for
the one who does not recite the Opening of the Book [i.e., S#rah
al-Fatibah] in it.”'"® And in another hadith, it is stated: “Whoever
offered a prayer in which he did not recite the Opening of the
Book [Sarab al-Fatihah), it is deficient, it is deficient, it is deficient
and incomplete.”!'¢

So the proof in these two hadiths has been rejected—in fa-
vour of the aforementioned #fsir of the above verse—with the
claim that it applies to recitation and according to them, it is not

1S Sapih Al-Jami®, #7389.
16 Sifah Salah ALFNabi’, #97.
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permissible to interpret the Qur’an except with a Sunnah that is
mutawatirah.'" That is to say, it is not permissible to explain that
which is mutawatir except with that which is also mutawatir. So they
reject the two above mentioned hadiths, relying on their opinion-
based ot madhhab-based explanation of the verse.

This is in spite of the fact that the scholars—all of the scholars
of tafsir, and we do not distinguish between the earlier ones and
the later ones—made it clear that what is meant by the noble
verse: “so recite...” is: Pray whatever is easy for you from the night
prayet, because Allah, the Almighty, the All-Powerful said this in
relation to His saying:
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“Indeed, your Lord knows, [O Muhammad], that
you stand [in prayer] almost two thirds of the night
ot half of it or a third of it, and [so do] a group of
those with you. And Allah determines [the extent
of] the night and the day. He has known that you
[Muslims] will not be able to do it and has turned
to you in forgiveness, so recite what is easy [for you]
of the Qut’an.”
LALMuzzammil (73):20]

Thatis, pray what is easy for you of the night prayer; so the verse
has no particular relation to what it is obligatory for a person to

recite in the night prayer. Allah, the Almighty, the All-Powerful has

W Mutawatirah: That is, so widely reported that it is impossible that all of the reporters
could have colluded upon a lie.
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only made it easy for the Muslims to pray what is easy for them of
the night prayer. So it is not obligatory for them to pray what the
Messenger of Allah (#) used to pray—which, as you know—was
eleven units [of prayet]. :

This is the meaning of the verse and it is known in Arabic usage
as being in the category of applying a part to the whole. Therefore,
the saying of Allah, the Most High: “so recite...” means: Pray; and
the prayer refers to all [prayer]. The recitation is the patt, and this
clarifies the importance of the part referring to the whole. This
is like the saying of Allah, the Most Blessed, the Most High in
another verse: ‘
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“Establish prayer at the decline of the sun [from its
meridian| until the darkness of the night and [also]
the Qur’an [i.e, recitation] of dawn. Indeed, the
recitation of dawn is ever witnessed.”
[ALLsra’ (17):78]

And what is meant by “¢he Our’an of dawn” is the fajr prayer and
so the part is also applied here to the whole. Such usage in the
Arabic language is well known.

Therefore, after the explanation of this verse has been made
clear by the scholars of #afsir—without disagreement between
the earlier and the later ones—it is not permissible to reject the
first and second hadith, based on the claim that it is zhadith ahad
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and that it is not permissible to interpret the Qut’an with a hadith
ahad\ 'This is firstly, because the abovementioned verse has been
explained by the sayings of scholars who are well-versed in the
language of the Qur’an and secondly, because the hadith of the
Prophet (#) does not contradict the Qur’an; rather, it explains it
and clarifies it, as we said at the start of this discussion.

How could it be otherwise, when the verse has no connection
with the subject of what is obligatory for the Muslim to recite
in prayet, regardless of whether it is an obligatory prayer or a
voluntary prayer?!

As for the two above mentioned hadiths, their subject is clear,
which is that the prayer of a worshipper is not valid without the
recitation of S#rah Al-Fatibah: “There is no prayer for the one who
does not recite the Opening of the Book [i.e., S#rah al-Fatihah] in
it.”” And: “Whoever offered a prayer in which he did not recite
the Opening of the Book [S#rah al-Fatihah), it is deficient, it is
deficient, and it is deficient and incomplete.”’*® That is, it remains
incomplete; and whoever leaves his prayer without completing it,
has not prayed and his prayer will be invalid, as is clear from the
first hadith.

Once this factis clear to us, we can be assured that with regard to
the apadith reported in the books of the Sunnah, whose chains of
narrators are authentic, and we do not express doubt or uncertainty
in them, based on the philosophical discourses that we hear in the
present day, which states: “We do not reject abadith al-ahid as long
as they are related to rulings; we only reject those that pertain to
beliefs, for beliefs are not established by apadith al-ahad.”

"18The reference for these two hadiths was given on the previous page.
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This is what they claim, though we know that the Messenger
of Allah (48) sent Mu‘adh (radiy.Alabu ‘anbs) to call the People of
the Scripture to belief in the Oneness of Allah'" —and he was
one person.

And in this short lecture, there is sufficient evidence pertain-
ing to the topic: How it is Incumbent us to Explain the Noble
Quran?

And may the Blessings and Peace of Allah be npon our
Prophet, Mubammad and upon all his family and Companions
and those who Followed them in Excellence
until the Day of Judgement.

Al praise and thanks be to Allah, the Lord of the worlds.

"1t is narrated by Al-Bukhari, #1458 and Muslim, #19.
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THE THIRD TREATISE

The Status of the Sunnah in Islam
and Clarification that One Cannot Rely Solely on
the Qur'an to the Exclusion of the Sunnah



FOREWORD

All praise and thanks be to Allah, and may the Blessings and Peace
of Allah be upon the Messenger of Allah and upon his family and
his Companions and those who support him.

To proceed:

This is a lecture that I gave in the city of Dohah, the capital of
Qatar, in the blessed month of Ramadan, in the year 1392 AH and
some brothers suggested to me that it should be printed, because
of the important benefits it contains and the Muslims’ need for
such a booklet; and in response to their request, I am now making
it generally available, in order that they may benefit from it and in
order to that it may serve as a reminder and for postetity.

We have added to it some explanatory headings, in order to help
the noble reader to comprehend its principal ideas.

And I ask Allah, the Almighty, the All-Powerful to tecord me
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among the defenders of His Religion and the supporters of His
Law and reward me for that, for He is the Most Generous of
those who are asked.

Damascus,
22nd of Muharram, 1394 AH.

181



CHAPTER ONE

The Status of the Sunnah in Islam and
Clarification that One Cannot Rely Solely on
the Qur’an to the Exclusion of the Sunnah

Indeed, all praise and thanks are due to Allah; we praise Him,
we seek His Aid, and we ask His Forgiveness. And we seek refuge
with Allah from the evil of ourselves and the wickedness of our
deeds. Whomsoever Allah guides, there is none who can misguide
him, and whomsoever Allah causes to go astray, there is none
who can guide him. And I bear witness that none has the right to
be worshipped except Allah, Alone, without partners; and I bear
witness than Muhammad is His slave and His Messengert.

“O you who have believed, fear Allah as He should
be feared and do not die except as Muslims [in sub-

182



ST S

The Hadith is Sufficient Proof in Itself, in Matters of Belief and Rulings

mission to Him].”
[AL Tmran (3): 102]

Allah, the Most High says:
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“O mankind, fear your Lord, who created you from
one soul and created from it its mate and dispersed
from both of them many men and women. And fear
Allah, through whom you ask one another, and the

wombs. Indeed Allah is ever, over you, an Observer.”
[@/-Nisa’ (4): 1]

Allah, the Most High says:
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“O you who have believed, fear Allah and speak

words of approptiate justice. He will [then] amend

for you your deeds and forgive you your sins. And

whoever obeys Allah and His Messenger has certainly

attained a great attainment.”

[al-Abzab (33): T0-71]
To proceed: The most truthful speech is the Book of Allah and
the best guidance is the guidance of Muhammad, while the wotst

of matters are the innovated ones; and every innovation is a heresy,
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every heresy is misguidance and every misguidance is in the Fire.

I believe that I will be unable to present to this noble
gathering—especially since it contains venerable scholars and
virtuous professors—any knowledge that is new to them. And if
my surmise is correct, then I will be content for this speech of
mine to be a reminder, in obedience to the Words of Allah, the
Most Blessed, and the Most High: »

ONH AT YL

“And remind, for indeed, the reminder benefits the
believers.”
[ALDhbariyat (51): 55]

I do not consider that my speech on this blessed night in the
glorified month of Ramadan should be an explanation of its virtues
and ruhngs, or the virtue of standing in prayer on those nights,
which are common topics, dealt with by lecturers and callers and
are of benefit to fasting people and bring goodness and blessings
to them. Instead, I have decided that my speech should be on a
very important topic, because it is one of the principles of the
beautiful Islamic Law; and that is, the importance of the Sunnah
in matters pertaining to legislation.
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CHAPTER TWO

The Relationship of the
Sunnah to the Qur’an

You all know that Allah, Most Glorified, Most High chose
Muhammad (%) to be His Prophet, that He conferred on him
the blessing of Messengership and revealed His Book, the Noble
Qur’an to him. In that Book, amongst the many Commands that
He gave to him was that he explain it to mankind; He, Most High
said:

Pt
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“And We revealed to you the message (dbikr) that
you may make clear to the people what was sent

down to them.”
[a/-Nahl (16):44]

And itis my opinion that the explanation mentioned in this noble
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verse is of two types:

The first is an explanation of the wording and the order of the
words; this is the act of conveying the Qur’an, without concealing
anything of it and of presenting it to the people, as Allah, Most
Glorified, and the Most High revealed it to his heart. This is what
is meant by the Words of Him, the Most High:
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“O Messenger, announce that which has been re-
vealed to you from your Lord.”
[ALMa’idab (5): 67]

And ‘A’ishah (radipAllabn ‘anbad) said in a hadith: “Whoever
told you that Muhammad () concealed something that he was
commanded to convey [to you] has fabricated the worst possible
lie.” (The narrator said): “Then she recited the aforementioned
verse.”'?° In Muslims version, it was stated that she said: “If the
Messenger of Allah (#8) had concealed anything of what he was
commanded to convey, he would have concealed the words of
Allah, the Most High:
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“And [remember, O Muhammad], when you said to
the one on whom Allah bestowed favour and you
bestowed favour, ‘Keep your wife and fear Allah,’

while you concealed within yourself that which Allah

120 Tt is narrated by Al-Bukhati and Muslim
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is to disclose. And you feared the people, while Allah
has more right that you fear Him.”
[ALAbzab (33):37]

The second is the explanation of the meaning of a phrase, sen-
tence or verse for which the #mmah requires explanation; and most
of that occuts in the ambiguous (mujmalah), general (‘Gmmab) and
single unspecified things (m#tlagah). So the function of the Sun-
nah is to clatify the ambiguous, to make the general specific and
to limit or restrict the unspecified. And that is achieved through
the words, deeds and approvals of the Prophet (48).
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CHAPTER THREE

The Necessity of the Sunnah in
Order to Understand the Qut’an
and Examples of That

His saying:
o R 2 }/
’ Ja‘ )&L—’b L..J\)o )u \ 9
“[As for] the thief, the male and the female, amputate
their hands.”
[al-Ma’idab (5): 38]

- This is 2 good example of that, for the word “7bief” mentioned
in it is mutlaq, as is the word “hand”. So the spoken Sunnah makes
clear the meaning of the first word, limiting it to the thief who
steals a quarter of a dinar. This is clear from the saying of the
Prophet (#): “Do not cut off the hand unless [the thief steals] a
quartet of a dinar or more.”"?' The second word is explained by

121 Tt is narrated by Al-Bukhari and Muslim
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his actions (#) and those of his Companions (radiyAllabn ‘anbhum),
along with the things of which he approved, for they used to cut
off the hand of the thief at the wtist, as is known from the books
of hadith, while the spoken Sunnah makes it clear that the hand
referred to in the verse of fayammuns:

SIS G
“wash your faces and your forearms to the elbows”
[a/-Ma’idah (5): 6]

Is that it also refers to the hand; and this is based on the words
of the Prophet (#): “Zayammum is one strike for the face and
hands.”#

And I present to you some other verses which it is impossible to
understand correctly, in accordance with what Allah meant, except
by means of the Sunnah.

1. The saying of Allah, the Most High:
”xﬁ;:mwj .ua, AE| N G oA S ]
z As 22 A
@ Q9Xgi ks
“They who believe and do not mix their belief with
injustice—those will have security, and they are

[rightly] guided.”
[al-An‘am (6):82]

The Companions of the Prophet (4£) understood the saying
of Allah:

1221t is narrated by Ahmad, Al-Bukhati, Muslim and others, on the authority of ‘Ammar
Ibn Yasit (radiyAllabu ‘anbuma)
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“with injustice...”

In a general way, which included every type of wrongdoing,
even minor ones. For this reason, the verse presented difficulties
to them and they said: ‘O Messenger of Allah! Who among us has
not confused his belief with wrongdoing?’ He (#8) replied: “This
is not what is meant [by the verse]; it only refers to shirk (the as-
sociation of partners with Allah). Do you not hear the words of
Lugman?:

© 2kl el
“Indeed, association [with Him] is great injustice.”
[Lugman (31):13]'%

2. The saying of Allah, the Most High:
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“And when you travel throughout the land, there is
no blame upon you for shortening the prayer, [es-
pecially] if you fear that those who disbelieve may

disrupt [or attack] you. Indeed, the disbelievers are
ever to you a clear enemy.”

[ALNisd’ (4):101]

The appatent meaning of this verse is that a condition of short-
ening the prayers on a journey is that one is in fear. For this reason,

123 Tt is narrated by Al-Bukhari and Muslim
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some of the Companions (radiyAllahu ‘anbum) asked the Messenger
of Allah (#8): ‘Why are allowed to shorten the prayers when we are
now safe [from the disbelievers]?” He (#) replied: “It is a charity
that Allah has bestowed on you, so accept His charity.””'**

3. The saying of Allah, the Most High:

}fl//:/,/"lf‘ sl > rwR
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“Prohibited to you are dead animals, blood”
[ALMa’idab (5): 3]

The spoken Sunnah makes it clear that dead locusts and fish
and the blood in the liver and the spleen are lawful [to eat]. The
Prophet (#) said: “Two types of animals which have died a
natural death and two types of blood have been made permissible
for us: The two which have died a natural death being the fish
and the locust, and the two types of blood being the liver and the
spleen.”'®

4. The saying of Allah, the Most High:

“Say: I do not find within that which was revealed

124 It is narrated by Muslim

12 Tt is narrated by Al-Bayhaqi and othets, in both marfii and mawqif forms. The isnad
of the mawgdf narration is authentic, but has the ruling of a marfu‘ natration, because
a Companion (radiyAllahu ‘anburm) would not proffer his own opinion in the matter
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to me[anything] forbidden to one who would eat it
unless it be a dead animal or blood spilled out or
the flesh of swine—for indeed, it is impute—or it
be [that slaughtered in] disobedience, dedicated to
other than Allah.”

[ALAR G (6):145]

Then the Sunnah came and things were forbidden that are not
mentioned in this verse, such as those described in the saying
of the Prophet (#): “Eating any fanged beast of ptey and every
bird with talons is unlawful.”’** And on the subject there are also
other apadith which forbid that, such as the saying of the Prophet
(#8) on the day of the Battle of Khaybat: “Indeed, Allah and His
Messenger forbid you [from eating the flesh of] domestic asses,
for it is impure.”'?’

5. The saying of Allah, the Most High:
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“Say: ‘Who has forbidden the adornment of [i.e., from]
Allah which He has produced for His servants and the
good [lawful] things of provision?”

[ALAraf (7): 32]

The Sunnah made it clear that there are also some kinds of adorn-
ment that are unlawful, for it has been confirmed from the Prophet
(#8) that he came out to his Companions (radiyAllahu ‘anhum) one
day and in one of his hands was silk, while in the other was some
gold. He said: “These are unlawful to the males of my nation and

126 It is narrated by Muslim
127 Tt is narrated by Al-Bukhati and Muslim
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permitted to the females.”'*®

O my brothers! The importance of the Sunnah in matters of
Islamic legislation is clear to us from what has preceded, for if we
look once more at the aforementioned examples—Ieaving aside
others that we did not mention—we will be certain that there is
no way to understand the Noble Qur’an correctly without refer-
ence to the Sunnah.

In the first example, the Companions (radiyAlahn ‘anbhum) undet-
stood the word “wrongdoing” mentioned in the verse in accordance
with its apparent meaning; and although they were, according to
Ibn Mas‘ad (radiyAlldhu ‘anbu): ‘the best of people, with the most
pious hearts, with the deepest knowledge and the least of them in
hypocrisy, they still understood it wrongly; and had not the Prophet
(#) corrected their error and guided them to the true meaning
of the aforementioned “with injustice...”, which is associating patt-
ners with Allah, we would have followed them in their error. But
Allah, the Most Blessed, and the Most High protected us from
that through His Guidance to the Prophet () and his Sunnah.

In the second example, were it not for the aforementioned hadith,
we would have remained in doubt—to say the least—regarding
the shortening of the prayers when on a safe journey, in which
the condition of fear—which is apparent from the verse—is not
tulfilled. This was the initial understanding of some of the Com-
panions (radiyAllabu ‘anhum) and it would have remained so, had
they not seen the Prophet (#) shortening his prayers and shortened
their prayers with him, though they were in safety.

1% Tt is narrated by Al-Hakim, who declared it to be authentic. And the afddith bearing
the same meaning are numerous and well known in the two authentic compilations of
Al-Bukhari and Muslim and others. And there are numerous other examples which are
well known to the scholars of hadith and figh.
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In the third example, had it not been for the hadith, we would
have forbidden to ourselves the good foods that were made lawful
to us: locusts, fish, liver and spleen.

In the fourth example, were it not for the abadith that we have
mentioned [which explain the verse more fully], we would have
declared lawful some things that Allah has made unlawful to us
through the words of His Prophet (#), such as carnivorous beasts
and birds with talons.

Likewise, in the fifth example, were it not for the abadith, we
would have declared lawful some things that Allah has made unlaw-
ful to us in the words of the Prophet (), such as gold and silk.
It was due to this that some of the S#/gf said: “The Sunnah rules
on the Book [of Allah].’
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CHAPTER FOUR

The Misguidance of those Who Rely on
the Qur’an to the Exclusion of the Sunnah

Sadly, one finds some Zgfsir scholars and writers who hold the

view that the last two things that we mentioned, i.e., the eating

of carnivorous beasts and the wearing of silk, are permissible,
depending for this view on the Qut’an alone.

Indeed, in the present day, there is a group who are known as
Qwr’aniyan who interpret the Qut’an based on their whims and
their intellects, without seeking supportt for it from the authentic
Sunnah. Instead, the Sunnah to them is subservient to their whims
and so they confirm whatever agrees with their whims and reject
what doesn’t.

And it is as if the Prophet (#) was referring to them when he

said in an authentic hadith: “Let me not find one of you reclining
on his couch when he hears something that I have commanded or
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forbidden and he says: T do not know, whatever we found in Allah’s
Book we followed.”*” In another version narrated by someone
else, it was reported that he (#) said: “Whatever we found in it
that is unlawful; we declare it to be unlawful. Indeed, I was sent
with the Qur’an and something equivalent to it along with it.” Ina
third version, it was reported that he (#) said: “Indeed, whatever
the Messenger of Allah (#) has made unlawful is the same as what
was made unlawful by Allah.”'% |

Indeed, sad to say, one distinguished author has written a book
on Islamic Law and belief and in the foreword, he has stated that
he has written the book and that it contains no references except
the Qur’an! :

But this authentic hadith proves conclusively that Islamic Law is
not only the Qut’an; rather, it is both the Qur’an and the Sunnah.
So if anyone adheres to only one of them and rejects the other, he

‘has not adhered to either of them, because each of them orders
us to hold fast to the othet, as Allah, the Most High says:
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“He who obeys the Messenger has obeyed Allah”
[al-Nisa’ (4):80]

and He says:
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12 Tt is narrated by Tirmidhi
130 Tt is narrated by Ibn Majah
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“But no, by your Lotd, they will not [truly] believe
until they make you, [O Muhammad], judge concern-
ing that over which they dispute among themselves
and then find within themselves no discomfort from
what you have judged and submit in [full, willing]
submission.”

[#/-Nisa’ (4): 65]

He also says:
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“It is not for a believing man or a believing woman,
when Allah and His Messenger have decided a mat-
ter, that they should [thereafter] have any choice
about their affair. And whoever disobeys Allah and
His Messenger has certainly strayed into clear errot.”

[al-Apzab (33):36]

and He says:
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“And whatever the Messenger has given you—take;
and what he has forbidden you—rtefrain from.”
[al-Hashr (59):7]

In connection to this verse, I am impressed by the narration that
has been confirmed on the authotity of Ibn Mas‘Gd (radiy.Allabn
‘anhu), in which it was stated that a woman came to him and said
to him: ‘Are you the one who said: “Alldh has cursed those women
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remove the facial hair from other women, those who have their
facial hair removed and those who practise tattooing...?”” He said:
‘Yes.” She said: ‘I have read the Book of Allah from beginning to
end and I did not find what you say in it.” He replied: “Did you
not read in it:

‘ A ’/}’/ 4 / A A 4, /
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“And whatever the Messenger has given you—take;
and what he has forbidden you—refrain from.”
[al-Hashr (59):7]

She said: “Yes.” He said: ‘I heard the Messenger of Allah

(#8) saying: ““Allah has cursed those women remove the facial hair
from other women...”"!

131 Tt is narrated by Al-Bukhari and Muslim

198



CHAPTER FIVE

Knowledge of the [Arabic] Language is
not Sufficient to Understand the Qur’an

It is plain from what has preceded that there is no basis for
anyone—even a scholar of Arabic language and its @dab'*> —to
understand the Noble Qur’an without the help of the Sunnah of
the Prophet (#) in words and actions, for he will not be more
knowledgeable in language than the Companions of the Prophet
(#)—may Allah be pleased with them all—in whose language the
Qur’an was revealed, when the language had not been marred by
the errors of non-Arabs, slang and ungrammatical Arabic. In spite
of this, they made mistakes in understanding the aforementioned
verses when they relied on just their language.

Based on this, it is clear that when a person understands the
Sunnah, he will understand the Qur’an and detive rulings from it
better than one who is ignorant of it. So what then may be said

12 44k Morals, etiquette, manners etc.
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of one who does not depend on it and does not refer to it at all?

For this reason, one of the rules upon which scholars are agreed
is that the Qur’an should be explained by the Qur'an itself and by
the Sunnah,'”* then by the sayings of the Companions (radzyAllihu
anhum)... etc.

From this, the cause of the misguidance of the scholars of philo-
sophical discourse—both past and present—becomes clear to us,
along with their opposition to the Salaf (radiyAllahn ‘anbum) in their
beliefs, not to mention their rulings. It is their remoteness from
the Sunnah and lack of understanding of it, and their reliance on
their intellects and their whims to make judgements regarding the
verses of Allah’s Divine Attributes and others. And what is better
than what has been stated in ‘Sharh Al-‘Agidah al-Tahawiyah ‘How
can anyone talk about the fundamental principles of the Religion,
when he has not studied the Qut’an and Sunnah, but only studied
the words of So-and-so? And if he claims that he‘is deriving it
from the Qur’an and Sunnah, he is not taking the explanation of
the Book of Allah from the ahadith of the Messenger of Allah
(#), or even looking at it, nor is he looking at what the Compan-
ions (radiyAllabu ‘anbum) and the 7abi‘%n said about it.

These narrations have been transmitted to us by trustworthy
people chosen by the scholars, for they did not just transmit the
arrangement of the Qur’an; rather, they transmitted its arrange-
ment and its meaning. They did notlearn the Qut’an as children do;
rather, they learnt it with its meanings. And anyone who does not

133We did not say, as it is commonly said by many scholars: “The Qur’an is explained by
the Qur’an, if there is no Sunnah [i.e., hadith] then by the Sunnah [i.e., the narrations
of ‘the Companions (radiyAllahu ‘anbhum) and the Tabi%n], due to what will be made
clear at the end of this treatise, when we deal with the hadith of Mu%dh Ibn Jabal
(radiyAllahu ‘anba).

200



The Hadith is Sufficient Proof in Itself, in Matters of Belief and Rulings

follow their way is only speaking based on his own opinion—and
whoever speaks based on his own opinion and on what he believes
to be the Religion of Allah, without deriving it from the Qur’an
is guilty of sin, even if it transpire that he is right. But whoever
derives his understanding from the Qur’an and Sunnah is rewarded,
even if he commits an error. However, if he is correct, then his
reward is multiplied.”**

Then he said: ‘So complete submission to the Messenger of
Allah (%), obedience to his commands and acceptance and belief
in his words are obligatory, without contradiction based on invalid
thoughts, which we term “/ogical” or are based on misunderstand-
ing or doubt. Nor should we give preference to the opinions of
men and the flotsam and jetsam of their minds. We must declare
the Oneness of the One Who sent him, in all matters pertaining
to worship, humility, obedience, repentance and dependence.”™*

In summary, we may say that it is an obligation upon all Muslims
not to differentiate between the Qut’an and the Sunnah, regarding
the obligation to act upon both of them and to establish lawmak-
ing based on both of them. For this is their guarantee that they
will not deviate to left or right and that they will not return to
misguidance, as made clear by the Messenger of Allah (&) in his
saying: “I have left two things with you, as long as you hold to
them, you will not go astray. They are the Book of Allah and the
Sunnah of His Prophet.”’*

13 See Sharh Al-Agidah al-Tapawiyah’ (p. 212—fourth edition)

> See Sharh Al-‘Agidab al-Tabawiyah’ (p. 217—fourth edition)

1% It is narrated by Malik in the form of a report and by Al-Hakim in a mawsil form,
with a chain of narrators graded hasan by scholars
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CHAPTER SIX

Important Note

Having said this, I can now say:

The Sunnah, which carties such importance in the matters of
legislation, is only the Sunnah that is confirmed to have ema-
nated from the Prophet (4), from knowledge-based sources and
authentic chains of narrators that are well known to the scholars
of hadith and rijal."’ They are not those found in various books
of Tafsir, Figh, Targhib and Tarhib,*® Al-Raqa’iq" and Mawaiz'®
and other subjects, for these books contain numerous weak and
fabricated ahadith, some of which Islam is innocent, such as the
hadith of Harat and Marat and the story of the Satanic verses.
I have wrtitten a special treatise regarding the invalidity of them
and they have been printed.!*! T have given the #akhrij of a great

37 Ryjal hadith narrators.

138 Targhib and Tarhib: Incitement [to do good] and instilling fear [against doing evil].
1% Softening of the hearts.

0 Mawa'ig; Exhortations.

! Tts name is ‘Nasb Al-Majaniq Fi Nasf Qissah Al-Gharinig’, published by Al-Maktab
Al-Tslami.
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number of them in my large book: Silsilah Al-Apadith al-Da‘ifab

" wa'l-Mawdi‘ah wa Atharuha al-Sayyi’ah fi'l-Ummalh’ and until now, they

number approximately four thousand ahadith'** and they include
abadith that are either weak or fabricated, but only five hundred
have been printed so far!

Therefore, it is obligatory for the people of knowledge— espe-
cially those who spread their jurisprudence and their legal verdicts
among the people—that they do not hastily cite ahadith as evidence
until they are certain that they have been proven to be authentic,
for the books of Islamic Jurisprudence to which they commonly
refer are filled with weak and rejected ahadith and some that are
completely without basis, as is well known to the scholars.

I had started a project, which is important, in my opinion, and
extremely beneficial to those who work in the field of Islamic Ju-
risprudence and I called it: ‘A~Apadith al-Da'‘tfab wa’l-Mawdi‘ab Fi
Ummahatil-Kutub Al-Fighiyyah’ (The Weak and Fabricated Ahadith
in the Major Books of Islamic Jurisprudence), by which I mean
these works:

1. ‘ALHiddyah’, which is a work of Hanaﬁ ]unsprudence by

Al-Marghinani.

2. ‘Al-Mudawwanal’, which is a work of Maliki Jurisprudence,

by Ibn Al-Qasim.

3. Sharbh al-Wajiz’, which is a work of Shafii Jurisprudence, by

Al-Rafif.
4. ‘AlMughni’, which is a work of Hanbali Jurisprudence, by
Ibn Qudamabh.

5. ‘Bidayah Al-Mujtahid’, which is a work of comparative Juris-

prudence, by Ibn Rushd Al-Andalusi.

2 As of now, they number five thousand and I hope that Allah will grant that its pub-
lication will be soon.
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But, unfortunately, I was unable to complete it, because the
Kuwaiti magazine: ‘A/-Wa'% Al-Iskami’, which welcomed it and
promised to publish it when they had reviewed it, did not do so.

And though that opportunity failed to materialise, I hope that
another chance will present itself to me, if Allah, the Most High
wills, to present to my brothers who work in the field of Islamic
Jurisprudence a precise, knowledge-based programme to assist
them and make it easy for them to follow a path that will lead to
knowledge of the rankings of ahadith, by referring to the sources
that must be referred to, those being the books of hadith. These
books make clear their particular characteristics and merits, and
what may be relied on in them.

And Allah, the Most High is the Owner of Success.
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CHAPTER SEVEN

The Weakness of the Hadith of Mu‘adh
regarding Opinion and what is
Rejected from it

Before I complete this discussion of mine, I must draw the atten-
tion of my brothers who are here today to this well-known hadith,
which is seldom omitted from the books of Us#/ Al-Figh (Prin-
ciples of Islamic Jurisprudence). This is because of its weakness
from the point of view of its isnad and its contradiction to what I
have spoken of in this discussion, i.e., that it is not permissible to
differentiate in matters of legislation between the Book of Allah
and the Sunnah and that it is obligatory to accept them both. The
hadith in question is that of Mu‘adh Ibn Jabal (radiyAllahu ‘anbu),
in which it is stated that the Prophet (#) said to him, when he
sent him to Yemen: “By what will you judge?”” He replied: ‘By the
Book of Allah.” He (#) said: “And if you do not find [the answer
in it]?” [I shall act] in accordance with the Sunnah of the Mes-
senger of Allah (#8). He () asked: “[What will you do] if you do
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not find any guidance in the Sunnah of the Messenger of Allah
(#) and in the Book of Allah?” He replied: ‘I shall do my best to
form an opinion and I shall spare no effort.” The Messenger of
Allah (%) then patted him on the breast and said: “Praise be to
Allah, Who has guided the messenger of the Messenger of Allah
to find something which the Messenger of Allah loves.”

As for the weakness of its isnad, this is not a suitable time or
place to discuss it; I have explained that in such detail as has not
previously been done in the aforementioned book: ‘A/-Silsilah™*
I will content myself now with stating that the Commander of
the Faithful in hadith, Imam Al-Bukharti (may Allah have mercy
on him) said of it: “The hadith is munkar (tejected).” Having men-
tioned this, it is possible for me begin explaining the contradiction
contained in it, of which I spoke eatrlier:

This hadith of Mu‘adh (radiyAllabu ‘anbu) establishes a manner of
ruling for the judge based on three stages. It is not permissible for
him to search for a ruling based on his opinion until he has failed
to find it in the Sunnah, nor is it permissible for him to search for
it in the Sunnah until he has failed to find it in the Qut’an; and
with regard to opinion, that is the correct course, according to
all scholars, which is the reason they say: ‘If a tradition has been
reported, then opinion is invalid.” Howevet, with regard to the
Sunnah, it is not correct, because the Sunnah rules on the Book
of Allah and is an explanation of it. Therefore, it is necessary for
him to search for the ruling in the Sunnah, even though he believes
it to be present in the Book of Allah, due to what we have stated.
So the status of the Sunnah with regard to the Qur’an is unlike
the status of opinion with regard to the Sunnah. No! I repeat, no!

1t is no. #885 in the above mentioned book, ‘ALSilsilah’ and it is hoped that the volume
containing it will be published soon, i sha’ Allib.
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Rather, the Book of Allah and the Sunnah must be considered a
single source, with no difference at all between them, as indicated
by the saying of the Prophet (#£): “They will not diverge until they
meet me at the Pool [of a/-Kawthar].”'** So the aforementioned
division of them is not correct, because it necessitates their separa-
tion, which is invalid, according to what we explained previously.

It is to this that I wanted to draw attention; if I am right, it is
from Allah and if T have erred, then it from me. I ask Allah, the
Most High protect me from error and from everything that dis-
pleases Him. And our final declaration is: All praise and thanks
be to Allah, the Lotd of the worlds.

14 It is narrated by Tirmidhi
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APPENDIX ONE

Statements of the Imams to Adhere to the
Sunnah and Leaving their Views
Contradictory to it

Itis beneficial to mention here the quotes that I have come across,
as I hope they will remind people who blindly follow the Imams,
and even blindly follow those who arte less in rank than these
Imams'* and cling to their views as if they were divine—though
Allah, Most High said,

Aaor ~ 2 __oe e
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“(People!) Follow (the Message) which has been
revealed to you by your Lord and follow no patrons

“This type of faqlid [i.e. blind following] is what Imam al-Tahawi referred to when he
said: “Only a fool or a fundamentalist would do #zg/i2”’. This statement was reported by
Tbn ‘Abidin in Rasm al-Mufti (1/32) from the collection of his Essays.
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(as you assume trhem to be), apart from Allah. How
little heed you pay to admonition”

[@l-A'raf (7): 3]
i. Abt Hanifah

The Companions and students of Aba Hanifah, al-Nu‘man ibn
Thabit (may Allah bestow His Mercy upon him) narrated from
his different statements that all revolve around the obligation of
accepting the hadith and not following the views that contradict
the Sunnah.

i.  When a hadith is authentic, then that is my madbbab.”®

ii.  Itis unlawful for any person to accept my view without knowing

the source from where we got them.!¢

15 Ibn ‘Abidin in a/-Hashiyah (1/63), in his essay Rasm al-Mufii (1/4), from the collection
of the essays of Ibn ‘Abidin, Shaykh Salih al-Fulani in ‘fygag al-Himam (p: 62) and oth-
ers. Ibn ‘Abidin quoted from Shar al-Hidiyah bylbn al-Shahnah al-Kabir, the Shaykh of
Ibn al-Hammam, as follows: “If the hadith is sahih and appeated to oppose the view
of the Madhhab, one should act upon the hadith and adhere to it as that does not negate
one’s adhereance to the Hanafi Madhhab. This is because it is proven authentic that Aba
Hanifah said: If the hadith is sahih, then it shall be the view I adopt. This statement was
narrated by Ibn ‘Abd al-Batr and others as the statement of Abi Hanifah and other
Imams.” I say: This shows the perfection of knowledge and piety of these scholars as
they admitted they have not comprehended all the Sunnah, which is what Imam al-Shafi1
also said as shall be quoted afterwards. That being the case, it is possible that they may
adopt a view contravening an act of Sunnah that they did not know of, therefore they
ordered us to cling to the Sunnah and considet it theit Madbhab. May Allah bestow His
mercy upon all of them.

1 Ibn ‘Abd al-Barr in al-Intiqd’ fi Fada'l al-Thalithah al-A’immah al-Fuqahd (p. 145), Ibn
al-Qayyim in IYam al-Muwagqi'in (2/309), Ibn ‘Abidin in a/-FHashiyah on al-Babr al- Ra’iq
(6/293) and Rasm al-Mufti (p. 29 and 32), al-Sha‘tani in a/-Mizan (1/55), Ibn Ma‘in in
al-Tarikh (6/77/1) through sahih isnad from Zafar. Similar statements were reported
from some of his main students including Zafar, Aba Yiasuf, ‘Afiyah Tbn Yazid as stated
in al-Pyqag, (p. 52), and Ibn al-Qayyim (2/344) affirmed that Aba Yisuf said that state-
ment, and in @/ Ta%q ‘@l al-Tygaz (p 65). 1say: If this is what they say to those who do
not know their evidence, what would they say about those who know the evidence is
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iii. Itis forbidden to use my views to issue verdicts without knowing
my evidence

iv. Itis forbidden to use my views to issue verdicts without knowing
my evidence for we are nothing but humans; we say something
today that we may retract tomorrow.

v. O Ya'qub (i.e. Abt Yasuf), Woe to you! Do not write all that you
hear from me because I may adopt a view today but abandon it
tomotrow! And, may conclude a view tomorrow but abandon it
the day after tomorrow."

established against them and yet insist on adopting rulings contravening the evidence?
It is worthy to ponder upon their statement because such statement alone is enough
to demolish the blind following trend, which made some staunch Mugallid to deny that
such statement was ever said by Aba Hanifah when he was challenged with a ruling he
issued that he did not know the evidence used by Aba Hanifah to conclude it.

17'This is because it is often that the Imam Aba Hanifah concluded his rulings based on
gias (analogy) but afterwards a stronger analogy appeared to him or he heard a hadith
so he changes his view and left his former position. Al-Sha‘rani said in a/- Mizan (1/62):
“I and every person who is fair and just in his judgement about Hanifah, may Allah be
pleased with him, believe that had he lived until the day when all divine texts of religion
were recorded and after all the Huffaz travelled and collected all these texts, and then
he got his hands on them, he would have abandoned every issue he derived based on
analogy and he would have not opted for analogy except in few cases just as it is the
case with others.

Howevet, since religious material and evidences were dispersed in different areas
and towns during his time, he had to depend heavily on analogy compared to the other
Imams. This is because when he did not find textual evidences concerning the issues he
investigated, he had to use analogy unlike other scholars who travelled collecting apadith
from many countries. This is in brief the reason why he depended on gyds often and
it is what I said regarding the Madbhabs of others.”

Abu’l Hasanat al-Luchnawi quoted large portion of this statement in a~Nafi* al-Kabir
(p- 135) and made some comments that support and clarify it. I say: Since this is the
excuse of Abii Hanifah for adopting views that contradict authentic hadiths unintention-
ally, which is a valid excuse no doubt because Allah does not ordain on people what is
beyond theit powers—then no one is allowed to defame him or condemn him as some
ignorant people do. Rather, people need to show him respect because he is Imam of the
Imams of Muslim through whom Allah Preserved the religion to reach us today, and so
he is rewarded whether his concluded views ate cotrect ot not. Furthermore, it is wrong
for his followers to clinch to his views that have later turned out to be contradicting
authentic hadith because in such case these views ate no longer part of his Madhhab as
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vi. If T ever say something that contradicts the book of Allah and
the hadith of the Prophet (), then leave my statement.'®

ii. Malik Ibn Anas

i.  Tamahuman;Isay things that are correct and I err. Thus, investi-
gate my view; all that which conforms to the Qur’an and Sunnah,
accept it, and all that which does not conform to the Qur’an and
Sunnah, reject it.”?

ii. . The views of people are accepted and rejected except those of
the Prophet ().

you could notice in his statements. This reflects how these type of people and Imam
Abt Hanifah stand on different sides. “O our Lotd! Protect us and our brethren who
took precedence over us in (accepting) the faith and let no rancor or spite occupy our
hearts against those who believe.”

18 Al-Fulani in a/ fygaz (p.50) wherein he attributed it to Imam Muhammad Ibn al-Hasan
then commented: “This statement and the likes of such statement is not addressing the
Mujtahid who does not need opinions of others, but rather it is addressing the Mugallid.”
1 say, this is why al-Sha‘rani said in a/Migan (1/26): “If you ask: what should I do with
all these abadith that have been proved to be authentic after the death of my Imam and
he did not adopt them? The answer is: You should accept and act upon these ahadith
because if he had these apadith and he deemed authentic, he would have ordered you to
do so. This is because all the Imams are captives in the hand of religion. Thus, whoever
does that will encompass the good with his both hands and whoever says: I do not accept
a hadith that my Imam did not act upon, they miss immense goodness just like how it is
the case with most of those who adhere to madhahibs out of taglid. While, it befits more
that people act upon every authentic hadith to carry out (from) the will of their Imams
because we believe that if they lived and had access to these abadith that are proven
authentic, they would have acted upon them and deserted the views where they used
anaology to conclude and every statement that did not depend on authentic evidence.”
1 Ibn ‘Abd al-Barr in a/-Jami‘ (2/32) and Ibn Hazm in Usal al-Abkéar2(6/149) and al-
Fulani (p. 72)

0 This is famous statement that is attributed to Imam Malik, particulary by later Maliki
scholars, which is a statement that Ibn ‘Abd al-Hadi verified in Irshad al-Salik (1/227)
that it was said by Imam Malik. It is reported by Ibn ‘Abd al-Barr in al-Jami‘ (2/91), Ibn
Hazm in Usdl al-Abkam (6/145 and 179) from the words of al-Hakam Ibn ‘Utaybah and
Mujahid, Taqi al-Dinal-Subki reported it in his a/-Fatawa (1/148) from the words of Ibn
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iii. Ibn Wahb said: I heard Malik responding to a question regarding
the ruling on cleansing between the toes during ablution saying: it
is not required. I stayed with him until people left then said to him:
I find the act to be Sunnah. He asked: on what basis? I replied:
al-Layth ibn Sa‘d, Ibn Lahi‘ah, ‘Amr Ibn al-Harith narrated to
me that Yazid Ibn ‘Amr al-Ma‘afiti narrated from Abu ‘Abdul-
Rahman al-Hubuli that al-Mustawrid Ibn Shaddad al-Qurashi
said: “I saw the Messenger of Allah rubbing the area between
his toes with his little finger.” Malik responded: This is a good
hadith that I have not heard of before now. Then, I heard him
directing people to cleanse between their toes [during ablution]
whenever they asked him about it.”!

iii. al-Shafii

The reported quotes of Imam al-Shafi‘i concerning this topic
are more in number and better,”? and his followers who act upon
his directions are more than others. Some of his statements are:

i.  There is no one except that he misses or fails to notice an act of

Sunnah of the Prophet (#); hence if I say or deduce something
that opposes the statement of the Messenger of Allah (), then

‘Abbas and he expressed his amazement of the beauty of such words then said: This line
was said by Ibn ‘Abbas then Mujahid took it from him then Imam Malik, may Allah be
pleased with him, took it from them and became known to be said by him.” I say, then
Imam Ahmad took it from them i.e. Aba Dawad said in Masa’i (p. 276): “Theard Ahmad
say: “The views of people are accepted and rejected except those of the Prophet ()”
2! Tbn Abi Hatim in the introduction to al-Jarh wa’l-Tail (p. 31-32), and Bayhagj reported
the complete version in his Sunan (1/81).

2 Ibn Hazm said (6/118): “The Jutists whom people follow their Madhbab defied taglid
and forbade their students to blindly follow them, i.e. al-Shafii was the the most prom-
ininent scholar in this regard for he, may Allah bestows His Mercy upon him, reached
a level of accepting and adhering to authentic texts and reports that no other scholar
reached, and he declared that he is against to be followed in everything he said, may
Allzh increase his reward and make him a source of benefit for he was indeed a reason
that led to immense goodness.”
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the statement of the Prophet () will be the statement I accept
and endorse.” '

ii. Muslims are in agreement that when a person knows of a Sunnah
reported from the Prophet (#), it is unlawful for him to leave it
favoting someone else’s view. **

ili. If you find anything in my book that contravenes the Sunnah of
the Messenger of Allah (), then take the Sunnah of the Mes-
senger of Allah (4) and leave what I have said. In another report:
...then follow the Sunnah and pay no attention to any other view.”

iv. If the hadith is authentic, then it is the view I adopt.”

 Hakim through a connected chain of narrators from him up to al-Shafii ; as in Zarikh
Dimashq of Ibn ‘Asakit (15/1/3), [Vam al-Muwaqqi'in of Ibn al-Qayyim (2/363 and 364),
and al-Tygaz (p. 100)

2 Ibn al-Qayyim (2/361) and al-Fulani (p. 68)

% Al-Harawi in a/-Dhamm al-Kalam (3/47/1), al-Khatib in al-Iptja bi al-Shafi (8/2), Ibn
‘Asakir (15/9/1), al-Nawawi in al-Majma‘ (1/63), Ibn al-Qayyim (2/361), al-Fulani (p.
100). The other tepott is recorded by Abit Nu‘aym in al-Hikyah (9/107) and Ibn Hibban
in his Sapih (3/284—section a/-Ipsan) with a sahih isnad

2 Al-Nawawi in a/-Majma', al-Sha‘rani (1,/57) in which he said this report is recorded by
Hakim and Bayhagj, al-Fulani (p. 107), al-Sha‘tani said: “Ibn Hazm said: It means that if
the hadith is proven authentic according to him or any other Imam”. I say: The follow-
ing statement of his gives explicit meaning concerning this matter. Nawawi, may Allah
bestow His mercy upon him, said in brief: “Our Companions applied this principle in
the issues of Zathwib (calling to prayer in addition to the adhan), the ending of the state
of Ihram due to sickness, and other cases as known in the books of the Madhhab. Some
of the jurists who reported this verdict based on the hadith, from our companions, are:
Abu Ya'qub al-Buwiti, Abw’l Qasim al-Diriki, and from the scholars of hadith, from our
companions, are: Imam Abi Bakr al-Bayhaqi and others. A group of our companions
used to act upon the hadith if they came across a hadith that contravens the view of
al-Shafii and say: The Madhhab of al-Shafiiis what conforms to the hadith. Shaykh Ibn
al-Salah said: If any Shafii scholar finds a hadith that contravens his Madhbab should
investigate it independently, if he acquired all the tools that qualify him for Jj#had, or to
do Jjtihadin that particular issue. However, if he did not have all the required tools and it
was too difficult for him to research the issue and could not find an answer explainaing
the view, he can act upon it if this view was accepted by another absolute Mujitihid and
he will in such a case, be excused for leaving the view of his Imam. And this statement is
good and required. And Allah knows best.” I say: There is another aspect to this subject
that Ibn al-Salah did not mention, namely: if a person did not find any other scholar
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v.  Youknow about the hadith and narrators better than I do; thus if
the hadith is authentic, inform me of it, whether it is from Kufah,
Basrah or Sham, so that I may take the view of the hadith, as long
as it is authentic.’

vi. Every hadith that scholars of hadith deem authentic and found
to oppose what I have said, then I hereby state that I abandon
this view in my life and after my death.?®

vii. If you ever find me say something whereas it has been proven
authentic that the Prophet () said otherwise, then know that
my mind has lost it.” '

acting upon the hadith, what should a person do in such case? The answer to this was
given by Taqi al-Din al Subki in his article “The meaning of the statement of al-Shafii:
if the hadith is sahih....” (p. 102, vol.3): “I find it mote appropetiate to act upon the
hadith, and let one imagine himself standing before the Prophet (&) and listening to
the hadith directly from him! Would he date not to accept it?! No, by Allah! Everyone
is obligated to act according to his level of understandling”. The full details of this
topic is found inlbn al-Qayyim, /% al-Muwaqqi'in (2/302 and 370), and the book of
al-Fulani (full title): Tgay Himam Uli al-Absar i al-Igtida bisayyidi al-Mubdjrin wa al-Ansar,
wa Tahdhirnbum ‘an al-Ibtida‘ al-Shai' fi al-Quri wa al-Amsar, min Taqlid al-Madhahib ma'a al-
Hamiyyah wa al-‘Asabiyyah bayna fugaha’ al-A'sar, which is a unique book that should be
studied thoroughly by everyone who loves the truth.

% Tbn Abi Hatim in a/-Adib al-Shafi (p. 94-95), Aba Nu‘aym in al-Filyah (9/106), al-
Khatib in a/-Ihtjaj bi al-Shafii (8/1), Ibn ‘Asakir (15/9/1), Ibn 'Abd Al Barr in Al Intiqa
(p- 75), Ibn Al Jawzi in Mandgib al-Imam Abmad (p. 499), al-Harawi (2/47/2) from three
different routes through ‘Abdullah Ibn Ahmad Ibn Hanbal from his father that al-Shafig
said such and such. Thus, this is authentically reported and that is why Ibn al-Qayyim
confirmed it in 7%m al-Muwaqqi'in (2/325) and al-Fulani in a/-Bygaz (p. 152) then said:
“The reason why al-Shafi7 was excesseivly acting upon hadith is because he collected
the knowledge of Sham, Hijaz, Yemen and Iraq. He acted upon all the reports that he
concluded to be authentic without being biased and without trying to show any special
favours to any scholar from any region as he only followed the truth that appeated to
him whereas some people before him used to suffice with the views adopted in the
country they reside in and did not endeavor to find the truth. I ask Allh to forgive us all.”
% Abt Nu‘aym in a/-Hilyah (9/107), al-Harawi (47 /1), Ibn Qayyim in [%m al-Muwaqqi‘in
(2/363) and al-Fulani (p. 104).

» Tbn Abi Hatim in a/-Adab al-Shafi (p. 93), Abw'l Qasim al-Samarqandi in a/’Amali
and its abridged version by Aba Hafs al-Mu’addid (243/1), Abt Nu‘aym in a/-Hilyah
(9/106), Ibn ‘Asakir (15/10/1) with a sahih isnad.
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viii. All that I said but it turned out that the Prophet () said in an

authentic report is opposite to what I said, then the hadith of the”
Prophet should be followed and do not follow me.”

Every hadith of the Prophet (&) is the view I adopt even if you
do not hear it from me.*

iv. Ahmad Ibn Hanbal

Imam Ahmad is the Imam who adheres to the Sunnah the most
and who collected the largest number of the traditions of the
Prophet (). Thus, he used to dislike authoring books including
personal opinions and rulings based on the original rulings.”

i

iv.

Do not [blindly] adopt my views ot the views of Malik, al-ShafiF,
al-Awza or al-Thawrti, but rather take from where they took [their
knowledge].*®

Do not [blindly] adopt the views concerning your religion from
any of those people. Take all that has been reported from the
Prophet (#) and his Companions. As for the views of the people
after the #abi‘n, you have the choice [to take or leave].

Follow [i.e. adhering to the Sunnah] is that a person follows all
that is reported from the Prophet (%) and his Companions. As
for the views of those who came after the #2bi%, a man has a
choice [to adhere to them ot not].**

The views of al-Awza€, the views of Malik, the views of Abu
Hanifah are all opinions whose strength is equal in my view. The
evidence is established only through reports.”

Whoevet rejects the hadith of the Prophet () is a person on the
edge of doom.*

% Tbn Abi Hatim in a/-Adab al-Shifi (p. 93), Abi Nu‘aym and Ibn ‘Asakir (15/9,/2)
with a sahih isnad.

% Tbn Abi Hatim in a/-Adab al-Shafi (p. 93-94)

%2 1bn al-Jawzl in Managib al-Imam Abmad (p. 192)

3 Al-Fulani in a/Jyqig (p-113) and Ibn Qayyim in %m al-Muwaqqi‘in (2/302)

% Abt Dawid in Masa’il Imam Apmad (p. 276 and 277).

* Ibn ‘Abd al-Barr in a/-Jami‘ bayan al-Tlm (2/149)

% Ibn al-Jawzi in Managib al-Imam Abmad (p. 182)
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The above mentioned statements demonstrate the persistant
clinging of the famous Imams, may Allah be pleased with them, to
the apadith of the Prophet (#), and their commanding against being
followed blindly. These statements are explicit and clear enough
that they cannot be argued or interpreted. Thus, when a person
holds fast to the authentic Sunnah, even if that means leaving
some of the views of the Imams, he is not deemed as opposing
their Madhhab. Rather, he is deemed a person who adheres to their
method and their ways and clings to that which is known not to
break. That being said, he who leaves the established Sunnah just
because the established Sunnah opposes their views has indeed
disobeyed the Imams and contravened their methods, shown in
the previous quotes. Allah says:
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“But no, by your Lord, they will not [truly] believe
until they make you, [O Muhammad], judge concern-
ing that over which they dispute among themselves
and then find within themselves no discomfort from
what you have judged and submit in [full, willing]
submission.”

[a/-Nisd’ (4): 65]
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“So, let those who go against His command beware,
let some calamity should befall them or they receive
some painful punishment”
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[a)-Niir (24): 63]

Hafiz Ibn Rajab, may Allah bestow His mercy upon him, said:
“It is obligatory upon whoever knows and understands the com-
mands of the Messenger of Allah (£8) to deliver this command to
all Muslims and advise them and order them to follow the Prophet's
command, even if that means opposing the view of a renowned
scholar. This is because the command of Allah’s messenger
(#) deserves to be glorified and complied with more than any
opposing opinion said by a high ranked person that people look
up to. This is why the companions and the succeeding generations
refuted every person opposing an authentic Sunnah, and may in
some cases be harsh in their refutation;”” not because they disliked

%71 say: Even if those who they refuted were their fathers or their scholars. Al-Tahawi
recorded in Sharh Ma‘ani al-Athar (1/372) and Aba Ya‘la in his Musnad (3/1317) through
a good chain of narrators that Salim Ibn ‘Abdullzh Ibn ‘Umar said: “I was sitting with
Ibn ‘Umar (radipAllahu ‘anbumd) in the Magid. Then, a man from the people of Shinm
approached him and asked him about the ruling on a/-Tamattu‘[i.e. petforming Umrah
during the FHajj season, and on the Day of Tarmwiyyah the pilgtim gets into the state of
Ihram for Hag) so Ibn ‘Umar said: Itis a good thing to do. The man said: But, your father
used to forbid people to do it! Ibn ‘Umat replied: Woe to you! If my father forbade it then
know that the Messenger of Allah () did itand ordered people to do it, so will you take
the view of my father or abide by the command of the Messenger of Allah? The man
replied: I will comply with the order of the Prophet (§). Upon that, Ibn ‘Umar told the
man to leave.” The story in its meaning was recorded by Ahmad (no. 5700), Tirmidhi
(2/82) who graded it authentic. Ibn ‘Asakir recorded (7/51/1) in his a/-Zirikh that Ibn
Abi Dhi’b said: Sa‘d Ibn Ibrahim Ibn ‘Abdul Rahman Ibn ‘Awf judged in a case against
a man according to the view of Rabi‘ah Ibn Abi ‘Abdul-Rahman. So, I advised him that
the judgement of the Messenger of Allah (saw) about this case is different to what he
judged! So, Sa‘d said to Rabi‘ah: This is Ibn Abi Dhi’b and I deem him a trustworthy
person and he just narrated to me a hadith that oppose the judgment I have issued!
So, what should T do? Rabi‘ah said: You endeavored sufficiently and issued your ruling
accordingly! Hence, keep it as is. Sa‘d replied: I wonder at this! I endorse the judgment
of Sa‘d and do not endorse the judgement of the Prophet of Allah (4)?! I shall reject
the judgment of Sa‘d, the son of his mother, and only endorse the judgement of the
Messenger of Allah! Upon that, Sa‘d requested to bring him the document in which was
his judgment so he tore it apart and changed his verdict according to the hadith and so
his judgement was for the favour of the man.
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the opponent scholar, whom in fact they loved and glorified, but
because their love of the Messenger (#8) is greater and dearer to
them, and his command is more superior than the command of
every other creature. Thus, when the command of the Messenger
(#) opposes the command of anyone else, his command takes
precedence even if the opposing view is adopted by a [scholar]
who people look up to and glorify, who is in such a case forgiven
for the mistake [as he erred unintentionally].® In fact, the said
scholar who adopted a view contravening the command of the
Prophet (#) will not dislike people to desert his views if it turns
out that they oppose the command of Allah’s Messenger (4&).”%

How could they dislike that people follow the command of the
Prophet (#) in such cases when they ordered people to leave their
own views when the hadith is established against their views and
also obligate their followers to abandon the views that contravene
the Sunnah? In fact, al-ShafiT ordered his Companions to ascribe
the rulings found in the authentic Sunnah and adopt them even if
he did not do take it, or he acted upon its opposite. This is why the
renowned verifier, Ibn Daqiq al-Id, may Allah bestow his mercy
upon him, collected in one large volume the different issues that
each Imam of the four Imams disregarded of the authentic hadith.
He said in the beginning of his book: “Ascribing these rulings to
the Mujtahid Imams is unlawful and jurists who follow them need
to know about these rulings so that they do not ascribe to them
what they did not say.”*

37 say: he will be rewarded based on the statement of the Prophet (): “When the judge
endeavors and issues his verdict accorindgly, and his verdict was correct he will receive
two rewards and if his judgement was wrong, he will receive one reward”. Recorded by
Bukhiri and Muslim as well as others.

% He mentioned it in his commentary on Ygay Himdim (p. 93)

“ Al-Fulani in o/ Tygaz (p. 99).
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Section One:
Scholars who abandoned the views of the Imams

they follow to adhere to the Sunnah

Given the reasons I highlighted in the previous section, the
scholars who followed the Imams who were
PN Y. S PIRA T ooa u»‘f:
oI 6D YIS
“A large part of them (will hail) from the eatly
(believers); while a few (of them will hail) from the
later ones”

[al-Wigi'ah (56): 13-14]

do not follow all the views of their Imams. In fact, some of them
abandoned many of the views adopted by their Imam after they
realised such views contravene the authentic Sunnah. For example,
Muhammad Ibn al-Hasan and Abt Yasuf, may Allah bestows His
Mercy upon them, opposed one third of the views adopted by their
teacher, Aba Hanifah, which is evidentin the books of Figh.* The
same was with the case of Imam al-Muzani and other followets of
Imam al-Shafif, and if I wanted to give examples on this behavior,

-the book will become too lengthy and will not conform to our

intention to write about this subject briefly. However, I will just
mention two examples about the subject matter:

1. Imam Muhammad said in a/-Muwatta (p. 158): “As for Aba Hanifah
was with the opinion that prayer should not be prayed in the case
of al-Istisqa’ (i.e. beseeching Allah for rain). However, the view
I endorse is that the Imam [leading the prayet] should pray two

units then supplicate while wearing his garment upside down...’
2. Isam Ibn Yasuf al-Balkhi, one of the Companions of Imam

“ 'This was transmitted by Ibn ‘Abidin in a/Hashiyah (1/62) and al-Lucknawi stated in
al-Nafi al-Kabir (p. 93) that this was reported from the way of al-Ghazali.
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Muhammad who was also one of those who constantly remained
in the company of Abu Yusuf, used to often issue edicts differ-
ent than those of Abu Hanifah because he did not know what
evidence Imam Aba Hanifah relied on; hence he used to issue
edicts based on the evidence he found. For example, he used to
raise his hands when bowing and when rising from it, which is
the practice proven in Mutawatir Sunnah, though his three teach-
ers [i.e. Imam Abu Hanifah, Muhammad Ibn al-Hasan and Aba
Yasuf] were against it, and this is the behavior that every Muslim
should be upon as per the directions of the four Imams and other
scholars as mentioned previously.

In summary, T hope none of those who follow the views of schol-
ars who condemn the methodology of this book, results in veiling
him from benefiting from the Prophetic Sunnah on the grounds
that such views oppose the Madhhab he follows. If this is the case,
Thope this person remembers the statements of the Imams that I
quoted above which assert the obligation to act upon the Sunnah
and abandon their opposing views. Furthermore, it is worthy to
mention that condemning the methodology of this book is actu-
ally denouncing the Imam he follows because the methodology of.
this book is based on their methodologies as explained previously.
Thus, whoever turns away from following their guidance in this
regard will be in a great danger as that necessitates rejecting the
Sunnah, all the while, we are ordered to consult the Sunnah and
depend on it when we differ on any matter. Allah, Most High, said:
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“But no, by your Lord, rhey will not [truly] believe
until they make you, [O Muhammad], judge concern-
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ing that over which they dispute among themselves
and then find within themselves no discomfort from
what you have judged and submit in [full, willing]
submission.”

[a/-Nisa’ (4): 65]

I ask Allah, Most High, to make us among those whom He
mentioned in the verse:

/,//
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“The only response of the believers, when they are
summoned before Allah and His Messenger so that
he may judge between them, is that they say, “We hear
and obey.” It is they who will attain their goal. And
those who obey Allah and His Messenger and hold
Allah in awe and take Him as a shield [for protection]
) it is they who shall be triumphant.”

[@/-Nir (24): 51-52]
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INDEX OF ARABIC WORDS

Bid'ah: innovation, that which is newly introduced into the religion
of Allah.

Da'if weak; the hadith that is neither sahih nor hasan because it fails
to meet one of their requirements. It is of varying degrees of
severity, the most severe of which being mawda', fabricated.

Hadith: A textattributed to the Prophet (#) describing his actions,
words, descriptions and tacit approvals. It consists of two
portions, the body of the text (watn) and the isnad. Rately the
term is also used to refer to a text attributed to a Companion
ot a 71abi%.

Hafiz: pl. huffag. Hadith Master, commonly referred to one who
has memortised at least 100,000 hadiths.

Hasan: good, fair. A hadith whose #ndd is continuously linked of
just, morally upright narrators but whose precision (dab?) falls
short of the requirements of the sahih hadith; containing no
irregularity (shadh) and no hidden defect (%/ah). A hadith can

222



The Hadith is Sufficient Proof in Itself, in Matters of Belief and Rulings

be hasan in and of itself, ot contain a defect but still be ruled
to be so due to supporting evidences.

Isnad: supportt. The chain of authorities on which a narration is
based, linking the end narrator of a narration to the one it is
attributed to, be it the Prophet (#) or anyone else, narrator
by narrator.

Ittiba" following, technically referting to following the Sunnah of
the Prophet (). ‘

Majhal: unknown. A reference to a narrator from whom only one
narrator narrates (majhil al-‘ain) or whose state of precision
(dabi) is unknown (majhil al-hal), such a narrator makes the
isnad da'f.

Matrik: abandoned. A narrator who is accused of lying, or makes
many mistakes, or makes mistakes in ahadith that are agreed
upon, or narrates from famous narrators that which those
narrators do not know. '

Mungati that hadith from which the narrator just before the
Companion has been omitted from its Zsnad.

Mursal- disconnected. A hadith whereby a 74bi7 narrates directly
from the Prophet (#) without mentioning the Companion. In
the view of the majority of Scholars itis a sub-category of da‘if.

Sabip: cotrect, authentic. A hadith which has a continuously linked
isnad, of just, morally upright and precise narrators; contain-
ing no irregularity (shadh) or hidden defect (%/ab). Hence five
conditions have to be met: the s#ad being continuously linked;
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the justice (%d)) of the natrator; the precision (dab?) of the nar-
rator; its not being shadh; and its not containing an %ah. The
hadith can be sahih in and of itself, or it can contain a defect
but still be ruled to be sahih due to supporting evidences.

Salaf: predecessors. Technically used to refer to the best genera-
tions of Muslims, the first three generation: the Sababah, the
1abi'nn and the Tab‘ Tabi%n due to the hadith, “The best of
people are my generation, then the one that follows, then the
one that follows.”

Shadp: irregular, odd. A hadith narrated by a trustworthy and precise
narrator that contradicts the narrative of other narrators or
the narration of one more trustworthy and precise than him,
provided that a reconciliation is not possible.

Sunnah: way, path. The actions, words, desctriptions, commands,
prohibitions and tacit approvals of the Prophet ().

1%bi‘%n: The generation following that of the Companions.
Tab* 14bi%in: The generation following that of the 7:bi%n.

Tawhid: unification, monotheism, the belief in the absolute One-
ness of Allah. It is to believe that Allah Alone is the creator,
nourisher, and sustainer of the wotlds; it is to believe that
Allah Alone deserves to be worshipped; and it is to believe
that He has unique and perfect Names and Attributes that far
transcend anything that one can imagine.
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