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Translator’s Note

Bismilla hir-rahmanir raheem.
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This is a parallel translation for the explanation of “A/-Khulasah tul-Hasna’
which is a small treatise on remembrances of morning and evening by
Sheikh Saleh al-Usaymi which he has explained numerous times in his
programs. For this work, I've selected the lecture from Barnamaj Usool al-
7Im from the year 1438-39. This program consists of three levels, with each
level having several primer texts on various subjects intended for
memorization, accompanied by his explanations. The transcribed book form
of this lecture was available, and for convenience, | have based this
translation primarily on the book format. There are some differences
between the lecture and the book, but | have kept the translation closer to
the book format for easier reading. The text of the treatise is attached at
the end for memorisation.

| ask Allah to accept this work and make it soley for His sake and benefit
fellow students of knowledge and me on the Day when neither wealth nor
children will be of any avail.

No copyrights are reserved. This work may be freely copied and shared in
any form and language without the explicit permission of the translator.

If you come across any mistakes in translation or have suggestions, kindly
email at alosyme.eng@gmail.com.

Translation and editing by:
Umm Yahya Ansari

Telegram channel: @alosyme_eng.
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About the Author

He is Sheikh al-Muhaddith Dr. Saleh Ibn Abdullah Ibn Hamad Al-"Usaymi
Al-"Utaybi, a distinguished scholar from Saudi Arabia. He was born in 1391
AH / 1972 in Riyadh, where he used to serve as an Imam at Jami' Mus'ab
bin "Umayr and as a Khateeb at Jami® Abu Bakr as-Siddeeq of the Army
Hospital.

Sheikh graduated from the Faculty of Usool Ad-Deen at Imam Muhammad
ibn Saud University and obtained his master's degree in Hadith Sciences
from Umm Al-Qura University. He earned his doctorate in 1436 AH from
the Faculty of Judgements at Imam Muhammad ibn Saud University. In
1438 AH, he was appointed as a member of the Council of Senior Scholars
in Saudi Arabia.

A highly accomplished scholar, Sheikh excels in numerous Islamic
disciplines. He is also a prolific author, an eloquent speaker, and a
dedicated teacher, renowned for his incredible memory.

He has travelled extensively in his pursuit of knowledge, visiting countries
such as Qatar, Kuwait, Oman, Yemen, Jordan, Sudan, Algeria, Tunisia, Egypt,
Syria, Pakistan, and India. His primary concern has always been the
acquisition and dissemination of knowledge.

His travels did not end with seeking knowledge but he also travelled to
teach around in various cities of Saudi Arabia. He is renowned for his
diligent teaching and conducting numerous programs, many of which used
to held yearly in the Holy Mosques of Makkah and Madinah, as well as in
other cities.



He has authored over forty books in various fields of the religion. He has
many compilations of works by other scholars which he uses for his
programs. These programs involve hours of detailed explanations of more
than a hundred classical and contemporary works. Some of his most
prominent programs include Muhimmaat al-"llm, Miftah al-llm, Ta'leem al-
Hujjaj, Ahkaam as-Siyaam, and Usool al-"lim - from which the explanation
of this book is taken.

Currently, the Sheikh is prevented from teaching due to restrictions
imposed by the government of Saudi Arabia.
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Praise be to Allah, who established principles for knowledge and made
them a means of attaining it. | bear witness that there is no deity worthy of
worship except Allah, alone without any partner, and | bear witness that
Muhammad is His servant and Messenger. May Allah’s peace and blessings
be upon him, his family, and his companions, as long as the foundations of
knowledge are explained and clarified, and may peace be upon him and
them as long as the explicit and implicit meanings of knowledge are
brought forth.

To proceed: This is an explanation of the tenth book from the from the
second level of the Program Fundamentals of Knowledge (Usoo/ al-/im) in
its sixth year; the years 1438 and 1439 Hijri and the book is “The Beautiful
Compendium of Morning and Evening Remebrances”, by its author Saleh
bin Abdullah bin Hamad Al-Usaymi.

All praise be to Allah, the Lord of the Worlds, and peace and blessings be
upon our Prophet Muhammad, his family, and all his companions. O Allah,
forgive us, our Sheikh, and those present. You said, may Allah grant you
success, in your book "A/-Khulasah tul-Hasna’ fi Adhkar is-Sabahi wal-
Masa'.”
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In the name of Allah, the Most Compassionate, the Most Merciful

The Morning Remembrances

Their time is from the rise of the second dawn until the rising of the
sun.

The author, may Allah grant him success, begins his treatise with the
basmalah, limiting to it, in accordance with what is narrated from the
Sunnah of the Prophet £ in his letters and correspondences to kings and so
the writings follow the same method.



He then says, starting with the mention of
morning adhkar (remembrances) before evening adhkar for two reasons:

1. First: Following the evidence, as the basis for morning and evening
adhkar is found in the Sunnah of the Prophet £. Most of the
narrations that mention these adhkar place the morning before the
evening. Among the shared adhkar for both morning and evening
listed in A/-Khulasa tul-Hasnaa are eleven, and in nine of them, the
morning is mentioned before the evening in their evidences from the
Sunnah.

2. Second: Imitating the respected, as the method of scholars who
compiled books on adhkar is to mention the morning adhkar before
the evening adhkar.
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The word "adhkar" is the plural of "dhikr," (remembrance) and when used
without qualification, it refers to the remembrance of Allah.

The remembrance of Allah in Shariah refers to the presence and
magnification of Allah in the heart, on the tongue, or at least one of them.

Among the legislated remembrances, prescribed by the Shariah are the
morning remembrances. The word morning (sabaah) refers to the early part



of the day. The beginning of the day is called "morning" and does not refer
to the entire day but only to a portion of it.

In Sunan Abi Dawood, Sunan at-Tirmidhi, and Sunan Ibn Majah’, there is a
hadith from "Uthman (may Allah be pleased with him) that the Prophet £
said: "There is no servant who says, in the morning of every day and in the
evening of every night, ‘In the name of Allah, with whose name nothing can
harm..."" until the end of the dhikr mentioned in the hadith. The Prophet &
thus renders morning as a part of the day and the evening as a part of the
night.
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1 Abu Dawood 5088, Tirmidhi 3388, Ibn Majah 3869 and the wording is according to Tirmidhi and Ibn
Majah



The beginning of the morning is from the rise of dawn, and what is meant
by it in general is the second dawn, as it is the one upon which rulings are
based, such as the time for the Fajr prayer and the fast of the day. Both
begin at the second dawn, so the morning starts at the rise of the second
dawn.

Its sign is the light and brightness spreading across the horizon
horizontally. This distinguishes it from the first dawn. The second dawn is
called the true dawn (7ajr as-sadig), while the first dawn is called the false
dawn (fajr al-kadhib).

The difference between the true dawn and the false dawn is in two aspects:

1. The first difference: The true dawn (the second one) spreads across
the horizon horizontally and the false dawn (the first one) appears
vertically in the sky.

In the case of the true dawn, the light spreads across the horizon,
whereas in the false dawn, the light spreads vertically in the sky.

2. The second difference: The light of the true dawn continues to
increase and is not followed by darkness and as for the false dawn,
the light diminishes and is followed by darkness, after which the true
dawn appears.

The end of the morning time is at sunrise, as this is the first change that
occurs after the second dawn. When the second dawn appears, a new state
for the day begins, which remains until the sun rises. Once the sun rises, the
day transitions into a second state.
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The Arabs divide the day and night into hours, based on the conditions that
occur during them. They have twelve hours for the day and twelve hours for
the night, with each "hour" referring to a specific period of time
characterized by a specific feature.

For example:

« Among the hours of the day, they have a/-haajira, which refers to the
time when the sun is at its peak.

« Among the hours of the night, they have as-sahar, which refers to the
period between the true and false dawn.

Among these hours, they have as-subh (morning), which is the time from
the appearance of the second dawn until the sunrise. After the sunrise,
another time begins, which is the time of ad-Duha (forenoon), it starts a
little after, then continues to rise.
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The time for reciting the adhkar legislated for morning, is after
completing the Fajr prayer. Although the time for these adhkar begins with
the rise of the second dawn, it is preferred to say them after Fajr for two
reasons:

1. What has been mentioned in the wording of some the narrations
morning adhkar that the Prophet £ used to say them after he
performed the Fajr prayer. Like it has been reported by Ahmad from
the hadith of Abu Ayyub, may Allah be pleased with him, regarding
the dhikr: “There is no god but Allah, alone, with no partner..."” (said
ten times), it states: “Whoever says it after performing the Fajr
prayer...” Likewise, it is mentioned in the hadith of Jabir bin
Samurah?, may Allah be pleased with him, that the Prophet # used to
sit after the Fajr prayer and remember Allah until the sun rose. This
was reported by Abu Amr al-Awza'i, who said that the salaf followed
this practice.

2. The time between the adhan and igama is a period in which most
people prepare for the prayer by making ablution, walking to the
mosque, and performing the Sunnah prayer of Fajr. This might
preoccupy them from saying the morning adhkar during that time.

This practice was widely observed in our land until recently, and it seemed
as though there was a consensus (/j/ma’) on this practice, which continued
until people's circumstances weakened and their practices and activites
altered.

This is the preferred practice, although it is certainly permissible to say
them before the prayer.

! Ahmad 23518
2 Tabarani in Mu’jam al-Awsat 1189, its source is in Muslim 670
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¢ "O Allah, You are my Lord, there is no god but You. You created me and |
am Your servant. | remain on Your covenant and promise as much as | am
able. | seek refuge in You from the evil | have done. | acknowledge Your
blessings upon me, and | confess my sins to You. So forgive me, for no one
forgives sins except You." (One time)



This is the first of the morning adhkar, where the servant says, “Allahumma
anta rabbij, laa ilaha illa anta...” until the end of the dhikr and it is said once.

This has been established in the hadith of Shaddad ibn Aws (may Allah be
pleased with him) recorded by Al-Bukhari'. The wording mentioned here is
for men, but for women, they should say: "And / am Your female servant
(<Lis)) “as a woman's description of herself should be appropriate for her
state. It is also authentically reported from Abu Huraira and Sa'id ibn al-
Musayyib in different remembrances that a woman'’s wording should be
adapted to suit her, so she does not say: "And / am Your servant (<ic)" but
rather “And | am Your female servant (<L), " This is also mentioned in the
hadith of Ibn Mas'ud (may Allah be pleased with him) in the Musnad
Ahmad? “O Allah, | am Your servant. the son of Your servant, the son of
Your female servant.."If female servant (isl) meant the same as male
servant (=), he would not have said “the son of Your female servant.”
Therefore, when a woman says this, she should also say: “O Allah, /| am Your
female servant, the daughter of Your servant (Sxe i—’*—.\\) , the daughter of

Your female servant (sl ).

The phrase in this dhikr, refers
to what is mentioned in Surah Al-Fatiha.

The covenant is: "You alone we worship, and You alone we ask for help”
[Al-Fatiha: 4], and the promise is: “The path of those You have blessed, not
of those who have incurred [Your] anger, nor of those who are astray” [Al-
Fatiha: 6-7].

As mentioned in the well-known hadith of Abu Huraira® (may Allah be
pleased with him) in Sahih Muslim. This is the covenant and promise that
the servant repeats every day, in fact, several times throughout their day
and night.

16302
23712
3395



The phrase means in regard to the covenant; as
much as one can fulfill of it, and in regard to the promise; as much as one
can achieve and benefit from it.
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¢ "O Ever-Living, O Sustainer, by Your mercy | seek help. Set right for me all
of my affairs and do not leave me to myself for the blink of an eye." (One
time)

This is the second of the morning adhkar, where the one remembering
Allah says: “Ya Hayyu ya Qayyum, bi rahmitika astageethu...” This has been
established in the Sunan Al-Kubra of Nasa'i, from the hadith of Anas (may
Allah be pleased with him) with a hasan chain of narration.”

The Prophet 2 ended his dhikr with the words: “and do not leave me to
myself for the blink of an eye.”What some people add by saying "nor less
than that" has no basis, as it has not been narrated from the Prophet .

110330
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+ "0 Allah, I ask You for well-being in this world and the Hereafter. O Allah,
| ask You for forgiveness and well-being in my religion, my worldly affairs,
my family, and my wealth. O Allah, cover my faults and calm my fears. O
Allah, protect me from in front of me, behind me, on my right, on my left,
and from above me, and | seek refuge in Your greatness from being
unexpectedly destroyed from beneath me.” (One time).

This is the third of the morning adhkar, where the servant says: “Allahumma
inni as alukal a‘afiya fid dunya wal aakira...” until the end of the dhikr and it



is said once. This is established in the hadith of Abdullah ibn Umar (may
Allah be pleased with him) reported by Abu Dawood and Ibn Majah’.

The phrase in the hadith:

Waki'—one of the narrators—
said: "It refers to sinking down," meaning being collapsing into the earth,
which was known at the time.

Today, however, can also
refer to explosions, where a person may have explosives placed beneath
them, causing them to be blown apart. Exploding is an upward destruction,
while sinking is a downward destruction, and both are forms of being
unexpectedly destroyed from beneath.

So, being unexpectedly destroyed from beneath (igtiyaal) has two forms:

One is sinking down (khasf), which means to be drawn into the depths of
the earth.

The other is being blown up (nasf), which is to be scattered upwards
above the earth.

1 Abu Dawood 5073, Ibn Majah 3781
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+ “O Allah, Knower of the unseen and the seen, Creator of the heavens and
the earth, Lord and Sovereign of everything, | bear witness that there is no

god but You. | seek refuge in You from the evil of my soul and from the evil
of Shaitan and his traps.” (One time).

This is the fourth of the morning adhkar, where the one remembering Allah
says. "Allahumma ‘aalimal ghaibi wash shahada, faatiris samawaati wal
ardh...”completing the rest of the supplication, and it is said once. This has



been established in the hadith of Abu Huraira (may Allah be pleased with
him) reported by Abu Dawud and Tirmidhi with an authentic chain of
narration'.

The phrase at the end of the hadith: (4S,45) has two spellings:
The first is with a kasra on sheen and a sukun on the ra: (&S)35)
With a fatha on the sheen and ra: (4Sx5)

The first is from shirk while the second is from sharak (traps). Shirk is giving
Allah’s rights to others, which Sharak is traps of Shaitan. A trap (&%)
originally refers to a snare set for catching prey, and Shaitan’s traps are his
schemes to misguide the children of Adam which includes shirk. So, the
second version is broader than the first.

These types of narrations are examples of varied sunnah practices (sunan
al-mutanwwi‘ah) for a specific act of worship where a servant may say one
version at one time and the other at another time. It is not correct to
combine both versions because it is certain that the Prophet % did not
combine them. If he had done so, the narrator would have reported it as:
"and from the evil of Satan and his polytheism and his traps.” Since it has
been narrated sometimes one way and other times another way, we know
there are two distinct narrations.

The best approach regarding varied sunnahs reported for a single
instance is for the servant to use one version at one time and the other at
another time. In this dhikr, the person can sometimes say. “and from the
evil of Satan and his shirk (polytheism)”and at another time: “and from the
evil of Satan and his sharak (traps).” This was the opinion of lbn Taymiyyah,
followed by his companion lIbn Qayyim and his other companion Ibn Kathir,
as well as their grandson in studentship Ibn Rajab in al-Qawaid.

! Abu Dawood 10330, Tirmidhi 3392
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This is the fifth of the morning adhkar, where the one remembering Allah
says: “Raditu billahi rabba, wabil islami deena...” until the end of the dhikr,
and it is said three times. This is established in the hadith reported by Abu
Dawood, Ibn Majah, Nasa'i in his Sunan al-Kubra, and Ahmad from the
narration of a man who served the Prophet . It is a sound hadith, and lbn
Hajar in Fath al-Bari strengthened its chain of narration.

The preserved wording at the end of this dhikr is: “and with Muhammad £
as my Prophet.” In some versions, it appears with the wording: “and with
Muhammad £ as my Messenger, ”but this is not authentic. The preserved
wording is with prophethood.

1 Abu Dawood 5072, Ibn Majah 3780, Nasai’ in al-Kubra 9848, Ahmad 18967
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This is the sixth of the morning adhkar, where the one remembering Allah
says: “Bismillahil ladhi la yadurru ma’ ismi shayy...”until the end of the
narrated dhikr, and it is said three times. This is established in the hadith of
Uthman (may Allah be pleased with him), reported by the four' (authors of
sunan) except An-Nasa'i, and it is a hasan hadith.

In this dhikr, invoking the name of Allah wards off harm, just as it brings
blessings. For instance, when someone says “/n the name of Allah” before
beginning their food or drink, they are drawing goodness by seeking
blessings of the food.

So, mentioning the name of Allah brings benefit in two things:
One is in drawing blessings, meaning seeking and asking through it.

The other is in warding off harm through it.

1 Abu Dawood 5088, Tirmidhi 338, Ibn Majah 3869
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This is the seventh of the morning adhkar, where the one remembering
Allah says: “La ilaha illalahu wahdahu laa shareeka /lahu...” until the end of
the dhikr, reciting it ten times. This is established from the narration of Abu
Hurayrah (may Allah be pleased with him) in Ahmad’s Musnad and Nasa'i's
Al-Kubra', with an authentic chain of transmission.

This dhikr should be recited ten times in the morning as part of the
morning adhkar, and likewise ten times in the evening as part of the
evening adhkar. It is also reported in the Saheehain? that it should be
recited one hundred times as part of adhkar of day and night.

The adhkar of day and night extend beyond just the morning and evening
adhkar, as the morning is part of the day, and the evening is part of the
night. What is specific to the morning and evening should not be recited

! Ahmad 8719, Nasai’ in al-Kubra 9770
2 Bukhari 3293, Muslim 2691



outside of those times. As for what is for the entire day and night, it can be
recited at any time, including in the morning and evening.
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To simplify this: if a person wishes to limit themselves to saying "There is no
god but Allah alone, with no partner; to Him belongs the dominion and all
praise, and He is capable of all things”ten times, the time for that is the
morning or the evening. If they recite it outside of those times, it would not
be a demanded dhikr, though it would still be prescribed as a part of as a
general remembrance, but it wouldn’t be a specifically commanded one.

However, the count of one hundred is broader and can be recited during
the day or night. If someone recites these one hundred times in the
morning or evening, it would be a proper time for it, and if they recite it at
any other time during the day, that would also be considered its proper
time.

The point is to understand that morning adhkar are more restricted than
the adhkar of the day, and evening adhkar are more restricted than the



adhkar of the night. The adhkar of the day and night are broader than the
morning and evening adhkar.

For example, the last two verses of Surat Al-Bagarah are part of the night
adhkar, not the evening ones, because the Prophet ¥ said in the hadith of
Abu Mas'ud Al-Badri (may Allah be pleased with him): "Whoever recites
them at night, they will suffice him." This means they can be recited at any
time during the night. If someone recites them during the time of evening
adhkar, it counts as part of the night, and if they recite them after the 'Isha
prayer or at midnight, it would also be considered within their time as part
of the night's adhkar.

! Bukhari 4008, Muslim 807
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This is the eighth of the morning adhkar, where the one remembering Allah
says: "SubhanAllah wa bihamdihi” one hundred times. This is established
from the hadith of Abu Huraira (may Allah be pleased with him) reported
by Muslim in his Sahih'.

The phrase refers to exceeding one
hundred, and there is no limit to the increase, as it is permissible to add
more by Shariah. In the aforementioned hadith of Abu Huraira, the Prophet
% said regarding the virtue of this remembrance: “No one comes on the

12692



Day of Resurrection with something better than what he has brought,
except for one who said the same as he did or exceeded it."”

The phrase has two meanings:

A specific meaning: To increase the same remembrance above one
hundred, for example, saying "SubhanAllah wa bihamdihi" one hundred
and twenty times or more.

A general meaning: To add additional forms of remembrance, such as
glorification (tasbih), declaring the oneness of Allah (tahl/il), praising Him
(tahmid), or magnifying Him (takbir). For example, after completing one
hundred repetitions of "SubhanAllah wa bihamdihi," the person may then
say "SubhanAllahil-'Adheem" fifty times, which would be more than just
saying "SubhanAllah wa bihamdihi" one hundred times.

Both meanings are valid. Increasing the number of "SubhanAllah wa
bihamdihi" beyond one hundred counts as an increase, as does adding
other forms of remembrance such as glorification or magnification after
completing the hundred.
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This is the ninth of the morning adhkar, where the one remembering Allah
says: "Allahumma bika asbahna, wa bika amsayna...” until its end. It is
recited once. This is established from the hadith of Abu Huraira (may Allah
be pleased with him) as reported by the four (authors of sunan) except
Nasa'i and by Al-Bukhari in his Al-Adab Al-Mufrad’.

There is a difference among the narrators in the last part of the phrase.
Some narrators reported it as “wa ilayka an-nushur” (and to You is the
resurrection), while others narrated it as “wa /layka al-maseer” (and to You
is the final return). Ibn al-Qayyim gave preference to one phrase over the
other by considering the meaning of the hadith: “an-nushur” (resurrection)

1 Abu Dawood 5068, Tirmidhi 3391, Ibn Majah 3868, and wording is according to Bukhari in al-Adab al-
Mufrad 1199



is appropriate for the morning, and “a/-maseer” (return) is appropriate for
the evening.

Our saying “and to You is the resurrection”means to You is the life after
death and revival. Allah is the one who will resurrect creation from the
graves and bring them back to life, which is suitable for the morning when
people rise from their homes and spread out in search of their sustenance
and benefits.

And our saying “and to You is the final return”means to You is the final
recourse and destination. This is suitable for the evening when people
return to their homes and settle down.
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¢ “"We have entered the morning, and the dominion belongs to Allah, and
praise is for Allah. There is no deity but Allah alone, without partner. To Him
belongs the dominion, and to Him belongs all praise, and He is over all
things powerful. My Lord, | ask You for the good of this day and the good
of what comes after it, and | seek refuge in You from the evil of this day and
the evil of what comes after it. My Lord, | seek refuge in You from laziness
and the evil of old age. My Lord, | seek refuge in You from the punishment
in the Fire and the punishment in the grave." (One time).

This is the tenth of the morning adhkar, where the one remembering Allah
says: "Asbahna wa asbaha al-mulku lillah...” until the end of the dhikr. It is
recited once. This is established from the hadith of Abdullah ibn Mas'ud
(may Allah be pleased with him), reported by Muslim'.

12823



The phrase in the hadith, ()1 ¢ s.3) has two linguistic variations: one with a
fat-ha on the "ba" (k/ibar) and the other with a sukun on the "ba" (kibr). The
difference is:

Al-Kibar refers to the extension of life, where a person lives long enough to
be reduced to a weakened state, which is an undesirable condition that one
seeks refuge from.

And a/-Kibrrefers to arrogance, which involves rejecting the truth and
despising others.
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There are two possible meanings of (S ¢ s 5):

The first meaning: It is a descriptive addition, referring to bad qualitites of
old age.

The other: It could mean the condemned arrogance in Shariah, which is
arrogance towards fellow Muslims. There is some form of arrogance that is
praiseworthy, such as arrogance towards disbelievers when it is used to
uphold the truth and reject falsehood, like showing pride or dignity in the
ranks of battle against the polytheists.



Thus, the misconception that the word here cannot be “a/-kibr"(arrogance)
based on the assumption that all arrogance is evil and none of it is good, is
resolved. The answer is that it is valid according to both of the
aforementioned meanings.

Thus, a person can say “wa su’i al-kibar" or "wa su’i al-kibr" making them
from the varied sunnnah practices (sunan al-mutanawwiah), that one can
recite in one form at one time and in another form at another time.
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¢ "O Allah, whatever blessing has come to me this morning or to any of
Your creation is from You alone, without partner, so for You is all praise,
and to You is all thanks." (One time)

This is the eleventh of the morning adhkar, where the one remembering
Allah says: “Allahumma ma asbaha bi min ni'ma, aw bi ahadin min
khalgik..”until its end. This is established by Abu Dawud and Nasa'i in Al-
Kubra', from the hadith of Abdullah ibn Ghannam al-Bayadi (may Allah be
pleased with him), and it is an authentic hadith.

This is one of the great remembrances due to the grandness of what it
results in, as the hadith states that whoever says this has been thankful to
Allah for their day and night.

! Abu Dawood 5073, Nasai’ in Sunan al-Kubra 9750
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+ "We have entered the morning upon the natural disposition of Islam,
upon the word of sincerity, upon the religion of our Prophet Muhammad
and upon the way of our father Ibrahim, who was upright and submitted to
Allah, and was not of the polytheists." (It is to be recited once in the
morning only).

This is the twelfth of the morning adhkar, where the one remembering
Allah says: “Asbahna ‘ala fitratil-Islam, wa ‘ala kalimatil-ikhlas..” until the end
of the dhikr. This is established from the hadith of Abdur-Rahman ibn Abza
(may Allah be pleased with him) as reported by Nasa'i in Al-Kubra'. It is to
be recited once in the morning and is not said in the evening. It is a specific
morning remembrance. Its specification to the morning is due to two
reasons:

19845



1. Based on the narration, the hadith reports that the Prophet = would say
it when he entered the morning, and the version mentioning the evening
is not authentic.

2. Based on derivation, the morning is a time of renewal which needs
renewing of the covenant. In contrast, the evening is a time of return,
which does not need renewing of the covenant. Thus, when the servant
wakes up and sets out to attend to their religious and worldly affairs,
they recite this dhikr as a renewal of their covenant with their Lord and
as a means of strengthening it.

! Ahmad 15363
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+ "O Allah, we have entered the morning, and we bear witness to You, and
we bear witness to the carriers of Your Throne, Your angels, and all of Your
creation, that You are Allah, there is no deity except You, You are alone
without partner, and that Muhammad is Your servant and messenger."
(Once, or twice, or three times, or four times, in the morning only).

This is the thirteenth of the morning adhkar, where the one remembering
Allah says: “Allahumma inna asbahna nushhiduka, wa nushidu hamalata
arshik...”until the end of the dhikr. It was narrated by Abu Dawud, Tirmidhi,
Nasa'i in his Al-Kubra, and Bukhari in Al-Adab al-Mufrad, from the hadith’
of Anas (may Allah be pleased with him), and the best of its chains is that of
Bukhari.

The worshipper has the choice to say this dhikr once, twice, three times, or
four times. In the hadith, it is mentioned that if one says this dhikr once,
Allah frees one quarter of him from the Fire. If said twice, Allah frees half of

1 Abu Dawood 5069, Tirmidhi 3501, Nasai’ in al-Kubra 9753 and the wording is according to Bukhari in al-
Adab al-Mufrad 1201



him from the Fire. If said three times, Allah frees three-quarters of him, and
if said four times, Allah frees him entirely from the Fire. Therefore, the most
complete form is to say it four times, as full salvation from the Fire is
achieved with four. However, if one limits it to one, two, or three times, it
would also be from that permissible by the Shariah.
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Unlike previous dhikrs that have a set number, where the specific number is
intended by Shariah, such as the dhikr that must be recited three times, the
complete Shar'iee way is to say it three times. If the person falls short of
this, they have not fulfilled it as prescribed. If a reward is tied to the specific
number, they will not receive the reward because the reward is tied to
fulfilling the number prescribed. As Ibn Se'di said:



"Whoever performs the action as required, earns the reward due for the
action.”

This means that if they perform it according to the Sharia's specified
manner, they will receive the corresponding reward.

For example, if someone performs voluntary tawaf around the Kaaba, it is
completed in sets of seven. If they perform five, four, or three rounds, they
have not completed the worship correctly. Similarly, if one falls short of the
prescribed number of dhikr, they have not performed it in the proper Sharia
manner, in contrast to cases where the number is left optional or allows for
an increase, as in this hadith.

This dhikr is only recited in the morning and not in the evening. The
evidence for its morning specificity comes from both narration and
derivation:

- As for in the narration, only morning is mentioned in it. The narrations
that mention evening are not authentic.

- And derivation-wise, the meaning of bearing witness is more suited
to the state of awakening and activity in the morning when a person
bears witness to Allah, His angels, the carriers of His Throne, and all of
creation about the oneness of Allah and the message of Muhammad
2. This meaning is not as relevant in the evening, which is why this
dhikr is not part of the evening adhkar or before sleep.
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The Evening Remembrances

Their time is from sunset until the disappearance of the red twilight,
which is the beginning of the time for the “Isha prayer.

After the author, may Allah grant him success, after he finished discussing
the morning remembrances, followed them with the evening
remembrances. Just as morning refers to the beginning of the day, evening
refers to the beginning of the night. The night begins, by consensus, at
sunset; anything before sunset is not called night.



And evening is part of the night, as mentioned in the hadith of Uthman
recorded by Tirmidhi and others: “There is no servant who says in the
morning of every day and the evening of every night.."” Thus, He # renders
evening as part of the night, and the night does not begin until the sun
sets.

In the hadith of Sayyid ul-Istighfar?, the Prophet £ said: “Whoever says it
during the day, with certainty, and dies before the evening, he is from the
people of Paradise.” The day, by consensus, ends at sunset. He also said,
"And whoever says it during the night with certainty, and dies before the
morning, he is from the people of Paradise.” This shows that the source of
evening is night.

Therefore, the most accurate opinion regarding the start of the evening
is that it begins at sunset.?
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The author then mentioned its endpoint by saying,

This is the first change that occurs in the night after
sunset. After the sun sets and darkness covers the people, it remains that
way until the red twilight disappears. The disappearance of the red twilight
marks the beginning of the time for Isha prayer. To simplify the

1 Abu Dawood 5088, Tirmidhi 3388, Ibn Majah 3869

2 Bukhari 6306

3 Others who have chosen this opinion are Ibn al-Jazari in Miftah ul-Hisn, ash-Shawkani who states from
him in Tuhfatudh-Dhakireen, and Ubaidullah ar-Rahmani al-Mubarakpuri in Mir‘atul Miftah.



understanding, the author added:

When the redness that follows the sun disappears—referred to as
the "red twilight"—the time for Maghrib ends, and the time for “Isha begins.
This is the first significant change after sunset.

Thus, it is more likely that the end of the evening coincides with the
disappearance of the red twilight.
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As for the time to start reciting the evening adhkar, it is after
completing the Maghrib prayer. Just as the morning adhkar, although the
morning starts at the second dawn, are said after the Fajr prayer, similarly,
the evening adhkar are recited after the Maghrib prayer. Once the
worshiper finishes the adhkaar of Maghrib, they then begin with the
evening adhkar. This has been explained previously in two ways, with the
second reason being more emphasized in the case of the evening adhkar,
as the time between the Maghrib call to prayer and the start of the prayer is
brief.



It is preferable to recite these adhkar at home rather than in the
mosque. Just as the Sunnah prayers, which are the best actions to perform
in the mosque after the obligatory prayer, are better performed at home, so
too are the morning and evening adhkar meant to bring life to the home.
However, if one remains in the mosque until the finishing of their time, they
may recite them in the mosque.

So, for those who remain in the mosque after Fajr until sunrise, they should
recite their morning adhkar in the mosque. However, if they plan to return
home, it is better to recite them at home. Similarly, for those who plan to
stay in the mosque from Maghrib until ‘Isha, they can recite the evening
adhkar in the mosque. But if they plan to leave, it is preferable to recite
them at home.
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¢ "O Allah, You are my Lord, there is no god but You. You created me and |
am Your servant. | remain on Your covenant and promise as much as | am
able. | seek refuge in You from the evil | have done. | acknowledge Your
blessings upon me, and | confess my sins to You. So forgive me, for no one
forgives sins except You." (One time)

¢ "O Ever-Living, O Sustainer, by Your mercy | seek help. Set right for me all
of my affairs and do not leave me to myself for the blink of an eye." (One
time)

¢ "0 Allah, I ask You for well-being in this world and the Hereafter. O Allah,
| ask You for forgiveness and well-being in my religion, my worldly affairs,
my family, and my wealth. O Allah, cover my faults and calm my fears. O
Allah, protect me from in front of me, behind me, on my right, on my left,
and from above me, and | seek refuge in Your greatness from being
unexpectedly destroyed from beneath me.” (One time).

¢ "0 Allah, Knower of the unseen and the seen, Creator of the heavens and
the earth, Lord and Sovereign of everything, | bear witness that there is no
god but You. | seek refuge in You from the evil of my soul and from the evil
of Shaitan and his traps.” (One time).

¢ "l am pleased with Allah as my Lord, with Islam as my religion, and with
Muhammad % as my Prophet.” (Three times).



¢ "In the name of Allah, with whose name nothing can harm on earth or in
the heavens, and He is the All-Hearing, the All-Knowing." (Three times).

¢ “There is no god but Allah alone, with no partner; to Him belongs the
dominion and all praise, and He is capable of all things.” (Ten times).

¢ Glorified be Allah and His is the praise (One hundred times, and you may
increase as you wish; as the increase is permitted by the Shariah).

+ "0 Allah, by You we enter the evening, by You we enter the morning, by
You we live, by You we die, and to You is the final return.” (One time)

+ “We have entered the evening, and the dominion belongs to Allah, and
praise is for Allah. There is no deity but Allah alone, without partner. To Him
belongs the dominion, and to Him belongs all praise, and He is over all
things powerful. My Lord, | ask You for the good of this night and the good
of what comes after it, and | seek refuge in You from the evil of this night
and the evil of what comes after it. My Lord, | seek refuge in You from
laziness and the evil of old age. My Lord, | seek refuge in You from the
punishment in the Fire and the punishment in the grave." (One time).

+ "O Allah, whatever blessing has come to me this evening or to any of
Your creation is from You alone, without partner, so for You is all praise,
and to You is all thanks." (One time)
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The author, may Allah grant him success, mentioned in this section the
adhkar shared between the morning and evening. The eleven adhkar
concluding with “Allahumma ma amsa bi min ni'matin...” correspond to
those previously mentioned morning adhkar. All these adhkar are those
that have already been mentioned to be recited in the morning, with only
slight variations in wording, which will be highlighted where necessary.

The first dhikr: Sayyid ul-Istighfar: “Allahumma anta rabbi, laa ilaha illa
anta...”until its end. The person reciting it says it once, just like in the
morning. We previously mentioned that women should say, "and /am Your
female servant (£il) "instead of “and / am Your servant (dx<).”

The second dhikr: “Ya Hayyu ya Qayyum...”until its end. The person
reciting it says it once, just like in the morning. We also pointed out earlier
that some people add after “and do not leave me to my own soul for the
blink of an eye, "the phrase “nor even less than that "but this addition is
not authentically established from the Prophet .
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The third dhikr: "A/lahumma inni as‘alukal a‘afiya fid dunya wal aakira...”
until its completion. The person reciting it says it once, just like in the
morning. We mentioned earlier that the phrase

includes
two meanings: One is sinking down (khasf), and the other is being blown up

(nasf).

The fourth dhikr: “A/lahumma ‘aalimal ghaibi wash shahada..” until its end.
The person reciting it says it once, just like in the morning. We also
explained earlier that the ending phrase

has two interpretations:

- The first is (4S)45) from shirk (polytheism).

- The other (434 5) from sharak (traps). Sharak refers to the snares Shaitan
sets for people with his deceptions and tricks.

The fifth dhikr: “Radlitu billahi rabba, wabil islami deena...” until its end.
The person reciting it says it three times. This was also mentioned in the
morning adhkar, and we noted that the correct wording at the end is



and the wording reffering to
messengership is not authentic.
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The sixth dhikr: “Bismillahil ladhi la yadurru ma’ ismi shayyun fil ‘ardhi wala
fis samaa...”until its end. The person reciting it says it three times, as
mentioned in the morning adhkar.

The seventh dhikr: “La //aha illalahu wahdahu laa shareeka lahu...” until its

end. The person reciting it says it ten times, as mentioned in the morning
adhkar.

The eighth dhikr: “Subhan Allahi wa bihamdihi” one hundred times, and
you may increase as you wish, as mentioned in the morning adhkar.

These eight adhkar are to be recited with the same wording in both the
morning and the evening, making them shared between both times. The
fact that they are identical in wording for both occasions indicates their
significant importance.
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The ninth dhikr: "A/lahumma bika amsayna, wa bika asbahna, wa bika
nahya, wa bika namutu, wa ilayka al-maseer.” The one remembering Allah
says this dhikr once. It differs from the morning dhikr in two aspects:

1. In the morning, it begins with "by You we reach the morning.”
whereas in the evening it begins with “by You we reach the evening.”

2. In the morning, it ends with “and to You is the resurrection.” while in
the evening it ends with “and to You is the final return.” \We
previously mentioned the wisdom behind this, as explained by Ibn al-
Qayyim, may Allah have mercy on him.

Here is a subtle point: In this dhikr, we say “by You we live, and by You we
die”in both the morning and the evening, and it is not reversed in the
evening to say "by You we die, and by You we live." This is because life
precedes death: a person lives first, then dies. As for the second life after
resurrection, it is in the abode of recompense, not in the abode of deeds.
So, when the one making supplication says, “by You we live, and by You we
die "it means by You we live in this worldly life, and by You we die in this



life. Hence, this phrase remains unchanged in both the morning and
evening remembrances.
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The tenth dhikr: "Amasayna wa amasal mulku lillah..." The one
remembering Allah says this once, and it differs from the morning dhikr in
two aspects:

7. In the morning, it is said: “We have reached the morning, and the
dominion belongs to Allah, "whereas in the evening, it says: "We have
reached the evening, and the dominion belongs to Allah.”

2. In the morning, it is said: "My Lord, | ask You for the good of this day
and the good of what follows it.." In the evening, it says: “My Lord, /
ask You for the good of this night and the good of what follows it.."

This is from the evidences that the evening is related to the night, as He
# made the supplication linked to the night.
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The eleventh dhikr: "A/lahumma ma amsa bi min ni'matin..."The one
remembering Allah says this once, and it is similar to the morning version
except for the opening. In the morning, it says: "O Allah, whatever blessings
| or any of Your creation have reached this morning, "while in the evening,
it says: “O Allah, whatever blessings | or any of Your creation have reached
this evening.”

Thus, these last three adhkar —the ninth, tenth, and eleventh—are shared
between the morning and evening with slight changes in wording.
Therefore, the shared adhkar between the morning and evening can be
divided into two types:

« The first type: Shared without any change in wording, which are the
first eight adhkar in both times.

« The second type: Shared with changes in wording to suit the
morning and evening, which are three adhkar: the ninth, tenth, and
eleventh.
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This is the twelfth evening remembrance, where the one remembering Allah
says: “Auzoo bi kalimati llaahi tammati min sharri ma khalag.” This is to be
recited once in the evening only. This is established from the hadith of Abu
Hurayrah (may Allah be pleased with him) as reported by Muslim'. From
this, we know weakness of the two narrations:

12709



- One: The narration that is reported by Tirmidhi' and others that it
should be said three times is not authentic.

- Second: The narration?® that it should be said in the morning is also
not established. What is authentically reported in Sahih Muslim is that
it should be said in the evening.

This adhkar is specific to the evening because night is the time when evils
become apparent. This is also reflected in Surah al-Falag, which mentions
the evils of the night, as explained in its interpretation, and as discussed in
our lesson of “Tafseer al-Fatiha wa Qisaar al-mufassal”.

With the completion of this dhikr, the total number of evening adhkar
becomes twelve. As for the morning adhkar, there are thirteen. Eleven of
the adhkar are shared between the morning and evening—eight with the
same wording and three with slight changes. The morning has two adhkar
that are specific to it, while the evening has one specific adhkar.

Thus, the morning and evening adhkar can be categorized into three types
based on shared or specified content:

1. Dhikr shared between morning and evening, which are eleven in total.
2. Dhikr specific to the morning, which are two.
3. Dhikr specific to the evening, which is one.

13604
2 Tabarani 523, Abu Ya’la 6688



L Je Ty Gl; € b o Y i

2o sos o s oor PP ] 0% s s s o0 6, Sr§

.c-\xubct.réjcf hﬁ%%&d&oﬂj‘%&hau\‘/wﬁ\u
elaall lizall Sl e g 83 4l 4l 43y Ciladl) wia

Slo Ble Yl 4ile ) o e sf QLS 1aa 8 (S LS L i a3l V) 4l 1 J5W) Apiile
Bley) - o e 5l sl 138 b ) IS - Le sad e B3y juse Lelea (g ) yalld o(Ledain
A8 54 0 sale duaila 138 5 clgdaia e

o B a3 T LS 5 0 Y cladn s e Lo sad ol 13) I () il alld
035 il 5 i Anlial K1 (GG Bl il G Y3 J5Y0 S i
G.J\au).d\@e.acgw\jcud\@h\)kdasgﬁcGJJY\mLAJ\UuUALLmL\A\
MJJM&)SJMN\M\@F‘H)M&)MQ)&L@Y‘LAJ\c)ALLLg:\sﬂ
qjud\;,g)s.qem\fg_:ﬁﬂu}m@\jcdﬁ\oncw\qaﬁu)&}echw\
Mebigns s W ey ¢l 2 50

e Ioline Jla ia IS 038 a3Y ins (Waalic] Ga) G 4 S 530N 48 Ll g
caia QAT 5 (3t DU (sl (o SU) gty i I il 5f ol (Lgie it 5l Launi)
A5 zsa sl SISOV ada Sy of 4l o(oany Ll (g s = A i)

Note: It is not required to recite in the specific order mentioned. The
purpose of arrangement is merely to assist in memorizing them.

Another Note: Whoever habitually recites them but forgets or is
preoccupied without negligence until the time has passed, may recite them
afterwards.

The author, may Allah grant him success, concluded his treatise with two
important notes related to the morning and evening adhkar:

The first note: He stated that "/ /s not required to recite them in the
specific order mentioned"in this book or any other, as the goal is to assist
in memorizing them. The purpose of listing them in a particular sequence




— as done in this book or others — is to aid in memorization, and this is a
objective endorsed by the Shariah.

When the authors of adhkar arrange them in a certain way, they do not
intend to make the order legally binding, meaning that one must recite the
first one first, the second one second, and the third one third, but rather
due to certain appropriateness between them. You can notice the clear
connection between the first eight, as they share the same wording for
both morning and evening. Then, for the following three, the
appropriateness is also evident because they are similar with slight
variation. Then, in the third group, there is a mention of what is specific to
the morning sometimes, and what is specific to the evening at other times.
The aim of the authors of these books is to bring religious knowledge more
accessible to people by simplifying and facilitating it.

As for the second note: He mentioned that
, meaning regularly reciting them until he has become
habituated to them, by something
preventing them from reciting, , meaning without
laziness or deliberate neglect,
. In such a case, one is permitted to say these adhkar even
after their prescribed time has passed.
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For example, if someone becomes busy after the Fajr prayer, leaves quickly
after praying to attend to a task, and forgets the morning adhkar, only
remembering them at the time of Duha after the sun has risen, they may
recite them at that time. However, this makeup for the Sunnah practices,
including the supplications, is subject to two conditions:

- The first: That the person is regular and consistent in performing them. If
someone intends to recite them for the first time, it is not prescribed for
them to do so after their time has passed. For instance, if someone only
learns of the morning supplications at the time of Duha, they should not
recite them since the time for this Sunnah has already passed.

- The second: That it happens without negligence. The person must be
overwhelmed by something beyond their control. If they omit the
supplications willingly, despite remembering them and having the ability to
recite them, they have left out the act of worship and its time has passed.

The general principle is that time-bound acts of worship should be
performed within their specified time. If the time passes, the Sunnah is
considered to have missed its appointed occasion, and it is not prescribed
to make it up unless one was genuinely prevented due to forgetfulness or
some unavoidable matter, as previously mentioned.
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What we have omitted from the mentioned adhkar is sometimes due to the
fact that the narration is not authentically established, and at other times
because it is not correctly derived as being specifically part of the morning
or evening adhkar. For example, the hadith of Abu Mas'ud al-Ansari, may
Allah be pleased with him, states: “The two verses from the end of Surah al-
Baqgarah, whoever recites them at night, they will suffice him." This is an
authentic narration, as it is recorded in the Saheehain. However, in terms of
derivation, it is a supplication for the night, and night is broader than
evening.

Thus, sometimes omission is due to derivation, and other times it is due to
the authenticity of the narration. However, it should be noted that people
should not be overly strict when it comes to the authenticity of narrations
in the context of supplications. The general rule in cases where there is
disagreement over the authenticity or weakness of a narration is to be
lenient, especially if a respected scholar has authenticated or deemed the
narration as sound, there is no harm in following that opinion. Yes, if



someone wishes to compile a collection of only authentic supplications,
they may distinguish between what is confirmed and what is not. However,
it is not appropriate to be overly strict in forbidding what scholars have
differed over in terms of its authenticity or weakness, as the fundamental
principle of Shariah is the encouragement of remembering Allah in all
forms.

As mentioned earlier, the Prophet # used to remember Allah at all times.
There are numerous verses and hadiths praising general remembrance of
Allah, especially when it comes to what people have become accustomed
to and what has become a common practice. In such cases, people should
not be made to feel burdened, as the scope of remembrance is broad.
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The morning and evening adhkar that we have completed are based on
what is specifically legislated by the Shariah. However, adding to them after
completing them with the intention of general remembrance is permissible.
For example, if someone completes these adhkar and then wants to
increase their glorification of Allah (tasbih), praise of Him (tahmid),
declaration of His oneness (tahlil), exaltation of Him (takbir), or any other
form of remembrance, this falls under the general permissibility of
unrestricted remembrance. In the hadith of Aisha, may Allah be pleased
with her, reported by Muslim’, it is mentioned that the Prophet # used to
remember Allah at all times. Therefore, if someone wants to create a page
of remembrance after these adhkar, this is permissible, even if they specify
a certain number.

For instance, if someone, after completing these adhkar, decides to send
blessings upon the Prophet # one hundred times, or seeks forgiveness from
Allah and repents to Him one hundred times, or engages in any other form
of remembrance, and makes this as a Wird — a regular routine after the
morning adhkar, this is permissible. It falls under the category of general,
unrestricted remembrance, as long as the person does not believe that this
specific routine is an act of worship that has been legislated in this
particular form. Rather, they do it due to suitability to their situation.

This was the practice of the Salaf and none of them condemned it unless
they believed that this wird was a form of worship that had been specifically
legislated and should be followed by others. The sign of something being
legislated as an act of worship is advocating others to follow it. This is
incorrect. There is a difference between what a person does for the
betterment of their own heart and soul, and what they call others to follow.
What should be publicly encouraged are the practices found in the texts of
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the Shariah. As for practices derived from the general Islamic principles, a
person should implement them in their personal life.
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Until recently, people used to enagage in routines (wird) with specific dhikr
in the morning or evening in addition to the legislated remembrances.
Many scholars and devout individuals would establish their own wird of
remembrance. One of the most well-known wird used in our region was the
one attributed to Sheikh Saad bin Atig, may Allah have mercy on him,
which was printed until recently and then fell out of use. Similarly, Sheikh
Ilbn Qasim, may Allah have mercy on him, wrote a wird for King Abdulaziz
bin Abdulrahman Al-Faisal, which later became famous and was printed
several times under the king’s name. This is an example of something
permissible and not something to be publicly encouraged or commanded.

Likewise, if a person enagages in their own routine of personal dhikr after
the legislated remembrances, there is no issue with this, as long as they do
not believe that it is a specific act of worship to be followed by others. If,
however, they believe it is legislated and encourage others to follow it, then
it should be prohibited.



This concludes the explanation of this book as appropriate for the context.
All praise is due to Allah, Lord of the worlds, and may peace and blessings

be upon His servant and messenger, Muhammad, and upon his family and
companions.
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Written by Saleh bin Abdullah bin Hamad Al-Usaymi,
may Allah forgive him, his parents, his teachers, and the Muslims,
on the morning of Sunday, the 19th of Dhul-Hijjah,
in the year 1433 AH,
in the city of Riyadh, may Allah preserve it as a stronghold for Islam and the
Sunnah.
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In the name of Allah, the Most Compassionate, the Most Merciful

The Morning Remembrances

Their time is from the rise of the second dawn until the rising of the
sun.

¢ "O Allah, You are my Lord, there is no god but You. You created me and |
am Your servant. | remain on Your covenant and promise as much as | am
able. | seek refuge in You from the evil | have done. | acknowledge Your
blessings upon me, and | confess my sins to You. So forgive me, for no one
forgives sins except You." (One time)

¢ "O Ever-Living, O Sustainer, by Your mercy | seek help. Set right for me all
of my affairs and do not leave me to myself for the blink of an eye." (One
time)

¢ "0 Allah, I ask You for well-being in this world and the Hereafter. O Allah,
| ask You for forgiveness and well-being in my religion, my worldly affairs,
my family, and my wealth. O Allah, cover my faults and calm my fears. O
Allah, protect me from in front of me, behind me, on my right, on my left,
and from above me, and | seek refuge in Your greatness from being
unexpectedly destroyed from beneath me.” (One time).

¢ "0 Allah, Knower of the unseen and the seen, Creator of the heavens and
the earth, Lord and Sovereign of everything, | bear witness that there is no
god but You. | seek refuge in You from the evil of my soul and from the evil
of Shaitan and his traps.” (One time).

¢ "l am pleased with Allah as my Lord, with Islam as my religion, and with
Muhammad % as my Prophet.” (Three times).

¢ "In the name of Allah, with whose name nothing can harm on earth or in
the heavens, and He is the All-Hearing, the All-Knowing." (Three times).



¢ “There is no god but Allah alone, with no partner; to Him belongs the
dominion and all praise, and He is capable of all things.” (Ten times).

¢ Glorified be Allah and His is the praise (One hundred times, and you may
increase as you wish; as the increase is permitted by the Shariah).

+ "0 Allah, by You we enter the morning, by You we enter the evening, by
You we live, by You we die, and to You is the resurrection." (One time)

+ "We have entered the morning, and the dominion belongs to Allah, and
praise is for Allah. There is no deity but Allah alone, without partner. To Him
belongs the dominion, and to Him belongs all praise, and He is over all
things powerful. My Lord, | ask You for the good of this day and the good
of what comes after it, and | seek refuge in You from the evil of this day and
the evil of what comes after it. My Lord, | seek refuge in You from laziness
and the evil of old age. My Lord, | seek refuge in You from the punishment
in the Fire and the punishment in the grave." (One time).

+ "O Allah, whatever blessing has come to me this morning or to any of
Your creation is from You alone, without partner, so for You is all praise,
and to You is all thanks." (One time)

+ "We have entered the morning upon the natural disposition of Islam,
upon the word of sincerity, upon the religion of our Prophet Muhammad %
and upon the way of our father Ibrahim, who was upright and submitted to
Allah, and he was not of the polytheists.” (It is to be recited once in the
morning only).

+ "O Allah, we have entered the morning, and we bear witness to You, and
we bear witness to the carriers of Your Throne, Your angels, and all of Your
creation, that You are Allah, there is no deity except You, You are alone
without partner, and that Muhammad is Your servant and messenger."
(Once, or twice, or three times, or four times, in the morning only).



The Evening Remembrances

Their time is from sunset until the disappearance of the red twilight,
which is the beginning of the time for the “Isha prayer.

¢ "O Allah, You are my Lord, there is no god but You. You created me and |
am Your servant. | remain on Your covenant and promise as much as | am
able. | seek refuge in You from the evil | have done. | acknowledge Your
blessings upon me, and | confess my sins to You. So forgive me, for no one
forgives sins except You." (One time)

¢ "O Ever-Living, O Sustainer, by Your mercy | seek help. Set right for me all
of my affairs and do not leave me to myself for the blink of an eye." (One
time)

¢ "0 Allah, I ask You for well-being in this world and the Hereafter. O Allah,
| ask You for forgiveness and well-being in my religion, my worldly affairs,
my family, and my wealth. O Allah, cover my faults and calm my fears. O
Allah, protect me from in front of me, behind me, on my right, on my left,
and from above me, and | seek refuge in Your greatness from being
unexpectedly destroyed from beneath me.” (One time).

¢ "0 Allah, Knower of the unseen and the seen, Creator of the heavens and
the earth, Lord and Sovereign of everything, | bear witness that there is no
god but You. | seek refuge in You from the evil of my soul and from the evil
of Shaitan and his traps.” (One time).

¢ "l am pleased with Allah as my Lord, with Islam as my religion, and with
Muhammad % as my Prophet.” (Three times).

¢ "In the name of Allah, with whose name nothing can harm on earth or in
the heavens, and He is the All-Hearing, the All-Knowing." (Three times).

¢ “There is no god but Allah alone, with no partner; to Him belongs the
dominion and all praise, and He is capable of all things.” (Ten times).



¢ Glorified be Allah and His is the praise (One hundred times, and you may
increase as you wish; as the increase is permitted by the Shariah).

+ "O Allah, by You we enter the evening, by You we enter the morning, by
You we live, by You we die, and to You is the final return." (One time)

+ "We have entered the evening, and the dominion belongs to Allah, and
praise is for Allah. There is no deity but Allah alone, without partner. To Him
belongs the dominion, and to Him belongs all praise, and He is over all
things powerful. My Lord, I ask You for the good of this night and the good
of what comes after it, and | seek refuge in You from the evil of this night
and the evil of what comes after it. My Lord, | seek refuge in You from
laziness and the evil of old age. My Lord, | seek refuge in You from the
punishment in the Fire and the punishment in the grave." (One time).

+ "0 Allah, whatever blessing has come to me this evening or to any of
Your creation is from You alone, without partner, so for You is all praise,
and to You is all thanks." (One time)

Note: It is not required to recite in the specific order mentioned. The
purpose of arrangement is merely to assist in memorizing them.

Another Note: Whoever habitually recites them but forgets or is
preoccupied without negligence until the time has passed, may recite them

afterwards.
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