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Translator’s Note

Bismilla hir-rahmanir raheem.

/7

This is a parallel translation for the explanation of “A/-Baqgiyaat us-Salihaat’,
which is a small treatise on remembrances after prayer by Sheikh Saleh al-
Usaymi which he has explained numerous times in his programs. For this
work, I've selected the lecture from Barnamaj Usool al-"lim from the year
1438-39. This program consists of three levels, with each level having
several primer texts on various subjects intended for memorization,
accompanied by his explanations. The transcribed book form of this lecture
was available, and for convenience, | have based this translation primarily
on the book format. There are some differences between the lecture and
the book, but | have kept the translation closer to the book format for
easier reading. The arabic is kept along to assist in learning the language.
The text of treatise is attached at the end for memorisation.

| ask Allah to accept this work and make it soley for His sake and benefit
fellow students of knowledge and me on the Day when neither wealth nor
children will be of any avail.

No copyrights are reserved. This work may be freely copied and shared in
any form and language without the explicit permission of the translator. If
you come across any mistakes in translation or have suggestions, kindly
email at alosyme.eng@gmail.com. Find us on Telegram @alosyme_eng.

Translation and editing by:
Umm Yahya Ansari

December 2024
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About the Author

He is Sheikh al-Muhaddith Dr. Saleh Ibn Abdullah Ibn Hamad Al-"Usaymi
Al-"Utaybi, a distinguished scholar from Saudi Arabia. He was born in 1391
AH / 1972 in Riyadh, where he used to serve as an Imam at Jami' Mus ab
bin "Umayr and as a Khateeb at Jami' Abu Bakr as-Siddeeq of the Army
Hospital.

Sheikh graduated from the Faculty of Usool Ad-Deen at Imam Muhammad
Ibn Saud University and obtained his master's degree in Hadith Sciences
from Umm Al-Qura University. He earned his doctorate in 1436 AH from
the Faculty of Judgements at Imam Muhammad Ibn Saud University. In
1438 AH, he was appointed as a member of the Council of Senior Scholars
in Saudi Arabia.

A highly accomplished scholar, Sheikh excels in numerous Islamic
disciplines. He is also a prolific author, an eloquent speaker, and a
dedicated teacher, renowned for his incredible memory.

He has travelled extensively in his pursuit of knowledge, visiting countries
such as Qatar, Kuwait, Oman, Yemen, Jordan, Sudan, Algeria, Tunisia, Egypt,
Syria, Pakistan, and India. His primary concern has always been the
acquisition and dissemination of knowledge.

His travels did not end with seeking knowledge but he also travelled to
teach around in various cities of Saudi Arabia. He is renowned for his
diligent teaching and conducting numerous programs, many of which used
to held yearly in the Holy Mosques of Makkah and Madinah, as well as in
other cities.



He has authored over forty books in various fields of the religion. He has
many compilations of works by other scholars which he uses for his
programs. These programs involve hours of detailed explanations of more
than a hundred classical and contemporary works. Some of his most
prominent programs include Muhimmaat al-"llm, Miftah al-llm, Ta'leem al-
Hujjaj, Ahkaam as-Siyaam, and Usool al-"lim - from which the explanation
of this book is taken.

Currently, the Sheikh is prevented from teaching due to restrictions
imposed by the government of Saudi Arabia.
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Praise be to Allah, who established principles for knowledge and made
them a means of attaining it. | bear witness that there is no god but Allah,
alone, without any partner, and | bear witness that Muhammad is His
servant and Messenger. May Allah's peace and blessings be upon him, his
family, and his companions, as long as the foundations of knowledge are
explained and clarified, and peace be upon him and them as long as the
explicit and implicit meanings of knowledge are brought forth.

To proceed: This is an explanation of the eleventh book from the second
level of the Program Fundamentals of Knowledge (Usoo/ al-/im) in its sixth
year; the years 1438 and 1439 Hijri and the book is “The Everlasting Good
Deeds: Remembrances after Prayers", by its author Shaykh Saleh bin
Abdullah bin Hamad Al-Usaymi.

All praise be to Allah, the Lord of the Worlds, and peace and blessings be
upon our Prophet Muhammad, his family, and all his companions. O Allah,
forgive us, our Sheikh, and those present. You said, may Allah grant you
success, in "Al-Bagiyaat us-Salihaat min al-Adhkari ba'ad as- Salawaat.”
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In the name of Allah, the Most Compassionate, the Most Merciful

Among the Prophetic Sunnah are the remembrances that are said after
prayers, once the worshipper finishes with the salaam.

The author, may Allah grant him success, began his treatise with the
Basmalah, limiting to it, following what has been transmitted in the
Prophetic Sunnah in his correspondences and letters to kings, and so the
writings follow the same method.

Then he mentions, “Among the Prophetic Sunnah are the remembrances



The word “Sunan”is the plural of “Sunnah, "and it is of three types in the
Islamic legal discourse:

First: The Divine Sunnah, as in the saying of Allah the Exalted: "And you will
never find any change in the way (Sunnah) of Allah." [Al-Ahzab]

Second: The Prophetic Sunnah, as mentioned in the hadith of Anas in
Saheehain': “Whoever turns away from my Sunnah is not of me.” The
attribution here is to His Prophethood .

Third: The Sunnah of the rightly-guided caliphs, as mentioned in the hadith
of Al-Irbad bin Sariyah that the Prophet ¥ said: "Follow my Sunnah and the
Sunnah of the rightly-guided caliphs after me."” Narrated by Abu Dawood
and others?,
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! Bukhari 5063, Muslim 1401
2 Abu Dawood 4607, Tirmidhi 2676, Ibn Majah 42



The content mentioned in this treatise falls under the second type, as
indicated by the phrase: The term Prophetic
Sunnah has two meanings:

One is general; and it refers to the religion brought by Muhammad £. This
is exemplified by his saying: "You must adhere to my Sunnah” narrated by
Abu Dawud and others from the hadith of ‘Irbad ibn Sariyah.

And it is a term that refers to Islam untainted by anything else. Thus, those
who adhere to the religion that the Prophet ¥ brought are the ones
adhering to the Sunnah.

And the other is specific; and it refers to the legal directive by the Shariah
that commands an action in a recommended but non-obligatory manner;
this is termed "Sunnah”and this is what is intended by the jurists. In
religious terms it is referred as "Nafl/" (supererogatory acts).

Both meanings are correct in this context. The Adhkar mentioned in this
treatise which are to be recited after the worshiper has said the salaam, are
part of the religion brought by the Prophet ¥ and their status is that of
supererogatory acts, which some refer to as "Sunnah.”
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The word “adhkar”is the plural of “dhikr”(remembrance), and in this
context, it refers to the remembrance of Allah. Among the types of
remembrance of Allah are those mentioned in this treatise.

It has been preceeded that remembrance of Allah according to Shariah, is
the glorification of Allah and His presence in the heart and on the tongue,
or at least one of them.

Among the types that come under are the adhkar are the adhkar recited
after the prayers, — that is, after completing it. This is what is meant by the
phrase: The salaam signifies
the end of the prayer; it begins with the takbeer which makes forbidden
(certain actions during the prayer), and ends with the tasleem, which makes
permissible (to return to normal activities), ie; the worshiper completes it
when he says the salaam.

The Adhkar related to prayer which have been narrated are of three types:

« First: Adhkar to be recited before the prayer.
« Second: Adhkar to be recited in the prayer.
« Third: Adhkar to be recited after the prayer.

This treatise is specifically concerned with the adhkar that are recited after
the prayer, ie after it has been completed by the salaam.
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The author, may Allah grant him success, mentioned that the adhkar recited
after prayers, which are specific to them after concluding with the salaam,
are of two types.

The basis for this division is based considering the type of the prayer, as
some them are obligatory, and others are voluntary.

So, the prayers are of two types:
First: Obligatory prayers.

Second: Voluntary prayers.

And the adhkar correspond to these two types.

There are adhkar for the obligatory prayers and adhkar for the voluntary
prayers, resulting in these two types of adhkar based on the type of prayer.
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The author, may Allah grant him success, mentioned the first type of adhkar
that are recited after prayers, saying:

The prayers that are obligatory are the
five prescribed prayers of the day and night, and the associated with them
are adhkar that are recited at their end.

refers to two things:
First: The final part of it that is directly connected to it.
Second: What follows it but is separate from it.

The phrase (dubr as-salaah) occurs in hadiths
sometimes referring to the last part of the prayer which is before the
salaam, and in other hadiths it occurs referring to what follows the prayer, is



separate from it and comes after it. Both these are referred to as “the end
the prayer.”

These adhkar are related to the end of the prayer, come subsequent and
are separate from it, for in the wording of the hadiths, there is indication
that these adhkar are to be recited after the salaam, making it clear that
they are associated to the end of the prayer in the sense: coming
subsequent to it and separate from it.



ol )l A (gl ¢( SN &) s any QU A IS G - ) iy - il S
e Cmad LS el adle ) L p Al e Gusa (8 aal s (Bl B de ganae S
la 583 a5 5 L Jaal Jia¥ 6 o Leria s alleg alle 201 Lo ie <y Gl
(Y L Jlaal (e Jae b Ji Al sy B

Acldy deelaal Jadll Jad e slaatas) o
Leie aa) g3 aalaidy sleelaial Jadll Jis ¥ e s Ay o

ela Lo s D83 S s Ol (o el 3d 8 JU& ) 1S3 S 500
Sy b i i afe 0 Lm0

a5 V) S Y Oaalla e o0 e A siiall ol 5 clabizinay) § gl o S8 e
Ngr b 238 gy b sl (AU 13gs ol ZUEY) 13gr o Z L) gy L e

Lo S G e — a5y J 5V (e - il g Epaall 8 pdiadll s Call) ot Jag
DS adg b of dall & 5 el (lgmen Jaall (i Lo 2 Sl el gliall 5l JU&
Aol sl pd b U S LIS (lagen 450

The author, may Allah grant him success, mentioned that the adhkar recited
after prayer are six adhkar, ie; six types. These were not narrated together in
one single hadith from the Prophet %, but they were collected from various
hadiths reported from Him £,

Combining them is permissible because the situation can accommodate
them and allow their recitation. When it comes to the adhkar transmitted
for a specific situation, there are two scenarios:



The first: where the situation accommodates combining them due to
its capaciousness.

The second: where the situation cannot accommodate combining
them due to it being specific for one.

An example of the first scenario is the adhkar recited at the end of the
prayers, as this occasion is vast to accommodate the recitation of all that
has been narrated from the Prophet %, so the worshiper can recite these
adhkar.

An example of the second scenario includes the various forms of /stiftah
(opening supplications) and the different versions of the tashahhud
narrated from the Prophet %£. This occasion does not allow except one of
them, so the worshiper chooses either this Istiftah or that one, or this

tashahhud or another one from what has been narrated from the Prophet
=3

The practice of the salaf, and authors of hadith works and figh — both from
the earlier and later generations — indicate that the adhkar recited after
the obligatory prayers can be combined, and the situation can
accommodate all of them. So, it is prescribed for the worshiper to recite all
six of these adhkar, as they are all part of what should be recited at the end
of the obligatory prayer.
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As for those omitted here and not mentioned, have either of two states:

First: Lack of authenticity in terms of transmission in the view of the author,
like the recitation of Surah Al-lkhlas, Al-Falag, and An-Nas, for the hadiths
that mention this are weak and none of them are authentic.

Second: Those that are not established in terms of derviation for this
occasion, like the hadith: “O Allah, help me to remember You, thank You,
and worship You in the best manner.”This hadith is authentic, narrated by
Abu Dawood and others’, but its occasion is before the salaam.

! Abu Dawood 1522, Nasai’ 1302
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+ Seeking forgiveness thrice, and the most complete form of it is: "l seek
Allah’s forgiveness and repent back to Him" and the minimum form is: "I
seek Allah’s forgiveness".

This is the first type of dhikr that is said after the five obligatory prayers,
that is seeking forgiveness thrice, based on the narration from Sahih
Muslim! from the hadith of Thawban, who said: “When the Messenger of
Allah £ finished his prayer, he would seek forgiveness three times."

The meaning of “when he finished " refers to saying the salam.

And the meaning of "/i/s prayer”refers to the obligatory prayers, because
these are the prayers in which they would follow Him, as they prayed

1591



behind Him £ and observed his practice.
So when the word “His prayer”is mentioned, it typically refers to the
obligatory prayers.

The phrase which occurs in the prophetic narrations
has two meanings:

« The first is concluding it with the salaam.
« The second is leaving after it by exiting the mosque.

The meaning intended here is the first one, that is when the Prophet %
would conclude his prayer with salam, he would seek forgiveness thrice.
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The hadith informs about seeking forgiveness without specifying the exact
wording. The narrator conveyed that the Prophet # sought forgiveness, but

did not inform how he did so. This led one of the narrators to ask about the
exact wording. In Sahih Muslim’, it is mentioned that Al-Walid ibn

1591



Muslim— one of the narrators of the hadith— said: "/ asked Al-Awza'i: How
to seek forgiveness?"He replied: "By saying: Astaghfirullah, Astaghfirullah.”

If the hadith had included the specific wording of the seeking forgiveness,
Al-Walid would not have needed to ask Al-Awza'i. The fact that this was not
well-known to them suggests there was a need to inquire. And what is
mentioned in the narration of Ahmad’, that He # would say:
"Astaghfirullah’, is a mistake by the narrator and is not authentic. The
correct narration is the one by Imam Muslim, which is a general description
of the Prophet % seeking forgiveness without specifying the exact words.

The minimum form by which forgiveness can be sought is by saying
"Astaghfirullah’; and this is what Al-Awza'i replied to Al-Walid ibn Muslim
when he asked him. Since he asked to know how to seek forgiveness, he
responded him with the least possible wording for it, which is:
"Astaghfirullah. ” This is the least by which seeking forgiveness can be
achieved.
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There is no restriction on increasing on it, and the jurists unanimously
agree on this. The jurists of every school of thought mention wordings that
extend beyond this. Some say: "Astaghfirullah wa huwa al-Aliyy il-'Azeem”
(I seek forgiveness from Allah, and He is the Most High, the Most Great),
while others say: "Astaghfirullah wa atoobu ilayh, wa la hawla wa /a
quwwata illa billah” (I seek forgiveness from Allah and | repent to Him, and
there is no power and no strength except with Allah). Others add even
longer phrases.

This confirms that what is mentioned in the hadith is merely a description,
otherwise the jurists would not have differed in the various schools of
thought regarding the wording they mention. Their expansion in this
matter indicates the permissibility of every wording by which seeking
forgiveness is achieved.

It is narrated by Abu Dawood from the hadith of Ali (may Allah be pleased
with him) that the Prophet %, when he finished his prayer, would say: “O
Allah, forgive me for what | have done, what | will do, what | have
concealed, and what | have made public..." the hadith. Its narrators are
trustworthy. If this hadith were authentic, it would serve as an explanation
for the general nature of the narration found in Sahih Muslim. However, the
hadith in Sahih Muslim does not specify that the Prophet % said this
finishing the prayer with salam.

The narration from Abu Dawood', which restricts this to after the salaam, is
not authentic. What is authentically preserved in Sahih Muslim? is that the
Prophet ¥ used to say this before the salaam.

1760, 1509
2771
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Based on this, the principle derived is that a servant should seek
forgiveness from their Lord. If one says: "Astaghfirullah’, they have fulfilled
the minimum. If one says: “Astaghfirullah wa huwa al-"Aliyy il-’Azheem’,
they have engaged in seeking forgiveness.

The most complete form of seeking forgiveness is what the Prophet
adhered to towards the end of his life, which is: "Astaghfirullah wa atoobu
ilayh” (I seek forgiveness from Allah, and repent back to Him). In Sahih
Muslim', from the hadith of Aisha (may Allah be pleased with her), it is
narrated that the Prophet £ frequently said in the latter part of his life when
seeking forgiveness: "Astaghfirullah wa atoobu ilayh’, and its origin is found
in Sahih Bukhari?.

Therefore, the most complete form of istighfar is for a person to say:
"Astaghfirullah wa atoobu ilayh". However, if they limit themselves to
saying: "Astaghfirullah’, this is permissible without any doubt. Similarly, if
they say: "Astaghfirullah wa huwa al-"Aliyy il-’Azeem’, this is also
permissible without hesitation. There is no specific wording that must be
adhered to.

L 484
24976
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+ "0 Allah, You are Peace, and from You comes peace. Blessed are You, O
Possessor of Majesty and Honor.” (One time)

This is the second type of dhikr to be recited after the five obligatory
prayers, that is saying: "Allahumma anta as-salam, wa minka as-salam,
tabarakta ya dhal-jalali wal-ikram". This should be said once, based on what
is narrated by Muslim’, the hadith that preceeded from Thawban (may Allah
be pleased with him), where it was mentioned that the Prophet £ would say
this after concluding his prayer, would seek forgiveness thrice and say:
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"Allahumma anta as-salam wa minka as-salam, tabarakta ya dhal-jalali wal-
ikram".

In the narration of Ibn Majah’ it mentions: “Then he would say: Allahumma
anta as-salam... "instead of "and he said,"which shows that the conjunction
“and”in Muslim’s narration actually means “then, “implying a sequence.
First, one says: "Astaghfirullah”three times —if kept to the minimum—or, if
he said "Astaghfirullah wa atubu ilayh’, it would be more complete. Then,
after that, it is followed by the second dhikr: "A/lahumma anta as-salam wa
minka as-salaam...".

In one authentic® narration, it is reported as: “Tabarakta dhal-jalali wal-
tkram " without the addition of “ya” Thus, a person can say either:
"Tabarakta ya dhal-jalali wal-ikram" or “Tabarakta dhal-jalali wal-ikram".

The more complete practice is to alternate between the two versions.
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Some people add to this by saying: “Tabarakta wa ta'alayta ya dhal-jalali
wal-ikram" (Blessed and exalted are You, O Possessor of Majesty and
Honor), but this addition has no basis in the Prophet’s # hadith. It is not

narrated from the Prophet % with a connected chain, so it should not be
said in this occasion.

After the person recites these two dhikrs, the first and the second, the imam
turns towards the people, facing them. In Sahih Muslim’, it is narrated from
the hadith of Aisha (may Allah be pleased with her) that she said: "The
Prophet & would not remain sitting after saying ‘Allahumma anta as-
salam..." except for the amount of time it took him to say this dhikr.”

The meaning of refers to facing the gibla. After seeking
forgiveness three times, and saying: "Allahumma anta as-salam...”, he would
turn towards the people, which implies that the negation of sitting refers to
sitting while still facing the gibla after the salaam.

So, after the imam recites these two dhikrs, he turns towards the
congregation, facing them.

As for the ma’'mum, after reciting these two dhikrs, he changes his sitting
position if he was sitting in the tawarruk position. The change in posture is
to be done after the first and second dhikrs, as explained by Abu al-Fath
Ibn Daqiq al-'Id and chosen by Shaykh lbn Baz.

And this is a precise understanding, as the ma’'mum follows the imam.
When the imam turns to face the people after the two dhikrs and changes
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his sitting position, likewise the follower should also change his sitting
position after completing these two dhikrs.
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* “There is no god but Allah, alone without partner, to Him belongs the
dominion and to Him belongs the praise, and He has power over all things.
O Allah, none can withhold what You give, and none can give what You
withhold, and the prestige of the prestigious will not avail them before
You.” (One time)

This is the third type of dhikr to be recited after the five obligatory prayers,
and it is the saying. “La ilaha illallah wahdahu la sharika lahu, lahu al-mulku
wa lahu al-hamd..”, till the end, based on what was narrated by Al-Bukhari
and Muslim' from the hadith of Al-Mughira ibn Shu’bah (may Allah be

! Bukhari 844, 6330, 7292, Muslim 593



pleased with him), where it is reported that the Prophet % used to say after
each prayer when he had completed it: “La /laha illallah wahdahu la sharika
lahu... " until the end of the dhikr.

Both Sahih Al-Bukhari and Sahih Muslim mention that this is to be recited
once.

There is a narration in Sahih Al-Bukhari' that mentions saying it three times,
but this is a Shadh (anomalous) narration, and what is authentic is to say it
only once.

There is also a narration in some books of Sunan that mention saying this
dhikr ten times after the Fajr and Maghrib prayers?, but this is mistaken
narration, some of the narrators incorrectly transferred it from the morning
and evening adhkar to the Fajr and Maghrib prayers, because the default is
that the morning adhkar are to be said after Fajr, and the evening adhkar
after Maghrib, so they mistakenly associated them to the prayers.

What is correctly preserved regarding this dhikr is that it is to be said once
after all the prayers.

And the phrase
means that the wealth (and status) of the rich will not avail
them before You.

16473
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* "There is no god but Allah, alone, without any partner. To Him belongs
the dominion, and to Him belongs all praise, and He is capable of all things.
There is no power and no strength except with Allah. There is no god but
Allah, and we worship none but Him. His are the blesseings, His is the favor,
and His is the beautiful praise. There is no god but Allah, sincerely devoted
to Him in religion, even if the disbelievers dislike it." (One time)

This is the fourth type of dhikr that is recited after the five obligatory
prayers, and it is the saying: “La /laha illa Allah wahdahu la sharika lah, lahu
al-mulk wa lahu al-hamd wa huwa ‘ala kulli shay'in gadir, la hawla wa la
quwwata illa billah..” until the end of this dhikr.



This is based on a hadith narrated by Imam Muslim' from Abu al-Zubayr al-
Makki, who said that Abdullah bn al-Zubayr, may Allah be pleased with him,
used to say after every prayer, upon saying the tasleem: “La i/laha illa Allah
wahdahu la sharika lah...” (mentioned until the end) and then said, “7The
Messenger of Allah £ used to recite the tahlil (declaration of Allah’s
oneness) using these words after every prayer.” This means that the
Prophet 2 would recite this tahlil after every obligatory prayer.

It has been mentioned by several scholars in the compilations of general
adhkar and specifically the adhkar after prayers, restricting only to the
phrase: “La hawla wa la quwwata illa billah la ilaha illa allah...”until the end
of the remembrance, without mentioning the first phrase.

They mention the third dhikr: “La ilaha illa Allah wahdahu la sharika lah,
lahu al-mulk wa lahu al-hamd wa huwa ‘ala kulli shay'in gadir, Allahumma la
mani‘a lima a‘tayta wa la mu’tiya lima mana‘t.” until the end, then move on
to the fourth, starting with “La hawla wa la quwwata illa billahi...”.
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The reason for this is their view that this is a case of overlapping acts of
worship (tadakhul al-ibadat), so the first phrase: “La ilaha illa Allah
wahdahu la sharika lah, lahu al-mulk wa lahu al-hamd wa huwa ‘ala kulli
shay’in qadir, “they consider it to serve as an introduction to both the third
and the fourth dhikr, and so it is sufficient to say it once. Thus, they limit the
fourth dhikr to what exceeds it, considering the recitation of it once
covering both.

This is a common practice among jurists in various acts of worship, and
while it is valid from a juristic perspective, the sunnah is to recite both
adhkar in full.

So, from a permissibility standpoint, it is allowed. However, from the
perspective of adhering to the sunnabh, it is more appropriate to complete
the sunnah in its entirety.

This distinction highlights the difference between the literal jurisprudence
of one focused on hadith, and the jurisprudence of a jurist following the
approach of the early scholars of hadith, such as Malik, Shafi'i, and Ahmad.
The actions of the jurists are based on a significant principle in shari‘ah: the
overlapping of acts of worship.

So, it is permissible but the sunnah is to recite both fully. To claim that this
is a form of innovation is incorrect, as no one before has said this. It is



based on a valid juristic principle: the overlapping of acts of worship, as
certain acts of worship can overlap, allowing one to suffice with part of an
act without needing to repeat the recitation. However, the sunnah is to
recite both the dhikrs in full.

Those whose knowledge is vast have greater tolerance, because they
recognize that these statements have credible foundations within shari‘ah,
and so they will not hastily reject or weaken them. Rather, they base them
on their foundations, and then clarify that the sunnah in this matter is such
and such.
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¢ Tasbeeh, Tahmeed, Takbeer and Tahleel and there are five different ways
for it:

1. "Subhanallahi walhamdulillahi waAllahu Akbar” (ten times)

2. "Subhanallahi walhamdulillahi waAllahu Akbaru wa laailaha illa Allah”
(twenty-five times)

3. “"Subhanallahi walhamdulillahi waAllahu Akbar” (thirty-three times
without making it hundred)

4. "Subhanallahi walhamdulillahi waAllahu Akbar” (thirty-three times),
and to complete hundred add - Allahu Akbar

5. “Subhanallahi walhamdulillahi waAllahu Akbar” (thirty-three times),
and to complete hundred add- “La ilaha illallah, wahdahu la sharika
lahu, lahu al-mulk wa lahu al-hamd, wa huwa ‘ala kulli shay'in gadir.”

This is the fifth type of dhikr that is recited after the five obligatory prayers,
that is the Tasbeeh, Tahmeed, Takbeer and Tahleel and there are five
different ways for this.

1. “Subhanallahi walhamdulillahi wa Allahu Akbar” (ten times):

This is established by what is narrated in the collections of the Sunan’
from the narration of Abdullah bin Amr (may Allah be pleased with him)
that the Prophet £ said: “There are two practices that no Muslim performs
except that they will enter Paradise, they are easy, but few practice them.”
He continued, saying: “Glorify Allah (saying Subhanallah) ten times after
every prayer, praise Allah (saying Alhamdulillah) ten times, and declare the
greatness of Allah (saying Allahu Akbar) ten times. That is hundred and fifty

1 Abu Dawood 5065, Tirmidhi 3410, Nasai’ 1348, Ibn Majah 926



on the tongue and one thousand five hundred in the scale of deedss.” and
its chain is authentic.

2. "Subhanallahi walhamdulillahi wa Allahu Akbaru wa laa ilaha ifla Allah”
(twenty-five times):

This is established by what is narrated by An-Nasa'i' from the narration of
Zaid bin Thabit (may Allah be pleased with him), that he said: “They were
commanded to glorify Allah every prayer thirty-three times, to praise Allah
thirty-three times and to declare His greatness thirty-four times.” Then a
man from the Ansar had a dream where it was said to him, ‘Has the
Messenger of Allah # has commanded you to glorify Allah after evrey
prayer thirty-three times, to praise Allah thirty-three times and to declare
His greatness thirty-four times?’ He said, ‘'Yes." The man in the dream said:
'‘Make it twenty-five times each and include tahleel (La ilaha illallah).” When
the man told the Prophet £ about the dream, the Prophet % said, ‘Make it
like that “ and its chain is authentic.
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3. “Subhanallahi walhamdulillahi waAllahu Akbar” (thirty-three times
without making it hundred):

This is established from the narration of Abu Huraira (may Allah be
pleased with him) in the Saheehain' that He reported: “The poor among the
companions came to the Prophet ¥ and said: ‘The wealthy have taken the
higher ranks and lasting delights.” The Prophet asked, ‘How so? They
replied: ‘They pray as we pray, they fast as we fast, but they give charity and
we do not, and they free slaves, but we do not." The Prophet £ said: ‘Shall /
not teach you something by which you will catch up with those who have
surpassed you and surpass those who come after you, and none will be
better than you except one who does the same as you?’They said: 'Yes, O
Messenger of Allah." He said: ‘Glorify Allah, praise Allah and declare His
greatness thirty-three times after every prayer.”

Here the Prophet ¥ commands to glorify Allah thirty-three times, to praise

! Bukhari 843, Muslim 595



Allah thirty-three times and to declare His greatness thirty-three times, and
doesn’t mention making it hundred.

4. “Subhanallahi walhamdulillahi waAllahu Akbar” (thirty-three times), and
to complete hundred add- Allahu Akbar:

This is established in Sahih Muslim' from the narration of Ka'b ibn Ujrah,
where the Messenger of Allah % said: “There are post-prayer
remembrances’ that no one who recites them after every prescribed prayer
will be disappointed: thirty-three times Subhanallah, thirty-three times
Alhamdulillah, and thirty-four times Allahu Akbar " This narration is also
mentioned in the Sunan of al-Nasa'i.

5. “Subhanallahi walhamdulillahi waAllahu Akbar” (thirty-three times), and
to complete hundred add- “La /laha illallah, wahdahu la sharika lahu, lahul-
mulk wa lahul-hamd, wa huwa ‘ala kulli shay'in gadir’:

This is recorded in Sahih Muslim? from the narration of Abu Huraira, where
the Prophet £ said: "Whoever glorifies Allah after every prescribed prayer
thirty-three times, praises Him thirty-three times, and proclaims His
greatness thirty-three times, that is a total of ninety-nine, and completes the
hundred with 'La ilaha illallah, wahdahu la sharika lahu, lahul-mulk wa lahul-
hamd, wa huwa ‘ala kulli shay'in gadir," his sins will be forgiven, even if they
are as abundant as the foam of the sea.”

These are the five authentic ways narrated from the Prophet %.

O G Lgod sl clad )55 a5 350 e saa) (el 8 o g rdals dapa Euygy
e 3V S0 Gea Ao b dagiadld Byl oo Al e Al 8 alla
el S L)

1596
21350
3597



sna Al o Fae JaST Y taandlly Sl 5 manndll G i) gang OF il g
g e 2aally el Glaan) 158 b ccalaal) 3345 (e 408 Lald rolise JLS Ele @
(OS]
O A1 138 5 o S g o s il 4 i (s ed) (g gt Ll i) A Uil @
el (3
JE IS5 odasd U Bik O pd ¢, ) o cal) o el o) 1B 13) 2l Fla
iy 4518 (L ST A ST Al ¢ ST A 1O 13 1S 6 (L4 dandl el dasd) b 2aall)
(ST 5 el daadl 5 e ) sy 43U Lgi aalad) Wl 5 canl g ima o aladl b
S L) 2 13) 1385 ¢ ilaall 038 (0 pand
Ak iy LS ) Y1 8 L Ganaly canll g 31 aY1 Jaind cuala) a5l sl Blat
Lo (sl - 4an 5 g Lo ronie (Lalda) imas ¢(38Y) iuaall alls) 1 i caglan,
Al G LD 8 o et o jalld (LgadIS 8 Copall dd jai e Y oo Jinall (e 42b 53
GISPSYEt> PR LUPRS Pt L VPSS PRt LR HIUPS A AP
{omd) e deay Sl BN JaAl) o3 G @l inay sl Al JS 0l ) ear 058
S8 e Glo el Hual

A sixth way has been reported, which involves saying these remembrances
eleven times each'. However, this is a weak narration due to an error made
by Suhail ibn Abi Salih in his narration from his father from Abu Huraira.
The correct version of the narration is without the mention of eleven
repetitions, instead mentions ten.

It is best to combine the tasbih, takbir, and tahmid, as it is more
complete in wording and fulfilling in meaning.

As for the completeness in wording; it is from the addition of
conjunctions “and (wa)"in “Subhanallahi walhamdulillahi waAllahu Akbar.”
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And as for the completeness in meaning, it is from combining the
glorification, praise, and magnification of Allah, which is more
comprehensive than separating the meanings for when a servant says
"SubhanAllah, SubhanAllah, SubhanAllah,"he is engaging in glorifying
alone. Similarly, when he says "Allahu Akbar, Allahu Akbar, " or if he says
"Alhamdulillah, Alhamdulillah, " he is limited in his expression to one
meaning. As for when combining them, one says, "SubhanAllahi wa
Alhamdulillahi wa AllahuAkbar, "thus augmenting their meanings, similarly
when Tahleel is added to them.

The terms used in the hadiths allow for both individual and combined
froms, it does not texually restricted to the individual form as assumed by
many. when they say, “The apparent meaning of the hadith is individual
repetition.”What they mean by “apparent”is what comes to their mind—an
assumption—not what the Arabs understand in their language. The Arabs
understand that when someone says, “You glorify Allah thirty-three times,
praise Him thirty-three times, and proclaim His greatness thirty-three
times,” it can mean either saying each phrase individually or combining
them together. An Arab speaker would not restrict the meaning solely to
individual repetition.
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A mistake common among later scholars is interpreting ahadith based on
what seems obvious to them, without considering the original Arabic
context. They do not refer back to the Arabic language to understand the
hadith and interpret it according to the meanings present in the Arabic
language, even if the meaning varies. Instead, they narrow it down to one
meaning and reject other possible interpretations.

For example, like what | mnetioned to you about the meaning of the phrase
“and the evil of the pride’”. Some have dismissed the interpretation of pride
here, claiming that arrogance is always negative, so how could the Prophet
% say, “and the evil of pride "implying that there could be good pride?
However, this rejection is baseless because there is, in fact, a form of
arrogance that is considered good. For when the Prophet £ saw Abu
Dujanah on the Day of Uhud walking arrogantly between the rows of
fighters, he said: “Indeed, it is a walk that Allah dislikes, except in this
situation,” meaning in the context of combat against the disbelievers, that
is walk of arrogance.

The point is that understanding the meanings of the Shariah can only come
through examining the Arabic language and its breadth of meanings and
understanding.
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It is prescribed for the worshiper to choose one of these ways of
remembrance and not combine them. Either they say the remembrances
ten times, twenty-five times, or other numbers mentioned in the ahadith.

The best practice is to alternate between the different ways. For instance,
one way can be used after one prayer, another after a different prayer, or
one for one day and another for the next day and third for other day. This is
the best way to combine the varied sunnah practices (sunan al-
mutanwwi‘ah), and this approach was preferred by Ibn Taymiyyah the
grandson, and Ibn Rajab in al-Qawa’id.

Additionally, it is prescribed when performing these remembrances to fold
one’s fingers (aqd- lit. tie) with them. Aqd is to fold the fingers inward
toward the palm, which is known as “aqd.” Simply placing the fingers over it
is not aqd, although it is permissible. However, the sunnah is to fold the
fingers inward toward the palm, as this is what constitues aqd.



6o o 8., 383 4, 8 S Bro P ww oo - soor BBor - P
f}ijabbyCijﬂ‘é-‘}b‘wmy ‘%o &w&y&;cwﬂ Eb 3

L;; ;f..ﬁ:;l;j;m:b ’g‘ °~W}C;:L5~M 15 o uwo;‘)ﬁdbj uf.:J c}/

A s 080 » s s 2 2 L - Y

Co.ﬁj‘y Y} Lf)y‘} u);...J\ M; cw} :-L.u LC Y\ dde w f-s.é d)h.:é, YJ v.@.ﬁ.la-

/ Ll

[8AN] §(voo el i o) Lohin

20 821 58) 58 5 g siall el il slall 53 O ) S (e Gualldl g 53 s 13
AL o) 5y Ll V) (5l 4., 4l a0 5A YAl Y A JeE A B e g )
£ KU 31158 () 06 2 o) O die 80 i el ol s (e (550 (R

G oM 5 o((Qas O ) RN J5A0 (e dniig 1 fRa p3a (K 8

- 2
-

oY) G S S LpaliaiaY ¢(pmm AN Al) Y1 028 il

\ \\m
2

}u

+ Recitation of Ayatul- Kursi, that is the saying of Allah - “Allah! There is no
god except Him, the Ever-Living, All-Sustaining. Neither drowsiness nor
sleep overtakes Him. To Him belongs whatever is in the heavens and
whatever is on the earth. Who could possibly intercede with Him without
His permission? He "fully” knows what is ahead of them and what is behind
them, but no one can grasp any of His knowledge — except what He wills
"to reveal’. His Foot stool encompasses the heavens and the earth, and the
preservation of both does not tire Him. For He is the Most High, the
Greatest.”

The sixth type of dhikr to be recited after the five obligatory prayers is the
recitation of Ayat al-Kursi, which is Allah’s saying: “A/lahu /a ilaaha illa huwa
al-hayyu al-gayyum...”based on was is reported in the Sunan al-Kubra' of
an-Nasa'i, from the hadith of Abu Umamah (may Allah be pleased with
him), that the Prophet % said: “Whoever recites Ayat al-Kursi after every

19848



obligatory prayer, nothing will prevent them from entering Paradise except
death.” Its chain of transmission is hasan.

This Ayah is named as Ayatul-Kursi due its exclusivity of the mention of the
Divine Foot Stool.
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The author, may Allah grant him success, mentioned that the sunnah is to
recite aloud the previous adhkar after every obligatory prayer.

The meaning of reciting aloud (jahr) is raising the voice with the intention
of making it audible to others, even if no one actually hears it.



And reciting silently (israr) means lowering the voice without the intention
of being audible to others, even if someone happens to hear it.

This is the difference between the two.

The sunnah is for the worshiper to recite aloud these adhkar after the
prayer, raising the voice based on what is narrated in the Saheehain' from
the hadith of lbn Ma’bad, Mawla of Ibn ‘Abbas (may Allah be pleased with
him) that Ibn ‘Abbas informed him that raising the voice with dhikr when
people finished the obligatory prayer was the practice during the time of
the Prophet £, and that Ibn ‘Abbas said, “| knew the finishing of their prayer
when I'd hear it.”

Thus, the sunnah is to raise the voice with dhikr after the prayer, and this
was the view of several scholars, including Abu Ja'far ibn Jareer at-Tabari,
Abu al-Abbas Ibn Taymiyyah, Abu Muhammad Ibn Hazm, and Abul-Faraj
Ibn Rajab, contrary to the common view in the four major schools of
thought, where the preferred opinion is to recite the dhikr silently.
However, the apparent is that the sunnah is to recite aloud, and this was
also the opinion of the leading scholars of the Najd (may Allah have mercy
on them), who followed this practice both in knowledge and in action. They
believed that the sunnah is to recite aloud.

Raising the voice applies to all of the adhkar and is not limited to the first
part of them. The common practice among many people of raising the
voice only at the beginning and then lowering it is baseless, as noted by
Shaykh of our Shaykh Sulayman bin Suhayman (may Allah have mercy on
him). Whoever wishes to follow the sunnah should raise their voice with all
of the adhkar until they complete them.

! Bukhari 841, Muslim 583
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However, the worshiper's dhikr should be individual, not done in unison
with others in what is known as "group dhikr," for it is condemned as
elaborated by Ibn Taymiyyah and ash-Shatibi in al-I'tisam and by others.

The term "group dhikr" refers to instances where people do deliberately.
As for what occurs by coincidence, without deliberation, there is no issue
with that. For when the people finish their prayer, they often begin saying
together at the start Astaghfirullah, Astaghfirullah, Astaghfirullah or saying
Astaghfirullaha wa atubu ilayh, Astaghfirullaha wa atubu ilayh,
Astaghfirullaha wa atubu ilayh at the same time, this is not subject to
criticism. What is disapproved of is when it is done deliberately and by
agreement but as for what occurs by coincidence and without agreement, it
doesn’'t come under this prohibiton.

The mentioned aloud recitation is specific to the first five dhikr, as for the
sixth dikhr that is Ayat al-Kursi, the scholars unanimously agree that Ayat
al-Kursi is to be recited quietly and not aloud. No scholar has mentioned
reciting Ayat al-Kursi aloud.
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Note: It is not required to recite in the specific order mentioned except for
the first and second. The purpose of arrangement is merely to assist in
memorizing them.

Another Note: The time for each adhkar lasts until the end of the prayer's
time. Whoever habitually recites them but forgets or is preoccupied without

negligence until the time has passed, may recite them afterwards.



The author—may Allah grant him success—mentioned two points in this
section:

First: It is not required to follow a specific order when reciting these
supplications, except for the first and second ones: that is "Astaghfirullaha
wa atubu ilayh”three times, followed by, “Allahumma anta as-Salaam...”
until the end. These two should be said first, as indicated by the narrations.
As for the other adhkar after them, one may recite them in any order. Like if
one recites Ayat al-Kursi immediately after these, it would not be
objectionable, and the same applies to other adhkar.

And the other note: The time for these adhkar extends until the end of the
prayer's time. So, the time for the adhkar of Fajr continues until the end of
Fajr time, and similarly for Dhuhr, Asr, Maghrib, and Isha. So, its time ends
with the end of the prayer’s time. If a person leaves the prayer area without
reciting these adhkar, returning to home when the the time still remains, it
is prescribed for him to recite these adhkar.

It is also prescribed to make up these supplications if a person is
accustomed to reciting them but forgets or is preoccupied without
negligence, similar to what has been preceeded in regards to the morning
and evening remembrances.

For instance, if someone forgets the adhkar after Maghrib until the time has
expired, then remembers it, they may recite them afterwards, provided two
conditions are met:

First: They are accustomed to reciting them.

Second: Their omission was not due to negligence, laziness, or disregard, as
preceeded in regards the morning and evening remembrances.



s o e PO A T w 5,02 w S omwm -~

: o1l Olhal s s I NI ) z«;ﬂ\j

S8 OE 3l A& ea s e slall aay JE S e (A § 5) s 13
(J3153) ol sial)

Lo 2la AU (e b 13 Sleay) GG D0 2 L ol la (LadlN)o o)l

The second type: Remembrances said after the voluntary prayers:

This is the second type of dhikr to be said after prayers, which are the
adhkar recited after voluntary prayers. The term “dubr”here means to recite
these remembrances after concluding the prayer with salaam. That is when
a person finishes the voluntary prayer, he should recite them.
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The author, may Allah grant him success, mentioned that these
remembrances recited after voluntary prayers are of two types. Anything
beyond these is omitted, either due to lack of authenticity in narration or
lack of authenticity in derviation.

Like the dua’ of Salat al-Istikhara, it is not included and left by the author, as
it is a part of the prayer itself and not a dhikr independent from it. The
Prophet % said, “/f any of you is concerned about a matter, let him pray two
rak'ahs other than the obligatory prayer and then say: ‘O Allah, | seek Your
guidance through Your knowledge and | seek ability through Your power...
'"Therefore, the dua’ of Istikhara is part of the prayer, and if a person prays
two rak’ahs and does not recite the dua’, they have not performed Istikhara.
Thus, it is not included in this category.

7”7

! Bukhari 1162, 6382, 7390
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This is the first type of dhikr recited after voluntary prayers, which is to be
said after the Witr prayer, “Subhan al-Malik al-Quddus”three times, raising
their voice on the third, based on a narration by Al-Nasa'i' from Ubayy ibn
Ka'b (may Allah be pleased with him) that the Prophet %, after completing
the Witr prayer would say, “Subhan al-Malik al-Quddus”three times, raising
his voice on the third.

In another narration by An-Nasa'i from Abdur-Rhaman ibn Abi Abzaa it
says®, “He would lengthen his voice with the third.” and in another it
mentions, “He would lengthen and raise his voice with the third,* and they
all mean the same meaning.

11699
21732
31741
41752



Al-Daraqutni’ and others narrated an additional phrase. “Lord of the angels
and the spirit (Jibril), " but this addition is not authentic.

Therefore, the confirmed practice is to restrict the dhikr after Witr to saying,
“Subhan al-Malik il-Quddus”three times, after offering the salaam from the
Witr prayer, one should recite this dhikr.

! Daraqutni 1660, Bayhaqi 4939
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+ "0 Allah, forgive me and turn towards me, indeed You are the Acceptor
of Repentance, the Most Forgiving." — (Hundred times), after the Duha
prayer.

This is the second type of dhikr that is recited after voluntary prayers, which
is to be said after the Duha prayer: “Allahummag firli wa tub allayya, innka
antat tawwabun ghafoor.” (Hundred times). This is based on what is



narrated by Nasai’ in Sunan al-Kubra' from a man of the Ansar, who said
that, “l passed by while the Prophet ¥ was praying the Duha prayer, and
heard him saying: ‘O Allah, forgive me and turn towards me, indeed You are
the Acceptor of Repentance, the Most Forgiving.' until | counted it hundred
times." Its chain of narration is authentic.

There is a difference of opinion regarding its wording and the exact
phrasing, but this version is the most accurate.

Scholars have also disagreed on whether this should be considered part of
the remembrances after the prayers and have two views:

1. One opinion; that it is from the adhkar to be recited after obligatory
prayers, held by Ibn Abi Shayba and Nasa'i.

2. The other opinion; that it is to be recited after the Duha prayer, held by
Abu Bakr Al-Bayhaqi.

The stronger view, Allah knows best, is the second: that it is from the
adhkar to be recited after the Duha prayer.

Thus, the only voluntary prayers that have specific adhkar after them are
the Witr and Duha prayers. Other than them, none have any specific adhkar
for them. So, if one prays the Sunnah of Fajr, he does not say after it,
"Astaghfirullah, Astaghfirullah, Astaghfirullah,”as this adhkar is specific to
obligatory prayers and it has not been narrated that the Prophet £ or any
of his companions recited it after the voluntary prayers.

19854 and in 9853 - It is narrated from Zadan, from a man from the Ansar—whose name he forgot—that
he saw the Prophet # pray two rak'ahs of Duha. When he sat down, | heard him say, "O Lord, forgive me
and turn towards me, indeed, You are Acceptor of forgivness, the Most Forgiving," until he repeated it
one hundred times. This narration clearly indicates that the Prophet £ made this supplication after
completing the two rak'ahs of Duha, starting his supplication with "O Lord" (Rabbi) instead of "O Allah"
(Allahumma).
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Written by Saleh bin Abdullah bin Hamad Al-Usaymi,
may Allah forgive him, his parents, his teachers, and the Muslims,
on the afternoon of Friday, the 24th of Dhul-Hijjah,
in the year 1433 AH,
in the city of Riyadh, may Allah preserve it as a stronghold for Islam and the
Sunnah.

(A"



Questions from the Audience
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Question 1: What is the ruling on hanging adhkar after the salah in front of
worshippers, as seen in many mosques?

Answer: This action is not permissible, as the gibla should not be occupied
with anything, whether it be adhkar, a clock, or anything else. The legal
directive is to keep the gibla free from any attachments. This was the
practice of the pious predecessors; may Allah have mercy on them.

Regarding this, the Permanent Committee for Islamic Research and Ifta has
issued a fatwa prohibiting such actions, and the Ministry of Islamic Affairs has
also issued a directive forbidding it. Therefore, the imams of the mosque
must remove these posters and anything similar, based on the specific order
from those representing the authority — which in this case is the Ministry of
Islamic Affairs — stating that such posters should not be hung. Thus, these
posters and similar items must be removed from the gibla of the Muslims.
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Question 2: A man forgot his adhkar one day but had been consistent with
them before. Do his previous adhkar still protect him?

Answer: It depends on the strength of his "fortress." If a person constantly
remembers Allah and glorifies Him, they build a strong fortress for
themselves. If they forget for a day, their fortress does not collapse if it has
been built strongly. However, if the fortress was weak and relies on to be
rebuilt every day, some of the protection may be lost.

The prescribed approach for a believer when saying remembrances is to do
so with attentiveness of the heart and reflection on their meanings so that
their remembrance builds a strong foundation that benefits them
throughout their life.
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Question 3: What is the ruling on increasing the prescribed number of
remembrances, such as saying "In the name of Allah, by whose name



nothing can harm..." ten times or the like, for he wishes to reflect upon
them?

Answer: That which has been narrated restricted to a specific number, the
default is to follow the number, as this number is intended by the Shariah,
so one should adhere to it, as it is a form prescribed by the Shariah.
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Question 4: Is it permissible to raise the index finger when saying "There is
no god but Allah, alone without partner..."?

Answer: Yes, it is permissible. Raising the index finger during the
remembrance of Allah is allowed and permissible.
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Question 5: You mentioned that the follower changes their sitting posture
following the imam. How can they follow the imam when the prayer has
ended, and acts of worship are dependant on evidence (tawqgeefi)? What is
the evidence?



Answer: We do not have any evidence, but where did you get this claim
from? Where is your evidence for it? Some of the Companions would not
leave until the Prophet % had exited the door of the mosque, until he had
exited and left — not just from the sitting posture. Part of completly
following of the imam, is not to leave the mosque until the imam has left.
This is established from the practices of the Companions; may Allah be
pleased with them and this is from the meanings behind such practices.
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Question 6: For the one who combines two prayers, is it sufficient to say
one set of dhikr?

Answer: Yes, this falls under the concept of combining acts of worship. The
person can say the remembrances with the intention for both, so he intends
that the adhkar are for Maghrib and Isha, or for Dhuhr and Asr.
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Question 7: The one who recites the morning and evening supplications
without reflection, do they still protect him?

Answer: The purpose of the supplications is not only protection; protection
is one of their objectives. Like the hadith: "O Allah, whatever blessing | have
received this morning...", whoever say this in the morning will have fulfilled
the gratitude for the day and whoever says in the evening “whatever
blessing | have received this evening..."” will have fulfilled the gratitude for
the night. The objective of these supplications is not just protection, rather
from among its objective is protection. And the strength of their results,
such as protection, gratitude, or elevation, depends on the strength of the
heart's presence in them. If the heart is present and focused, the intended
outcome will be achieved. If the heart is weak, the result will be weak
depending on the level of weakness.
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Question 8: When does the time of protection of the morning and evening
supplications exactly end?

Answer: SubhanAllah! Ibn Mas’ud said: “Count your sins, and | guarantee
that nothing will be lost from your good deeds."" A person works, and Allah
is the guarantor who will fulfill their rights of their deeds. Ibn Taymiyyah
said: "If you do not find the sweetness of the deed in your heart and no joy,

! Darimi 9854



then blame yourself for the Lord is Most Appreciative."’ Meaning that Allah
rewards His servant for their obedience, so he will find its effect. A person
should not seek what is from Allah in it, rather should seek what they have
for Allah in it. Your action which is for Allah, is what you should strive for.
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Question 9: The absence of a specific form of istighfar among the
companions, doesn't this indicate that the phrase “Astagfirullah” was the
known/usual form in general?

Answer: The known form was what the Prophet £ said most often towards
the end of his life: "I ask Allah for forgiveness and | turn to Him in
repentance.”® As for “Astagfirullah”, it is less frequent, but it is not correct to
say it was the usual form.
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1 Mentioned by Ibn Al-Qayyim in Madarij as-Salikeen
2 Muslim 484
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Question 10: The hadith that mentions that the worshipper should remain
seated and not speak until they say “Laa ilaha illa Allahu wahdahu la
shareeka lahu, lahul mulku walahu hamdu wahuwa a’laa kulli shayin
gadeer"’, is it possible to reconcile this hadith with the hadith that mentions
the Prophet % would remain seated only for the time it took to say
“Allahumma anta as-Salaam waminka as-Salaam, tabarakta ya Dhal-Jalali
wal lkram"??

Answer: It is not possible to reconcile the two. The second hadith is in Sahih
Muslim and is unanimously accepted as authentic, while the first hadith is
disputed, and most scholars have classified it as weak. The authentic cannot
be equated with the weak.

If the first hadith were authentic, we could reconcile by saying it is specific
to the Maghrib, so changing the posture after all prayers except Maghrib is
after “Laa ilaha illa Allahu wahdahu la shareeka lahu..” But this hadith is not
authentic. If some scholars have authenticated it, they have the right to
authenticate.

| remember once a student approached me during a lesson and took my
hand, saying, “You weakened this hadith, but so-and-so authenticates it.” |
remained silent and did not answer, as the answer was clear. He may
authenticate it, but | consider it weak, and | am not obligated to follow his
judgment, just as he is not obligated to follow mine.

! Tirmidhi 3474, Nasai’ in al-Kubra 9878
2 Muslim 591
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Question 11: There could be disturbance among the worshippers if they
recite silently as in the mentioned rule?

Answer: We did not say one should not intentionally make it audible, but
we said: “even if they hear it,” meaning some people might have stronger
hearing and may hear it. One who lowers their voice cannot be accused of
being too loud.

The default for adhkar of prayer in our school of thought, reciting aloud
(jahr). This is why it is said that (raising one's voice) for the opening takbir-
(for every pillar and obligation, is required to the extent that one can hear
oneself). Therefore, the worshipper, according to the school, must raise
their voice sufficiently when saying "Subhana Rabbiyal Azeem" to hear
themselves, even though the correct view is that moving the lips and
tongue is sufficient for the prayer to be valid, but the default for a person is
to pronounce it audibly.
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Question 12: Is Ayat al-Kursi part of the night adhkar?

Answer: It is from the adhkar before sleeping. Some people mistakenly
include it as part of the evening adhkar, but this is incorrect.
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In the name of Allah, the Most Compassionate, the Most Merciful

Among the Prophetic Sunnah are the remembrances that are said after
prayers, once the worshipper finishes with the salaam and they are of two

types:

The first type: Adhkar recited at the end of the five obligatory prayers
and they are six adhkar:

+ Seeking forgiveness thrice, and the most complete form of it is: "I seek
Allah’s forgiveness and repent back to Him" and the minimum form is: "I
seek Allah's forgiveness".

+ "0 Allah, You are Peace, and from You comes peace. Blessed are You, O
Possessor of Majesty and Honor.” (One time)

* "There is no god but Allah, alone without partner, to Him belongs the
dominion and to Him belongs the praise, and He has power over all things.
O Allah, none can withhold what You give, and none can give what You
withhold, and the prestige of the prestigious will not avail them before
You.” (One time)

+ "There is no god but Allah, alone, without any partner. To Him belongs
the dominion, and to Him belongs all praise, and He is capable of all things.
There is no power and no strength except with Allah. There is no god but
Allah, and we worship none but Him. His are the blesseings, His is the favor,
and His is the beautiful praise. There is no god but Allah, sincerely devoted
to Him in religion, even if the disbelievers dislike it." (One time)



+ Tasbeeh, Tahmeed, Takbeer and Tahleel and there are five different ways
for it:

e “Subhanallahi walhamdulillahi waAllahu Akbar” (ten times)

e “Subhanallahi walhamdulillahi waAllahu Akbaru wa laailaha illa
Allah” (twenty-five times)

e “Subhanallahi walhamdulillahi waAllahu Akbar” (thirty-three
times without making it hundred)

e “Subhanallahi walhamdulillahi waAllahu Akbar” (thirty-three
times), and to complete hundred add - Allahu Akbar

e “Subhanallahi walhamdulillahi waAllahu Akbar” (thirty-three
times), and to complete hundred add- “La ilaha illallah,
wahdahu la sharika lahu, lahul-mulk wa lahul-hamd, wa huwa
‘ala kulli shay'in gadir.”

+ Recitation of Ayatul- Kursi, that is the saying of Allah - “Allah! There is no
god except Him, the Ever-Living, All-Sustaining. Neither drowsiness nor
sleep overtakes Him. To Him belongs whatever is in the heavens and
whatever is on the earth. Who could possibly intercede with Him without
His permission? He "fully” knows what is ahead of them and what is behind
them, but no one can grasp any of His knowledge—except what He wills
"to reveal’. His Foot stool encompasses the heavens and the earth, and the
preservation of both does not tire Him. For He is the Most High, the
Greatest.”

The sunnah for the worshiper is to recite these adhkar aloud, except for
Ayat al-Kursi, which should be recited silently.

Note: It is not required to recite in the specific order mentioned except for
the first and second. The purpose of arrangement is merely to assist in
memorizing them.



Another Note: The time for each adhkar lasts until the end of the prayer’s
time. Whoever habitually recites them but forgets or is preoccupied without
negligence until the time has passed, may recite them afterwards.

The second type: Remembrances said after the voluntary prayers and
they are two adhkar:

+ "Glory be to the King, the Most Holy"” — three times, raising your voice on
the third, after the Witr prayer.

+ "O Allah, forgive me and turn towards me, indeed You are the Acceptor
of Repentance, the Most Forgiving.” — (Hundred times), after the Duha

prayer.
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