
 

 

Explanation of the Ḥadīth: 

“Whoever removes from a Muslim a difficulty of this 

world, Allāh will remove one of his difficulties on the 

Day of Standing (for judgment). Whoever makes 

matters easy for a person in straightened 

circumstances, Allāh will make matters easy for him 

in this world and in the Hereafter. Whoever covers 

up (the defects) of a Muslim, Allāh will cover up (his 

defects) in this world and in the Hereafter. Allāh will 

help a person as much as that person helps his 

brother. Whoever treads a path seeking for 

knowledge on it, Allāh will make the path to Jannah 

easy for him because of that. No people assemble in 

one of the houses of Allāh, reciting the Book of Allāh, 

learning it and teaching among themselves, except 

that tranquility descends upon them, mercy covers 

them, the Angels flock around them, and Allāh 

mentions them in the presence of those near Him. 

Whoever is slowed down by his deeds, will not be 

hastened forward because of his lineage.” 
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All praise is due to Allāh, the Lord of all creation. I send 

Ṣalāh and Salām upon our Prophet Muḥammad and upon his 

Family, his Companions and those who follow him in goodness 

until the Day of Recompense.  

To proceed: 

It has been established in Ṣaḥīḥ Muslim, from the ḥadīth of 

Abū Hurayrah  that the Prophet  said,  

((
َفَ نَ ََنَ مَ  لِمَ مَ ََنَ عَ ََس  َفَ ا،َنَ ي َنَ الدَََبَِرَ كَ ََنَ مَََِةَ ب َرَ كَ ََس  اَََهَ ن َعَ ََاللَ ََس  ََبَِرَ كَ ََنَ مَََِةَ ب َرَ كَ ََبهِ 

ََََ.ةَِامَ ي َقَِال َََمَِوَ ي َ ةِ. خِر  ن ي اَو الْ  الد ل ي هَِفَِِ َع  َالل  ي سَّ   َ ع سَِّ  َم  َعَل   ي سَّ   َ ن  م  َ سَ ََنَ مَ وَ و  ََت 
َ اَسَ مَ لَِسَ مَ  َاَوَ ي َنَ َالدَفَََِِاللَ ََهَ ت  َََاللَ وَ ََ.ةَِرَ خَِالْ  ََنَِوَ َعَ فَََِِدَ ب َعَ ال َََنَ اَكَ مَ ََدَِب َعَ ال َََنَِوَ َعَ فِ 
َ
 
ي َرَِطَ ََك َل َسَ ََنَ مَ وَ ََ.يهَِخَِأ اَ َمَِت َل َيق  اَسَ ل َعَََِيهَِفَََِس  َهَ م  َ ََاللَ ََل  إَِرَِطَ ََل  اَ َيق  ال  َل  اََمَ وَ ََ.ةَِن ََ

بَ فَََِِمَ وَ ق َََعَ مَ ت َاجَ  َي ََ يَ اللَََِوتَِي َبَ ََنَ مَََِت  َت َكَََِونَ ل َت َ،َ إَِمَ هَ ن َي َب َََهَ ون َسَ ارَ دَ ت َيَ ،َوَ اللَََِاب  َ،َ َلّ 
َل َزَ ن َ ََةَ ين َكَِالسَ ََمَ هَِي َل َعَ ََت  ،ََ ، الر حْ  ة  َ م  شِي ت ه  َمَ ال َََمَ هَ ت َفَ حَ وَ و غ  وَ ةَ كَ ئَِل  ََاللَ ََمَ هَ رَ كَ ذَ ،َ
َط َبَ َنَ مَ وَ َ.ه َدَ ن َعََِنَ يمَ فَِ

 
َِي ََمَ ل ََهَ ل َمَ عَ َهَِبََِأ َ(َ(.هَ ب َسَ ن ََهَِبََِعَ سَّ 

“Whoever removes from a Muslim a difficulty of this world, 

Allāh will remove one of his difficulties on the Day of Standing 

(for judgment). Whoever makes matters easy for a person in 
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straightened circumstances, Allāh will make matters easy for 

him in this world and in the Hereafter. Whoever covers up (the 

defects) of a Muslim, Allāh will cover up (his defects) in this 

world and in the Hereafter. Allāh will help a person as much as 

that person helps his brother. Whoever treads a path in search 

of knowledge on it, Allāh will make the path to Jannah easy for 

him because of that. No people assemble in one of the houses 

of Allāh, reciting the Book of Allāh, learning it and teaching 

among themselves, except that tranquility descends upon 

them, mercy covers them, the Angels flock around them, and 

Allāh mentions them in the presence of those near Him. 

Whoever is slowed down by his deeds, will not be hastened 

forward because of his lineage.” 
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❖  

Whoever Removes from a Muslim a Difficulty of 

This World 

 

The Prophet  called for praiseworthy qualities and 

excellent, lofty actions in this tremendous ḥadīth: 

Firstly, he  said:  

نَ )) َع  َن ف س  ن  لِمَ  م  س  َ(َ(م 

“Whoever removes from a Muslim,” and in another wording: 

((ََ ن  جَ م   (َ(ف ر 

“Whoever drives away,” with the meaning of “removes.” So, 

whoever eliminates, drives away, clears up 

نَ )َ)  ع 
ب ةَ  ر  َك  لِم  س  َ(َ(م 

“from a Muslim a difficulty.” A Muslim is: the one who testifies 

that there is none worthy of worship except Allāh and that 

Muḥammad is Allāh’s Messenger and he fulfills the 

requirements of these two testimonies. This is the definition of 

the Muslim: The one who testifies that there is none worthy of 

worship except Allāh and that Muḥammad is Allāh’s Messenger 

and he fulfills the requirements of these two testimonies. It is 
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not sufficient that he says the two testimonies with his tongue 

but does not act according to them, because the requirement of 

the two testimonies is to worship Allāh . 

He  said:  

نَ )) َع  َن ف س  ن  لِمَ  م  س   م 
ب ةَ  ر  َ(َ(ك 

“Whoever removes from a believer a difficulty.” A difficulty is: 

a great adversity which lands a person in anxiety and distress. 

((َ َالل  ةَِن ف س  مَِال قِي ام  ر بَِي و  َك  َمِن  ب ة  ر  َك  ن ه   (َ(.ع 

“Allāh will remove one of his difficulties on the Day of Standing 

(for judgment).” Here the Messenger was general in the ḥadīth 

and he did not specify or restrict how that removal of 

difficulties takes place, he said: 

((َ َن ف س  ن  :ََ(َ(م  فِيَل ف ظ  ))و 
جَ  َف ر  ن  َ(َ(م 

“Whoever removes,” and in another wording: “Whoever drives 

away.” 

Removing a difficulty could be: 

▪ By speech. 

▪ By action. 

▪ By money. 

▪ By status. 

▪ Other than that. 
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Removing a difficulty could be by speech: by advising him to 

be patient, by commanding him to hope for the reward that is 

with Allāh  and clarifying to him what reward and 

recompense awaits the one who is patient and hopes for what 

is with Allāh. 

Removing a difficulty could be by giving him some money that 

will remove the difficulty, such as if he fell into debt or some 

damaged occurred and he takes on the responsibility for this 

damage with money. So you give whatever money will remove 

the difficulty.  

Removing a difficulty could be by status, by using your status 

and ability to intercede to be the reason for driving away this 

difficulty. 

Removing a difficulty could be by actions by helping him if 

he needs it to remove this difficulty. 

He  said:  

ةَِ)) مَِال قِي ام  ر بَِي و  َك  َمِن  ب ة  ر  َك  ن ه  َع  َالل   (َ(.ن ف س 

“Allāh will remove one of his difficulties on the Day of Standing 

(for judgment).” Reflect here, the Prophet did not say, “Allah 

will remove one of his difficulties in this world and in the 

Hereafter.” He only said, “Allāh will remove one of his 

difficulties on the Day of Standing (for judgment),” and that is 

because the difficulties of this world compared to the 

difficulties of the Day of Standing (for judgment) are nothing. 
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❖  

Whoever Makes Matters Easy for a Person in 

Straightened Circumstances



He  said:  

ةَِ.)) خِر  ن ي اَو الْ  ل ي هَِفَِِالد َالل َع  َي سَّ   ع سَِّ  َم  َعَل   َي سَّ   ن  م  َ(َ(و 

“Whoever makes matters easy for a person in straightened 

circumstances, Allāh will make matters easy for him in this 

world and in the Hereafter.” A person in straightened 

circumstances is: a person who has a debt and it has become 

difficult for him to repay it. This is the person in straightened 

circumstances: the one who has a debt and it has become 

difficult for him to repay it. 

Making matters easy for a person in straightened 

circumstances can be done by: 

Firstly: Freeing him from debt (if he owes you) by relieving 

it for him and saying: “I relieve you of your debt,” or “I forgive 

your debt.” 

Secondly: To forgo part of the debt. So, if he owes you 

$10,000 for example, you forego part of it; like $5,000 or 

$4,000 or whatever is easy. 
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Thirdly: Grant him a respite. So if the debt is currently due, 

you can give him respite, meaning he can repay it at a later time 

and this respite is an obligation. Allāh  said: 

 

نا   وَإِن ﴿ ة    ذُو   كَا ا ناظِراة    عُسۡر ى   فا ة    إلِا ا يرسۡا  ﴾ ما

what means, “And if a debtor is in a hard time, then grant 

him till it is easy for him to repay.” [Sūrah al-Baqarah: al-

Āyah 280]. So whoever is owed a debt from someone in 

straightened circumstances, it is not permissible for him to 

request it or demand it. It is not permissible for him to request 

it nor to demand it, meaning: to raise the matter to a judge. 

Rather, it is obligatory to grant him respite.  

Fourthly: It is also making matters easy for the one in 

straightened circumstances to give him some money from 

Zakāh that will fulfill this debt. Therefore, give him Zakāh 

because he is deserving of it. Allāh  has made those in debt a 

category of those deserving Zakāh, those who Zakāh is paid to. 

Allāh  said: 

ا ﴿ ىتُ ٱ   إنَِّما قا دا اءِٓ   لصَّ را ىكِيِ ٱ وا   للِرفُقا رماسا ىمِليِا ٱ وا   ل ا   لرعا لايرها ةِ ٱ وا   عا لَّفا رمُؤا فِ   قلُوُبُهُمر   ل   وا
قِاابِ ٱ  ىرمِِيا ٱ وا   لر   ﴾ لرغا

what means, “Ṣadaqah (here it means Zakāh) is only for the 

Fuqarā (the poor who cannot meet their needs) and Masākīn 

(the poor who meet some of their needs but not all of them), 

those employed to collect (the Zakāh), to attract the hearts 
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of those who have been inclined (towards Islām), to free the 

captives, and to those in debt.” [Sūrah al-Tawbah: al-Āyah 

60]. 

The Prophet  said,  

ل ي هَِفَِِ)) َع  َالل  ةِ.ي سَّ   خِر  ن ي اَو الْ  َ(َ(الد

“Allāh will make matters easy for him in this world and in the 

Hereafter,” meaning: Allāh  will make his matters easy in this 

world and in the Hereafter so that he will not face any matter 

except that Allāh will make that matter easy for him. 
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❖  

Whoever Covers Up (the Defects) of a Muslim 

 

He  said:  

ةِ.)) خِر  ن ي اَو الْ  َفَِِالد ت  ه َالل  اَس  لِم  س  َم  ت   َس  ن  م  َ(َ(و 

“Whoever covers up (the defects) of a Muslim, Allāh will cover 

up (his defects) in this world and in the Hereafter.” Covering up 

means: concealing. “Whoever covers up (the defects) of a 

Muslim,” i.e., whoever conceals his defects and covers them up. 

Defects are of two types: 

▪ Defects related to physical being. 

▪ Defects related to character. 

As for defects related to physical being: then this is how Allāh 

 created him. Therefore, covering up these defects is 

praiseworthy in every situation. So, if you learn that your 

brother has a physical defect such as leprosy or an illness like 

that, you should conceal it. Concealing is praiseworthy in every 

situation and Allāh the Most High will reward you by covering 

up your defects in this world and in the Hereafter. Likewise if 

you were to see his private area visible and you covered it. This 

is what is related to covering defects that are related to one’s 

physical being, covering them is praiseworthy in all situations. 
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As for the second type: the defects that are related to 

character, the difference being the defects related to physical 

being are external defects and physically apparent and those 

related to character are internal defects. A person has two 

representations, the outward one which is the physical 

creation that Allāh  gave him: 

در ﴿  ناا   لاقا لاقر ىنا ٱ   خا نسا ِ
نِ   فِٓ   لۡر سا حر

ا
ويِم    أ  ﴾ تاقر

what means, “Indeed, We have created mankind in the best 

stature.” [Sūrah at-Tīn: al-Āyah 4]. As for character, then it is 

the internal representation and this is where manners come 

from.  

When it comes to defects related to character then covering 

them falls under three categories: 

The First Category: That the defect related to character has 

come from a person who is well-known for being steadfast on 

the religion of Allāh  and is well-known for good character 

but Shayṭān ensnared him to commit the sins and acts of 

disobedience that he committed, Then in this case you should 

cover his defects even if the sin he committed was consuming 

intoxicants, adultery or other than that. You should cover his 

defects and if you cover his defects, Allāh will cover your 

defects in this world and in the Hereafter. 

The Second Category: That the defect related to character is 

connected to a right of Allāh and it has come from a person that 

is addicted to sins and acts of disobedience, and these sins and 
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acts of disobedience have taken root in his heart – and Allāh’s 

refuge is sought. So this one and the one similar to him does not 

have his defects covered up because it is obligatory to eradicate 

bacteria from society so that it does not become a reason for 

corrupting others. 

The Third Category: That the defect related to character is 

connected to a right of the people; for example, you see a 

person stealing the wealth of another or he transgresses 

against him. In this situation, you do not cover his faults 

because it is an obligation to defend your Muslim brother and 

to stand up for his rights and not allow anyone to seize his 

wealth or his honor. 

So, to clarify, the statement of the Prophet , 

اَ)) لِم  س  َم  ت   َس  ن  م  َ(َ(و 

“Whoever covers up (the defects) of a Muslim,” we say that this 

is connected to both his physical being and his character. 

As for the defects connected to the physical being, then 

covering them up is praiseworthy in every situation. Whenever 

you see a defect in the physical being of your brother, in his 

body, in his face, in his foot, in how he walks or other than that, 

you should cover it up. 

 

As for the second type, those defects related to character, 

then this is regarding the internal. 
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❖  

Allāh Will Help a Person as Much as that Person 

Helps His Brother 
 

Then the Prophet  said:  

خِيهَِ.))
 
نَِأ و  َفَِِع  ب د  َال ع  ن  اَك  ب دَِم  نَِال ع  و  َع  َفِ  َ(َ(و الل 

“Allāh will help a person as much as that person helps his 

brother,” i.e., Allāh will help a person according to the help he 

gives his brother. This wording or this sentence is sometimes 

narrated as:  

ََ اَد ام  ب دَِم  نَِال ع  و  َع  َفِ  خِيهَِ.و الل 
 
نَِأ و  َفَِِع  ال ع ب د   

“Allāh will help a person as long as he is helping his brother.” 

They replace: “as much as” with “as long as” but this is not 

correct.  

 

Firstly, it is in contradiction to the statement narrated from 

the Messenger . The wording narrated in the ḥadīth is “as 

much as” and not “as long as.” Sticking to the wording of the 

ḥadīth is an obligation whenever possible. 

 

Secondly, the wording “as much as” shows that the help of 

Allāh for a person will take place simply because he helped his 

brother, even if he did not continue to do so, as opposed to the 

wording “as long as,” for that wording implies that the help of 
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Allāh the Most High for a person is only “as long as” a person is 

helping his brother. Because this phrase “as long as” implies 

only during the time of him helping his brother. Thus, as long 

as he is helping then Allāh’s help will come; and if his help for 

his brother stops then the help of Allāh the Most High for him 

also stops. And this is different from the wording “as much as.”  

 

The third way of looking at it is: the wording “as much as” 

shows that the help of Allāh for a person will be from a similar 

type of help he gave his brother. As opposed to the wording: 

“as long as.” So it is clear that the statement of the Prophet 

:  

َفَِِ)) ب د  َال ع  ن  اَك  ب دَِم  نَِال ع  و  َع  َفِ  خِيهَِ.و الل 
 
نَِأ و  َ(َ(ع 

“Allāh will help a person as much as that person helps his 

brother,” is the narrated wording. As for what some of the 

people narrate, and they spread among themselves that “Allāh 

will help a person as long as he is helping his brother,” then this 

is not correct. 
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❖  

Whoever Treads a Path in Search of 

Knowledge on It 

 

Then the Prophet  said:  

(( َ َل  َالل  ل  ه  اَس  َفِيهَِعِل م  اَي ل ت مِس  رِيق  َط  ل ك  َس  ن  م  َال  ن ةَِ.ََبهََِِو  اَإِل  رِيق  َ(َ(ط 

“Whoever treads a path in search of knowledge on it, Allāh will 

make the path to Jannah easy for him because of that.”  

His statement: “Whoever trades a path in search of 

knowledge on it.”  

 

Treading a path to seek knowledge is of two types: 

 

The First Type: That he travels a physical path which his feet 

touch, and that is by walking to attend circles of knowledge and 

gatherings of knowledge.  

 

The Second Type: that he treads a metaphorical path that his 

understanding touches, and that is by becoming acquainted 

with the books of the scholars, reviewing them, studying them 

and memorizing them. All of this falls under the statement of 

the Prophet , “Whoever treads a path in search of 

knowledge on it.” 
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The first way, treading a physical path which the feet touch, 

is more praiseworthy than the second way. Attaining 

knowledge by attending the circles of knowledge and the 

gathers of the Scholars is more praiseworthy for a person than 

learning by way of books. 

Firstly: Because attending gatherings of knowledge 

contains good and rewards as has come in the statement of the 

Prophet : 

((ََ، م  َب ي ن ه  ون ه  ار س  ي ت د  َالِل،َو  َكِت اب  ت ل ون  َب ي وتَِالِل،َي  َمِن  َفَِِب ي ت  م  َق و  ع  ت م  اَاج  م  و 
َ، كِين ة  َالس  ل ي هِم  َع  ل ت  َن ز  ،َإلِّ  َالر حْ  ة  م  ََو غ شِي ت ه  َالل  م  ر ه  ،َو ذ ك  ة  ئكِ  ل  َال م  م  ت ه  ف  و ح 

ه َ َعِن د  ن   (َ(.فِيم 

“No people assemble in one of the houses of Allāh, reciting the 

Book of Allāh, learning it and teaching among themselves, 

except that tranquility descends upon them, mercy covers 

them, the Angels flock around them, and Allāh mentions them 

in the presence of those near Him.” So he will attain 

recompense and rewards. 

Secondly: It is more reliable in terms of knowledge. 

Attending gatherings and circles of knowledge is more reliable 

in terms of knowledge than reading books. 

Thirdly: It is safer from making mistakes. The one who 

learns by way of reading is not safe from making mistakes. He 

might misunderstand something as opposed to the one who 

takes knowledge from the Scholars, for they will teach him and 
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give him the proper understanding and remove from him any 

mistakes or ambiguity that might have come about. 

Fourthly: It is the shorter path timewise. The one who 

wants to learn from books requires a long time. For example, if 

you want to know the rulings for the prostration of 

forgetfulness you will have to read many books and know the 

terminologies of the Scholars. What is the madhhab of Abū 

Ḥanīfah? What is the madhhab of ash-Shāfi’ī? What is the 

madhhab of Mālik? What is the madhhab of Aḥmad? What is 

the ruling on this issue? The details and the applications, all of 

this requires a long time. Also, perhaps you read and you fall 

into a mistake. While the one who acquires knowledge from a 

Scholar, the Scholar will summarize that for you because he has 

read these books and will condense them for you. 

Fifthly: In the physical path there is a connection with the 

Scholars and a connection between the student of knowledge 

and the Scholars is important because besides knowledge he 

will receive direction, instruction and manners. Just as you 

benefit from the knowledge of the Scholar you benefit from his 

manners, his character, his methodology and his behavior. It 

could be that you benefit from his manners, his character, his 

methodology and his behavior more than you benefit from his 

knowledge. 

Sixthly: Acquiring knowledge or taking knowledge from the 

Scholars is oral and direct. In that is discussion, debate and 

refutation which opens one’s mind and expands his mental 

faculties versus the one who reads about knowledge by way of 
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books. There is good in both, but learning by way of the 

Scholars and the gatherings of the people of knowledge is 

better and there are blessings in it. 
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❖  

No People Assemble in One of the Houses of Allāh 

 

Then the Prophet  said:  

((ََ، م  َب ي ن ه  ون ه  ار س  ي ت د  َالِل،َو  َكِت اب  ت ل ون  َب ي وتَِالِل،َي  َمِن  َفَِِب ي ت  م  َق و  ع  ت م  اَاج  م  و 
َ، كِين ة  َالس  ل ي هِم  َع  ل ت  َن ز  ،َإلِّ  َالر حْ  ة  م  ََو غ شِي ت ه  م  شِي ت ه  ،َو غ  ة  ئكِ  ل  َال م  م  ت ه  ف  و ح 

ََ َالل  م  ر ه  ،َو ذ ك  ه َالر حْ  ة  َعِن د  ن   (َ(.فِيم 

“No people assemble in one of the houses of Allāh, reciting the 

Book of Allāh, learning it and teaching among themselves, 

except that tranquility descends upon them, mercy covers 

them, the Angels flock around them, and Allāh mentions them 

in the presence of those near Him.” 

He said, “No people assemble in one of the houses of Allāh,” 

the wording ‘people’ includes men and women. Likewise, Allāh 

 said,  

در ﴿  لرناا   لاقا ررسا
ا
ى   نوُحًا   أ  ﴾ قاورمِهِ   إلِا

which means, “Indeed, We sent Nūḥ to his people.” [Sūrah al-

A’rāf: al-Āyah 59]. Thus, the wording ‘people’ includes men and 

women. It is possible that the intention is men only as he  

said,  
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((ََ ل  َر ج  ر  َآم  ام ،َث م  ت ق  ةَِف  ل  َبِالص  ر  َآم  ن 
 
َأ م ت  م  َه  د  َل ق  لِق  ن ط 

 
َأ َبِالن اسِ،َث م   

لَّ  ي ص  ف 
. ل ي هِم  َع  ق  رِّ ح 

 
ة ،َف أ ل  َالص  ون  د  ه  َي ش  َلّ  م  َق و  َإِل  ب  ط  َح  م َمِن  ز  َح  م  ه  ع  َم  ال  َ(َ(بِرجِ 

“I considered ordering Ṣalāh to be established then order a 

man to lead the people; then I would set out with some who 

had bundles of firewood with them and go to the people who 

did not participate in the Ṣalāh and burn their houses.” So he 

said, ‘the people” meaning: ‘the men.’ Also ‘the people’ could 

mean ‘the men’ in comparison to women such as in the 

statement of Allāh the Most High, 

ا ﴿  ها يُّ
ا
َٰٓأ ِينا ٱ   يا نُوا    لََّّ رر   لا   ءااما خا اسر ِن   قاورم    ي م    م  َٰٓ   قاور ن   عاسا

ا
ا   ياكُونوُا    أ ٗ يۡر ِنرهُمر   خا  ﴾ م 

which means, “O you who believe! Let not a people scoff at 

another people, it may be that the latter are better than the 

former.” [Sūrah al-Ḥujurāt: al-Āyah 11]. where the meaning of 

‘the people’ is ‘men.’ The proof is in His statement, 

لا ﴿ اءٓ    وا ِن   نسِا اءٓ    م  َٰٓ   ن سِا ن   عاسا
ا
ا   ياكُنَّ   أ ٗ يۡر ِنرهُنَّ   خا  ﴾ م 

which means, “Nor let women scoff at other women, it may 

be that the latter are better than the former.” [Sūrah al-

Ḥujurāt: al-Āyah 11] 

He said, “No people assemble in one of the houses of Allāh.” 

The houses of Allāh are the masājid. 
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ذنِا   بُيُوت    فِ ﴿
ا
ُ ٱ   أ ن   للَّّ

ا
عا   أ را   ترُرفا كا يُذر ا   وا مُهُ ٱ   فيِها ب حُِ    ۥسر ُ   يسُا ا    ۥلا ِ   فيِها ِ ٱ ب غُدُو 

  لر
الِ ٱ وا  ال  ۞   لۡأٓصا ة    تلُرهِيهِمر   لَّ   رجِا ىرا لا   تجِا ن   بايرع    وا رِ   عا

ِ ٱ   ذكِر ةِ ٱ   وَإِقاامِ   للَّّ لاوى   وَإِيتااءِٓ   لصَّ
ةِ ٱ  وى كا اافوُنا   لزَّ لَّبُ   ياورمٗا   يَا ىرُ ٱ وا   لرقُلوُبُ ٱ   فيِهِ   تاتاقا برصا

ا  ﴾ لۡر

which means, “In houses which Allāh has ordered to be 

raised, in them His Names is remembered. Therein glorify 

Him in the mornings, in the afternoons and in the evenings. 

Men whom neither trade no sale diverts them from the 

remembrance of Allāh, nor from performing Ṣalāh, nor 

from giving Zakāh. They fear a Day when hearts and eyes 

will be overturned.” [Sūrah an-Nūr: al-Āyatayn 36, 37]. 

He said, “No people assemble in one of the houses of Allāh, 

reciting the Book of Allāh.” Reciting means reading the Book of 

Allāh. This type of reciting mentioned in the ḥadīth includes: 

▪ Vocal recitation . 

▪ Thoughtful recitation. 

A vocal recitation is reading the words of the Qur’ān. 

A thoughtful recitation is understanding its meanings, 

deriving rulings and knowing the rulings of the Qur’ān. 

Reciting the Book of Allāh is divided into three categories: 

The First Type, the vocal recitation: is to read the Qur’ān 

with a voice whether that is reading from the muṣḥaf or 

reading from one’s memory. This carries a great reward and an 
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abundant recompense. Ibn Mas’ūd  narrated that the 

Prophet  said, 

((
َرَ ق َََنَ مَ 

 
َ عَ بََِةَ ن َسَ ال  َ،َوَ ةَ ن َسَ حَ َهَ ل َف َََاللَََِابَِت َكََِنَ اَمَِف َرَ حَ َأ ََةَِش 

 
َِث َمَ أ َهَ ال َا،َلّ 

 
َق ََأ َول 

َرَ حَ ََ﴾ المٓٓ ﴿  َف 
 
َلَِ،َأ َرَ حَ َف  َوَ َف  َرَ حَ َمَ لّ  َرَ حَ َيمَ مَِوَ َف  َ(َ(َ.ف 

“Whoever recites a letter from the Book of Allāh has a good 

deed and good deeds have a tenfold reward. I do not say that 

‘Alif Lām Mīm’ is a letter but Alif is a letter, Lām is a letter and 

Mīm is a letter.” 

The Second Type of recitation, the thoughtful recitation is: 

to ponder on the Qur’ān and understand it. The meaning of 

ponder is to reflect on the words in order to arrive at their 

meanings. This is the meaning of ponder: to reflect on the 

words of the Qur’ān in order to arrive at their meanings. 

Allāh sent down this Qur’ān to be pondered, contemplated 

and understood. 

ىب  ﴿ ىهُ   كتِا لرنا نزا
ا
ركا   أ ىراك    إلَِا بَّرُوٓا    مُبا ادَّ ِ ىتهِِ   لَ  را    ۦءاايا كَّ لَِاتاذا لوُا    وا و 

ُ
ىبِ ٱ   أ لربا

ا  ﴾ لۡر

which means, “A Book which We have sent down to you, full 

of blessings that they may ponder over its Āyāt and that 

men of understanding may remember.” [Sūrah Ṣād: al-Āyah 

29]. And He said, 

فالا ﴿
ا
بَّرُونا   أ تادا  ﴾ لرقُررءاانا ٱ   يا
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which means, “Do they not ponder on the Qur’ān.” [Sūrah 

Muḥammad: al-Āyah 24]. Therefore, it is obligatory for the 

believer to strive to ponder the Qur’ān and understand it. 

It is not possible to achieve what is intended from 

pondering and understanding except after understanding the 

meanings. No matter how much a person tries to ponder the 

Qur’ān, if he does not know the meanings of the Qur’ān, he 

cannot reach the true meaning of pondering. Thus, it is 

necessary for the one who wants to ponder the Qur’ān and to 

benefit from the Qur’ān, the ultimate benefit, to know its 

meanings. That is done by returning to the reliable books of 

tafsīr which the Scholars have relied on for their knowledge, 

their religion, their ‘Aqīdah, their methodology and their ideas. 

The Third Type of recitation: the action recitation. This the 

fruit, the goal and the result: acting on the Qur’ān. You recite 

the Qur’ān, ponder over the Qur’ān, seek to understand its 

meanings and then act according to that. For example, when 

you hear Allāh the Most High in His statement, 

ى ﴿ ا ٓـ يا ها يُّ
ا
ِينا ٱ   أ نُوا    لََّّ قُوا  ٱ   ءااما ا ٱ   تَّ كُونوُا    للَّّ عا   وا دِقيِا ٱ   ما ى  ﴾ لصَّ

which means, “O you who believe! Fear Allāh and be with 

those who are true.” [Sūrah at-Tawbah: al-Āyah 119]. 

- Then you should be truthful with Allāh the Most High 

through sincerity to Allah in your acts of worship. 

- And you should be truthful with His Messenger  

by following him well. 
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- And you should be truthful to your soul regarding 

doing good and restraining it from evil. 

- And you should be truthful with others. 

Those who are truthful in this Āyah, 

ى ﴿ ا ٓـ يا ها يُّ
ا
ِينا ٱ   أ نُوا    لََّّ قُوا  ٱ   ءااما ا ٱ   تَّ كُونوُا    للَّّ عا   وا دِقيِا ٱ   ما ى  ﴾ لصَّ

which means, “O you who believe! Fear Allāh and be with 

those who are true,” are those who are truthful in the worship 

of Allāh, in following Allāḥ’s Messenger , in what is 

related to their own souls and in what is connected to others. 

Ibn Mas’ūd said, 

((َ: ول  َي ق  َالل  مِع ت  ى ﴿ إِذ اَس  ا ٓـ يا ها يُّ
ا
ِينا ٱ   أ نُوا    لََّّ َ ﴾ ءااما م ع ك  اَس  ر عِه 

 
ََف أ ر  م  َت ؤ  يْ   اَخ  ف إمِ 
.َ ن ه  َع  َت ن هَ  ٌّ اَشَ  إمِ  َ(َ(بهَِِو 

“When you hear Allāh say: “O you who believe!” then pay full 

attention, for it is good that you are being commanded with or 

it is evil that you are being prohibited from.” So when you hear 

Allāh saying, 

ى ﴿ ا ٓـ يا ها يُّ
ا
ِينا ٱ   أ نُوا    لََّّ قُوا  ٱ   ءااما ا ٱ   تَّ لٗ   واقوُلوُا    للَّّ دِيدٗا   قاور  ﴾ ٧٠سا

which means, “O you who believe! Fear Allāh and always 

speak the truth.” [Sūrah al-Aḥzāb: al-Āyah 70]. This is a good 

you are being commanded with. 
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ى ﴿ ا ٓـ يا ها يُّ
ا
ِينا ٱ   أ نُوا    لََّّ وُنوُا    لا   ءااما ا ٱ   تَا  ﴾ لرَّسُولا ٱ وا   للَّّ

which means, “O you who believe! Do not betray Allāh and 

the Messenger.” [Sūrah al-Anfāl: al-Āyah 27]. This is an evil 

you are being prohibited from. 

These are the three types of reciting the Qur’ān: the vocal 

recitation, the thoughtful recitation and the action recitation. 

These three types of reciting are what you find the Salaf of 

this ummah, the Ṣaḥābah and those after them, upon. Abū 

‘Abdur-Raḥmān as-Sulamī  said, 

((
َِن َثَ دَ حَ  ََودَ عَ سَ مَ َنَِب ََاللََِدَِب َعَ وَ َانَ فَ عَ َنَِب ََانَ مَ ث َعَ كَ ََآنَ رَ قَ اَال َن َونَ ؤَ رَِقَ واَيَ ن َكَ َينَ اَالّ 

َ
 
َ عَ َََبَِِّالن ََنَ واَمَِمَ ل َعَ اَتَ ذَ واَإَِن َكَ َمَ هَ نَ أ َآي َََش  ََات  َاَحَ وهَ زَ اوَِي  َل م  ََتّ 

َمَ عَ ال َ،َوَ مَ ل َعَِال َ،َوَ آنَ رَ قَ اَال َن َمَ ل َعَ ت َوا:َفَ ال َ،َق َلَِمَ عَ ال َوَ ََمَِل َعَِال ََنَ اَمَِيهَ اَفَِمَ اَوَ وهَ مَ ل َعَ ت َيَ  َل 
َِ َ(َ(ا.يعَ ج 

“Those who used to teach us the Qur’ān, like ‘Uthmān ibn ‘Affān 

and ‘Abdullāh ibn Mas’ūd, narrated to us that when they 

learned the ten Āyāt from the Prophet , they would not 

move forward until they had learned what they contained of 

knowledge and actions. They said, ‘So we learned the Qur’ān, 

knowledge and actions all at once.’” 

We learned the wording of the Qur’ān; this is the vocal 

recitation. Knowledge is pondering and understanding. Action, 

this is the third type of recitation. 
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Therefore, these three types of recitation are taken from 

the Righteous Salaf. They are not innovations. They said, “So we 

learned the Qur’ān, knowledge and actions all at once.” 

Then the Prophet  said:  

َكَِ)) ت ل ون  َب ي وتَِالِل،َي  َمِن  َفَِِب ي ت  م  َق و  ع  ت م  اَاج  م  ََو  ون ه  ار س  ي ت د  َالِل،َو  ت اب 
مَ   (َ(.ب ي ن ه 

“No people assemble in one of the houses of Allāh, reciting the 

Book of Allāh, learning it and teaching among themselves.” 

They learn and teach the Qur’ān among themselves, its 

wording and its meaning. Its wording: this one recites 

sometimes and that one recites sometimes. Its meaning: they 

come together to ponder, contemplate and derive Islāmic 

rulings from this Mighty Qur’ān. 

The Prophet  said:  

((َ ل ي هِم  َع  ل ت  َن ز  ،َإلِّ  م  َب ي ن ه  ون ه  ار س  ي ت د  كِين ةَ و   (َ(.الس 

“And teaching among themselves, except that tranquility 

descends upon them.” 

This is first: tranquility, which is satisfaction of the heart 

and comfort in the soul. This takes place because the Book of 

Allāh is the greatest and most noble form of remembrance. 

Allāh the Most High said, 
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ِينا ٱ ﴿ نُوا    لََّّ ئنُِّ   ءااما ما تاطر رِ   قلُوُبُهُم   وا
هِ ٱ   بذِِكر لا   للَّّ

ا
رِ   أ

ِ ٱ   بذِِكر ئنُِّ   للَّّ ما  ﴾ لرقُلوُبُ ٱ   تاطر

which means, “Those who believed, and whose hearts find 

rest in the remembrance of Allāh. Verily, in the 

remembrance of Allāh do hearts find rest.” [Sūrah ar-Ra’d: 

al-Āyah 28]. The remembrance of Allāh is a reason for rest and 

satisfaction of the hearts and closeness to the All-Knower of 

that which is hidden. Studying and reading the Mighty Qur’ān 

is a reason for the descent of tranquility, which is satisfaction 

of the heart and expanse of the chest. It is the greatest reason 

for expanding the chest, its tenderness and accepting of advice.  

ى ﴿ ا ٓـ يا ها يُّ
ا
اءٓاتركُم   قادر   لنَّاسُ ٱ   أ ة    جا ورعِظا ِن   مَّ ب كُِمر   م  اءٓ    رَّ ا   واشِفا دُورِ ٱ   فِ   ل مِا   لصُّ
اة    واهُدٗى  راحۡر مِنيِا   وا لِ   قلُر  ۞ ل لِرمُؤر ضر ِ ٱ   بفِا اتهِِ   للَّّ برِاحۡر ىلكِا    ۦوا راحُوا    فابذِا يۡر    هُوا   فالريافر   خا

ا  ِمَّ عُونا   م  رما  ﴾ يَا

which means, “O mankind! There has come to you a good 

advice from your Lord and a healing for that which is in 

your breasts, a guidance and a mercy for the believers. Say: 

‘In the bounty of Allāh, and in His mercy; therein let them 

rejoice.’ That is better than what they amass.” [Sūrah 

Yūnus: 57, 58]. The Most High said,  

اور ﴿ اا   ل لنر نزا
ا
ا   أ ىذا ى   لرقُررءاانا ٱ   ها ا بال    عَا تاهُ   جا ير

ا
أ َّرا ىشِعٗا    ۥل عٗ   خا ِ د  تاصا ِنر   مُّ ياةِ   م  شر ِ ٱ   خا  ﴾ للَّّ

which means, “Had We sent this Qur’ān down on a 

mountain you would have surely seen it humbling itself 
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and rendt asunder by the fear of Allāh.”  [Sūrah al-Ḥashr: al-

Āyah 21]. So if a mountain, with its unyieldingness and strength 

will crumble, then what about our hearts which are morsels of 

flesh? The Prophet  said,  

((َ
 
َأ َ(َ(َ.ةَ غَ ض َمَ َدَِسَ َال  َفََِِنَ إََِوَ لّ 

“Indeed, in the body is a morsel of flesh.”  This morsel of flesh 

is the heart, and despite it being a morsel of flesh you find it 

proud, hard, arrogant, malicious, envious and more.  

Hence, you find the benefits of studying the Qur’ān: 

Firstly: The descent of tranquility. “Except that tranquility 

descends upon them.” This is the satisfaction that is in the 

hearts and the expansion of the chests.  

Secondly: The Prophet  said,  

((
َالر حْ  ةَ  م   (َ(و غ شِي ت ه 

“Mercy covers them,”ََmeaning: mercy envelops them. Allāh the 

Most High said, 

اتا   إنَِّ ﴿ ِ ٱ   راحۡر ِنا   قاريِب    للَّّ سِنيِا ٱ   م  رمُحر  ﴾ ل

which means, “Indeed, the mercy of Allāh is near to those 

who do good.” [Sūrah al-A’rāf: al-Āyah 56]. 

Thirdly: The Prophet  said,  
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((
ةَ  ئكِ  ل  َال م  م  ت ه  ف   (َ(و ح 

“The Angels flock around them,”ََmeaning they surround them 

out of reverence, honor and respect. 

Fourthly: The Prophet  said,  

ه َ)) َعِن د  ن  َفِيم  َالل  م  ر ه   (َ(و ذ ك 

“And Allāh mentions them in the presence of those near Him,”ََ
meaning: He praises them to those whom are near Him. Allāh 

said in a Ḥadīth Qudsī, 

َ َمَ َفَِِنَِرَ كَ ذَ َنَ إََِوَ )َ)
َ َمَ فََِِهَ ت َرَ كَ ذَ َل 

َ خَ َل  َ(َ(ََ.هَ ن َمََِيْ 

“Whoever remembers Me in a gathering, I remember Him in a 

better gathering.”  
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❖  

Whoever is Slowed Down by His Deeds 

 

The Prophet  said:  

َبَ )) ن  م  .ط َو  ب ه  َبهَِِن س  ِع  َي سَّ  َل م  ل ه  م  َبهَِِع 
 
 (َ(أ

“Whoever is slowed down by his deeds will not be hastened 

forward because of his lineage.”  “Whoever is slowed down by 

his deeds,” meaning: his deeds are insufficient; he has a 

deficiency in actions. This shortcoming will not be restored by 

lineage; it is actions that will benefit you with Allāh . Allāh the 

Most High said,  

﴿  
لكُِ  ىت    وا جا ا   دارا ِمَّ مِلوُا    م   ﴾ عا

which means, “And for all, there will be degrees according 

to that which they did.” [Sūrah al-Aḥqāf: al-Āyah 19]. So 

actions are what will get you closer to Allāh. Allāh the Most 

High says,  

ورِ ٱ   فِ   نفُخِا   فاإذِاا ﴿ ٓ   لصُّ ابا   فالا نسا
ا
ئذِ    بايرناهُمر   أ لا   ياورما اءٓالوُنا   وا  ﴾ياتاسا

which means, “Then, when the Trumpet is blown, there will 

be no kinship among them that Day, nor will they ask of 

one another.” [Sūrah al-Mu’minūn: al-Āyah 101]. So lineage 
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will not benefit you. The only thing that will benefit you is your 

righteous actions. Allāh the Most High said, 

ن ﴿  ما نا   فا اءٓا   ياررجُوا    كَا ب هِِ   لقِا لر    ۦرا ما لٗ   فالرياعر ما ىلحِٗا   عا  صا

لا  كِر   وا ةِ   يشُۡر ب هِِ   بعِبِاادا َۢا   ۦٓ را دا حا
ا
 ﴾ أ

which means, “So whoever hopes for the meeting with his 

Lord, let him work righteous deeds and associate none as 

a partner in the worship of his Lord.” [Sūrah al-Kahf: al-Āyah 

110]. In this Noble Āyah He said, “let him work righteous 

deeds.” This is an incitement to do righteous deeds. 

There are those who make mistakes in exhorting the people 

and reminding them of what will take place on the Day of 

Standing (for judgement) with its conditions and terrors, but 

they do not encourage the people to perform righteous deeds. 

You find that he warns the people in front of him and reminds 

them and instills fear in them until some of them might cry due 

to the severity of the warning, but he does not remind them to 

do righteous deeds. This exhortation, in reality, has no benefit 

because if an exhortation is not coupled with actions, there is 

no benefit. Your crying and your fear will not benefit you if they 

are not coupled with actions. Allāh  said, 

ن ﴿  ما نا   فا اءٓا   ياررجُوا    كَا ب هِِ   لقِا لر    ۦرا ما لٗ   فالرياعر ما ىلحِٗا   عا  صا

لا  كِر   وا ةِ   يشُۡر ب هِِ   بعِبِاادا َۢا   ۦٓ را دا حا
ا
 ﴾ أ
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which means, “So whoever hopes for the meeting with his 

Lord, let him work righteous deeds.” [Sūrah al-Kahf: al-Āyah 

110]. And He said, 

﴿  
لكُِ  ىت    وا جا ا   دارا ِمَّ مِلوُا    م   ﴾ عا

which means, “And for all, there will be degrees according 

to that which they did.” [Sūrah al-Aḥqāf: al-Āyah 19]. Thus, it 

is necessary for a person to strive in performing righteous 

actions and to not rely on his lineage or on what he has of status 

and social standing in this world for that will not suffice 

anything and it will not benefit him anything with Allāh . 

The Prophet  said, 

َرَ )َ) ََب 
 
َعَ شَ أ ََث 

 
َ غَ أ َبََِوعَ ف َدَ ،َمَ ب 

ََوَ ،َل َابَِوَ ب َال  
 
ََمَ سَ ق َأ َََاللَِعَل  

َ(َ(.هَ رَ ب َل  

“Perhaps one is disheveled and dusty, turned away from 

people’s doors but if he swore an oath by Allāh, He would fulfill 

it.”  

“Perhaps one is disheveled and dusty,” his hairy is unkempt 

and dusty. “Turned away from people’s doors,” meaning he 

knocked on the people’s doors but they did not open them for 

him nor did they give him any consideration. “But if he swore 

an oath by Allāh,” Allāh would fulfill his oath due to his piety 

and the righteousness in his actions and due to his closeness to 

Allāh . 
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❖  

Issues and Benefits of the Ḥadīth 

 

This ḥadīth contains many issues and benefits, including: 

Firstly: Encouragement to acquire these praiseworthy 

characteristics of relieving difficulties, making matters easy for 

one in straightened circumstances and covering defects. 

Secondly: The virtue of helping and assisting your believing 

brothers; and if you help them, Allāh the Most High will help 

you. The Prophet  said,  

خِيهَِ.))
 
نَِأ و  َفَِِع  ب د  َال ع  ن  اَك  ب دَِم  نَِال ع  و  َع  َفِ  َ(َ(و الل 

“Allāh will help a person as much as that person helps his 

brother.”  

Thirdly: The virtue of Islāmic knowledge. The Prophet 

 said, 

(( َ َل  َالل  ل  ه  اَس  َفِيهَِعِل م  اَي ل ت مِس  رِيق  َط  ل ك  َس  ن  م  َال  ن ةَِ.ََبهََِِو  اَإِل  رِيق  َ(َ(ط 

“Whoever treads a path in search of knowledge on it, Allāh will 

make the path to Jannah easy for him because of that,” 

meaning: Islāmic knowledge is a reason for entering Jannah 

because knowledge teaches a person how to worship his Lord, 
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how to purify himself, how to pray, how to fast and how to 

perform Ḥajj. All of these matters depend on knowledge. This 

is why knowledge is a reason for entering Jannah.  

“Whoever treads a path in search of knowledge on it, Allāh 

will make the path to Jannah easy for him because of that,” 

because seeking knowledge teaches how to worship Allāh the 

Most High; and that is by sincerity to Him and following the 

Messenger. A person implements taqwā of Allāh in his worship 

of Him, sincerity and following. Also, his knowledge leads him 

to the fear of Allāh. The Most High said,  

ا ﴿ رشا   إنَِّما ا ٱ   يَا ِ   مِنر   للَّّ  ﴾ ؤُا  ـَٰٓ لرعُلاما ٱ   عِباادهِ

which means, “It is only those who have knowledge among 

His worshipers that fear Allāh.” [Sūrah Fāṭir: al-Āyah 28]. 

In this ḥadīth there is an encouragement to learn Islāmic 

knowledge. Islāmic knowledge – O brothers – is one of the most 

virtuous acts of worship and one of the most outstanding acts 

of obedience. The most virtuous things a person can do to draw 

closer to Allāh the Most High after performing the obligatory 

acts is acquiring Islāmic knowledge.  Islāmic knowledge has a 

high status. ‘Abdullāh ibn al-Mubārak  said, 

(َ(َ َلّ 
 
ََةَ وَ ب َالن َََدَ عَ بَ َةَ جَ رَ دَ َمَ ل َعَ َأ

 
َف َأ َ(َ(َ.مَ ل َعَِال َََاسَِالن ََيمَِلَِعَ تَ َنَ مََِل َض 

“I do not know of a level, after Prophethood, more virtuous 

than teaching people knowledge.” Prophethood is the highest 

degree and the highest level. What comes after this degree? 
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Teaching people knowledge. In fact, the Noble Prophets  did 

not leave behind money as inheritance, they only left behind 

knowledge. Allāh said, 

يارثُِ   يارِثنُِ ﴿  قُوبا   ءاالِ   مِنر   وا عر  ﴾ يا

which means, “Who shall inherit me, and inherit the 

posterity of Ya’qūb.” [Sūrah Maryam: al-Āyah 6]. Inheritance 

here is Prophethood. The Prophet  said,  

ََنَ إَِ)َ)
َاَوَ ارَ ين َواَدَِث َرَِّوَ ي ََمَ ل ََاءَ ي َبَِن َال    ((َ.مَ ل َعَِواَال َث َرَ اَوَ مَ نَ ا،َإَِامَ هَ رَ َدَِلّ 

“Verily, the Prophets do not leave inheritance of gold and silver, 

they only leave behind knowledge.” 
So, see to it, O brothers, that we are diligent in seeking 

Islāmic knowledge and its manners. 

Some of the greatest manners of Islāmic knowledge: 

Firstly: Sincerity to Allāh the Most High in seeking 

knowledge. One must seek knowledge sincerely for Allāh the 

Most High. 

Issue: If someone says: How do I actualize sincerity in 

seeking knowledge? 

Firstly, one should intend to remove ignorance from 

himself. The basic rule is that a person is ignorant. Allāh the 

Most High said,  
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ُ ٱ وا ﴿ كُم   للَّّ راجا خر
ا
ِنَۢ   أ ىتكُِمر   بُطُونِ   م  ها مَّ

ُ
لامُونا   لا   أ ير   تاعر  ﴾ ا  ٗ شا

which means, “And Allāh has brought you out from the 

wombs of your mothers while you know nothing.” [Sūrah 

an-Naḥl: al-Āyah 78]. So intend to remove ignorance from 

yourself so that you can worship Allāh the Most High upon 

knowledge and insight. 

Secondly, intend to remove ignorance from others. Once 

you have removed ignorance from yourself, remove it from 

others by teaching those who are ignorant. 

Thirdly, intend by your seeking knowledge to call others to 

Allāh the Most High because calling to Allāh the Most High is 

not done except by knowledge. Allāh the Most High said,  

ِ   قلُر ﴿ ىذِه بيِلِٓ    ۦها عُوآ    سا در
ا
ِه ٱ   إلِا   أ ى   للَّّ ا ة    عَا ناا    باصِيۡا

ا
نِ   أ نِ ٱ   واما باعا  ﴾ تَّ

which means, “Say: This is my way; I call to Allāh with sure 

knowledge, I and whosoever follows me.” [Sūrah Yūsuf: al-

Āyah 108]. There is no doubt that da’wah must be done with 

knowledge; knowledge of who you are calling, knowledge of 

what you are calling to and knowledge of the way to deliver this 

da’wah. One must have all three types of knowledge. 

Fourthly, that you intend by seeking knowledge to defend 

Allāh’s legislation. The legislation of Allāh is not defended 

except by the one who conveys it. Do you think that if a person 

from the innovators entered a library full of books from the 

righteous Salaf of Ahlus-Sunnah wal-Jamā’ah, full of ‘Aqīdah 
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books, and this person began to talk about Islām, and defames 

the religion of Allāh, and presents doubts and the likes – will a 

book jump off the shelf and refute this person? The answer is: 

No. But if there was a Scholar or student of knowledge there 

you will find him refuting the innovation of this person. 

Therefore, these four matters must be present in the heart of 

the student when seeking knowledge.  

Secondly: one of the manners of seeking knowledge is to 

exert one’s effort and energy in seeking Islāmic knowledge. 

Islāmic knowledge requires patience, perseverance, struggling 

and going to great lengths. One of the Salaf said, 

ََنَ إََِمَ ل َعَِال َ))
 
ََك َك  ََهَ ت َي َطَ عَ أ

 
َكَ رَ دَ أ َعَ بَ َت  إَِ،َوَ هَ ض 

ََنَ 
 
دَََك َات َف ََك َض َعَ بَ َهَ ت َي َطَ عَ أ َ(َ(.هَ ك 

“Knowledge, if you give it your all it will give you some of it; and 

if you give it part of you, all of it will elude you.” If you spent all 

your days and nights acquiring Islāmic knowledge you will not 

acquire all of it, you will only acquire some of it. Allāh the Most 

High said, 

﴿ ٓ ا وتيِتُم   واما
ُ
ِنا   أ  ﴾ قاليِلٗ   إلَِّ   لرعلِرمِ ٱ   م 

which means, “And of knowledge, you have been given only 

a little.” [Sūrah al-Isrā: al-Āyah 85].  

This is a general rule, in Islāmic knowledge and other kinds, 

even physics, chemistry, biology, geology and other sciences. 

No matter how much a person learns of these subjects, what he 

learned will be little due to what Allāh the Most High said, 
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﴿ ٓ ا وتيِتُم   واما
ُ
ِنا   أ  ﴾ قاليِلٗ   إلَِّ   لرعلِرمِ ٱ   م 

which means, “And of knowledge, you have been given only 

a little.” [Sūrah al-Isrā: al-Āyah 85].  

Thirdly: one of the manners of seeking knowledge is for the 

student of knowledge to strive to act upon his knowledge, 

because there is no benefit in knowledge without actions. One 

must strive to implement and practice what he knows. 

If one strives to implement what he knows, guards his 

knowledge and fears Allāh the Most High, Allāh will grant him 

knowledge he did not know. Acting upon knowledge is 

preserving it. 

For example, it is well-known that the Du’ā al-Istiftāḥ has 

come with many descriptions from the Prophet . 

َ(َ(..َ.كَ دَِمَ اللهمَبِ ََك َان َحَ ب َسَ )َ)

“Glory be to You, O Allāh, and Yours is the praise…,” and 

َ ب ََوَ نَِي َبَ َدَ اعَِاللهمَب َ)َ) َ(َ(ََ...ايَ اي َطَ خَ َي 

“O Allāh! Place a distance between me and my sins…,” and 

َهَ جَ وَ )َ) َ(َ(ََ...هَِجَ وَ َت 

“I have turned my face…” If the student of knowledge 

sometimes recites this wording, this opening du’ā, and 
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sometimes recites the second and sometimes the third, then he 

will remember these opening du’ās and not forget them. 

However, if he suffices with reciting just one of them, he will 

forget the others. Thus, one must strive to practice what he 

knows. If one strives to practice what he learned, he will 

benefit: 

- Firstly, he will preserve his knowledge. 

- Secondly, Allāh the Most High will grant him knowledge 

he did not know. The Prophet  said, 

(َ(. ع ل م  َي  اَل م  َم  َعِل م  َالل  ث ه  ر  َو  لِم  اَع  َبِم 
مِل  َع  ن  َ(َ(ََم 

“Whoever acts on what he learned, Allāh will grant him 

knowledge he did not know.” This ḥadīth, even if there is some 

doubt regarding its chain, is supported by the statement of 

Allāh the Most High, 

ِينا ٱ وا ﴿ ا  ٱ   لََّّ ور تادا ىهُمر   هُدٗى   زااداهُمر   هر اتاى ىهُمر   واءا ى وا  ﴾ ١٧تاقر

which means, “Those who accept guidance, He increases 

their guidance, and bestows on them their piety.” [Sūrah 

Muḥammad: al-Āyah 17]. And the Most High’s statement, 

قُوا  ٱ وا ﴿ ه ٱ   تَّ ا ل مُِكُمُ   للَّّ يُعا ُ ٱ   وا  ﴾للَّّ

which means, “Fear Allāh and Allāh will teach you.” [Sūrah 

al-Baqarah: al-Āyah 282]. 
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- Thirdly, people will trust you. The people trust those 

who strive to implement and practice knowledge. If they see 

this Scholar or student of knowledge teaching and guiding 

others but he is not practicing himself, they do not trust him. 

Allāh the Most High said, 

ا ـَٰٓ يا ﴿  ها يُّ
ا
ِينا ٱ   أ لوُنا ۞   لََّّ عا ا لا تافر نُوا  لمِا تاقُولوُنا ما تًا عِندا   ءااما قر بُُا ما ِ ٱ كا ن    للَّّ

ا
أ

لوُنا  عا ا لا تافر  ﴾ تاقُولوُا  ما

which means, “O you who believe! Why do you say that 

which you do not do. It is most hateful to Allāh that you say 

that which you do not do.” [Sūrah aṣ-Ṣaff: al-Āyatayn 2, 3]. 

And the Most High said,  

مُرُونا ﴿ 
ر
تاأ
ا
ِ   لنَّاسا ٱ   أ ِ ٱ ب بُِ 

ر نا   ل ور تانسا كُمر   وا نفُسا
ا
 ﴾ أ

which means, “Do you command the people with good and 

forget (to practice it) yourselves.” [Sūrah al-Baqarah: al-Āyah 

44]. So you encourage the people to do something and then you 

do not hasten to do it. Rather, whenever you guide the people 

to an affair and encourage them to do it, be the first one to do 

it. This is because the people look at the Scholar and the student 

of knowledge like a bird from above. Perhaps a mistake he 

makes, even if they are few and small, they consider them to be 

many and great. Thus, it is befitting for the Scholar and student 

of knowledge to be aware of this matter and strive their utmost 

to act upon what they know so that what they know becomes a 

proof for them with Allāh the Most High, so that he preserves 
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his knowledge, so that Allāh will increase him in knowledge, 

guidance and success; and so that the people will trust him. 

Another manner of the student of knowledge is: that the 

student takes care when seeking knowledge to begin with the 

most important subjects and then those next to them in 

importance. He begins with the important matters, and one of 

the most important matters is ‘Aqīdah. He must learn the 

rulings of ‘Aqīdah and Tawḥīd, for ‘Aqīdah and Tawḥid have a 

great significance and they are of utmost importance due to the 

following reasons: 

- Firstly, Allāh the Most High created the creation to 

worship Him, to single Him out in worship and to obey Him. He 

 said,  

ا ﴿ تُ   واما لاقر نَّ ٱ   خا ِ
نسا ٱوا   لۡر ِ

بُدُونِ   إلَِّ   لۡر  ﴾ لَِاعر

which means, “I have not created the jinn and mankind 

except to worship Me.” [Sūrah adh-Dhāriyāt: al-Āyah 56]. 

Meaning: to single Him out in worship. This shows the 

importance of ‘Aqīdah. 

- Secondly, Allāh sent Messengers and revealed Books 

out of concern for ‘Aqīdah. Allāh the Most High said,  

در ﴿ لاقا ثرناا   وا ة    كُ ِ   فِ   باعا مَّ
ُ
نِ   رَّسُولً   أ

ا
بُدُوا  ٱ   أ ا ٱ   عر تانبُِوا  ٱ وا   للَّّ غُوتا ٱ   جر ى  ﴾ لطَّ

which means, “And verily, We have sent among every 
Ummah a Messenger: Worship Allāh and avoid all false 
deities.” [Sūrah an-Naḥl: al-Āyah 36]. The Most High said, 
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﴿ ٓ ا لرناا   واما ررسا
ا
برلكِا   مِن   أ رهِ   نوُحِٓ   إلَِّ   رَّسُول    مِن   قا نَّهُ   إلَِا

ا
ٓ    ۥأ ىها   لا ٓ   إلِا ناا    إلَِّ

ا
بُدُونِ ٱ فا   أ  ﴾ عر

which means, “And We did not send any Messenger before 
you but We revealed to him: There is nothing worthy of 
worship except Me, so worship Me.” [Sūrah al-Anbiyā’: al-
Āyah 25]. The Messengers , from the first of them to the last 
of them, their call was about actualizing Tawḥīd. They are in 
agreement regarding the foundations of the da’wah which is 
calling to Tawḥīd while their laws differ. Allāh says, 

 ﴿  
لرناا   لكُِ  عا ةٗ   مِنكُمر   جا اجٗا   شِِرعا  ﴾ وامِنرها

which means, “To each of you, We have prescribed a law 
and a clear way.” [Sūrah al-Mā’idah: al-Āyah 48]. 

- Thirdly, what shows the importance of Tawḥīd is that 

the acceptance of deeds and their correctness depends on it. 

Allāh the Most High said,  

در ﴿ لاقا وحِا   وا
ُ
ركا   أ ِينا ٱ   وَإِلا   إلَِا برلكِا   مِن   لََّّ تا   لائنِر   قا كر ا شِر

ا
نَّ   أ باطا احر لُكا   لَا ما   عا

اكُونانَّ  لَا ىسِِۡينا ٱ   مِنا   وا  ﴾ لرخا

which means, “And indeed it has been revealed to you, as it 
was revealed to those before you: If you join others in 
worship with Allāh, surely your deeds will be in vain, and 
you will certainly be among the losers.” [Sūrah az-Zumar: al-
Āyah 65]. Allāh the Most High, 

اور ﴿ ل كُوا    وا ا شِر
ا
ابطِا   أ نرهُم   لَا ا   عا نوُا    مَّ لوُنا   كَا ما عر  ﴾ يا
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which means, “But if they joined in worship others with 
Allāh, all that they used to do would have been of no 
benefit to them.” [Sūrah al-An’ām: al-Āyah 88]. 

- Fourthly, what shows the importance of ‘Aqīdah is that 

it is the first thing that a person will be asked about in his grave. 

The Prophet said , 

((َ
 
َيَِّمَ ال ََنَ أ َاَمَ ذَ إََِت  ََِق َفََِِهَِل  َإََِهَ وحَ رَ َادَ عَ اَتَ هَ نَ إَِف َََات  َسَ ي َوَ ََ،هَِب 

 
َأ ََهَِينَِدَِوَ َهَِبَِّرَ َنَ عَ ََل 

َبَِّث َي َ،َفَ هَِيَِّبَِن َوَ  ََِاللَ ََت  َفِيَاَوَ ي َنَ الدََاةَِي ََال  َفََِِتَِابَِال ََلَِوَ قَ ال َواَبَِن َآمَ َينَ الّ  ،ََةَِرَ خََِالْ 
َقَ ي َفَ  َ:َرَ نَ مَِؤَ مَ ال َََول  َِينَِدَِ،َوَ ََاللَ بِّّ َسَ َال  َبَِن َ،َوَ مَ ل  حَيِّّ َ،َوَ َدَ مَ َم 

 
ََرَ فَِك َاَال َمَ أ

 
َق َافَِن َمَ ال ََوَِأ

َئَِاَسَ ذَ إََِهَ ن َإَِف َ َقَ يَ َل  َا،َهَ :َهَ ول  َاَلّ 
 
َعَ مَِيَ،َسَ رَِدَ َأ َالن ََت  فَ ي َشَ َونَ ول َقَ يَ َاس  َ(َ(.هَ ت َل َقَ ئاَ 

“When a person dies his soul is returned to him in his grave and 

he is asked about his Lord, his religion and his Prophet. Allāh 

will strengthen those who believe with a firm statement in this 

world and in the Hereafter. The believer will say: ‘My Lord is 

Allāh, my religion is Islām and my Prophet is Muḥammad.’ As 

for the disbeliever or the hypocrite, when he is asked he will 

say: ‘Ah, ah, I don’t know. I heard the people saying something 

so I said it.’” 

These three questions – O brothers – about one’s Lord, 

one’s religion and one’s Prophet, they are the questions that 

the Imām, the Mujaddid, Muḥammad ibn ‘Abdul-Wahhāb wrote 

his book Thalāthat-ul-Uṣūl about. Indeed, Thalāthat-ul-Uṣūl is 

based on the first fundamental: a person’s knowledge of his 

Lord, the second fundamental: a person’s knowledge of his 
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religion, and the third fundamental: a person’s knowledge of 

his Prophet Muḥammad . 

Therefore, it is befitting for the student of knowledge to 

begin with the most important matters first and the most 

important matter is ‘Aqīdah, then what is obligatory upon 

every individual such as the rulings of wuḍū, the rulings of 

ṣalāh, the rulings of fasting and likewise from what he needs to 

worship Allāh. Then he advances gradually and does not try to 

get knowledge all at once. Whoever tries to get knowledge all 

at once, it leaves him all at once. Some students of knowledge, 

you find them enthusiastic wanting to acquire a lot of 

knowledge in a short time. This is not likely, rather it is 

impossible. You find this student scattered mentally, tired 

physically and intellectually and then after a period of time he 

finds that he has not acquired anything from knowledge. So, 

whoever wants to gain knowledge, let him tread the path which 

the Scholars before him tread, those before us. How did they 

acquire knowledge? Travel on their path until you gain 

knowledge. As for the person who is enthusiastic and eager to 

get knowledge but he is not disciplined, then this one will be 

harmed more than he benefits. 

Another manner the student of knowledge should strive for 

is: memorization. Memorization is a treasure house that the 

student of knowledge is able to draw from when and how he 

wants. 

This ḥadīth contains another virtue, the virtue of circles and 

gatherings of knowledge. The Prophet said , 
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َفَِِ)) م  َق و  ع  ت م  اَاج  م  َاللَِو  َكِت اب  ت ل ون  َب ي وتَِالِل،َي  َمِن   (َ(.ب ي ت 

“No people assemble in one of the houses of Allāh, reciting the 

Book of Allāh...”  

This ḥadīth also contains the virtue of remembering Allāh 

the Most High since it is a reason for tranquility of the hearts 

and closeness to Allāh the Most High. Due to this, you find one 

of the greatest reasons for time being lost is heedlessness from 

the remembrance of Allāh. You find people today, time passes 

and they don’t achieve anything. Hours, days, weeks, even 

months pass and they don’t achieve anything, acquire anything 

or benefit anything. Why? The reason is heedlessness from the 

remembrance of Allāh. The evidence is the statement of Allāh 

the Most High, 

لا ﴿ نر   تطُِعر   وا لرناا   ما فا غر
ا
ن    ۥقالرباهُ   أ رِناا   عا

ىهُ   تَّباعا ٱ وا   ذكِر ى وا نا   ها كَا رُهُ   وا مر
ا
 ﴾ فُرُطٗا    ۥأ

which means, “And do not obey him whose heart We have 

made heedless of Our remembrance, and who follows his 

own lusts and whose affair has been lost.” [Sūrah al-Kahf: al-

Āyah 28]. He doesn’t have deeds of this life nor deeds of the 

Hereafter. Heedlessness from the remembrance of Allāh is a 

reason for the loss of time. You also find that the one who is 

abundant in the remembrance of Allāh, whether that is by 

reciting Qur’ān or remembering Allāh in general, Allāh will 

bless him in his time, and he will accomplish in a short amount 

of time what others don’t accomplish in a large amount of time. 
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Look at examples of this in those who preceded us from the 

people of knowledge in early and latter times. 

This ḥadīth also contains concern for rectification of the 

heart. It is befitting for a person to give concern to rectification 

of the heart because rectification and corruption revolve 

around the heart. Know that every deviation of a person is a 

result of the heart. Allāh the Most High said, 

ُ قلُوُباهُم  فالامَّ ﴿ زااغا اللَّّ
ا
 ﴾ا زااغُوا أ

which means, “So when they deviated, Allāh deviated their 

hearts.” [Sūrah aṣ-Ṣaff: al-Āyah 5]. When Allāh knows that a 

person has a good intention, a sound conviction and wants to 

do good, Allāh will make matters easy for him, spare him from 

difficulties, and give him success. If He knows that he has an 

evil intention and wants evil then He will do the opposite of 

that. It is obligatory upon us – O brothers – to be concerned 

with the rectification of our hearts and one of the greatest 

things to purify the heart, soften it and distant it from 

afflictions and evils is the Book of Allāh  because it is a cure 

for what is in the chests. 

- Likewise, the remembrance of Allāh in general. 

- Also, the night prayers, being keen to attend the 

gatherings of the righteous. Allāh the Most High said, 

بُِر ٱ وا ﴿ كا   صر سا عا   نافر ِينا ٱ   ما عُونا   لََّّ بَّهُم   يادر ِ   را وىةِ ٱ ب دا شِ ِ ٱ وا   لرغا هُ   يرُِيدُونا   لرعا ها  ﴾ واجر
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 which means, “And keep yourself patiently with those who 

call on their Lord morning and afternoon, seeking His 

Face.” [Sūrah al-Kahf: al-Āyah 28]. The poet said, 

َخ  ََك َبَِل َق ََاءَ وَ دَ َََََ َِال  َبََِزَ فَ اَتَ هَ ي َل َعَ ََمَ دَ ف َََهَِتَِوَ سَ ق ََدَ ن َعَََِس  َرَِفَ الظ َوَ َيْ 
َخَ َََََ دَاَت َذَ كَ ََهَ رَ ب َدَ ت َََآنَ رَ ق َ،َوَ ن َطَ بَ َءَ ل  َرَِحَ السَ َةَ اعَ سَ ََاكَ ب ََعَ ض 
ََلَِي َالل ََحَ ن َجَ َك َامَ ي َاَقَِذَ كَ َََََ

 
َوَ ََهَ طَ سَ وَ أ

 
َالَِت  ََنَ أ ََس 

 
َِال  ََل َهَ أ َِال  َوَ َيْ  َب 

-The remedies for your heart are five when it is rough 

   So stick to them and you’ll be successful in good and triumph 

-An empty stomach and contemplation of the Qur’ān 

   Also imploring, crying in the hours before dawn 

-Likewise, your standing in the middle of the darkness of night 

   And sitting with the people of knowledge and what is right.  

He mentioned five matters that assist in rectification of the 

heart: 

-The remedies for your heart are five when it is rough 

   So stick to them and you’ll be successful in good and triumph 

-An empty stomach… 

An empty stomach means that you strive to keep your 

stomach from being full and quenched which both lead a 

person to sin and wantonness and then there is the laziness. 

-…….. and contemplation of the Qur’ān 

   Also imploring, crying in the hours before dawn 

Allāh the Most High said,  
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﴿ ِ ب ارِ ٱ وا حا سر
ا فِرُونا   هُمر   لۡر تاغر اسر  ﴾ ي

which means, “And in the hours before dawn, they were 
asking for forgiveness.” [Sūrah adh-Dhāriyāt: al-Āyah 18]. 

-Likewise, your standing in the middle of the darkness of night 

   And sitting with the people of knowledge and what is right.  

We ask Allāh the Most High to rectify our hearts and our 

actions and to grant us mercy, indeed He is al-Wahhāb. 
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❖  

Question After the Lecture 

 

Question: Some of the Mashāyikh have advised us to focus 

on the Qur’ān and Sunnah and to leave off other than them. 

They say that all good is in the Qur’ān and Sunnah. What is your 

opinion, O esteemed Shaykh, may Allāh reward you? 

Answer: Yes, this is correct. All good is in the Qur’ān and 

Sunnah but also in what the Scholars have authored and what 

they explained of books by other Scholars. The books that the 

Scholars authored are clarifications and explanations of the 

Book and Sunnah. The Scholars – whenever they mentioned 

the rulings of wuḍū, the rulings of ṣalāh, the rulings of fasting – 

they did not bring anything of their own accord, rather they 

relied on what they understood from the texts. For example, 

the statement of the Prophet , 

((َ َب َقَ َيَ لّ  ََل  َص َالل  ََةَ ل 
 
َذَ إََِمَ كَ دَِحَ أ

 
َحَ ََث َدَ حَ اَأ َوَ ت ََيَ تّ  َض 

 
َ(َ(َ.أ

“Allāḥ does not accept the ṣalāh of any if he is defiled until he 

makes wuḍū.” The benefit from this ḥadīth is that purity is a 

condition for the correctness and acceptability of ṣalāh and 

that if a person were to pray without purity his ṣalāh is not 

correct. They did not come with any innovations. 

May Allāh grant everyone the ability to do what He loves 

and is pleased with. May Ṣalāh be upon our Prophet. 
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This lecture was given on the 11th of Ṣafar, 1444 H in the 

Prophet’s Masjid . 
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