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Indeed, all praise 1s due to Allah. We praise Him, seek His help, ask His forgiveness, and
repent to Him. We seek refuge with Allah from the evils of our own selves and from the
consequences of our bad deeds. Whomever Allah guides, none can misguide him; and
whomever He leaves astray, none can guide him. I bear witness that there is no deity
worthy of worship except Allah, alone without any partner, and I bear witness that
Muhammad is His servant and Messenger. May Allah’s peace and blessings be upon him,

his family, and all his companions. To proceed:
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This 1s a topic that we need to review and examine some of its aspects, as a matter of
caution, because knowing the eftects, consequences, and harms of a thing gives the
servant some immunity from it and helps him avoid falling into it. It has been said in the

past: “How can one guard against what he does not know?”
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Whoever does not know the tribulations (fitan), nor their effects, consequences, and
outcomes, might fall into some of them, become tainted with them, and harm his own

life, then afterwards he would be overwhelmed with great regret.
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Knowing the effects of tribulations is of great benefit to the servant, because it allows one
to look into the consequences and end results of matters. And this is considered from the
prudence of the servant—that before he proceeds in any aftair, he considers its outcomes

and consequences.
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For this reason, it is mentioned in the biography of Imam Ahmad 4l <>, that a group of
scholars from Baghdad came to him and entered his house. They said: “O Abu ‘Abdillah,
this matter has become widespread and public” -referring to promoting the belief that
the Qur’an was created and other such innovations- so Abu ‘Abdillah said to them:
“What do you want?” They said: “We want to consult you—we are not pleased with his
(the ruler’s) leadership or authority!” Then Abu ‘Abdillah debated with them for a while

and said to them:
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“You must reject [the evil] in your hearts, and do not remove a hand from obedience [to
the ruler], and do not break the unity of the Muslims, and do not shed your blood nor
the blood of the Muslims with you. Consider the outcome of your affair, and be patient
until the righteous one finds relief, or relief is found from a wicked one.” This was a call
from him—may Allah have mercy on him—to look into the consequences and
aftermaths of tribulations, and what outcome would come about upon the people from

engaging in them.
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He continued speaking to them about that, and then they left him without accepting his
words. They remained upon their opinion and insisted upon it. They even invited the
nephew of Imam Ahmad 4 «~, to follow the same path, but his father forbade him,
saying: “Beware of accompanying them—for Imam Ahmad only forbade them from
evil.” So he excused himself, and in the end, their story concluded with them rebelling
against the ruler, leading to the very consequences that Imam Ahmad 4l «.~, had warned
them of: some were killed, others imprisoned—and they contributed nothing beneficial

to the cause of reform.
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The point is that contemplating the consequences of matters, their end results, and

refraining from haste and impulsiveness is among the most beneficial things for a servant.
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This is why it has been reported from the noble Companion ‘Abdullgh ibn Mas‘Gd (.,
«s ) that he said: “Indeed, there will be confusing matters; so you must have calm
deliberation (tu’adah), for being a follower in goodness is better than being a leader in

evil.” So he advised with tu’adah—which is patience, composure, and not being hasty.
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And Imam al-Bukhari ()l «>,) narrated in his book “Al-Adab al-Mufrad” from ‘Ali ibn
Abi Talib (s 4l .2)) that he said: “Do not be hasty, talkative, reckless seed scatterers. For
there lies ahead of you a severe or overwhelming trial, and heavy burdensome matters.”

1.e., matters that are heavy and severe.
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So he advised three matters: he said, “Do not be hasty...” — meaning: don’t rush. One
should proceed with calm, contemplation, and consideration of consequences, then

advance after reflection and patience.
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The second “...nor be talkative (madhayT‘)” — this is a severe warning, especially during
the flare of tribulations. A person should not become one who fuels fitnah with his
words, statements, or broadcasts—someone who spreads the fire of trial and feeds its

flames.
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And he mentioned the third matter: he said, “buthur@”—meaning, from those who
burst forth at the onset of trials and are quick to spread them. The Prophet €2 warned the
Ummah and informed them that trials will appear and continue to exist, and he warned
them against getting involved in them, as in the hadith of Abu Hurayrah «c & 2, in
which the Prophet € said: “There will be tribulations. The one sitting during
them is better than the one walking, and the one walking is better than the one

running.”
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Meaning: the further a person is from stirring the fitnah, igniting it, fueling it, or causing
it to flare up, the better and more sound it is for him. He should distance himself from it
and ask Allah — Blessed and Exalted — to protect him and protect the Muslims from its

evil, rather than being an instrument in igniting and spreading it.
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And it is reported in Sahih Muslim from the hadith of Zayd ibn Thabit, that our
Prophet €% said: “Seek refuge with Allah from trials, those which are apparent
and those which are hidden.” So trials are to be sought refuge from, and the servant
should ask Allah — Blessed and Exalted — to protect the Muslims from them, and to

safeguard them from their outcomes, eftects, harms, and dangers.
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And it 1s frequent in the reported supplications to seek refuge in Allah from the evil of

trials, and to seek refuge from misleading tribulations.
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This 1s a matter that every Muslim should pay close attention to and uphold—because
the true Preserver is Allah — Blessed and Exalted, and the true Protector is Allah. So the
servant must turn to Allah — Blessed and Exalted — with sincere devotion, asking his Lord
— Glorified and Most High — to protect him, to shield him, and to preserve him and the
Muslims from tribulations. This is what is obligatory upon every Muslim.
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And the subject of understanding the consequences of tribulations (figh athar al-fitnah)
benefits a person, because examining the outcomes—the consequences of tribulations—
and knowing their end results before plunging into them or entering them, grants a
person protection from them and caution against falling into them. As it is said: "The

happy one is the one who learns a lesson from others."
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So he looks, reflects, deliberates, understands the outcomes, and asks the people of
knowledge and remembrance before throwing himself into a tribulation—where he

might become a figurehead within it, or a door-opener to evil upon himself and others.
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And it was reported in Sunan Ibn M&jah and in As-Sunnah by Ibn AbT ‘Asim, from the
hadith of Anas ibn Malik (xs i ), that the Prophet € said: “Among people are
those who are keys to good and locks to evil, and among people are those who
are keys to evil and locks to good. So glad tidings to the one for whom Allah
has made him a key to good, and woe to the one for whom Allah has made him

a key to evil.”

OVFTY) dall 5 U ey ((TAA) Ol cerd B el (T AT) s B Ul ((YAY) RS S ole o aly (YY) Bl ) i (V)

5



\

)

Y olbjs b ey b Ling 4t L cled n Reelsy b Ly SR ke 00 0wy Ly OF (el e o
A 35 LA 3 Y (LBl oa Vs o e

A Muslim must elevate himself above being a key to evil, a leader in it, or a caller to its
path—entangling himself and others in predicaments whose consequences he and they

will not be able to praise, neither in this world nor in the Hereafter.
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The takeaway here is that the field of understanding the consequences of tribulations and
their effects, and what harms and dangers arise from them, provides the Muslim with
great benefit. The eftects of tribulations are many and numerous, and listing them and
elaborating on them would be lengthy. However, in this treatise, I will point out a
number of those eftects and some of the consequences, hoping from Allah — Blessed and

Exalted — that it brings goodness and benetfit to us all.
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FIRST EFFECT:
TURNING AWAY FROM WORSHIP
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Among the eftects of tribulations is that they become a cause for a servant to turn away
from worship—the very purpose for which he was created—and from obedience, which
he was brought into existence to fulfill. He turns away from the remembrance of Allah —
Blessed and Exalted — and his life, his days, and his time become consumed with idle
talk, debates, and the issues that are stirred up and the tribulations that are ignited. His
heart becomes confused, disturbed, and preoccupied—he neither rests nor feels
tranquility, and he does not achieve a state of remembrance of Allah — Blessed and
Exalted — with serenity. Thus, his heart becomes unsettled, his thoughts disordered, and
his focus distracted. For this reason, it is authentically reported from our Prophet €% that

he said: “Worship during the time of turmoil is like migrating to me.”
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Al-Harj refers to the disorder and chaos among people—when matters are shaken, and
tribulations and killings arise. Whoever, in such a time, devotes himself to worshiping
Allah — Blessed and Exalted — is like one who migrated to the Prophet €. This shows
that whoever is devoted to worship during turmoil is blessed and safe from the filth of

fitnah.
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[t also indicates that what is most appropriate for a person in times of fitnah is to turn to
worship, and to avoid fitnah, so that he may attain happiness, comfort, and tranquility.
For this reason, it is authentically reported from our Prophet €% that he said: “Indeed,
the truly happy one is he who is kept away from tribulations.” He repeated it

three times.
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So happiness lies in avoiding tribulations, and in engaging in worship, remembrance, and
obedience to Allah — Glorified and Exalted — and drawing near to Him — Glorified and
High — through that which He has legislated, including various acts of worship, types of

remembrance, and forms of devotion.
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And it is authentically reported in Sahih Muslim, from the hadith of Umm Salamah (may
Allah be pleased with her), the wife of the Prophet €%, that she said: “The Messenger of
Allah € woke up one night in a state of alarm, saying: ‘Subhan Allah! What has
Allah revealed of treasures! What has Allah revealed of tribulations! Who will

wake up the women of the chambers (i.e., his wives) to pray?’”
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The Prophet €, when tribulations were sent down, guided toward prayer, toward
worship of Allah — Blessed and Exalted — and toward drawing near to Him. He said:
“Who will wake up the women of the chambers to pray! Perhaps one is clothed

in this world but naked in the Hereafter.”
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And also, this meaning is indicated by the saying of the Prophet £¢: “Rush to do good
deeds before trials come like pieces of a dark night.” So he guided toward
righteous actions, meaning a person should turn toward obedience to Allah—toward

prayer, remembrance, supplication, and recitation of the Qur’an.
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When tribulations arise and swirl around, people become distracted from righteous
actions and acts of worship—except for a few whom Allah — Blessed and Exalted — grants

success, guidance, and support.
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When the fitnah occurred during the era of the Tabi‘Tn, al-Hasan al-BasrT 4 «.~,—who
was among those who distanced themselves from tribulations—said: “O people! By
Allah, al-Hajjaj was not given authority over you except as a punishment from Allah; so
do not confront the punishment of Allah with the sword, but you must remain calm
with humility in supplication.” For Allah says: “And indeed We seized them with
punishment, but they did not humble themselves to their Lord, nor did they
invoke (Him) with submission to Him.” (Surah Al-Mu’'min(n, 23:76)
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That is: what is obligatory upon a person is to humble himself before Allah, to supplicate
to Him with earnestness, to remain constant in His remembrance, to rectify his own
condition, his soul, and his household, and to remain steadfast upon the obedience of his

Lord in the manner that pleases Allah — Blessed and Exalted.
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It was reported from Abu Hurayrah < &\ _»,, regarding this same meaning, that he said:
“There will be a tribulation from which nothing will save one from it except

supplicating like the supplication of a drowning man.”
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And each of us knows how the supplication of a drowning man is—how does one
supplicate when he realizes he 1s drowning? He said: “There will be a tribulation from
which none will be saved except by supplicating like a drowning man.” You must turn
to Allah — Blessed and Exalted — with sincere turning, asking Him to save you, to shelter

you, to deliver you, and to protect you.
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SECOND EFFECT:
TURNING PEOPLE AWAY FROM KNOWLEDGE AND THE SCHOLARS
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Among the effects and consequences of tribulations 1s that they turn people away from
gatherings of knowledge, from sitting with the scholars, from learning religious rulings,
and from understanding their religion. Their hearts become preoccupied, inflamed with
the fire of fitnah, and thus they find no tranquility for seeking knowledge, nor do they
incline toward the company of scholars. Rather, they become completely turned away

from all of that.
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Even worse—and more dangerous—is that tribulations often lead many people to

belittle the scholars, to despise them, to fail in recognizing their status, and to fall into

slander against them and their honor, attacking and speaking ill of them.
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And it was narrated from our Prophet £ that he said: “He is not one of my Ummah
who does not have mercy on our young, respect our elders, and recognize the

rights of our scholars.”
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During tribulation, many people fall into belittling the scholars, disrespecting them,
criticizing them with sarcasm and mockery, attacking them, devaluing their status, and
accusing them with grave descriptions. They show brazen boldness toward the position
of the scholars—an evil and shameless boldness. And all of this is among the eftects of

tribulations. And we seek refuge in Allah.
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Among the historical accounts that have come to us in this meaning: When the fitnah of
‘Abdur-Rahman ibn al-Ash‘ath occurred—and many Qurr’a’ and people got involved
in it—a group of people came and entered upon al-Hasan al-Basri, who was an eminent

scholar, a jurist among the senior scholars of Islam.
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They said to him: “What do you say about this tyrant—the Hajjaj—who has shed sacred
blood, taken unlawful wealth, abandoned prayer, and done such and such...?” And they

mentioned his actions.
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So al-Hasan al-BasrT 4 «.~, said: “I see that you should not fight him. For if this (i.e. the
authority of al-Hajjaj) is a punishment from Allah, then you cannot repel Allah’s
punishment with your swords. And if it is a trial, then be patient until Allah judges, and
He is the best of judges.” So they left his presence saying: “Shall we obey this “ilj” (low-
life)?”
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So when the fitnah was already burning in their hearts, and the scholar said something
that did not align with their desires, and did not match their inclinations and direction—

they turned against him calling him names.

(OVYAINY) s gy (Vo To/¥) (Y9l by (Sly ((VIF/V=1 1) da Y (6,80 il (1)



. p < P P p s B i 3
9‘-«0}\; ossy Lo ci\j\.&;u 090y L ci\;..b\.k.i.g 090y Loy (A OL:}S\ V.g.\.i k;e =Y F"LJ\ JA\ L;a azall lgr il opan O}xw\j
L a- Y ol

And slander against the scholars by those influenced by fitnah has no limits, in early or
modern times. They may accuse him of flattery, or of collaborating with the regime, or

they may label him with endless accusations and slurs.
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Tribulations embolden people against the status of scholars—they lead to belittling and
disparaging them and to backbiting and slander against the people of knowledge. This is

among the most dangerous matters for a person. May Allah protect us all from that.
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Moreover, those individuals who said such words to al-Hasan al-BasrT and did not heed
his advice went out with Ibn al-Ash‘ath, and all of them were killed. They did not attain
any good, nor did they benefit from the advice of the people of knowledge, because, by
that point, the scholars had no status in their eyes, and their words held no value or

weight to them.
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THIRD EFFECT:
THE EMERGENCE OF THE FOOLISH AS LEADERS
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Among the effects of tribulations is that they result in the emergence of the foolish—
those who have no knowledge, no understanding of the Religion of Allah.
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They take leadership roles driven solely by emotion, without proper knowledge of

Allah’s Religion, without insight, without deliberation or composure.

Vs colo 053 Vg olay 0333 Y g clady GR35 OslEagy cOsim s ISV Ogas (Bl S 043y 09,0t
A L] o Bl el S geb (U B 0509

They begin to take prominent positions, issuing rulings recklessly, promoting statements,
spreading agitation, and interfering in matters of fatwa and beyond, while they are not
known for knowledge, nor patience, nor sound judgment. Rather, they are driven by

emotional fervor ignited by tribulations.
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For this reason, Shaykh al-Islam Ibn Taymiyyah 4l «.~, said in his book Al-Minhaj:
“And when tribulation strikes, even the wise are unable to restrain the foolish.” And this
is the nature of tribulations, just as Allah said: "And fear a Fitnah (affliction, trial)
which affects not in particular (only) those of you who do wrong (but it may
afflict all the good and the bad people)." (Surah Al-Anfal, 8:25)

And once the fitnah occurs, no one is safe from being tainted by it except the one whom

Allah protects. We ask Allah — the Most High — to grant us all safety.
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FOURTH EFFECT:
ENDING IN DESTRUCTIVE CONSEQUENCES AND EVIL OUTCOMES
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Among the effects and consequences of tribulations 1s that whoever enters into the fitnah
and becomes entangled in it ends up with destructive consequences and evil outcomes.

He gains no benefit from it—and at the same time, he does not bring about any good.
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Shaykh al-Islam Ibn Taymiyyah 4 «.~, studied a number of tribulations that had
occurred in the times before him and recorded them, and he mentioned in his book
Minhg@j as-Sunnah a beautiful, beneficial summary of the consequences of such
tribulations, saying: “Rarely does anyone rise up against a leader with authority except
that the evil resulting from his action is greater than the good that resulted from it.” And
he cited many examples of past fitan, and then summarized their consequences by saying:

“They neither upheld the religion nor preserved the worldly life.”
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Meaning: those who led or participated in such tribulations neither upheld the Religion
nor preserved the worldly order. Because when fitnah erupts, killing increases, chaos
spreads, people are thrown into upheaval, and evil consequences unfold—and those who

stirred the fitnah do not achieve any good.
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And we recently mentioned the story of the group who ignored the advice of Imam
Ahmad, as well as the group who ignored the advice of al-Hasan al-BasrT. The result, in
both cases, was that they neither upheld the Religion nor preserved their worldly lives.
Their outcomes were either imprisonment, killing, fleeing, or other disastrous ends. And

this is something that has repeated throughout history.
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In volume eight of Siyar A‘lam an-Nubald’, in the biography of al-Hakam ibn Hisham,
the Umayyad ruler—who was the emir of al-Andalus—al-Dhahabl mentions in a
lengthy story (which cannot be fully quoted here, but can be reviewed in *Siyar A‘lam
an-Nubald’):
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He begins the account by saying: “During the rule of al-Hakam, the number of scholars
in al-Andalus increased—until it was said that in Cérdoba there were four thousand
people wearing the garb of scholars.” Meaning: the number of scholars, students of
knowledge, and those who appeared in scholarly dress had greatly multiplied. Then he
says: “When Allah willed their end, they became angered by al-Hakam’s violations of
sacred matters, and they plotted to depose him. Then they gathered an army to fight
him, and a great fitnah broke out in al-Andalus—bringing harm to Islam and its people.

There is no might nor power except with Allah.”
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Then he narrates the story in detail, and at the end, it is mentioned that many of them
were killed, some fled, and others were imprisoned—all without having established the
Religion through such ignited and inflamed tribulations. And the one who is truly

successful, as it 1s said, is he who learns a lesson from others.
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In fact, a large number of those who participated in tribulations and became involved in
them ended up regretting their involvement, and they wished they had never entered
into such trials. This has been recorded abundantly in the books of history and
biographies—narrations about those who took part in fitan, whose end was remorse over

their involvement.
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Shaykh al-Islam Ibn Taymiyyah 4 4>, said: “And likewise, the vast majority of the

earlier ones regretted having entered into fighting.”
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And AyyQb as-SakhtiyanT 4l >, said, when mentioning the reciters (Qurra’) who had
gone out with Ibn al-Ash‘ath: “I do not know of anyone among them who was killed
except that people wished he had died in a different way. And no one among them
survived except that he praised Allah for having been saved.” Meaning: they were all
regretful for what they had done.
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Among the beneficial and insighttul reports in this topic is the story of Zubayd ibn al-
Harith al-YamT, who is one of the narrators in the Six Books (al-Kutub al-Sittah), and a
scholar of Islam. He was among those who initially entered the fitnah of Ibn al-Ash‘ath,

but he was saved from it and survived without being killed.
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Muhammad ibn Talhah said: “Zubayd saw me with al-‘Ald" ibn ‘Abd al-KarTm while
we were laughing, so he said: ‘Had you witnessed al-Jamgdjim, you would not be
laughing!”” And al-Jamajim he referred to are the skulls of Muslims—their heads falling
at the hands of one another, with Muslims killing fellow Muslims. Then Zubayd said: “I
wish that my hand—or he said: my right arm—had been cut oft from the shoulder and I
had not witnessed that [fitnah].”
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Then another tribulation arose, and he was called to participate in it—but by then, he

had seen its eftects and consequences, and he had become alert and aware.
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Pay attention to his refined and experienced response—one born of suffering and
wisdom. In some narrations, ManSUr ibn al-Mu‘tamir used to visit Zubayd, and he
mentioned to him that the household (Ahl al-Bayt) were being killed—seeking to
encourage him to join Zayd ibn ‘All in another uprising. But Zubayd said: “I will not go

out except with a Prophet—and I will not find one.”
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Meaning: I will not find a Prophet to go out with. He said this out of deep awareness,
personal experience, and a clear vision of the devastating consequences that came from

past fitan.
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FIFTH EFFECT:
LOSS OF STATUS FOR THOSE WHO ENTER TRIBULATIONS
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Among the effects of tribulations is that those who enter into them, especially among the
people of knowledge, may lose their standing and diminish their status. Whereas those
who are saved from such trials, their very safety from them becomes a source of honor,
and a means for people to benefit from their knowledge and for goodness to continue

through them, by the success and guidance of Allah, Blessed and Exalted.
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For this reason, ‘Abdullgh ibn ‘Awn said: “Muslim ibn Yasar was held in higher regard
by the people than al-Hasan [i.e., al-Hasan al-Basri]. But when the fitnah occurred,
Muslim entered it quickly, and al-Hasan withdrew and avoided it. So Muslim’s status

diminished, and al-Hasan was elevated.”
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Muslim ibn Yasar, about whom ‘Abdullah ibn ‘Awn said this, was one of those who
entered the fitnah of Ibn al-Ash‘ath. But after it ended, he used to praise Allah, and say
in gratitude: “O Aba Qilabah! I praise Allah to you that I did not throw a single arrow

in it, nor did I stab with a spear, nor strike with a sword.”
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The meaning of his words is: I walked with them, but I did shoot an arrow, nor did I

strike with a sword.
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At that time, AbQ Qilabah was with him and said: “O Aba ‘Abdillah! What about those
who saw you standing in the ranks?” — You are a known scholar among the people with
a known status. What about those who saw you between the two ranks (of battle) and
said: “This is Muslim ibn Yasar, and by Allah, he would not take this stance unless he is
upon the truth!”
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Your mere presence among the ranks, your physical attendance, your alignment with
them—this is something that fuels the fitnah further. So Muslim ibn Yasar wept, and
AbU Qilabah said: “He wept and wept until I wished I had never said anything to him.”
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Meaning: he was deeply moved and shaken by the reminder of how far his situation had
gone—even just by standing among them, without fighting. So what then of those who

actually took part?

stk

(Verfon) sl B Slas ol (01 0) syl b sy (Y VAY) Sl b aae ol Y1 s 25T ()

20



s gwolud! 501
JbLIL sall bilialy seell ol

SIXTH EFFECT:
CONFUSION OF MATTERS AND MIXING TRUTH WITH FALSEHOOD
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Among the eftects and consequences of tribulations is that matters become confused for
people and mixed up, and many are unable to distinguish between truth and falsehood.
A man is killed, and he does not know why he was killed! And his killer kills him
without knowing why he killed him! But it is a raging fitnah. The people are in
upheaval, souls are disturbed, dangers grow great, and evils surround the people. Matters

become completely ambiguous.
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AbO MUsa al-Ash'arT we i _», said: “When the fitnah begins, it appears ambiguous; but
when it ends, it becomes clear.” That is, when a fitnah first appears, it is ambiguous to

the people, its reality unclear. Only after it passes do the people realize its true nature.
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And Mutarrif ibn ‘Abdilldh ibn ash-Shikhkhir said: “Fitnah does not come to guide the

people when it arrives—but to challenge the believer on his Religion.”
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And we should reflect in this context upon the tribulation of al-MasTh ad-Dajjal, which
1s the greatest of all tribulations. The Prophet €2 informed his Ummah about it with clear
facts and explicit details that expose the Dajjal’s falsehood and reveal his true reality—

yet, despite all of that, multitudes will follow him, in numbers known only to Allah.
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The Prophet £ said: “Whoever hears of the Dajjal, - let him keep away from him -
for by Allah, a man may come to him thinking he is a believer, and then follow
him due to the doubts he stirs within him.” He said, “let him keep away from
him”—meaning: stay far from him and do not approach his location. For by Allah, a
man may approach him thinking himself to be strong in faith, yet end up following the
Dajjal due to the doubts and confusions the Dajjal casts—doubts that captivate hearts

and ensnare souls.
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It was also narrated in SahTh Muslim that the Prophet €% said: “Whoever fights under
the banner of blind partisanship, becoming angry for tribal loyalty, calling to
tribal loyalty, or supporting tribal loyalty—then is killed—his death is a death of
Jahiliyyah (pre-Islamic ignorance).”
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And his statement, “under a blind banner (raayah ‘ummiyyah)”, means: a cause that is
ambiguous, unclear, without discernment or clarity—and this is exactly how fitan are.
People become engulfed in them, lost in their waves, and unable to distinguish truth
from falsehood. Among the insightful accounts in this context is the story of the noble
companion Sa‘d ibn AbT Waqqas «e i .2,
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Ibn Sirin said: It was said to Sa‘d ibn AbT Waqqas: “Will you not fight?”—referring to
the civil conflict between Mu‘@wiyah and “All ibn AbT Talib L i o). And Sa'd was
among those who withdrew from that fitnah and stayed far from it. So they asked him:
“Will you not fight?1”
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They said to him: “You are one of the members of the shlra (consultative council), and
you are more deserving of this matter than others!” He replied: “I will not fight unless
you bring me a sword that has eyes, a tongue, and lips—so that it can distinguish the
believer from the disbeliever.” Meaning: bring me a sword that knows who 1s a believer
and who is a disbeliever—so that if it strikes a Muslim, it would bounce off and not kill
him, but if it strikes a disbeliever, it would kill him. Then he said: “I have engaged in
jihad before, and I know what true jihad 1s.”
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Meaning: As for this type of fighting—where Muslim heads fall and they kill one another

—I will not enter into it unless I have such a sword with this description.
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Then he gave a remarkable example. He said: “The likeness of us and you is like a
people who were walking upon a clear, white path. While they were proceeding along
it, a stormy wind blew with dust, and they lost sight of the way. Some of them said: “The
path is to the right,” so they went to the right and got lost. Others said: “The path is to
the left,” so they went to the left and got lost.
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And some said: “We were upon the path when the wind blew, so we will kneel down
and remain where we are.” So they sat down until the wind cleared and the path became
visible again. These are the people of the jama‘ah (the united group). They said: “We
will stick to what we were upon when the Messenger of Allah €& departed us until we

meet him. And we will not enter into any of the tribulations.”
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The approach of Sa‘d ibn AbT Waqqas, ‘Abdullah ibn ‘Umar, and a group of

companions was that the solution to the matter between Mu‘awiyah and ‘All was not

through the sword, but through striving for reconciliation, deliberation, and similar

means.
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As for ‘All, he had his ijtthad (independent reasoning), and Mu‘awiyah had his ijtihad as
well. One who strives to reach the truth and correctness through ijtithad is not deprived
of reward, even if he errs. As for ijtihad and its outcomes—then the one who is correct
receives two rewards, and the one who errs still receives one reward, and his error is
forgiven. As the Prophet €% said: “If a judge gives a ruling and strives to reach the
correct conclusion and is correct, he will have two rewards. And if he strives

and errs, he will have one reward.”
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However, a number of the companions believed that the solution in such a matter was
not through fighting and bloodshed, but through efforts toward peace, avoiding combat,

and preserving unity, among other approaches.
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SEVENTH EFFECT:
MISLEADING THE YOUTH AND THE YOUNG GENERATION
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Also among the effects and consequences of tribulations is that they become a means of
luring and misleading the youth, those of a younger age, by leading them through
various routes, channels, and stages, until they reach devastating consequences and

painful outcomes.
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Here, it is essential that the youth not be deceived by the propaganda that is promoted,
or by slogans that are stirred, or by eloquent phrases that are written and shared. Rather,
if he is invited to anything, he should refer the matter to the senior scholars. The Prophet
£¢ said: “Blessing lies with your elders.”
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If a person is invited toward a path or direction, he should refer the matter back to the
senior scholars—those firmly grounded in knowledge, known for their depth, their
long-standing engagement in study and review, and their experience in issuing fatawa,
giving guidance, advice, and teaching. In normal situations, one refers to them and asks

questions.
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However, during times of tribulation, some of the youth may be drawn step by step into
matters of great danger and serious entanglements—f{rom which they may later find no
way out. Often, these beginnings start with the junior figures who stir fitnah, through

familiar and seemingly noble matters.
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For example, a group may come together and pledge to uphold agreed-upon truths—
like belief in Allah, His angels, performing the prayer, paying the zakah—and make
mutual promises upon that. Then, they add other things to it, such that the youth begins
to feel bound by an oath. Eventually, he may find himself in a faction, organization, or
pledge of allegiance (bay‘ah)—and he finds himself on a path he is uncertain about, from
which return becomes difticult, after he has already gone far down it and become
entangled. Whereas, if the youth is blessed by Allah with guidance and success, he is

saved from all of that. And such things have existed since earlier times.

sbe b 1dsk OIS Oyl oy U sk e 0T W B8 53 A e o o W (593 pml@) 5 B
Blall 5 ey b wpiuy Sy dan Wasly 05— craldlly sl o dlll ) sbal) ey L3 kel 1505 1l
—aclally

In the era of the Tabi‘n, Mutarrif ibn ‘Abdullah ibn ash-Shikhkhir narrated a story
from his youth. He said: “We used to go to Zayd ibn SGhan. He would say: ‘O servants
of Allah, be noble and dignified—for the servants’” path to Allah lies in two traits: fear and
hope.”” He was a preacher who would remind people, encourage them to fear Allah,

and inspire them toward worship and obedience.
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He continues: “One day I went to him, and they had written a document. They had
composed a statement along these lines: ‘Allah is our Lord, Muhammad is our Prophet,
the Qur’an is our guide. Whoever is with us—we are with him; and whoever opposes us
—our hand is against him,” and so on...” They had written a document with these

meanings—statements that, on the surface, seemed unproblematic to many people.
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He said: “They began presenting the document to each man, one by one. Every time
they showed it to someone, they asked: ‘Do you aftirm this, O so-and-so?’ and he
@% would reply: “Yes, I aftirm it.””
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He continued: “Then they reached me and asked: ‘Do you affirm this, young man?’ I
said: ‘No, I do not affirm it.”” So Zayd ibn SGhan said: “Do not rush the boy.” Then he

said to me: “What do you say, young man?”
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I replied: “Allah has already taken a covenant from me in His Book, and I will not
introduce another covenant besides the one Allah has already taken from me in His
Book.” Then Mutarrif said: “So the group, all of them, withdrew. Not one of them
affirmed it, and they were about thirty individuals.” (“Zuha” — meaning: about thirty

individuals.)
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The point here is that in times of tribulation, many youth and young individuals may be
gradually lured into group structures, partisan affiliations, or pledges, and other such

matters whose consequences they later come to regret.
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EIGHTH EFFECT:

WEAKENING OF FAITH-BASED BROTHERHOOD
AND RELIGIOUS UNITY
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Among the destructive consequences of tribulations is that they lead to the fragmentation
of communities, and the weakening of Faith-Based brotherhood and the Religious
bond. They spread hatred, animosity, and division among people. For this reason, it is
reported in the SahThayn (al-BukharT and Muslim) from the hadith of Hudhayfah ibn
al-Yaman « & ,»,: “The Companions of the Messenger of Allah & used to ask him
about the good, but I used to ask him about the evil for fear that it would reach me. So I
said: ‘O Messenger of Allah, we were in a state of ignorance and evil, and then Allah
brought us this good—so is there any evil after this good?” He said: “Yes.” I asked: ‘And
after that evil, will there be any good?” He said: ‘Yes—but in it is dakhan

293

(impurity).
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In other narrations, he said: “There will be remnants,” and in another version: “A

group with specks [of corruption]—a truce upon hostility.” And in another

narration: “Hearts of some people will no longer return to what they once were.”
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The takeaway is that when fitnah is ignited, it changes people’s hearts, and may disrupt
the meanings of brotherhood and faith-based unity. And Allah — Blessed and Exalted —
says: “The believers are nothing else than brothers (in Islamic religion). So make
reconciliation between your brothers, and fear Allah, that you may receive

mercy.” (Surah al-Hujurat, 49:10)
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And the Prophet £ said: “Be servants of Allah as brothers. A Muslim is the
brother of another Muslim—he does not betray him, nor oppress him, nor
belittle him. Piety is right here (pointing to his chest). It is enough evil for a
man to belittle his Muslim brother.” And there are many other ahadith in this

meaning.
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NINTH EFFECT:
BOLDNESS TOWARD KILLING AND BLOODSHED
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Among the consequences and destructive outcomes of tribulations is that the blood of
Muslims becomes cheap in their own eyes—they begin to see no value in it, and souls
become emboldened to kill, and people begin to deem each other’s blood lawful. It is
reported from ‘Abdullah ibn ‘Umar Lege il .2, that he said: “During fitnah, people will
not consider killing to be anything significant.” And he «c )i ., was severely opposed to
entering into anything involving the shedding of blood, the seizing of wealth, or the

violation of people’s honor.
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And he has a profound and beautiful statement that deserves to be memorized and
preserved. A man once wrote to Ibn ‘Umar asking: “Write to me with knowledge.” So
Ibn ‘Umar wrote back: “Knowledge is abundant, O my nephew—but if you are able to
meet Allah with a light back (free of Muslim blood), an empty stomach (free of their
wealth), a restrained tongue (from their honor), and adhering to their unity—then do
so.” This is a recommendation among the greatest of recommendations—encompassing

all knowledge and all goodness.

Seskeskskesk

(VXTIT) S DT s (Y0105 1V /1) 33 26 (1)
(EAVY) daxf a5 ()

30



IR
eVl Juzal
TENTH EFFECT:
THE COLLAPSE OF SECURITY
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Among the effects of tribulations is that they lead to the collapse of security. And security
1s among the greatest blessings that Allah — Glorified and Exalted — has granted to the
nation of faith. As He says: “(He) Who has fed them against hunger, and has made
them safe from fear.” (Surah Quraysh, 106:4)
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So security is a tremendous blessing—a person’s safety in his blood, his wealth, his
person, his honor, and so on. These are among the greatest of blessings. However, when
affairs become unstable, and fitan ignite and flare up, then blood is spilled, wealth is
destroyed, lives are lost, children become orphans, women become widows, and the

consequences that follow are many and not at all praiseworthy.
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ELEVENTH EFFECT:
THE BOLDNESS OF THE IMMORAL IN SPREADING THEIR FALSEHOOD
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Among the eftects of tribulations is that they open the doors of deviation for the people,
whether in matters of belief (‘aqidah) or morality. Those who are corrupt and immoral
become bold in promoting their falsehood and corruption because the people of truth
have become distracted by the tribulation, busy with it, their time wasted by it, and

diverted from benefiting others and benefiting themselves.

el s ) EpE o sLuilly a3 (50 WA iy r.@.llab, & & Vil (23 ;,,fi.i\ J.ajj sl JAT Jrid
05 Of s 7187 e 085 Wi 1y comdlly L) aly ) Jliss) e B Y gy (B mted) S0l (ol
Lailgey il e, d5) 3L

During such times, the people of evil and corruption seize the opportunity to spread
their falsehood, call others to indecency and corruption, or promote doctrinal deviation
and misguided ideologies. They find for themselves a platform, as the righteous and the
reformers are occupied with fitnah. This is something that underscores the importance

for every Muslim to be extremely cautious about tribulations and their consequences.

Seskeskskesk

32



s IR AU
slas¥l ol

TWELFTH EFFECT:
EMPOWERMENT OF THE ENEMIES
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Another eftect of tribulations is that they lead to the empowerment of the enemies.
When the people of truth fall into disputes, and killing spreads among them, and their
affairs become chaotic, and their word becomes disunited—their enemies seize the
opportunity and gain power over the people of Faith, pressuring them in various ways.
Allah — Blessed and Exalted — says: “And do not dispute (with one another) lest you
lose courage and your strength departs.” (Surah al-Antal, 8:46)
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Thus, it 1s obligatory upon the believers to be extremely cautious of tribulations and their
dangers, to be constantly vigilant, and to turn to Allah — Glorified and Exalted — with
sincere hearts, asking Him to protect them from all tribulations—those that are apparent

and those that are hidden.
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We ask Allah—the Most Generous, Lord of the Mighty Throne—by His most beautiful
names and lofty attributes, and by the fact that He is Allah, there is no deity worthy of
worship but Him, and that His mercy and knowledge encompass all things, to protect us
from all tribulations—what is apparent and what is hidden, to shelter us from trials, to
keep us safe from their consequences, And to preserve us with His divine protection.
Verily, He — Blessed and Exalted — is the All-Hearing, the Responsive. And may the
peace, blessings, and abundant grace of Allah be upon His servant and Messenger, our

Prophet Muhammad, and upon his family and companions.
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