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Introduction

All praise is due to Allah, Lord of all creation, and may Allah send
prayers upon our Prophet Muhammad and his Family and all his
Companions.

To proceed:

[ have written these lessons in creed for the general Ummah to
facilitate their understanding of what is obligatory upon them. These are
simplified lessons—by the permission of Allah the Most High—without
delving into deep matters or mentioning those who oppose the People of
the Sunnah and the Jama‘ah or their doubts. Instead, I have restricted the
content to essential issues of creed derived from the Book of Allah and the
Sunnah of the Messenger of Allah Jz5. &4, as well as what the righteous

predecessors of the Ummah have agreed upon.

Paying attention to ‘Aqidah is obligatory for every Muslim, as it
saves a person from doubts and desires in this world, and punishment in
the Hereafter.

Through it, the purpose for which Jinn and mankind were created is
realized.

Paying attention to ‘Aqidah is a sign of the people of True Islamic
Faith, contrary to the people of disbelief, about whom Allah says:

PP PR PR T P T _, 23\
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“And when Allah Alone is mentioned, the hearts of those who do not
believe in the Hereafter are filled with disgust, but when those



16 | Essential Lessons for the General Ummah in ‘Aqgidah

(whom they worship) besides Him are mentioned, behold, they
rejoice!” [Strah az-Zumar: 45]

Allah described their state as such: when Allah Alone is mentioned,
their hearts recoil and detest it, but when their idols are mentioned, they
rejoice.

This is a blameworthy trait that indicates an aversion to the very
purpose for which they were created.

Therefore, Muslims must emphasize ‘Aqidah  through
understanding, action, learning, and teaching.

These lessons aim to fulfill that objective. I ask Allah to benefit the
Muslims through them.#

4 The origin of these lessons is visual recordings, and one of the brothers transcribed them so
their benefit may be widespread. | ask Allah to reward him with the best rewards and bless
these lessons. It is no secret that what is spoken is unlike what is written and refined.
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Lesson 1: Summary of the Chapters of ‘Aqidah

‘Aqidah is what a person affirms and holds firmly in his heart.
This ‘Agidah has two main parts:
e The first: The Six Pillars of True Islamic Faith

e The second: Matters connected to the Six Pillars of True Islamic
Faith

The First Part: The Six Pillars of Faith
These are found in the hadith of Jibril, when he asked the Prophet
A4 about faith, and he replied:
5380 5o 005 ¢ 51 23015 el S5 eas2og g ey G BTN
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“Faith is that you believe in Allah, His Angels, His Books, His Messengers, the
Last Day, and that you believe in the divine preordainment (al-Qadar), its
good and its evil.” [Reported by Muslim]

The pillars of faith are six:
Belief in Allah

Belief in the Angels
Belief in the Books
Belief in the Messengers

Belief in the Last Day

A L S o A

Belief in Divine Decree, the good of it, and the bad of it
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Included in the belief in Allah are three elements:

1. Beliefin His Lordship (Tawhid ar-Rubtbiyyah)

2. Belief in His Names and Attributes

3. Belief in His sole right to be worshipped (Tawhid al-Uluhiyyah)
The Second Part: What is Attached to the Pillars of Faith

Under this falls:

1. The concept of True Islamic Faith (al-iman)

2. The Companions

3. The Imamate (leadership)

This is a general framework for the subject of creed and the issues
that fall under it.

These creedal matters influence the slave’s behavior. If a slave
believes correctly and firmly, it inspires love for Allah the Most High, hope
in Him, and fear of Him. As a result, his life becomes upright, and he achieves
happiness in this world and the next.

For example, if the slave knows which Names and Attributes belong
to Allah—the Most High—and that He is Merciful, and that He draws near
to His slave if the slave draws near to Him, and that He descends to the
lowest heaven and says:

-
o =_
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“Who will supplicate to Me so that [ may respond to him? Who will ask Me
so that I may give him? Who will seek My forgiveness so that I may forgive
him?” [Reported by al-Bukhari and Muslim]

Undoubtedly, this fosters love for Allah—the Most High. When the
slave loves his Lord, he obeys His commands and will never be found in a
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place Allah despises. Similarly, he will not utter a word angering Allah, as
he knows Allah hears him.
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Lesson 2: The Source of Receiving [Knowledge] According
to Ahl as-Sunnah wal-Jama“ah

What is meant by the “source of receiving” is: From where is ‘Aqidah
taken?

The source of receiving ‘Aqidah for Ahl as-Sunnah wal-Jama‘ah
pertains to three matters:

First: The Book — and by the Book, we mean: the Qur’an. The Qur’an
is the actual speech of Allah - the Most High.

Second: The Sunnah — and by this, we mean the Sunnah of the
Messenger of Allah /jumgp whether expressed in speech, actions, tacit
approvals, or inaction.

The Sunnah is used as proof in ‘Aqidah, whether it is mass-
transmitted (mutawatir) or solitary (ahad). Ahl as-Sunnah wal-Jama‘ah do
not differentiate between the mutawatir and the ahad when using them as
proof in matters of creed. Just as they use the mutawatir as evidence, they
also consider the ahad.

Third: Consensus (al-ijjma‘) — which refers to the unanimous
agreement of qualified scholars of the Ummah on a religious matter after
the death of the Messenger of Allah Jz &

Here, a question arises: Why do we not use reason (‘aql) as proof in
matters of creed?

The answer to this question is that the field of creed pertains to the
unseen, which we cannot witness. When a matter is unseen, the intellect
can not serve as a proof for it. Instead, it is only proven by a report (al-
khabar) from Allah or the Messenger of Allah &4l
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Consensus (ijma‘) relies on the Book and the Sunnah, as ijma‘ must
be founded on evidence from either the Book or the Sunnah. These are the
sources for acquiring knowledge among Ahl as-Sunnah wal-Jama‘ah.

A fundamental principle leads to salvation from misguidance:
Whoever does not adhere to this principle will undoubtedly fall into
misguidance and will not belong to the saved sect or the aided group. That
principle is:

é\,‘aj\w\ﬁﬁdﬁ)&cujﬁu\ w\juw\é@fﬁ

“Understanding the Book and the Sunnah must align with the
understanding of the righteous predecessors (as-salaf as-salih).”

So if we want to understand a text from the Book of Allah or the
Sunnah of the Messenger of Allah 44 &4, our understanding must align
with the righteous predecessors. This is because the Prophet J&.&iie,
when he mentioned the hadith regarding the division [of the Ummah], said:

*‘} Z - f 5 29~
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“My Ummah will split into seventy-three sects, all in the Fire except one.”
They said: “Who is it, O Messenger of Allah?” He said: “Those who are upon
what [ and my Companions are upon.” [Reported by at-Tirmidhi in his Jami°,
and by al-Hakim in his Mustadrak; authenticated by Ibn Taymiyyah and
declared hasan by al-Albani]

So he made the sign of the saved sect: Following the Companions.

Because the Companions of the Messenger of Allah J&.fdfie
witnessed the revelation and knew the actual events, Allah testified to the
purity of their hearts. He chose them—Exalted is He—to accompany His
Prophet 7/34:“3311@1: and made them His ministers. They are, therefore, the
most deserving people in understanding the Book and the Sunnah.
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The truth can’t be outside their understanding. Therefore, to be on
the truth, we must follow their understanding. Allah - the Most High - says:

25 gy (b ol N i e T 05
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“And the foremost to embrace Islam of the Muhajirun and the Ansar,
and those who follow them in righteousness - Allah is well-pleased
with them and they are well-pleased with Him. He has prepared for
them Gardens under which rivers flow, to dwell therein forever. That is
the great success.” [Surah at-Tawbah: 100]

So Allah jz3% has stated that He is pleased with the Companions

absolutely, and He is pleased with those who came after them under one
condition: following the Companions in righteousness.

This is a testimony from Allah for the Companions. Therefore,
whoever wishes to be among those with whom Allah is pleased and whom
He will enter into His Paradise should follow the Companions of the
Messenger of Allah J5. 5% in righteousness.

For this reason, we refer to this principle as “a principle that brings
salvation from misguidance.”

The righteous predecessors (as-salaf as-salih) consist of the
Companions and those who followed them in righteousness from the two
generations that came after the generation of the Companions.

Through this principle, Ahl as-Sunnah have established a scale for
measuring every group and sect. Therefore, if we want to determine
whether a group or sect adheres to the correct ‘Aqidah, we evaluate it using
this scale.
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We examine the foundations of the group or sect, and if we find that
they adhere to the understanding of the righteous predecessors, we know
that it is a saved sect and that they are Ahl as-Sunnah wal-Jama‘ah.

But if they stray from this principle, we know it is a misguided sect.

This scale has been established by Allah - the Most High - and His
Messenger Jssfiiie.
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Lesson 3: Belief in Allah

Beliefin Allah is founded on singling out Allah - the Most High — with
Tawhid. True faith cannot exist without Tawhid, and whenever Tawhid is
lacking, faith in Allah - the Most High - is also lacking.

Tawhid of Allah - the Most High - falls under three matters:
1. Tawhid of Allah in His Lordship (Tawhid ar-Rububiyyah)

2. Tawhid of Allah in His Names and Attributes (Tawhid al-
Asma’ wa as-Sifat)

3. Tawhid of Allah in His Right to be Worshipped Alone
(Tawhid al-Uluhiyyah)

First: Tawhid of Allah in His Lordship — meaning: singling out Allah
with His actions, Glorified is He.

Example: The belief that the Creator is Allah alone, the Provider is
Allah alone, and the Giver of life is Allah alone - so we single out Allah - the
Most High - with His actions.

Second: [Concerning His Names and Attributes] - Allah is the All-
Hearing (as-Sami‘). This Name of Allah - the Most High - is specifically
attributed to Him, and His Attribute is Hearing (as-Sam®). These Names and
Attributes must be uniquely affirmed for Allah - the Most High.

Perfect hearing, sight, and complete power exist only for Allah, as do
all other attributes.

Third: Tawhid of Allah in His Right to be Worshipped Alone -
meaning: singling out Allah in worship.

Example: Singling out Allah with supplication, prostration, and
sacrifice. Therefore, none is to be supplicated to except Allah, none is to be
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sacrificed for except Allah - the Most High - and none is to be prostrated to
except Allah.

Fruits of Belief in Allah

Belief in Allah yields numerous fruits highlighted in the texts of the
Qur’an and Sunnah. I will provide five examples, which are not meant to be
an exhaustive list:

First, belief in Allah - the Most High - brings happiness in this world
and the Hereafter. Whoever seeks happiness will find it only through belief
in Allah - the Most High. The evidence for this is His saying - the Most High:

v ~ %1‘ - % w |7 - 7 -~ o
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“Whoever does righteous deeds, whether male or female, while being
a believer - We will surely grant him a good life, and We will surely
reward them according to the best of what they used to do.” [Surah an-
Nahl: 97]

Thus, a good life in this world and the Hereafter is achieved through
belief in Allah and righteous actions.

Second, the friendship and support of Allah - the Most High.
Whoever wants the support of Allah must recognize belief in Him, the Most
High. Allah says:

“And Allah is the Guardian of the believers.” [Sirah Ali ‘Imran: 68]
Meaning: the Supporter of the believers.
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Third: Entry into Paradise and the enjoyment of its pleasures. There
is no pleasure in Paradise greater than the sight of Allah - the Most High -
and entry into Paradise is attained through the realization of belief in Allah
- the Most High. Allah says:

o
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“And those who believe and do righteous deeds - We will admit them
to gardens beneath which rivers flow, wherein they will abide forever.
They will have therein purified spouses, and We will admit them to a
pleasant shade.” [Surah an-Nisa’: 57]

Fourth: Establishment on the earth and succession within it. Allah -
the Most High - says:
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“Allah has promised those among you who believe and do righteous
deeds that He will surely grant them succession in the earth as He
granted it to those before them, and that He will surely establish for
them their religion which He has approved for them, and that He will
surely substitute for them, after their fear, security - [saying]: ‘They
worship Me and do not associate anything with Me.! But whoever
disbelieves after that - then those are the defiantly disobedient.”
[Strah an-Nur: 55]
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So whoever desires establishment and succession in the earth must
realize belief in Allah - the Most High.

Fifth: Complete safety and guidance. Allah - the Most High -says:
- 8- 23 S5_ 3 2 S~ ~ P )///
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“Those who believe and do not mix their belief with injustice will have
security and are rightly guided.” [Surah al-An‘am: 82]
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Lesson 4: The Lordship (Rububiyyah) of Allah

The Lordship of Allah - the Most High - is founded on two principles:
1. The existence of Allah Js3k.

2. Singling out Allah - the Most High - with His actions, or singling
Him out in creation, ownership, and control (tadbir).

As for the existence of Allah, it is something innate (fitri), meaning
Allah created the creation while they are naturally inclined to know Him,
the Most High. As the Prophet iz €42 says:

E aE P aE N }//Ef /a.o 5 % }c/ 0 -
@i ) sl ah 51 eslSie d56 a3aall e 35N 505 G by
“Every newborn is born upon the fitrah (natural inclination), but his parents

make him a Jew, Christian, or Magian.” [Reported by al-Bukhari and Muslim]

So the newborn is born with an affirmation of the existence of Allah
- the Most High. The existence of Allah, in addition to being an innate
matter, is also affirmed by the Shari‘ah, the intellect, and sensory
perception.

As for the Shari‘ah, then Allah’s saying - the Most High:
§ ol o5 & STy
“All praise is due to Allah, Lord of the worlds.” [Surah al-Fatihah: 2]—

affirms that there is a Lord of the worlds.

Also, His saying - the Most High:
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“Allah is the Creator of all things.” [Sirah az-Zumar: 62]
— affirms that He is the Creator. So Allah is the Creator, and everything else
is creation.

Regarding intellect, when people reflect on creation, they notice that
beings, such as mankind, came into existence after not having existed. A
human did not exist and then came into being. This existence must have a
cause. Intellect confirms with certainty that every newly occurring thing
requires a reason, and every created thing necessitates a Creator.

The Shari‘ah and the innate disposition identify this Creator as Allah.

Regarding sensory perception, when we observe the precision of
creation and the fact that it operates within an unchanging system, such as
the heavens not falling upon the earth, the earth having mountains that
stabilize it, and the seas surrounding it, all of this indicates the existence of
a Creator.

Even the animals acknowledge the existence of Allah - the Most
High. Furthermore, even inanimate objects glorify the praises of Allah - the
Most High - as He says:
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“The seven heavens and the earth and all therein glorify Him. And
there is nothing except that it glorifies His Praise, but you do not
understand their glorification.” [Surah al-Isra’: 44]

As for the second matter: singling out Allah - the Most High - for
His actions, meaning to single Him out in creation, for there is no Creator
except Allah. We also single Him out in ownership, for there is no true
Owner except Allah - the Most High. Additionally, we single Him out in
control and regulation, for the One who manages the affairs of creation is
Allah - the Most High - alone.
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Therefore, the Lordship of Allah - the Most High - is based upon:
belief in His existence and singling Him out with His actions.

Now we move to an important matter: Tawhid ar-Rububiyyah
(Oneness of Allah in Lordship) alone is not sufficient for true belief in Allah
Je. This means that whoever affirms it but does not acknowledge Tawhid
al-Uluhiyyah (Allah’s sole right to be worshipped) is not considered a
believer in Allah - the Most High.

This is evidenced by the fact that the polytheists of the Arabs
affirmed Tawhid ar-Rububiyyah. As Allah addressed His Prophet:

“And if you were to ask them, ‘Who created the heavens and the earth
and subjected the sun and the moon?’ They would surely say: Allah.”
[Surah al-‘Ankabiut: 61]

Despite this, they worshipped Allah and others alongside Him. They
affirmed the Lordship of Allah and that He - the Most High - is the Creator,
the Owner, the Provider. Yet the Prophet Jz. &l fought them and
deemed their blood lawful. This is because this Tawhid, by itself, is not
sufficient.

Thus, we must pay close attention to this vital issue: Tawhid ar-
Rububiyyah was affirmed by the Arab polytheists, so it alone is insufficient
as belief in Allah, the Most High.

Nullifiers of Tawhid ar-Rububiyyah

What is meant by this is: What is the matter that, if committed by a
person, renders him no longer someone who affirms Allah’s Lordship - the
Most High - and invalidates his Tawhid in this category?

These nullifiers are:
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1. Denying the existence of Allah - the Most High - outwardly
2. Affirming an independent actor alongside Allah - the Most High

3. Ascribing blessings to other than Allah - the Most High - as if
they are independent

The First Nullifier: Denying the existence of Allah outwardly, such
as by claiming that Allah does not exist, as Pharaoh did when he said:
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“I am your lord, the most high.” [Surah an-Nazi‘at: 24]

This was an outward denial, because Pharaoh did not deny the
existence of Allah in his heart. The evidence is the statement of Allah:
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“And they denied them wrongfully and arrogantly, though their hearts
were convinced.” [Surah an-Naml: 14]

The reason for their denial of Allah’s existence was:
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“Wrongfully and arrogantly.” [Surah an-Naml: 14]

This also applies to atheists who outwardly deny the existence of
Allah - the Most High - yet, in reality, affirm His existence.

They are consumed by doubts that shroud their hearts until one of
them becomes convinced that there is no Lord for the world - that existence
came about by mere chance.

As these doubts intensify and increasingly dominate their hearts,
their outward denial becomes more pronounced. However, when the
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doubts diminish, they hesitate and feel uncertain. Occasionally, their
inherent disposition resurfaces, and they acknowledge the existence of
Allah - the Most High - even if they do not express it publicly.

The Second Nullifier: Affirming an independent actor alongside
Allah - meaning: that a slave acknowledges the presence of a creator
alongside Allah, or recognizes an owner in addition to Allah, or identifies a
manager (of the universe) who operates independently of Allah’s control
and ownership.

Whoever affirms an independent actor alongside Allah has nullified
his Tawhid.

For example, if someone asserts that the stars independently affect
the Earth, then that person has nullified their belief in Allah’s exclusive
Lordship.

Also, whoever believes in the astrological houses and thinks they
affect reality by themselves, without Allah, and looks into them to infer
their condition and future, while believing that they influence matters
independently of Allah Iz, is nullifying their Tawhid ar-Rubibiyyah.

Among the examples is the affirmation that certain things can
influence a person independently. Some people assume that a specific
illness affects itself; thus, they believe contagion spreads automatically.
This undermines belief in Allah’s Lordship.

Similarly, if someone leaves his house and encounters something he
dislikes, resulting in a pessimistic outlook - believing that it affects him
independently of Allah - then this, too, nullifies his Tawhid ar-Rubtbiyyah.

The Third Nullifier: Attributing a blessing to someone or
something other than Allah in a way that suggests independence.

For example, someone might say, “Were it not for so-and-so, I would
have fallen ill.” This belief suggests that the saint independently causes such
things, leading to the attribution of favor to him. This perspective nullifies
belief in Allah’s Lordship.
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Lesson 5: Allah’s Names and Attributes

Allah’'s Names and Attributes are based on three foundational
principles:

1. Affirming what Allah affirmed for Himself, or what His
Messenger 4okl affirmed for Him, and denying what Allah
or His Messenger denied. The principle of Ahl as-Sunnah is: we
do not go beyond the Qur'an and Sunnah in affirmation or
negation.

2. Denying resemblance in the nature of Allah’s Attributes.

3. Cutting off hope of knowing the exact nature (kayfiyyah) of
Allah’s Names and Attributes.

As for the first principle — affirming what Allah affirmed and
denying what He denied — its meaning is this: any Name or Attribute that
Allah - the Most High - affirmed for Himself, or that His Messenger

;239:"3521‘\:1:4 — who does not speak from his own desire — affirmed, is
obligatory for the slave to affirm.

And likewise, everything that Allah denied about Himself is
obligatory upon the slave to deny it.

So we submit to the report from Allah - the Most High - and the
report from His Messenger 4.4z, for the One who affirmed the
Attribute is Allah, and He is more knowledgeable about Himself than others.
If this were not truly His Attribute, He would not have affirmed it for
Himself.

The principle of Ahl as-Sunnah wal-Jama‘ah regarding affirmation
and denial is that nothing is affirmed or denied except through the Qur’an
and Sunnah.
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We do not affirm a Name or Attribute except by the Qur'an or
Sunnah, and we do not deny except with the Qur’an or Sunnah. As for the
intellect, it has no place in matters of the unseen.

Example of affirmation: Allah’s statement - the Most High -
regarding His Names:
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“Allah! None has the right to be worshipped except Him, the Ever-
Living, the Sustainer of all that exists.” [Surah al-Baqarah: 255]— He
affirmed “al-Hayy” (the Ever-Living), and “al-Qayyim” (the Sustainer).

And His statement - the Most High - regarding His Attributes:
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“And your Lord is the Self-Sufficient, the Possessor of Mercy.”
[Strah al-An‘am: 133] — He affirmed the Attribute of mercy for Himself.

Example of negation: Allah - the Most High - says:
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“Neither slumber nor sleep overtakes Him.” [Surah al-Baqarah: 255]—
So He denied Himself slumber (meaning: drowsiness) and sleep.

Regarding the second principle — denying resemblance in the
qualities of Allah’s Attributes — its meaning is that whatever Allah affirms
for Himself, the slave must affirm while denying that it resembles creation.

He should say, for example: Allah’s life is not like the life of the
creation. Allah’s mercy is not like the mercy of the creation. Allah’s rising
over the Throne (istiwa’) is not like the rising of the creation because Allah,
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the Most High, attributed the attribute to Himself, making it specific to Him.
No one shares it with Him.

As He - the Most High - says:
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“There is nothing like unto Him, and He is the All-Hearing, the All-
Seeing.” [Sturah ash-Shura: 11]

Allah - the Most High - is the One who affirmed the Attributes for
Himself, and He is the One who says:
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“There is nothing like unto Him.” There is no contradiction between the
two. So we affirm the Attributes without resemblance. This is the balanced
understanding that Allah has granted to Ahl as-Sunnah wal-Jama‘ah.

As for the third principle — cutting off all hope of knowing the
nature (kayfiyyah) of Allah’s Attributes — its meaning is that one must
abandon any attempt to understand how Allah’s Attributes are. For Allah is
part of the unseen, and He has not informed us of the manner of His
Attributes.

For example, Allah’s rising above the Throne (istiwa’) has a specific
manner, but the knowledge of how He rose is unknown to us. This is
because Allah has not informed us of its modality, and He is part of the
unseen, and nothing is comparable to Him. Thus, all avenues for
understanding how His Attributes are have been blocked.

These three foundational principles form the basis of Tawhid
regarding Allah’s Names and Attributes. A deficiency in any of these
principles invalidates one’s Tawhid concerning Allah’s Names and
Attributes.
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Nullifiers of Tawhid of the Names and Attributes

These nullifiers fall under two categories:
1. Tashbih (resemblance/likening)
2. Ta‘til (negation/denial)

The First Nullifier: Tashbih — this term affirms an Attribute of
Allah while asserting similarity to creation. For example, saying: Allah’s
face is like the face of a created being, or Allah’s rising over the Throne is
like the rising of a created being.

Affirming the resemblance between Allah and His creation
constitutes disbelief, as the creation is inherently deficient. Comparing the
Perfect One with what is deficient suggests deficiency in the Perfect One.
Attributing any deficiency to Allah is also disbelief, as Allah, the Most High,
says:
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“So do not set up rivals to Allah.” [Surah an-Nahl: 74]

And He says:
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“There is nothing like unto Him.” [Sturah ash-Shura: 11]

Every sect opposing Ahl as-Sunnah regarding Names and Attributes
has fallen into tashbih (likening Allah to creation).

The Second Nullifier: Ta‘til — it is the denial of the Names or
Attributes of Allah - the Most High - or the denial of some of them. For
example, saying: Allah does not rise over the Throne, or that Allah does not
have a Face that befits His majesty, and similar statements.
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To such a denier, it is said: Allah affirms, yet you deny. Are you more
knowledgeable than Allah?

The one who commits ta‘til resembles the polytheists. As Allah says
about them:
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“And they disbelieve in the Most Merciful.” [Sirah ar-Ra‘d: 30]
— meaning: they do not affirm the Name “ar-Rahman” for Allah.
Under ta‘til fall two additional concepts:
1. Ta’'wil (interpretive distortion)

2. Tafwid (claiming ignorance of meaning)

What is meant by ta’wil is rejecting the apparent meaning of a text
and affirming a new meaning.

An example of this: taking the statement of Allah:
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“The Most Merciful rose over the Throne.” [Sirah TaHa: 5] And rejecting
its precise meaning, which claims that Allah’s rising (istiwa’) over the
Throne does not refer to rising, but rather to conquering it. Thus, a new
meaning is imposed that contradicts the clearly understood interpretation
of the text.

But the obligation is to understand the Attributes of Allah - the Most
High - according to their apparent meanings, based on what the Arabic
language indicates. This is the ‘Aqidah of Ahl as-Sunnah wal-Jama‘ah.
Therefore, we say: istiwa’ here means rising above, because that is what the
Arabic language suggests. And this ascending befits His majesty.

As for tafwid — it involves rejecting the apparent meaning of a text
and claiming ignorance of its interpretation, such as stating about the Ayah:
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“The Most Merciful rose over the Throne” - that the istiwa’ does not
mean rising, but “Allah knows best what it means.”

Tafwid is not the madhhab of Ahl as-Sunnah. The way of Ahl as-
Sunnah is to affirm the apparent meaning of the text and not to claim
ignorance of its meaning. Instead, they affirm the meaning and refrain from
any speculation about its modality (how it is), as that is beyond human
comprehension.

Both ta’wil and tafwid are forms of ta‘til, and ta‘til nullifies the
Tawhid of Allah’s Names and Attributes.

These nullifiers are all summarized under one term: ilhad
(deviation/heresy).

Allah - the Most High - says:

%

/}/‘I/"}.//{’/’/ ~r > . 7 2 7 /?po{/
§ oiax TEG O5pan a3 el 0l 05 B
“And leave those who deviate concerning His Names. They will be

recompensed for what they used to do.” [Stirah al-A‘raf: 180]

He commanded the abandonment of those who commit ilhad in His
Names, and this includes a prohibition of ilhad itself.

I1had is the deviation from the obligations concerning Allah’s Names
and Attributes.

For example:

e The obligation is to affirm what Allah has recognized for Himself,
but the ilhadi denies it, thereby deviating from what is required.

e The obligation is to affirm the Attributes without resemblance.
However, one who compares (makes tashbih) affirms with
resemblance and thus commits ilhad.
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e The obligation is to avoid seeking to know the manner
(kayfiyyah), but the one who does so commits ilhad by affirming
something unknown and unreported.

All of what we’ve explained can be summarized in a single phrase:

“Affirmation without resemblance, and transcendence without
denial.”

So, if you affirm, then do not affirm resemblance. And if you declare
Allah free of defects (tanzih), do not fall into denial (ta‘til).

And itis necessary to know that all of Allah’s Names are husna (most
excellent), meaning: there are no names more excellent than the Names of
Allah, not in wording and not in meaning.

And His Attributes — Glorified and Exalted is He — are all Attributes
of absolute perfection, untouched by any deficiency whatsoever. For Allah
is Perfect, and He attributes to Himself only that which is perfect.

Whether these Attributes are:

Intrinsic Attributes (sifat dhatiyyah): those that are inseparable
from His Essence, such as life (hayah),

Or Action-based Attributes (sifat fi‘liyyah): those connected to
His Will, such as that He creates when He wills, speaks when He wills —
Glorified and Exalted is He — and provides sustenance when He wills.

In conclusion, we emphasize an important issue: the stance of the
Companions of the Messenger of Allah (May Allah elevate his rank and
grant him peace) regarding the Attributes of Allah.

The Companions of the Messenger of Allah ;f\zjg;léi&’fga received their

knowledge directly from him, and were graduates of his school. The
Prophet 4Z.&4{l> used to inform them about the Attributes of Allah, and
he would recite to them the Qur’an, which contains descriptions of Allah’s
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Attributes — nearly every Ayah of the Book of Allah either begins or ends
with mention of His Attributes.

So the Companions heard these Ayat, but what was their response
to these texts?

The answer is: their stance is exemplified in the hadith of Abu Razin:
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“Our Lord laughs at the despair of His slaves and the nearness of His mercy.”
[ said: “O Messenger of Allah, does our Lord laugh?” He said: “Yes.” [ said:
“We will never be deprived of good from a Lord who laughs.” [Reported by
Ibn Majah in his Sunan, and authenticated by al-Albani in as-Silsilah as-
Sahthah]

So this noble Companion, upon hearing from the Prophet j&: &
the affirmation that Allah laughs — in a manner befitting His Majesty — did
not respond with: “How can Allah laugh?” Nor did he object and say: “This
resembles the creation!” as those polluted by the filth of
anthropomorphism or negation might say.

One might ask: Why?

The answer is that it was clearly established for them through the
Prophet’s instruction — for them and the rest of the Companions — that
nothing is like Allah and that every Attribute which Allah has attributed to
Himself or which the Prophet 15 &{le affirmed for Him is affirmed

without resemblance.

So the Companion knew that this attribute belongs to Allah — the
Most High — and that Allah described Himself with it so that we may
worship Him accordingly. Thus, he said:
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“We will never be deprived of good from a Lord who laughs.”
This is the required response for every Muslim. It is upon him:

o To affirm the Attributes that Allah has confirmed for Himself, or
that His Messenger 5.4\ has confirmed for Him,

o Without saying “how,”
o Without likening them to creation.

Then he should reflect on the implications of this attribute in his
servitude to Allah — the Most High — to realize true servitude (‘'ubudiyyah)
through loving Allah, hoping in Him, and fearing Him, until he tastes a
sweetness of faith that is beyond description.
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Lesson 6: Allah’s Right to be Worshipped Alone (Tawhid al-
Uluhiyyah)

Singling out Allah - the Most High - in His right to be worshipped is
the very matter over which there was a dispute between the Prophets and
their peoples. The Prophet Jz4 &4 fought the polytheists of the Arabs due
to their violation of Tawhid al-Ulthiyyah.

When the Prophet 1z E4{{% said to them:
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“Say: La ilaha illa Allah, and you will be successful,” They responded: “Has
he made the gods one god? Indeed, this is a strange thing.” [Sturah Sad:
5]

And Allah says regarding them:
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“Indeed, they, when it was said to them, ‘La ilaha illa Allah, they were

arrogant.” [Surah as-Saffat: 35]

This Tawhid is why Allah sent the Messengers and revealed the
Books. Allah says:
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“And We certainly sent into every nation a Messenger, [saying],
‘Worship Allah and avoid taghit (false gods).” [Strah an-Nahl: 36]
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It is the first obligation upon the slave. Allah says:
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“So know that there is no deity worthy of worship in truth except

Allah.” [Surah Muhammad: 19]

And when the Prophet Jz5.245{i> sent Mu‘adh &4 to the people of
Yemen, he said:
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“Let the first thing you call them to be: the testimony that none has the right
to be worshipped except Allah, and that Muhammad is the Messenger of
Allah.” [Reported by Muslim]

This introduction demonstrates the importance of knowing the
Tawhid of Allah in His worship.

Understanding Allah’s Right to be Worshipped Alone (Tawhid al-
Uluhiyyah) is built upon two key matters:

1. Understanding the meaning of “al-Ilah” (deity).
2. Singling out Allah - the Most High - in worship.
The First Matter: Understanding the meaning of “al-1lah.”

In the Arabic language, al-llah means the one who is worshipped,
derived from ’aliha - ya’lahu - ilahah, meaning: to worship.

So, Uluhiyyah of Allah - the Most High - means that He alone
deserves to be worshipped.

This meaning is affirmed by both the language and the legislation
(Shari‘ah).



44 | Essential Lessons for the General Ummah in ‘Aqgidah

Thus, when it is said: “La ilaha illa Allah” (There is no deity worthy
of worship except Allah), the meaning is: there is no one truly deserving of
worship except Allah.

As Allah - the Most High - says:
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“That is because Allah is the Truth, and what they invoke besides Him
is falsehood.” [Surah al-Hajj: 62]

And He - the Most High-says:
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“And there is no deity except Allah.” [Surah Ali ‘Imran: 62] — meaning:
no deity deserves to be worshipped except Allah. So every object of worship
besides Allah is false.

This phrase — “La ilaha illa Allah” — is the key to entering Islam.
Anyone who does not affirm it is a disbeliever.

It includes negation (La ilaha) and affirmation (illa Allah). This
demonstrates that true Tawhid is established only through both negation
and affirmation.

So Tawhid is not based solely on negation. If one says, “There is no
deity,” then whom does he worship? Negation by itself represents
nonexistence, and nonexistence is not to be worshipped.

Likewise, Tawhid is not based solely on affirmation. If one were to
say “Except Allah” only, it would still permit associating others with Him —
that Allah is worshipped, but others are worshipped alongside Him.

Thus, true Tawhid is only valid when both negation and affirmation
are present: negating divinity from everyone except Allah, and affirming it
for Allah alone. As Allah - the Most High -says:
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“Worship Allah and do not associate anything with Him.”
[Sturah an-Nisa’: 36]

Therefore, those who fulfill this declaration — “La ilahailla Allah” —
have achieved the Tawhid of worship (Tawhid al-Uluhiyyah).

The Second Matter: Singling out Allah - the Most High - in worship.
None is to be worshipped except Allah. Worship that must be directed
solely to Allah - the Most High - is of two types:

1. Worship related to the one performing it, called ta‘abbud.
2. Worship related to the actions performed, called ‘ibadah

o Ta‘abbud: Itis the act of the slave in performing worship. It must
be done with complete humility and complete love.

If complete humility is lacking, the action is not worship. If complete
love is lacking, the action is not worship. The act becomes true worship only
when deep humility and deep love unite.

e ‘Ibadah (worship itself): It is a comprehensive term for
everything that Allah loves and is pleased with — encompassing
statements and actions, both outward and inward.

The way to know what Allah loves and is pleased with is through the
Messenger of Allah ;\zgmﬁg/p Therefore, if the Prophet informs us that
Allah loves or commands a particular act, it is considered worship. Now
let’s move on to an important matter:
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Nullifiers of Tawhid al-Uluhiyyah

These nullifiers fall under two categories:

1. Major Shirk (ash-Shirk al-Akbar) — which nullifies the essence
of Tawhid al-Uluhiyyah

2. Minor Shirk (ash-Shirk al-Asghar) — which nullifies its
obligatory completeness

The First Nullifier: Major Shirk
Its definition: To set up a rival with Allah in worship.

This definition was given by the Prophet 1z.&4{i~, and there is no
definition more precise than his. He was asked, as is authentically reported
in the Sahihayn:
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“What is the greatest sin?” He said, “That you set up a rival to Allah while
He created you.” [Reported by al-Bukhari and Muslim]

Whoever worships someone other than Allah has made that being a
rival to Allah, and has therefore committed major shirk, nullifying the very
foundation of Tawhid al-Uluhiyyah.

Example: If someone supplicates to anything other than Allah with
the supplication of worship, or supplicates to someone in matters that only
Allah is capable of, he has fallen into major shirk.

Supplication (du‘@’) is divided by scholars into two types:
1. Supplication of worship
2. Supplication of request

e Supplication of worship includes acts such as prayer (salah),
fasting (sawm), and others. These are supplications because the
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slave performs them in hopes of reaching Paradise — it is as if
he is asking Allah to admit him to Paradise through them.

This supplication can never be directed to anyone other than Allah
under any circumstance. Whoever prays to anyone other than Allah has
committed major shirk.

e Supplication of request: It is when a person asks for something.
This is of two types:

The first type occurs when someone other than Allah asks for
something that only Allah can provide, such as saying: “O saint, cure my sick
relative” — this is major shirk, because healing is solely in the Hands of
Allah.

The second type occurs when someone asks a living being for
something they can provide, such as: “Give me water.” This is not
considered major shirk in this case, as the request is within that person’s
ability.

And among the evidence that directing supplication (du‘a’) to other
than Allah is shirk is the statement of Allah - the Most High:
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“And do not call upon besides Allah that which neither benefits you
nor harms you. If you do so, you would indeed be one of the
wrongdoers.” [Surah Yunus: 106]

And His statement:
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“And whoever calls upon, along with Allah, another deity for which he
has no proof, then his reckoning is only with his Lord. Indeed, the
disbelievers will not succeed.” [Stirah al-Mu’mintn: 117]

So Allah - the Most High - declared that whoever calls upon other
than Him is both a wrongdoer and a disbeliever. And His statement:
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“And who is more astray than the one who calls upon besides Allah that
which will not respond to him until the Day of Resurrection, and they
are unaware of their supplication? And when the people are gathered,
they will be enemies to them and will deny their worship.”
[Strah al-Ahqgaf: 5-6]

No one is more misguided than someone who calls upon anything
other than Allah {5,

Another example is seeking rescue (istighathah) from anything
other than Allah, such as a person who is in hardship and turns to the
people of the graves for help. For example, saying, “O my master, [ want a
child,” or “O so-and-so, I want wealth.” All of this is major shirk.

Accordingly, whoever goes to the graves and calls upon those buried
there, or seeks rescue from them, has fallen into major shirk, and his
Tawhid al-Ultuhiyyah is nullified at its root.
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There is a doubt that some people bring up. They say: “I am weak
and negligent in my duties to Allah - the Most High. But this saint has a high
status with Allah. So I call upon him to intercede for me before Allah.”

We reply: this claim is the exact claim of the polytheists of the Arabs

— those whom the Prophet ;)&34;\/6236@2 declared disbelievers and against
whom he waged war and made their blood lawful.

Allah said:
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“And they worship besides Allah that which neither harms them nor
benefits them, and they say: ‘These are our intercessors with Allah.”
[Surah Yinus: 18]

So the polytheists worshipped other than Allah, meaning they
supplicated to them, sought help from them, and offered sacrifices to them.
And their argument was: “These are our intercessors with Allah.” —
meaning: we are sinful, and these figures have status with Allah, so we want
them to intercede for us with Allah.

Allah - the Most High - responded to them, saying:
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“Say: Do you inform Allah of something He does not know in the
heavens or the earth? Exalted is He and High above what they associate
with Him.” [Strah Yinus: 18]

Do you inform Him what does not exist in the heavens or the earth?
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“Exalted is He and High above what they associate with Him.” - Allah
labeled this act as shirk, thus showing that supplicating to other than Allah
is shirk.

Another example of major shirk is slaughtering for anything other
than Allah. For example, when a person goes to a grave and sacrifices an
animal for the person buried in it, hoping to get closer to them, this is major
shirk.

Because slaughtering is an act of worship — and Allah has
commanded it — He says:
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“So pray to your Lord and sacrifice (to Him alone).” [Sturah al-Kawthar:
2]

So to direct worship to anything other than Allah is shirk.

Causes of Major Shirk

1. Exaggeration regarding the righteous (ghuluww fi as-salihin).
Ghuliww means: to go beyond the limits in praising and honoring
them.

This was the case with the people of Niih, as Allah said:
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“And they said: ‘Do not abandon your gods. Do not abandon Wadd, nor
Suwa“, nor Yaghuth, and Ya‘iq, and Nasr.”” [Siirah Nih: 23]

These were names of righteous men from the people of Nuh. When
they died, statues were erected upon their graves. The intention at first was
that when people saw them, they would be reminded of worship and
become more energetic in devotion.
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This practice continued, and when those who had set up the statues
died, the next generation came. Then the shaytan inspired them: “Your
ancestors did not erect these statues except to worship them.” As a result,
the idols were worshipped besides Allah.

Thus, the shirk of the people of Nih was due to exaggeration
regarding the righteous. Allah sent Nuh to call them to La ilaha illa Allah —
to worship Allah alone, as He says:
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“Indeed, We sent Nuh to his people saying: ‘Warn your people before
there comes to them a painful punishment.” He said: ‘O my people,
indeed I am to you a clear warner, that you worship Allah and fear Him
and obey me.” [Strah Nuh: 1-3]

Secondly: Venerating the graves of the righteous—such as by
constructing structures over them or placing lanterns around them—is a
means that leads to falling into major Shirk.

The Prophet J5:%4e cursed the Jews and the Christians because
they took the graves of their prophets as masajid.

Rulings concerning major Shirk:

First: The one who commits it will remain in the Fire of Hell forever
and never exit. Allah, the Exalted, says:
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“Indeed, those who disbelieve among the People of the Scripture and
the polytheists will be in the Fire of Hell, abiding therein. They are the
worst of creatures.” [Surah al-Bayyinah: 6]

Second: The one who commits it will never enter Paradise at all.
Allah, the Most High, says:
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“Indeed, whoever associates others with Allah, then Allah has
forbidden Paradise for him, and his abode is the Fire. And the
wrongdoers will have no helpers.” [Strah al-Ma’idah: 72]

Third: The one who commits it will not be forgiven. Allah, the
Glorious, says:
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“Indeed, Allah does not forgive that partners be associated with Him,
but He forgives what is less than that for whom He wills. And whoever
associates others with Allah has certainly fabricated a tremendous
sin.” [Siirah an-Nisa’: 48]

Fourth: All of the good deeds of the one who commits it will be
nullified if he dies upon it without repenting. Allah iz said, addressing His
Prophets:
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“But if they had associated others with Allah, then worthless for them
would be whatever they were doing.” [Stirah al-An‘am: 88]

And He said, addressing the noblest of creation . E4{iz:
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“And verily, it has been revealed to you and to those before you: if you
associate [others with Allah], your deeds will surely be nullified, and
you will certainly be among the losers.” [Strah az-Zumar: 65]

Because of this, [ warn against major Shirk, as its consequences are
severe. No one can guard against Shirk unless he first learns about it.

The Second Nullifier: Minor Shirk

Definition: It is what the Lawgiver (i.e., the Shari‘ah) has called
Shirk or that which resembles it in meaning and serves as a pathway to
major Shirk.

There must be two things present for something to be considered
minor Shirk:

First: That the Lawgiver has referred to it as Shirk or something
similar to it, like disbelief, or has categorized it as a minor association.

Second: That it is a means leading to major Shirk.
Example: Swearing by anything other than Allah, as the Prophet
Akl said:
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“Whoever swears by other than Allah has committed Shirk.” [Reported by
Abu Dawud]
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Thus, the Lawgiver has called it Shirk, which leads to major Shirk
because one might glorify what is sworn by as one glorifies Allah (Glorified
and Exalted is He).

Swearing by anything other than Allah includes statements such as:
“By the Ka‘bah,” “by my father’s mercy,” “by your life,” or “by my mother’s
head,” and similar phrases.

The Prophet Jz.E4{e said:
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“Whoever must swear, let him swear by Allah or remain silent.” [Reported
by al-Bukhari]

Another example is: Taking something as a cause that is not a
legislated or decreed means, while believing that it is a cause, like a person
hanging a talisman (tamimah) to repel the evil eye, then depending upon it.
If someone does that, he has fallen into minor Shirk because he made it a
means while it is not.

Rulings concerning minor Shirk:

First: Its doer will be punished in the Fire, but he will eventually be
removed. He will not remain in the Fire of Hell eternally.

Second: Allah does not forgive it, as He says:
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“Indeed, Allah does not forgive that partners be associated with Him.”
[Strah an-Nisa’: 48]

This Ayah is general, encompassing both major and minor Shirk.
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With this, we conclude the first pillar of the pillars of Iman, which is
belief in Allah (Glorious and Exalted is He). We discussed Allah’s Lordship
(Rubtubiyyah), then His Names and Attributes (Asma’ wa-Sifat), then His
Divinity and sole right to be worshipped (Uluhiyyah).

A person may ask: What is the relationship between these
categories?

The answer: The relationship between Tawhid al-Ulihiyyah,
Tawhid ar-Rubiibiyyah, and Tawhid al-Asma’ wa-Sifat is that:

Tawhid of the Names and Attributes encompasses both Tawhid ar-
Rububiyyah and Tawhid al-Ulihiyyah. This is because among Allah’s
Names is ar-Rabb (the Lord), which implies Lordship. Additionally, among
Allah’s Names is Allah, which means His right to be worshipped alone.

As for Tawhid ar-Rubtibiyyah, it necessitates Tawhid al-Ulihiyyah.
This means that whoever affirms complete Lordship for Allah must
consequently worship Him alone.

As for Tawhid al-Uluhiyyah, it encompasses the affirmation of
Rububiyyah. Therefore, everyone who worships Allah must also affirm His
Lordship.

This is the connection between the types of Tawhid from the
perspective of their relation to Allah.

From the slave’s perspective, there is another relationship:
interdependence. The slave is obligated to fulfill the Tawhid of Lordship,
Tawhid of Worship, and Tawhid of the Names and Attributes.
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Lesson 7: Belief in the Angels

Belief in the Angels is one of the pillars of True Islamic Faith (al-
Iman). A slave’s faith is not complete without it, as Allah the Most High says:
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“And whoever disbelieves in Allah, His Angels, His Books, His
Messengers, and the Last Day has certainly gone far astray.” [Surah an-
Nisa’: 136]

Who are the Angels we must believe in?

The Angels are from the unseen world. We have not seen them, and
nothing is similar to them, so we cannot know who they are except through
the Qur’an and Sunnah.

According to the Book and Sunnah:

They are spiritual beings, meaning pure souls. Allah 5= says
regarding Jibril (Gabriel):
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“We sent to her Our Spirit, and he appeared before her as a man in all
respects.” [Stirah Maryam: 17] — He referred to him as a spirit (rih).

The rih (spirit) is not just a meaning or abstract concept but a real
and independent entity. So, Angels are spirits with specific qualities.
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Allah created them from light, as mentioned in the authentic hadith
of ‘A’ishah @&, where the Prophet (May Allah elevate his rank and grant

him peace) said:
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“The Angels were created from light.” [Reported by Muslim] — and the light
mentioned here is created light.

They do not eat or drink. Allah, the Exalted, says:
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“And verily, there came Our Messengers to Ibrahim with glad tidings.
They said: Salam (peace be upon you). He answered: Salam (peace be
upon you) and hastened to entertain them with a roasted calf. But he
mistrusted them when he saw their hands did not reach for it.” [Siirah
Hid: 69-70]

They are magnificent in form, meaning their creation is immense.
The Prophet 4.4l saw Jibril in his actual form, and he had blocked the
horizon between the heavens and the earth. The Prophet also said:

3
Qoﬁ

ke ) 4.:;\ Lo ”’\.»cu»)ad\&?@)’uuﬁd&au_cu»\ ;JQST))

- £ -~

(& Blaail s puds

“Permission has been granted for me to speak about an Angel among the
bearers of the Throne: the distance between his earlobe and his shoulder is
the journey of seven hundred years.” [Reported by Abu Dawud] — This
indicates the greatness of their creation.
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They are beautiful in appearance, meaning their form is pleasing.
Allah described Jibril as:
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“Endowed with might and beauty, he rose and appeared in his true

form.” [Stirah an-Najm: 6]

And the women who saw Yusuf said:
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“Perfect is Allah! This is no mortal; this is none other than a noble
Angel!” [Surah Yusuf: 31] — because it was known among them that Angels
are beautifully formed.

They have wings, as Allah says:
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“Who made the Angels messengers having wings — two, three, or four.’
[Strah Fatir: 1]

They also have hands, hearing, sitting, and descent, among other
attributes affirmed in the Qur’an and Sunnah.

How to believe in the Angels:
Belief in the Angels can be either general or detailed.
e General belief: This is the minimum requirement for a person
to be considered a believer in the Angels. It is to believe in their

existence. Whoever does not believe in their existence cannot be
considered a believer in them.

Allah, Glorious and Exalted, says:



by Ahmad ibn Muhammad as-Sadig an-Najjar | 59

Lol &G 20z J6 ciln U6 g2l e Bas ol s )
cé J&;QEMY)@-\: m@,vé‘?‘a‘;

“And verily, there came Our Messengers to Ibrahim with glad tidings.
They said: Salam (peace be upon you). He answered: Salam (peace be
upon you) and hastened to entertain them with a roasted calf. But he
mistrusted them when he saw their hands did not reach for it.” [Surah
Hud: 69-70]

This Ayah proves that Angels exist—they are alive and they speak.

Even those who rejected the Messengers—Ilike the people of Nuh,
‘Ad, and others—still believed in the existence of Angels, for they said:
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“Had Allah willed, He would have sent down Angels.” [Surah al-
Mu’minun: 24]

o Detailed belief: This is based on what has been mentioned
specifically in the Qur’an and Sunnah. It is divided into the
following categories:

First category: Belief in those Angels whose names we know by
name—such as Jibril (Gabriel), Mika’il (Michael), Israfil, Malik the keeper of
Hellfire, Munkar and Nakir, Hartut and Mariat. We must believe in their
names in detail.

A note: The name ‘Azra’il is not established as the name of the Angel
of Death in the Qur’an or Sunnah. What is mentioned is Malak al-Mawt
(Angel of Death). Therefore, we should not refer to him as ‘Azra’1l; instead,
we should say: Allah knows best about his name.

Second category: Belief in the attributes of the Angels established
through the Qur’an and Sunnah. For example, we know Jibril has six



60 | Essential Lessons for the General Ummah in ‘Aqgidah

hundred wings—this and other attributes must be believed in as they are
reported.

Third category: Belief in the actions of the Angels. Allah has
assigned them specific duties, and they never disobey Him. They do what
they are commanded. Therefore, if we learn about some of their actions
from the Qur'an and Sunnah, we must believe in them accordingly. For
instance:

o Jibril is entrusted with revelation.
o Mika’1l is responsible for rain.
e The Angel of Death is tasked with taking souls.

e Some Angels are recorders of deeds, as Allah says:
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“Do they think we do not hear their secrets and private counsel? Yes,
[We do], and our messengers are recording it.” [Surah az-Zukhruf: 80]

And there are other examples of the actions of the Angels.

We now move to an important topic:

The Impact of Belief in the Angels on One’s Worship and Conduct:

Belief in the Angels results in love for them because they do not
disobey Allah in what He commands them; they do as they are ordered.
When the slave loves the Angels, he befriends them and takes those who
are hostile to them as enemies.

It also results in realizing that despite the strength, knowledge, and
vast abilities Allah has given them, the Angels do not deserve to be
worshipped. So if even the Angels are not to be worshipped, then those
lesser than them are even less deserving of worship.
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Belief in the Angels also affects a slave’s conduct by inspiring him to
follow their example. Since the Angels are obedient to Allah, we should also
strive to be obedient. Additionally, belief in the Angels leads to fear of Allah
and vigilance in our deeds, knowing that Angels record our actions.

All of these are fruits of belief in the Angels.

Nullifiers of Belief in the Angels

The First Nullifier: To believe in some of them and reject others, as
the Jews did, for they believed in some Angels and disbelieved in others.
Allah the Most High says:
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“Say: Whoever is an enemy to Jibril—it is he who has brought it (the
Qur’an) down upon your heart by Allah’s permission, confirming that
which was before it and a guidance and glad tidings for the believers.”
[Strah al-Bagarah: 97]

And He says:
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“Whoever is an enemy to Allah, His Angels, His Messengers, Jibril, and
Mika’il—then indeed Allah is an enemy to the disbelievers.” [Sturah al-
Baqarah: 98]

The Second Nullifier: To believe that the Angels are the daughters
of Allah, as some Arab polytheists used to believe. Allah the Exalted says:
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“Has your Lord then preferred you with sons and taken for Himself
Angels as daughters? Truly, you say a dreadful saying.” [Strah al-Isra:
40]

And He says:
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“And they have made the Angels, who are slaves of the Most Merciful,
females. Did they witness their creation? Their testimony will be
recorded, and they will be questioned.” [Surah az-Zukhruf: 19]

Question: Are the Angels male or female?

Answer: The Angels are slaves of Allah. We do not describe them as
male or female. Instead, we say as our Lord says:

-

eé\_)}/,.ésu’ A e o Al Wy

/\
\
u\
Li=s Y
—o

5

“And they say: The Most Merciful has taken a son. Glorified is He!
Rather, they are honored slaves.” [Surah al-Anbiya’: 26]

VN

The Third Nullifier: To believe that the Angels deserve any act of
worship. Whoever believes that the Angels deserve any part of worship has
nullified his belief in the Angels. Allah the Exalted says:
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“And He would never command you to take the Angels and the
prophets as lords. Would He command you with disbelief after you
have submitted?” [Sirah Ali ‘Imran: 80]

So believing that they deserve anything from worship has been
labeled by Allah 3 as disbelief.

The Fourth Nullifier: To believe that the Angels possess
unrestricted knowledge of the unseen (al-ghayb al-mutlaq), which
contradicts the statement of Allah the Most High:
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“Say: None in the heavens and the earth knows the unseen except Allah.
And they do not perceive when they will be resurrected.” [Siirah an-
Naml: 65]

No one knows the unseen completely except our Lord (5.
And how could they know the unseen when our Lord J:3= says:
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“And He taught Adam the names—all of them. Then He presented them
to the Angels and said, ‘Inform Me of the names of these, if you are
truthful.” [Strah al-Baqarah: 31]

The Angels responded:
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“Glory be to You! We do not know what You have taught us. Indeed, You
are the All-Knowing, the All-Wise.” [Surah al-Baqarah: 32]
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This proves that they do not know the unseen.

The Fifth Nullifier: To belittle or mock the Angels. Whoever
belittles, mocks, or looks down upon the Angels has nullified his belief in
them. Allah the Exalted says:
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“Whoever is an enemy to Allah, His Angels, His Messengers, Jibril, and
Mika’il—then indeed Allah is an enemy to the disbelievers.” [Strah al-
Bagarah: 98]
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Lesson 8: Belief in the Books

The Books we must believe in contain the Speech of Allah, which He
revealed to His Messengers. Allah 3 says:
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“Do you covet [the hope] that they will believe in you, while a party of
them used to hear the Word of Allah, then they used to distort it
knowingly after they had understood it?” [Strah al-Baqarah: 75]

This indicates that the Books which Allah revealed to His
Messengers included His Speech Js3c.

How to believe in the Books:

Belief in the Books is of two kinds: general and detailed.

General belief in the Books: This is the minimum required for a
person to be considered a believer. It involves believing, in general, in every
Book that Allah has revealed. Allah fz3c says:
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“Say [O Prophet]: ‘I believe in whatever Allah has sent down of the
Book.” [Surah ash-Shura: 15]

The word “whatever” here is inclusive, meaning: I believe in
everything Allah has revealed of the Book. So whoever does not believe in
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all the Books that Allah i3 has revealed in general, is not a believer in the
Books.

Detailed belief in the Books is divided into categories:

First category: Believing in the Books which Allah {35 named
explicitly. Every Book that Allih J:5= named, we must believe in it by name.
Allah named the Taurat (Torah):
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“Verily, We did send down the Taurat [to Miisa], therein was guidance
and light.” [SGirah al-Ma’idah: 44]

So we must believe that there is a Book which Allah sent down called
the Taurat.

And also the Injil (Gospel), as He says:

§ 32N sy

“And We gave him the Injil.” [Surah al-Hadid: 27].

And the Zabur (Psalms), as He says:
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“And We gave Dawud the Zabur.” [Surah an-Nisa’: 163].

And the Scrolls of Ibrahim and Musa, as He says:
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“The Scriptures of Ibrahim and Musa.” [Siirah al-A‘la: 19].
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Second category: We believe in the previous Books by affirming
them—we affirm the Taurat, Injil, and Zabur. As for the Qur’an, we believe
in it through affirmation and following.

Third category: The Qur’an abrogated the rulings of the previous
Books. Since the Qur’an is the abrogator, we must follow it exclusively, not
any other book.

Nullifiers of Belief in the Books:

First nullifier: Believing in some Books and disbelieving in others.
Whoever believes in the Taurat but does not believe in the Qur’an is not a
believer in the Books. And whoever believes in the Qur’an but does not
believe in the Taurat and Injil is not a believer in the Books. Instead,
believing in all of the Books of Allah i3 is obligatory. Allah says:
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“And when it is said to them: ‘Believe in what Allah has sent down,’ they
say: ‘We believe in what was sent down to us.’ And they disbelieve what
came after it, while the truth confirms what is with them.” [Sturah al-
Baqgarah: 91].

Second nullifier: Turning away from ruling by the Book of Allah,
doubting its validity, or arrogantly rejecting it. Whoever turns away from
the legislation of the Book of Allah, doubts its suitability, or arrogantly
refuses its ruling, has fallen into a nullifier of belief in the Books. This is like
the condition of the hypocrites:
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“And when it is said to them: ‘Come to what Allah has sent down and to
the Messenger, you see the hypocrites turn away from you with
aversion.” [Surah an-Nisa’: 61]

And He js3= says:
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“They say: ‘We believe in Allah and the Messenger and we obey, but
then a party of them turns away thereafter. Such are not believers.”
[Strah an-Nir: 47]

Third nullifier: Believing that the Qur’an is distorted or incomplete.
This is a denial of the word of Allih js3% because He says:
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“Verily, We have sent down the Reminder [the Qur’an], and surely, We
will guard it [from corruption].” [Surah al-Hijr: 9]

And He said $s55¢:
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“Falsehood cannot approach it from before it or behind it; [it is] a
revelation from One Who is All-Wise, Worthy of all praise.” [Surah
Fussilat: 42]
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So whoever believes that the Qur’an is distorted or incomplete has
committed a nullifier of belief in the Books.

Fourth nullifier: Believing that the Books contain created speech.
This is an important matter: Whoever believes that the Books contain
created speech has, in reality, not considered the Books revealed by Allah.
The Books we must believe in include the Speech of Allah, and the Speech
of Allah is not created. The Speech of Allah proceeds from Him, and
whatever proceeds from Allah is not created. Allah 5= spoke the Books
truly and in reality.

I conclude with the special qualities with which Allah distinguished
the Qur’an from the previous Books:

From these qualities:

The first quality is that the Qur’an was revealed gradually by
circumstances. The Qur’an was not revealed all at once; instead, it was sent
down in portions according to events. Allah says:
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“And [it is] a Qur’an which We have separated [by intervals] so that you
might recite it to the people over a prolonged period. And We have sent
it down progressively.” [Siirah al-Isra’: 106]

Whereas the previous Books were revealed all at once.
Allah says:
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“And those who disbelieve say: ‘Why was the Qur’an not sent down to
him all at once?’“

Then Allah replied:
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“Thus [it is], we may strengthen your heart thereby. And we have
spaced it distinctly.” [Surah al-Furqan: 32]

The second quality is that the Qur’an is the Prophet’s everlasting
miracle (May Allah elevate his rank and grant him peace) until the Hour is
established. The Qur’an will remain until Allah lifts it at the end of time. It
is the enduring miracle of the Prophet 4. &4{i>, and thus it is a proof
against the worlds until the Day of Judgment.
As Allah says:

& Do 50l B8 e 8 BB 35 ol B P

“Blessed is He Who sent down the Criterion upon His slave that he may
be a warner to the worlds.” [Sirah al-Furqan: 1]. Meanwhile, the miracles
of the other prophets have ended.

The third quality is that the Qur’an has authority over the previous
scriptures. It is a judge, a witness, and a confirmer over what came before
it. As Allah says:

“And We have sent down to you the Book in truth, confirming the
Scripture that came before it and as a guardian over it [Sirah al-
Ma’idah: 48]

And from its authority, it abrogates the previous Books. So only the
Book of Allah I3 is to be acted upon.
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The fourth quality is that the Qur’an is protected from alteration and
distortion. As Allah I3 says:

Bé.i\

a5 255 15 0o el 305 4% o6 Lo JLH 4G YD
“Falsehood cannot approach it from before it or behind it; [it is] a
revelation from One Who is All-Wise, Worthy of all praise.” [Sturah
Fussilat: 42]

Because the One Who guaranteed its preservation is Allah Himself -
Exalted is He. So if Allah is the One preserving it, it will not be subject to
alteration or corruption. As Allah says:
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“Indeed, We have sent down the Reminder, and indeed, We will guard
it.” [Surah al-Hijr: 9]

The previous scriptures were distorted because Allah I35 assigned
their preservation to the rabbis and monks. As He says:
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“Verily, We did send down the Taurat [to Miisa], therein was guidance
and light, by which the Prophets who submitted [to Allah] judged for
those who were Jews, and so did the rabbis and the scholars by that
with which they were entrusted of the Book of Allah, and they were
witnesses thereto.” [Surah al-Ma’idah: 44]
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Lesson 9: Belief in the Messengers

Belief in the Messengers is the fourth pillar of the six pillars of faith.
Whoever does not hold this belief is not considered a believer. The
Messengers are those to whom a legislation was revealed to convey it.

How to Believe in the Messengers:
Belief in the Messengers is of two kinds: general and detailed.
The general belief is that the minimum required for someone to be

considered a believer in the Messengers. It is to believe in every Messenger
or Prophet in a general sense. The evidence is His statement Js3:
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“And those who believe in Allah and His Messengers and make no
distinction between them, He will give their rewards to them. And
Allah is Ever Oft-Forgiving, Most Merciful.” [Sturah an-Nisa™ 152]

The word “Messengers” here is a plural noun in a possessive
construct, and such constructs imply generality. They believed in Allah and
all of His Messengers, which is the level that every slave must attain.

Detailed belief includes:

The first matter is the belief in every Messenger whom Allah {5

has named. Every Messenger mentioned by name in the Qur’an must be
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believed explicitly in—the Messengers named in the Qur’an total twenty-
five.

As for the total number of Prophets, no one knows it except Allah.
No sound text from the Messenger of Allah Jz. &4 specifies a count for
them. However, concerning the Messengers, an authentic hadith states that
their number is three hundred and fifteen.

The second is that the belief in Muhammad J&4E&fle must be
accompanied by affirmation and following. As for the other Messengers,
belief in them requires affirmation only. Because with the coming of the
Messenger of Allah J.4{lo, the legislations of the previous Messengers
were abrogated. Hence, the Prophet Jz54E4{(o said:
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“If Musa were alive, he would have had no choice but to follow me.”
[Reported by al-Baghawi in Sharh as-Sunnah].

And when Isa (Jesus, peace be upon him) returns at the end of time,
he will rule according to the Shari‘ah of the Messenger of Allah J &4z,

The third is the belief that every Messenger conveyed the message
with which he was sent. All the Messengers fulfilled the duty of conveying
what they were sent with from Allah Jz3k.

This is a detailed belief, and it follows one’s knowledge. So,
whenever a text from the Book of Allah reaches you concerning the
Messengers, you must believe in it in detail.

Nullifiers of Belief in the Messengers

First Nullifier: Believing in some Messengers while disbelieving in
others. Whoever believes in some Messengers and disbelieves in others has
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committed a nullifier of belief in the Messengers and thus becomes a
disbeliever. Allah js3= says:
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“Verily, those who disbelieve in Allah and His Messengers and wish to
distinguish between Allah and His Messengers, saying: ‘We believe in
some but reject others, and wish to adopt a way in between. They are,
in truth, disbelievers. And we have prepared a humiliating punishment
for the disbelievers.” [Surah an-Nisa’: 150-151]

So, whoever differentiates between the Messengers in terms of
belief is a disbeliever.

Second Nullifier: Seeking judgement from anyone other than the
Messenger ;\zjw‘mgp whether out of aversion, arrogance, or doubt.
Whoever refers judgment to someone other than the Messenger, turning
away from his ruling, doubting its suitability, or arrogantly refusing it, has
disbelieved. This is the state of the hypocrites:
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“They say: ‘We believe in Allah and the Messenger and we obey,’ but
then a party of them turns away thereafter. Such are not believers.”
[Strah an-Nur: 47]

U3

Third Nullifier: Believing that the Messengers or Prophets possess
any attribute of Lordship or Divinity. Anyone who believes that the
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Messengers have control over the universe, can send down rain, or deserve
to be worshipped alongside Allah (Glorified is He) has nullified their belief
in the Messengers.

Allah i3 says:
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“Surely, they have disbelieved who say that Allah is the Messiah, son of
Maryam. Say: Who then has any power against Allah, if He were to
destroy the Messiah, son of Maryam, his mother, and everyone on the
earth together? To Allah belongs the dominion of the heavens and the
earth and what is between them. He creates what He wills. And Allah
is Able to do all things.” [Surah al-Ma’idah: 17]

Thus, Allah judged with disbelief those who claimed that Is4 (Jesus)
is Allah; and He 3¢ says:
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“The Messiah, son of Maryam, was no more than a Messenger. Many
were the Messengers who passed away before him. His mother was a
truthful woman. They both used to eat food. See how We make the
signs clear to them, then see how they are deluded.” [Siirah al-Ma’idah:
75] Whoever eats food is in need, and thus is not worthy of worship.



76 | Essential Lessons for the General Ummah in ‘Aqgidah

And He Js3= says:
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“We did not send any Messengers before you, but they ate food and
walked in the markets.” [Strah al-Furqgan: 20]

Whoever is in such a state is not worthy of being worshipped, nor is
capable of controlling the universe.

And Allah commanded the Messengers to say:

“I am only a man like you, to whom it has been revealed that your God
is only One God.” [Stuirah al-Kahf: 110]

So they are human beings whom Allah I3 honored with revelation.

Fourth Nullifier: Believing that the Messengers have knowledge of
the unseen (absolute ghayb). This contradicts the statement of Allah
(Glorified is He):
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“Say: None in the heavens and the earth knows the unseen except
Allah; nor can they perceive when they will be resurrected.” [Stirah an-
Naml: 65]

And His statement:
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“Say [O Prophet]: I do not possess any benefit or harm for myself,
except as Allah wills. If I knew the unseen, I should have secured an
abundance of wealth for myself, and no evil would have touched me. I
am but a warner and a bringer of glad tidings to people who believe.”
[Surah al-A‘raf: 188]

This indicates that the Prophets do not know the unseen.
Whoever believes they do has nullified their belief in the Messengers.

Fifth Nullifier: Belittling, mocking, or insulting the Messengers.
Whoever insults or belittles the Messengers has committed a nullifier of
belief in them.

Allah i3k says:
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“Verily, those who offend Allah and His Messenger - Allah has cursed
them in this world and in the Hereafter, and has prepared for them a
humiliating punishment.” [Surah al-Ahzab: 57]

Distinct Characteristics of the Messengers

The Messengers are distinguished from other human beings by
certain unique characteristics, including:

First: Revelation through Jibril (Gabriel). Allah 3 says:
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“Say: I am only a man like you, to whom it has been revealed that your
God is One God.” [Surah al-Kahf: 110] So, he is human, but distinguished by
the divine revelation.

Second: Infallibility - Allah protected them from error in what they
conveyed from Him. They cannot err in what they transmit from Allah. Allah

Jese says:
“He who obeys the Messenger has indeed obeyed Allah.” [Surah an-
Nisa’: 80]

Allah made obedience to the Messenger obligatory, and had he not
been infallible, obedience to him would not have been mandatory.

Third: Their eyes sleep, but their hearts do not. As reported in Sahih
al-Bukhari and Muslim, the Prophet 1z £z said:
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“O ‘A’ishah, my eyes sleep, but my heart does not.”

And in another narration:
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“Likewise, the Prophets: their eyes sleep but their hearts do not.” [Reported

by al-Bukhari]

Fourth: The earth does not consume their bodies; they are buried
where they die. As narrated in the hadith, the Prophet Jz.&4{ said:
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“Verily, Allah has forbidden the earth from consuming the bodies of the
Prophets.” [Reported by Abu Dawud]

Thus, the earth cannot consume the bodies of the Prophets; instead,
they remain intact. They are also buried where they pass away.
As the Prophet .4 said:
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“No Prophet dies except that he is buried where he dies.
[Reported by at-Tirmidhi]

Hence, the Prophet J55.&4{l was buried in the house of ‘A’ishah
Gediz; because he passed away there—May Allah be pleased with her.

Fifth: They are alive in their graves and pray. As stated in the hadith,
the Prophet (May Allah elevate his rank and grant him peace) said:
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“The Prophets are alive in their graves, praying.” [Reported by Abu Ya‘la]

This is a Barzakhi (intermediate) life, unlike our worldly life.
It is an unseen form of life; therefore, requesting anything from them is not
permissible.

Distinct Characteristics of the Prophet Jz. &5

Our Prophet J5.54{l was distinguished from other Messengers by
specific traits, including:
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First: He is the best of the Prophets. No Prophet is superior to our
Prophet Jza e, Allah preferred some Messengers over others, as He
says:
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“Those Messengers! We preferred some of them over others.” [Surah al-

Baqgarah: 253]

The evidence that he is the best of the Prophets - may Allah’s
blessings and peace be upon him - is his saying:
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“I am the leader of the children of Adam on the Day of Resurrection.”
[Reported by Muslim]
He is their leader and the most beloved of creation to Allah 5.

Second: Allih Jz3= sent him to both jinn and mankind, as Allah Js3

says:

“And We have not sent you except to all mankind as a bringer of glad
tidings and a warner, but most men do not know.” [Surah Saba’: 28]

And He Js3= says:
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“And [mention] when We directed to you a group of the jinn, listening
to the Qur’an. When they attended it, they said: ‘Listen quietly.” And
when it was concluded, they returned to their people as warners. They
said: ‘O our people! Verily, we have heard a Book sent down after Miisa,
confirming what was before it. It guides to the truth and to a straight
path. Oh, our people! Please respond to the caller of Allah and believe
in him. He will forgive you your sins and protect you from a painful
punishment. And whoever does not respond to the caller of Allah will
not escape [His punishment] on earth, and he will have no protectors
besides Him. Those are in manifest error.”” [Sturah al-Ahgaf: 29-32]

As for other Prophets, they were explicitly sent to their nations.

Third: Allah granted him the most extraordinary intercession (ash-
shafa‘ah al-‘uzma) on the Day of Resurrection. Allah says:
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“It may be that your Lord will raise you to a praised station.” [Siirah al-
Isra’: 79] This “praised station” is the intercession.

Fourth: He was granted Jawami‘ al-Kalim (concise speech with
comprehensive meaning). He would say a few words that held vast
meanings. The Prophet Js4 &4l said:
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“I was given superiority over the Prophets with six things,” and among them:

“I was given concise, comprehensive speech.” [Reported by Muslim]

Fifth: Allah sealed Prophethood with him - there is no Prophet after
the Messenger of Allah Js.&{ie. Allah says:

“Mubammad is not the father of any of your men, but he is the
Messenger of Allah and the Seal of the Prophets. And Allah is Ever All-
Knowing of everything.” [Surah al-Ahzab: 40]

Therefore, after our Prophet, there will be no Prophet.



by Ahmad ibn Muhammad as-Sadig an-Najjar | 83

Lesson 10: Belief in the Last Day

The Last Day refers to everything that happens after death. It is
called “the Last Day” because there is no day after it. Numerous names have
been given to it in the Qur’an and Sunnah: the Last Day, the Day of
Resurrection, the Day of Calling, the Day of Mutual Loss and Gain, the
Overwhelming Event, the Inevitable, the Striking Calamity, the Deafening
Blast, and others. The variety of names indicates its immense importance.

Every Muslim needs to know the details of this Day to fear its
horrors and be driven to obey the commands of Allah J:3 and avoid His
prohibitions. One must not be like those about whom Allah says:
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“And it will be said: This Day We will forget you as you forgot the
meeting of this Day of yours, and your abode is the Fire, and there will
be no helpers for you.” [Surah al-Jathiyah: 34]

So, Allah J:5c warned against being heedless of this Day,
emphasizing that He will abandon those who neglect it.

How to Believe in the Last Day

Belief in the Last Day is of two types: general and detailed.

General belief: To believe that there is a Day on which Allah will
resurrect the creation and judge them for their deeds.

Detailed belief: This includes faith in the Barzakh life and the
Hereafter.
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The Barzakh Life

This is the life between this world and the Hereafter.
It begins with death and ends with resurrection. When a person dies, his
Barzakh life begins, and when he is resurrected, that life ends, transitioning
into the next.

Included in the Barzakh life are:

The Trial of the Grave: This is the interrogation and test that occurs
in the grave. No trial is greater than this, as this test determines whether
the person will live in bliss or punishment.
In a sahih hadith, the Prophet &£z said:
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“Two black and blue Angels come to him when the deceased is buried. One
is called Munkar, and the other Nakir. They ask him..” [Reported by at-
Tirmidhi].

So when a person dies, his trial begins. Two black and blue Angels
approach him, seat him, and ask: Who is your Lord? What is your religion?
Who is your Prophet?

Some people assume these questions are easy for everyone. But it is
not so. Only those whom Allah grants success and who are people of faith
will answer correctly. As for the believer, he says, “My Lord is Allah, my
religion is [slam, and my Prophet is Muhammad (May Allah elevate his rank
and grant him peace).”

As for the disbeliever, he says: “Hah, hah, I do not know. I heard
people saying something and I said the same.” It is a great trial. Even the
Prophet 4544l used to seek refuge from it.

The Bliss or Punishment of the Grave refers to the comfort or
torment experienced during Barzakh life.
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Allah i3k says:

“The Fire; they are exposed to it morning and evening. And on the Day
the Hour will be established [it will be said]: ‘Make the people of
Pharaoh enter the severest punishment.” [Stirah Ghafir: 45-46]

So, the people of Pharaoh are shown the Fire before the Hour,
meaning during the Barzakh life. Also, in Sahih al-Bukhari, the Prophet
Aok passed by two graves and said:
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“Indeed, they are being punished and not being punished for something
major.”
This affirms that punishment occurs in the grave. In Sahih Muslim,
the Prophet J5. &4 said:
=
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“Were it not that you would stop burying one another, I would have
supplicated to Allah to let you hear the punishment of the grave that [ hear”

The Prophet 4z E4{e used to seek refuge from the punishment of

the grave after every prayer.

There is also bliss in the grave. The souls of the martyrs are in green
birds, enjoying comfort. Masruq said: We asked ‘Abdullah ibn Mas‘ad about
the Ayah:
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“Do not think of those who are Kkilled in the path of Allah as dead. Rather,
they are alive with their Lord, receiving provision.” He said: “We asked the
Messenger of Allah ﬁz;@ﬁ‘fga about that, and he said: ‘Their souls are in the
insides of green birds, which have lanterns hanging from the Throne. They
roam in Paradise as they wish and then return to these lanterns.” [Reported
by Muslim]

The consensus of the Ummah affirms the reality of both bliss and
punishment in the grave.

The Blowing of the Trumpet

The Trumpet (sur) is a horn that will be blown into.
The one who blows it is Israfil, which consensus has affirmed.
He is waiting for permission from Allah iz to blow into it.

When He gives permission and Israfil blows the Trumpet, everyone
in the heavens and earth will fall unconscious, as Allah says:
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“And the Trumpet will be blown, and all who are in the heavens and on
the earth will swoon away, except whom Allah wills. Then it will be

blown again, and they will be standing, looking on.” [Surah az-Zumar:
68]

There are two blasts:
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o The first blast: the blast of terror and unconsciousness.
o The second blast: the blast of resurrection.

The first blast occurs during Barzakh life. When Israfil blows the
first blast, everyone in the heavens and the earth will be terrified, except
for whom Allah wills, and then they will fall unconscious.
This marks the end of Barzakh life. Then comes the second blast, and people
will be resurrected from their graves.

Resurrection (al-Ba‘th)

Resurrection is the revival of the dead and their emergence from the
graves. Allah says:

“Those who disbelieve claim that they will never be resurrected. Say:
Yes, by my Lord, you will certainly be resurrected, then you will be
informed of what you did. And that is easy for Allah.” [Strah at-
Taghabun: 7]

People will be resurrected in the state they were in this world.
Whoever lived upon something will die upon it, and whoever died upon
something will be resurrected upon it.

So, the one who lived for music, songs, and TV shows and died in that
state will be resurrected in that state. Thus, it is up to a person to fear Allah
and turn toward His obedience, allowing for their life to be filled with
devotion and acts of worship, so that when death comes to them, it finds
them obedient to Allah 5= and they will be resurrected in that condition.
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After the resurrection comes the gathering, the gathering (hashr) is
the assembly of creation and the driving of them to the land of gathering.
As for the disbelievers, they will be gathered on their faces:
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“And We shall gather them together on the Day of Resurrection on their
faces—blind, dumb, and deaf. Their abode will be Hell; every time it
subsides, We shall increase the fierceness of the Fire for them.” [Surah
al-Isra’: 97]

We seek refuge with Allah from disgrace. And as for the people of
faith, they will be gathered in honor:
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“On the Day when We shall gather the Muttaqun (the pious) to the Most
Gracious (Allah) like a delegation.” [Surah Maryam: 85]

So glad tidings to the faithful. Where will they gather? They will
gather in the land of gathering, which is a land different from ours:
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“On the Day when the earth will be changed to another earth and so
will be the heavens, and they will appear before Allah, the One, the
Irresistible.” [Stirah Ibrahim: 48]

It is white with a reddish tint, spacious—the plain of the Day of
Resurrection. There will be no sign on it, and mankind will be gathered
upon it. As an honor from Allah to the people of faith, this land will be like
a loaf of bread from which they eat. This is specific to the people of faith.



by Ahmad ibn Muhammad as-Sadig an-Najjar | 89

Beasts and cattle will also be gathered. Allah the Most High says:
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“And when the wild beasts are gathered together.” [Strah at-Takwir: 5]

So all of creation will be gathered to the land of gathering. When the
people gather on this land, the stars will be folded up, and the mountains
will be demolished. That day will be severe upon the people due to its
length and the enormity of its terrors. So they will seek intercession, going
to Adam, who will excuse himself, saying:
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“Myself, myself. Indeed, my Lord is angry today with an anger He has never
had before.” Then they will go to Nuh, then to [brahim, then to Misa3, then to
‘Is4; and all of them will excuse themselves. Then they will go to our beloved
and intercessor ;:\zggé\éﬁ@@, and he will say: “This is for me (i.e., for me to
carry out).” He will prostrate beneath the Throne and praise Allah Js3 with
praises he does not know in this world. Then it will be said to him: “Raise
your head, ask and you will be given, intercede and your intercession will be
accepted.” [Reported by al-Bukhari and Muslim]

So he will intercede for all creation so that Allah jz5c will hasten
their reckoning. This is the Greatest Intercession, for which the first and the
last will envy him JzEd{e.
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After that, the records will be spread and distributed. These are the
scrolls in which the deeds of the children of Adam are recorded.

Some will take their record in their right hand, and some will take it
in their left hand from behind their back.

The believer will take his book in his right hand and rejoice, saying:
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“Here! Read my record! Surely, I did believe that I shall meet my

account!” [Sturah al-Haqqah: 19-20]

And his reward will be:
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“So he shall be in a life well-pleasing, in a lofty Paradise, the fruits in
bunches whereof will be low and near at hand. Eat and drink at ease
for what you have sent before you in days past!” [Stirah al-Hagqgah: 21-
24]

As for the disbeliever, he will take his record in his left hand from
behind his back, and he will say:
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“Woe to me! Would that I had not been given my record! And thatI had
never known how my account was! Would that it had been my end! My
wealth has not availed me, my power and arguments have gone from
me!” [Surah al-Haqqah: 25-29]
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And his recompense will be:
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“Seize and fetter him; then throw him in the blazing Fire. Then fasten
him with a chain whose length is seventy cubits.” [Surah al-Hagqgah: 30-
32] Until the end of the Ayat.

After the records are spread, comes the reckoning. The reckoning is
their being made to stand before their deeds so that they may be
recompensed accordingly.

The reckoning is of two types:
e Alight reckoning, which is the presentation.
o Addifficult reckoning, which is interrogation and debate.

As for the light reckoning, it is when the believer’s sins are presented
to him and his Lord i3 will say to him after drawing him near in private:
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“Did you not commit such-and-such sin on such-and-such day? Did you not
commit such-and-such sin on such-and-such day?” So he will say: “Yes, my
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Lord, I am ruined.” Then Allah s will say: “I concealed it for you in the
world, and I forgive it for you today.” [Reported by al-Bukhari and Muslim]

A Lord who is Forgiving and Merciful, concealing the sins of His
slaves. Thus, the believer’s sins are shown to him, then forgiven. That is the
presentation.

The challenging reckoning occurs when a person must stand up for
their sins, face disgrace before creation, and be punished for them without
forgiveness.



92 | Essential Lessons for the General Ummah in ‘Aqgidah

The Prophet 4. E4{e said:
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“Whoever is interrogated about his reckoning will be ruined.” [Reported by
al-Bukhari]

After the reckoning comes the weighing of deeds. Allah Jz5= will
place the scale.

The scale is the device with which things are weighed and has two
pans. Deeds and records will be weighed, and even the person himself may
be weighed. Through the weighing of deeds, the justice of Allah 5 is
made manifest, and Allah does not wrong anyone:
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“And the weighing on that Day will be the true (weighing). So, those
whose scale (of good deeds) will be heavy will succeed. And those
whose scale (of good deeds) will be light will lose themselves because
they denied Our revelations.” [Stirah al-A‘raf: 8-9]

After the weighing, there is a hawd (cistern). It is the reservoir of
water Allah Jz35c has set up on the Day of Judgment for His Prophet

This cistern: its water is whiter than milk and sweeter than honey.
Its vessels are as numerous as the stars in the sky. Whoever drinks from it
once will never experience thirst again.

It is a great cistern from which only the people of faith drink. The
apostates and the innovators will be turned away from it; they will not
drink from the cistern of the Messenger of Allah Js. iz
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After the cistern is the sirat (bridge), it is the bridge over Hell.
Whoever crosses it is saved, and whoever does not is from the people of the
Fire.

People will cross it in accordance with their deeds: some will pass
like the wind, others like lightning, some like mounted horses, and some
will crawl.

Around it are hooks and clamps that snatch those commanded to
snatch and cast them into the Fire of Hell.

Allah will grant the faithful light, which they will follow across the
bridge. Those on the bridge will either be saved or cast into Hell.

Among the saved are those who are entirely safe and those who are
scratched yet ultimately saved. After the bridge, they will stand upon the
Qantarah—a bridge between the sirat and Paradise. They will be purified,
and no grudge or envy will remain in their hearts, as Allah says:
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“And We shall remove from their breasts any (mutual) hatred or sense
of injury (which they had), (they will be) brothers facing each other on
thrones.” [Surah al-Hijr: 47]

Whoever crosses the Qantarah enters Paradise, and whoever falls
from the bridge is in the Fire.

Paradise is the abode that Allah I35 has prepared for His allies. It is
that which no eye has seen, no ear has heard, and that which has not
crossed the heart of any human.

The most incredible bliss in Paradise is seeing Allah js3c:
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“Some faces that Day shall be radiant, looking at their Lord.” [Stirah al-
Qiyamah: 22-23]

No one enters Paradise except His allies—those who passed the
sirat.

The Fire is the abode that Allah Js3% has prepared for His enemies.

And the belief of Ahl as-Sunnah wa-al-Jama‘ah regarding Paradise
and the Fire is that they are both created and presently existing, as He says
about Paradise:
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“And march forth in the way (which leads to) forgiveness from your
Lord, and for Paradise as wide as are the heavens and the earth,
prepared for the Muttaqiin (the pious).” [Sirah Ali ‘Imran: 133]

And He said about the Fire:

“And fear the Fire which is prepared for the disbelievers.” [Strah Ali
‘Imran: 131] Meaning: it has been completed and prepared.

They will neither perish nor cease to exist. The people of Paradise
will remain therein forever, and the people of the Fire will remain therein
forever. Allah says about Paradise:
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“But those who believe and do righteous good deeds, We shall admit
them to Gardens under which rivers flow (Paradise), to dwell therein
forever. Therein they shall have purified mates, and We shall admit
them to shades wide and ever deepening.” [Siirah an-Nisa™: 57]

And He says:
¢ 5555 iy
“Neither interrupted nor forbidden.” [Stirah al-Waqi‘ah: 33]
And He says:
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“And they will never get out of the Fire.” [Strah al-Bagarah: 167]

We move to an important issue: the nullifiers of belief in the Last Day. The
first nullifier: Denying or rejecting it, as the disbelievers and materialists
do. They deny the Last Day. Allah 3¢ says:
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“Woe that Day to the deniers who deny the Day of Recompense. And
none denies it except every sinful transgressor.” [Surah al-Mutaffifin:
10-12]
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So Allah Js3 threatened them with woe; and He says:
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“This Day We will forget you as you forgot the meeting of this Day of
yours, and your abode is the Fire, and you will have no helpers.” [Siurah
al-Jathiyah: 34]

G =

So whoever forgets the meeting with Allah jz3c, Allah will abandon

and punish him.

The second nullifier: Interpreting away the Last Day and what
occurs therein.

Whoever interprets the Last Day away has fallen into a nullifier of
belief in the Last Day, similar to one who says: “The scale is symbolic of
justice, and there is no actual scale,” or: “The bridge is metaphorical, and
there is no real bridge.”

All of this stems from the nullifiers. Some nullifiers refer back to the
foundational belief in the Last Day, while others pertain to the obligatory
standard of perfect belief in the Last Day.
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Lesson 11: Belief in Divine Decree (al-Qadar)

Al-Qadar (Divine Decree): It is the determination of Allah jz3< forall
created things, according to His eternal knowledge and the demands of His
wisdom.

Belief in al-Qadar is either general or detailed.

e General belief: is that you believe that everything is by Divine
Decree, and that the One who decreed it is Allah :};3;3 alone.

o Detailed belief: consists of everything that has come in the texts
in a detailed manner concerning al-Qadar.

This includes matters related to guidance and misguidance, wisdom,
causes and their non-contradiction with the Decree—all of this is part of
detailed belief.

Belief in Divine Decree is founded on levels regarded as its pillars.
Anyone who does not establish them is not considered a believer in Divine
Decree. These levels are:

1. Knowledge
2. Writing

3. Will

4. Creation

First Level - Knowledge: What is meant by it is the eternal
knowledge of Allah [s3c that encompasses everything, as He says:
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“He has encompassed everything in knowledge.” [Siirah TaHa: 98]

So He knows what was in the past, what will be in the future, and
what has not occurred—how it would be if it were to happen. That which
is non-existent is known to Him if it were decreed to exist, as He says:
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“Verily, the worst of moving creatures with Allah are the deaf and the
dumb, those who do not understand. Had Allah known any good in
them, He would indeed have made them hear, and even if He had made
them hear, they would still have turned away, with aversion.” [Stirah al-
Anfal: 22-23]

Nothing can occur contrary to the Decree, because the Decree is
connected to the eternal knowledge of Allah, and nothing is hidden from
Allah.

Second Level - Writing: It is what has been written in the
Preserved Tablet (al-Lawh al-Mahfiiz). Allah I3 created the pen and
commanded it to write everything that will occur until the Day of
Resurrection in the Preserved Tablet.

The One who commanded the writing is Allah Js35k.

What has been written in the Preserved Tablet cannot be changed
or altered because it corresponds to the eternal knowledge. What
Allah $z5c knew eternally to occur until the Day of Resurrection, He
commanded to be written in the Preserved Tablet. The evidence for the
writing is His statement:
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“Verily, We give life to the dead, and We record that which they send
before them and their traces; and all things We have recorded with a
clear Book.” [Suirah YaSin: 12]

There are two types of writing:
1. Writing in the Preserved Tablet
2. Writing in the scrolls of the Angels

What is written in the Preserved Tablet does not change or alter, but
what is written in the scrolls of the Angels may be subject to change and
replacement.

Third Level - Will: It refers to His universal will 555 so everything

in existence is by the will of Allah. What He wills happens, and what He does
not will does not occur.

As for the will of the slave, it is subordinate to the will of Allah and
falls under His will s52. He Js3 says:

~

545 JV 5 w )

“And you will not, unless Allah wills.” [Strah al-Insan: 30]

Fourth Level - Creation: Allah iz is the sole Creator. Allah is the
Creator, and everything besides Him is created. Allah 3 says:
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“Allah is the Creator of all things.” [Strah az-Zumar: 62]
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The slave and his actions are part of the creation of Allah Jz35. Allah

is the One who created the slave and his actions. Someone may ask: How is
it that Allah created the action of the slave, while that action is attributed to
the slave?

Itis said: Allah z3¢ created the will and the ability in the slave. The
slave’s actions occur through his will and ability. Since Allah js3 created

the will and the ability, He is also the Creator of what results from that will
and ability.

So it is Allah who gave the slave will and ability, and what results
from that will and ability is created by Allah.

Nothing falls outside the creation of Allah j:3=. Now we move to an
important issue:

The Nullifiers of Belief in Divine Decree.

First Nullifier: Believing that Allah compelled the slaves to perform
their actions. Whoever believes that the slave has no ability and no action,
and that Allah forced him to act—such a person has nullified their belief in
Divine Decree.

The slave has ability and will. He is the one who acts, and the action
is attributed to him.

To illustrate this with an example: when the slave prays, the prayer
is attributed to him because he directly performed the action. However, the
One who created the slave and his prayer is Allah i5z.

So the action is attributed to the slave because he directly performed
it, and it is attributed to Allah in terms of creation, so it is said: Allah created
the slave and his prayer.

As for the Jabriyyah, they say: Allah is the one who prays, because
He compelled the slave to perform the action. These are the Jabriyyah.
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Second Nullifier: Believing that the slave creates his own actions.
Anyone who believes that the slave creates his own actions, such as prayer,
is a nullifier of belief in Divine Decree, for the One who creates is Allah jz3c.
There is no Creator except Allah.
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Lesson 12: Matters Attached to the Six Pillars of Iman

These pertain to the supplements of the six pillars of Iman. The
scholars of creed discussed them because those who opposed these issues
are considered the people of innovation. Therefore, when their opposition
to Ahl as-Sunnah became widely recognized, Ahl as-Sunnah included these
matters in the chapter of creed, appending them to the six pillars of Iman.
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Lesson 13: The Term “Iman” (True Islamic Faith)

The term “Iman,” according to Ahl as-Sunnah, encompasses several
matters. Among these matters are:

1. Iman includes both statements and actions.
2. Iman increases and decreases.
3. The permissibility of saying “I am a believer, if Allah wills.”

First Issue: Iman is both Statement and Action. According to Ahl as-
Sunnah wa-al-Jama‘ah, Iman refers to both statement and action. This
means the statement of the heart, belief, and the statement of the tongue
are all called Iman. Furthermore, the action of the heart and the action of
the limbs are also termed Iman. Thus, Iman encompasses every statement
and action.

The Shari‘ah supports this, for “Iman” is a legislative term, and it is
only derived from the Qur’an and Sunnah. The texts of the Qur’an and
Sunnah indicate that Iman is both statement and action:

Evidence that the statement of the heart is included in the definition
of Iman: The statement of Allah i3 :
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“Only those are the believers who have believed in Allah and His

Messenger and afterward doubt not.” [Surah al-Hujurat: 15]

He made Iman conditional upon the absence of doubt, and the place
of doubt is the heart. This indicates that the intended meaning of Iman here
is the statement of the heart.
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As for the statement of the tongue, the evidence is: Allah i3 says:
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“Say: We believe in Allah and that which has been sent down to us and
that which has been sent down to Ibrahim, Isma‘il, Ishaq, Ya‘qub and
to the offspring of the twelve sons of Ya‘qub, and that which has been
given to Miisa and ‘Is4, and that which has been given to the Prophets
from their Lord. We make no distinction between them, and to Him we
have submitted (in Islam).” [Siirah al-Baqarah: 136]

He applied Islam to His statement: “Say: We believe in Allah,”
making them Muslims because they said: We believe in Allah. The meaning
of “saying” here is the statement of the tongue. This indicates that the
statement of the tongue is included in the definition of Iman.

As for the action of the heart, the evidence is: The statement of Allah
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“The believers are only those who, when Allah is mentioned, feel a fear
in their hearts and when His Ayat are recited unto them, they increase
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their faith; and put their trust in their Lord. Who perform the prayer
and spend out of what We have provided for them.” [Surah al-Anfal: 2-
4] Fear (wajal) is an action of the heart, and He called it Iman.

As for the action of the limbs, the evidence is: The statement of
Allah Jz3c:
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“And Allah would never cause your Iman to be lost.” [Sirah al-Bagarah:
143]

By consensus of the scholars, what is meant by Iman here is: prayer,
as they used to pray facing Bayt al-Maqdis, and then the direction of prayer
was abrogated. So Allah 3= says:
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“And Allah would never cause your Iman to be lost,” meaning: your
prayer. These four matters are collectively included in the statement of the
Prophet 4544l in the authentic narration:
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“Iman has over seventy branches—or over sixty branches—the highest of
which is the statement: ‘La ilaha illa Allah’ (There is no deity worthy of
worship except Allah), and the lowest of which is removing something
harmful from the path. And modesty is a branch of Iman.” [Reported by
Muslim]

The statement “La ilaha illa Allah” includes the statement of the
heart—i.e., beliefin La ilaha illa Allah—and consists of the statement of the
tongue—i.e., pronouncing it.
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His statement, “And the lowest is removing something harmful from
the path,” is an action of the limbs. His statement, “And modesty isa branch
of Iman,” is an action of the heart. Therefore, the Prophet JZ5.&5{i> —the
truthful, the one believed—made Iman consist of branches and
components. Thus, from the components of Iman is the statement, and from
its components is action.

Second Issue: Iman increases and decreases. Iman increases with
obedience and decreases with disobedience. If a person performs acts of
obedience, his Iman increases, and if he sins, his Iman decreases in
proportion to the sin he committed.

Allah 3% says:
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“Those to whom the people said: Verily, the people have gathered
against you, so fear them. But it only increased them in faith.” [Siirah Ali
‘Imran: 173]

And He says:
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“That the believers may increase in faith.” [Stirah al-Muddaththir: 31]
Likewise, it decreases with disobedience, as the Prophet Js:fii
said:
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“I have not seen anyone more deficient in intellect and religion who can take
away the mind of a resolute man than one of you (women).” [Reported by
al-Bukhari and Muslim]
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Then he explained the deficiency in religion as being that when she
menstruates, she does not pray.

This indicates that Iman may decrease. It may decrease due to
disobedience or not performing an act of obedience if someone is excused.

For example, we have two women—one menstruating and one not.
The woman who is not menstruating will pray all the prayers, while the
woman who is menstruating will not pray. Compared to the one who is
praying, the one who is menstruating has less Iman, even though she is
excused and not sinful.

Third Issue: The permissibility of saying “I am a believer, if Allah
wills.” Meaning: It is permissible to say: “I am a believer, if Allah wills,” or “I
am a believer, 1 hope.” But what is meant by Iman in this context is:
complete Iman.

Meaning: fulfilling all commands and abandoning all prohibitions,
since Iman is composed of parts and branches.

Undoubtedly, no one can claim he has fulfilled all the obligations and
abandoned all the prohibitions. So, if what is intended by Iman is complete
Iman, then it is permissible for one to make an exception; in fact, it may be
obligatory.

Likewise, if he intends by Iman: acceptance by Allah, and he does not
know whether his Iman has been accepted or not, then he may make an
exception, because Allah 5= says:
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“Verily, Allah accepts only from those who have Taqwa.” [Sturah al-
Ma’idah: 27]

Itis also permissible for one to make an exception in Iman out of fear
of self-praise, as Allah says:
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“So do not claim yourselves to be pure. He knows best who fears Him.’
[Surah an-Najm: 32]

This is based on the understanding that the intended meaning of
Iman is the obligatory level of complete Iman. Thus, whoever affirms for
himself that he has attained complete Iman has, in fact, praised himself.
With this, I conclude what I intended to clarify regarding the term Iman.

Since we have been speaking about Iman, it is suitable now to talk
about its opposite, which is:

Kufr (Disbelief):
Kufr is the opposite of Iman.
Kufr is divided into two types:
1. Major disbelief (al-Kufr al-Akbar)
2. Minor disbelief (al-Kufr al-Asghar)

Major disbelief nullifies Iman from every angle—it removes the
foundation of Iman—because it is its opposite. Whoever falls into major
disbelief has his Iman nullified.

Major Disbelief (al-Kufr al-Akbar) is divided into two categories:

1. Original Disbelief
2. Apostasy

First Category: Original Disbelief (al-Kufr al-Asli): It refers to
those who have never embraced Iman at all, and it is divided into the
following types:
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 Denial

e Arrogance

e Turning away

e Doubt

e Hypocrisy

First: Denial - meaning: to believe that the Messengers are lying.

Second: Arrogance - meaning: to arrogantly refuse to believe, like
the case of Iblis:
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“Except Iblis, he refused and was proud, and he was one of the

disbelievers.” [Surah al-Baqarah: 34]

He knew Alldh Js3 and even swore by His Might; yet, he did not
believe due to arrogance.

Third: Turning Away - to turn away from listening to the
Messenger, neither affirming nor denying him. This, too, is original
disbelief.

Fourth: Doubt - meaning: to doubt the truthfulness of the
Messenger.

Fifth: Hypocrisy is when a person hides disbelief and outwardly
displays Islam.

Second Category of Major Disbelief: Apostasy (Kufr ar-Riddah):
This refers to someone who initially came with Iman but then committed
one of the nullifiers of Iman. Apostasy can occur by:

¢ A statement of the heart

o A statement of the tongue
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e An action of the heart
e An action of the limbs

Statement of the Heart - such as doubting one of Allah’s
obligations or denying one of Allah’s obligations.

Statement of the Tongue - such as reviling Allah I3 or reviling

His religion.

Action of the Heart - such as hating the Prophet Jz4€5{{ or what

he came with.

Action of the Limbs - such as prostrating to a grave or prostrating
to an idol.

Just as a statement can nullify Iman, so too can an action nullify
Iman. However, we have an essential principle regarding apostasy:

“General takfir (declaring an act to be disbelief) does not necessitate
takfir of a specific individual unless the conditions are met and the
preventatives are absent.”

So, whoever falls into an act of apostasy, we do not immediately
declare him a disbeliever. Instead, the conditions must be fulfilled, and the
preventatives must be absent.

For example, if a person utters a statement of disbelief, we must
investigate: Were the conditions met? Was he insane? Was he coerced?

Allah 5% says:
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“Whoever disbelieves in Allah after his belief—except for one who was
forced while his heart is secure in faith...” [Surah an-Nahl: 106]

Therefore, general takfir does not entail specific takfir except after
verifying that the conditions are met and the preventatives are absent.
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Rulings of Major Disbelief:
1. Its doer will reside eternally in the Hellfire. Allah said:
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“Verily, those who disbelieve among the People of the Book and the
polytheists will be in the Fire of Hell, abiding therein. They are the
worst of creatures.” [Sirah al-Bayyinah: 6]

2. Itremoves a person from the religion; he is no longer a Muslim.

3. Itinvalidates the person’s deeds, as Allah 15 says:
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“And whoever disbelieves in Iman, then all his deeds are in vain, and in
the Hereafter, he will be among the losers.” [Surah al-Ma’idah: 5]

As for Minor Disbelief (al-Kufr al-Asghar): It contradicts the
obligatory completeness of Iman. So, whoever commits minor disbelief
does not lose Iman completely; rather, its foundation remains.

An example of this: is the statement of the Prophet . k{iz:
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“Do not return after me as disbelievers, striking the necks of one another.’
[Reported by al-Bukhari and Muslim]

He called unjust killing “disbelief,” and what is intended here is:
minor disbelief, because Allah (z3% testified to the Iman of those who fight,
as He said:
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“And if two parties among the believers fall into fighting...” [Strah al-
Hujurat: 9]

This indicates that the intended meaning of disbelievers in his
statement, “Do not return after me as disbelievers,” is minor disbelief.

Rulings of Minor Disbelief:

1. Its doer does not exit the fold of Islam. Therefore, whoever Kills
a person unjustly is not declared a disbeliever; he remains a
Muslim.

2. It diminishes the obligatory level of Iman. So, whoever commits
minor disbelief, his Iman is reduced.

3. It does not require eternal residence in Hellfire. Instead, he is
under the will of Allah Js3: if He wills, He will punish him; and
if He wills, He will forgive him.
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Lesson 14: The Companions (as-Sahabah)

The word “as-Sahabah” is the plural of “Sahabi.” A Sahabi is anyone
who saw the Prophet 45.4{le during his lifetime, after his Prophethood,
while believing in him, and who died upon that. Thus, anyone who saw the
Prophet ;&3@@&2, even for a moment, is considered a Sahabi.

This seeing must be a physical experience during wakefulness, not a
vision during sleep. Whoever saw the Prophet J&:£4((> in a dream is not
counted as a Sahabi.

It is essential that this sighting occurred during the Prophet’s life
while awake. Whoever saw the Prophet ;\33&2&3&2 while awake after his
death is not considered a Sahabi. Furthermore, it must have been during his
life after his Prophethood. Anyone who saw him during his life before
Prophethood is also not regarded as a Sahabi. Instead, it should have been
after the Prophet’s commissioning Jz.Ei{e.

Also, the one who saw him must have done so while believing in him.
Whoever saw him after his Prophethood while being a disbeliever is not a
Sahabl.

Furthermore, he must have died upon Iman. If he died upon
disbelief, he is not considered a Sahabr.

This is supported by what has come from Abu Umamah, who said:
The Messenger of Allah J. 4o said:
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“Glad tidings to the one who saw me and believed in me, and glad tidings to
the one who believed in me but did not see me—seven times over.”
[Reported by Ahmad in al-Musnad]
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This proves that companionship is established simply by seeing the
Prophet 455454z, and the blind person is in the ruling of one who sees.

These are the Companions. What are their qualities?

The Companions have great qualities, among them:

First: They are upright and trustworthy. Allah 3¢ declared them
upright from above the seven heavens:

“And the foremost to embrace Islam of the Muhajirin and the Ansar,
and also those who followed them exactly (in faith). Allah is well-
pleased with them as they are well-pleased with Him. He has prepared
for them Gardens under which rivers flow (Paradise), to dwell therein
forever. That is the supreme success.” [Surah at-Tawbah: 100]

Allah’s commendation of the Companions includes a declaration of
their uprightness. The Companions—from the first to the last—are upright
due to the commendation of Allah and the Messenger of Allah JEid{e.

And Allah I35 says:
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“And all of them Allah has promised the best.” [Siirah al-Hadid: 10]

The Companions have crossed the Qantarah (bridge of
accountability and purification).
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Second: The excellence of their hearts. Ibn Mas‘ud Zedis; said:
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“Indeed, Allah looked into the hearts of the slaves and found the heart of
Muhammad 444> to be the best of the hearts of His slaves, so He chose
him for Himself and sent him with His message. Then He looked into the
slaves’ hearts after the heart of Muhammad and found the hearts of his
Companions to be the best of the slaves’ hearts, so He made them the
ministers of His Prophet, fighting for His religion.” [Reported by Ahmad in
al-Musnad, and it holds the ruling of being raised to the Prophet]

This virtue was testified to by Allah—the All-Knowing, the All-
Aware.

Third: They are better than all who came after them. Any single
Companion is better than all who came after them due to the excellence of
their hearts and Allah’s commendation of them.

Absolute virtue belongs to each Companion of the Messenger of
Allah 5.4z, No one after the Companions, regardless of his status, is
better than even one of the Companions of the Messenger of Allah
Jdzkd{ie, even if his time spent with the Prophet was short.

What is the Ummah’s duty toward the Companions?

First: Loving them. This is because Allah loves the Companions of
the Messenger of Allah J&.&4{l, and because the Messenger of Allah

Aadeid|> loves his Companions.
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One may ask: How do we know that Allah loves them?

It is said: Because He is pleased with them, prepared for them
Gardens beneath which rivers flow, and commanded us to follow their
example. So, we love the Companions because Allah I3 loves them, and

His Messenger loves them.

We also love them because they—may Allah be pleased with them—
are the transmitters of the religion, through which we attain salvation with
Allah 3. Since they transmitted the religion through which we are saved,
we love them.

Moreover, they fought in support of the religion of Allah 5z and

this also obligates loving them.

In Sahih al-Bukhdrt, it is narrated from al-Bara’ &4 that he said:

I heard the Prophet Jz54E4{l —or he said: The Prophet daiijie
said:
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“None loves the Ansar except a believer, and none hates them except a
hypocrite. Whoever loves them, Allah loves him, and whoever hates them,
Allah hates him.”

Second: Honoring and respecting them. We magnify and honor the
Companions because of their uprightness, excellence of heart, and other
noble traits.

Third: Supplicating for mercy upon them and seeking forgiveness
for them, as Allah says:
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“And those who came after them say: Our Lord! Forgive us and our
brethren who have preceded us in faith, and put no hatred in our
hearts against those who have believed. Our Lord! You are indeed full
of kindness, Most Merciful.” [Sturah al-Hashr: 10]

It is a sign of Ahl as-Sunnah that they ask Allah to have mercy on the
Companions of the Messenger of Allah and seek forgiveness for them, in
contrast to the people of innovation.

‘A’ishah ez said:
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“They were commanded to seek forgiveness, but instead they reviled them.
Then I recited this Ayah: ‘And those who came after them say: Our Lord!
Forgive us and our brethren who have preceded us in faith...” [Reported by
Ibn Abi Hatim in at-Tafsir]

Fourth: Refraining from delving into what occurred among them.
Whatever transpired among the Companions, the obligation is to withhold
and refrain from it. If we indulge in the disputes that occurred among the
Companions, this leads to hating them, which contradicts the obligation to
love them.

Speaking about their faults or what transpired among them leads to
hating them, and hating them is forbidden. Whatever leads to something
forbidden is itself forbidden.

Thus, the obligation is to refrain from what occurred among the
Companions.
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As for what happened among them, they were either a mujtahid who
was correct and received two rewards or a mujtahid who erred and
received one reward.

Much of what is mentioned regarding what happened among the
Companions is either outright false, exaggerated, minimized, or
misrepresented.

Safety lies in withholding from what occurred among the
Companions of the Messenger of Allah Jz.Ei{e.

This is what relates to the Companions. And we have an important
principle:

Allah was pleased with the creed and methodology of the
Companions. There is no safety and no salvation except through following
them in excellence.

The evidence of this is His statement Js3:
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“And the foremost to embrace Islam of the Muhajirun and the Ansar
and also those who followed them exactly (in faith), Allah is well-
pleased with them as they are well-pleased with Him. He has prepared
for them Gardens under which rivers flow (Paradise), to dwell therein
forever. That is the supreme success.” [Surah at-Tawbah: 100]

So, whoever wants Allah 3¢ to be pleased with him must follow

the Companions in excellence—in their creed and their methodology.
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Therefore, it is essential to follow the Companions of the Messenger
of Allah J=4E4le. One’s creed cannot be correct except by following the
Companions of the Messenger of Allah, and one’s worship cannot be correct
except by following the Companions of the Messenger of Allah Jz. k4.

So, whoever desires Paradise must follow the Companions of the
Messenger of Allah j\zj&i&\ga Whoever desires that Allah be pleased with

him must follow the Companions of the Messenger of Allah J. k4.

As for reviling, criticizing, or declaring them disbelievers, this is one
of the nullifiers.
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Lesson 15: Imamah (Leadership)

What is meant by “Imam” in the chapter of Imamabh is: the ruler
(sultan).

Ways of Appointing the Imam:
There are two ways of appointing the Imam:
1. By choice
2. By necessity

As for the choice method, it is derived from the practices of the
rightly guided Caliphs and is Sunnabh, as the Prophet 4z4£4{l commanded
following them. He said:
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“Cling to my Sunnah and the Sunnah of the rightly guided Caliphs after me.
[Reported by Abu Dawud]

This choice method includes two forms:

First form: The pledge of allegiance (bay‘ah) by Ahl al-hall wa-al-
‘aqd (those with authority and influence). They pledge allegiance to the one
who fulfills the conditions of Imamabh.

Ahl al-hall wa-al-‘aqd: are those people of strength and influence.
An example of this is the pledge of allegiance to Abui Bakr and ‘Al

Second form: When the current leader appoints a successor. This
itself includes two cases:
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1. The ruler appoints a specific individual by name, as Abii Bakr did
when he appointed ‘Umar and explicitly designated him.

2. The ruler appoints a group and entrusts the matter to them, as
‘Umar did with the six Companions, placing the matter of
succession among them as a matter of consultation (shiira).

The necessary method refers to leadership attained without the
prescribed SharT manner, such as when one seizes power by force. If
someone gains leadership by force and authority is stabilized under him,
the scholars unanimously agree that he becomes the Imam.

The Ruling of Pledging Allegiance to the Imam: Giving bay‘ah
(allegiance) to the Imam is an individual obligation upon every Muslim, due
to the statement of the Prophet J&5:%4 in Sahih Muslim:
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“Whoever dies without having a pledge of allegiance on his neck dies a death
of jahiliyyah (pre-Islamic ignorance).”

Describing such a death as one of jahiliyyah indicates prohibition.
Thus, it is prohibited for a person not to pledge allegiance to the Imam, and
the prohibition of a thing implies a command for its opposite, so it is a
command to pledge allegiance.

However, it is Ahl al-hall wa-al-‘aqd who directly pledge allegiance
and shake the hand of the Imam. As for those besides them, their bay‘ah is
considered a following in ruling and not by individual handshaking.

So, no one should say: “There is no bay‘ah on my neck because I did
not shake the Imam’s hand.” As soon as Ahl al-hall wa-al-‘aqd give their
bay‘ah, the rest of the people are considered to have done so by extension
and ruling.

The Pledge of Allegiance must not be for worldly gain. Whoever gives
bay‘ah for the sake of the world will face a painful punishment, as
mentioned in the hadith:
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“And a man who gives allegiance to an Imam only for worldly gain—if he is
given some of it, he fulfills (his pledge), and if not, he does not fulfill it.”
[Reported by al-Bukhari]

The Rights of the Ruler over the Ruled:
The ruler has rights that the subjects must fulfil:

First Right: Listening and obedience in what is right. A person must
listen and obey the ruler in what is right, as Allah Iz says:
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“0O you who have believed, obey Allah and the Messenger and those in
authority among you.” [Surah an-Nisa’: 59]

He commanded obedience to the ruler, and the default of a
command is an obligation.

The meaning of “in what is right” is: if he commands something
sinful, then he is not to be obeyed in that sin, but general obedience remains
in all other matters. The Prophet J4E4 said:
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“It is upon the Muslim to hear and obey what he likes and dislikes, unless
commanded to sin. If he is commanded to sin, then there is no hearing or
obedience.” [Reported by al-Bukhari and Muslim]

Second Right: Offering sincere advice to him. Advice for the ruler
must be given in private, as the Prophet 155.£4{(> said:
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“Whoever has advice for one in authority should not speak to him publicly,
but should take him by the hand and speak to him privately. If he accepts it,

then good; and if not, he has fulfilled his duty.” [Reported by al-Hakim], for
the sake of public welfare.

So, whoever has advice for the ruler must do it privately and not
speak to him about it publicly. If he accepts, then good. If not, then the one
advising has fulfilled what is upon him.

Public criticism of the ruler is not permissible except in one case:
when the ruler is present in front of you, as was done with Marwan ibn al-
Hakam.

From Tariq ibn Shihab, in the hadith of Abu Bakr, he said:
LA S 25 ol A8 oy e 3LEN 025 ) 53 288 T 02 05D
cgﬁuﬁlﬁmﬁ\ ;wg\J@.@uﬁuﬁjﬁ:J@;ﬁ;\y

)o/’ﬁ 05 o 3 ° LSB:):Q d-}g_, (éﬂ)w&\ ‘}o) 4»\ }/ ) o~
<<g\:.i>?\ il 5 g 3t T8 il 3 A5 T 6 ey

“The first one to begin the ‘Eid sermon before the prayer was Marwan. A
man stood and said: ‘Prayer before the sermon.” Marwan replied: ‘What was
there is no longer practiced. Abu Sa‘ld said: ‘This one has fulfilled what is
upon him. I heard the Messenger of Allah J&.&4{ie say: ‘Whoever among
you sees an evil, let him change it with his hand. If he is unable to do so, then
use his tongue. If he is unable, then with his heart, and that is the weakest
of Iman.” [Reported by Muslim]

Public criticism is prohibited because it causes great harm, such as
the shedding of blood, violation of honor, and chaos in the land. The
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Shari‘ah prohibits all forms of corruption, whether complete or
predominant.

Third Right: Honoring the ruler. The ruler must be honored
because he will not be heard or obeyed if he is not honored. It is narrated
in Jami* at-Tirmidhi that the Prophet Jz. £l said:
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“Whoever humiliates the ruler of Allah on earth, Allah will humiliate

”n

him.

Fourth Right: It is prohibited to rebel against a Muslim ruler. It is
not permissible to rebel against a Muslim ruler even if he is sinful, due to
the evidence obligating obedience and adherence to the Jama‘ah (main
body of Muslims).

It is narrated in Sahih Muslim that the Prophet &£ said:
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“The best of your leaders are those whom you love and who love you, and
you supplicate for them and they supplicate for you. And the worst of your
leaders are those whom you hate and who hate you, and you curse them and
they curse you.” The Companions asked: “Should we not fight them with the
sword?” He said, “No, as long as they establish the prayer. If you see
something you hate from your rulers, dislike the deed, but do not remove
your hand from obedience.”

Our Prophet (May Allah elevate his rank and grant him peace)
instructed that we hate the act but not withdraw from obedience.
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In another hadith in Sahih al-Bukhari, it states:
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“Give them what is due to them, and ask Allah for what is due to you.”

By scholarly consensus, it is prohibited to rebel against the Muslim
ruler, except if he commits apparent, manifest disbelief about which we
have proof from Allah, as the Prophet 4z &4l said.

So, the disbelief must be actual disbelief, and it must be clear and
manifest, meaning it is obvious and evident, with no doubt, and we have
proof from Allah concerning it.

Thus, when is it permissible to rise against the ruler? When he falls
into apparent, manifest disbelief. But even then, the individual ruler must
be declared a disbeliever by name, not merely for committing disbelief, and
only after the conditions are fulfilled and the preventatives are absent.

Imam Ahmad—when the rulers in his time adopted the saying that
the Qur’an is created, and the Salaf had unanimously agreed that this
position is disbelief—still did not permit rebellion against them because
the conditions of takfir were not fulfilled.
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In conclusion, I say:

This is the creed of Ahl as-Sunnah wa-al-Jama‘ah—the creed of the
Companions of the Messenger of Allah Jz5.&4{z. Whoever holds fast to it
is saved, and whoever deviates from it is misguided and threatened with
the Fire. May Allah bless our Prophet Muhammad, his family, and his
Companions, and grant them peace.
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