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BRIEF BIOGRAPHY OF THE AUTHOR

Shaykh al-‘Allamah ‘Abdul-
Mubhsin bin Hamad al-
‘Abbaad Al-Badr

NAME

‘Abdul-Muhsin ibn Hamad ibn ‘Abd al-Muhsin ibn ‘Abdullih ibn
Hamad ibn ‘Uthman Al Badr.

FAMILY

Al Badr is branched off from the tribe of ‘Anza, which is one of the
Adnanites tribes. His second grandfather, ‘Abdullih is nicknamed
‘Abbid, a nickname that has been used to refer to some of his sons and
grandsons, including sheikh ‘Abdul-Muhsin himself. The Shaykh’s
mother is the daughter of Sulayman ibn ‘Abdullah Al Badr.

CHILDHOOD

‘Abdul-Muhsin was born on Tuesday night, after Ishaa, in Ramadan,
1353 H. He was born and raised at al-Zulfi town where he learned the
basics of reading and writing in Quran schools (Kuttab).
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HIS TEACHERS AT AL-ZULFA TOWN
1- al-Shaykh ‘Abd Allah ibn Ahmad al-Manf".
2-al-Shaykh Zayd ibn Muhammad al-Munifi.

3-Shaykh ‘Abd Allah ibn ‘Abd al-Rahmin al-Ghayth, with whom he
completed the memorization of the Quran.

4-Shaykh Falih ibn Muhammad al-Rami.

Later teachers

S- Shaykh al-Mufti Muhammad ibn Ibrahim.

6- Shaykh al-allimah ‘Abd-al-‘Aziz ibn Baz.

7- Shaykh al-allimah Muhammad al-Amin al-Shinqiti.
8- Shaykh al-allimah ‘Abd-al-Rahmin al-Afriqi.

9- Shaykh al-allimah ‘Abd-al-Razziq ‘Afifi.

EDUCATION

As soon as an elementary school was built in his hometown al-Zulfa,
he was enrolled in 1368 H as a third grader. He graduated from this
school in 1371 H. He then moved to Riyadh where he was enrolled
in the academy known as al-Ma‘had al-Tlmi in Riyadh. It was the very
same year when Shaykh ‘Abd-al-‘Aziz ibn Baz ({41425) started to teach
there. After he graduated, he went to the Shari’ah faculty in Riyadh.
In his senior year in college, he was appointed as a teacher at Buraydah
Academy on 13/5/1379. After the conclusion of that academic year,
he returned to Riyadh for the final exams at the faculty. He ranked first
in his 80-student class, which was the fourth wave of graduates of the
Shari’ah faculty. He was also ranked first throughout his college years.
Before college, he used to frequent the classes of the abovementioned
scholars.
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During the year 1372 H and the year after that, he was a student of
Shaykh ‘Abd-al-Rahman al-Afriqi (44%5). He studied the science of
Hadith terminology. He used to say about him, “He was a very helpful
teacher, a great scholar, a guide, and a role model. (¥5z5).” In 1380
H, ‘Abdul-Muhsin was transferred to teach at al-Mahad al-Tlmi in
Riyadh. When the Islamic University of Madinah was founded, its
first-ever school was the Shari’ah faculty. Shaykh Muhammad ibn
Ibrahim Al al-Shaykh chose him to be a teacher there. Classes started
there on 3/6/1381. Shaykh ‘Abdul-Muhsin was the first person to

teach classes there on that day.

He received his Master’s degree from Egypt. He continued to teach
at that school until now in addition to the classes he delivers in al-
Haram al-Nabawi. On 30/7/1393, he was appointed as the provost
of the Islamic University of Madinah, chosen by King Faisal (£f4z5)
from a group of three nominated by the then president of the
University Shaykh ‘Abd-al-‘Aziz ibn Biz. He remained at the post
until 26/10/1399 due to his constant request to be relieved from this
position.In the first two years of that six-year term as a provost, he
was the second-in-command. After Shaykh ibn Baz was appointed
as the head of the Permanent Committee for Scholarly Research and
Ifta, Shaykh ‘Abdul-Muhsin became the first-in-command without
stopping his twice-a-week classes for the senior-year students of the
Shari’ah faculty. During his tenure as the president of the University,
its library acquired around 5 thousand manuscripts. He used to
delegate Shaykh Hammaid al-Ansari to acquire such manuscripts
from around world libraries. Sheikh Hammad once noted, “Most of
the early scholars’ writings (in manuscript form) that were scanned in
the Islamic University was done during the tenure of Shaykh ‘Abdul-
Mubhsin as its president.” He also said, “I brought around 5 thousand
manuscripts during my commissioned trips. Most of the trips I made
for the purpose of scanning and acquiring manuscripts were during
the tenure of Shaykh ‘Abdul-Mubhsin as its president.” Most of those
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manuscripts were on Hadith and Salafi creed. No other statement
sums up the significant contributions Shaykh ‘Abdul-Mubhsin offered
during his presidency of the Islamic University like this one provided
by Shaykh Hammid al-Ansari ({5425).

Shaykh ‘Abdul-Mubhsin is a figure worthy of joining history books
because his contributions to the University were significantly crucial
I wished I had recorded all of them. He was used to going there twice
a day, in the morning and in the afternoon. Once in the afternoon, I
visited him in his president's office. I asked him, “Shaykh, where is the
coffee?” “It is ‘Asr time and there is no one to make it.” On another
occasion, I suggested I would go before him to the University. I drove
the car there, only to find him the one opening the gate before anyone.
Shaykh Hammad al-Ansari praised Shaykh ‘Abdul-Muhsin, saying,
“His work ethics and diligence make us speechless.” He also said, “The
Islamic University is known for no greater figures than al-‘Abbad, al-
Zayed, and Shaykh ibn Baz.” Shaykh ‘Abdul-Muhsin was the one
encouraging Shaykh Hammad al-Ansiri to write the great book at-
Tawasul in refutation of the book authored by Abdullah al-Ghumairi,
titled, Ithaf al-adhkiya’ f1 al-tawassul bi-al-anbiya” wa-al-salihin wa-al-
awliy2’. Shaykh ‘Abdul-Muhsin brought this book with him from a

trip to Morocco.

STUDENTS

There are many scholars and students who studied under Shaykh’s

supervision. To name a few:

Shaykh Ihsin Ilahi Zahir — Dr. ‘Ali Nasir Faqihi - Shaykh Yasuf ibn
‘Abd-al-Rahman al-Barqawi — Dr. $ilih al-Suhimi — Dr. Wasi Allih
‘Abbas — Dr. ‘Abd-al-Rahman al-Furaywa’1 -Shaykh al-Hafiz Thana’
Allih al-madani — Dr. Basim al-Jawabirah wa-al-Duktir Nasir al-
Shaykh - Dr. $alih al-RifiT — Dr. ‘Asim ibn ‘Abd Allah al-Qaryati.
— Dr. ‘Abd-al-Rahmian al-Rashidan — Dr. Musad al-Husayni and
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his son Dr. ‘Abd-al-Razziq. There are plenty of other students who
graduated from the Islamic University and the classes he taught at al-
Haram al-Nabawi.

WRITINGS

‘Ishriin hadithan min Sahih al-Imam al-Bukhiri.

‘Ishriin hadithan min Sahih al-Imim Muslim.

Min Akhlaq al-Rasil al-Karim.

‘Aqidat ahl al-Sunnah wa-al-Jama‘ah {1 al-Sahabah al-Kiram.

Fadl ahl al-Bayt ‘Ulu mkantihm ‘inda ahl al-Sunnah wa-al-Jama‘ah.

‘Aqidat ahl al-Sunnah wa-al-Athar 1 al-Mahdi al-Muntazar. This
was a transcription of a lecture Shaykh ‘Abdul-Muhsin delivered
in the presence of Shaykh ibn Biz who made the following

comment:

All praise is due to Allah and may Allah’s peace and blessings be
upon the Messenger of Allah, his family, Companions, and anyone
who follows their path until the Day of Judgment. We thank our
lecturer, the esteemed Shaykh ‘Abdul-Mubhsin, for this useful and
valuable lecture. He duly covered the topic of the Mahdi, the
truthful one. Nothing could be added to this comprehensive and
well-prepared overview. He mentioned all the relevant hadiths
and scholarly commentary on the topic. He was guided to the
truth. May Allah reward him abundantly for this lecture and his
endeavors. And may Allah aid him to fine-tune this work into a
publication, which we will publish after he completes it due to its
great value and the dire need for it.

Knowing Shaykh ‘Abd-al-‘Aziz ibn Biz and his rush-free calm
demeanor, he would not have praised this lecture in such a way
and recommended its publication unless he fully trusts its content
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and its author.
Al-Radd ald Al-RifaT Walbwty.
Al-Intisar Llshabti Al-Akhyar Fi Rddi Abatil Hasan Al-Maliki.

Al-Shaykh ‘Abd-Al-‘Aziz Ibn Biz Rahimahu Allih Namiadhaj
Min Al-Rafil Al-Awwal.

Al-Shaykh “‘Umar Ibn ‘Abd-Al-Rahmin Falitah Wa-Kayfa
‘araftuh.

Al-Tkhlas Wa-Al-Thsin Wa-Al-Iltizim Bi-Al-Shariah.
Fadlu Al-Madinah W’adibu Sukniha Wzyartiha.

Sharh ‘Agidat Abi Zayd Al-Qayrawini. Were it not that Shaykh
‘Abdul-Muhsin was the first Salafischolar to provide a commentary
on this treatise, he would certainly be one of the earliest. In
evidence of this is the comment Shaykh Hammad al-Ansiri made,
“He is a Salafi scholar who made a commentary on the creed of
Abi Zayd Al-Qayrawini, for it was explained only by Ashrites.”
Shaykh Hammad died in the sixth month of 1418 H.

Min Aqwil Al-Munsifin Fi Al-Sahabi Al-Khalifah Mu%wiyah
Radi Allah ‘anhu. The Shaykh listed only the fair statements made
in support of Mu‘wiyah rather than the unfair and strayed ones.
Once he read the treatise of the so-called Hassan al-Mailiki, he
authored a book called al-Intisir in refutation of him. His rebuttal
with supported by good argumentation and solid evidence. May
Allah reward him for his defense of the Companions of the
Messenger of Allah.

Rifqan Ahl Al-Sunnah Bi-Ahl Al-Sunnah.

We mentioned earlier that he teaches at the Masjid al-Nabawi
daily, except Thursday, after Maghrib. The Shaykh completed his

commentary on many Sunnah books. In Aqeedah, he explained
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‘Aqidat Abi Zayd Al-Qayrawiani; in Hadith Terminology, he explained
‘Alfiyat al-Suyati. He also explained the chapter on Fasting from the
book al-Lu’lw’ wa-al-marjan. One other book is Adab Al-Mashy 114 Al-
Salah. All of these books were taught at al-Haram.

HIS RECORDED CLASSES

—  Sharh Mukhtsr Alfiyat Al-Suyati (47 audios).

- Alqyrwianyt (14 audios).

—  Sahih Al-Bukhiri (unfinished- 623 audios).

— Sunan Al-Nis’i (414 audios).

—  Sunan Abi Dawid [fully explained]

- Al-Lulv’ Wa-Al-Marjan [Kitib Al-Siyam] (7 audios).
— Adab Al-Mashy 114 Al-Salah (14 audios).

HIS LOVE FOR SALAFI HADITH SCHOLARS

He loves the people of Hadith and Salafis. He used to have a strong
connection with many of their scholars from across the Muslim world.
Of particular mention is his very strong bond with Shaykh Hammad
al-Ansari (4z5), Shaykh ‘Ummar Falatah (£f4%5), and Shaykh
Muhammad Nisir al-Din al-Albani ($4%5). Shaykh ‘Abdul-Muhsin
has very fervent praise of him. He once said, “He is truly peerless in this
generation as far as his attentive care for Hadith and comprehensive
knowledge of it. I, as well as others, cannot dispense with his works.”

PRAISE OF SHAYKH ‘ABDUL-MUHSIN’S CHARACTER

One of the proofs showcasing the good character of the Shaykh
and his mercy is that he has never exploited his prestigious position
as a president of the Islamic University to make life difficult for the
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employees there. He even was very eager to make their life easier.
Consider the following testimony of Shaykh Hammad al-Ansari, “I
went in the afternoon to the Islamic University during the presidency
of Shaykh ‘Abdul-Muhsin. On that day, there was no one there except
me and him. I asked him, “Why do you not order someone to come
and open the gate for you before your arrival?” He replied, “I cannot
tell anyone to come because it is break time.” Elsewhere, Shaykh
Hammad al-Ansari said, “I have never seen anyone more pious than

Shaykh ‘Abdul-Muhsin al-‘Abbad.”
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“In the Name of Allah, the Most Beneficent, the Most
Merciful”

II praise is due to Allah the Grantor of favors and bounties in

abundance. I bear witness that there is none worthy of being
worshipped except Allah, Alone, without partners, Who is the
Giver of bounties generously. I also bear witness that Muhammad
is Allah’s servant and messenger, the master of both Arabs and non-
Arabs, and the one who is given exclusively words that are concise but
comprehensive. May the peace and blessings of Allih be upon him
and his Family, who are worthy of praises and good attributes, and
Companions, who are the lights of darkness. Indeed, Allah honored
them by making them belong to the best Ummah (nation). May peace
and blessings be also upon all other next generations who followed
their traces and bore no grudge in their hearts to Muslims.

To proceed.

One of the most important topics Hadith scholars addressed is
compiling a collection of forty Hadiths of the Prophet (il ).
The merit of doing so is based on a Hadith praising the memorization
of forty Hadiths of the Prophet (154 4{{%). In the introduction of his
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book: “Al-Arba‘in [The Forty Hadiths]”, Al-Nawawi stated that this
Hadith in question is narrated on the authority of nine Companions
of the Prophet ( Jc5484( () whose names he mentioned. He then said,
“Hadith scholars are unanimous that it is an unreliable Hadith in spite
of its multiple chains of narrators.” He then stated that the reason
that motivated him to compile the aforementioned book is not that
Hadith but other Hadiths, including the one that reads,

P s ¥ £
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“Let the one who is present convey to the one who is absent.”

There is also another Hadith that reads,

% ’;,,zia)& 7z
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“May Allah beautify a man who hears a saying of mine, so he
understands it, remembers it, and conveys it...”

He then listed the names of thirteen scholars who compiled books
containing forty Hadiths, beginning with ‘Abdullah ibn Al-Mubarak
and ending with Al-Bayhaqi.

After listing them he said, “This is in addition to innumerable past and
contemporary scholars.” Then, he said, “The topics of the Hadiths
collected in such forty-Hadith compilations varied between the
fundamentals and subsidiary issues of the religion, Jihad, abstention
from worldly desires, etiquettes and speeches. Actually, all these are
lofty purposes; may Allah be pleased with those who targeted them.
However, I managed to collect forty Hadiths that are more important.
They are inclusive of all such purposes and each Hadith of them
represents one of the basic principles of Islim to the extent that each
Hadith is characterized by scholars as the core of the religion, half or
third of the religion, and the like. Moreover, I committed myself in
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this compilation to collecting authentic Hadiths only; for most of
them are recorded by Al-Bukhari and Muslim in their collections of
authentic Hadiths. However, I did not mention the chain of narrators
to facilitate memorizing them and to widen the scope of their benefit.
I advise all those who aspire for good in the Hereafter to know these
Hadiths because of the important information they include and
because they incite doing all kinds of good deeds. Actually, this is

easily inferable for anyone who reads them carefully.”

In fact, the Hadiths collected by Al-Nawawi are forty-two. However,
he called his book “Al-Arba‘in [The Forty Hadiths]” by way of
approximation thus overlooking the extra two Hadiths. This book
by Al-Nawawi along with his other book “Riyadh Al-Salihin” gained
wide popularity and circulation such that they received special care.

Intuitively, the first book to be recommended for beginners in the
field of Hadith is “4/-Arba‘in [The Forty Hadiths]” by Al-Nawawi.
Ibn Rajab Al-Hanbali added eight Hadiths belonging to the
category of concise but conclusive Hadiths to reach a total of fifty
Hadiths. He explained these Hadiths in his book called: “Jami“ul-
Ulum wal-Hikam fi Sharb Kbamsina Hdithan min Jawami‘ Al-
Kalim [Collection of Knowledge and Wisdom in Explaining Fifty
Comprehensive Hadiths].” In fact, there are multiple commentaries
of “Al-Arbain” by Al-Nawawi some of which are brief and others are
detailed. However, the most detailed one is the one authored by Ibn
Rajab Al-Hanbali (May Allah be Merciful with him).

As for me, my approach is explaining the Hadiths included in “A/-
Arba‘in” by Al-Nawawi along with the addition of Ibn Rajab. So, my
commentary is structured in concise paragraphs and ends with listing
some lessons to be deduced from the Hadith. To do so, I relied on
the commentaries of Al-Nawawi, Ibn Dagiq Al-Id, Ibn Rajab, and
Ibn “‘Uthaymin on the forty Hadiths and also to “Fat-h Al-Bari” by
Ibn Hajar Al-‘Asqalani. I called my book: “Commentary on the Forty
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Hadiths of al-Nawawi Made Fifty by Ibn Rajab.

The name al-Mateen (Most Perfectly Strong One) is from the names
of Allah as He ({1\5;%\5.2. ) says in Stirah Al-Dhariyyat (51) verse 58:

: /}“’} }w/"’/},w \
55201 50 305 S A Bl

“Verily, Allah is the All-Provider, Owner of Power, al-
Mateen (the Most Strong).”

From the meanings of this Name is Intensely Strong as mentioned in

the books of Tafsir.

I advise those who seek religious knowledge to memorize these fifty
Hadiths which belong to the category of concise but inclusive Hadiths
of the Prophet (J54&4{(z). I ask Allah to make this explanation
as beneficial as its predecessors for, in fact, He is All-Hearing and
Acceptor of Prayers. May the peace and blessings of Allah be upon
our Prophet Muhammad, his Family, and Companions.
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HADITH ONE |

Actions Are By
Intention




Actions Are By Intention
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bu Hafs ‘Umar ibn Al-Khattab, Leader of the Believers

(%2£ss), reported: The Messenger of Allih (J5.%4i>) said,
“The deeds are determined by their intentions, and a person will
get the reward according to his intention. So, whoever emigrated
for Allih and His Messenger, his emigration will be for Allah and
His Messenger; and whoever emigrated for worldly benefits or for
a woman to marry, his emigration would be for what he emigrated

for.”

Related by the two Imams of Hadith Abu ‘Abdullah Muhammad
ibn Ismafl ibn Al-Mughirah ibn Bardazbah Al-Bukhari and
Abul-Hussayn Muslim ibn Al-Hajjaj ibn Muslim Al-Qushayri Al-
Naysaburi in their collections of authentic Hadiths, which are the
most trustworthy Hadith compilations.



Forty Hadiths of an-Nawawi Made Fifty by Ibn Rajab

COMMENTARY

1- This Hadith is recorded by Al-Bukhiri, Muslims, the compilers
of Sunan, and others. ‘Alqgamah ibn Waqqas Al-Laythi was the only
narrator to transmit the Hadith on the authority of ‘Umar. Also,
only Muhammad ibn Ibrahim Al-Tamimi narrated the Hadith from
‘Algamah. However, the Hadith is narrated by multiple narrators in
the next generations. Though this is the opening Hadith, it is classified
as one of the Gharib Hadiths' in Sabib Al-Bukhari. Likewise, the last
Hadith is a Gharib Hadith also, which reads.

«Q;..;jl\ J; 9\55%:5 O “’: »

“Two phrases which are dear to the Compassionate One...”

2- Al-Nawawi opened his collection “Al-Arbain” with this Hadith,
an approach which was adopted by a number of scholars including
Al-Bukhiri in his Sabib; ‘Abdul-Ghani Al-Maqdisi in his book:
“Umdar Al-Abkam”; Al-Baghawi in his two books: “Masabib Al-
Sunnabh” and “Sharh Al-Sunnab”; and Al-Suyuti in his book: “4/-
JamiAl-Saghir.” Moreover, Al-Nawawi began his book: “Al-Majmu*
Sharb Al-Mubadh-dbab”, [1:35], with a chapter titled: “Chapter on
sincerity, truthfulness, and making intention before doing visible and
hidden acts.” In this chapter, he quoted three Quranic 4yabs then the
Hadith:

«9@\3 3\.1;3\ &l»

“The deeds are determined by their intentions...”

1 Gharib is the Hadith reported with a single narrator usually at the beginning of
the chain of narration
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He then said, “Scholars unanimously classify this Hadith as authentic
and agree that it is held in high esteem. Furthermore, it is one of the
fundamentals of faith and the first and most stressed pillar of it. Al-
Shafi said, “This Hadith constitutes a third of all knowledge, and
it relates to seventy areas of Figh (Islamic jurisprudence).” This is
also held by other scholars. Moreover, it is one of the Hadiths that
constitute the core of Islam.

Scholarly dispute on the accurate number of such Hadiths ranges
between one, two, three, and four. However, I have collected all
such Hadiths but they reached forty in total, which should not be
ignored by any practicing Muslim. Actually, all of them are authentic
Hadiths that comprise all the principles of Islim regarding both
the fundamentals and subsidiary issues of the religion, asceticism,
etiquette, good manners, and the like. In fact, Istarted with this Hadith
following the example of my Imams and eatlier scholars (may Allih
be pleased with them all). To explain, the undisputed leading figure
of Hadith knowledge, Abu ‘Abdullah Al-Bukhiri, began his Sabib
with it. Furthermore, a number of Salaf (righteous predecessors)
recommended starting books with this Hadith so as to draw the
attention of knowledge seckers to the importance of rectifying one’s
intention and dedicating all one’s visible and hidden deeds to the sake
of Allah. I reported Imam Abu Sa‘id ibn ‘Abdul-Rahman ibn Mahdi
(825 as saying. “If I compose a book, I will start each chapter of it
with this Hadith.” Also, I reported him as saying, “Whoever wants
to compose a book should inaugurate it with this Hadith.” Besides,
Imam Abu Suleyman Hamad ibn Muhammad ibn Ibrahim ibn Al-
Khattab Al-Khattbi Al-Shafii (may Allih be Merciful with him) said
in his book: Al-Ma alim, “Our earlier teachers recommended starting
with this Hadith “deeds are determined by their intentions” before
proceeding to elaborate on any religious emerging issue because it is
indispensable for all such issues.” In his book: “Jami “ul--Ulum wal-
Hikam”, Ibn Rajab said (1:61), “Scholars are unanimous that this
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Hadith is authentic and reliably acceptable. In addition, Al-Bukhari
inaugurated his Szbih with it considering it a foreword for his book.
By doing so, he aimed at highlighting the fact that every act that is not
dedicated solely for the sake of Allah is invalid and fruitless both in this
life and in the Hereafter.”

3- Ibn Rajab said, “Itis considered to be one of the greatest Hadiths in
Islim. Imam Al-Shafi‘i said: This Hadith is one-third of the knowledge
of Islam; related to about 70 topics of Figh. Imam Ahmad is reported
as saying: Islam is based on three Hadiths: the Hadith of “‘Umar:

—~0
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“deeds are determined by their intentions”,
the Hadith of ‘A’ishah:
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“Whosoever introduces into this affair of ours (i.e. Islam)
something that does not belong to it, it is to be rejected,”

and the Hadith of Al-Nu‘man ibn Bashir:

«Cpo é\}i\j ops Iy
“Truly, what is lawful is evident, and what is unlawful is
evident...”

Commenting on the statement of Imam Ahmad, he also said (1:71),
“The religion consists mainly of conforming to commands, refraining
from prohibitions, and being on one’s guard against uncertainties.
All this is included within the scope of the Hadith narrated on the
authority of Al-Nu‘man ibn Bashir. This can take place through two
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First: Acts should be, in their apparent aspect, in accordance with the
Sunnah. This is included under the Hadith narrated on the authority
of ‘A’ishah (Gzdiss):

things:
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“Whosoever introduces into this affair of ours (i.e. Islim)
something that does not belong to it, it is to be rejected.”

Second: Inwardly, acts should be dedicated to Allah (&%), This
is implied in the Hadith narrated on the authority of ‘Umr: (deeds are
determined by their intentions).”

Furthermore, Ibn Rajab (1:61 - 63) quoted some scholarly statements
about the Hadiths that represent the core of Islim. He stated that
scholarly dispute on the accurate number of such Hadiths ranges
between one, two, three, four, and five. The other two Hadiths added
to the above-quoted three are the Hadith that reads,

2 0
#1- s s

“The creation of you (humans) is gathered in the form of
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semen in the womb of your mother for forty days...”;

the Hadith that reads,
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“It is from the excellence of (a believer's) Islim that he
should shun that which is of no concern to him;”

the Hadith that reads,
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“No one of you becomes a true believer until he likes for his
brother what he likes for himself;”

and the Hadith that reads,

Sz J3575 I

“There should be neither harming nor reciprocating harm;”

the Hadith that reads,
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“Do what I command you to the best of your ability and
capacity;”

the Hadith that reads,
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“Have no desire for this world, Allah will love you, and have
no desire for what people possess, and people will love you;”

and the Hadith that reads,

“Religion is sincerity.”

4- The phrase: “tnnama al-a’malu bi-l-niyyat [deeds are determined
by their intentions].” Innama is an article that denotes restriction
and the definitive article “2/-” in “al-a’'malu [deeds]” has a specifying
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denotation and thus refers only to actions that get us closer to Allih.
Some scholars say that it has a generic denotation and thus refers to all
deeds, whether acts that get one closer to Allah or normal habits, such
as eating and drinking. Such acts will be rewardable if done with the
intention of getting stronger to do the acts of worship. Intentions are
used to distinguish between habits and acts of worship such as ritual
bathing for ending the state of major impurity and normal bath for
just cooling and cleaning.

5- The phrase: “and a person will get the reward according to his
intention”: Ibn Rajab said, “This statement tells us that our acts will
get us nothing but what we intended. If we have a good intention, we
will get a good reward and if we have a bad intention, we will get a bad
reward. In fact, this phrase is not a mere repetition of the first phrase.
To explain, the first phrase indicates that the validity or invalidity
of a given act depends on the intention that caused it to come into
existence. As for the second phrase, it indicates that a good reward for
a given act is conditional on a good intention and the punishment
for a given act is contingent on its bad intention. It may happen that
a certain act is intended to be just doing something that is lawful. In
such a case, such an act will incur neither reward nor punishment.
In other words, judging a given act to be good, bad, or permissible
depends on the intention that caused it to exist. However, an act
will be worthy of reward, punishment, or acceptability based on the
intention that makes it either good, bad, or permissible.”

6- The phrase: “So whoever emigrated for Allah and His Messenger,
his emigration will be for Allih and His Messenger; and whoever
emigrated for worldly benefits or for a woman to marry, his
emigration would be for what he emigrated for.”: Emigration means
leaving an insecure country for a safe one such as the emigration
from Makkah to Abyssinia. It might also stand for leaving the land
of disbelief for the land of Islim such as the emigration form Makkah
to Madinah. However, the virtue of emigration from Makkah to
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Madinah came to an end with the conquest of Makkah. Nevertheless,

it is reccommendable till the Day of Judgement to emigrate from the
land of disbelief to the land of Islam.

In the phrase: “So whoever emigrated for Allih and His Messenger,
his emigration will be for Allah and His Messenger”, both the first
and second parts of the conditional clause are the same although they
should semantically be different. Thus, the phrase means that whoever
emigrates with the intention of emigrating to Allih and His Messenger,
will have the reward for emigrating to Allah and His Messenger. As we
can see, the two parts of the conditional clause are different. Ibn Rajab
(1: 72) said, “After stating that actions are considered by intentions
and that one will receive either reward or punishment based on their
intention and that these are two comprehensive and conclusive rules,
he gave an example for such deeds that are apparently done equally by
different people but they can be either valid or invalid based on the
intention. So, he is advising us to apply the same criteria to all other

deeds.”

He also said (1: 73), “The Prophet (Jz54&4{i>) tells us emigration
differs based on its intention and objective. To explain, a true emigrant
for the sake of Allah and His Messenger is the one who emigrates to
the land of Islam out of loving Allih and His Messenger, seeking to
learn the religion of Islim and practicing his religious rituals publicly,
which he could not do securely in the land of disbelief. Such a person
is worthy of pride and dignity because he achieves his goal behind
emigration for the sake of Allah and His Messenger. This is why the
two parts of the conditional clause are the same since achieving the
goals behind emigration is the maximum aspiration in this world and
in the Hereafter.

If the objective behind leaving the land of disbelief for the land of
Islim is seeking worldly desires or marrying a woman, this will also
constitute the result. In other words, the former is considered a trader
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and the second is considered a suitor, and none of them is considered
Mubajr (emigrant).

The phrase: “his emigration would be for what he emigrated for”
indicates belittling and holding in low esteem the objective of seeking
worldly desires since the Prophet (;kjajéﬁs@fa) did not repeat it in the
second part of the conditional clause. Moreover, emigration for the
sake of Allah and His Messenger can take only one form, and this is
why the Prophet (J5.%4{l=) repeated it in the second part of the
conditional clause. Because emigrating for worldly desires can take
innumerable forms - taking into consideration that such worldly
desires can be either lawful or unlawful, the Prophet ( Jsaedliie) said:
“his emigration would be for what he emigrated for” meaning for
whatever purpose.”

7- Ibn Rajab said (1: 74 - 75), “It is commonly claimed that the
story of the emigrant of Umm Quays is the reason why the Prophet
(el said:

- °,.;a 5, f”)fn Gf’a,
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“whoever emigrated for worldly benefits or for a woman to

marry.”

Actually, this was stated by many late scholars in their books. However,
I see that this is based on no authentic narration. Allah knows best.”

8- The place of intention is the heart (i.e. intention should be made
by heart only) and saying it out verbally is Bid‘ab (innovation in
religion). Thus, it is impermissible to say the intention out verbally
regarding any activity that gets one closer to Allih with the exception
of Hajj and ‘Umrah. While assuming /hram: (ritual state for Hajj and
‘Umrah), one can say verbally the type of Hajj he intends whether
Ifrad Hajj (performing Hajj only), Qiran Hajj (comibning Hajj
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and ‘Umrah simultaneously) or Tamattu‘ Hajj (comibning Hajj and
‘Umrah with a break in between). Thus, he should say: “Labbayk
Allabumma Umrab. [O Alldh, here I am to perform ‘Umrah],”
“Labbayk Allabumma Umrah wa hajj. [O Allih, here T am to
perform ‘Umrah and Hajj],” or “Labbayk Allahumma hajj. [O Allah,
here I am to perform Hajj].” In fact, this is the only position where
it is authentically reported that intention should be said out verbally.

Lessons to be deduced from the Hadith

1- No deed is acceptable without an intention.
2- Deeds are determined by their intentions.
3- Reward for deeds depends on the intention.

4- [A good educational practice] is to provide examples and parables
for better clarification and explanation.

5- Emigration is of great virtue because the Prophet (Asafediile)
gave them as an example. It is reported in Szhih Muslim (192) on
the authority of ‘Amr ibn Al-“As (£24f5) reported the Prophet
(Jas4i{i) said:

U 24 Saeg) 15 208 38 U 2, LY 3T G2 iy
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“Do you not know, 'Amr, that Islim demolishes what

preceded it, that the Hijra demolishes what preceded it, and
the Pilgrimage demolishes what preceded it?”

6- A person is rewarded, held punishable, or deprived of reward
according to his intention.

7- Actions are judged within the purview of their means. So, things
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that are originally permissible may turn into acts of worship if the
doer has good intentions, such as eating and drinking. Such acts are
rewardable if done with the intention of gaining the necessary physical
strength to do the acts of worship.

8- The same deed may count as a good deed for one person but a sin
for another.
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HADITH TWO

Tl;e Levels of
the Religion




The Levels of the Religion

(S8}
N

o 0 Js25 e 32 Wap QLB G i S0l (o2 522 5
P sy B g 5 s S 254 B
e Pt e
I Sl o8 ol 322 L 1065 el Je 4238 2253

) Y O a8 & ey sl S e Lo A 3525
L% f a8y BT 35359 BNEN a5 el Jg25 1022 O3

- 4 Z 1 “z . S :/
Limesd :0L3 (5805 : 08 Sz ) Ealat 2 o) Gl 525
i i -~z £ R

g 03 oF < . Lovs 0% _nmagsd¥ g sF . a7
Pae :)"ji Oy LS @\’.g}s\&cdj}«_é-b 18| RPN SAL I (WA
yi- 0 % - <t - ihe .’\ a,a\f 5. & RNPE
«%E o};\_>2.\.d\g 253 42_3-)5 Cﬁjj 239 ¢4l 5 caS3MAg
Fz 8 g0z 0k g . ; P P TP R LY -
ELE ) A2a5 Oy :dl_e‘g\_:@}ﬂydjgo-b 28| CRTCR NS~ g |
- — _. 0% Ty .z colc, Tyt -
23\5 ‘%.51_15\ O J°A>\.9 .JL_Q <<.fj\}3‘ ':&__)Lﬂé\}; ui) ‘g_J Up cé\J’_z

-
0%,

Al 52 338 U8 « L2 g el Lgis Osh2all o
oL 2 2ley Gl 8 S (o8 s gz 8 36 s 10U
”J:@z‘ f}fé« \;» d\_g "? cli:u EL :f "“,__Um' 250 ‘;2 «C/)\gj@j\ d‘ L/)j_jjtﬁ"’{
}’5\5’2\ U_:jp }?g» LS ‘?&aj 'ij_fv’j 2l ::‘;:\_"5 «?:};\_ﬂ\ Y

Zt ~
s A e- S "
((“é_iuﬂ cbj ((@.3 &iﬂaﬁ

\& \




36 Forty Hadiths of an-Nawawi Made Fifty by Ibn Rajab

C mar ibn Al-Khattab (£24i) said: Once we were sitting in

the company of the Messenger of Allih (J&5.%4{>) when
there appeared a man dressed in very white clothes and having
extraordinary black hair. No signs of fatigue of journey appeared
on him and he was known to none of us. He sat down facing the
Prophet (Jz54&4{l>) leaning his knees against the knees of the
Prophet (Jz54&4{l) and placing both of his palms over his two
thighs and said, "O Muhammad (J5.4i{i2)! Tell me about Islam”".
He (4544{{%) replied, "Islam is to testify that none has the right
to be worshipped but Allah, and that Muhammad (Assaedifle) is
the Messenger of Allah; that you observe Salat (prayers), pay Zakat,
observe Saum (fasting) of Ramadan and perform Hajj (pilgrimage)
of the House, provided you have resources of making journey to it."
He replied: "You have spoken the truth.” We were surprised to see
that he had asked him and confirmed the correctness of the answers.
He then enquired: "Tell me about Iman."” He (Asei{ie) said: "t s
to believe in Allah, His angels, His Books, His Messengers and the
Last Day and that you believe in preordainment (destiny), its bad
and good consequences.” He said, "You have spoken the truth.” He
then enquired: "Tell me about Thsan.” He (dz54&4{( ) said, "It is to
worship Allah as if you are seeing Him; and although you do not see
Him, He sees you.” He enquired: "Inform me about the Hour (i..,
the Day of Resurrection).” He (;3&35.3&1&/4) replied, "I have no more
knowledge thereof than you". He said, "Inform me about some of
its signs.” He (J4f4i{iw) said, "They are - that a bondswoman
gives birth to her own master, and that you will find the barefooted,
naked, poor shepherds competing one another in the construction
of higher buildings." Then he departed. The Messenger of Allah
kept silent for a while then he said to me, "O 'Umar! Do you know
who the questioner was?" I replied, "Allih and His Messenger know
better.” The Prophet (J54%4{>) said, "He was Jibril (Gabriel); he
came to you to teach you your religion.” [Related by Muslim].
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COMMENTARY
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1-Only Muslim related this Hadith on the authority of ‘Umar (£24i5).
However, both Al-Bukhiri and Muslim related it on the authority
of Abu Hurayrah. Imam Al-Nawawi began “Al-Arba‘in” with the
Hadith of ‘Umar: “Deeds are determined by their intentions....”
Then, he followed it with the Hadith of ‘Umar reporting the story of
when Jibril came to ask the Prophet (15454l ), which is the opening
Hadith in Szhih Muslim. This was precedented by Imam Al-Baghawi,
who began his two books: “Masabib Al-Sunnab” and “Sharb Al-
Sunnab” with these two Hadiths. In fact, I singled out this Hadith

with a more detailed explanation than the one included in this book.

2- This Hadith is the first book in the Chapter on Faith in Sahih
Muslim. ‘Abdullah ibn ‘Umar narrated it on the authority of his
father. Behind this narration, there is a story reported by Muslim as an
introduction to this Hadith on the authority of Yahia ibn Ya'mur who
said, “The first man who discussed Qadar (Divine Decree) in Basra
was Ma'bad Al-Juhani. I along with Humayd ibn ‘Abdul-Rahman Al-
Himyari set out for pilgrimage or for ‘Umrah and said: Should it so
happen that we come into contact with one of the Companions of the
Messenger of Allah ( ;:Lﬁj&il&fa) we shall ask him about what is talked
about tagdir (Divine Decree). Accidentally, we came across ‘Abdullah
ibn ‘Umar ibn Al-Khattab, while he was entering the mosque. My
companion and I surrounded him. One of us (stood) on his right
and the other stood on his left. I expected that my companion would
authorize me to speak. I therefore said: Abu ‘Abdul-Rahman! There
have appeared some people in our land who recite the Qur'an and
pursue knowledge. And then after talking about their affairs, added:
They (such people) claim that there is no such thing as Divine Decree
and events are not predestined. He (‘Abdullah ibn “‘Umar) said: When
you happen to meet such people tell them that I have nothing to do
with them and they have nothing to do with me. And verily they are
in no way responsible for my (belief). ‘Abdullah ibn ‘Umar swore by
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Him (the Lord) (and said): If any one of them (who does not believe
in the Divine Decree) had with him gold equal to the bulk of (the
mountain) Uhud and spent it (in the way of Allih), Allah would not
accept it unless he affirmed his faith in Divine Decree. He further said:
My father, Umar ibn al-Khattab, told me...”

Then, he quoted the Hadith as evidence supporting the obligation
of believing in the Divine Decree. This story indicates that Bid b of
Qadariyyah (claiming the absence of Divine decree) emerged during
the time of the Companions, during the life of Ibn ‘Umar, who died
in (73 AH) (&2{iz5), and that the 7a2biun (Successors) relied on the
Companions of the Messenger ({z544{z) for knowing matters of
religion. In fact, doing so is obligatory, i.e. referring to the people of
knowledge at all times. In this regard, Allah (J\S58%%) said,
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“Ask the people of the Remembrance if you do not know...”
[Sirah Al-Anbiya’, 21:7].

In fact, the Bidah of Qadariyyah is one of the worst religious
innovations as indicated by the serious statement of Ibn ‘Umar.
Actually, he setan example of a judge who never issues a decree without
citing supporting evidence.

3- This Hadith of Jibril indicates that angels come down to humans
in a2 human form. Examples of this are the stories mentioned in the
Qur’an such as the one when Jibril came to Mary in the form of a
human being and the one when angels came to Ibrahim in the form of
humans. Actually, they convert from their original form to a human
form through the Power of Allih (J&;%=:2%). Regarding the creation
of angels, Allah (J&E%52%) said,
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“All the praises and thanks be to Allih, the (only) Originator
[or the (only) Creator] of the heavens and the earth, Who
made the angels messengers with wings, — two or three or

four. He increases in creation what He wills. Verily, Allah is
Able to do all things.” [Sarah Fatir, 35:1].

Itis also reported in the Sahih of Al-Bukhiri(4857) and Muslim (280)
that the Prophet (4544 saw Jibril and he had six hundred wings.

4- The story of the coming of Jibril to the Messenger of Allih
(254%4((%) and his sitting in front of him showcases some of the
etiquette a seeker of knowledge should commit to while dealing with
the teacher. It also indicates that the questioner is not limited to asking
about matters whose ruling he is ignorant of; rather he should ask even
though he knows the ruling so that those present can hear the answer.
This is why the Messenger (45454 ) is reported as saying at the end
of the Hadith: “It was Jibril who came to teach you your religion.”
Although teaching was by the Prophet (Asaded{le) since it is he who
said the information, the Prophet (Jzs454i{{z) described Jibril as the
teacher for being the cause of it.

5-“O Muhammad (Jz5.54{(2 )! Tell me about Islim”. He (s i)
replied, “Islam is to testify that none has the right to be worshipped but
Allh, and that Muhammad (J5484{{) is the Messenger of Allih;

that you observe Salat (prayers), pay Zakat, observe Saum (fasting) of
Ramadan and perform Hajj (pilgrimage) of the House, provided you
have resources of making the journey to it.” To the question about
Islim, the Prophet ({z54&4{i ) answered Jibril with physical matters.

To the question about /man (faith), however, he answered him with
spiritual matters. If the two terms Islim and /man are used in one
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context, which is the case here, each of them should have a separate
meaning. Accordingly, Islim here refers to physical or outward acts
of worship. Actually, these are in harmony with the literal meaning of
Islam, which is total submission to Allih Almighty. On the other hand,
Iman refers to spiritual or inward matters, which is harmonious with
the literal sense of the word, which is believing and consent. However,
if the context includes only one of them, it will indicate both outward
and inward matters. An example of a context that includes only Islim

is the Ayah which reads,
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“And whoever seeks a religion other than Islam, it will never

be accepted of him, and in the Hereafter he will be one of
the losers.” [Siirah Al ‘Imran, 3:85].

An example of a context that includes only /man is the Ayab that

reads,
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“And whosoever disbelieves in Iman then fruitless is his
work, and in the Hereafter he will be among the losers.”
[Strah Al ‘Imran, 3:85].

The same applies to other pairs of words that are used interchangeably
such as Faqir (poor) and Miskin (needy), Birr (righteousness) and
Taqwa (fearing of Allah), and the like. ~

The first component of Islim is the testimony that there is no deity
worthy of worship but Allah and that Muhammad is the Messenger of
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Allah. These two testimonies are inseparable, and they are necessary for
both human beings and jinn from the time the Prophet (Jzsa&4{i)
until the day of Judgment. So, whoever does not believe in him
(Ac55%45{i) will be admitted to Fire. In this regard, the Prophet
(Fzsafedfle) said:

oy
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“By the One in Whose hand is the soul of Muhammad! No
one from this nation, Jew or Christian, hears of me, then
dies without believing in what I was sent with, except that
he will be one of the companions of Hellfire.” [Narrated by
Muslim : 240]

Testifying that there is no deity but Allih means that none is worthy
of worship except Allah. It is the word of sincerity which includes two
parts: negative at the beginning and affirmative at the end. To explain,
the first part denies anyone except Allah the right to be worshiped and
the second part singles out Allih Alone with the right to be worshiped.
It cannot be suggested as “Mawjud [existent]” because there exist
many false deities. Rather, what is negated is the right to be worshiped
which is deserved by none but Allah (J&E8e2).

The meaning of the testimony that Muhammad is the Messenger of
Allah is that he should be loved more than any other beloved created
being, that all his commands should be obeyed, that all that he forbids
should be avoided and that whatever he tells should be believed,

whether related to the past, the future, or the present and even if it

. belongs to the unseen. It also means to worship Alldh according to the

truth and guidance brought by him.
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Dedicating all deeds to Allih and following what the Messenger of
Allzh instructed are the requirements of the testimony that there is
no deity worthy of worship but Allih and that Muhammad is the
Messenger of Allih. Moreover, every act by which one draws closer
to Allih must be dedicated solely to Allah and in conformity with the
Sunnah of the Prophet ({25484((2). If the requirement of dedication
is not met, deeds will not be accepted. In this regard, Allah (&%)

said,
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“And We shall turn to whatever deeds they (disbelievers,
polytheists, sinners, etc.) did, and We shall make such deeds
as scattered floating particles of dust.” [Stirah Al-Furqan,
25:23].

In a Hadith Qudsi (divine Hadith though in. the prophet’s words),
Allah said,
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“I am the One Who is most free from want of partners. He
who does a thing for the sake of someone else beside Me, I
discard him and his polytheism.” [Related by Muslim:2958]

Also, if the requirement of following the Prophet (Assafeii{l) is not
met, deeds will be rejected. The Prophet (Asaledifie) said,

“If anyone introduces in our matter something which does
not belong to it, will be rejected.” Related by Al- Bukharl
(2697)
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and Muslim (1718). The narration in Muslim says:
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“If anybody introduces a practice which is not authenticated
by me, it is to be rejected.”

In fact, the latter narration is of a more general purport than the
former as it includes doing Bid‘ah both by the one who innovates it
and by others who just follow him.

Later, we will discuss issues relating to Salab, Zakat, fasting and Hajj
when commenting on the Hadith of Ibn “‘Umar: “Islam is based on
five things...”, which is the next Hadith.

6- The phrase, “He replied: “You have spoken the truth.” We were
surprised to see that he had asked him and confirmed the correctness
of the answers.” They were surprised because the questioner normally
should be unaware of the answer. In fact, a questioner asks to know
the answer. Thus, it is not usual that a questioner says: “You spoke
the truth.” This is because it entails that the questioner has prior
knowledge about the answer. This is why the Companions of the
Prophet (J5:84{iz) were surprised when they heard the strange
questioner confirming the correctness of the answers.

7- The phrase: “Tell me about Iman.” He (Jz5464{(%) said: “It is to
believe in Allah, His angels, His Books, His Messengers and the Last
Day and that you believe in pre-ordainment (destiny), its bad and
good consequences.” This answer includes the six pillars of Iman.
The first pillar is believing in Allah which is the basis of other types of
belief. This is why it ranked first and was followed by other pillars such
as belief in the angels and Books. Thus, if a person does not believe
in Allah, his belief in the other pillars will not be accepted. Belief in
Allah includes believing in his existence, lordship, divine right to be
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worshipped, Names and Attributes. It also entails believing that He is
characterized by all the attributes of perfection that suit His Majesty
and is free from any imperfection. Thus, it is obligatory to believe in
His oneness, which is manifested in his lordship, divinity, Names and
Attributes.

Belief in the oneness of His Lordship is the acknowledgment that
He is one in His actions, with no partner in them, such as creation,
sustenance, giving life and death, managing matters disposing of the
universe, and other things related to His Lordship.

Belief in the oneness of His divinity is through dedicating all acts of
worship to him, such as supplication, fear, hope, reliance, secking
help, seeking refuge, secking rescue, slaughtering, vowing, and other
types of worship that must be dedicated solely to Him and none of
them should be dedicated to others, were they angels or prophets not
to mention persons of lower rank.

It also entails believing that Allah is free from any imperfection that
does not befit His Majesty. Allah (G552 ) said,
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“There is nothing like unto Him, and He is the All-Hearer,
the All-Seer.” [Strah Al-Shura, 42:11].

Thus, Allah’s hearing and seeing attributes do not resemble those of
His created beings. The same applies to other Names and Attributes
affirmed to Allih.

Belief in angels is the belief that they constitute a type of Allah’s
creatures and that they were created from light, as it is reported in
Sabib Muslim (2996) that the Messenger of Allah (54 %4{i2) said:
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“The angels were created from light, and the jinn were

created from flames of fire, and Adam was created from
what was described to you.”

They also have wings, as in the first Ayah of Strah Fatir. Moreover,
Jibril has six hundred wings as stated by the Messenger of Allih
(Asakdie), as we explained earlier. Furthermore, they are of large
numbers and only Allih Almighty knows their number. This is
supported by the fact that seventy thousand angels enter into Bait-
ul-Ma‘mur daily and, after they come out, they never return again.
Related by Al-Bukhiri(3207) and Muslim (259). In addition, Muslim
in his Sahih (2842) reported on the authority of ‘Abdullah ibn Mas‘ud
(#2485 that he said: The Messenger of Allah ( Jad{le) said:
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“Hell will be brought on that Day (the Day of Resurrection)

with seventy thousand bridles; and with every bridle will be
seventy thousand angels, pulling it.”

It should be believed that some angels are entrusted with revelation,
others are entrusted with rain, others are entrusted with death, others
are entrusted with wombs, others are entrusted with Paradise, others
are entrusted with Fire, and others are entrusted with other affairs. All
of them are totally submissive to Allih’s command, do not disobey
Allzh in what He commands them, and do as they are commanded.
Some of them are mentioned by name in the Quran and Sunnah
including Jibril, Michael, Israfil, Malik, Munkar and Nakir. However,
it is obligatory to believe in both those whose names are mentioned
and those whose names are not mentioned. It is also obligatory
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to believe all the news about angels as reported in the Quran and
authentic Hadiths.

Belief in divinely-revealed books entails acknowledgment of all books
Allah sent down to one of His messengers and believing that they
represent the truth, that it is a non-created revelation, that it includes
what brings happiness to those it was revealed to, and that whoever
puts them into practice will be safe and victorious and whoever turns
away from them will be a loser. Also, it should be believed that some
of these books are mentioned by name in the Qur’an while others were
not named. Those mentioned by name in the Qur'an are the Torah,
the Injil (Gospel), the Psalms, and the scriptures of Ibrahim and
Musa. The scriptures of Ibrahim and Musa were mentioned in two
occurrences in the Qur’an, namely, in Stirah Al-Najm and Sarah Al-
A‘la. The Psalms of Dawud were mentioned in two occurrences in the
Qur’an, namely, in Sturah Al-Nisa’ and Sarah Al-Isra’. In this regard,
Allah (15558622 said,
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“..and to Dawud (David) We gave the Zabur (Psalms).”
[Sarah Al-Isra’ 17:55].

As for Torah and Injil, they are mentioned in many occurrences in the
Qur’an. However, Torah is mentioned in more occurrences than il
because the story of Musa is the most repeated story in the Qur’an,
'and his book, i.e. Torah, is mentioned more than any other book.
In fact, it is given a variety of names in the Qur’an, including Torah,
the Book, Al-Furgan (Criterion), Al-Diya’ (Light), and Al-Dhikr

(Remembrance).

What distinguishes the Qur’an from other previous books is that it is
the eternal miracle, which Allah guarantees its preservation and safety
against distortion, and that was revealed gradually.
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Belief in the Messengers entails acknowledging that Allih has chosen
Messengers and Prophets from among mankind to guide people to
the truth and bring them out of darkness into light. Allah Almighty
said,
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“Allih chooses Messengers from angels and from men.
Verily, Allah is All-Hearer, All-Seer.” [Stirah Al-Hajj, 22:75].

Furthermore, no messengers were sent from among the jinn; rather,
only warners were chosen from among them. Allah (I8 ) said,

“And (remember) when We sent towards you (Muhammad)
Nafaran (three to ten persons) of the jinns, (quietly) listening
to the Quran, when they stood in the presence thereof,

they said: “Listen in silence!” And when it was finished,
they returned to their people, as warners. They said: “O
our people! Verily! We have heard a Book (this Qur’an) sent
down after Musa (Moses), confirming what came before it,
it guides to the truth and to a Straight Path (i.e. Islam). 31.
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O our people! Respond (with obedience) to Allah’s Caller
(i.e. Allah’s Messenger Muhammad), and believe in him (i.e.
believe in that which Muhammad has brought from Allih
and follow him). He (Allih) will forgive you of your sins,
and will save you from a painful torment (i.e. Hell-fire). And
whosoever does not respond to Allih’s Caller, he cannot
escape on earth, and there will be no Auliya’ (protectors) for
him besides Allah (from Allih’s Punishment). Those are in
manifest error.” [Sarah Al-Ahqaf, 46:29-32].

Actually, these Ayahs made no mention of any messengers chosen from
them or books revealed to them; rather, they mentioned the two books
that were revealed to Musa and Muhammad (3Elicg). Moreover,
the Injil was not mentioned even though it was revealed after Musa
because many of the rulings contained in the /#ji had been provided
for by the Torah. Interpreting these Ayabs, Ibn Kathir (fiz5) said:
“They made no mention of ‘Isa (Jesus) because what was sent down to
him (Jz54%44 ) was the Injil that contained exhortations, preaching,
and a few allowable things and prohibitions. In fact, it served as

complementary to the Torah. This is why the jinn said,
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“a Book (this Qur’an) sent down after Musa (Moses).”

Messengers are entrusted with conveying the laws that were revealed
to them. In this regard, Allah (&%) said,
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“Indeed We have sent Our Messengers with clear proofs, and
revealed with them the Scripture and the Balance (justice).”
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[Sarah Al-Hadid, 57: 25].

Kitab (lit. book) is a generic noun that refers to all the books. Also,
prophets are those who were inspired to convey a previous law. To this
effect, Allah (JG58\%) said,
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“Verily, We did send down the Taurat (Torah) [to Musa
(Moses)], therein was guidance and light, by which the
Prophets, who submitted themselves to Allah’s Will, judged
the Jews. And the rabbis and the priests [too judged the
Jews by the Taurat (Torah) after those Prophets] for to them
was entrusted the protection of Allah’s Book...” [Strah Al-
Mz2’idah, 5:44].

In fact, all prophets and messengers conveyed the message they were
ordered to convey in the best and perfect manner. Allah (J&%%2)
said,
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“...Are the Messengers charged with anything but to convey
clearly the Message?” [Stirah Al-Nahl, 16: 35].

He also said,
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“And those who disbelieved will be driven to Hell in groups,
till, when they reach it, the gates thereof will be opened
(suddenly like a prison at the arrival of the prisoners). And
its keepers will say, “Did not the Messengers come to you
from yourselves, reciting to you the Verses of your Lord, and
warning you of the Meeting of this Day of yours?” They will

say: “Yes, but the Word of torment has been justified against
the disbelievers!.” [Stirah Al-Zumar, 39:71].

Al-Zubhri said, “The message is from Allah (&%) His Messenger
is entrusted with conveying, and we are en]omed to accept it.”
This was reported by Al-Bukhiri in his Szbib, Chapter on Tawhid
(monotheism), Section on the Ayah that reads,
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“O Messenger (Muhammad)! Proclaim (the Message) which
has been sent down to you from your Lord. And if you do
not, then you have not conveyed His Message.” [Strah Al-
Ma’idah, 5: 67]. (13:503. See also Fat'h Al-Bariy).

Some of the messengers were mentioned in the Qur’an while others
were not mentioned. Allah (&%) said:
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“And Messengers We have mentioned to you before, and
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Messengers We have not mentioned to you...” [Strah Al-
Nisa’, 4:164].

The number of those mentioned in the Qur’an is twenty five, eighteen
of whom were mentioned in Strah Al-An‘am as follows,
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“And that was Our Proof which We gave Ibrahim (Abraham)
against his people. We raise whom We will in degrees.
Certainly your Lord is All-Wise, All-Knowing. 84. And
We bestowed upon him Ishaque (Isaac) and Ya’qub (Jacob),
each of them We guided, and before him, We guided Nuh
(Noah), and among his progeny Dawud (David), Sulaiman
(Solomon), Ayub (Job), Yusuf (Joseph), Musa (Moses), and
Harun (Aaron). Thus do We reward the good-doers. 85. And
Zakariya (Zachariya), and Yahya (John) and ‘Iesa (Jesus) and
Iliyas (Elias), each one of them was of the righteous. 86. And
Isma’il (Ishmael) and Al-Yas’a (Elisha), and Yunus (Jonah)
and Lout (Lot), and each one of them We preferred above
the ‘Alamin (mankind and jinns) (of their times).” [Starah
Al-An‘am, 6:83-86].
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The other seven are Adam, Idris, Hud, Salih, Shu‘ayb, Dhul-Kifl and
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Muhammad (&g ).

Belief in the Last Day entails acknowledging everything that is stated
in the Qur’an and the Sunnah about everything that will happen after
death. In fact, Allah has divided life into two types: life in this world
and life in the Hereafter. It should be taken into account that there
are two boundaries between these two lives: death and blowing into
the Horn by which those who are alive at the end of the world die.
Whoever dies, his resurrection takes place and he moves from the
abode of deeds to the abode of recompense. Life after death consists
of two phases: Barzakh (an intermediate world in which all souls will
live until the Great Day of Judgment occurs) and the Hereafter. Only
Allih knows the truth about Barzakh. In fact, it is considered a form
of the Afterlife because each of them contains a form of reward for
deeds. Moreover, the people of happiness are blessed in the graves with
the bliss of Paradise whereas the people of misery are tormented in it
with the torment of Hell.

Included in belief in the Last Day is belief in resurrection, Day
of Judgment, intercession, Hawd (Prophet's basin in Paradise),
reckoning, Mizan (the Scales for weighing deeds), Sizaz (the bridge
over the Fire), Paradise, Hell and other things stated in the Qur’an and
the Sunnah.

Belief in predestination means the belief that Allih predestined
everything that exists until the Day of Resurrection. Such belief is of
four levels:

First: Allah has timeless knowledge of everything that exists.
Second: Allah recorded the destinies fifty thousand years before the

creation of the heavens and the earth.
Third: whatever He wills is predestined.

Fourth: Allih created all that He destined according to what He knew,
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recorded, and willed.

It is necessary to believe in these levels and to believe that everything
that Allah wills must exist, and that everything that Allih did not will
cannot exist. This is the meaning of Hadith Nineteenth, coming later,
that reads,
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“And know that what has passed you by [and you have failed
to attain] was not going to befall you, and what has befallen
you was not going to pass you by.”

8- The phrase: “Tell me about IThsan.” He (dz54&4(>) said, “It is
to worship Allih as if you are seeing Him; and although you do
not see Him, He sees you.” Jhsan is the highest level of faith, below
which is the level of man whereas Islam represents the lowest level.
Accordingly, every believer is a Muslim, and every Mubsin (one who
reached the level of Ihsan) is a believer and Muslim, and not every
Muslim is a believer or Mubsin. This is why Allah stated in Sarah Al-
Hujurat:
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“The bedouins say: “We believe.” Say: “You believe not but
you only say, “We have surrendered (in Islam),” for Faith has
not yet entered your hearts.” [Sarah Al-Hujurat, 49:14].
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Moreover, this Hadith provides an explanation of the high degree of
Ihsan in the phrase: “That you worship Allah as if you see Him.” It
means that you should worship Him as if you are standing in front
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of Him and seeing Him. If someone reaches such a level, he will
perform acts of worship in the perfect manner. However, one who
has not reached such a level should feel that Allih sees him and that
he cannot hide anything from Allah. So, he should be on his guard
against disobeying Allih’s commands and should be keen to observe
Allah’s commands.

9- The phrase: “Inform me about the Hour (ic., the Day of
Resurrection).” He (J545 (=) replied, “I have no more knowledge
thereof than you.” Allih particularized Himself with the knowledge
about the time of the Day Judgment. So, no one knows the time
when the Hour comes except Allah (J&%:2). In this regard, Allih
(IGB2) said,
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“Verily, Allih! With Him (Alone) is the knowledge of the
Hour, He sends down the rain, and knows that which is in
the wombs. No person knows what he will earn tomorrow,
and no person knows in what land he will die. Verily, Allah
is All-Knower, All-Aware (of things).” [Sarah Luqman,
31:34].

He also said,
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“And with Him are the keys of the Ghaib (all that is hidden),
none knows them but He...” [Stirah Al-An‘am, 6:59]

Furthermore, Al-Bukhiri in his Sabib reported the Prophet
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A540685(2), on the authority of Ibn ‘Umar (&24i;), as saying,
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“The Keys of the Ghayb (all that is hidden) are five. He
then recited the Ayah that reads, {Verily, Allah! With Him
(Alone) is the knowledge of the Hour}...”

In addition, Allah (&%) said,
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“They ask you about the Hour (Day of Resurrection):
“When will be its appointed time?” Say: “The knowledge
thereof is with my Lord (Alone). None can reveal its time
but He. Heavy is its burden through the heavens and the
earth. It shall not come upon you except all of a sudden.”
They ask you as if you have a good knowledge of it. Say:
“The knowledge thereof is with Allah (Alone) but most of
mankind know not.” [Strah Al-A'raf, 7:187].

Although the Sunnah states that the Hour will come on a Friday,
only Allah knows in which year, month, or week it will take place.
Abu Dawud in his Sunan reported the Prophet (J54&4{(>), on the
authority of Abu Hurayrah, as saying,
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“The best day on which the sun has risen is Friday; on it
Adam was created, on it he was cast down [from paradise],
on it his repentance was accepted, on it he died, on it the last
hour will come, on Friday every beast is on the outlook from
dawn to sunrise from fear of the last hour, but not jinn and

»

men...

It is an authentic Hadith that is reported through a chain of narrators
found in the six famous compilations of Hadith. However, Ibn Majah
narrated no Hadith through Al-Qa‘nabi, one of its narrators.

The phrase: “I have no more knowledge thereof than you.” signifies
that all the creatures have no knowledge about it and that any inquired
or inquiring persons equally have no knowledge about it.

9- The phrase: “He said, “Inform me about some of its signs.” He
(Jz5464{() said, “They are - that a bondwoman gives birth to her
own master, and that you will find the barefooted, naked, poor
shepherds competing with one another in the construction of
higher buildings.” The signs of the Day of Judgment are divided into
two types. Included under the first type are those signs that are close
to the time of its occurrence such as the rising of the sun in its place
of setting, the coming forth of the beast, the coming forth of Gogand
Magog, the Dajjal (Antichrist), the descent of Jesus, son of Mary and
the like. The second type includes those signs that take place prior to
all the aforementioned signs such as the two signs mentioned in this
Hadith.

Scholars interpreted the phrase: “that a bondwoman gives birth to
her own master” to refer to the spread of Islamic conquests and,
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consequently, the increase in the number of bondwomen. Some of
such bondwomen have sexual intercourse with their masters and
then, consequently, give birth to a son who becomes a master for
her. However, other scholars explained it to refer to the social change
that will cause undutifulness to one’s parents, who will be under the
dominance of their children, a case that resembles the supremacy of a
master over his slave.

The phrase: “...and that you will find the barefooted, naked, poor
shepherds competing with one another in the construction of
higher buildings...”
enough means to provide for their families become wealthy, live in
large cities and construct high buildings. In fact, these two signs have

already taken place.

means that poor shepherds who do not find

10- The phrase: “Then he departed. The Messenger of Allih kept
silent for a while then he said to me, “O ‘Umar! Do you know who the
questioner was?” I replied, "Allih and His Messenger know better.”
The Prophet (A54845{() said, “He was Jibril (Gabriel); he came to
you to teach you your religion.” Although one narration states that
the Prophet ( ;J\zga;\aal&a) told his Companions that the questioner is
Jibril directly after his departure while another narration states that
he told ‘Umar three days later, there is no conflict between the two
narrations. In fact, the Prophet (J54%4{{%) told his Companions
about it in the absence of ‘Umar, who might have left the assembly.
Three days later, he met the Prophet (Jz54&4{i=) and the Prophet
(Asa8e45{i2 ) told him then.

Lessons to be deduced from the Hadith

1- Although questioning is a learning strategy, it can also be used as
a teaching strategy. So, one can ask someone who has knowledge of
something in order for those present to hear the answer.
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2- Angels can take the shape of other creatures and can take the form
of human beings. There is no evidence in this for the permissibility of
acting that became widespread in modern times. In fact, it is a kind of

lie and what happened to Jibril is by Allah’s permission and will.
3- The Hadith highlights the etiquette required to be followed by

both learners and teachers.

4- If the two terms Islam and /man are used in one context, Islim will
refer to physical or outward acts of worship while /man will refer to
spiritual or inward matters.

5- The Hadith teaches us to give priority to what is more important.
Here, it began with the two testimonies of faith when explaining the
meaning of Islim and began with the belief in Allah when explaining
the meaning of [man. '

6- The pillars of Islam are five, and the pillars of Iman are six.

7- Belief in the six pillars of Zman is part of belief in the general notion

of Ghayb (unseen).
8- The Hadith draws a distinction between Islim, /man, and Ihsan.
9- The Hadith highlights the high status of /hsan.

10- Allah particularized Himself with the knowledge about the time
of the Day Judgment.

11- The Hadith highlighted some of the signs of the Hour.

12- A teacher should give the reply: “Allih knows best” to a question
he does not know the answer to.




The Five Pillars of Islam

HADITH THREE |

The Five Pillars
of Islam
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n the authority of ‘Abdullah, the son of “Umar ibn Al-Khattab

(£240:5), who said: I heard the Messenger of Allah ([ &)
say, “Islam has been built on five [pillars]: testifying that there is no
deity worthy of worship except Allah and that Muhammad is the
Messenger of Allah, establishing the salah (prayer), paying the Zakat
(obligatory charity), making the hajj (pilgrimage) to the House, and
fasting in Ramadhan.

COMMENTARY

1- The phrase: “Islam has been built on five [pillars]” indicates that
these five pillars should be held in very high esteem and that they serve
as the foundation of Islim. It is a kind of metaphysical conceit. In
other words, here is an extended metaphor that makes an outstretched
comparison between Islam’s spiritual pillars and the pillars that serve
as the foundation of a physical house. In fact, he mentioned only five
things because they are the basis on which other obligations are built
and are considered subsidiary of it.

2- Al-Nawawi ordered this Hadith next to the Hadith of Jibril, which
had already made reference to these five pillars because this Hadith
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highlights the importance of these five pillars and the fact that they
serve as the base on which Islim is built. Thus, it adds an extra notion

to the Hadith of Jibril.

3- The first of five pillars, on which Islim is based, is the two
testimonies of faith. They represent the most important foundation.
Moreover, the other fundamentals of Islim and other acts of worship
are invalid if not based on these two testimonies. They are inseparable.
So, it is necessary to testify that Muhammad is the Messenger of Allih
along with the testimony that there is no deity worthy of worship but
Allah. Moreover, the requirement of the testimony (that there is true
deity but Allah) is that only Allih should be worshiped. Besides, the
requirement of the testimony that “Muhammad is the Messenger
of Allih” is that worship be in accordance with the teachings of the
Prophet ( 2542412 ). These two principles are necessary for any act of
worship a person performs to be accepted. So, it is necessary to single

out Allah with sincerity and to follow particularly the teachings of the
Messenger of Allah.

4- Ibn Hajr said in A4l-Fat-h, (1/50), “Regarding the question: Why is
there no mention of belief in the prophets, angels, and other things
included in the question of Jibril? The reply is: what is meant by the
testimony is the belief in all the teachings of the Messenger Allih.
Accordingly, it entails believing in all the aforementioned categories of
belief. The following quotation isasummary of Al-Isma‘ili’s statement:
“It belongs to giving the whole the name of its part, such as titling
Siirah Al-Fatihah as Siirah Al-Hamd, since the latter is only a part of
the former. Likewise, witnessing that Muhammad is the Messenger of

Allah can also indicate believing in all the aforementioned categories.
Allih knows best.”

S- Among these five pillars of Islim, the pillar thatis next in importance
to the two testimonies of faith is Salah (prayer). The Messenger of
Allih (Jzs4E4{ie ) described it as the pillar of Islim, as in the Hadith
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of his advice to Mu‘adh ibn Jabal, which is the twenty-ninth Hadith
of this collection. Furthermore, the Prophet (Jzsaiifiz) told us
that it is the last part of Islim to be abandoned and the first thing for
which a Muslim will be held accountable on the Day of Resurrection.
See: Al-Silsilah Al-Sabibah by Al-Albani (1739), (1358) and (1748).
Furthermore, it serves as the criterion that distinguishes between a
Muslim and a non-Muslim; related by Muslim (134). Its establishment
is of two levels. The first Jevel is the obligatory one, which is performing
it in the least possible manner as may fulfill the duty and absolve the
obligation. The second level is the desirable one, which is performing
it in the perfect manner through performing all its obligations as well
as its recommendations.

6- Zakar (obligatory charity) is always correlated with Salab in the
Quran and the Sunnah. Allah (J&852) said,
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“..But if they repent and perform As-Salat (Iqamat-as-
Salat), and give Zakat, then leave their way free. Verily, Allih
is Oft-Forgiving, Most Merciful.”[Sarah Al-Tawbah, 9:5].

- He also said,

“And they were commanded not, but that they should
worship Allah, and worship none but Him Alone
(abstaining from ascriibng partners to Him), and perform
As-Salat (Iqamat-as-Salat) and give Zakat: and that is the
right religion.” [Stirah Al-Bayyinah, 98:5].
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Itis a financial act of worship whose benefit is extensive. In fact, Allah
has enjoined it in the wealth of the rich in a way that benefits the poor
and does not harm the rich because its amount is small and represents
a small percentage of the whole wealth.

7- Fasting in Ramadan is a physical act of worship, and it is a secret
between a Muslim and his Lord, whose truthfulness is only known by
Allah (J&5%522%). In fact, some people may be not fasting during the
month of Ramadan while others think that they are fasting. It may
also happen that a person may be observing a supererogatory fasting
while others think that he is not fasting. Therefore, it is stated in the
authentic Hadith that reads,
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“Every [good] deed a son of Adam does will be multiplied, a
good deed receiving a tenfold to seven hundredfold reward.
Allah has said, “With the exception of fasting, for it is done
for my sake and I give a reward for it.”” Related by Al-Bukhari
(1894) and Muslim (164).

No doubt, all acts of worship should be dedicated to Allah. Allah
(IG5 =) said,

“Say (O Muhammad): “Verily, my Salat (prayer), my
sacrifice, my living, and my dying are for Allah, the Lord of
the ‘Alamin (mankind, jinns and all that exists). “He has no
partner. And of this I have been commanded, and I am the
first of the Muslims.” [Strah Al-An‘am, 7:162-163].




64 Forty Hadiths of an-Nawawi Made Fifty by Ibn Rajab

However, the phrase: “With the exception of fasting” signifies that
fasting is of particular significance because it is performed secretly and

only Allah knows whether it is truthful.

8- Hajj (Pilgrimage to the Sacred House of Allih) is a physical and
financial act of worship, which Allih has made obligatory once in a
lifetime. Moreover, the Prophet (Jz54%4{() highlighted its virtue in
the Hadith that reads:
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“Whoever performs Hajj (pilgrimage) and does not have
sexual relations (with his wife), nor commits sin, nor
disputes unjustly (during Hajj), then he returns from Hajj
as pure and free from sins as on the day on which his mother
gave birth to him.” Related by Al-Bukhari (1820) and Muslim
(1350).

He (;1234:\621&2) also said:
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“(The performance of) ‘Umrah is an expiation for the sins
committed between it and the previous ‘Umrah; and the

reward of Hajj Mabrur (i.e., one accepted) is nothing but
Jannah.” Related by Muslim (1349).

9- According to this narration of the Hadith, Hajj is mentioned
before fasting. In this wording order, it is reported by Al-Bukhari as
the opening Hadith of the chapter on Faith in his Sabib. Following
the same order, he arranged the chapters of his Szbib by placing Hajj
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before the chapter on fasting.

The Hadith was reported in Szbib Muslim (19) with a word order in
which fasting is before Hajj in one narration and with a word order in
which Hajj is before fasting. According to the first narration, Ibn ‘Umar
explicitly stated that he heard the Prophet (125442 ) mentioning
fasting before Hajj. Consequently, the narrations that mention Hajj
before fasting are ordered as such by the narrators themselves rather
than the Prophet. The narration found in Sahih Muslim reads: It is

narrated on the authority of Ibn ‘Umar (&2&is) that the Prophet
(j/jg\:;éﬁga) said:
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“(The superstructure of) Islam is raised on five (pillars), i. .
the oneness of Allah, the establishment of prayer, payment
of Zakat, the, fast of Ramadan, Pilgrimage (to Mecca).” A
person said (to Ibn ‘Umar the narrator): “Which of the two

precedes the other; pilgrimage or the fast of Ramadan?” Upon
this, he (the narrator) replied: “No (it is not the Pilgrimage

first) but the fasting of Ramadan precedes pilgrimage.”

10- These five pillars mentioned in the Hadith are arranged according
to their importance. The Prophet (;,’ng&ﬁ{p) began with the two
testimonies of faith, which are the basis for every act that draws one
closer to Allah. He then mentioned Salah, which is obligatory five
times a day as it establishes a close connection between a Muslim
and his Lord. Then, he mentioned Zakat, which is due on a certain
amount of money that has a one-lunar-year cycle, because its benefit
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is extensive. After that, he mentioned fasting, which is obligatory to
be observed annually for one month. However, it is a physical act of
worship whose benefit is not extensive. Finally, he mentioned Hajj
which is obligatory only once in a lifetime.

11- It is reported in Sahih Muslim that this Hadith was reported by
Ibn ‘Umar in a reply to a person who asked him:

« )j.af )ﬁ»
“Why don't you carry out a military expedition?”
This indicates that Jihad is not one of the pillars of Islim. As to these

five pillars, they are continually indispensable for any Muslim, unlike
Jihad which is a collective duty that is not obligatory all the time.

Lessons to be deduced from the Hadith

1- The Hadith highlights the importance of these five pillars because
Islim is built upon them.

2- To bolster the idea in people’s minds, the Hadith presents the
intangible in a physical example.

3- [It teaches the individual] to start with what is most important.

4- It teaches that the two testimonies of faith constitute not only a
basis in and of themselves but also for others. No act of worship is
accepted unless it is based on them.

S- Salab is more important than any other act of worship because it
establishes a connection between a Muslim and his Lord.
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C bdullah ibn Mas‘ud (£28is;) reported:Messenger of Allah

(Asai{lz), the truthful and the receiver of the truth
informed us, saying, “The creation of you (humans) is gathered in
the form of semen in the womb of your mother for forty days, then it
becomes a clinging thing in similar (period), then it becomes a lump
of flesh like that, then Allih sends an angel who breathes the life into
it; and (the angel) is commanded to record four things about it: Its
provision, its term of life (in this world), its conduct; and whether
it will be happy or miserable. By the One besides Whom there is

no true deity! Verily, one of you would perform the actions of the
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dwellers of Jannah until there is only one cubit between him and
it (Jannah), when what is foreordained would come to pass and he
would perform the actions of the inmates of Hell until he enters it.
And one of you would perform the actions of the inmates of Hell,
until there is only one cubit between him and Hell. Then he would
perform the acts of the dwellers of Jannah until he would enter it.”

Related by Al- Bukhiriy and Muslim.

COMMENTARY

1- The phrase: “the truthful and the receiver of the truth” means
the one who says the truth always and the one who receives truthful
information through revelation. Ibn Mas‘ud added this phrase because
the text he quotes thereafter introduces information belonging to
the realm of the unknown which can be known only through divine
revelation.

2- “The creation of you (humans) is gathered in the form of semen
in the womb of your mother.” Some scholars interpret it to mean
the mixture of male’s spermatic fluid and female’s ovum in the womb
which constitute the first stage of the creation of a human being. In

this regard, Allah said,

O Ly
“He is created from a water gushing forth.” [Sarah Al-Tariq,
86:6].

He (J1&5562%) said,
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“Did We not create you from a worthless water (semen,
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etc.)? Then We placed it in a place of safety (womb).” [Sarah
Al-Mursalat, 77:20-21].

So, the word “creation” in this phrase refers to the part of the semen
that causes the creation of a human being. In this regard, it is reported
in Sahih Muslim (1438) that the Prophet (Jz54%5{(%) said,
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“The child does not come from all the liquid (semen).”

3- The Hadith lists the stages of the creation of human beings, which
are: first: semen which is the spermatic fluid; second: a clinging thing,
which is a congealed blood; third: a lump of flesh equal to a shewed
morsel. Allih mentioned these three stages in the Ayab that reads,
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“O mankind! If you are in doubt about the Resurrection,
then verily! We have created you (i.e. Adam) from dust,
then from a Nutfah (mixed drops of male and female sexual
discharge i.e. offspring of Adam), then from a clot (a piece
of thick coagulated blood) then from a little lump of flesh,
some formed and some unformed (miscarriage)...” [Sarah
Al-Hajj, 22:5].

Moreover, all the stages are mentioned in detail in the Ayab that reads,
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“And indeed We created man (Adam) out of an extract of clay
(water and earth). Thereafter We made him (the offspring
of Adam) as a Nutfah (mixed drops of the male and female
sexual discharge) (and lodged it) in a safe lodging (womb of
the woman). Then We made the Nutfah into a clot (a piece
of thick coagulated blood), then We made the clot into a
little lump of flesh, then We made out of that little lump of
flesh bones, then We clothed the bones with flesh, and then
We brought it forth as another creation. So blessed be Allih,
the Best of creators.” [Sirah Al-Mu‘minun, 23:12-14].

4- According to the Hadith, after the passage of these three stages,
lasting for a period of one hundred and twenty days, the soul is
breathed into the embryo to later become a living human being. Before
such a stage, itis not alive. Itis stated in the Qur’an that a human being
has two lives and two deaths. Allah (J55;%\s22% ) said about disbelievers,
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“They will say: “Our Lord! You have made us to die twice
(i.e. we were dead in the loins of our fathers and dead after
our deaths in this world), and You have given us life twice (i.e.
life when we were born and life when we are Resurrected)!”
[Sarah Ghafir, 40:11].

The first death is the one that took place before the breathing of the
soul, and the first life starts from the breathing of the soul to the time
of death. Then, the second death extends from the time of death to
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resurrection. In fact, this type of death does not contradict the Barzakh
life authentically proved by the Qur’an and the Sunnah. The second
life is the life after resurrection, which is permanent, continuous, and
endless. These are the four stages of human life stated in the Ayah that
reads,

“It is He, Who gave you life, and then will cause you to die,
and will again give you life (on the Day of Resurrection).
Verily! Man is indeed an ingrate.” [Sarah Al-Hajj, 22:66].

Allah (6555822 also said,

“How can you disbelieve in Allah? Seeing that you were
dead and He gave you life. Then He will give you death, then
again will bring you to life (on the Day of Resurrection) and
then unto Him you will return”. [Sarah Al-Baqarah, 2:28].

If the embryo is born dead after the soul was breathed into him, the
provisions of childbirth apply to him, including washing him, offering
the funeral prayer for him, signaling the end of the 7ddah (woman's
prescribed waiting period after divorce or widowhood), and causing a
female slave to be Umm Walad (a slave who has given birth to a child
of her owner) and signaling the start of the postpartum period. If he is
miscarried before that time, these provisions do not apply.

S- After the angel records the provision, term of life (in this world),
one’s conduct, and whether they will be happy or miserable, knowing
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its sex no more belongs to the knowledge of the unknown, which is
peculiar to Allah Almighty because the angel knows it by that time.
Consequently, it is possible to know whether the fetus is male or
female.

6- Divine predestination preceded everything that exists. Moreover,
the criterion for happiness and misery is the person’s ending.

7- With regard to beginnings and ends, people fall within one of four
categories:

First: Those who have a good beginning and a good end.
Second: Those who have a bad beginning and a bad end.
Third: Those who have a good beginning and a bad end, such as the

one who was accustomed to practicing the religion but before death
apostatized from Islam and died as a disbeliever.

Fourth: Those who have a bad beginning and a good end. An example
is the magicians who were with Pharaoh but then believed in the Lord
of Harun and Musa. Another example is the Jew who used to serve
the Prophet (Asaeid{lo). When he got sick, the Prophet ( Jaskie)
visited him and called him to Islim and he embraced Islim. So, the
Prophet (544 said:
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“Praise be to Allah who saved him from the fire.” Related by
Al-Bukhari (1356).
This Hadith mentioned the last two categories.

8- The Hadith indicates that a person does such deeds as may lead
to his happiness or misery by his own free will. As such, however, he
does not go out of the scope of divine will. He has the power of free
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choice in the sense that he does all his actions by his own will. On the
other hand, he has no power of free choice in the sense everything he
does cannot go out of the scope of divine will. These two aspects are
indicated by the Hadith in the phrase stating that one may perform
the actions of the dwellers of Paradise until, before he dies, what is
foreordained would come to pass and he would perform the actions of
the inmates of Hell until he enters it.

9- A Muslim should be characterized by both fear (from Allah’s
punishment) and hope (in Allah’s Mercy) because some people do
good in their lives but then end their lives while doing evil. Moreover,
one should not give up hope because it might happen that a person
may commit sins for a long time but then Allih bestows guidance on
him and thus follow the right path at the end of his life.

10- Explaining this FHadith, Al-Nawawi said, “It might be argued that
the Ayah,
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“Verily! As for those who believe and do righteous deeds,
certainly! We shall not suffer to be lost the reward of anyone

»

who does his (righteous) deeds in the most perfect manner.

[Stirah Al-Kahf, 18:30],

means literally that good deeds are accepted from sincere doers only.
Besides, if acceptance is achieved through the promise of the Most
Generous, a person will be safeguarded against having an evil end. In
reply to this argument, I cite the following two points:

First: A good reward is conditional on both acceptance and having a
good end. It is also possible that those who believe and dedicate their
deeds sincerely to Allah will inevitably have a good end.
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Second: The evil ending is the fate of those who commit sins or do a
mix of sins and good deeds that are motivated by showing off. This is
supported by the other Hadith that reads,
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“One of you would perform the actions of the dwellers of

Jannah as it seems to people...”

This narration indicates that people might be deceived by the good
outward appearance of such a person although he is inwardly malicious

and corrupt. Allah knows best.”

Lessons to be deduced from the Hadith
1- The Hadith highlights the phases of the creation of a human being

in his mother's womb.

2- The breathing of the soul takes place after one hundred and twenty
days of pregnancy. After this period, he becomes truly a human being.

3- Some angels are entrusted with wombs.
4- Belief in Ghayb (unknown) is obligatory.

5- We should believe in predestination and that it precedes everything
that exists.

6- It is permissible to make an oath without being required to so as to

add more emphasis.
7- Deeds should be judged by their endings.

8- A Muslim should be characterized by both fear (from Allah’s
punishment) and hope (in Allah’s Mercy). Moreover, those who do
good deeds should fear a bad ending, and those who commit sins
should not despair of Allah’s mercy.
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9- Deeds are the reason for entering either Paradise or Hell.

10- Being destined to be miserable (in the Hereafter) does not
necessarily entail a certain outward status in this life and vice versa.
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he Mother of the Believers ‘A’ishah (G2dls;) said: The

Prophet ( Jasidiie) said, “If anyone introduces in our matter
something which does not belong to it, will be rejected.” Related
by Al-Bukhiri and Muslim. The narration in Muslim says: “If
anybody introduces a practice which is not introduced by me, it is
to be rejected.”

COMMENTARY

1- This Hadith is the criterion for evaluating outward acts of worship.
It states that they are not acceptable unless they go in line with Sharia
(Islamic law). By comparison, the Hadith: “deeds are determined by
their intentions” is the criterion for inward acts of worship. It states
that every act done to get one closer to Allah has to be dedicated solely
to Allih and will be evaluated in accordance with the intention.

2- If acts of worship —such as Wudu’ (ablution), a ritual bath for
ending the state of major impurity, Salab, and the like— are performed
in a manner that contradicts Sharia, they will be rejected. By analogy,
this is like the case of an invalid contract, which should be rejected and
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causes no valid ownership. This is supported by the story of the laborer
who, while working for a man, committed illegal sexual intercourse
with the employer’s wife. The Prophet (J5a4{() said,
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“The slave-girl and the sheep are to go back to you.” Related
by Al-Bukhiri (2695) and Muslim (1697).

3- The Hadith indicates that if a person innovates a Bid 4b that has no
foundation in Sharia, it will be rejected and the innovator will deserve
punishment. The Prophet ( iﬁj&{n&fa) said concerning Madinah,
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“He who made any innovation in it or gave protection to
an innovator, there is upon him the curse of Allah, that of
the angels and that of all the people.” Related by Al-Bukhari
(1870) and Muslim (1366).

4- The second narration related by Muslim is of a more general purport
than the one whose wording is agreed upon by both Al-Bukhari and
Muslim, as it includes doing Bid b both by the one who innovates it
and by others who just follow him.

S- Acts that serve a religious interest or lead to a better understanding
of, and knowledge about, the religion is not included under the
purport of this Hadith. Examples are collecting the Qur’an in one
book and compiling books in different disciplines such as linguistics,
grammar, and the like.

" 6-The general purport of this Hadith indicates that every act that runs

counter to Sharia is to be rejected even if done with good intentions.
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This is clear in the story of the Companion who sacrificed before the
prayer (for Ezd). The Messenger of Allah (J5.54{(%) said:
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“Your goat is meant for flesh (i.e. not accepted as a sacrificial

animal).” Related by Al-Bukhari (955) and Muslim (1961).

7- Through its literal sense, the Hadith indicates that every act of
worship thatis not based on Sharia textual evidence should be rejected.
Implicitly, however, the Hadith indicates that any act of worship that
is based on Sharia textual evidence is accepted.

Lessons to be deduced from the Hadith

1- Prohibition of innovating in religion.
2- Acts of worship based on a Bid b are to be rejected.
3- Prohibition here entails that such acts are invalid.

4- A good deed —if done in a manner that is not based on Sharia,
such as offering supererogatory prayers at forbidden times for no
specific reasons, fasting on the day of Eid, and so on— is invalid and
inconsiderable.

S- One’s personal opinion about an issue does not change the truth
about that issue. This is inferred from the phrase: “in our matter
something which does not belong to it.”

6- An invalid dispute resolution contract should be rejected and causes
no valid ownership. This is supported by the story of the laborer who,
while working for a man, committed illegal sexual intercourse with his

wife.
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n-Nu‘man ibn Bashir narrated that the Messenger of Allih

(Asafedile) said: “The lawful is clear and the unlawful is
clear, and between that are matters that are doubtful (not clear);
many of the people do not know whether it is lawful or unlawful.
So, whoever leaves it to protect his religion and his honor, then he
will be safe, and whoever falls into something from them, then he
soon will have fallen into the unlawful. Just like if someone grazes
(his animals) around a sanctuary, he will soon wind up in it. Indeed,
for every king is a sanctuary (pasture), and indeed Allih's sanctuary
is what He made unlawful. Verily, there is a piece of flesh in the
body, if it is healthy, the whole body is healthy, and if it is corrupt,
the whole body is corrupt. Verily, it is the heart.”
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COMMENTARY

1- The phrase: “The lawful is clear and the unlawful is clear, and
between that are matters that are doubtful (not clear); many of the
people do not know whether it is lawful or unlawful” divides things
into three types:

First: Obviously lawful things, such as grains, fruits, and cattle that are
not acquired through ill means.

Second: Obviously unlawful things, such as alcohol drinking, eating
dead animals, and getting married to a Mabram (unmarriageable
relative). These two examples are known both to scholars and laymen.

Third: Matters that are not clear whether lawful or unlawful. So, they
belong to neither the category of obviously unlawful things nor that
of obviously lawful things. The ruling on such things is known only
to some people, not everyone.

2- The paragraph: “So whoever leaves it to protect his religion and
his honor, then he will be safe, and whoever falls into something
from them, then he soon will have fallen into the unlawful. Just
like if someone grazes (his animals) around a sanctuary, he will soon
wind up in it. Indeed, for every king is a sanctuary (pasture), and
indeed Allah's sanctuary is what He made unlawful.” It deals with
the third division, namely matters that are not clear. They should be
avoided so as to safeguard one’s religion and honor as far as people’s
attention is concerned. By doing so, people will have no justification
to attack his honor. However, if a Muslim indulges in such doubtful
matters, this might lead him to commit obviously unlawful matters.
To illustrate this, the Prophet (J5:%4i{(>) likened it to the case of
a shepherd who grazes around a sanctuary. If such a shepherd keeps
away from the sanctuary, his sheep will be safe against grazing inside
the sanctuary. If, however, he keeps close to the sanctuary, his sheep
will graze inside it while he is unaware.
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Sanctuary refers to a plot of grazing land kings dedicate for themselves
and prohibit others to come near it. Those who graze around it can
easily go inside it and thus be punishable. Likewise, Allah’s sanctuary
is His prohibitions. Thus, Muslims should keep away from them and
from unclear matters that might lead to them.

3- The phrase: “Verily, there is a piece of flesh in the body, if it is
healthy, the whole body is healthy, and if it is corrupt, the whole
body is corrupt. Verily, it is the heart.” In the source Arabic text,
the word: “Mudghab” means a piece of flesh that is equal in size to
a shewed morsel. This highlights the importance of the heart in the
human body and the fact that it has sovereignty over all organs. If it is
pure, they will be righteous, and the opposite is true.

4- Al-Nawawi said, “The phrase: “whoever falls into something from
them, then he soon will have fallen into the unlawful” can have two
possible meanings:

First: the possibility of doing something unlawful while thinking it to
be lawful.

Second: being about to commit unlawful things. This is because we
move gradually from one level of the unlawful to a higher one. This is
indicated by the 4yahb that reads,
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“...and killed the Prophets without right. This is because
they disobeyed (Allih) and used to transgress beyond
bounds (in Allah’s disobedience, crimes and sins).” [Sarah
Al ‘Imran, 3:112].

The Ayah means that they progressed from the level of sins to killing
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prophets. To the same effect, there is a Fadith that reads,
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“May Allih curse the thief who steals an egg for which his
hand is cut off, or steals a rope for which his hand is to be
cut off.”

So, he progresses from the level of stealing an egg or a rope to higher
levels of theft.”

5- Al-Nu‘man ibn Bashir (4245 ) was one of the youngest Companions
of the Prophet (<5554 ). When the Prophet ( Jsadeid{ie) died, he
was eight years old. He inaugurated narrating this Hadith with: “I
heard the Prophet (45554 ) saying...” This indicates that narrating
the Hadith by a young discerning boy is acceptable. He heard the
Hadith while young and narrated it after growing older; thus, it is
acceptable. The same applies to a person who heard a Hadith from
the Prophet (J54%4{{ ) before accepting Islim and narrated it after

converting to Islam.

Lessons to be deduced from the Hadith

1- According to Sharia, things are divided into three types: obviously
lawful, obviously unlawful, and doubtful matters that fall neither
within the former two categories.

2- Ruling on unclear matters is not known by many people. However,
only some of them know the ruling through its textual evidence.

3- Unclear matters should be avoided until their ruling becomes clear.

4- The Hadith uses a simile, which is a figure of speech involving the
comparison of a tangible thing with an intangible thing to make a
description more emphatic or vivid.
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S- If a person falls into unclear matters, it is easy for him to fall into
obviously unlawful matters.

6- Highlighting the importance of the heart and its sovereignty over
other organs. If it is pure, they will be righteous and the opposite is

true.

7- If a person is outwardly unrighteous, this indicates that he is
inwardly unrighteous.

8- Avoiding unclear matters safeguards one's religion against defect
and one’s honor against vulnerability.
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n the authority of Tamim ibn Aws Al-Dari (dfs): The

Prophet (ﬁ\ﬂj&ﬁ&fa) said, “The religion is nasihah (advice,
sincerity).” We said, “To whom?” He (J54£4{(2) said, “To Allih,
His Book, His Messenger, and to the leaders of the Muslims and
their common folk.”

COMMENTARY

. 1- The phrase: “The religion is nasthab (advice, sincerity).” It is a
comprehensive sentence that indicates the important position of
advice as to religion. It constitutes one of its bases and pillars. Included
under it is the behavior of Jibril in the Hadith in which the Prophet
(;;Lijdéils[yp) explained the meaning of Islim, Iman, and Thsan and
then said, “It was Jibril who came to teach you your religion.”
Another example of comprehensive sentences is the one that reads,
“Hajj is ‘Arafah.” This is because ‘Arafah is the main pillar of Hajj
without doing which Hajj becomes invalid.

2- According to a narration in the Hadith collection of Abu ‘Uwanah,
the Prophet (Jzssk4{l) repeated this sentence: “The religion is
nasihah (advice, sincerity)” thrice. In the narration in Sahih Muslim,

however, itis mentioned only once. Hearing this sentence and realizing
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the great significance of advice and the high esteem it is held, the
Companions asked: “To whom?” To this, the Prophet (Aosaesifie)
replied listing the five categories mentioned above. In fact, a group of
scholars explained these five categories.

One of the best explanations is the one provided by Abu ‘Amr ibn
Al-Salah in his book: “Siyanat Sahib Muslim minal-Ikblal wal-
Ghalat wa Himayatubu minal-Isqat wal-Saqat.” He said, “Advice is
an all-inclusive word that includes advising the one in need of it to
do a good thing. Nasibah (advice) to Allih means believing in His
Oneness and descriibng Him with all the attributes of perfection and
majesty, holding Him free from the opposite of such attributes, doing
His commands and recommendations sincerely, refraining from
His prohibitions, loving and hating for His sake, struggling against
those who disbelieve in Him and the like and supplicating Him and
exhorting others to do so. Naszthah (advice) to Allih’s Book means
believing in it and holding it in high esteem, reciting it in the proper
manner, abiding by its commands and prohibitions, understanding
its knowledge and similes, contemplating on its Ayabs, calling others
to it and refuting suspicions cast against it by extremist followers and
atheists. Naszhah (advice) to Allih’s Messenger also means believing in
him and his instructions, revering him and holding him in high esteem,
adhering to obeying him, reviving his Sunnah, spotting light on and
spreading his knowledge, showing enmity to those who are hostile
to it while displaying loyalty to those who are loyal to it, copying his
morals, applying his etiquette, loving his Family and Companions and
the like. Nasibah (advice) to leaders (caliphs and rulers) of Muslims
means supporting them in what is right and obeying them as far it
is concerned, advising and reminding them gently, avoiding rebellion
against them, supplicating Allah to guide them and advising others
to do so. Nasihah (advice) to the common folk of Muslims (people
who are not in authority) means guiding them to what is beneficial for
them, teaching them religious rulings and life affairs, concealing their
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defects and faults, supporting them against their enemies, defending
them, refraining from having bad feelings against or envying them,
loving for them what one loves for oneself, hating for them what one
hates for oneself and the like.”

Lessons to be deduced from the Hadith

1- Highlighting the significance of advice in religion and the great
esteem it should be held in.

2- The Hadith explains to whom advice should be.

3- The Hadith exhorts Muslims to give advice to the five categories
mentioned in the Hadith.

4- The Companions were keen to know the rulings of the religion.
This was evident from their question: “To whom?.”

5- The Arabic word: “Din [religion]” can connote actions since it was
used in this Hadith to mean advice.
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bdullah ibn ‘Umar (£2£5) reported: The Messenger of Allah

(Fesadedi{le) said, “T have been commanded (by Allih) to fight
people until they testify that there is no true deity except Allah and
that Muhammad is the Messenger of Allih and perform Salah and
pay Zakat. If they do so, they will have the protection of their blood
and property from me except when justified by Islam, and then their
reckoning is left to Allah.” Related by Al-Bukhiri and Muslim.

COMMENTARY

1- The phrase: “I have been commanded.” The one who gave the
command is Allah since no one can command the Prophet except
Allah. Moreover, if a Companion éays: “We have been commanded or
prohibited”, this means that the one who issued the command or the

prohibition is the Messenger of Allih ( ;:\234,3211\&2)
2- After the Prophet (Ja5:%4(z) passed away, Abu Bakr assumed

the caliphate, and many Arabs reverted from Islim and some of them
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refused to pay Zakat. Abu Bakr was determined to fight against them
because paying Zakat is one of the requirements of the two testimonies
of faith. At that time, Abu Bakr based his opinion on no Hadith
explicitly suggesting that Salah and Zakat are the requirements of the
two testimonies of faith, and this is why ‘Umar argued with him. This
argument is related by Muslim in his Sahih (20) in the Hadith that
reads,
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“It is narrated on the authorlty of Abu Hurayrah that when
the Messenger of Allah (Jz54E4{l) breathed his last and
Abu Bakr was appointed as his successor (Caliph), those
amongst the Arabs who wanted to become apostates became
apostates. ‘Umar ibn Al-Khattab said to Abu Bakr: “Why
would you fight against the people when the Messenger of
Allih declared: I have been directed to fight against people
so long as they proclaim: There is no deity [worthy of
worship] but Allih. He who professed it was granted full
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protection of his property and life on my behalf except for
a right? His (other) affairs rest with Allah.” Upon this Abu
Bakr said: ‘By Allih, I would definitely fight against him
who severed prayer from Zakat, for it is the obligation upon
the rich. By Allah, I would fight against them even to secure
the cord (used for hobbling the feet of a camel) which they
used to give to the Messenger of Allah (as Zakat) but now
they have withheld it.” ‘Umar ibn Al-Khattab remarked: ‘By
Allah, I found nothing but the fact that Allah had opened
the heart of Abu Bakr for (perceiving the justification of)
fighting (against those who refused to pay Zakat) and I fully
recognized that the (stand of Abu Bakr) was right.””

In Al-Fat-b (1/76), ibn Hajar said, “Some scholars doubted the
authenticity of this Hadith because if this Hadith is truly narrated by
Ibn ‘Umar, he would not let his father argue with Abu Bakr regarding
fighting those who refused to pay Zakat. If the Hadith is known to all
of them, Abu Bakr would not have accepted ‘Umar's citation of the

Hadith:

G0 Yo 5 S0 B S Ealy
“I have been directed to fight against people so long as they

do not say: There is no deity deserving to be worshipped (in
truth) except Allah”

as evidence supporting his opinion and would not have used the
analogy to support his view instead of this clear textual evidence.

Actually, he said:

“I would definitely fight against him who severqd prayer
from Zakat”
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because Salah and Zakat are always inseparable in the Quran. To
refute this argument, I say: the fact that Ibn ‘Umar heard the FHadith
does not necessitate that he remembered it at that incident. Another
possibility is that he might have not been present at the time of the
debate mentioned above. Also, it is possible that he quoted the Hadith
to them later. Moreover, Abu Bakr did not base his opinion on analogy
only; rather, he also inferred it from the Hadith ‘Umar mentioned that
included the phrase: “except for a right.” Commenting on this phrase,
Abu Bakr said, “for it is the obligation upon the rich.” Moreover, Ibn
‘Umar was not the sole narrator of the above-quoted Hadith; rather,
also Abu Hurayrah narrated it including the addition of Sa/ah and
Zakat. We will deal with this Hadith under the chapter on Zakaz.
The story indicates that the Sunnah ruling might be ignored by
prominent Companions of the Prophet and be known only by one
of them individually. Therefore, exercising personal opinion should
be inconsiderable in the presence of a Hadith that runs counter to it.
In such a case, it should not be wondered: how can be this ignored by
so and so?”

3- Exceptions to the general purport of the command to fight against
all people until they do what is required in the Hadith are: The
People of the Scripture (Jews and Christians) if they pay the Jizyah
(tax required from non-Muslims living in an Islimic state in return
for their protection) as stated by the Qur’an and other categories of
people if they also pay the Jizyah as provided for by the Sunnah. This is
based on the lengthy Hadith reported by Muslim in his Sabib (1731)
on the authority of Buraydah ibn Al-Husayb, which starts with the
phrase:
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“When Allah’s Messenger appointed a commander over
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an army or a detachment he instructed him to fear Allih
himself and consider the welfare of the Muslims...”

4- To enter Islim, it is enough to proclaim the two testimonies
of faith. In fact, it is the first obligation that should be undertaken
by a Mukallaf (person meeting the conditions to be held legally
accountable for their actions). In this regard, other things stipulated
by some scholastic theologians such as thinking or the intention to
think should not be taken into consideration. Commenting on the
Hadith, Ibn Daqiq Al-1d said, “The Hadith explicitly lends support
to the view held by investigating scholars and the majority of past and
modern scholars to the effect that it is enough for accepting Islam to
have a decisive belief in it. In this regard, he does not have to learn the
stipulations set by scholastic theologians for knowing Allah.”

S- Those who should be fought for not paying Zakat are those who
refused to pay it and were ready to fight. As for those who were not
ready to fight, Zakat should be taken from them compulsorily.

6- The phrase: “and then their reckoning is left to Allah” means
that those who accept Islim apparently and say the two testimonies
of faith will have their lives and properties inviolable. However, being
truthful both outwardly and inwardly will benefit them before Allih.
If, however, they show the opposite of what they internalize out of
hypocrisy, he will be in the lowest depths (grade) of the Fire.

Lessons to be deduced from the Hadith

1- We are commanded to fight until the two testimonies of faith are
proclaimed, Salah is offered and Zakat is paid.

2- The Hadith proves the existence of reckoning for deeds on the Day
of Resurrection.

3- Whoever refuses to pay the Zakat is to be fought for withholding it
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until he pays it.

4- One who manifests Islim will be accepted. However, what he
internalizes will be left to Allah.

S- The two testimonies of faith are inseparable and they have to be
cojoined.

6- The Hadith highlights the importance of Salah and Zakat, the
former being the right due on the body, and the latter being the right
due on money.
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n the authority of Abu Hurayrah (£24dis): I heard the
Messenger of Allah (J5.5%4{) say, “What I have forbidden
for you, avoid. What I have ordered you [to do], do as much of it as
you can. For verily, it was only the excessive questioning and their
disagreeing with their Prophets that destroyed [the nations] who

were before you.” Related by Al-Bukhiri and Muslim.

COMMENTARY

1- The Hadith s related by both Al-Bukhariand Muslim. However, the

wording above is that of Muslim in the chapter on Virtues (1737). The
reason behind this Hadith is detailed in a narration in Sahih Muslim

in the chapter on Hajj (1337) on the authority of Abu Hurayrah that
reads, “Allah's Messenger (1544l addressed us and said:
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“O people, Allah has made Hajj obligatory for you; so perform
Hajj. Thereupon a person said: Messenger of Allih, (is it to
be performed) every year? He (the Holy Prophet) kept quiet,
and he repeated (these words) thrice, whereupon Allah's
Messenger (Azsaksi{lz) said: If T were to say” Yes," it would
become obligatory (for you to perform it every year) and you
would not be able to do it. Then he said: Leave me with what I
have left to you, for those who were before you were destroyed
because of excessive questioning, and their opposition to their
apostles. So, when I command you to do anything, do it as
much as it lies in your power and when I forbid you to do

anything, then abandon it.”

2- The phrase: “What I have forbidden for you, avoid. What I have
ordered you [to do], doas much of itas you can.” Implementing orders
is conditional on possibility, which does not apply to prohibitions.
In fact, abiding by prohibitions is within people’s capacities since it
requires abandonment only. In fact, it is easy for a person not to do.
However, implementing orders is conditional on possibility because
it requires action, which might be easy or beyond one’s capacity. So,
we are required to do orders as much as we can. For example, it is
possible not to drink wine after knowing that doing so is prohibited.
On the other hand, we are ordered to perform Salah. However, we
can perform it in the position possible to us, whether standing, sitting,
or lying down on our sides. To give a tangible simile, if someone is
prohibited to enter from a given door, it will be possible for him not

to enter because he will just abstain from entering. However, if he is
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ordered to carry a rock, doing so will depend on whether he can do so
or not because it is an action.

3- Abstaining from forbidden matters is to be understood in its
general sense. The only exception to this is the case of necessity, which
can permit a person to eat the meat of a dead animal to preserve his life
or to avert thirst by drinking a little amount of wine.

4- Arabic verbs that express the command to refrain from action can
denote either undesirability or prohibition. In the case of the former,
engaging in that action is not punishable. In the case of the latter, it
will be punishable.

S- A Mukallaf should do the orders that are within his capacity.

§ G\ R

“Allah burdens not a person beyond his scope.” [Sarah Al-
Baqarah, 2:286].

So, if he cannot perform an obligation in a perfect manner, he should
perform itinaless perfect manner. For example, if he cannot pray while
standing, he can pray while sitting. If he cannot perform an obligation
in full, he can perform it partially in accordance with his capability.
For example, if he does not have enough water to perform Wudu’, he
should perform a part of Wudu’ using the water he has and then make
Tayammum (dry ablution) for the remaining part. Another example
is if he does not own the Sz (1 Sz = 2.172 kg) enough to pay Zakat-
ul-Fitr (obligatory charity paid before the Eid al-Fitr), he can give a
part of it if possible.

6- The phrase: “For verily, it was only the excessive questioning and
their disagreeing with their Prophets that destroyed [the nations]
who were before you.” Whatis prohibited, according to the Hadith, are
those questions asked during the lifetime of the Prophet (Jzss =)



Forty Hadiths of an-Nawawi Made Fifty by Ibn Rajab

that could cause something to be declared forbidden. Prohibited also
is the question that could cause difficulty to people such as enjoining
Hajj on an annual basis. However, after the death of the Prophet
(;j@g:jéﬁ'@/a), we are prohibited to ask those sophisticated questions
involving wrangling and occupying times with less important issues.

7- In his book: “Jami“ul-Ulum wal-Hikam”, Ibn Rajab said (1:248-
249), “In this regard, people are divided into the following categories.
Some followers of Hadith scholars prohibit asking questions altogether
and thus have a shallow understanding and no knowledge about
the limits of what [laws] Allah has revealed to His Messenger and
become bearers of knowledge who do not understand it. There are
also scholars belonging to the school of expressing personal opinion
who extensively busied themselves with hypothetical issues whether
that may potentially take place in the actual fact or not. Furthermore,
they occupied themselves with finding sophisticated answers for such
hypothetical questions and much debate and argument therefore arose.
Actually, this sowed the seeds of discord and dispute among Muslims
and caused the spread of following whims, hatred, and grudge. In fact,
such argumentsare initiated with the intention of defeating opponents
and boasting over them, and caused distracting people’s attention. No
doubt, this is disliked by sincere scholars. Moreover, there are Hadiths
stating that it is disliked and prohibited. However, there is another
category of the Figh (Islimic Jurisprudence) scholars well-versed
in Hadith knowledge who put their knowledge into application.
Actually, their main concern is to search for the meaning of Qur’anic
words and their interpretation in authentic Hadiths and the sayings of
the Companions and those who followed them in good deeds. They
also investigate the Hadiths of the Prophet ( Jcsadeiifle) to distinguish
between authentic and inauthentic Hadiths. Thereafter, they seek to
understand them and interpret their meanings. Then, they deal with
the sayings of the Companions and the next generation as far as Zafsir
(Qur’an interpretation), Hadith, lawful and unlawful, principles of
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Sunnah, abstaining from worldly desires, things that soften the heart
and the like are concerned. In fact, this is the methodology adopted
by Imam Ahmad and Hadith scholars who followed his approach.
Actually, following the same methodology distracts a Muslim from
those hypothetical issues that have no benefit and cause only disputes,
arguments, and unneeded talk. When asked about those hypothetical
issues, Imam Ahamad used to reply: Let us leave alone these innovated
issues.”

He then said, “A person who follows this approach we mentioned
can find out a reply for modern issues that already happens because
they are based on principles that can be found in the aforementioned
sources. Following such an approach has to be through following its
Imams, who are unanimously perceived as rightly-guided, such as Al-
Shafii, Ahmad, Is-haq and Abu ‘Ubayd and their likes. Those who
claim to follow the same approach without seeking the guidance of
these Imams will definitely go astray, adopted opinions that may not
be adopted, and disapprove of opinions that have to be acted upon.
However, the criterion is dedicating his work to the sake of Allah and
trying to get closer to Him. This can take place through knowing
what Allah revealed to His Messenger, following his way, acting in
accordance with it, and calling people to it. No doubt, one who does
so will be guided to the right path and will be taught that which he
does not know. Moreover, he will be among those scholars praised by

Allah in the Ayab that reads,

—
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“It is only those who have knowledge among His servants
that fear Allah.” [Sarah Fatir, 35:28]

and among those well-versed in knowledge.”

He then said, “To summarize, whoever complies with what the



Forty Hadiths of an-Nawawi Made Fifty by Ibn Rajab

Prophet (425554 ) commanded in this Hadith, abstains from what
he forbade and is preoccupied with that to the exclusion of other things
will attain salvation in this world and the Hereafter. However, those
who do not do so and preoccupy themselves with their own thoughts
and approvals will fall into what the Prophet (Jzssfeiifle) warned
against regarding the People of the Book who perished because of
their many questions and disputes with their prophets and their lack

of submission and obedience to their messengers.”

Lessons to be deduced from the Hadith

1-Itis obligatory to abandon everything that Allih and His Messenger
(;123453:&;&:;) have forbidden.

2- It is obligatory to do everything that Allih and His Messenger
(Jc55840> ) have commanded.

3- The Hadith warns against falling into what the People of the Book
fell into, which was the cause of their destruction.

4- A person is not enjoined to do more than he can.

5- If someone is unable to fulfill some of the obligations, it is sufficient
for him to do what he is able to do.

6- One should ask only questions about what he needs and should
leave aside extremism and frivolous questions.




The Answered Supplication

HADITH TEN

The Answered
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bu Hurayrah reported Allah’s Messenger as saying: “Allih is

good and accepts only what is good, and He has given the same
command to the believers as He has given to the Messengers, saying,
{Messengers, eat of what is good and act righteously} [Sarah Al-
Mu’minun, 23:51] and also, {You who believe, eat of the good things
which We have provided for you} [Sarah Al-Baqarah, 2:172]. Then
he mentioned a man who makes a long journey in a dishevelled and
dusty state, who stretches out his hands to heaven saying, “My Lord,
my Lord,” when his food, drink and clothing are of an unlawful
nature, and he is nourished by what is unlawful, and asked how
such a one could be given an answer.” Related by Muslim.



The Answered Supplication

COMMENTARY

1- The phrase: “Allah is good and accepts only what is good”
indicates that “4/-Tayyib [The Good]” is one of Allih’s Names. He
accepts only those deeds characterized as good. This applies generally
to all acts including acquiring money. In other words, a Muslim may
do only good deeds, acquire money only through lawful means, and
spend money only in lawful ways.

2- “He has given the same command to the believers as He has given
to the Messengers, saying, {O Messengers, eat of what is good and
act righteously} [Sarah Al-Mu’minun, 23:51] and also, {You who
believe, eat of the good things which We have provided for you}
[Strah Al-Baqarah, 2:172].” In the two Ayabs, Allih ordered equally
the believers and messengers to eat what is good. Since messengers
may eat only of what is good, their followers should likewise eat only
of what is good.

3- The paragraph: “Then he mentioned a man who makes a long
journey in a dishevelled and dusty state, who stretches out his hands
to heaven saying, “My Lord, my Lord,” when his food, drink and
clothing are of an unlawful nature, and he is nourished by what
is unlawful, and asked how such a one could be given an answer.”
Having stated that Allah accepts only what is good and that both
the messengers and the believers are ordered to eat what is good,
the Prophet (Jz5:%4() stated that some people do not abide by
these instructions and do not eat what is good. Rather, they tend to
acquire money through unlawful means and use it in all their affairs,
including, food, clothing, and nutrition. He stated that doing so is a
reason for having his supplication unaccepted although he might have
fulfilled all the other requirements of the acceptance of supplication.
These requirements, according to the Hadith are four: making a long
journey, being in a disheveled and dusty state, stretching out his hands
to heaven, and supplicating Allah through His Lordship. The phrase:
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“how such a one could be given an answer?” means that Allah will
not respond to his supplication because there are reasons that cause
his supplication to be unaccepted.

Lessons to be deduced from the Hadith

1“Al-Tayyib [The Good]” is one of Allih’s Names. It means One Who
is free from imperfections. Also, among His attributes is the good. In
fact, all the Names of Allah are derivatives and indicate attributes that
are derived from them.

2- A Muslim should do only good deeds and acquire money only
through lawful means.

3 Charity is accepted only from lawfully-acquired money. The Prophet
(A48 ) is authentically reported to have said:

Il Be BAz Y5 y58b 4% B2 A0 i Y
“Allah does not accept prayer without purification, nor
charity from unlawful money.” Related by Muslim (224).

4- Allah favored his servants with blessings and commanded them to
acquire money through lawful means.

S- Acquiring money through unlawful means is one of the reasons
why supplication is not accepted.

6- Among the reasons for accepting supplication is being on a journey
and in a disheveled and dusty state.

7- Among the reasons for accepting supplication is also raising one’s
hands to heaven.

8- Among the reasons for accepting supplication also is Tawassul
(supplicating to Allah) in His Names.
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9- Among the reasons for accepting supplication is insistence and
asking Allih repeatedly in anticipation of His fulfillment.
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HADITH ELEVEN

Leaving Doubt
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n the authority of Abu Muhammad Al-Hasan ibn ‘Aliy ibn

Abu Talib (224%5), the grandson of the Messenger of Allih
( ﬁfajgzjéi&ﬁé ), and the one much loved by him, who said: I memorized
from the Messenger of Allah (J54(5.%4i((>): “Leave that which
makes you doubt for that which does not make you doubt.” Related
by Al-Tirmidhi and Al-Nasa’i. Al-Tirmidhi classified it as a good
authentic Hadith.

COMMENTARY

1- This Hadith involves the command to leave what a person doubts,
makes him uncomfortable, and causes anxiety and worry. Thus, it
recommends doing what his heart is comfortable with and what causes

peace of mind.

This Hadith also give the same indication as that of the above Hadith
of Al-Nu‘man ibn Bashir:
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“So whoever leaves doubtful matters to protect his religion
and his honor, then he will be safe, and whoever falls into

something from them, then he soon will have fallen into the
unlawful.”

They both indicate that a person truly fearing Allah (i.e., by complying
with His commands and avoiding His prohibitions) should not
acquire money through unclear sources, just as he should not acquire
money through obviously unlawful means.

2- In his book: “Jami“ul--Ulum wal-Hikam”, Ibn Rajab said (1:280),
“The Hadith refers to investigating and avoiding doubtful matters
because purely lawful things do not cause a believer’s heart to worry
or feel uncomfortable. Rather, it causes tranquility and peace of
mind. As to doubtful matters, they cause the heart to worry and feel
uncomfortable and thus lead to doubt.”

He also said (1/283), “Here is something that should be taken into
account. Being meticulous to avoid doubtful matters fits those who
are rightly guided and have straightforward and God-fearing conduct
all the time. As for those who commit obvious sins and want to avoid
a fairly trivial issue, they would not be able to so, if not blamed. An
example of this is the story of Ibn ‘Umar when a man asked him about
the [legal ruling regarding the] blood of mosquitoes. Ibn ‘Umar asked:
“Where are you from?’ The man said: ‘From the people of Iraq.” So, he
said: ‘Look at this man, he is asking me about the blood of mosquitoes
while they [Iraqis] killed the Prophet’s grandson. I heard the Prophet
(Az5a%4({z) say: They [his two grandsons] are my two flowers in this
world.””
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Lessons to be deduced from the Hadith

1- We should leave that which makes one doubtful for that which does
not make one doubtful.

2- Leaving that which makes one doubtful causes the heart to feel

comfortable and brings about peace of mind.

“(“
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HADITH TWELVE

Interest in the
Beneficial
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bu Hurayrah (#4is) reported: The Messenger of Allah

(A5464i>) said, “It is from the excellence of (a believer’s)
Islim that he should shun that which is of no concern to him.” A
Hassan (Good) Hadith. Related by Al-Tirmidhi and others in the

same wording.

COMMENTARY

1- This Hadith means that a Muslim should pay no heed to religious
and worldly sayings and actions that are of no concern to him. On the
other hand, he should pay good attention to other things that are of
significance to him.

2- In his book: “Jami“ul-Ulum wal-Hikam”, Ibn Rajab said (1:280),
“The Hadith means that whoever wants to perfect his Islim should
give up whatever words or deeds that do not concern him and
confines himself only to those words and deeds which do concern
him. The phrase “concerns him” means that a person pays attention
to something to the extent that it becomes his purpose and objective.
“Concern” means to attach great importance to or be worried about
something. The word is used to signify when one attaches importance
to something and seeks it. It does not mean abandoning that for
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which one has no concern when driven by desires. Rather, it should
be abandoned because Sharia says so. It is for that reason that the
Prophet ( Iz ) considered doing so a reflection of good religious
practice. If a person practices the religion in a good manner, he gives up
the words and deeds that religiously do not concern him. In fact, Islaim
requires the performance of obligatory duties as previously mentioned
in the explanation of the Hadith of Jibril. Moreover, praiseworthy and
complete practicing of the religion entails abstaining from forbidden

things. In this regard, the Prophet ( ;:\235,1211&2) said,
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“The Muslim is the one from whose hand and tongue the
Muslims are safe.”

Furthermore, good practicing of the religion requires giving up all
such things that do not concern the Muslim as prohibitions, doubtful
matters, disliked matters, and the surplus of permissible things that
one does not need. All these things ‘do not concern’ the Muslim if
he reaches perfection in practicing Islim and if he reaches the level of
Ihsan, which means to worship Allah as if you see Him, for if you do
not see Him, He sees you. Thus, worshiping Allah while sensing His
nearness and seeing Him with your heart or being aware of Allah’s
nearness and of His watching over you signifies reaching the level of
the good application of the religion. In other words, reaching this level
requires giving up everything which does not religiously concern you
and occupying yourself with that which does concern you. In fact,
these two requirements bring about feeling shy of Allah and thus
abandoning everything for which one should be ashamed.”



Interest in the Beneficial

Lessons to be deduced from the Hadith

1- A Muslim should abandon what does not concern him as far as
both religious and worldly matters are concerned.

2- A Muslim should occupy himself with what concerns him as far as
both religious and worldly matters are concerned.

3- Abandoning what does not concern you brings about peace of
mind, the preservation of one’s time, and the safety of one’s honor.

4- People are of variant levels as to practicing Islam.
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HADITH THIRTEEN

From the
Perfection of
Iman
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q nas (£245) reported: The Prophet (1i5:%4{() said, “No one

of you becomes a true believer until he likes for his brother

what he likes for himself.” Related by Al-Bukhiri and Muslim.

COMMENTARY

1- The Hadith makes reaching the perfection of faith conditional on
loving for his Muslim brothers what one loves for himself. This is
applicable to both matters of this world and the Hereafter. Also, this
includes dealing with people in the manner one likes to be dealt with.
It is authentically reported in Sahih Muslim (1844) on the authority
of ‘Abdullah ibn ‘Amr ibn Al-‘As (&824i) in a long Hadith that the
Prophet (35484 ) said:
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“He who desires to be rescued from the fire of Hell and
to enter Jannah, should die in a state of complete belief in

Allah and the Last Day, and should do unto others what he
wishes to be done unto him.”
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Moreover, Allah (J&5%s22) said,
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“Woe to Al-Mutaffifin [those who give less in measure and
weight (decrease the rights of others)], Those who, when
they have to receive by measure from men, demand full
measure, And when they have to give by measure or weight
to men, give less than due.” [Sarah Al-Mutaffifin, 83:1-3].

2-In his book: “Jami“ul-Ulum wal-Hikam”, Ibn Rajab said (1:306),
“The Hadith of Anas indicates that a believer should be pleased with
what makes his Muslim brother happy and should wish the best
for his Muslim brother exactly as he wishes it for himself. This can
emanate only from a heart that is free from rancor, deceit, and envy,
for envy makes the envier hate anyone who excels or even equals, him
in any aspect of goodness. This is because he likes to have an edge
over others and be uniquely distinguished. In fact, [man requires the
opposite, which is loving that all believers be equally favored with the
same blessings Allah conferred on him, which should not necessarily
decrease his own share.” He also said (1/308), “In general, the believer
should love for the believers what he loves for himself and hate for
them what he hates for himself. If he sees a deficiency in his Muslim
brother in his religion, he should strive to fix it.”

Lessons to be deduced from the Hadith

1- A Muslim should love for his Muslim brother what he loves for
himself and hates for him what he hates for himself.

2- The Hadith encourages us to do so because the perfection of Iman
cannot be reached without doing so.



From the Perfection of Iman

3- Believers hold different ranks with regard to Iman.

4- The Hadith uses the expression “his brother” to exhort Muslims
emotionally to have this attitude toward their brothers.
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n the authority of Ibn Mas‘ud (£2df5) who said: The
Messenger of Allah (J54£4{(2) said, “It is not permissible to
spill the blood of a Muslim except in three [instances]: the married
person who commits adultery, a life for a life, and the one who
forsakes his religion and separates from the community.” Related

by Al-Bukhari and Muslim.

COMMENTARY

1- The ruling on the married adulterer is stoning to death as
authentically reported to be enforced by the Prophet (Jasafesifiz). It
is also substantiated by the Ayab of stoning to death whose wording is

annulled but its ruling remains in effect.

2- The phrase: “a life for a life” refers to the application of Qisas (just

-,

retaliation). Allah (&%) said,

&;,,”l. /’ﬁ} - 5 P ?.o/wi’_‘,
& s pladl K oS e sy
“O you who believe! Al-Qisas (the Law of Equality in
punishment) is prescribed for you in case of murder...}
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[Sarah Al-Bagarah, 2:178].

He also said,
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“And there is (a saving of) life for you in Al-Qisas...” [Sarah
Al-Baqarah, 2:179]. '

3- The phrase: “The one who forsakes his religion and separates
from the community” refers to an apostate who denounces Islam. In
this regard, the Prophet (A4 ) said,
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“He who changes his religion (i.e. apostates) kill him.”
Related by Al-Bukhari (3017).

4- Al-HafizIbn Rajab listed other categories whose blood is permissible
to be spilled thatare not mentioned in the Hadith. These are: those who
practice homosexuality, those who commit adultery with a Mabram
(spouse or unmarriageable relative), those who practice black magic,
those who have sexual intercourse with an animal, those who abandon
Salab, those who drink wine for the fourth time, those who practice
theft for the fifth time, the latter of two caliphs to both of whom
oath of allegiance was paid, those who launch armed rebellion and a
Muslim spy who spies against Muslims for the interest of disbelievers.

Lessons to be deduced from the Hadith
1- Muslims’ blood is inviolable, unless under one of these three cases.

2- The ruling on a married person who commits adultery is death by

stoning.
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3- One who kills intentionally should be sentenced to death if the
conditions for Qfsas are met.

4- An apostate who forsakes Islim, whether male or female, should be

killed.
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HADITH FIFTEEN -+

Honouring the
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Honouring the Guest
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It is reported on the authority of Abu Hurayrah that the Messenger
of Allah (4254&4{(~>) observed: “He who believes in Allah and the
Last Day should either utter good words or better keep silence; and
he who believes in Allah and the Last Day should treat his neighbor
with kindness and he who believes in Allah and the Last Day should
show hospitality to his guest.” Related by Al-Bukhiri and Muslim.

COMMENTARY

1- The Messenger of Allah (JZ5484{i>) add belief in Allah and belief
in the Last Day to each of these three matters, because belief in Allih
is the basis of everything that has to be believed in. In fact, anything
that must be believed in is contingent on belief in Allah. As for belief
in the Last Day, it signifies a reminder of the Day of Resurrection and
a reward for deeds; if the former is good, the latter will be good, and
vice versa.

2- The phrase: “He who believes in Allih and the Last Day should
either utter good words or better keep silence.” This is an all-inclusive
sentence as usual from the Prophet (15:84{(). It implies that one’s
tongue should be safeguarded against speaking nothing but good.
Explaining this Hadith, Al-Nawawi said, “Al-Shafii (fiz5) said: The
Hadith advises that we should think before we talk. If thinking tells
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us that there is no harm, we can talk. If we think or doubt that our
words may cause harm, we should not talk. The venerated scholar
Abu Muhammad ibn Abu Zayd, the Imam of his time belonging to
the Maliki school of thought in Maghreb said: “All the good deeds are
based on four Hadiths: first: the one that reads,
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“He who believes in Allah and the Last Day should either
utter good words or better keep silence;”

second: the one that reads,
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“It is from the excellence of (a believer's) Islim that he
should shun that which is of no concern to him;”

third: the one in which the Prophet (45484 ) said briefly to the one
who thought his advice:
«C.,..Z:.sb: Yy

“Do not get angry;”

fourth: the one that reads:

“No one of you becomes a true believer until he likes for his
brother what he likes for himself.”

Furthermore, Al-Nawawi reported one scholar as saying, “If you
buy enough papers for memorizers, you would have abstained from
excessive talk.”



Honouring the Guest

3- The Arabic word “kbayr [good]” can denote either the opposite
of evil or a comparative form meaning better. Both denotations are
included in the Ayah that reads,
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“O Prophet! Say to the captives that are in your hands:

“If Allah knows any good in your hearts, He will give you

something (khayr) better than what has been taken from
ou...” [Sarah Al-Anfal, 8:70].

4- The phrase: “he who believes in Allah and the Last Day should
treat his neighbor with kindness.” Neighbors are firmly commended
to be dutiful to one another. Actually, many Hadiths were reported
to the effect of recommending neighbors to be dutiful to one another
and warning them against doing harm to one another. Examples are
the Hadith reported on the authority of ‘A’ishah (i) that reads,
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“Jibril kept recommending treating neighbors with kindness
until I thought he would assign a share of inheritance.”

The Hadith that reads,
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“By Allah, he is not a believer! By Allih, he is not a believer!

1Related by Al-Bukhari (6014) and Muslim (2624).
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By Allah, he is not a believer. It was asked: Who is that, O
Messenger of Allih? He said: One whose neighbor does not
feel safe from his evil.™

Dutifulness here means dealing in a good manner and doing no harm.

Neighbors are of three types:

First: neighbors who are both Muslims and relatives. They have rights
based on being neighbors, religious fraternity, and kin.

Second: Muslim neighbors who are not relatives. They have the right
as neighbors and as a brother/sister in religion.

Third: non-Muslim neighbors. They only have rights as neighbors.

Neighbors who are more worthy of kind treatment are the nearest
because they can see whatever resources their neighbors have and thus
are more aspiring of having a share of them.

5- The phrase: “he who believes in Allah and the Last Day should
show hospitality to his guest.” Showing hospitality to guests is one of
the rights due on Muslims to one another. It is one of the aspects of
high morality. It is reported in the Szbib of Al-Bukhiri (6019), on the
authority of Abu Shurayh Al-Khuza'iy, who said:
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1Related by Al-Bukhari (6016) and Muslim (73).
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My ears listened, and my eye saw when Allih’s Messenger
(As.0e40le) spoke and said: “He who believes in Allih
and the Hereafter should show respect to the guest even
with utmost kindness and courtesy. They said: Messenger
of Allah, what is this utmost kindness and courtesy? He
replied: It is for a day and a night. Hospitality extends for
three days, and what is beyond that is a Sadagah (charity)

for him.”

Lessons to be deduced from the Hadith

1- The Hadith recommends saying what is good.
2- The Hadith recommends silence if there is nothing good to be said.

3- When preaching, it is good to warn against the Last Day because in
it people are held accountable for their deeds.

4- The Hadith recommends being dutiful to one’s neighbors and
warns against doing them any harm.

5- The Hadith urges offering good hospitality to one’s guests and
dealing kindly with them.
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Prohibition of
Anger
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bu Hurayrah (24is) reported: A man asked the Prophet

(As54%402) to give him advice, and he (Asafede) said,
“Do not get angry.” The man repeated that several times and he
(Az5s%45{() replied (every time), “Do not get angry.”

COMMENTARY

1-In hisbook Al-Fat-h, Al-Hafiz ibn Hajar said (10/520), “Al-Khattabi
said: The phrase: “Do not get angry” means avoid the reasons that can
make you angry and do not put yourself in such a situation as may
irritate you. However, it cannot be understood to mean forbidding
anger because it is natural and cannot be eradicated.” He also said,
“Ibn Al-Tin said: The Prophet ( ;}&juuny) referred conclusively in
this phrase: “Do not get angry” to what leads to goodness both in this
life and in the Hereafter. To explain, anger leads to disputes and a lack
of kindness. It might even lead to doing harm to the one targeted by
anger, which can decrease the level of one’s faith.”

2- Allah praised those who repress anger and who pardon men.
Furthermore, the Prophet (Jzs«&4i{ie) stated:
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“The strong man is not one who is good at wrestling, but
the strong man is one who controls himself in a fit of rage.”

Related by Al-Bukhari (6114).

So, if a Muslim gets angry, he should control his anger and seek refuge
with Allah against the accursed Satan, as reported in the Sabib of
Al-Bukhari (6115). He should then sit down or lean on his side, as
reported in the Sunan of Abu Dawud (4782) on the authority of Abu
Dharr who reported the Prophet (354842 ) as saying:
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“When one of you becomes angry while standing, he should

sit down until anger leaves him, otherwise he should lie
down.”

The Hadith is narrated through a trustworthy chain of narrators
whose names are found in Sahih Muslim.

Lessons to be deduced from the Hadith:

1- The Companions of the Prophet ( Ac54e45{co) were keen to do what
is good. As we see in this Hadith, a Companion asked the Prophet
(Asafedifle) for advice.

2- The Hadith implies warning against reasons that might cause anger
and the consequences that follow from it.

3- Repeating the advice not to get angry indicates the importance of
such advice.
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HADITH SEVENTEEN

Kindness to
Animals
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bu Yala Shaddad ibn 'Aws (£24is) reported: Messenger of

lih (Jzsaid{le) said, “Verily Allih has prescribed Thsan
(kindness) for everything. So when you kill, you must make the
killing in the best manner; when you slaughter, make your slaughter
in the best manner. Let one of you sharpen his knife and give ease to

his animal (in order to reduce his pain).” Related by Muslim.

COMMENTARY

1- The phrase: “Verily Allah has prescribed /hsan (kindness) for
everything.” Ihsan is the opposite of Isauzh which means behaving
badly. The prescription here is used in the legal sense. Thus, it denotes
obligation. Moreover, Ihsan is so general that it applies to dealing with
both humans and animals.

2- After that, the Prophet (45454 ) to kill and slaughter in the best
manner, sharpen our knife, and give ease to the animal. In fact, this is
an example of how to apply Ihasn while killing a human being who
is rightfully sentenced to death and while slaughtering animals. This
takes place by employing the easiest methods that end life without
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causing much pain.

In his book: “Jami“ul-Ulum wal-Hikam”, Ibn Rajab said (1:381-
382), “This Hadith shows that it is obligatory to be kind in every
action. However, kindness varies in accordance with the nature of
each action respectively. For example, kindness in practicing inward
and outward duties requires doing them in the perfect manner. In
fact, this level of Ihsan in this regard is obligatory. As for practicing
kindness with regard to recommendable matters, it is not obligatory.
On the other hand, following the perfect course of action regarding
abstaining from prohibitions requires not doing either their inward or
outward aspects. In this regard, Allah (JS;552%) said,
d s o
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“Leave (O mankind, all kinds of) sin, open and secret...”
[Sarah Al-An‘am, 6:120].

In fact, this level of Ihsan in this regard is obligatory. As for Thsan
during calamities, one should display patience in the best manner
without dissatisfaction or intolerance. Also, obligatory Ihsan when
dealing with people is reflected in fulfilling all the duties enacted by
Allih (&%), Furthermore, hsan that is obligatory while having
authority over, and managing the affairs of, people requires doing all
the duties of such authority. However, higher levels of /hsan in all these
fields are not obligatory. /hsan while killing either humans or animals,
whom it is permissible to kill, requires ending their life in the quickest
and easiest manner without tormenting or causing unneeded pain.
This type of Zhsan is the one referred to by the Prophet (sa4i{lz)
in this Hadith. Perhaps the Prophet (15454 ) mentioned it here as
an example or because it is necessary to be explained in that situation.
In the phrase:
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“when you kill, you must make the killing in the best
manner; when you slaughter, make your slaughter in the

best manner”,

refers to the manner of killing and slaughtering. So, the command
here indicates the obligation of ending the life, whom it is permissible
to end, in the quickest and easiest manner.”

4- Ibsan in killing without tormenting or mutilation applies to both
the cases of killing disbelievers and killing in application of the ruling of
Qisas. However, while enforcing the ruling of Q7sas, the same injuries
caused by the killer to the one killed should be caused to the killer.
Examples of this are the practices of the Prophet (5 84{=) in the
Hadith of the Jew who crushed a girl’s head between two stones!”); and
that of the men belonging to the tribe of ‘Uraynah?. As to the penalty
reported to have been applied to the married adulterer, i.e. stonining
to death, it represents an exception to the purport of this Hadith. It
is also possible that it is not an exception and that /hsan in this case is
through enforcing the Sharia-introduced penalty and stoning such a
person to death.

Lessons to be deduced from the Hadith

1- Ihsan is obligatory regarding all things.

2- IThasn while killing is obligatory through employing the easiest
method to end life.

3- Ihasn while slaughtering animals is obligatory through the same

[1] Related by Al-Bukhari (2413) and Muslim (1672).

[2] Related by Al-Bukhari (2806) and Muslim (1671).
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4- Before embarking on slaughtering, one has to check the slaughtering

knife. The Prophet (Ac5.0e5{() said, “Let one of you sharpen his
knife and give ease to his animal (in order to reduce his pain).”

method.
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q bu Dharr and Mu'adh ibn Jabal (&24%s) reported that:

essenger of Allah (A5.0e40) said, “Fear Allah wherever
you are, do good deeds after doing bad ones, the former will wipe
out the latter, and behave decently towards people.” Related by Al-
Tirmidhi, who graded it as Hadith Hassan (good). In some other
editions of al-Tirmidhi’s collection, it says: Hadith hasan and Sahih
(good and authentic).

COMMENTARY

1- In only three sentences, the Hadith addresses all that which a
Muslim is enjoined to do towards himself, his Lord, and others.

2- The phrase: “Fear Allah wherever you are.” Lexically speaking,
Tagqwa (lit. piety) means to guard yourself against all that you fear. For
example, we wear shoes and slippers to protect against whatever harm
that may be on the earth, construct houses and tents to protect against
the heat of the sun, and so on. In Sharia terminology, Taqwa means
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that a person protects himself from Allih’s wrath. This takes place by
doing what is commanded and abstaining from what is forbidden,
believing in divine revelations, and worshiping Allah according to
Sharia, not through Bid abs and innovations in religion. 7zqwa in the
sense of fearing Allih is required in all situations, places, and times.
So, one should fear Allih both in secret and in public, as stated in the
Hadith: “Fear Allah wherever you are.”

3- “Do good deeds after doing bad ones, the former will wipe out
the latter.” When a person commits a sin, he should repent from it.
Repentance is considered a good deed. It erases all the major sins and
minor sins that preceded it. It is also achieved by doing good deeds, as
they erase only minor sins. As for major sins, they are not erased except
through repenting of them.

4- “Behave decently towards people.” It is required of Muslims to
treat all people decently. In other words, one should treat people in the
manner he likes to be treated. In this regard, the Prophet ( Jassfedifie)
said:
TURIIP APPUEL TP 5 ESLEL RN SO
“None of you believes until he loves for his brother what he
loves for himself.”

He (Jzsa%4 ) also said:
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“He who desires to be rescued from the fire of Hell and
to enter Jannah, should die in a state of complete belief in
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Allah and the Last Day, and should do unto others what he
wishes to be done unto him.”

In fact, Allih (J%%:%) described His Messenger (dasafediie)
as having a great ‘morality. When asked about the character of the
Messenger of Allah (ﬂ&j«l&ﬁ&fa), she replied, “His character was the
Qur'an.” Related by Muslim (746). This means he used to put all the
directions introduced by the Qur’an into practice. Furthermore, the
Sunnah contains many Hadiths that highlight the excellence of having
good morals, urge Muslims to be characterized with good manners,
and warn against bad manners.

" Lessons to be deduced from the Hadith

1- The Messenger of Allah (Az5sf2i{l) advised his Ummab (nation)
in the perfect manner. An example of this is the Hadith which included
these three great comprehensive commandments.

2- We are commanded to fear Allah in all circumstances, places, and
times.

3- The Hadith urges following up bad deeds with good deeds.
4- Good deeds erase sins.

S- The Hadith urges dealing with people decently.
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n the authority of Abu ‘Abbas Abdullah ibn ‘Abbas (£24i)

who said: One day I was behind the Prophet (peace and
blessings of Allah be upon him) [riding on the same mount] and he
said, “O young man, Shall I teach you some words [of advice]? Be
mindful of Allah and Allah will protect you. Be mindful of Allah
and you will find Him in front of you. If you ask, then ask Allah
[alone]; and if you seck help, then seck help from Allah [alone].
And know that if the nation were to gather together to benefit you
with anything, they would not benefit you except with what Allih
had already prescribed for you. And if they were to gather together
to harm you with anything, they would not harm you except with
what Allah had already prescribed against you. The pens have been
lifted and the pages have dried.” It was related by Al-Tirmidhi, who
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said it was a good and authentic Hadith. Another narration, other
than that of Al-Tirmidhi, reads: “Be mindful of Allih, and you will
find Him in front of you. Recognize and acknowledge Allah in
times of ease and prosperity, and He will remember you in times
of adversity. And know that what has passed you by [and you have
failed to attain] was not going to befall you, and what has befallen
you was not going to pass you by. And know that victory comes
with patience, relief with affliction, and hardship with ease.”

COMMENTARY

1- The phrase: “Be mindful of Allih and Allah will protect you.”
It means preserving the limits set by Allih by complying with His
commands and avoiding His prohibitions, believing in divine
revelations, and worshiping Him according to what He legislated not
through desires and Bid abs. If you do so, Allah will protect you in
both religious and worldly affairs, a reward that goes in line with your
deeds. In other words, the reward is of the same type as the action. To
explain, since your action is preservation (of the limits of Allih), the
reward will be also (divine) preservation.

2- The phrase: “Be mindful of Allih and you will find Him in front
of you” means Allih will protect you and manage all your religious
and worldly affairs.

3- The phrase: “If you ask, then ask Allah [alone]; and if you seek
help, then seek help from Allah [alone]” has the same connotation as
the Ayah that reads:
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“You (Alone) we worship, and You (Alone) we ask for help
(for each and everything). [Sarah Al-Fatihah, 1:5].
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Asking Allah is a supplication, and supplication is an act of worship.
So, the meaning is that a Muslim should worship Allih alone, ask
Him alone to fulfill his needs and seek help from Him alone in all his
worldly and Hereafter matters. In addition, he should employ all the
lawful means and asks Allih to make these means beneficial. In this
regard, the Prophet (Asaediie) said:

« $5e85 }Tj f&b aillg (Cladly ati s JE o2
“Adhere to that which is beneficial for you. Keep asking

Allah for help and do not refrain from it.” Related by
Muslim (2664).

4- “And know that if the nation were to gather together to benefit
you with anything, they would not benefit you except with what
Allah had already prescribed for you. And if they were to gather
together to harm you with anything, they would not harm you
except with what Allah had already prescribed against you. The pens
have been lifted and the pages have dried.” After he mentioned that
only Allah alone should be supplicated and sought for help, he tells us
that everything is in Allah’s Hands, that there is no objection to what
He gives, nor a giver for what He withholds, that everything cannot be
out of the scope of His will, and that people cannot benefit you with
something that Allah has not destined, nor that they cannot harm you
with something that Allih has not destined, and that everything that
happens or does not happen is predestined. This is why he said, “The
pens have been lifted and the pages have dried.” This means that
every incident has been already predestined and recorded and thus
must happen. Accordingly, the meaning of lifting the pens and drying
the pages is that everything that is destined has been already recorded
in the Preserved Tablet. Thus, it must take place in accordance with
what is predestined. Actually, these sentences prove the obligation of
believing in Divine Predestination, which is one of the six pillars of
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Iman stated in the famous Hadith of Jibril.

5- The phrase: “Recognize and acknowledge Allah in times of ease
and prosperity, and He will remember you in times of adversity.”
It means that if a person dedicates all his acts for the sake of Allih in
times of ease and prosperity, Allih will confer His bounties on him
and will save him from harm in times of adversity and distress. In this

regard, Allah (0\55852) said,
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“And whosoever fears Allih and keeps his duty to Him, He
will make a way for him to get out (from every difficulty).

3. And He will provide him from (sources) he never could
imagine...” [Sarah Al-Talaq, 65:2-3].

He (1555522 said,
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“Had he not been of them who glorify Allah, He would
have indeed remained inside its belly (the fish) till the Day
of Resurrection.” [Sirah Al-Saffat, 37:143-144].

An example is also the story of the three men who were overtaken by a
storm and therefore took shelter in a cave. A rock slipped down from
the mountain and blocked the exit from the cave. They beseeched
Allah in the name of some virtuous deed they had done in times of
ease. Thereupon one of them supplicated, being dutiful to his parents.
Then the second man supplicated Allah by abstaining from adultery
after being capable of committing it. Then the third one supplicated
Allih by repaying a deposit to its owner after having invested it for
him. Therefore, Allih ended their distress and the rock moved away
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and all the three came out of the cave safe and sound.?

6- The phrase: “And know that what has passed you by [and you
have failed to attain] was not going to befall you, and what has
befallen you was not going to pass you by.” It means that incidents
Allah predestined to cause you no harm will not befall you and those
incidents Allih predestined for you will absolutely befall you. This is
because what Allih wills comes to pass, and what He does not will does
not come to pass. Moreover, Allah’s predestination will absolutely be
materialized and everything that is not predestined for you will by no
means happen to you and you will by no means have access to it.

7- “And know that victory comes with patience, relief with
affliction, and hardship with ease.” This sentence states that victory is
the outcome of patience, relief follows afHlictions and hardship follows
ease. No doubrt, victory is contingent on patience by the permission of
Allih. Moreover, distresses are averted through the relief that comes
after it and Allih always follows hardships with ease.

Lessons to be deduced from the Hadith

1- Those who preserve the limits set by Allah will be preserved by
Allah as far as religion and worldly affairs are concerned.

2- Those who do not preserve the limits set by Allah will not attain
Allah’s protection. Allah (J\S55522) said,
§ ipasa sy

“...They have forgotten Allih, so He has forgotten them...”
[Strah Al-Tawbah, 9:67].

1Related by Al-Bukhari (5974) and Muslim (2743).
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3- The reward is of the same type as the action. To explain, since your
action is preservation (of the limits of Allah), the reward will be also
(divine) preservation.

4- A Muslim should WOI‘S}/lip and seck the help of Allah Alone.
5- A Muslim should believe in divine predestination.

6- People can inflict on you neither harm nor benefit unless predestined
by Allih.

7- No harm can be averted and no benefit can be attained unless
predestined by Allah. This is because what Allih wills comes to pass,

and what He does not will does not come to pass.
8- Patience will be followed with victory.
9- Distress will be followed with relief.

10- Hardship will be followed with ease.

3

11- The Prophet (Ac545e45{i) was so humble that he dealt with kids
kindly.

12- Before indulging in the details of an important topic, it is necessary
to make an introduction that attracts the audience attention. The
Prophet (Jzs44{l2) said here: “Shall I teach you some words [of
advice]?”
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bu Mas‘ud Al-Ansari (£e4) said: The Prophet (Jz5:84{)
said, “One of the admonitions of the previous Prophets which
has been conveyed to people is that if you have no modesty, you can

do whatever you like.” Related by Al-Bukhari.

COMMENTARY

1- The Hadith indicates that modesty is praiseworthy. It is
recommended both by Sharia and previous laws as well. In fact, it is
one of the noble morals that the Prophets of different times passed
from one generation to another until they reached this Ummabh.
The imperative form in this Hadith denotes permissibility or even
obligation if the shameful act is not prohibited by Sharia. However,
if the act is prohibited, it denotes threatening or that such an act is
done only by those who lost their modesty wholly or partially. In his
book: “Jami“ul-Ulum wal-Hikam”, Ibn Rajab said (1:497), “The
phrase: “One of the admonitions of the previous Prophets” indicates
that this one of the traditions of previous prophets and that it was
circulated and passed from one generation to another. This indicates
that it was introduced by those prophets and became so famous that
it reached the first generation of this Ummah.” He then said, “The
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phrase: “if you have no modesty, you can do whatever you like.”
It does not give them the option to do whatever they like. Rather, it
metaphorically denotes dispraise and prohibition. Those who hold
this view express two different opinions. First: it is an imperative form
that metaphorically denotes threatening. Thus, the meaning will be: if
you have no modesty, then do whatever you like and you will be held
accountable for it. The same notion can be found in the Ayab that
reads,
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“..Do what you will. Verily He is All-Seer of what you do

(this is a severe threat to the disbelievers).” [Strah Fussilat,
41:40].

Itis also in the Ayah that reads,

“So worship what you like besides Him...” [Sarah Al-Zumar,
39:15].

This view is held by some scholars including Abul-‘Abbas Thelab.
Second: it is an imperative form that metaphorically denotes a
predicate. So, the meaning will be: One who does not have modesty

will indulge in all types of sins and will have no inherent restraint.
Accordingly, it will be the same as the Fadith that reads,
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“Whoever tells a lie about me deliberately, let him take his
place in Hell.”

Itis also an imperative form that metaphorically denotes a predicate as
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it means those who tell lies about the Prophet (154%4i{() deliberately
will take their place in Hell. This view is held by Abu ‘Ubayd Al-
Qassim ibn Salam, Ibn Qutaybah, Muhammad ibn Nasr Al-Mirwazi,
and others. Moreover, Abu Dawud reported a statement by Imam
Ahmad that implicitly indicates the same view.

However, other scholars view that this phrase: “if you have no
modesty, you can do whatever you like” indicates an imperative
form that should be understood in the literal sense. Consequently, the
meaning will be: do whatever you like if what you want to do is not
one of the acts that do not usually cause you to be ashamed of Allah
or people. For example, it can be an act of worship or belonging to
good manners and etiquette. In such a case, you can do whatever you
like. This is the view of a group of scholars including Abu Is-haq Al-
Mirwazi and Al-Shaf*i. A similar view was also reported to have been

held by Imam Ahmad.”

He also said (1/501-502), “Be informed that modesty is of two types.
First: one that is an inherent and natural attribute that is not acquired.
This one represents the highest level of morality that Allih confers on
a person and integrates into his natural disposition. This is why the

Prophet (J5484{ ) said:
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“Shyness does not bring anything except good.”

Such an attribute combats the desire to commit sins and obscene acts
and urges being characterized by the highest level of morality. In this
respect, it is one of the characteristics of Iman.

Second: one that is acquired because of getting to know Allih
and knowing His Majesty, nearness to His servants and having
encompassing knowledge of what they do, the fraud of the eyes, and
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all that the breasts conceal. As such, it represents one of the highest
characteristics of Iman and even of Ihsan.

Modesty can result from contemplating on Allah’s bounties and
realizing that one is not satisfactorily grateful. However, if a Muslim
has neither inherent nor acquired modesty, there will be nothing to
restrain him from committing obscenities and immoralities. Thus, he

will be having no Iman.”

Lessons to be deduced from the Hadith

1- The attribute of modesty is one of the good manners inherited from
previous prophets.

2- In addition to highlighting the merit of modesty, the Fadith urges

the individual to conduct oneself in accordance with it.

3- If one is not characterized by modesty, nothing will restrain him
from committing evil deeds.
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n the authority of Abu ‘Amr - and he is also called Abu ‘Amrah

- Sufyan ibn ‘Abdullah Al-Thaqafi (428{s5) who said: I said,
“O Messenger of Allah, tell me something about Islam which I can
ask of no one but you.” He (peace and blessings of Allih be upon
him) said, “Say I believe in Alldh - and then be steadfast.” Related
by Muslim.

COMMENTARY

1- The Prophet’s Companions were the keenest to know the religion
and were pioneers in doing all good deeds. This is clearly indicated by
the question asked by Sufyan ibn ‘Abdullah (£245). In fact, it is such
a great question that he wanted to receive a clear and decisive reply
after which he will not need to ask any but the Prophet (dz5.%4{(2).

2- The Prophet (Jz54&4{(>) gave a concise but conclusive reply. He
said, “Say I believe in Allih - and then be steadfast.” Thus, the Prophet
(Fc54%45{i>) ordered him to express verbally his belief in Allzh which
includes believing in Allah and all that is stated about Him in the
Qur’an and Sunnah. This includes both outward and inward actions
because if the two terms Islim and /man are used in one context, each
of them should have a separate meaning. In such a case, Islam will refer
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to outward actions and man will refer to inward actions. However, if
the context includes only one of them, it will indicate both outward
and inward matters, which is the case here. After such a declaration,
he is ordered to remain steadfast on the truth and guidance and to

continue this way. Alldh (J&;%552%) said,

“O you who believe! Fear Allah (by doing all that He has
ordered and by abstaining from all that He has forbidden)
as He should be feared. [Obey Him, be thankful to Him,
and remember Him always], and die not except in a state of
Islim [as Muslims (with complete submission to Allah)]...”
[Sarah Al ‘Imran, 3:102].

This means you should remain steadfast in obeying Allah and His
Messenger so that you will be in a good status when death comes to
you. In this regard, Allih stated in the Qur’an the reward of those who
believe and remain steadfast. He said,
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“Verily, those who say: "Our Lord is Allih (Alone)," and
then they stand firm, on them the angels will descend (at
the time of their death) (saying): "Fear not, nor grieve! But
receive the glad tidings of Paradise which you have been
promised!” [Strah Fussilat, 41:30].

He also said,
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“Verily, those who say: “Our Lord is (only) Allah,” and
thereafter stand firm and straight on the Islimic Faith of
Monotheism, on them shall be no fear, nor shall they grieve.
14. Such shall be the dwellers of Paradise, abiding therein
(forever) - a reward for what they used to do.” [Sarah Al-

Ahgaf, 46:13-14].

Lessons to be deduced from the Hadith

1- The Companions were keen to inquire about matters pertaining to
the religion.

2- The good question asked by Sufyan ibn ‘Abdullah indicates his

wisdom and desire to have conclusive advice.

3- The Hadith urges us to believe in all that is stated in the Qur’an and
Sunnah.

4- We should remain steadfast on the truth and guidance till the time
of death.
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n the authority of Abu ‘Abdullah Jabir ibn ‘Abdullah Al-

Ansari (8245 that: A man questioned the Messenger of Allah
(454%4(>) and said, “Do you think that if I perform the obligatory
prayers, fast in Ramadan, treat as lawful that which is halal, and
treat as forbidden that which is haram, and do not increase upon
that [in voluntary good deeds], then I shall enter Paradise?” He
(;:\:ajdéi(u[ga) replied, “Yes.” Related by Muslim. “Treat as forbidden
that which is haram” means avoiding it. “Treat as lawful that which
is halal” means doing it while believing it to be permissible.

COMMENTARY

1- According to a narration of the Hadith in Sahth Muslim (15), the
questioner was named: Al-Nu‘man ibn Qawqal.

2- The questioner’s phrase: “Do you think” means tell me: shall T
enter Paradise if I do such things?
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3- The list of things he asked if doing them will cause him to enter
Paradise included: Salah, fasting, treating as lawful that which is halal,
and treating as forbidden that which is haram. There is no mention of
Zakat and Hajj. It is possible that Hajj was not mentioned because it
had not been enjoined yet. Moreover, Zakat was not mentioned due
to the possibility that the questioner was poor and did not have money
to pay Zakat. It is also possible that Zakat and Hajj are included under
the general purport of treating as lawful that which is halal, and
treating as forbidden that which is bharam.

4- The Hadith referred only to performing obligatory acts and made
no mention of supererogatory acts. In fact, those who do so- are
included under the category of the followers of a middle course in the
Ayah that reads,
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“Then We gave the Book (the Qur'an) as inheritance to
such of Our servants whom We chose (the followers of
Muhammad (JZ5:64{z). Then of them are some who
wrong their ownselves, and of them are some who follow
a middle course, and of them are some who are, by Allih's
Leave, foremost in good deeds...” [Sirah Fatir, 35:32].

Doing obligations and leaving supererogatory acts of worship is a
reason to enter Paradise. However, performing the supererogatory
acts of worship along with the obligatory ones completes the shortage
in obligatory ones in case they have any shortage. This was stated in an
authentic Hadith reported from the Messenger of Allah (Jzsasile).!

1Related by Abu Dawud (864), Al-Tirmidhi (413), and Ibn Majah (1425).
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Also, supererogatory acts of worship are like a fence for obligatory ones.
To explain, he who performs them punctually will be more punctual
in performing obligatory acts of worship. Moreover, negligence
in performing them may lead to the incomplete performance of
obligations.

Lessons to be deduced from the Hadith
1- The Companions were keen to know the deeds that lead to Paradise.

2- Deeds are a reason for entering Paradise.

3- It indicates the Importance of the five daily prayers. They were
described in a Hadith as the pillar of Islam.

4- The Hadith highlights the importance of fasting Ramadan.

5- A Muslim should do what is lawful believing it to be lawful, and
avoids what is forbidden, believing it to be forbidden.

6- The Hadith refutes the claim of some Sufis that a Muslim should
not worship Allah desiring Paradise and fearing Hell. Allih reported
his friend Ibrahim as saying:

“And make me one of the inheritors of the Paradise of
Delight.” [Sarah Al-Shu‘ara’: 26:85].
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bu Malik Al-Harith Ibn ‘Asim Al-Ashari (£e{s)) reported
that: The Messenger of Allah (J544{() said: “Purlty is half
of faith, and the praise of Allah fills the scale. Glorification and praise
fill up what is between the heavens and the earth. Prayer is a light,
charity is proof, and patience is illumination. The Qur’an is proof
for you or against you. All people go out early in the morning and

sell themselves, either setting themselves free or ruining themselves.”
Related by Muslim.

COMMENTARY

1- Purity is interpreted to mean abandoning Shzrk (associating others
in worship with Allah) and sins and giving them up. Similarly, Wudn’
(ablution) and /man are interpreted in some contexts to mean Salab.
An example is the Ayah that reads,
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“...And Allah would never make your faith (prayers) to be
lost (i.e. your prayers offered towards Jerusalem)...” [Siirah
Al-Baqarah, 2:143].

However, the view that purity means Wudu’ is supported in Al-
Tirmidhi’s narration of the Hadith (3517), in which the word “purity”
is replaced with “Wudn’.” It is also supported by the narration of Ibn
Majah (280) which reads, “Performing ablution properly is half of
faith...” The Arabic word “Shstr [half]” is interpreted to mean half or
just a part even if less than a half. In fact, Wudu’is a condition for the
validity of Salab.

The Prophet (a5 said,
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“Allah does notaccept prayer without purification as He does

not accept charity from goods acquired by embezzlement.”
Related by Muslim (224).

‘However, two variations of the Arabic equivalent of the word “purity”
should be taken into consideration. “T#hur” is an infinitive that
means purification whereas “Zzbunr” is a noun that means the water
used for purification. The same applies to similar pairs of words such
as Wadw’ and Wudn’, Sabur and Subur, Wajur and Wujur, and Sa Ut
and SuUk.

2- “The praise of Allah fills the scale. Glorification and praise fill
up what is between the heavens and the earth.” The scale is used
to weigh deeds. This indicates the excellence of celebrating the praise
of, and glorifying, Allah. Glorifying Allah (through saying Subban
Allib) means believing that Allah is high above any defect. Praising
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Him (through saying Al-Hamdu lillah) means describing Him with
All perfections.

The equivalent word for the verb “fill” in the Arabic text is expressed
by the narrator as: “tamla’an [both fill] aw [or] tamla’ [it fills].” This
is because both praising Allih and glorifying Him both fill up what is
between the heavens and the earth or possibly only one of them does
so. It is also possible that both of them fill up what is between the
heavens and the earth, but the narrator doubted whether he heard the
dual or the singular form of the verb.

3- The phrase: “Prayer is light.” Light here refers both to spiritual
light in one’s heart and in one’s face, the light of guidance, and the
physical light on the Day of Judgment.

4- The phrase: “charity is proof” means that it proves that one who
gives it is a true and faithful believer. This is because it our natures
do not welcome giving in charity. So, those who are protected from
the stinginess of their soul and could give in charity are proved to be
truthful believers. In fact, a hypocrite can offer Salah out of showing
off but it is difficult for him to give out charity because he has such a
stingy and money-hoarding soul.

S- “Patience is illumination.” This refers to remaining steadfast in
doing good deeds even if they are unlikeable to our nature and on
abstaining from sins even if they are likable to our natures. It also
refers to enduring painful divine predestination with patience without
despondency or despair. If this is materialized by a Muslim, it will give
an indication for his deep-rooted faith and farsightedness. This is why
patience is described as illumination.

6- The phrase: “The Qur’an is a proof for you or against you” means
that Qur’an can be proof for a Muslim if he does what is enjoined and
what is required of him by the Qur’an, including believing its news,
complying with its orders, avoiding its prohibitions, and reciting it as
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it should be recited. On the other hand, it may be proof against him
if he turns away from it and does not do what he is requested to do by
the Qur’an. This notion is similar to the one of the Hadith narrated by
Muslim in his Saehih (817) that reads,
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“By this Book Allah exalts some peoples and lowers others.”

7- The phrase: “All people go out early in the morning and sell
themselves, either setting themselves free or ruining themselves.” It
means that people go out early in the morning and strive; so they are
divided into two types. First: those who sell themselves to Allah by
doing acts of worship and avoiding sins, thereby freeing themselves
from the Fire, and keeping it away from Satan’s misguidance and
temptation. Second: those who ruin themselves by committing sins
and evil deeds and following the forbidden desires that lead them to
the Fire.

Lessons to be deduced from the Hadith
1- The Hadith highlights the virtue of purification.

2- The Hadith highlights the virtue of praising and glorifying Allih.

3- The Hadith proves the existence of the Mizan that weighs our
deeds.

4- The Hadith highlights the virtue of Salah and the fact that it is a
light in this world and the Hereafter.

5- The Hadith highlights the virtue of charity and the fact thatitis a
sign of the truthfulness of one’s Iman.

6- The Hadith highlights the virtue of patience and the fact thatitisa

light for those who are patient.
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7- The Hadith urges us to pay a special attention to the Qurian as
far as learning, contemplation and acting in accordance with it are
concerned so that it can be a proof for the Muslim.

8- The Hadith warns against failing to observe what is obligatory
towards the Qur’an so that it cannot be proof against us.

9- The Hadith urges doing all good deeds by which a person frees
himself from the disgrace of this world and the torment of the
Hereafter.

10- The Hadith warns against all bad deeds that make its doer one of
Satan’s guardians and lead its doer to Hell.
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Q bu Dharr quoted Allah’s messenger as saying among the things

e transmitted from Allah (1G3%) that He has said, “My
servants, I have made oppression unlawful for myself and I have
made it unlawful among you, so do not oppress one another. My
servants, you are all straying except those whom I guide, but if you
ask for my guidance, I will guide you. My servants, you are all hungry
except those whom I feed, but if you ask me for food, I will feed you.
My servants, you are all naked except those whom I have clothed,
but if you ask me for clothing, I will clothe you. My servants, you
are all sinning night and day, but I forgive all sins, so if you ask me
for forgiveness, I will forgive you. My servants, you will not be able
to harm me and succeed in such a purpose, neither will you be able
to benefit me and succeed in such a purpose. My servants, even if the
first and last of you, men and jinn, were as pious as the one with the
most pious heart among you, that would not cause any increase in
my dominion. My servants, if the first and last of you, men and jinn,
were as wicked as the man with the most wicked heart among you,
that would not cause any diminution in my dominion. My servants,
if the first and last of you, men and jinn, were to stand in one plain
and make a request of me and I were to give every man what he
asked, that would make no more diminution of what I possess than
a needle would when put into the sea. My servants, they are only
your deeds which I put to your account and then pay you in full
for them; so let him who experiences good praise Allih, and let him
whose experience is different blame no one but himself.” Related by
Muslim.

COMMENTARY

1- “Quoted Allih’s messenger as saying among the things he
transmitted from Allah.” This is a phrase usually used to refer to
a Hadith Qudsi (Revelation from Allih in the Prophet's words).
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Another phrase used for the same purpose is: “Allah (JS%%) is
reported by His Messenger as saying....” A Hadith Qudsi is the one
the Prophet (Jzs4&4§(>) narrates his Lord as saying it. Therefore, it
contains the first-person pronouns referring to Allah (J&;%%).

2- The phrase: “My servants, I have made oppression unlawful for
myself and I have made it unlawful among you, so do not oppress one
another.” “Zulm [oppression]” means putting things in the wrong
positions. In fact, Allah made it unlawful for himself; i.e. promised
not to do no injustice although He is capable of doing so and of doing
anything He likes. Therefore, oppression can never be done by Him
because His Justice is perfect. Allah (J&;%=:) said,
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“..And Allah wills no injustice for (His) servants.” [Strah
Ghafir, 40:31].

He also said,
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“Surely! Allah wrongs not even of the weight of an atom (or
a small ant)...” [Strah Al-Nisa’, 4:40].

Furthermore, he said,
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“And he who works deeds of righteousness, while he is a

believer (in Islimic Monotheism), then he will have no fear
of injustice, nor of any curtailment (of his reward).” [Sarah
Taha, 20:112].
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This Ayah means that such a person should not worry about any
increase in his evil deeds, a decrease in his bad deeds, or being burdened
with the sins committed by others. The fact that these Ayahs hold
Allah free from injustice includes proof of the perfection of His justice

(Glory be to Him).

In his book Jami’ Al-Ulum wal-Hikam, Ibn Rajab said (2/36): “The

fact that He created the actions of people, including injustice, does
not necessitate describing Him as “Zalim [oppressive]” (Glory be
to Him). By the same token, bad deeds committed by people, which
are originally created and predestined by Him, cannot be ascribed
to Him. In fact, only His actions can be ascribed to Him. Although
. the acts of people are originally created by Him, none of them can be
ascribed to Him. Actually, we can attribute to Him only those actions
He produces. Allih knows best.”

Allah Almighty has forbidden injustice on His servants, so no one
should wrong himself or wrong others.

3- The phrase: “My servants, you are all straying except those whom
I guide, but if you ask for my guidance I will guide you.” In his book
Jami’ Al-Ulum wal-Hikam, Ibn Rajab said (2/39-40): “Some scholars
view that the purport of this Hadith conflicts with that of the Hadith
narrated on the authority of “Ayyad ibn Himar that reads,

iz 7 %, (i< 48 3
s soke Cals gl A& A 42y
W i *,&VL,J;? \’623'?—\5,:9

“Allah (JG5;%52%) said: T have created My servants as one
having a natural inclination to the worship of Allah but it is
Satan who turns them away from the right religion...”

In fact, there is no such conflict. Allih created the sons of Adam with

a natural inclination to accept Islim and to be emotionally attached to
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it to the exclusion of other religions. Thus, they are prepared for it by
the force of nature. However, they must learn Islim because without
education one is ignorant. Allah said:
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“And Allah has brought you out from the wombs of your
mothers while you know nothing...” [Sarah Al-Nahl, 18:78].

He also said to his Prophet (J5afi{{z):
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“And He found you unaware (of the Qur'an, its laws, and
Prophethood) and guided you?” [Sarah Al-Duha, 93:7].

The Ayah means that He found you unaware of the Book and the
wisdom he taught you. Moreover, Allah (J&5%552%) said:
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~ “And thus We have sent to you (O Muhammad) Ruh (a
Revelation, and a Mercy) of Our Command. You knew

not what the Book is, nor what is Faith?” [Strah Al-Shura,
42:52].

A person is born with an innate nature to accept the truth. If Allah
guides him, He sends him someone to teach him guidance. This way,
he becomes guided by action, after he was guided by the force of
nature. If, however, Allih forsakes him, Allah will appoint someone
to teach him what changes his natural disposition. In this regard, the

Prophet (a4 ) said,

“Everyone is born a Muslim, but his parents make him a
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Jew, a Christian, or a Magian.”

This Hadith contains the command to ask Allah for guidance. It
includes guidance in the sense of directing toward the right path and
guidance in the sense of helping and correcting. People’s need for

guidance is more stressful than their need for food and drink. We read
in Sarah Al-Fatihah:
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“Guide us to the straight path.” [Strah Al-Fatihah, 1:6].

Here, they ask Allah Almighty to make them stick steadfastly to the
guidance already obtained and to increase their level of guidance.

4- “My servants, you are all hungry except those whom I feed, but if
you ask me for food, I will feed you. My servants, you are all naked
except those whom I have clothed, but if you ask me for clothing,
I will clothe you.” These two sentences state that servants are in dire
need of their Lord. They need Him in obtaining their livelihood and
clothing. Moreover, they have to ask Him (Glory be to Him) for their
food and clothing.

S- The phrase: “My servants, you are all sinning night and day, but I
forgive all sins, so if you ask me forgivehess, I will forgive you.” Allzh
Almighty has commanded His servants to obey His orders and avoid
His prohibitions. It may happen that they fail to perform what they
are commanded to do and commit some of what they are forbidden
to do. The way to safety from this is to return to Allah, repent of their
sins, and ask Allih Almighty to forgive them. In this regard, there is a
Hadith that reads:
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“All children of Adam sin, and the best of sinners are those
who repent.”

Itis a Hassan (good) Hadith, related by Ibn Majah (4251) and others.

6- The phrase: “My servants, you will not be able to harm me and
succeed in such a purpose, neither will you be able to benefit me and
succeed in such a purpose.” Ibn Rajab (2/43) said: “It means that the
servants are not able to cause benefit or harm. Indeed, All the Almighty
is Self-sufficient, Praiseworthy. He has no need for the worship of His
servants, and it does not benefit Him in the least. Rather, they benefit
from it. Moreover, He is not harmed by their sins. Rather, it is they
who are harmed by it. Allah (J&;%=22) said,
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“And let not those grieve you (O Muhammad) who rush

with haste to disbelieve; verily, not the least harm will they
do to Allah...” [Sarah Al Imran, 3:176].

He also said,
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“...And he who turns back on his heels, not the least harm

will he do to Allah; and Allih will give reward to those who
are grateful.” [Stirah Al ‘Imran, 3:144].

7- The paragraph: “My servants, even if the first and last of you,
men and jinn, were as pious as the one with the most pious heart
among you, that would not cause any increase in my dominion. My
servants, if the first and last of you, men and jinn, were as wicked
as the man with the most wicked heart among you, that would not
cause any diminution in my dominion.” In these two sentences, there
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is an explanation of the perfection of Allah’s sovereignty and that He
is totally self-sufficient. They also tell us that if the servants reached
the highest level of piety or wickedness, that would neither increase
nor decrease anything in His sovereignty. Furthermore, they state that
the piety of every human being is only beneficial to that person who
is pious, and the wickedness of every wicked person is only harmful
to him.

8- The phrase: “My servants, if the first and last of you, men and
jinn, were to stand in one plain and make a request of Me and I
were to give every man what he asked, that would make no more
diminution of what I possess than a needle would when put into
the sea.” This indicates that Allah (Glory be to Him) is completely
Self-sufficient and that His servants are completely in need of Him. It
also indicates that if the jinn and mankind were to gather, the first and
the last of them, make a request of Allih and He were to give every
man what he asked, that would make no more diminution of what
He possesses than a needle would when put into the sea. The meaning
is that there is no decrease at all. This is because the amount of water
that hangs to the needle is too little to be considered, neither as regards
weight nor as regards what an eye can see.

9- The phrase: “My servants, they are only your deeds which I put
to your account and then pay you in full for them; so let him who
experiences good praise Allih, and let him whose experience is
different blame no one but himself.” People in this life are charged
with complying with Allih’s orders and avoiding His prohibitions.
Besides, they will be held accountable for whatever good and evil they
do. Moreover, everyone will find on the Day of judgment the outcome
of his action in this life. Were it to be good, the reward will be good;
and were it to be bad, the result will be bad. Allah (J&5;%8\22) said,
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“So whosoever does good equal to the weight of an atom
(or a small ant) shall see it. And whosoever does evil equal
to the weight of an atom (or a small ant) shall see it.” [Starah
Al-Zalzalah, 99:7-8].

So whoever offers good finds his reward in the Hereafter. The reward
is a grace from Allih who confers it upon His servant. Moreover,
doing good in this world takes place with the help and guidance of
Allzh. In fact, it is He Who gives bounties and the worthy of praise.
If someone finds a non-good result in the Hereafter, he should know
that he is punished because of his disobedience to his Lord and that he
dug his own grave. Thus, if he finds himself punished in the Hereafter,
he will blame none but himself.

Lessons to be deduced from the Hadith

1- A Hadith Qudsi is the one the Prophet (Jc548e45{i) narrates his
Lord as saying it. Therefore, it contains the first-person pronouns
referring to Allah (JG%L).

2- Allah made injustice unlawful for Himself and described Himself
with the opposite perfection, which is justice.

3- Allah forbids people to do injustice to themselves and to others.

4- People direly need to ask their Lord for guidance, food, clothing,
and other matters of their religion and their worldly life.

5- Allah loves His servants to ask Him everything they need regarding
worldly and religious matters.

6- Allih Almighty has perfect sovereignty. Moreover, His servants
cannot cause Him benefit or harm. Rather, they can benefit or harm
only themselves.

7- The servants are not immune from error. Thus, they must repent
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from error and ask Allih's forgiveness.

8- Piety and wickedness are in hearts. This is based on the phrase:
“were as pious as the one with the most pious heart among you”
and “were as wicked as the man with the most wicked heart among

»

you.

9- The dominion of Allah is not increased by the obedience of those
who are obedient, nor is it decreased by the disobedience of those who
are disobedient.

10- Allah is perfectly Self-sufficient and Sovereign. If He were to give
every man, from previous and later generations what he asked, that
would make no more diminution of what He possesses.

11- The servants are urged to obey Allih and are warned against
disobeying him and they will be held accountable for both.

12- Whomsoever Allah guides to the path of goodness will win the
happiness of this world and the Hereafter.

13- Whoever neglects and does evil deeds shall incur loss and will
regret where remorse is of no avail.
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bu Dharr (£24J,) reported: Some people said to the Messenger

of Allah (peace be upon him): “O Messenger of Allah, the
rich have taken away (all the) reward. They observe Salah (prayers)
as we do; and give Sadaqah (charity) out of their surplus wealth.”
Upon this, he (the Prophet (peace be upon him)) said, “Has Allih
not prescribed for you (a course) following which you can (also)
give Sadaqah? In every declaration of the glorification of Allh (i.e.,
saying Subhan Allah) there is a Sadaqah, and in every Takbir (i.e.,
saying Allahu Akbar) is a Sadaqah, and in every celebration of praise
(saying Al-hamdu lillah) is a Sadaqah, and in every declaration that
He is One (La ilaha illAllah) is a Sadaqah, and in enjoining of good

is a Sadaqah, and in forbidding evil is a Sadaqah, and in man's
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sexual intercourse (with his wife) there is a Sadagah.” They (the
Companions) said: “O Messenger of Allah, is there reward for him
who satisfies his sexual need among us?” He said, “You see, if he
were to satisfy it with something forbidden, would it not be a sin
on his part? Similarly, if he were to satisfy it legally, he should be
rewarded.” Related by Muslim.

COMMENTARY

1- The Prophet’s Companions were the keenest to know the religion
and were pioneers in doing all good deeds. Some of them liked to
have the same reward as that deserved by others who preceded them
in doing good acts. Therefore, a group of poor Companions of the
Prophet (Az548e4{le) stated that although they can do some acts
of worship as Salah and fasting equally as the rich can do, the rich
have the advantage of the possibility of giving their surplus money in
charity. However, the Prophet (#54%4{i>) guided them to the fact
that there are other types of charity poor people can give, such as
certain utterances of Dhbikr (remembrance of Alldh), enjoining what
is good, and forbidding what is evil.

G

2- Charities the Prophet (J5:%4{) instructed the poor to do are
divided into two types:

First: those charities whose benefit is limited to them, such as

glorifying Allah, celebrating His praise, Takbir and Tablil. Second:
those charities whose benefit goes to them extends to others, such as
enjoining what is good, forbidding what is evil and sexual intercourse.

3- Permissible things a person does to gratify his own desires can
turn into an act of worship if accompanied by a good intention. An
example of this is a person who intends by gratifying his sexual desires
to safeguard himself and his wife against unlawful acts and having

children.
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Lessons to be deduced from the Hadith

1- The Prophet’s Companions were keen to do and compete in doing

all good deeds.
2- Charity is not limited to giving money, although this is its origin.

3- The Hadith urges glorifying Allah, saying Takbir, praising Allih
and 7ablil. The Hadith considers doing so a charity given by a Muslim
to himself. '

4-If one is unable to do certain acts of worship because he is unable to
do them, he should increase the acts of worship he is able to do.

S- The Hadith urges us to enjoin good and forbid evil and consider
doing so a charity given by a Muslim to himself and to others.

6- Gratifying sexual desires with a good intention is a charity given by
a Muslim to himself and to others.

7- A Muslim should refer to a scholar in order to authenticate his
sayings. '

8- The Hadith lends support to the authority of analogical deduction.
Here, the Prophet (j}&j&ﬁ&fa) drew an analogy between getting
reward for gratifying sexual desire lawfully and being sinful for
gratifying them unlawfully. The analogy in this Fadith belongs is
made by introducing its opposite.
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n the authority of Abu Hurayrah (£2&i;) who said: The

Messenger of Allah (J5.84{(>) said, “Every joint of a person
must perform a charity each day that the sun rises: to judge justly
between two people is a charity. To help a man with his mount,
lifting him onto it or hoisting up his belongings onto it is charity.
And the good word is charity. And every step that you take towards
the prayer is charity, and removing a harmful object from the road
is charity.” Related by Al-Bukhari and Muslim.

COMMENTARY

1- The phrase: “Every joint of a person must perform a charity
each day that the sun rises.” We have three hundred sixty joints in
our body. This is explicitly stated in the Hadith related by Muslim
in his Sabib on the authority of ‘A’ishah (&z&is) (1007). The phrase
means when the sun rises every day, each joint is liable for a charity for
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that day. The Prophet ( Jss8eii{io) then listed examples for fulfilling
such charities. Some of these examples are verbal while others are
practical and some of them are intransitive while others are transitive.

The Prophet (Jz54£4{() is reported by Muslim in his Szbib on the
authority of Abu Dharr as saying,

“...and two rak‘ahs (units of prayer) which one prays in the
Duha (mid-day) serve instead of that.”

This is because performing these two Rak‘ahs involves moving these
joints in an act of worship, which is Szlab in such a case. Thus, it can
replace the charities required for that day.

2- Each act of worship whether verbal or a practice is a type of charity.
So, acts listed by the Prophet (54£4{() in this Hadith are meant to
name just a few examples. To elaborate, judging justly between two
people can be done by a judge or by someone who wants to reconcile
disputes. It is a transitive practical act. Moreover, helping a man with
his mount, lifting him onto it, or hoisting up his belongings onto it
is a transitive practical act. Furthermore, good words mentioned here
include any type of good words such as Dhbikr, supplication, reading,
teaching, enjoining what is good and forbidding what is evil, and so
on. It represents a verbal act that extends beyond the individual. In
addition, every step that you take towards the prayer is a charity given
by a Muslim to himself. So, it is a practice-based act of worship that
extends beyond the individual. As for removing a harmful object from
the road, such as thorns, broken glass, or the like, the benefit of such
action transcends the individual.

Lessons to be deduced from the Hadith

1- Each joint of our bodies is liable for a daily charity, be it limited to
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oneself or extending to others.
2- The Hadith urges reconciling disputes among Muslims justly.

3- The Hadith urges helping Muslims by fulfilling their needs, such as

lifting him onto his mount or hoisting up his belongings onto it.

4- The Hadith recommends saying all types of good words such as
Dhikr, supplication, reading, teaching, calling people to Allah, and so

on.

S- The Hadith highlights the excellence of walking to the mosque.
According to another Hadith, walking towards the mosque and
returning home will be recorded to your credit. Related by Muslim
(663).

6- The Hadith highlights the excellence of removing a harmful object
from the road. According to another Hadith, it is one of the branches
of Iman. Related by Muslim (58).
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On the authorlty of Al-Nawwas ibn Sam‘an (£&4s) that the
Prophet (Ja5:%4{l) said: “Righteousness is exemphﬁed
by good character, and wrongdoing is that which wavers in your
soul, and which you dislike people finding out about.” Related by

Muslim.

And on the authority of Wabisah ibn Mabad (£ ) who said:
I came to the Messenger of Allah (Jz5.£4z) and he (Fssadiie)
said, “You have come to ask about righteousness.” I said, “Yes.”
He (;;\23&55@2) said, “Consult your heart. Righteousness is that
about which the soul feels at ease and the heart feels tranquil. And

wrongdoing is that which wavers in the soul and causes uneasiness
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in the breast, even though people have repeatedly given their legal
opinion [in its favor].”

A good Hadeeth transmitted from the Musnads (Hadith collections)
of the two imams, Ahmad ibn Hanbal and Al- Darimi, with a good
chain of narrators.

COMMENTARY

1- The Hadith on the authority of Al-Nawwas is related by Muslim
and the Hadith on the authority of Wabisah is related by Al-Darimi
through a chain of narrators whose reliability is disputed. However,
there are other narrations of the Hadith related through reliable
chains of narrators cited by Ibn Rajab in his book: Jami‘ Al-Ulum
wal-Hikam. However, it is in aggregate similar to the Hadith of Al-
Nawwas ibn Sam‘an.

2- “Birr [righteousness]” is a conclusive word that refers to both
inward spiritual actions and outward physical actions that are done by

the tongue and body organs. ‘The Ayab that begins with:

} < -
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“It is not Al-Birr (piety, righteousness, and each and every
act of obedience to Allah, etc.) that you turn your faces

towards east and (or) west (in prayers)...” [Strah Al-Baqarah,
2:177]

clearly indicates this meaning. In fact, the Ayah at the beginning lists
inward actions and the end lists outward actions. In Arabic, &irr is
mostly attached to [good conduct with one’s] parents. So, if the two
words birr and Silab (lit. connection) are mentioned without any
modifier, they should refer to &irr (dutifulness) of parents and Silab
(connecting) of the ties of kinship. In many contexts, bzrr comes
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concomitantly with Tzqwa as in the Ayah that reads,

T P (Rl o s
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“...Help you one another in Al-Birr and At-Taqwa (virtue,
righteousness and piety)...” [Sarah Al-Ma’idah, 5:2].

If they are used together in the same context, as in the Ayah, Birr will
refer to doing acts of worship and Tagwa will refer to abstaining from
prohibitions. However, if the context includes only one of them, it
will indicate both the two meanings. The same applies to the pairs:
Islam and Iman, Faqir (poor) and Miskin (needy).

3- In the Hadith of Al-Nawwas, “Righteousness is exemplified by
good character.” Possibly, good character can refer specifically to
having a noble character. Thus, righteousness is judged as such due
to its importance and high esteem. It is as conclusive as the Hadiths:

«M\ fﬁj\]\»

“The religion is nasihah (advice, sincerity)”

and

« 5\5}6 }é’l\»
“Hajj is Arafah.”

However, it can refer to all that is good in general. This is supported
by the Hadith in which the Mother of the Believers, ‘A’ishah (¢zdiss),
described the character of the Messenger (45484 as the Qur’an.
This means that he follows the Qur'an’s code of conduct, complies
with its orders, and avoids its prohibitions.

4- The phrase: “wrongdoing is that which wavers in your soul, and
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which you dislike people finding out about.” Sins can either be clear
and evident or so unclear that it wavers in your soul, i.e. makes you
uncomfortable, and you dislike people finding out about it. This is
because it is shameful and its doer fears being defamed by people. It is
similar to the content of the previous three Hadiths:

«A23e9 4:.3._6 WINFH u\.@i&ls 2 Q::e»

“He who avoids doubts has cleared himself of his religion
and his honor,”

and

<<¢r\:-"))>$\ﬂ‘_;\ &y s £3

“Leave that which makes you doubt for that which does not
make you doubt”

and

313 J S 550 o e BN 253 L G
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“if you have no modesty, you can do whatever you like.”

Sin refers all acts of disobedience were they clear or doubtful. It is
always a concomitant of the word “transgression.” For example, Allih

(AE58e) said,

¢ o535 S EHGG

“...but do not help one another in sin and transgression...”

[Stirah Al-Ma’idah, 5:2].



Forty Hadiths of an-Nawawi Made Fifty by Ibn Rajab

Transgression here refers to assault and injustice. Thus, it includes
transgression against people as far as their lives, properties and honors
are concerned.

5- In the Hadith of Wabisah, Bzrr is explained as that about which
the soul feels at ease and the heart feels tranquil. For me, there is no
clear difference between the two sentences above. Perhaps the second
sentence serves as emphasis for the first one because they share the
same meaning. On the other hand, sin is explained as the opposite of
that, which goes in line with how it was explained in the Hadith of
Al-Nawwas.

6- The phrase: “Consult your heart” and the phrase at the end: “even
though people have repeatedly given their legal opinion [in its
favor].” This indicates that if you have doubts regarding a certain act
and do not feel at ease about it, it is safer not to do so even if people
gave you fatwas denoting its permissibility. What is meant is that those
who believe in Allih and fear him do not proceed to do something
about which they do not feel at ease. The fatwa may be given by those
who do not have knowledge. It may also be given by those who have
knowledge but there is no clear textual evidence regarding the issue
that can be relied upon in action. However, if there is textual evidence
regarding the issue from the Quran or the Sunnabh, it has to be put
into force. Thus, counseling one’s heart should not be resorted to by
the people of immorality and sinners. This is because some of them
may commit sins openly and are not ashamed of neither Allih nor of
His created beings. Such people commit clearly forbidden matters and
thus can, with greater reason, easily commit doubtful matters.

7- The Prophet (J5:%4(), in the Hadith of Wabisah, told the
inquirer about that which he was about to ask about before the latter
asked. This is justified by the possibility that the Prophet (Ja5.%4i{i)
had a prior knowledge about this man’s interest in discovering the
truth of Birr and sin. So, it is possible that he had consulted the
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Prophet (J54£4{i>) about a related issue before this situation.

Lessons to be deduced from the Hadith
1- The Hadith highlights the significance of good manners.
2- Birr and sin are two conclusive terms.

3- Regarding religious matters, a Muslim should give priority to
matters with clear solutions over doubtful matters.

4- A believer who fears Allih does not do that about which he does
not feel at ease even if he is given a permitting fatwa. He only proceeds
to do clearly identified issues in Sharia such as concessions.

5- The Companions were keen to know what is lawful and what is

unlawful and the scope of Bzrr and sin.

#




Forty Hadiths of an-Nawawi Made Fifty by Ibn Rajab

t Sticking to the

. HADITH TWENTY-EIGHT

Sunnah



Sticking to the Sunnah 197

Uy Eas 3y 06 45 2 (o5 Tyl o 2l et 4 80
\gbéj;s;‘é,_xﬂx@%wpf /m’mj@s
6 036 ¢ @,_A ey \F 10 Uz L 18 L5522
JEPNCS f_aj,xpfu Ol a2\l C_A\j‘w S35 ﬁgﬁfjs
@j4wpg:msﬁsuw,s@_w6w§@&xw

Bt 281605 o137l Gle Vs 28 ¢Fn3ugal) e 2N SR

z
S'-

..\5 Jj&’f\j\)cj\sj__:\ )(MS)L;ADJ.:&Q\BQ}_A)H

8‘2\

z%
\
\
'y

- 4 .~

«JW

n the authority of Abu Najih Al-’Irbad ibn Sariyah (2ds)

who said: The Messenger of Allah (Jzsuesifle) gave us a
sermon by which our hearts were filled with fear and tears came
to our eyes. So, we said, “O Messenger of Allah! It is as though
this is a farewell sermon, so counsel us.” He (1&5.4(lz) said, “I
counsel you to have taqwa (fear) of Allah, and to listen and obey
[your leader], even if a servant were to become your leader. Verily
he among you who lives long will see great controversy, so you must
keep to my Sunnah and to the Sunnah of the Khulafa ar-Rashideen
(the rightly guided caliphs), those who guide to the right way.
Cling to it stubbornly [literally: with your molar teeth]. Beware
of newly invented matters [in the religion], for verily every Bidah
(innovation) is misguidance.”
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Related by Abu Dawud and Al-Tirmidhi who said that it was a
good and authentic Hadith.

COMMENTARY

1- The phrase: “The Messenger of Allih (5.4 ) gave usasermon
by which our hearts were filled with fear and tears came to our eyes.”
A sermon is a speech that contains both exhortation and intimidation,
has a profound effect and penetrates hearts causing them to tremble
out of fearing Allah. Actually, Al-Irbad described this sermon with
the three descriptions above, i.e. eloquent and causing the eyes to
be filled with tears and the heart to be filled with fear. In his book:
“Jami“ul--Ulum wal-Hikam”, Ibn Rajab said (2:111), “A sermon is
recommended to be eloquent because this makes it more acceptable
and attention-attracting. Eloquence stands for the ability to convey
intended meanings to the hearts of the addressees through the most
expressive word choice and in the most effective and heart-touching
manner.”

In fact, Allih (I&5522) told us about believers that their hearts
tremble of fear and their eyes floods with tears when they remember

Allzh. In this regard, Allah (J&%e2%) said,
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“The believers are only those who, when Allah is mentioned,
feel a fear in their hearts and when His Verses (this Qur'an)
are recited unto them, they (i.e. the Verses) increase their

Faith; and they put their trustin thelr Lord (Alone).” [Siirah
Al-Anfal, 8:2].

He also said,
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“And when they (who call themselves Christians) listen to
what has been sent down to the Messenger (Muhammad),
you see their eyes overflowing with tears...” [Sarah Al-
Mz’idah, 5:83].

2- The phrase, “O Messenger of Allah! It is as though this is a
farewell sermon, so counsel us.” This means they thought that this
advice looks like those pieces of advice given by those who are about to
leave this life. Therefore, the Companions, who are keen to do all good
things, asked the Prophet (;:\.ijdéél&fa) to give them comprehensive
advice, to which they should adhere and by which they should abide.
No doubt, the advice of a person who is about to die is so impressive.
Also, maybe the advice contained something that caused them to feel
that the Prophet (15442 ) is paying farewell to them and this is
why they asked for such advice.

3- The phrase, “I counsel you to have taqwa (fear) of Allih.” Tzqwa
means that a person makes between him and Allah’s wrath protection
so as to protect him against it. This takes place by doing what is
commanded and abstaining from what is forbidden, believing in
divine revelations. In fact, Allih commended both previous and later
generations of humanity to observe it. Allah (J&82%) said,
—~%o 1 ; N 00 3 % T L= /../ _
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 “And verlly, We have recommended to the people of the

Scripture before you, and to you (O Muslims) that you (all)
fear Allah...” [Sarah Al-Nisa’, 4:131].

Moreover, it is the reason for success in this life and in the Hereafter.
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The Quran enjoined Tzqwa in many occurrences especially those
Apyabs starting with the phrase, {O You who believe}. The same also
can be found in the Prophet’s advice to his Companions.

4- The phrase: “and to listen and obey [your leader], even if a servant
were to become your leader.” It is advice to listen and obey those in
authority in matters containing no disobedience to Allah even if the
leader is a servant.

Scholars have unanimously agreed that a servant is not eligible for the
caliphate. However, the meaning of this Hadith and other Hadiths
should be interpreted in the context of exaggeration in enjoining
listening and obeying a servant if he is a caliph even if this hypothesis is
unfeasible. Another possible aspect of interpretation is the case when
a caliph appoints a servant as a governor of a village or a small group.
A third possible interpretation is that the servant referred to above was
free at the time of assuming authority and was called a servant base on
his previous status (he had been a servant before assuming authority).
A fourth possible interpretation is that the servant usurped authority
by force and later his authority stabled and security was established.
In such a case, rebelling against his authority would have worse results
than his being in authority.

S- The phrase: “Verily he among you who lives long will see great
controversy.” This is one of the proofs of the truthfulness of the
Prophet’s prophethood. To explain, the Prophet (Assadedifie)
prophesied specific events that already took place in the future. In fact,
those among the Companions of the Prophet ({23:4i{iz) who lived
for so long witnessed the controversy and dispute that arose among
Muslims and went against the way of the Prophet (Asafeif{ie) and
his Companions. An example of this was the emergence of misguided
sects such as Qadarites, Kbarijites, and others.

6- “You must keep to my Sunnah and to the Sunnah of the Khulafa
ar-Rashideen (the rightly guided caliphs), those who guide to the
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right way. Cling to it stubbornly [literally: with your molar teeth].”
After predicting the arising and widespread of disputes, he guided us
to the way of safety. It is through sticking to his Sunnah and that of the
rightly guided caliphs, who are Abu Bakr, ‘Umar, ‘Uthman, and ‘Ali
(#24055). In the Hadith of Safinah (£24§%), the Prophet ( Jasadeiifie)
described their way of government to be following the model of
prophets. The Hadith reads,

-
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“There will be a caliphate on the model of prophecy, then
Allah will give the kingdom to whom he wills.” Related by

Abu Dawud (4646) and others.

It is an authentic Hadith referenced by Al-Albani in his book A/-
Silsilab Al-Sabibah (460), in which he reported nine Hadith scholars
to have graded it as authentic. Ibn Rajab said (2/120), “Sunnah means
the way that is to be followed. So, it includes sticking to all the beliefs,
sayings, and actions of the Prophet ( A4l ) and his rightly guided
caliphs. This is the complete Sunnah. Therefore, Salaf (righteous
predecessors) used the word Sunnah to refer conclusively to all these
things. The same view is reported to be held by Al-Hassan, Al-Awza‘,
and Al-Fudayl ibn ‘Tyad. However, many late scholars use the word

Sunnah to refer specifically to belief-related issues because they are
basics of the religion and one who deviates from them will be greatly

endangered.”

Moreover, the Prophet ( Joakedfe) urged sticking to his Sunnah and
the Sunnah of his rightly guided caliphs through using the word “/z
alaykum”, which is a specific imperative form meaning “you have to.”
He then instructed us to remain steadfast on it through the expression:
“Cling to it stubbornly [literally: with your molar teeth]” which
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is an exaggerative form metaphorically denoting the importance of
strongly adhering to it.

7- The phrase: “Beware of newly invented matters [in the religion],
for verily every Bid‘ah (innovation) is misguidance.” Abu Dawud
related the Hadith (4607) with a slight change of the wording:
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“Avoid novelties, for every novelty is an innovation, and

P
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every innovation is error.”

Novelties are those matters innovated in the religion which were not
originally a part of it. This is caused by the dispraised dispute and
disunity predicted by the Prophet (J54%4i{>) in the phrase: “Verily
he among you who lives long will see great controversy.” In fact,
the Prophet (J54%4{i~ ) judged all the types of Bid‘ah as erroneous.
Thus, there is no such thing as Bid ah Hassanah (good innovation).
In this regard, Muhammad ibn Nasr, in his book Al-Sunnab, reported
Ibn ‘Umar through a reliable chain of narrators as saying, “Every
Bid‘ah (innovation) is misguidance even if seen by people as good.”

Furthermore, Al-Shatibi, in his book Al-I‘tisam, reported Ibn Al-
Majashoon as reporting Malik as saying, “Whoever innovates a Bid ‘ab
in Islim and sees it as something good claims that Muhammad
(<5454 ) betrayed the mission. Allah (JG%2) said,

3, S 2 L% e
% ;ﬁi ;;SS e \%0
“...This day, I have perfected your religion for you...” [Al-
Ma2’idah, 5:3].

Accordingly, what was not a part of the religion at that time cannot be
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a part of it nowadays.” In addition, Abu ‘Uthman Al-Naysaburi said,
“If someone enjoined himself to abide by the Sunnah as far as sayings
and actions are concerned, will speak wisely. As for those who make
their sayings and actions based on their desires, they will produce
Bidabs.” See: Hilyar Al-Awliya’ (10/244). As for the Hadith, related
by Muslim (1017), that reads,
i st (a3 1s W 4 Zoos 22 S 3 55 (0
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“Whosoever introduces a good practice in Islam, there is

for him its reward and the reward of those who act upon

it after him without anything being diminished from their

rewards,”

it should be understood within the context setting a good example
in doing good, which is obviously the context of the Hadith. The
context of the Hadith started with the Prophet’s (J5:%4{(=) urging
people to give in charity. Then, a man of the Ansar came with a big
bag and people followed him and started to bring their charities.
Thereupon, the Prophet (J54%4{i) said the Hadith above. Also, it
can be understood within the context of reviving the Sunnah of the
Prophet (Jz54£4{\ ) as was the practice of ‘Umar ibn Al-Khattab who
gathered the people in Ramadan to perform Tarawib (night prayer).
This stands for reviving the Sunnah of the Prophet (Aasufeifle). To
explain, the Prophet (2254%4{k>) gathered people for the Tarawib
prayer during Ramadan for some nights. However, he stopped doing
so for fear that it might turn into an obligatory act; see the Sabih of

Al-Bukhiri (2012).

After the death of the Prophet ( j\ﬁj&ﬁ&fo ), however, this fear became
out of place because no more legislative commands are expected with
the death of the Prophet ( ;3.2345221’)}/4) Thus, only recommendations
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will continue in effect, and this is why revived the practice. Moreover,
the act of ‘Umar falls under the category of the Sunnah of the rightly
guided caliphs. As to his comment, “What a good innovation (Bid‘ah)
this is, .. reviving Tarawib prayer”, as reported by Al-Bukhari (2010),
it refers Bid ab in the linguistic sense. The same applies to the second
Adban (call to prayer) for Jumh (Friday) prayer introduced by
‘Uthman ibn ‘Affan (£24f5). Sucha practice of ‘Uthman was consented
by the Companions (#24;). Thus, it falls under the category of the
Sunnah of the rightly guided caliphs. Although Ibn ‘Umar is reported
as describing this practice as Bid ‘ab, supposing the authenticity of the

report, it should also be understood in the linguistic sense.

Lessons to be deduced from the Hadith

1- It is sometimes recommended to give advice and reminders as they
have an effect on hearts.

2- The Companions were keen to do what is good. This is indicated by
their requesting the Prophet’s advice.

3- The most important thing to be recommended is fearing Allah
Almighty, which takes place through obeying Him by complying with
His commands and avoiding His prohibitions.

4- One of the most important things to be recommended is to listen
and obey those in authority as it entails much worldly and Hereafter
benefits for Muslims.

S- The Hadith exaggeratedly urged the necessity of listening to and
obeying those in authority, even if they were servants.

6- The Prophet predicted the arising of a lot of disagreement in his
Ummah, which already took place as he told. This is evidence of the
truthfulness of his prophethood.

7- Pursuing a safe course of action in cases of religious disputes requires
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adherence to the Sunnah of the Prophet (z54§4i{{>) and the Sunnah
of the Rightly Guided Caliphs.

8- The Hadith highlights the virtue of the Rightly Guided Caliphs,
who are Abu Bakr, ‘Umar, ‘Uthman, and Ali (#24§s), and confirms
that they were guided and on the straight path.

9- The Hadith warns against everything that is innovated in the
religion that was not originally a part of it.

10- All Bid ‘abs are misguidance, so none of them is good.

11- An orator should use both the two styles of encouragement and

intimidation; As for encouragement, the Prophet (Asaeid{le) said:

“£1 alaykum [You must]”, and as for intimidation, he said: “wa
)

tyyakum [Beware].”

12- The Hadith explained the importance of the commands to observe
Taqwa, to listen to and obey those in authority, to follow the Sunnah,
and to abandon Bidbs. This is because the Prophet ( Jassdedifie)
advised his Companions to commit to them after they said after
listening to his sermon: “O Messenger of Allah! It is as though this is
a farewell sermon, so counsel us.”
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On the authority of Mu ‘adh ibn Jabal (324i%) who said: I
said, “O Messenger of Allah, tell me of an act which will
take me into Paradise and will keep me away from the Hellfire.”
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He (J5464{(2) said, “You have asked me about a great matter, yet
it is easy for him for whom Allih makes it easy: worship Allah,
without associating any partners with Him; establish the prayer;
pay the Zakat; fast in Ramadan; and make the pilgrimage to the
House.” Then he (;:\qudéﬁs&/p) said, “Shall I not guide you towards
the means of goodness? Fasting is a shield; charity wipes away sin as
water extinguishes fire; and the praying of a man in the depths of
the night.” Then he (z54£5{() recited: {[Those] who forsake their
beds, to invoke their Lord in fear and hope, and they spend (charity
in Allah’s cause) out of what We have bestowed on them. No person
knows what is kept hidden for them of joy as a reward for what
they used to do.} [Sarah Al-Sajdah, 32:16-17] Then he (;:\235:3511”@2)
said, “Shall I not inform you of the head of the matter, its pillar,
and its peak?” I said, “Yes, O Messenger of Allah.” He (ﬂ.ﬁ;d&ﬁ\ga)
said, “The head of the matter is Islam, its pillar is the prayer and
its peak is jihad.” Then he (Asafed(le) said, “Shall I not tell you of
the foundation of all of that?” I said, “Yes, O Messenger of Allah.”
So, he took hold of his tongue and said, “Restrain this.” I said, “O
Prophet of Allih, will we be taken to account for what we say with
it?” He (54842 said, “May your mother be bereaved of you, O
Mu‘adh! Is there anything that throws people into the Hellfire upon
their faces - or: on their noses - except the harvests of their tongues?”
It was related by Al-Tirmidhi, who said it was a good and authentic
Hadith.

COMMENTARY
1-The phrase: “O Messenger of Allih, tell me of an act which will

take me into Paradise and will keep me away from the Hellfire”
indicates that the Companions were keen to do what is good and know
the acts that lead to Paradise and safeguard them against Hellfire. It
also indicates the existence of Paradise and Hellfire and that the allies
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of Allah should do good deeds to admit them to Paradise and keep
them away from Hellfire. This runs counter to the belief of some Sufis
that a Muslim should not worship Allah desiring Paradise and fearing
Hell. In fact, this is a false claim because the Companions were keen
to know the acts that lead them to Paradise and keep them away from
Hellfire. Allah reported his friend Ibrahim as saying:
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“And make me one of the inheritors of the Paradise of
Delight.” [Sarah Al-Shu‘ara’, 26:85].

It also indicates that good acts are a reason for admittance to Paradise.
In fact, this is indicated by many Ayabs including the one that reads,
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“This is the Paradise which you have been made to inherit

because of your deeds which you used to do (in the life of
the world).” [Strah Al-Zukhruf, 43:72].

Also, Allah ( \o2y) said,
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“Verily, those who say: “Our Lord is (only) Allih,” and
thereafter stand firm and straight on the Islimic Faith of
Monotheism, on them shall be no fear, nor shall they grieve.
14. Such shall be the dwellers of Paradise, abiding therein
(forever) - a reward for what they used to do.” [Sarah Al-
Ahqaf, 46:13-14].
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In fact, this does not contradict with the purport of the Hadith in
which the Prophet (Jz54&4{(2) said,
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“The good deeds of any person will not make him enter
Paradise. (i.e., None can enter Paradise through his good
deeds.)” They (the Prophet’s Companions) said, ‘Not even
you, O Allah’s Messenger?” He said, “Not even myself, unless

Allih bestows His favor and mercy on me.” Related by Al-
Bukhari (6463) and Muslim (2816).

In fact, the causative structure in the Hadith is used metaphorically
to mean the reward, whereas the causative structure in the Ayabs is
used in the literal sense. To explain, entering Paradise is not a deserved
reward for good deeds; rather, they are a reason for entering it and
Allah, out of His favor, guides us to do such reasons, i.e. good deeds.
He also favors us with the reward which is entering Paradise. So, both
the cause and effect are due to Allah’s favor.

2- The phrase: “You have asked me about a great matter, yet it is
easy for him for whom Allah makes it easy” indicates that such a
question is of great significance and that we are encouraged to ask
suchlike questions. This is because the Prophet (1554 ) described
the object of the question as a serious matter. Although serious and
difficult to be performed, the Prophet (Ji5:%4i{>) explained how
it can be easy for he whom Allih makes easy. This indicates that a
Muslim should endure doing good deeds with patience even if they
are difficult because patience is ultimately promised a good result. In
this regard, Allah (JS582) said,
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«...and whosoever fears Allah and keeps his duty to Him, He
will make his matter easy for him.” [Sarah Al-Talaq, 56:4].

Furthermore, the Prophet ( ;;\:g&ﬁ}p) said,
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“The Paradise is surrounded by hardships and the Hellfire is
surrounded by temptations.” Related by Al-Bukhiri (6487)
and Muslim (2822).

3- “Worship Allah, without associating any partners with Him;
establish the prayer; pay the Zakat; fast in Ramadan; and make the
pilgrimage to the House.” The Prophet (Acsafeif{le) stated that the
most important thing that gets one closer to Allah, causes admittance
to Paradise and safety from Hellfire is the performance of obligations.
Obligations listed in this Hadith are the five pillars of Islim mentioned
in the Hadith of Jibril and the Hadith of Ibn ‘Umar:
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“Islam is based on five pillars.”

There is also a Hadith Qudsi that reads,
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“And the most beloved thing with which My servant comes
nearer to Me is what I have enjoined upon him.”

The phrase: “worship Allah, without associating any partners with
Him” involves a clarification of Allah’s right, which is being singled
out with worship. Included under this also is the testimony that
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Muhammad is the Messenger of Allih because we cannot know how
to worship Allah without believing in Muhammad (Jz5.%4) and
actingin accordance with hisinstructions. Moreover, any act of worship
done with the aim of getting closer to Alldh cannot be accepted unless
dedicated to Allih and based on following the Sunnah of the Prophet
(;Jéj&i&&fa) These two testimonies are inseparable in the sense that
one must testify that Muhammad is the Messenger of Allah along
with testifying that there is no deity (deserving of worship) but Allih.
In this Hadith, the pillars of Islim were ordered in accordance with
their importance. Salah was given precedence because it stands for a
close connection between a Muslim and his Lord and is repeated five
times a day. The Hadith ranked Zakat as second next to Salab because
it is paid once annually, and its benefit reaches the payer as well as the
receiver. The next rank was given to fasting as it is performed once a
year. Finally, the last rank was given to Hajj as it is obligatory only once
in a lifetime.

4- “Shall I not guide you towards the means of goodness? Fasting is
a shield; charity wipes away sin as water extinguishes fire; and the
praying of a man in the depths of the night.” Then he (Jz5.E4{(>)
recited: {[Those] who forsake their beds, to invoke their Lord in
fear and hope, and they spend (charity in Allah’s cause) out of
what We have bestowed on them. No person knows what is kept
hidden for them of joy as a reward for what they used to do.} [Sarah
Al-Sajdah, 32:16-17].” After the Prophet (Ja5.84i{le) listed the
obligations that cause a person to be admitted to Paradise and saved
from Fire, he guided us to a number of supererogatory acts that causes
“the increase of [man, attaining many rewards and the forgiveness of
sins. These are giving in charity, fasting and performing night prayer.
About fasting, he said, “Fasting is a shield”, which means that fasting
is a shield both in this life and in the Hereafter. In this life, it is a shield

35 5T

against committing sins. Ibn Mas‘ud (£24§5) reported the Prophet
(As4e4(le ) as saying:
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“O young men, those among you who can support a wife
should marry, for it restrains eyes (from casting evil glances)
and preserves one from immorality; but he who cannot
afford It should observe fast for it is a a means of controlling
the sexual desire.” Related by Al-Bukhari (1905) and Muslim
| (1400).

In the Hereafter, it is a shield against the Hellfire. The Prophet
(Fsudedfle) said,
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“He who observes Sawm (fasting) for a day in the Cause of
Allah, Allah will keep his face from Hellfire at a distance

equivalent to that between heaven and the earth.” Related
by Al-Bukhiri (2840).

The phrase: “charity wipes away sin as water extinguishes fire”
indicates the great importance of supererogatory charity and that
Allah wipes away sins exactly as water distinguishes fire. Sins here refer
to minor and major sins if they are repented from. In fact, the Prophet
(Az5464({%) likened charity when it wipes out sins with water when it
extinguishes fire, which indicates that all sins are totally forgiven just
| as fire totally extinguishes fire and ends its existence.

The phrase: “and the praying of a man in the depths of the night.”
This is third good deed that is likely to get one closer to Allah. The
Prophet (5452 ) recited here the Ayab that reads,
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“[Those] who forsake their beds, to invoke their Lord in
fear and hope, and they spend (charity in Allah’s cause) out
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of what We have bestowed on them. No person knows what
is kept hidden for them of joy as a reward for what they used
to do.” [Strah Al-Sajdah, 32:16-17].

In fact, the Prophet (J54%4i{{) told us that praying at night is next in
rank only to obligatory prayers (related by Muslim :1163). Moreover,
the Prophet (Asakdile) prefixed listing these means of goodness
with the question: “Shall I not guide you towards the means of
goodness?” This has the effect of getting the attention of Mu‘adh and
thus making him get ready for receiving the information.

5- The paragraph: “Shall I not inform you of the head of the matter,
its pillar and its peak?” I said, “Yes, O Messenger of Allah.” He
(;3&3«3221&2) said, “The head of the matter is Islam, its pillar is the
prayer and its peak is jihad.” The “matter” here refers to the greatest
of affairs, which is the religion with which the Messenger of Allah
was sent. Its head is Islim, and it is of so general connotation that it
includes prayer, jihad, and other things. He then mentioned Sa/ab and
described it as the pillar of Islim. He likened the religion to a building
that rests on its pillars. In fact, it is the most important physical act of
worship whose benefit is limited to its doer. Then he mentioned jihad,
which includes internal jihad (combatting one’s desires) and jihad
against the enemies such as disbelievers and hypocrites. The Prophet
(Acs54%4(>) described it as the peak of Islim. This is because jihad
shows the strength of Muslims and gives Islim supremacy over other
religions. '

6- “Shall I not tell you of the foundation of all of that?” I said, “Yes,
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O Messenger of Allah.” So he took hold of his tongue and said,
“Restrain this.” I said, “O Prophet of Allih, will we be taken to
account for what we say with it?” He (Asaedfle) said, “May your
mother be bereaved of you, O Mu‘adh! Is there anything that throws
people into the Hellfire upon their faces - or: on their noses - except
the harvests of their tongues?” This highlights the potential danger
of one’s tongue, that it might lead to destruction, and that safety
entails controlling it so that it says only what is good. The Prophet
(Asudeiifie) said,
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“Whosoever gives me a guarantee to safeguard what is
between his jaws and what is between his legs, I shall
guarantee him Jannah.” Related by Al-Bukhari (6474).

He also said,
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“He who believes in Allih and the Last Day should either
utter good words or better keep silence.”

Explaining this Hadith in his book: /ami“ul-Ulum wal-Hikam”, Ibn
Rajab said (2:146-147), “This indicates that restraining and controlling
the tongue is the origin of all kinds of goodness and that whoever
controls his tongue will have a self-restraint and will be disciplined.”
He also said, “Harvests of the tongues here refers to the reward and
punishments for forbidden speech. Metaphorically, a person sows
good and bad deeds and actions, then on the Day of Resurrection, he
will reap what he sowed. Thus, those who sow good words or deeds
will reap the dignifying reward on the Day of Resurrection and those
who sow bad words or deeds will reap the regretful reward on the Day
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of Resurrection.

The apparent meaning of the Hadith of Mu‘dh indicates that
people are admitted to Hellfire mostly because of the utterances of
their tongues. This is because the speaking-related sins include Shirk
(associating others in worship with Alldh), which is the greatest of sins
to Allah Almighty. They also include speaking about Allih without
knowledge, which is the equivalent of Shirk, false testimony that is
equal in sin to Shirk, black magic, and slanderous accusation. This is
in addition to other major and minor sins, such as lying, backbiting,

- and gossiping. In fact, all other practical sins are often associated with
an utterance that motivates and triggers them.

Explaining the phrase: “May your mother be bereaved of you”,
Sheikh Ibn ‘Uthaymin said, “Literally, the phrase means wishing for
someone’s mother to be sad or bereaved of him. However, the phrase
is usually used to refer to a figurative meaning, which is invocation and
motivation to understand what is said.” In fact, the contexts where
this phrase occurred indicate making Dx%’ (supplication) for the
addressed person. This is supported by the Hadith related by Muslim
in his Sahih (3602) on the authority of Anas that reads,
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“Umm Sulaym, don't you know that I have made this term
with my Lord. And the term with my Lord is that I said to
Him: I am a human being and I am pleased just as a human
being is pleased and I lose temper just as a human being loses
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temper, so for any person from amongst my Ummah whom
I curse and he in no way deserves it, let that, O Lord, be
made a source of purification and purity and nearness to
(Allih) on the Day of Resurrection.”

One of the signs of Imam Muslims accuracy and good compilations of
his Sabib is that he cited this Hadith next to the Hadith of Ibn ‘Abbas
in which the Prophet ( Jass 8 ) said to Mu‘awiyah, “May Allah not
fill his belly!” Thus, this latter phrase stands for a Dx %’ for Mu‘awiyah
rather than a curse against him.

Lessons to be deduced from the Hadith

1- The Companions (#24:5;) were keen on doing good deeds and
knowing what leads to Paradise and keeps them away from Hell.

2- Paradise and Hell exist, and they are remaining forever and will not

perish.

3- Worshiping Allah is likely to cause one enter Paradise and be safe
from Hellfire. This runs counter to the belief of some Sufis that a
Muslim should not worship Allih desiring Paradise and fearing Hell.

4- The Hadith highlights the importance of the act that is the object of
the question, and that it is held in great esteem.

5- The path leading to salvation is difficult, and only through Allah’s

help and facilitation does one become capable of going through it.

6- The most important thing that humans and Jinn were entrusted
with is worshiping Allih Almighty. Actually, books were revealed, and
messengers were sent for this purpose.

7- Worshiping Allah is not accepted unless it is built on the two
testimonies, which are inseparable. Moreover, acts of worship are not
accepted unless they are dedicated solely to Allih and are in conformity
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with the instructions of the Messenger of Allah.

8- The Hadith highlights the importance of the pillars of Islim, which
the Prophet (Jz54%4{(%) listed for Mu‘adh as the obligations enjoined
by Allah.

9- These obligations are arranged according to their importance in this
Hadith.

10- The Hadith urges performing supererogatory acts of worship
along with obligatory ones.

11- One of the most important things that draw closer to Allih next
in importance to performing the obligatory acts of worship is giving in
charity, fasting, and performing night prayers.

12- The Hadith highlights the importance of Sa/ah and that it is the
pillar of Islam.

13- The Hadith highlights the virtue of jihad, and that it is the peak

of Islam.

14- The Hadith explains the potential danger of the tongue, and that
it is likely to lead to destruction and admit to Hellfire.
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bu Thalabah Al-Khushaniy Jurthum ibn Nashir (£2di)

said: The Messenger of Allah (Asakiie) said, “Allah, the
Exalted, has laid down certain duties which you should not neglect,
and has put certain limits which you should not transgress, and has
prohibited certain things which you should not violate, and has
kept silent about other matters out of mercy for you and not out
of forgetfulness, so do not seek to investigate them.” Related by Al-
Daraqutni and others.

COMMENTARY

1- The Hadith was classified as Hassan (good) by Al-Nawawi and
Abu Bakr Al-Sam‘ani as reported by Ibn Rajab. However, its chain of
narrators contains discontinuation. Nevertheless, Ibn Rajab reported
other supporting narrations to the same effect. He said (2/150-151),
“There is another Hadith to the same effect reported through another
chain of narrators, traceable back to the Prophet (J54%4{(2). It was
related by Al-Bazzar in his Musnad (Hadith collection) and Al-Hakim
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on the authority of Abu Al-Darda’ that the Prophet ( A dei{le) said:
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“What Allih made lawful in his Book is lawful, what He
made unlawful is unlawful, and what He said nothing
about is allowable. So, accept from Allih his licenses
because forgetfulness is not one of Allah’s attributes. He
then recited the Ayah: {...and your Lord is never forgetful}
[Strah Maryam, 19:64]”

Al-Hakim judged the chain of narrators of this Hadith as reliable.

Moreover, Al-Bazzar judged its chain of narrators as valid.”

2- In his book: “Jami“ul-Ulum wal-Hikam”, Ibn Rajab said (2:152-
153), “The Hadith of Abu Tha‘labah divided the rulings of Alldh into
four categories: obligations, prohibitions, and limits, and undecided
issues (allowed). In fact, this includes all the rulings of the religion.
Abu Bakr ibn Al-Sama‘aniy said: This Hadith is a major foundation of
the religion. He said: Some scholars are reported as stating that there
is not a single Hadith that that is more comprehensive of the origins
and branches of knowledge than the Hadith of Abu Thalabah. He
also said: It was narrated on the authority of Wathila Al-Muzani that
he said: The Messenger of Allah briefed the religion in four words,
then he mentioned the Hadith of Abu Thalabah. Ibn Al-Sama‘ani
said: Whoever acts upon this Hadith will be rewarded and will be
safeguarded against punishment. This is because achieving the highest
level of excellence and fulfilling all the duties is reached through
performing the obligations, avoiding prohibitions, observing the
limits, and stopping investigating unneeded hidden issues. Actually, all
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the Islamic laws do not go beyond the scope of these types mentioned
in this Hadith.”

3- The phrase: “Allih, the Exalted, has laid down certain duties
which you should not neglect.” This means that Allih decisively
enjoined certain things such as Salah, Zakat, Hajj, and fasting. So, all
Muslims have to observe them in the manner enacted by Allah and
should not fail to do, or abandon, them.

4- The phrase: “and has put certain limits which you should not
transgress.” This means that Alldh judged certain issues as either
obligatory, recommended, or permissible. These are the limits that
may not be transgressed; otherwise, one will fall into committing
prohibitions. An example is the inheritance rulings provided for by
Allah in the Qur’an. No one is allowed to violate these rulings or adopt
another method for dividing the real estate. Thus, limits refer to the
prohibitions of Alldh, which a Muslim has to keep away from. In this
regard, Allah (15582 ) said,

“...These are the limits (set) by Allah, so approach them

not...” [Sarah Al-Baqarah, 2:187].

5- The phrase: “has prohibited certain things which you should not
violate” means that Muslims must not commit those things prohibited
by Allah; rather, they have to abandon them. This is equal in meaning
to the Hadith that reads,
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“If I forbid you to do something, then keep away from it.”

6- “And has kept silent about other matters out of mercy for you
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and not out of forgetfulness, so do not seek to investigate them.”
This means that there are certain matters that were supported by no
textual evidence from the Qur’an or the Sunnah. Such issues should
not be investigated or asked about. An example is the question asked
by a Companion of the Prophet (Ji5:%4{() about whether Hajj
is obligatory every year. The Prophet (454848 ) reprimanded the
questioner for his question and said,
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“Leave me as I have left you (Don't ask me the minor things
that I have avoided telling you). For those who came before

you were doomed because of their questions and differences
with their Prophets.”

Another example is asking whether something that has not been
prohibited is prohibited or not. In fact, such a question might lead
to declaring such a thing to be prohibited. The danger of such a type
of question during the lifetime of the Prophet (J5.&4{(>) is already
proven. However, after the death of the Prophet (;:\Zjdéﬁ&/p ), we are
prohibited to ask those sophisticated questions involving wrangling.
Thus, the phrase means that those things Allih declared to be neither
obligatory nor prohibited should not be asked about. Allah (JG%=:2)

said,
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“O you who believe! Ask not about things which, if made
plain to you, may cause you trouble. But if you ask about
them while the Qur'an is being revealed, they will be made
plain to you. Allih has forgiven that, and Allah is Oft-
Forgiving, Most Forbearing. 102. Before you, a community
asked such questions, then on that account they became
disbelievers.” [Strah Al-Ma’idah, 5:101-102].

In his book: “Jami“ul-Ulnm wal-Hikam”, Ibn Rajab said (2:163), “As
for those things about which Allah kept silence, these are those things
that were declared to be neither permissible, obligatory or prohibited.
Such things will be considered allowed and it will be unobjectionable
to do. This is indicated by the Hadith mentioned above such as the

Hadith of Abu Tha‘labah and others.”

Lessons to be deduced from the Hadith

1- There are certain things that are judged by the Sharia of Allih as
obligatory, which must be done and may not be neglected.

2-Itis obligatory to observe obligatory, recommended, and permissible
things, and not to transgress them into committing prohibitions.

3- A Muslim must abandon and keep away from everything Allah has
forbidden,

4- What is not judged as forbidden or permissible, it is pardonable to
do it and impermissible to ask about.
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n the authority of Abu Al-‘Abbas Sahl ibn Sa‘ad Al-Sa‘idiy

(4edis5) who said: A man came to the Prophet (esaedifle)
and said, “O Messenger of Allah, direct me to an act which, if I do
it, [will cause] Allih to love me and the people to love me.” So, he
(;:\Zjdéi&s\&a) said, “Renounce the world and Allah will love you, and
renounce what the people possess and the people will love you.” A
Hassan Hadith related by Ibn Majah and others with reliable chains

of narrators.

COMMENTARY

1- The Prophet’s Companions were the keenest to know the religion
and were pioneers in doing all good deeds. In this Hadith, the
Companion was keen on knowing that which causes Allah and people
to love him and this was the object of his question.

2- “Renounce the world and Allih will love you.” The Prophet
(Ass8e83{l) stated that Allah’s love is acquired through renouncing
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worldly desires. The best definition given to renouncing the world
is leaving all that may distract you from Allah. This was reported by
Ibn Rajab in his commentary: “Jami“ul--Ulum wal-Hikam” from
Abu Sulayman Al-Darani. The former said (2/186), “Abu Sulyman
Al-Darani said: The people of Iraq differed on the definition of
renouncing the world. Some scholars said: it means living away from
people. Others said it mean forsaking desires. Still, others understood
it to mean not to eat until you are full. However, all these views
resemble one another. In my viewpoint, renouncing the world means
leaving all that distracts you from Allah. This view is also adopted by
Abu Sulayman Hassan. In fact, it is a definition that comprises all the
meanings, definitions, and types of asceticism.”

3- “Renounce what the people possess and the people will love you.”
People hanker after money and worldly desires. Moreover, most of
them tend to stick firmly to what they have and refuse to give it in
charity. Allah (J&55%) said,
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“So keep your duty to Allih and fear Him as much as you
can; listen and obey, and spend in charity; that is better
for yourselves. And whosoever is saved from his own

covetousness, then they are the successful ones.} [Starah Al-

Taghabun, 64:16].
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Moreover, they do not like those who aspire to what they have. Thus, a
person who does without them will be liked by them and will acquire
their love. No doubt, if their love is acquired, their evil will be averted.
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Lessons to be deduced from the Hadith

1- The Companions were keen on what would bring them the love of
Allah and the love of people.

2- The Hadith proves that Allih can be described as loving.
3- Allah’s love is the source of all goodness.
4- What brings the love of Allih is renunciation of this world.

S- Having no aspiration for what people have is a reason for acquiring
their love. This way, one can attain their good and become safe against
their evil.
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n the authorlty of Abu Sa‘id Al-Khudriy (£245) that the

Messenger of Allih (Ja5ukdi{le) said: “There should be
neither harming (darar) nor reciprocating harm (dirar).” A Hassan
Hadith related by Ibn Majah, Al-Daraqutni and others with an
uninterrupted chain of narrators. It was also related by Malik in
Al-Muwatta’ in Mursal form (whose chain of narrators does not
contain the generation of Companions) from ‘Amr ibn Yahya, from
his father from the Prophet (Jz54&4{l=) but dropping Abu Sa‘id
from the chain. And it has other chains of narrators that strengthen
one another.

COMMENTARY

This Hadith includes one of the rules of Sharia, which is aﬂrerting
harm and the reciprocation of harm. Although an assertive sentence, it
should be metaphorically understood in the sense of forbidding harm
and the reciprocation of harm. Lexically speaking, darar (harm) may
occur from a person intentionally or unintentionally whereas dirar
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(reciprocation of harm) has to be intentional.

In his book Jami¢ Al-Ulum wal-Hikam” (2/212), ibn Rajab said,
“Scholars disagreed whether there is a difference between the two
words - I mean darar and dirar or not. Some scholars treat them as
complete synonyms. However, the preponderant view is that there is
a difference between them. They then elaborated: darar is the noun,
and dirar is a verbal noun. So, the meaning is that the harm itself
has no place in the Sharia, and causing harm unrightfully is likewise
prohibited. Other scholars viewed that darar means causing harm
to others through something that is beneficial for the doer, whereas
dirar means causing harm to others through something that is of no
benefit to the doer. An example of the latter is the case when a person
refuses to give another something that causes no harm to the former
but lack of which causes harm to the latter. This view was favored by a
group of scholars including, Ibn ‘Abdul-Barr and Ibn Al-Salah. Other
scholars view that darar means to harm those who do not cause harm,
whereas dirar is to harm - in an impermissible way - those who caused
you harm. In both cases, the Prophet ( Jasdedfe) prohibited causing
harm unjustly. As for inflicting harm on someone rightfully, either
because he transgressed the limits of Allah, then he will be punished in
proportion with his crime, or because he wronged himself and others,
in which case the one oppressed demands his right with justice. This
is absolutely not included within the scope of this Hadith, since the
Hadith deals with harming others unjustly. This is divided into two
categories:

First: doing so with the sole purpose of causing harm to others.
Undoubtedly, such a category is prohibited and abominable. In fact,
the Qur’an prohibited harming others in many occurrences including
the one related to bequeath in the Ayab that reads,
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“...after payment of legacies he (or she) may have bequeathed
or debts, so that no loss is caused (to anyone)...” [Strah Al-
Nisa’, 4:12].”

He later said, (2/217) “The second category includes doing harm
with a valid purpose. An example is disposing of one’s property in
a manner that incurs benefit, which might lead to causing harm to
others. Another example is the case when a person deprives others of
making use of their property and thus cause harm to them.”

Lessons to be deduced from the Hadith

1- The Hadith highlights the perfection and goodness of the Sharia
manifested in averting harm and reciprocation of harm.

2- A Muslim should avoid harming others or reciprocating ham.

U
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n the authority of Ibn ‘Abbas (£24i;) that the Messenger of

Allah (Ja4{() said: “Were people to be given everything
that they claimed, men would [unjustly] claim the wealth and lives
of [other] people. But, the onus of proof is upon the claimant, and
the taking of an oath is upon him who denies.” A Hassan-graded
Hadith is narrated by Al-Bayhaqi and others in this form, and part
of it is in the two Sahih collections.

COMMENTARY

1-This Hadith of Ibn ‘Abbas is related by Al-Bukhari (4552) and
Muslim (1711). In fact, the Hadith is mostly in the Two Sabibs.
However, the following phrase is not contained in them,
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“But, the onus of proof is upon the claimant....”

HoWever, this part is contained in the narration on the authority of Al-
Ash‘ath ibn Qays reported by Al-Bukhiri (4550) and Muslim (138).
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The narration is about a story that took place between Al-Ash‘ath and
his cousin, in which the Prophet ( Jsafeiifie) said,
25 - 55 NI
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“Either you bring forward a proof or he (i.e. your cousin)
takes an oath (to confirm his claim).”

2-Commenting on the Hadith, Ibn Daqiq Al-Id said, “The Hadith
is one of the basic principles for inferring rulings and the greatest
reference on judging conflicts and disputes. It entails that judgment
may not be issued on a mere claim.” In this Hadith, the Prophet stated
that if a plaintiff were to be given whatever he claims, this would lead
to claiming people’s money and life. However, the Prophet explained
how to judge between people is in this regard. He pointed out that
the plaintiff is required to bring evidence, which is everything that
shows the truth and proves it, such as witnesses, presumptions or
other things. If he brings evidence, the case will be decided against the
defendant. If the evidence is not provided, the defendant is asked to
take the oath, and if he swears, he is acquitted, and if he renounces the
oath, the case will be decided against him, and he is bound by what
his opponent claimed against him. In his explanation of the Forty
Hadiths, Al-Nawawi said, “It was the plaintiff who is required to
bring evidence because he is claiming contrary to appearances. In fact,
clearance is the basic principle.”

Then he mentioned that there are some exceptions in which the
plaintiff’s claim is accepted without evidence, including the claim of
the father needing chastity, the claim of a spendthrift that he yearns
for marriage if there is a presumption, the claim by a woman that she
finished the number of menstruation periods of the Iddab (waiting
period after divorce) or that she gave birth, the claim of the child
that he attained puberty through a wet dream, and the claim of the
depositor that the deposit was destroyed or lost by theft and the like.
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The plaintiff is who brings a case against another who, if he remains
silent, no case will be decided. However, the defendant is against him
the case is brought whose remaining silent does not have the effect
of ending the lawsuit. Ibn Al-Mundhir is reported in Jami‘ Al--Ulum
wal-Hikam (2/230) as saying, “Scholars are unanimous that the onus
of proof is upon the plaintiff, and the taking of an oath is upon the
defendant. He said: The phrase: “the onus of proof is upon the
plaintiff” means that the case is decided for his interest because it is
obligatory to put the evidence into effect. The phrase: “and the taking
of an oath is upon the defendant” means that taking it has the effect
of declaring him innocent because it is also obligatory to put the oath
in such a case into effect.”

3- The plaintiff is required to bring evidence to prove his claim as
regards issues related to worldly affairs and likewise to issues related
to the Hereafter. To explain, those who claim that they love Allih
and His Messenger will be truthful if they follow the Sunnah of the
Prophet (Asadeif{i). Allah (105582 ) said,
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“Say (O Muhammad to mankind): “If you (really) love Allih
then follow me (i.e. accept Islimic Monotheism, follow the

Qur'an and the Sunnah), Allah will love you and forgive you
your sins.” [Strah Al Imran, 3:31].

Explaining this 4yah, Ibn Kathir said, “This verse makes the case
against those who claim to love Allih, yet do not follow the way of
Muhammad. Such people are not true in their claim until they follow
the Sharia (Law) of Muhammad and his religion in all his statements,
actions, and conditions. It is authentically reported that the Messenger

of Allah (&) said,
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“Whoever commits an act that does not conform with our
matter (religion), then it will be rejected of him.”

This is why he said,
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 “Say (O Muhammad to mankind): “If you (really) love Allah

then follow me (i.e. accept Islimic Monotheism, follow the
Qur'an and the Sunnah), Allih will love you...”

This means that what you will earn is much more than what you
sought in loving Him, for Allah will love you. Thus, the latter is much
greater than the former. Some wise scholars said, “What is important is
rather to be loved than to love.” Al-Hasan Al-Basri and several scholars
among the Salaf commented, “Some people claimed that they love
Allah. So, Allah tested them with this Ayab.”

Lessons to be deduced from the Hadith

1- Sharia law includes preserving people’s properties and lives.

2- The Messenger of Alldh (Asss84) explained the ways in which
disputes are judged.

3- If the defendant does not admit, the plaintiff must establish evidence

for his claim.

4- If the evidence is not established, the defendant is asked to take an
oath and thus be acquitted, and if he refuses to swear, the case will be

decided against him because of his refusal.
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bu Sa‘id Al-Khudri (£24iz) reported: Messenger of Allih
(As48e5{l) said, “Whoever amongst you sees an evil, he
must change it with his hand; if he is unable to do so, then with his
tongue; and if he is unable to do so, then with his heart; and that is

the weakest form of Faith.” Related by Muslim.

COMMENTARY

1- This Hadith includes the degrees of denouncing evil. First: whoever
is able to change it by hand will have to do so. This level should be
undertaken by the sultan and his appointed governors in public
offices and by the master of the house who has private authority
over his family. Seeing the evil here possibly means physical vision or
metaphorical perception. If he is not eligible for changing by hand,
he should move to the second level, which is changing by tongue if he
is capable of it. Otherwise, change by heart becomes his duty, which
is the weakest level of faith. Changing the evil by heart means hating
the evil, a feeling that should have an impact on the heart. There is
no conflict between the command here to combat the evil and the

purport of the Ayah that reads,
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“O you who believe! Take care of your ownselves. If you

follow the (right) guidance...” [Sarah Al-Ma’idah, 5:105].

The meaning is: If you do what is required of you, i.e. enjoining good
and forbidding evil, then you have fulfilled what you are obliged to do.
After that, no blame on you because of the misguidance of those who
have gone astray if you follow the (right) guidance.

In fact, for further insitghtful remarks about the issues relevant to
enjoining the good and forbidding the evil, it is advisable to consult
the commentary of Adwa’ Al-Bayan by our Sheikh Muhammad Al-

8s -

Amin Al-Shangiti (425).

Lessons to be deduced from the Hadith

1- It is obligatory to enjoin what is good and forbid evil because it
results in reforming individuals and communities.

2- Changing the evil has three levels. Everyone is required to change it
within the scope of the level of his capacity.

3- Iman has variant levels and there is a weaker and the weakest levels
of it.
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n the authority of Abu Hurayrah (£24i5) who said: The

Messenger of Allah (d&5.&4{le) said, “Do not envy one
another, and do not inflate prices for one another, and do not hate
one another, and do not turn away from one another, and do not
undercut one another in trade, but [rather] be servants of Allih
and brothers [amongst yourselves]. A Muslim is the brother of a
Muslim: he does not oppress him, nor does he fail him, nor does
he lie to him, nor does he hold him in contempt. Taqwa (piety) is
right here [and he pointed to his chest three times]. It is evil enough
for a man to hold his brother Muslim in contempt. The whole of a
Muslim is inviolable for another Muslim: his blood, his property,

and his honor.” Related by Muslim.
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COMMENTARY

1- “Do not envy one another, and do not inflate prices for one
another, and do not hate one another, and do not turn away from
one another, and do not undercut one another in trade.” Envy is
in both worldly and hereafter matters. Included under it is envying
the blessings bestowed by Allah on others. It also includes wishing
that such a person be deprived of such blessings whether through
moving to the envier or not. However, if he aspires for something
similar to what Allah has bestowed upon someone else, without a
feeling of discontented or resentful longing aroused by someone else’s
possessions, and without wishing others to lose what they have, this
will not be reprehensible. Inflating prices means announcing a high
price for a commodity without any intention to buy it. Rather, the
purpose behind announcing such a high price is to benefit the seller,
as doing so is in his interest, or to harm the buyer, as doing so is against
his interest. Hatred takes place through the causes of hatred and
things that bring it about. It also means boyéotting and turning away
from Muslim brothers to the extent hating to meet them. Rather,
each of the two parties turns away from the other due to the hatred
between them. Undercutting one another in trade takes place when
two persons finish a selling bargain of a commodity and while still in
the option period another person comes to the buyer and says to him:
Leave this commodity and I will sell you a commodity that is like it or
better than it for a cheaper price. No doubt, doing so causes hatred.

2- “A Muslim is the brother of a Muslim: he does not oppress him,
nor does he fail him, nor does he lie to him, nor does he hold him in
contempt. Taqwa (piety) is right here [and he pointed to his chest
three times]. It is evil enough for a man to hold his brother Muslim
in contempt.” After prohibiting certain behaviors that might cause
hatred among Muslims, the Prophet (Jz54%4fl) pointed out the
morals Muslims should be characterized with. They should be loving
harmonious brothers, should deal kindly with one another, and be
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benevolent to each other by passing benefits to one another and
warding off the harm from one another. He confirmed this by saying:
“A Muslim is the brother of a Muslim.” This means that brotherhood
requires loving for others what one loves for oneself and hating for
him what one hates for oneself. He should not oppress others through
assaulting them or inflicting any harm on them. Moreover, a Muslim
should not forsake his Muslim brothers when they need his help if
helping them is within his ability. Furthermore, a Muslim should not
tell his Muslim brother a lie and should not humiliate him by belittling
and disparaging him.

@

Then, the Prophet (45454~ ) pointed out how shameful disparaging
Muslims is by saying, “It is evil enough for a man to hold his brother
Muslim in contempt.” This means that holding a Muslim brother in
contemptisenough for defaminga person even if heis notcharacterized
by any other evil attribute. Between prohibiting belittling others and
highlighting how shameful it is, the Prophet (54£ () said, “Taqwa
(piety) is right here [and he pointed to his chest three times].” So,
the place of Taqwa is heart. This is to state that what is considerable
for judging people is the moral characteristics they have in their hearts
such as Iman and Taqwa. It might happen that the heart of those
belittled is filled with /man and Taqwa and the heart of those who
belittle is to the contrary. As for those who justify committing sins by
pointing at their hearts and saying “Taqwa is here”, we say to them:
Taqwa, if deep-rooted in the heart, will have an apparent effect on
other organs through remaining steadfast on /man and abandoning
sins. In this regard, the Prophet (J&5484i{(2) said,
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“Verily, there is a piece of flesh in the body, if it is healthy, the
whole body is healthy, and if it is corrupt, the whole body is
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corrupt. Verily, it is the heart.”
Moreover, he ( ,{\ngjéiu&fo) said,
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“Verily Allih does not look to your faces and your wealth
but He looks to your heart and to your deeds.”

Related by Muslim (2564). Besides, one of the Salaf'is reported as
saying, “Iman is not by wishes or outward appearances. Rather, it is
something implanted in hearts and proved by practices.”

3- The phrase: “The whole of a Muslim is inviolable for another
Muslim: his blood, his property, and his honor” prohibits any
aggression against lives through killing or what is less than killing,
aggression against properties through theft, usurpation or the like and
aggression against honors through insulting, backbiting, telltale and
the like. The Prophet (J54%4i{(>) stressed the prohibition of these
three in the Farewell Hajj equaling it with the sacredness of the time
and place. He said, “Verily your blood, your property and your honor
are as sacred and inviolable as the sanctity of this day of yours, in this
month of yours and in this town of yours. Verily! I have conveyed
this message to you.”

Lessons to be deduced from the Hadith

1- The Hadith prohibits envy, inflating prices against one another,
undercutting one another in trade, and all that which may cause
hatred and grudge among Muslims.

2- The Hadith prohibits doing all the causes that might lead to hatred
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as well as its results including boycotting and turning away from one
another.

3- The Hadith urges all Muslims to be brothers who love and cooperate
with one another.

4- Brotherhood between Muslims requires passing benefits to one
another and warding off harm from one another.

5- It is prohibited for a Muslim to oppress, forsake or belittle Muslim
brother or tell his Muslim brother a lie.

6- The Hadith highlights the danger of disparaging Muslim brothers
and that holdinga Muslim brother in contemptis enough for defaming
a person even if he is not characterized by any other evil attribute.

7- The criterion for differentiating people is Tagwa. Alldh (J&E02)
said,

“Verily, the most honorable of you with Allih is that
(believer) who has At-Tagwa [i.e. he is one of the Muttaqun
(the pious. See V.2:2)]...” [Strah Al-Hujurat, 49:13].

8- Heart is the place for Tzqwa, which is stated by the Hadith and also
by the Ayah that reads,
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“Thus it is [what has been mentioned in the above said
Verses (27, 28, 29, 30, 31) is an obligation that mankind
owes to Allah] and whosoever honors the Symbols of Allah,
then it is truly from the piety of the hearts.” [Sarah Al-Hajj,
22:32].
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9- Tagwa has an apparent effect on all érgans and through the
healthiness of the heart, the whole body is healthy.

10- Aggression against the lives, properties and honors of Muslims is
prohibited.
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n the authority of Abu Hurayrah (£24{s5) that the Prophet

(As54eif{i) said: “Whoever removes a worldly grief from a
believer, Allih will remove from him one of the griefs of the Day of
Resurrection. And whoever alleviates the need of a needy person,
Allah will alleviate his needs in this world and the Hereafter.
Whoever shields [or hides the misdeeds of] a Muslim, Allih will
shield him in this world and the Hereafter. And Allih will aid His
servant so long as he aids his brother. And whoever follows a path
to seek knowledge therein, Allih will make easy for him a path to
Paradise. No people gather in one of the Houses of Allih, reciting
the Book of Allah and studying it among themselves, except that
sakinah (tranquility) descends upon them, and mercy envelops
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them, and the angels surround them, and Allih mentions them
amongst those who are with Him. And whoever is slowed down by
his actions, will not be hastened forward by his lineage.” Related by
Muslim in these words.

COMMENTARY

1- “Whoever removes a worldly grief from a believer, Allah will
remove from him one of the griefs of the Day of Resurrection.”
Grief means hardship and distress, and its relief is its end. The reward
for relieving distress in this world is relieving one of the distresses of
the Day of Resurrection. In fact, the reward is of the same type as the
action and there is no doubt that the reward in such a condition is
even greater taking into account the severity of the anguish on the Day
of Resurrection, and thus relieving its distresses is of much greater
significance.

2- “And whoever alleviates the need of a needy person, Allih will
alleviate his needs in this world and the Hereafter.” Here, the reward
also is of the same type as the action. The action here is alleviating the
needs of those insolvent, by helping them end their insolvency. This
be through giving them money to repay their debts if they are debtors
or, in the case of a creditor, prolonging their term or better acquitting
them. In fact, acquittal is better than prolonging the term; For Allah
Almighty says:
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“And if the debtor is in a hard time (has no money), then
grant him time till it is easy for him to repay, but if you remit

it by way of charity, that is better for you if you did but
know.” [Sirah Al-Baqarah, 2:280].
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As we can see, the Prophet (5584 ) stated that the reward for
alleviating distresses is also alleviating distresses both in this life and in

the Hereafter.

3- The phrase: “Whoever shields [or hides the misdeeds of] a
Muslim, Allih will shield him in this world and the Hereafter.” The
act referred to here also includes concealment in this world, the reward
for which is likewise concealment in this world and in the Hereafter.
Shielding is concealing the defects of others and not exposing them. In
the case of the person who is known for being upright but slipped into
sins, he should be advised in private. As for those known for corruption
and criminality, concealing them may encourage them to commit
crimes even easier. Thus, they may continue this way and persists in
doing so. So, it is more beneficial in such a case not to conceal them so
that they may receive the punishment that deters them from returning

to their crimes and aggression.

4- The phrase: “And Allah will aid His servant so long as he aids his
brother.” This indicates urging to aid Muslim brothers and that the
more a Muslim helps his brothers, the more Allih helps and guides
him. In fact, it is one of the concise but conclusive statements of the

Prophet (554 ).

The phrase: “And whoever follows a path to seek knowledge therein,
Allah will make easy for him a path to Paradise.” This includes
urging to seek the knowledge of Sharia and going through the paths
leading to obtaining it, whether it is by traveling or by adopting other
means to obtain it, such as acquiring useful books, reading them and
benefiting from them, staying with scholars and learning from them,
and so on. The reward for doing so from Allah is facilitating the path
by which the seeker of knowledge reaches Paradise. This will take place
through being helped to achieve what he intends and thus can attain
knowledge. Also, it will take place by being helped to act in accordance
with the rulings of the Sharia he learned, which leads him to enter
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Paradise.

6- The paragraph: “No people gather together in one of the
Houses of Allah, reciting the Book of Allih and studying it among
themselves, except that sakinah (tranquility) descends upon them,
and mercy envelops them, and the angels surround them, and Allah
mentions them amongst those who are with Him.” The houses of
Allah are the mosques, and this attribution signifies the conferral of
honor. Mosques are the most beloved places to Allah. The Prophet
(Fssfeifle) said,
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“The dearest parts on the face of the earth near Allah are

its mosques, and the most hated parts near Allih are its
markets.” Related by Muslim (671).

This partalso includes urging people to gather in mosques to recite and
study the Qur’an. This can take place through an activity in which one
of the congregants reads while the others listen, an activity in which
they recite the Qur’an in turns to correct each other’s recitation, or any
other activity by which each of them benefits from the others in their
way to achieving proficiency in recitation and avoiding errors if any.

Moreover, if there is a scholar among them specialized in Quran
interpretation, he should teach them. Furthermore, if they are
knowledgeable people, they should study its meanings together and
refer to the books on Quran interpretation especially those adopting
the methodology of interpreting the Quran through traditions,
which was adopted by the Sa/af. The reward for gathering in mosques
to recite and study the Quran is four things: peace and tranquility
descend upon them, mercy covers them, i.e. encompasses them from
everywhere, the angels surround them, and Allah Almighty mentions
them amongst the angels.
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7- The phrase: “And whoever is slowed down by his actions, will
not be hastened forward by his lineage.” This means that whoever is
slowed down by his deeds from entering Paradise will not be hastened

by his lineage to entering Paradise. This is because the criterion for

entering it is faith and piety. Allah (&%) said,
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“Verily, the most honorable of you with Allah is that
(believer) who has At-Taqwa [i.c. he is one of the Muttaqun
(the pious. See V.2:2)].” [Sarah Al-Hujurat, 49:13].

In his book: “Jami“ul-Ulum wal-Hikam”, Ibn Rajab said (2/308),
“It means that only actions can raise the ranks of Muslims in the
Hereafter. Allah ({J&585:2) said,
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“For all there will be degrees (or ranks) according to what

they did.} [Sarah Al-An‘am, 6:132].

Thus, whoever is slowed down by his deeds from reaching the high
ranks will not be hastened by his lineage to reach such ranks. In fact,
Allah made rewards contingent on actions rather than lineage. In this
regard, He (JG82) said,
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“Then, when the Trumpet is blown, there will be no kinship

among them that Day, nor will they ask of one another.”
[Stirah Al-Mu’minun, 23:101].

He later said, “To the same effect, one poet said (in poetry):
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Indeed, a man is worthless without his religions commitment,
So, do not forsake Taqwa and rely on your lineage,

Islam raised Salman the Persian in ranks, And Shirk bad put
down the rank of Abu Lahab who is of a lofty lineage.”

Lessons to be deduced from the Hadith

1- The Hadith encourages relieving distresses of this world, and state
that Allah Almighty - as a reward - will relieve distresses on the Day of
Resurrection.

2- The reward is of the same type as the action. Here, the action is
relieving distresses and the reward is likewise relieving distresses.

3- The Hadith encourages alleviating the distress of those insolvent
and states that the reward for it is alleviating distress in this world and
in the Hereafter.

4- The Hadith encourages concealing the faults if it is more beneficial
to conceal them, and states that the reward for doing so is concealment
in this world and in the Hereafter.

5- The Hadith urges the Muslim to help his Muslim brother and states
that the more he helps his brothers the more he obtains Allah’s help

and guidance.

6- The Hadith highlights the virtue of seeking the knowledge of
Sharia.

7- The Hadith highlights the virtue of meeting in mosques to recite
and study the Qur’an.

8- Faith and righteous deeds are the means for entering Paradise and
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attaining high ranks with Allih Almighty.

9- Lofty lineage without good deeds does not benefit its holder before
Allah.
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Explained
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n the authority of Ibn ‘Abbas (£24:5), from the Messenger of

Allah (J55.545{(%), from what he has related from his Lord:
Verily Allah ({G5;%\2) has written down the good deeds and the
evil deeds, and then explained it [by saying]: “Whosoever intended
to perform a good deed, but did not do it, then Allah writes it
down with Himself as a complete good deed. And if he intended
to perform it and then did perform-it, then Allih writes it down
with Himself as from ten good deeds up to seven hundred times,
up to many times multiplied. And if he intended to perform an evil
deed, but did not do it, then Allih writes it down with Himself
as a complete good deed. And if he intended it [i.e., the evil deed]
and then performed it, then Allah writes it down as one evil deed.”
Related by Al-Bukhiri and Muslim in the same wording.
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COMMENTARY

1- “Verily Allah (5% ) has written down the good deeds and the
evil deeds, and then explained it [by saying]...” Writing here possibly
means Allih’s predestination for acts and the reward contingent on
them. It can also mean the angels’ process of recording good deeds
and bad deeds in the implementation of Allah’s commands. Allih
(J55822) said,

CEEXE N
“Not a word does he (or she) utter but there is a watcher by
him ready (to record it).} [Sarah Qaf, 50:18].

This notion is also supported by the Hadith related by Al-Bukhiri in
his Sahibh, chapter on Monotheism, on the authority of Abu Hurayrah
that reads,
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“If My servant intends to do a bad deed then (O Angels) do
not write it unless he does it; if he does it, then write it as it
is, but if he refrains from doing it for My Sake, then write
it as a good deed (in his account). (On the other hand) if he
intends to do a good deed, but does not do it, then write a

good deed (in his account).”

In fact, there is no conflict between the two interpretations of writing
because each of them is actual.

2- “Whosoever intended to perform a good deed, but did not do it,
then Allah writes it down with Himself as a complete good deed.
And ifheintended to perform it and then did perform it, then Allah
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writes it down with Himself as from ten good deeds up to seven
hundred times, up to many times multiplied.” He emphasized the
good deed written down as reward, for intending a good deed without
doing it, by the description “complete” so that it might not be thought
as incomplete because it is only intended and is not implemented.
The Hadith also states that the reward will be multiplied ten times
and even more, which is a favor and blessing from Allih conferred on
His servants. This also indicates that the reward for actions will be
multiplied but the reward for intention will not. This is clear. As for
the Hadith that reads,
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“A believer's intention is better than his action,”

it is an unauthentic Hadith. This is stated by Al-Hafiz in Al-Far-b
(4/219). See also Al-Albaniy’s Al-Silsilab Al-Da‘tfah (2789).

3- The phrase: “And if he intended to perform an evil deed, but did
not do it, then Allah writes it down with Himself as a complete good
deed. And if he intended it [i.e., the evil deed] and then performed
it, then Allah writes it down as one evil deed.” He described the
good deed written down as a reward, for not doing an evil deed after
having intended it, as “complete” so that it might not be thought as
incomplete. He also described the evil deed written down as reward,
for doing one evil deed, as “complete” so that it might not be thought
as increasing. This is out of Allah’s justice and favor. However, one
will receive a reward for an evil deed he abstained from doing after
having intended it is deserved if he abstained for the sake of Allah.
However, if he was keen on doing it, his heart was completely attached
to it, and was insistent on doing it if he was capable of doing so, he will

be held punishable. Commenting on The Ayab that reads,
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“Whoever brings a good deed (Islimic Monotheism and
deeds of obedience to Allih and His Messenger) shall have
ten times the like thereof to his credit, and whoever brings
an evil deed (polytheism, disbelief, hypocrisy, and deeds of
disobedience to Allah and His Messenger) shall have only

the recompense of the like thereof, and they will not be
wronged.} [Sarah Al-An‘am, 6:160]:

“Know that there are three types of people who refrain from
committing a sin that they intended. There are those who refrain
from committing the sin because they fear Allah, and thus will have
written for them a good deed as a reward. This type contains both
a good intention and a good deed. In some narrations of the Sabib,
Allah says about this type, "He has left the sin for My sake.” Another
type does not commit the sin because of forgetfulness or being busy
attending to other affairs. This type of person will neither earn a sin,
nor a reward. The reason is that this person did not intend to do good
or commit evil. Some people abandon the sin because they were unable
to commit it or due to laziness, after trying to commit it and seeking
the means that help commit it. This person is just like the person who
commits the sin. There is an authentic Hadith that states:

N G O gtaalis BB iz olal e uu\ 15l
§stiall 95 s N 13E o P25 g 2L
«5,;.3-\,,2 Q::E J.E \.,ZQS- o 2 4.3;» :d\j
“When two Muslims meet with their swords, then the killer
and the killed will be in the Fire.)’ They said, ‘O Allah's
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Messenger! We know about the killer, so what about the
killed’ He said, ‘He was eager to kill his companion.™

Lessons to be deduced from the Hadith
1- The Hadith proves that good and bad deeds are recorded.
2- The reward for good deeds is multiplied out of Alldh’s favor.

3- Out of the justice of Allah Almighty that He does not increase bad
deeds.

4- Allih will reward one who intends to do a good deed if he does not
do it by writing it down as a complete good deed.

S- Whoever intends to do a bad deed and abstains from it for the sake
of Allah, a complete good deed will be recorded for him because of
such an abstention.

6- The Hadith urges doing good deeds and warns against doing bad
deeds.

p—————— fo
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n the authority of Abu Hurayrah (£240) who said: The

Messenger of Allah (dsafeidfie) said, “Verlly Allah (J&552)
has said: “Whosoever shows enmity to a wali (friend) of Mine, then
I have declared war against him. And My servant does not draw near
to Me with anything more loved to Me than the religious duties I
have obligated upon him. And My servant continues to draw near
to me with nafl (supererogatory) deeds until I Love him. When I
Love him, I am his hearing with which he hears, and his sight with
which he sees, and his hand with which he strikes, and his foot with
which he walks. Were he to ask [something] of Me, I would surely
give it to him; and were he to seek refuge with Me, I would surely
grant him refuge.”” Related by Al-Bukhari.
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COMMENTARY

1- “Whosoever shows enmity to a wali (friend) of Mine, then I have
declared war against him.” This is a Hadith Qudsi, which is the one
the Prophet (JZ5454{(=) narrates his Lord as saying it. Al-Shawkani
singled out the explanation of this Hadith in a book he called: “Qazr
Al-Waly bi Sharb Hadith Al-Wali.” Awliya’ (sing. wali) are those
who fear Allah. Allah (0&5522),
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“No doubt! Verily, the Awliya' of Allh [i.e. those who believe
in the Oneness of Allih and fear Allah much (abstain from
all kinds of sins and evil deeds which he has forbidden), and
love Allah much (perform all kinds of good deeds which He
has ordained)], no fear shall come upon them nor shall they
grieve. 63. Those who believed (in the Oneness of Allih -
Islaimic Monotheism), and used to fear Allih much (by

abstaining from evil deeds and sins and by doing righteous
deeds).” [Strah Yunus, 10:62-63].

This indicates that showing enmity to the lez'yﬂ’ of Allih is so
dangerous and one of the major sins.

2- “And My servant does not draw near to Me with anything more
loved to Me than the religious duties I have obligated upon him.”
This sentence and the next one state that Wilayah (being Waliy)
of Allah is achieved by drawing closer to Him through performing
the obligatory acts of worship, along with the supererogatory ones.
This indicates that drawing closer to Allih through performing the
obligatory acts of worship is dearer to Allih than supererogatory
acts. This is because this indicates fulfilling the commands of Allah
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and abandoning what Allah forbade. In fact, the one who fulfills
the obligations and abandons prohibitions are included under the
category of the followers of a middle course. Moreover, those who do
so along with performing supererogatory acts are included under the
category of the foremost in good deeds.

3- The phrase: “And My servant continues to draw near to me with
nafl (supererogatory) deeds until I Love him...” Naff refers to those
extra good deeds after doing obligations. In fact, continuing to do
them brings about Allah’s love. If a person attains Allah’s love, Allah
will guide the behavior and thus will make him see, hear, get, and walk
to what is rightful. Moreover, Allah will honor him throw answering
his supplications and safeguarding him against all that he sought
refuge from.

Lessons to be deduced from the Hadith

1- The Hadith states the virtue of Allih’s Awliya’, and the serious
results of showing enmity to them.

2- The Wilayah of Allah (135\%) is achieved through performing
both obligatory and supererogatory acts of worship.

3- The most beloved thing that draws closer to Allah Almighty is to
perform the obligatory duties.

4- The Hadith proves that Allah can be described as loving.
S- Allah’s love of our deeds varies into different levels.

6- Doing supererogatory acts of worship after performing the
obligatory ones brings about the love of Allah Almighty.

7- He who attains the love of Allih the Mighty will guide him in his
hearing, his sight, his might, and his walking.

8- Allah’s love causes supplication to be answered and protection
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against fears.

9- The reward of Allah Almighty for His servant s through giving him
what he asks for and safekeeping him against what he fears.
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n the authorlty of Ibn ‘Abbas (24{s) that the Messenger of

Allah (Jakid{le) said: “Verily Allah has pardoned [or been
lenient with] for me my ummabh: their mistakes, their forgetfulness,
and that which they have been forced to do under duress.” A Hassan
Hadith related by Ibn Majah, and Al-Bayhaqi and others.

COMMENTARY

1- The Ummah of our Prophet Muhammad is divided into two types:
the Ummah of Dawah and the Ummah of the Successful. The target
audience of the Ummah of Dawah includes all human beings and jinn
from the time he was sent to the Day of Resurrection. The audience
of the Ummah of the Successtul is those whom Allah has guided to
convert to His true religion and become Muslims. However, Ummah
in this Hadith refers to the Ummah of response. However, the word
Ummah was used to refer to the Ummah of Dawah in other contexts
such as the Hadith that reads:
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“By the One in Whose hand is the soul of Muhammad! No
one from this nation, Jew or Christian, hears of me, then
dies without believing in what I was sent with, except that
he will be one of the dwellers of Hellfire.” Related by Muslim

(153).

The word “Mistake” in the above Hadith refers to doing something
unintentionally. Forgetting means to be mindful of something but
forget it mid-action. Coercion refers to having someone say or do
something. In fact, sins done under these three circumstances are
forgiven. Erasing such sins is supported by the Quran. For example,
Allah ( Q5L said,
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“Our Lord, call us not to account if we forget or make a
mistake.” [Sirah Al-Bagarah, 2:286].

In reply to this supplication in the 4yab, He the (Lord) said:
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“I indeed did it.” Related by Muslim (126).

Allah also said,
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“...And there is no sin on you concerning that in which

you made a mistake, except in regard to what your hearts
deliberately intend...” [Sarah Al-Ahzab, 33:5].



“...except him who is forced thereto and whose heart is at
rest with Faith; but such as open their breasts to disbelief...”
[Stirah Al-Nahl, 16:106].

As for what he destroys for others, it is guaranteed, such as
unintentional killing, in which blood money must be paid along with
atonement. Moreover, if he is forced to commit adultery or kill an
inviolable person, he is not allowed to do so because he cannot spare
his own life at the expense of the life of others.

Lessons to be deduced from the Hadith
1- The Hadith highlights Allah’s favor on His servants through

forgiving the sins committed under these three circumstances.

2- A Muslim is not held accountable for unintentional mistakes. Ifthe
mistakes relate to not doing an obligation, he should do it; and if it
relates to destroying the property of others, he is a guarantor.

@
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C bdallih bin ‘Umar (&:4i) reported that Allah’s messenger

patted him on the shoulder and said, “Be in the world as though
you were a stranger or one who is passing through.” Ibn ‘Umar used
to say, “In the evening do not expect to see the morning and in the
morning do not expect to see the evening but take something when
in health to serve you in time of illness and something in your life to
serve you in your death.” Related by Al-Bukhari.

COMMENTARY

1- The Messenger of Allih (Asak4fle) took Ibn ‘Umar by the
shoulder. This indicates trying to attract his attention and urging
him to be mindful of what he is taught in this situation. Moreover,
the fact that ‘Abdullah ibn ‘Umar (&2fiish) talks about this detail
indicates his excellent memory and keenness in remembering what
he heard from the Messenger of Allah (Jz544{i). This is because
this indicates remembering the surroundings of the situation when he
heard this Hadith from the Messenger of Allah (A de:dfie).
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2- “Be in the world as though you were a stranger or one who is
passing through.” A stranger is someone who resides in a country
other than his home country to fulfill a need and prepares to leave
that country whenever he is able to do so. The passer-through is the
traveler who passes through the country without residing in it as a
rest during his journey. The strange country and passing through in
this Hadith metaphorically refer to this life that should be passed to
the Hereafter. This can take place only through remembering death,
shortening hope, and preparing for the afterlife with good deeds.
Allih (1G55%\2L) said,
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“And take a provision (W1th you) for the journey, but the
best provision is At-Taqwa (piety, righteousness).” [Sirah
Al-Baqarah, 2:197].

In his Sabib, Al-Bukhiri reported (11/ 235- See also Al-Fat-h) on the
authority of “Ali ibn Abu Talib (£24:) that he said, “Set out with the
world at your back and the Hereafter at your front. Each of them both
has their children. Be children of the Hereafter and not children of the
world, for today is for action and not reckoning, while tomorrow is for
reckoning and not action.” Moreover, the Prophet ( Jassfeiifi) gave
a similitude of this life, how it vanishes, and that it is not for stability.
He said,
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“What have I to do with the world? I am like a rider who
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had sat under a tree for its shade, then went away and left
it.” Related by Al-Trimidh and others and he graded it as

Hassan and authentic.

3- The phrase: “In the evening do not expect to see the morning
and in the morning do not expect to see the evening” indicates
that the Companions were keen on proceeding to put the Prophet’s
recommendations into practice. It also indicates the high esteem of
‘Abdullah ibn ‘Umar, who, along with putting the Prophet’s advice
into practice, guides others to do the same. So, this phrase indicates
that a Muslim should always be prepared for death through hastening
to do good deeds without delay or laziness. Moreover, he should not
stop doing good deeds all day long as if he will die before the evening
and should do good deeds all night long as if he will die before the
morning. In his biography of Mansur ibn Zadhan, the author of
Tabdbib Al-Kamal said, “Hisham ibn Bashir Al-Wasitiy said: If
Mansur ibn Zadhan is told that the Angle of Death is by his door, he
would have no more acts of worship to add.”

4- “But take something when in health to serve you in time of illness
and something in your life to serve you in your death.” This means
that a Muslim should proceed to do good deeds while in a good health
and thus completely able to do so before he is hunted by illness or
death that might hinder him from doing so. In other words, he should
fill his life with good deeds before being surprised by death and thus

move from the abode of work to the abode of reward.

Lessons to be deduced from the Hadith:

1- The Hadith urges us to feel estranged in this life so as to preoccupy
ourselves with good deeds.

2- The teacher should do what draws the learner's attention to be
mindful of what is being taught. This is inferred from the phrase:
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“Allah’s messenger taking him by the shoulders.”

3- The Companions were keen on proceeding to implement the
commandments of the Messenger of Allih.

4- The Hadith highlights the high esteem of ‘Abdullah ibn ‘Umar who
put the commandment of the Prophet into practice and urged others
to do so.

5- The Hadith urges proceeding to do good deeds without laziness or
delay. '
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n the authority of Abu Muhammad ‘Abdullah ibn ‘Amr ibn

Al-Aas (£240%5) who said: The Messenger of Allah (Asudedile)
said, “None of you [truly] believes until his desires are subservient
to that which I have brought.” [Imam an-Nawawi says:] We have
related it in Kitab Al-Hujjah with a reliable chain of narrators.

COMMENTARY

1- The Hadith isjudged by Al-Nawawi as authentic which he attributed
to the book: 4l-Hujjah. Ibn Rajab said in Jami Al--Ulum wal-Hikam
(2/293): “The author of the book: Al-Hujjah is Sheikh Abul-Fat-h
Nassr ibn Ibrahim Al-Maqdisi Al-Shafif, the truthful scholar, who
lives in Damascus. This book of his is called: A/-Hujjab ‘ala Tariki
Al-Mabhajjab. The book includes mentioning the principles of
religion pursuant to the rules of the people of Hadith and Sunnah.
Al-Hafiz Abu Nu‘aym referenced this Hadith in his book 4l-Arba‘in
(The Forty Hadiths). At the beginning of this book, he stressed that
all the Hadihts he collected here are authentic, reliable, among the
Hadiths graded unanimously by Hadith scholars as reported through
trustworthy chains of narrators and referenced by Hadith imams in
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their Musnads (Hadith collections).

As for Al-Hafiz Ibn Hajar, he stated in A/-Fat-h (13/289) that it is
authentic but he traced it to Abu Hurayrah. He said: “Al-Bayhaqiy
reported in Al-Madkhal and Ibn ‘Abd Al-Barr in Bayan Al-Tim
on the authority of a group of the 726iUn (second generation of
Muslims), such as Al-Hasan, Ibn Sirin, Shurayh, Al-Shabi, and
Al-Nakha'i, through trustworthy chains of narrators that merely
following personal opinion based on no textual evidence is dispraised.

This is supported mainly by the Hadith of Abu Hurayrah:
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“None of you [truly] believes until his desires are subservient
to that which I have brought.”

Related by Al-Hassan ibn Sufyan and others, and its narrators are

trustworthy. In addition, Al-Nawawi judged it as authentic at the end
of his book: Al-Arbain.”

2- Iman that is denied in this Hadith is the true and perfect one. In
his explanation of the Forty Hadiths, Al-Nawawi said, “This means
that a Muslim should refer all his acts to the Qur’an and Sunnah and
follow only the way of the Prophet (Jz54&4{\%). This is also indicated
equally by the Ayah that reads,
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“It is not for a believer, man or woman, when Allih and His
Messenger have decreed a matter that they should have any
option in their decision...” [Sarah Al-Ahzab, 33:36].

Therefore, desires and orders of human cannot be put into force if
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conflict with the commands of Allih and His Messenger.”

3- In his book: “Jami “ul- Ulum wal-Hikam”, Ibn Rajab said (2:398-
399), “Linguistically speaking, the word: “Hawa [desires]” when used
unmodified commonly means tending to the opposite of the truth. In
this regard, Allah (JG%sL ) said,
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“...and follow not your desire - for it will mislead you from

the Path of Allah...” [Siirah Sad, 38:26].

He also said,
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“But as for him who feared standing before his Lord and
restrained himself from impure evil desires and lusts. 41.

Verily, Paradise will be his abode.” [Sarah Al-Nazi‘at, 79:40-
41].

However, “Hawa” may connote love and tendency in general and thus
can refer to both tendency towards the truth and otherwise. It might
even be used to refer specifically to loving the truth and following it.
Safwan ibn ‘Assal was asked: Did you hear the Prophet (Jzss54)
speaking about Hawa? He replied: It was said to the Prophet: ‘A man
may love some people but he cannot catch up with their good deeds?’
The Prophet (Jzsa4i2) said,

“Everyone will be with those whom he loves.”

Moreover, when the following Ayah was revealed:
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“You can postpone whom you will of them, and you may
receive whom you will...” [Sarah Al-Ahzab, 33:51],

‘A’ishah (Qé@ej) said: “By Allah, I see that your Lord is quick to
respond to your Hawa (wishes).” Furthermore, ‘Umar said about the
famous consultation regarding the captives of the battle of Badr, “The
Messenger of Allah (&ak4fle) Hawa (approved) the opinion of
Abu Bakr and did not Hawa (approve) what I said.” In this Hadith
also, Hawa was used to indicate the praised love.”

Lessons to be deduced from the Hadith
1- It is obligatory to follow the teachings of the Prophet (Js44i{i).

2- People are of variant levels as to Iman.
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n the authority of Anas (£24{s) who said: I heard the

Messenger of Allih (ﬁzg&ﬁ@e) say, “Allah Almighty has said:
‘O Son of Adam, as long as you invoke Me and ask of Me, I shall
forgive you for what you have done, and I shall not mind. O Son of
Adam, were your sins to reach the clouds of the sky and you then
asked forgiveness from Me, I would forgive you. O Son of Adam,
were you to come to Me with sins nearly as great as the Earth, and
were you then to face Me, ascribing no partner to Me, I would bring
you forgiveness nearly as great as it [too].”” It was related by Al-
Tirmidhi, who said that it was an authentic Hadith.

COMMENTARY

1- This is the last Hadith collected by Al-Nawawi in his book: A4/-
Arba‘in, which exceeded forty in number. However, he called his book
“Al-Arba‘in [The Forty Hadiths]” by way of mainstreaming thus
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overlooking the extra two Hadiths. This is a Hadith Qudsi, which is
the one the Prophet (J544f) narrates his Lord as saying it.

2- Addressees of the Hadith are the children of Adam. The Hadith
indicates that some of the reasons for the forgiveness of sins are
supplicating Allzh solemnly to forgive them, sincerity to Allih and
safety against Shirk. Forgiveness of sins entails concealing them and
holding the doer non-punishable.

3- The phrase: “O Son of Adam, as long as you invoke Me and ask
of Me, I shall forgive you for what you have done, and I shall not
mind.” Supplicating Allih to forgive sins, hoping so without despair
and repenting of sins will cause Allih’s forgiveness no matter how sins
are too much or done repeatedly. This meaning can be found in the
Ayah that reads,

“Say: "O 'Ibadi (My servants) who have transgressed against
themselves (by committing evil deeds and sins)! Despair not
of the Mercy of Allih: verily, Allih forgives all sins. Truly He
is Oft-Forgiving, Most Merciful.” [Sarah Al-Zumar, 39:53].

4- The phrase: “O Son of Adam, were your sins to reach the clouds
of the sky and you then asked forgiveness from Me, I would forgive
you.” Even if the sins reach the sky itself, the clouds under it or even
the level that can be seen by humans, but the doer asks Allah for
forgiveness and declared repentance of all sins, Allih will forgive all
these sins and pardon the doer. Repentance takes place through giving
up sins, feeling regret, and being determined not to commit the sin
anymore. There is still another requirement if the sin relates to the
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rights of Allah but entails expiation. In such a case, the expiation has to
be paid. If, moreover, the sin relates to the rights of humans, injustices
have to be righted and those wronged should be asked for forgiveness.

5- The phrase: “O Son of Adam, were you to come to Me with sins
nearly as great as the Earth, and were you then to face Me, ascribing
no partner to Me, I would bring you forgiveness nearly as great as
it [too].” Shirk, which is associating others in worship with Allah, is
the only sin that Allih never forgives. As for other sins that are less
grievous than Shirk, they are up to Allih, Who may forgive the doer
and exempt him from punishment if He so wills or punishes him and
admits him into Fire. However, in such a case, the doer will not abide
in Fire forever; rather, he will be taken out of Fire and will be admitted
to Paradise. Allah (1&5%5%) said in two occurrences in Sarah Al-
Nisa’,
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“Verily, Allah forgives not that partners should be set up with

Him (in worship), but He forgives except that (anything

else) to whom He wills...” [Stirah Al-Nisa’, 4:48 and 116].

This Hadith states that no matter how great your sins are Allah will
pardon them on condition that a Muslim dedicates all his worship to

Allah and is safe from Shirk.

Lessons to be deduced from the Hadith

1- Allah’s is so Gracious and forgives the sins of His servants.

2- One of the reasons for forgiveness of sins is supplicating Allih
hopefully to forgive sins without despair.

3- The Hadith highlights the virtue of seeking forgiveness along with

repentance, and that Allih forgives the one who seeks forgiveness for
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his sins no matter how great their sins may be.

4- Associating partners in worship with Allah is a sin that cannot be
forgiven. However, everything else is up to the will of Allah.

5-'The Hadith highlights the virtue of sincerity, and that Allah forgives

sins because of it.
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bn “Abbas (&zfiz) reported Allah's Messenger (Asufedfle) as

saying: “Give the shares of inheritance to those who are entitled
to them, and what is left from those who are entitled to it goes to
the nearest male heir.” Related by Al-Bukhiri and Muslim.

COMMENTARY

1- This Hadith is the first of the eight Hadiths added by Al-Hafiz Ibn
Rajab (may Allah have mercy on him) to the forty Hadiths collected
by Imam Al-Nawawi (may Allih have mercy on him) and thus making
a total of fifty Hadiths. It is noted that Al-Hafiz Ibn Rajab, when
referencing the Hadiths, uses the Arabic verbs “kbarraja [lit. related]”
and “rawabn [lit. narrated].” As for Al-Nawawi, he uses only the

verb “rawabu.” However, both of them can be used interchangeably
because their meaning is the same.

2- This Hadith is the basis for the division of inheritance. Fara’d (sing.
Fard [share]) are the shares of inheritance prescribed by the Book of
Allah, which are six, namely: two-thirds, one-third, one-sixth, one-
half, one-quarter, and one-eighth. Some scholars abbreviate them as
two-thirds and one-half, half of each of them, and one-half of the half
of each of them. Other scholars abbreviate them as: one-eighth and
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one-sixth, their double, and twice their double. Still other scholars
abbreviate them as: one-third and one-fourth, double each, and half of
it. They refer to the prescribed shares of inheritance and other shares
of the inheritance that are not fractional and both are included in the
Qur’an in the case where the deceased left behind children and half-
maternal brothers. If the deceased left behind both sons and daughters,
a male will receive a share equal to that of two females. If he left only
daughters, two and more of them will receive two-thirds. If there was
only one daughter, she will receive half of the estate. Daughter here
refers to female descendants of the same degree such as daughters and
son’s daughters. If daughters were of different degrees and there were
two daughters or more, the son’s daughters will be entitled to no share
because direct daughters received the whole two-thirds. If there is
only one daughter, she will receive one half and son’s daughter/s will
receive one-sixth as a complement of the two-thirds. This is proved by
an authentic Hadith reported by Al-Bukhiri (6736).

If the deceased left behind only male descendants, including sons and

sons’ sons in case there are no sons, if there is only one of them, he will
receive the whole estate. If there is a group of them, they will share
the estate equally. The same also applies to the case when the deceased
leaves behind full brothers and half paternal brothers; i.e. priority is
given to full brothers over paternal half-brothers. Full brothers will
share the estate equally. However, if there are brothers and sisters, a
male will receive a share equal to two females. If there is only one sister,
she will receive half of the estate. If there are two or more sisters, they
will receive two-thirds. Moreover, the share of paternal half-brothers is
like that of full brothers in case there are no full brothers. If there is one
full sister and paternal half-sister/s, the full sister will receive one half
and the paternal half-sister/s will receive one-sixth as a complement of
the two-thirds. As for parents, each of them is entitled to one-sixth of
the estate if the deceased left behind any number of children.

However, if the deceased left behind female children, his father will
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receive the remainder after the shares are distributed. If the deceased
left behind no children, the mother will receive one-third and the
father will receive the remainder. However, if the deceased left
behind a spouse, the mother will receive one-third of the remainder
after the spouse receives his/her share. These last cases are called 4/-
‘Umariyyatan because they were judged by the Leader of the Believers
‘Umar ibn Al-Khattab (£25;).

If the deceased left behind brothers, were they full, half maternal, or
half paternal, the mother’s share will be one-sixth. Moreover, paternal
grandfather is entitled to the same share as that of the father in case
there is no father. Likewise, the paternal or maternal grandmother
is entitled to the same share as that of the mother in case there is no
mother. If there is more than one grandmother, they share one-sixth
equally. As for maternal half-brothers, each one of them is entitled
to one-sixth in case the deceased left behind no descendant or male
ascendant. If there are two or more half-maternal brothers, were they
only males, only females or a mixture of them, they equally share one-
third. As for the share of the spouses, 2 husband is entitled to half of
the estate if the deceased wife left behind no descendant. If there is a
descendant, the husband will receive one-quarter. As for the wife, she
is entitled to one-quarter of her deceased husband if he left behind no
descendants. If there is a descendant, the wife will be entitled to one-
eighth. Moreover, if there are more than one wife, they will share the
one-cighth or one-quarter equally.

In fact, Allah (J&E;%578) mentioned the shares of inheritance in three
Ayabs. First: the one that reads,
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“Allah commands you as regards your children's
(inheritance)...” [Sarah Al-Nisa’, 4: 11].
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This Ayah deals with the vertical inheritance, i.e. that of ascendants
and descendants. Second: the one that reads,
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“In that which your wives leave, your share is a half...” [Sarah
Al-Nisa’, 4: 12].

This Ayah deals with the inheritance shares of the two spouses and
maternal half-brothers. Third: the one that reads,
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“They ask you for a legal verdict. Say: "Allah directs (thus)
about Al-Kalalah (those who leave neither descendants nor
ascendants as heirs)...” [Strah Al-Nisa’, 4: 176].

This Ayah deals with the inheritance shares of full and paternal half-
brothers.

3- Through the information above, we come the conclusion that if
there are females of the same degree with sons and son’s sons no matter
how low in lineage they may be, a male will receive a share equal to that
of two females. The same applies to full brothers and paternal half-
brothers. If there are sisters are with them, they will share the estate
on the basis of the rule that a male receiving the share of two females.
As for brothers’ sons, they have no share of inheritance. As for full
brothers’ sons, paternal half-brothers’ sons, paternal uncles no matter
how high in lineage they may be and paternal uncles’ sons, they do
not share the inheritance with their sisters in accordance with the rule
above. This is because their sisters are entitled to no prescribed shares
if their brothers do not exist. Likewise, they receive no shares if they
have brothers. In such cases, only males are entitled to a share of the
inheritance. This is based on the Hadith that reads,
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“Give the shares of inheritance to those who are entitled to
them, and what is left from those who are entitled to it goes
to the nearest male heir.”

If the deceased left behind daughter/s or full sister/s and paternal half-
sisters, the latter will be entitled to no share of the inheritance. In case
there are daughters and sister/s, the latter will receive the remainder
after the share of the former as they are Asabab Ma‘al-Ghayr (being
an agnate relative by the presence of a female one). Actually, this is
proved by the authentic Hadiths reported by Al-Bukhari (6741) and
(6742). So, this stands for an exception to the general purport of the
Hadith: “Give the shares of inheritance to those who are entitled to
them, and what is left from those who are entitled to it goes to the
nearest male heir.”

This is because full sisters are closer in kinship to the deceased than

paternal half-sisters.

4- The Arabic text uses the word “r4jul/ [man]” to modify the word
“dbakar [male]” because man implies power and manhood. Thus, it is
mentioned here to stress the fact that inheritance is deserved by a male
and not conditional on manhood. Thus, it refers to any male of any
age whether old or young.

Lessons to be deduced from the Hadith

1- Sharia is perfect and contains all-inclusive rules as the one provided
for by this Hadith.

2- Those who deserve a fractional share of inheritance should be given
priority over those who deserve undefined share of it.

3- Based on this Hadith, the preponderant view regarding the issue
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of grandfather and brothers is that only the grandfather is entitled
to a share of inheritance to the exclusion of brothers. This because
he is an ascendant while the brothers’ shares are under the category
of Kalalah (those who leave neither descendants nor ascendants
as heirs). Moreover, a grandfather is like the father in inheritance;
thus, he excludes them. Furthermore, the preponderant view is that
maternal half-brothers are given preference over full brothers in Al-
Musharrakah (shared inheritance) case. This is because maternal
half-brothers are entitled to a defined fractional share of inheritance
whereas full brothers are entitled to an undefined share asAsabab
(agnate relative). As such, those entitled to a defined share should be
given their share first and if there is any remainder, it should be given
to those who are entitled to an undefined share as Asabah. Otherwise,

they will be excluded.
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n the authority of ‘A’ishah (¢z&is5) that the Messenger of Allah

(Asaeidflo) said: “What becomes unlawful (for marriage)
through breast-feeding is that which becomes unlawful through
birth.” Related by Al-Bukhiri and Muslim.

COMMENTARY

1- The Quran explicitly made foster mothers and foster sisters
unmarriageable in the Ayah that reads,
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“... and your foster mother who gave you suck, your foster
milk suckling sisters...” [Sarah Al-Nisa’, 4:23].

However, the Sunnah, including this Hadith and similar Hadiths,
stated that breast milk creates a continuous ban to marriage like
consanguinity and marriage relationship. Thus, when a woman
breastfeeds a child, that child will become a close relative (Mabram)
for the following:

1- That same woman who bfeastfed him, she is called the mother by
breastfeeding.
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2- The parents and grandparents of that woman will be the child’s
ancestors by breastfeeding.

3- The brothers and sisters of that woman, who will be the child’s
uncles and aunts respectively by breastfeeding.

4- The children of that woman, whether from one husband or more
than one, who will be the child’s brothers and sisters by breast-feeding.

5- The husband of that woman, the owner of the milk, who will be the
child’s father by breastfeeding. ’

6- Fathers and grandfathers of that husband will be the child’s paternal
ancestors by breastfeeding.

7- Mother and grandmother of that husband, who will be the child’s
maternal ancestors by breastfeeding.

8- Brothers and sisters of that husband, who will be the child’s paternal
uncles and aunts by breastfeeding.

9- Children of that husband from other wives, who will be the child’s
brothers and sisters by breastfeeding.

10- Wives of that husband, who will be the child’s mother-in-law by
breastfeeding.

And so on. In brief, breast milk creates a continuous ban on marriage
like consanguinity and marriage relationship.

2- Two conditions must be fulfilled for breastfeeding to have its effect
of creating a family relation and prohibit marriages: first: the child has
been given five full feedings on the breast of a woman other than its
mother, second: breastfeeding must take place before the child has
completed two years of age. So, less than five full feedings do not have
the effect of prohibition. The same applies to breastfeeding a grown-
up person. In this regard, the story of Salim the freed slave of Abu
Hudhayfah is a specific case that cannot be applied to other cases.
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Moreover, breastfeeding a grown-up person is not to be taken into
account because it is not nutritive. Were it allowed, any woman who
wants to get separated from her husband would milk her breast for an
amount enough for five full-feeds, have her husband drink them while
unaware, and then say she is unlawful for him because he is her son by
breastfeeding.

Lessons to be deduced from the Hadith

1- Sharia is perfect and contains all-inclusive rules as the one provided

for by this Hadith.

2- Breast milk creates a continuous ban to the marriage like
consanguinity and marriage relationship.

&
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arrated Jabir ibn ‘Abdullah (£24:5): T heard Allah's Messenger

(esaedie) saying in the year of the Conquest, while he
was in Makkah, “Allah and His Messenger have forbidden the sale
of intoxicants, dead animals, swine and idols.” He was asked, “O
Allah's Messenger, what about the fat of a dead animal, for it is
used for greasing ships, greasing the hides (of animals), and making
oils for lamps?” He replied, “No, it is unlawful.” Allah's Messenger
(Jz55%4>) then added: “May Allih curse the Jews, when Allih the
Most High declared the fat of such animals unlawful they melted it,
then sold it and devoured its price (profit).” Related by Al-Bukhari
and Muslim.
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COMMENTARY

1- The phrase: “Allah and His Messenger have forbidden.” In the
Arabic text, the verb “barrama [forbid]” is used in the singular form
although the subject “Allih and His Messenger” requires the dual
form. However, the same subject affected the verb to be in the dual
form in another Hadith that reads,
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“There are three qualities whoever has them, will taste
the sweetness of Iman: To love Allih and His Messenger
(454540{\>) more than anyone else...” Related by Al-Bukhiri
(16) and Muslim (67).

Thus, the singular form in this Hadith indicates that prohibition is
made by the Prophet (z544{>) only. Accordingly, the prohibition
made by Allah is omitted. So, the sentence implied meaning is: Allih
has forbidden and His Messenger has forbidden. The same applies to
the Ayah that reads,
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“...but it is more fitting that they should please Allih and

His Messenger (Muhammad), if they are believers.” [Siirah
Al-Tawbah, 9:62].

2- Jabir stated that he heard the Messenger of Allah forbidding these
things in the year of the conquest of Makkah. Thus, this statement
is at this time and in this place on the occasion of the disbelievers’
entering Islim, who used to violate these forbidden things. Therefore,
he told them that these things are forbidden, which does not preclude
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the possibility that prohibition took place before that time.

3- The first of these four prohibited things is wine, which is the
mother of all vicious acts. This is because the one who drinks it seeks
to suspend his mental ability like an insane person. As a result, he falls
into committing all prohibited things, including even incest. In total,
it brings about evil and leads to calamities. This is why it was called the
mother of all evils.

The second category is dead animals. It is forbidden to eat it except for
the necessity of preserving life when no other food can be found. The
only exception to this prohibition is its skin if it is tanned. Actually,
this is proved by the Sunnah in a Hadith related by Al-Bukhari (2221)
and Muslim (366).

The third category is pigs. It is impermissible to sell or eat them. As a
rule, the flesh of all prohibited animals is impermissible to eat were it

dead or slaughtered.

The fourth category is idols. They may not be sold or obtained because
they are made to be worshiped. Rather, they must be broken and
wrecked. However, their stones may be used after wrecking in such
works as buildings and the like because they are, in such a case, no
more idols.

4- Al-Hafiz said in A/-Fat-h (4/425), “The phrase: “what about the fat
of a dead animal, for it is used for greasing ships, greasing the hides
(of animals), and making oils for lamps?” This question means:
are they permitted to be sold because of these benefits since they are
thought to legalize selling them? He (Jas4i{i=) replied, “No, it is
unlawful.” He means that selling them is unlawful. Thisinterpretation
is adopted by some scholars including Al-Shafii and those who
followed him. However, other scholars view that what is prohibited
here is benefiting from them, a view which is adopted by the majority
of scholars. According to them, dead animal cannot be benefited from
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with the exception of tanned skin, which is particularized by textual
evidence.”

S- The phrase: “May Allah curse the Jews, when Allah the Most High
declared the fat of such animals unlawful they melted it, then sold it
and devoured its price (profit).” This is one of the tricks of the Jews.
When Allih forbade fat for them, they melted it, sold it, and devoured
its price. As arule, if Allah forbids something, He also forbids its price.
This is why the Messenger of Allih cursed them.

Lessons to be deduced from the Hadith

1- The Hadith states that the Prophet (Jz54£4{(=) prohibited these
four things.

2- The Hadith states that prohibition took place at Makkah during the
year of the conquest so those who converted recently to Islim should
inviolate these four prohibitions as far as selling and benefiting are
concerned.

3- If Allah forbids something, He also forbids selling it and its price.

4- Tricks that target considering what is unlawful as lawful are

prohibited.

5- The Hadith dispraises Jews and states that it is a part of their nature
to devise tricks to consider as lawful what is prohibited.

6- The Muslim Ummab is warned against devising the same tricks

devised by the Jews.
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arrated Abu Burdah: That his father Abu Musa Al-Ash‘ari
Nsaid that the Prophet (JZ5454{l=) had sent him to Yemen and
he asked the Prophet (J54%4{(z) about certain (alcoholic) drinks
which used to be prepared there. The Prophet (Jz5:%4i{l>) said,
“What are they?” Abu Musa said, “Al-Bit* and Al-Mizr?” He said,
“Al-Bit‘ is an alcoholic drink made from honey, and Al-Mizr is an
alcoholic drink made from barley.” The Prophet (J5:&4{>) said,
“All intoxicants are prohibited.”

COMMENTARY

1- Certain (alcoholic) drinks were used to be prepared in Yemen when
the Prophet (Jz54%4{\) sent him as a governor there. Al-Bit® is an
alcoholic drink made from honey; and A4/-Mizr is an alcoholic drink
made from barley. Asked by Abu Musa about the ruling on these
drinks, The Prophet ( j\ﬁj&ﬁ&%) gave the following all-inclusive reply
that included both of them and other drinks,
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“All intoxicants are prohibited.”

Thus, the Prophet (Jz4&4{i) made prohibition conditional on
intoxication, which indicates that all intoxicant drinks are unlawful
and drinks that do not intoxicate are lawful. Abu Al-Juwairiyyah is
reported by Al-Bukhari (5598) as saying:
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I asked Ibn ‘Abbas about Al-Badhaq. He said, “Muhammad
prohibited alcoholic drinks before it was called Al-Badhaq
(by saying), ‘Any drink that intoxicates is unlawful.’ I said,
‘What about good lawful drinks?” He said, ‘Apart from
what is lawful and good, all other things are unlawful and
not good (unclean Al-Khabith).’

Ibn Sayyidih in his book “A/-Hukm ” said that Al-Badhaq is one of the
names of wine. See “A[-Fat-h”, (10/63).

In fact, the Prophet (454%4{>) had previously prohibited making
nabidh (by soaking raisins or dates in water) in certain types of utensils
as in the Hadith of the delegation of ‘Abdul-Qays. Related by Al-
Bukhari (53) and Muslim (23). However, this ruling was annulled
in the Hadith of Buraydah ibn Al-Husayb who reported Allah’s
Messenger as saying,

SEREFECERER I B R e
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“ forbade you to visit graves, but you may now visit them; I
forbade you to eat the flesh of sacrificial animals after three
days, but you may now keep it as long as you feel inclined;

and I forbade you nabidh except in a water-skin, so you may
drink it from all kinds of water-skins, but you must not

drink anything intoxicating.” Related by Muslim (977).

Everything that intoxicates is forbidden, whether it is a drink or food,
and whether it is liquid, solid, flour, paper or anything else, for all of
that is included under the Hadith: “All intoxicants are prohibited.”

2-“Khamr” (Wine) is anything that covers the mind and causes it to be
absent. So, everything of this kind is included under the Hadith: “All
intoxicants are prohibited.” Moreover, if a large amount of anything
causes intoxication, a small amount of it is prohibited. This aims at
blocking the means that lead to intoxication, whether from grapes
or anything else. Some Kufah scholars view that if a small amount of
an intoxicating drink that is not made of grapes does not intoxicate,
then it is permissible to drink it. Actually, this is not true because the
Messenger of Allih is authentically reported on the authority of Jabir

and others as saying: “If alarge amount of anything causes intoxication,
a small amount of it is prohibited.” Related by Abu Dawud (3681),

Al-Tirmidhi (1865), and Ibn Majah (3393). Undoubtedly, the Hadith
is of a general purport that includes every intoxicant, were it made of
grapes or otherwise. So, it is not permissible to consume any intoxicant
unless for a very little amount to ward off a stomachache.

3- Lessons to deduced from the Hadith:

1- The Companions were keen on knowing the rulings of Sharia.
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2- Sharia is perfect and contains all-inclusive rules as the one provided

for by this Hadith.

3- Any intoxicant of any kind is prohibited.
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- HADITH FORTY-SEVEN

Moderation in
Ones Diet
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I-Miqdam ibn Ma‘dikarib (£4i) reported: I heard Messenger

of Allah (Jz54&4{() say: “No man fills a container worse than
his stomach. A few morsels that keep his back upright are sufficient
for him. If he has to, then he should keep one-third for food, one-
third for drink and one-third for his breathing.” Related by Al-
Tirmidhi, Al-Nasa’i and Ibn Majah. Al-Tirmidhi classified it as
Hadith Hassan.

COMMENTARY

1- “No man fills a container worse than his stomach.” In fact, the
worst container to be filled is one’s stomach because this leads to
fatness and causes many diseases. It also causes laziness, lacking energy,
and tending to relax.

2- “A few morsels that keep his back upright are sufficient for him.”
This means that a few morsels are enough for the son of Adam to
obtain his life, which is the metaphorical denotation of the phrase:



Maoderation in One's Diet

“keep his back upright.” This includes urging to reduce eating and
not to eat too much so as to maintain lightness, activity, and safety
against diseases and sicknesses that result from excessive eating.

3- “If he has to, then he should keep one-third for food, one-third
for drink, and one-third for his breathing.” The meaning is that
if a person is not satisfied with morsels that keep him alive, and will
inevitably eat more than this amount, then let the amount of what he
eats and drinks be within the limits of two-thirds of the stomach and
should leave a third of the stomach empty so as to be able to breathe

easily.

Lessons to be deduced from the Hadith

1- The Hadith states the Islimic etiquette with regard to the amount
of food that should be eaten.

2- The Hadith warns against filling the stomach because of the diseases,
laziness and lethargy it brings about.

3- One should be satisfied with the amount of food enough for the
survival of life.

4- If it is necessary to eat more than what is sufficient, then let it be
within the limits of two-thirds of the stomach.
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Characteristics of
Hypocrisy
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C bdullah ibn ‘Amr ibn Al-‘As (£24i%,) reported: The Messenger

of Allah (45848 ) said, . These are: When he is entrusted
with something, he betrays trust; when he speaks, he lies; when he
promises, he acts treacherously; and when he argues, he behaves in
a very imprudent, insulting manner.” Related by Al-Bukhari and
Muslim.

COMMENTARY

1- The phrase: “Four are the qualities which, when found in a
person, make him a sheer hypocrite, and one who possesses one of
them, possesses one characteristic of hypocrisy until he abandons
it.” The meaning is that whoever has these four qualities is described
as practically a hypocrite. Moreover, one who possesses one of them
possesses one characteristic of hypocrisy until he abandons it. In
fact, this indicates that the Prophet is perfectly eloquent as he first
mentioned the number of those qualities, then started to explain them
in detail. This has the effect of motivating the listeners to be prepared
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for the information about these qualities. This way, the listeners will
commit themselves to comprehending the total number of qualities.
Thus, if what they comprehended does not match the number given
at first, they realize that they missed something.

2- The first quality is telling lies which means being untruthful. No
doubt, doing so defames the speaker himself, as he will be characterized
as a liar, and indicates belittling the addressees as he pretends to say the
truth. The Prophet ( 5484 said,
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“It is obligatory for you to tell the truth, for the truth leads
to virtue and virtue leads to Paradise, and the man who
continues to speak the truth and endeavors, to tell the truth
is eventually recorded as truthful with Allah, and beware
of telling of a lie for telling of a lie leads to obscenity and
obscenity leads to Hell-Fire, and the person who keeps
telling lies and endeavors to tell a lie is recorded as a liar with
Allah.” Related by Muslim (2607).

The second quality is breaking the promise, by making a promise
with the intention of not fulfilling it. However, if he made a promise
while determined to fulfill it, then an emergency occurred to him
that prevented him from fulfilling it, he will be excused. Abu Dawud
(4991) narrated on the authority of ‘Abdullah ibn ‘Amir that he said:
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“My mother called me one day when the Messenger of
Allah (J5.04((2) was sitting in our house. She said: Come
here and I shall give you something. The Messenger of
Allah (Jz54i{ie) asked her: What did you intend to give
him? She replied: I intended to give him some dates. The
Messenger of Allah (As44{(2) said: If you were not to give
him anything, a lie would be recorded against you.” See: 4/-
Sabibab by Al-Albani (748).

The third quality is behaving prudently when arguing. This means
to be enraged because of a dispute with others, which leads one to be
unjust. In this regard, Allah (J&%552%) said,

E
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“...and let not the enmity and hatred of others make you
avoid justice...” [Strah Al-Ma’idah, 5:8].

He also said,

}/ T / ~ - — ]
{% PEVEAR) p}w f Mgfju\:a-&)gﬁ 3})%
- «..and let not the hatred of some people in (once) stopping
you from Al-Masjid-Al-Haram (at Makkah) lead you to
transgression (and hostility on your part)...” [Sarah Al-
Mz’idah, 5:2].
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In his book: “Al-Fat-b” (1/90), Al-Hafiz said, “Behaving prudently in
disputes means rejecting the truth and tending to combat it.” In his
book: “Jami“ul-Ulum wal-Hikam”, Ibn Rajab said (2/487-488), “If
aman has the ability, when arguing - whether quarreling over religious
or worldly matters, to advocate falsehood, make it appear to the
listener that it is right and weaken the truth and frame it in the form of
falsehood, he is actually doing one of the ugliest prohibitions and one
of the most insidious traits of hypocrisy.”

The fourth quality is braking promises. Allah (15552 ) said,
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“...And fulfil (every) covenant. Verily, the covenant, will be
questioned about.” [Sarah Al-Isra’, 17:34].

He also said,
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“And fulfil the Covenant of Allih (Bai'ah: pledge for Islam)
when you have covenanted, and break not the oaths after

you have confirmed them - and indeed you have appointed
Allah your surety.} [Sarah Al-Nahl, 16:91].

In his book: “Jami“ul-Ulum wal-Hikam”, Ibn Rajab said (2/487-
488), “Breaking covenants is forbidden in every covenant between a
Muslim and others, even if the second party is an unbeliever. This is
indicated by the Hadith reported on the authority of ‘Abdullah ibn
‘Amr in which the Prophet (Ja5424{(2) said,

Sa. ) O a Gagl 1,3 a0 108aA 58 Gy



Characteristics of Hypocrisy

W
—
N

A ’f}i\ Bpwd ya
“Whoever killed a Mu'ahid (a person who is granted the
pledge of protection by the Muslims) shall not smell the

fragrance of Paradise though its fragrance can be smelt at a
distance of forty years (of traveling).” Related by Al-Bukhari.

Allih Almighty commanded Muslims in His Book to fulfill the
covenants made with the polytheists if they upheld their promises
and did not break them. As for the covenants with Muslims, fulfilling
them is more strictly stressed, and breaking them is more sinful. In
this regard, one of the gravest sins is the accepted pledge of allegiance
to the Imam. It is reported in the two Sabibs, on the authority of Abu
Hurayrah, that the Prophet ( J5aeii{ieo) said:
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“There are three (types of) people with whom Allah will
neither speak on the Day of Resurrection nor purify them

(from sins) and there will be a painful chastisement for
them:...” '

The Prophet then mentioned that one of them is:
Sop GRLaET 508 S0 I AT Lala) 256 2550
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“...a person who pledges allegiance to an Imam (leader) just
for some worldly benefit, and then if the Imam bestows on

him (something out of that) he fulfills his allegiance, and if
does not give him, he does not fulfill it.”

Included under the covenants that must be fulfilled, and breaking
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which is forbidden, are all the contracts agreed upon by Muslims,
such as sale contracts, marriages, and other necessary contracts that

must be fulfilled. The same applies to what must be fulfilled for Allih

(IS55522) to which a Muslim is committed before his Lord, such as
nadhr tabarrur (i.c. vows for a good cause) and the like.

Lessons to be deduced from the Hadith

1- It is a good teaching strategy that the teacher firstly mentions
the number of those qualities, then start to explain them in detail.
Actually, this has the effect of motivating the listeners to be prepared
for the information about these qualities.

2- The Hadith highlights the serious results of being characterized by
the qualities of hypocrisy.

3- The Hadith warns against lying and states that it is a characteristic
of hypocrisy.

4- The Hadith warns against breaking promises and states that it is a
characteristic of hypocrisy.

5- The Hadith warns against behaving prudently in disputes and states
that it is one of the characteristics of hypocrisy.

6- The Hadith warns against breaking covenants and states that it is a
characteristic of hypocrisy.
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HADITH FORTY-NINE

Tawakkul

(Reliance Upon
Allah)
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C mar (4245 said: I heard the Messenger of Allih (J5:4((z)

saying: “If you all depend on Allah with due reliance, He
would certainly give you provision as He gives it to birds who go
forth hungry in the morning and return with full belly at dusk.”
Related by Al-Tirmidhi, Al-Nasa’i, Ibn Majah, Ibn Hibban in his
Sahih and Al-Hakim. Al-Tirmidhi categorized it as Hadith Hasan

and authentic.

COMMENTARY

1- This Hadith is the basic textual evidence for relying on Allih
Almighty along with employing lawful means. However, employing
these means does not conflict with reliance on Allah. Actually, the
Messenger of Allih, the master of those who rely on Allah, entered
Mecca in the year of the conquest with the helmet on his head.
Moreover, the Messenger of Allih instructed us to combine both
employing the means and reliance on Allah. He said, in the Hadith in
Sahih Muslim (2664):



—————

Tawakkul (Reliance Upon Allah)
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“Strive for what benefits you and seek the help of Allah.”

Furthermore, this Hadith of ‘Umar combines both employing the
means and reliance on Allah. Actually, the Prophet (1&4iflz) in
this Hadith gave birds as an example because they go forth hungry in
the morning and return with a full belly at dusk. However, employing
lawful means does not mean depending on them. The correct position
is to rely on Allah and does not neglect to employ the means claiming
that this is reliance on Allah. Undoubtedly, Allih predestined both
the causes and effects. In his book: “Jami“ul- Ulum wal-Hikam”, Ibn
Rajab said (2/496-497), “This Hadith is the basic textual evidence
for relying on Allah. Moreover, it is one reason that brings about

sustenance. Allah (1&5852) said,
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“And whosoever fears Allih and keeps his duty to Him, He
will make a way for him to get out (from every difficulty).

And He will provide him from (sources) he never could
imagine...” [Strah Al-Talaq, 65:2-3]...”

He later said, “The reality of reliance on Allah is depending sincerely
on Allah by one’s heart in seeking interests and warding off harm as far

as matters of this world and the Hereafter are concerned. It also means
entrusting him with all matters are entrusted to Him and believing

firmly that no one gives, prevents, harms, and benefits except Him.

Lessons to be deduced from the Hadith
1- It is obligatory to rely on Allah and depend on Him for attaining all

aspirations and averting calamities.
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2- A Muslim should employ lawful means along with reliance on
- Allah, which does not conflict with reliance on Allsh.
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irtue of
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t was narrated from ‘Abdullah ibn Busr that a2 man said to the

Messenger of Allah (Jz4E{i) said: “The laws of Islim are
burdensome for me. Tell me of a comprehensive aspect of actions
that I will be able to adhere to.” He said: “Always keep your tongue
moist with the remembrance of Allah, the Mighty and Sublime.”
Related by Imam Ahmad in this wording. It was also related by
Al-Tirmidhi, Ibn Majah and Ibn Hibban in his Sahih with a slight
difference in wording. Al-Tirmidhi classified it as Hassan Gharib.

COMMENTARY

1- The question of this man to the Messenger of Allah is one of the many
examples that show how the Companions of the Prophet (Jzs4 &4z )
were keen on asking about matters of religion. Undoubtedly, this is
indicative of their high esteem, nobility, precedence to all good, and
eagerness for all good. What is meant by the laws that are burdensome
are supererogatory acts of worship. This Companion wanted to know
one of the paths of goodness, to which he should dedicate more care
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50 as to gain the reward of Allah Almighty. As for the obligations,
they are all required, and 2 Muslim has to put them all into practice.
The Prophet answered him by urging him to perpetually celebrate
the remembrance of Allih, a meaning which he expressed by the
metaphor: “Always keep your tongue moist with the remembrance

of Allah.”

Dhikr can be either general or specific. General Dhikrincludes Salab,
reciting the Quran, learning and teaching knowledge, and praising,
glorifying, exalting Allah and holding Him as high above anything that
is not appropriate for Him. As for special Dhbikr, it means praising and
glorifying Allih and saying Subbana Allah, Takbir, and Tablil. In this
context, it is correlated with supplication when people say: Dua’ and
Dhbikr or supplications and utterances of the remembrance of Allah.
Although this act of worship can be easily practiced, Allah gives great
reward for performing it. The Prophet (Assadeiifle) is authentically
reported, in the last Hadith in the Sahib of Al-Bukhiri, as saying:
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“There are two statements that are light for the tongue to
remember, heavy in the Scales and are dear to the Merciful:
‘Subhan-Allihi wa bihamdihi, Subhan-Allihil-Azim
[Glory be to Allah, (and) Allah, the Greatest is free from

imperfection]’.”

Lessons to be deduced from the Hadith
1- The Companions of the Prophet ( I3l ) were keen on asking -

about matters of religion.

2- The Hadith highlights the excellence of perpetually celebrating the
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remembrance of Allih.

End of the Explanation. All Praise is Due to Allih the Lord of the
Worlds and May the Peace and Blessings of Allah be Upon Our
Prophet Muhammad, His Family and Companions.
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