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FOREWORD BY THE HONORABLE SHAYKH,
DR SALIH B. FAWZAN AL-FAWZAN

All praise belongs to Allah; as for what follows:

I have read the treatise entitled The Characteristics of the Propbets,
by Shaykh “Abd al-‘Aziz b. Muhammad b. “Abd Allah al-Sadhan.

I found it to be a beneficial work on this topic, and excellent in its
presentation and style. It encourages one to emulate the Prophets

Pl based of the saying of Allah:

I FE

So from their guldance take an example. [6:90]

May Allah reward the author with goodness for what he wrote and
benefit the people by it. And may Allah send his peace and blessings
upon our Prophet Muhammad, his family and companions.

Written by $alih b. Fawzan al-Fawzan
Member of the Council of Senior Scholars

23/3/1428




FOREWORD BY THE HONORABLE SHAYKH,
DR 'ABD ALLAH B.'ABD AL-RAHMAN AL-JIBRIN

In the name of Alladh, the most merciful, the entirely merciful. All
praise belongs to Allah the lord of the universe, and may the peace
and blessings of Allah be upon the most honorable of the Messengers,
our Prophet Muhammad, upon all of his family and companions, and
upon all of the Prophets and Messengers. As for what follows:

I have read this treatise which is related to the characteristics and
manners of the Prophets 3Zll.¢%2, authored by Shaykh, Dr ‘Abd al-
‘Aziz b. Muhammad al-Sadhan, may Allah grant him success and guide
him in his endeavors. I found it to be a valuable and beneficial work on
this honorable topic of good manners and its effects and impact; the
author gathered in it what was easy for him from the great and lofty
manners that the Noble Quran and the authentic Prophetic Sunnah
have denoted. He did well in choosing and selecting and thereby he
profited and benefited. I recommend the distribution of this treatise
and that people take benefit from it in order to bring about the
emulation of these noble manners so that later generations will take
those who have preceded them (the Salsf) as their role models, and
that may be achieve the benefits, effects and results of these virtuous
and lofty characteristics. \

May Allah grant this nation the success to achieve everything in
which goodness and uprightness is found. And Allah knows best, and
may the peace and blessing of Allah be upon our Prophet Muhammad,
his family, his companions and all of the Prophets.

‘Abd Allah bin ‘Abd al-Rahman al-Jibrin
s/5/1428




INTRODUCTION_

All praise belongs to Allah, the Lord of the universe, and may Allah
grant peace and blessings upon our Prophet Muhammad, his entire
family and companions. As for what follows:

Without doubt, the characteristics and manners of the Prophets
PIEN.E isa topic that is worthy of reading, discussing and listening to.
All goodness lies in it, because the Prophets were those who conveyed
the message of Allah to their people; they were the chosen ones from
Allah’s creation, and they each have a virtue and character that no-one
can obtain. Rather, no-one can come near to anything like them, and
that is a bounty from Allah, He gives it to whomever He wills. I begin
this work with preliminary issues pertaining to the topic, and these
will clarify the importance of this topic in general, as well as the status
of Prophethood in both general and specific terms.

ISSUE NO. 1

Indeed, among the names of Allah the Most High is 2/-Hakim (the all-
wise), who puts all affairs in their correct place. And among mankind

are those who possess wisdom, yet the wisdom of humans—no matter

how sound it is—will always have deficiencies and shortcomings. As

for the matter of Allah’s wisdom, then it is entirely complete and

reaches the uppermost level:

(e 1S5 a5 0Ly

Indeed your Lord is all-wise, all-knowing. [6:83]
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And Allah is all-knowing, all-wise. [4:17] '

{3 LS 5asp

And He is all-wise, all-knowing. [43:84]

Allah, the Most High, informs us by mentioning these attributes of
His, and He has the most beautiful names and the highest attributes.

ISSUE NO. 2

From the wisdom of Allah, the Most High, and His magnificent
construction in creating mankind is that He has made some people
superior in lineage, and He has made their languages and ethnicities
different. The Most High says:

p) 2% < 5@ ’;5.0/ _ ,5" 2 P
,i:f ) 11 2 \}:. Bu‘,’)\-‘\) 9, ) i K L4z »”\; L}f’j%
>w e - z € s >%
LSS MU RO UGN G | PRl
And of His signs is the creation of the heavens and the
earth and the diversity of your languages and your

colors. Indeed in that are signs for those of knowledge.
[30:22]

As such, among them is the leader and those who are led, the rich and
the poor, the non-Arab and the Arab, and the honorable and the
debased.

10




Introduction

ISSUE NO. 3

In the varying conditions of people, and in the diversity of their lineage,
understanding, knowledge, and financial status, etc. there is found
great lessons, one of which is that life is not complete except by these
things. If all of the people were rich, then many benefits would be lost,
and likewise, if everyone was poor, many benefits would be lost. Yet
Allah the Most High states:

- z % - -
< T > 87 2~ ’.//

s( ”’\__::;ﬁd_,)g,_;;jjufu
...and We have raised some of them above others in
degrees [of rank] that they may make use of one another

for service. But the mercy of your Lord is better than
whatever they accumulate. [43:32]

G2 s @)ﬂs@r&bsdfﬁ}
3(.)—3"9'? UJML*i

Itis He who created you, and among you is the disbeliever,
and among you is the believer. And Allah , of what you
do, is Seeing. [64:2]

If you take a look at the state of people and consider their different eras
and the distance between their regions in the world, their different
languages and ethnicities, etc., you will find many differences: rich and
poor, healthy and sick, leaders and followers, believers and disbelievers,
etc.

11
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ISSUE NO. 4

Besidesthefactthattheconditionofpeopleandtheirdistinguishments
vary, true superiority is based on faith (iz4n) in Allah. It does not
matter how much the lineages of people differ, or the wealth of
some of them over others, because the deciding factor is based on

the superiority of faith.

¢ s Dl ae 65T

Indeed, the most noble of you in the sight of Allah is the
most righteous of you. [49:13]

And people should compete with one another over (righteousness). Yet,
we find that they judge each other with different scales, including that
of lineage, wealth, children, and nationality. By these scales, some (see
themselves as) more superior than others. In most of their sittings and
gatherings, people will compare themselves using these scales, except
what Allah has willed otherwise. These scales have no worth if the
true scale is absent. The scale of lineage has no weight if the individual
possessing it did not use it in obedience to Allah and if he did not use
it to aid others in their obedience of Allah. This is why:

U3 st et oL s WS 5, Sl ’c_ub\_e}
%Qj—j;\":‘ié

So when the Horn is blown, no relationship will there be
among them that Day... [23:101]

Regarding the scale of wealth and children:

u_LuA_U\Lra\u_AU\Ou)_AUj&\_ACM 25 />€
s(rw\—w
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The Day when there will not benefit [anyone] wealth or
children; but only one who comes to Allah with a sound
heart. [26:88-89]

Regarding the scale of nationality and tribal affiliations:

Yy 7~
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On the Day a man will flee from his brother. And his
mother and his father. And his wife and his children.
[80:34-36]

Consequently, the true scale and real superiority is:

¢ et il e 63T

Indeed, the most noble of you in the sight of Allah is the
most righteous of you. [49:13]

[The poet said] “And there is no deficiency found in the righteous slave,
if he actualized piety even if he weaved or cupped.”

ISSUE NO. 5

Superiority in faith consists of two types:

1. The superiority of faith, i.e. the believers are distinguished (by
faith) over the non-believers.

{Guads 28 0 551U 8 )

And you will be superior if you are [true] believers.
[3:139]

13
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2. Among the people of faith are those who are superior over other
believers, due to a quality that Allah has made exclusive to them
and favored them with: knowledge.

And Allah has combined both (types of) superiorities in Sirah al-
Mujadalah whereby He states:

{5 ke padl Al #553%
Allah will raise those who have believed among you...
[58:11]

This is first (type of) superiority in faith.

T > 200 4 ’; . G0
{ c2355 dalllss) Gpdlls
And those who were given knowledge, by degrees. [58: 11]

This is the second (type of) superiority.

In conclusion, the general superiority is for the people of faith
over the disbelievers, and the second superiority is for the people of
knowledge over the rest of the believers.

ISSUE NO. 6

The people with the exclusive (type of) superiority in knowledge and
faith vary in levels between them. The scholars (for example) vary in
levels between themselves. However, and without a doubt, thereisalevel
that is hard to even hope for, let alone get close to: you are prevented
from even reaching it. It is the level that Allah has specified to some
people among mankind. It is a level He has chosen a group of people
for from among His creation: it is Prophethood and Messengership.

14
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Such are those who are the blessed group among Allah’s Prophets
and Messengers BZll.¢e, those who have reached a status in which
Allah has favored them over the rest of mankind, and not that they
reached it alone nor got close to it by themselves. They are the blessed
group that Allah has chosen:

et - 1122 & 71-1 - IRV Y
% o\l U2 UZs i\g-,;—)w-“ R gs'f'h“"% A.U\}
Allah chooses from the angels Messengers and from the
people. [22:75]

s( iﬂu o Jaze o S ‘i.\i\ UJ\)e
Allah is most knowing of where He places His message.
[6:124]

This blessed group,

Sl Bize 23505 O)\u\ 553 al r‘%—“ﬂ" Gl

{01 5 zak o]

Indeed, We chose them for an exclusive quality:

remembrance of the home [of the Hereafter]. And indeed

they are, to Us, among the chosen and outstanding.
[38:46-47]

Allah has aided the one who aided them and gave them shelter:

55 B 2T sk oy sju_wﬁaqu}

s{.\_@m f

Indeed, We will support Our Messengers and those who
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believe during the life of this world and on the Day when
the witnesses will stand. [40:51]

And Allah punished and shamed those who denied them and took
them as enemies:

byt Gl SLa3 ES 2 |20 Eesed LI Bl R

%é‘ji',@: ’: afq o\‘j_::@ L.i r—.@M}T’
And already were messengers ridiculed before you, but

those who mocked them were enveloped by what they
used to ridicule. [21:41]

ISSUE NO. 7

Indeed the Prophets and Messengers Bl differ in superiority
amongst themselves:

/G/ z ’T"“/~ s 12 5 3 2> f’?f}’di/,..
€ > g,
B O e é'J 5 a )
Those messengers - some of them We caused to exceed
others. Among them were those to whom Allah spoke,
and He raised some of them in degree. [2:253]

As such, the “foremost in conviction (@l ‘1-‘azm)” are the greatest of
all Messengers, and the best of them are the two “friends (khalilan)” of
Allah: Ibrahim 32 and our Prophet Muhammad 3%, 52i({{>. And
the best of these two “friends” is our Prophet Muhammad Js. &4
which makes him the greatest of all the Prophets and Messengers,
by the favor of Allah on him; upon him and all of the Prophets and

16
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Messengers the best and purest peace and blessings!

ISSUE NO. 8

One of the great virtues of the Prophets $El{.¢f and there high rank
and honorable degree is that the natural disposition (fitrah) finds
comfort in the truthfulness of their call, speech and teachings; sound
minds are in agreement to the correctness of their speech and to the
reality of their call, and the hearts are at ease and find comfort in the
truth that they carried. This is because of what they each possessed of a
great pedigree and honorable status, and because their call was to pure
monotheism (tawbid) which is the truest call while everything else is
false (batil).

ISSUE NO. 9

Notwithstanding the great honor of the Prophets $Elfl.¢f and their
lofty degree (over the rest of mankind), they were human: they fell
sick, became saddened, cried, experienced stress, and died.

And We sent not before you except men to whom We
revealed [Our message]. [16:43]

ad\._..\ d—’\"") LJ_J\ \_2 U)L_J L/\_.L’JJ%
%(ZJ.A_.o

Then would you possibly leave [out] some of what is
revealed to you, or is your breast constrained by it...
[11:12]

17
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And when I am ill, it is He who cures me. [26:80]

{55,% G G5 B
And We already know that your breast is constrained
by what they say. [15:97]

As such, the Prophets ’riZSLQE are only human, they do not possess any
characteristics of Lordship (rubitbiyyah) or Godship (ulihiyyah).

;_zsa_;&_%\;\,\_xéd\a_p.so_fg_@u,\&\_g}
%5)34337

And We did not grant to any man before you eternity
[on earth]; so if you die - would they be eternal? [21:34]

-
T -
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Say, [O Muhammad], "I do not tell you that I have
the depositories [containing the provision] of Allah or
that I know the unseen, nor do I tell you that I am an
angel. I only follow what is revealed to me." Say, "Is the
blind equivalent to the seeing? Then will you not give
thought?'" [6:50]

18
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ISSUE NO. 10

Though Allah favored the Prophets $El. ¢ with special characteristics
over the rest of mankind, these characteristics did not remove them
from the realm of humanness. Allah specified them with special
qualities over that of the rest of mankind:
Revelation (waby);
Infallibility (“isrnah);
Their eyes would sleep but their hearts did not’;
They were given the choice at the time of death and asked “Do
you want to remain living in this world forever or to die?™
They were buried in the places that they died in, and it has
been related in a hadith: “(The soul of) no Prophet is taken
except that he is buried wherever he was taken.”
Allah prohibited the earth from eating away at their bodies*;
They remain alive in their graves in prayer.

ISSUE NO. 11

Just as the Prophets ?5\33“\}@15 have special characteristics over and above
the rest of mankind, the best of them, being our Prophet Muhammad

'In the lengthy hadith of Anas (b. Malik) 4 regarding al-Isr&’ wa ‘I-Mi‘rdj, it states:
“And likewise, the eyes of the Prophets sleep but their hearts do not.” Recorded by
al-Bukhari (7517).

2 As related in the two Sabib collections (of al-Bukhari and Muslim) in the hadith
of ‘R’ishah &, that the Prophet Jzsafe4{i said: “No Prophet fell ill except that was
given the choice between this world and the hereafter.”

3 Recorded by Ibn Majah (1628), on the authority of Aba Bakr i with a weak chain
of narrators (isndd da‘if), however it has supporting evidences (shawdhid) which
strengthen it to the level of authentic.

4 If one asks: “Is this not a quality that other than the Prophets SZEl.¢ were also
granted, ie. the martyrs?” It is said in response: “Yes, however, this is a quality of
all the Prophets ¥Zi{.¢f which is different for other than them. Since only some
martyrs are blessed with this quality and not others.”

19
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Ao, has special characteristics over the rest of the Prophets.
He shares in the mutual characteristics of the Prophets 3Ell.¢de that
have been mentioned above but he also has special characteristics that
others did not.

In the hadith of Aba Hurayrah i, he said: I heard the Prophet

f\ﬁ’d&ﬁ)}fosaying:
2y Sy K s s Eoaif ey L Je ez
J;q_w,‘ﬂmy)ﬁ;uaﬁnd: ’/"t_.,d\d,_x,\j
.uj_:;.J‘ 9?5:-5 qu_LL\

I have been given superiority over the other Prophets in six things:
(i) I have been given words which are concise but comprehensive
in meaning; (ii) I have been aided by the feeling (in the hearts
of enemies) of fear (al-r#ab): (iii) The spoils of war have been
made lawful to me: (iv) The earth has been made for me clean
and a place of worship; (v) I have been sent to all mankind; (vi)
Prophethood ends with me.’

And in the hadith reported by Jabir b. ‘Abd Allah s, the Prophet
Jasades{ie said:

‘J_wowwjbuﬁwp‘u_@b}jvjmu_&p\
53 L5’°‘ o J-’) L (15545 1ip s u@m d Sdax

il (i3 2 g5 U g e By Mg'
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I have been given five things which were not given to any one
else before me: (i) Allah made me victorious (over my enemies)
by fear (which strikes their hearts) by the distance of one month's
journey; (ii) The earth has been made for me (and for my

5> Recorded by Muslim.
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followers) a place for praying and a thing to perform tayammum,
therefore anyone of my followers can pray wherever the time of
a prayer is due; (iii) The spoils of war have been made lawful for
me and it was not lawful for anyone else before me; (iv) I have
been given the right of intercession (on the Day of Judgement);
(v) Every Prophet used to be sent to his nation only but I have
been sent to all mankind.®

Among the special qualities of our Prophet Muhammad ;Lﬁjg:;éfuﬁfa:
He was given comprehensive speech (jawami‘ al-kalim) as
mentioned above in the hadith of Aba Hurayrah #. And
some of the commentators said that jawdmi‘ al-kalim means
that he would say a word or a sentence and it would consist of
many tremendous and beautiful meanings;

Allah aided him and granted him victory him by causing fear (in
his enemies’ hearts) by the distance of one month's journey. Al-
Hafiz Ibn Hajar & said regarding the abovementioned hadith
of Jabir b. ‘Abd Allah #: “The understanding of it is that it was
never foranyone other than him, this victory by fear by that time
period or more than it; as for what is less than one month, then
no. However, the wording in the narration of “Amr b. Shu‘ayb
#: 'T have been given victory over my enemy with fear, even if
there was between me and them the distance of a month.' What
is apparent is this is entirely exclusive for the Prophet 5464,
and he only mentioned the distance of a month because there
was never between his city and anyone from his enemies more
than it. And this special quality was present for him always, even
if he was by himself and without any soldiers. But does it apply to
his nation after him? It does imply this.”

The spoils of war were made lawful for him and not for those
(Prophets) who appeared before him;

The earth was made for him and his nation a place of prayerand

¢ Recorded by the two Shaykhs (al-Bukhari and Muslim).
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a means of purification, and not for those who appeared before
him since they didn’t use to pray except in their designated
places of worship;

He is the seal (khatim) of the Prophets 3Zll.¢Z and will have
the most followers on the Day of Judgment;

His message is for all of mankind, while every Prophet (before
him) was sent to only his own people. The Prophet Izl
was sent to all mankind.

ZG~”

{152335 15025 e LT BE ) el \Ej}

And We have not sent you except comprehensively to
mankind as a bringer of good tidings and a warner.
[34:28]

Say, [O Muhammad], "O mankind, indeed 1 am the
Messenger of Allah to you all..." [7:158]

His everlasting miracle continues to exist, i.e. the noble Quran,
and it is preserved by Allah.

{02050 LA )5 ST 25 G

Indeed, it is We who sent down the Qur'an and indeed,
We will be its guardian. [15:9]

ISSUE NO. 12

One of the dictates pertaining to the Prophets S, is that they are
the best of mankind. Being the best of mankind necessitates that their
characteristics and morals are the finest, and their manners are the

22
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best, in absolute terms. Thus, they are exemplifiers of good manners,
virtues, noble qualities and honorable characteristics, may peace and
blessings be on them all.

ISSUE NO. 13

Dueto the great station belonging to the Prophets, and the tremendous
nature of their manners, guidance and call, Allah has ordered the
greatest of them —our Prophet Muhammad ;f\zjgcjéﬁxﬁfa— to emulate
the previous Prophets’ guidance by saying:

£ Lo P A 7 ,aé
3238 webigss Al s3m Gl Ayl

Those are the ones whom Allah has guided, so from
their guidance take an example. [6:90]

Meaning: O Muhammad jf\:«jg;/\éi&'&fa, take as an example the guidance
of the Prophets before you.

ISSUE NO. 14

The Prophet iﬁjg:jéﬁ‘)lfa was steadfast in doing the above, and so he
followed the guidance of his brethren, the Prophets 3Gl (before
him), and Allah increased him in virtue (over them), making him
the greatest of the Prophets in status, and his manners the greatest of
manners and most noble. Allah commended the Prophet’s speech:
301 o2 s Gs)
Nor does he speak from [his own] inclination. [53:3]

He commended the Prophet’s sight:

23
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The sight [of the Prophet] did not swerve, nor did it
transgress [its limit]. [53:17]

And He commended the Prophet’s manners:

And indeed, you are of a great moral character. [68:4]

Some scholars among the Shafi‘i madhhab said: “When one reveres
the greatness of another regarding any trait, it demonstrates his own
superiority in that greatness. Then what can be said when the one who
reveres is the Greatest of the Great, i.e. Allah?”

ISSUE NO. 15

Allah has ordered us to emulate our Prophet Muhammad A

E
=
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There has certainly been for you in the Messenger of

Allah an excellent pattern for anyone whose hope is in
Allah and the Last Day and [who] remembers Allah

often. [33:21]

$4-)

He ordered us to follow the Prophet’s J2545e4{\> way and take him as
a role model by emulating his guidance and honorable manners and
attributes, all of which are exalted.

24
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ISSUE NO. 16

The Religion of Islam gives great esteem to the issue of manners and
this is done so in several ways. Allah has praised His Prophet 5.5
for his great noble manners:

{oht 314 J31 aB)p

And indeed, you are of a great moral character. [68:4]

The Prophet 12544, though he was the best and greatest of all
men in manners, would ask His Lord to grant him good manners:

CESTY sy eaz Y Y sy sl

“Guide me to the best of manners, for none can guide to the best
of them but You.””

&L" or.ug-w i’ L}l’. ; ‘ L«f{'.é,m
“O Allah! Just as You have made me good in form, make me
good in manners.”®

The religion of Islam has made good manners a means of nearness (to
Allah) that equal some of the greatest actions that draw one nearer (to
Allah). The Prophet A5 feif{ie said:
20 Z 3 3 a7 - é
Al Al B3 gl e 2,0 (391 O
“By a man’s good character, he attains the station of one who
prays during the night and fasts during the day.”

7 Recorded by Muslim (771) from the hadith of “Ali & and it begins with “When
he (the Prophet Az54€4{{>) would stand for the night prayer, he would say: ‘I have
turned my face to the one who created the heavens and the earth...”

* Recorded by Imam Ahmad in al-Musnad (1/403) from the hadith of Ibn Mas‘ad &,
and from “A’ishah & (6/68 and 155).

° Recorded by Abit Dawid (4798) and Ahmad (6/187) from “A’ishah .
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The Prophet Jz52%4{l> made it clear that the closest people to him on
the Day of Judgement are the best of them in manners:

<o %

4 i/a}{/°5“’/“ﬂ zo0x ¥ c} /:;’ é/ a)ﬁ/;f
“The most beloved of you to me and nearest to me on the Day of
Judgement is whoever among you is best in manners.”"

There is a caution and warning from evil manners and bad character.
The Prophet 5.4l said:
o z o - 4 . fw - o - . o (.
ool Yll“’;‘é“’?"dﬂy‘ "‘; 6.9&)_;@\3

“And turn me away from its evil (characteristics). None can turn
me away from its evil except You.”"

The Prophet Jo5.64{> made it clear that manners have either a
righteous or corrupting impact in deeds. He jZsafeidfle said:
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“The most beloved people to Allah the Most High are the most
beneficial to mankind...”

And at the end of the same hadith he J5. 4l said:
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«...and indeed, bad manners corrupt deeds like the way vinegar
spoils honey.”!?

© Recorded by Ahmad (4/193) and Ibn Hibban (sss7, al-Thsan) from the hadith of

Abu Tha’labah al-Khushabi ;.
= Recorded by Muslim from the hadith of ‘Ali %, and it will follow shortly.

= Recorded by al-Tabarani in al-Kabir (12/453) and Ibn Abi Dunya in Qada al-
Hawaij (p. 47). Al-Albani graded it sound (basan) in al-Sabib (906).
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Introduction

ISSUE NO. 17

From what has preceded regarding the great status of the Prophets
BlEN.¢de and the matter of their characteristics, and the high status and
exalted levels of manners in Islam according to Allah, it is appropriate
for every Muslim:

To focus on correcting his manners;
Behave well in all of his dealings and gatherings;

Bring to his attention the status of good manners;

Know that good manners is a silent invitation (to Islam) for
how many people have entered Islam because of a good show
of manners, and how many people have hated Islam and
increased in hatred for it due to an evil show of manners!

Thus, it is appropriate for every Muslim to give care to this issue of
improving one’s manners.

iISSUE NO. 18

Following these introductory issues, I finish with a final one: any
characteristic that Allah has mentioned about some of His Prophets
?ML@QTE, then it is found in all of them because they emulated each
other, and all of them observed the character of the one that preceded
him. After presenting these eighteen introductory issues, I now present
some of what Allah the Most High has made easy (for me to gather)
from the characteristics and manners of the Prophets and Messengers
BENagfe. I recount them here, and with Allah lies success:
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FEAR OF ALLAH

From the characteristics of the Prophets %ﬁﬂL@J& was that they were
the most fearful among mankind of their Lord. This is because they

were the most knowledgeable of whom Allah is:

A e e A EZ D))

Only those fear Allah, from among His servants, and
who have knowledge. [35:28]

The Prophets remain the most fearful among all mankind of Allah.

Whoever reflects over the noble verses (of the Quran) and the Prophetic
reports about the Prophets will find tens, even hundreds, of examples

(pertaining to their fear of Allah).

ADAM 5z
Allah said about him:

55521 LS

5

u_c \__‘.§.@\ f_“ ’“’ \_l.’gls’\%}e
s( 4 .,\._c <3 &_lE.L.J\ u\ \.Q.SJ

And their Lord called to them, "Did I not forbid you
from that tree and tell you that Satan is to you a clear

enemy?" [7:22]

\2) \ X
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Fear of Allah

As a result, he hurried (to repent):
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They said, "Our Lord, we have wronged ourselves, and
if You do not forgive us and have mercy upon us, we will
surely be among the losers." [7:23]

NUH @i

Niih requested his Lord to save his son (from the flood) but it became
clear to him that the son was not given success to do what was right;
Allah made clear to Nih that it was a mistake (to ask for his son’s
salvation), so he hurried, did not falter, and sought forgiveness of his
Lord:
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And Niih called to his Lord and said, "My Lord, indeed
my son is of my family; and indeed, Your promise is
true; and You are the most just of judges!' He said, "O
Niuh, indeed he is not of your family; indeed, he is [one
whose] work was other than righteous, so ask Me not
for that about which you have no knowledge. Indeed, I
advise you, lest you be among the ignorant." [11:45-46]
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Fear of Allah

Niih hurried out in a state of fear and apprehension with a desire to
please Allah, and in hope of escaping His punishment and anger:

[Nuh] sald, "My Lord, I seek refuge in You from asking
that of which I have no knowledge. And unless You
forgive me and have mercy upon me, I will be among
the losers." [11:47]

¢uu_sw_~s\_wu_’;\u\d_,>j_c\f - J\_’a%

YONUS (DHU 'LNON) 3

He became angry and irritated with his people and did not practice
patience. However, when he was cautioned by his Lord, he returned (to

his people), hastened (to repent) and was not neglectful:
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And [mention] Dhii 'I-Niin (Yiinus), when he went off in
anger and thought that We would not decree [anything]
upon him. And he called out within the darknesses,

"There is no deity except You; exalted are You. Indeed, I
have been of the wrongdoers." [21:87]

And in Strah al-Saffat:
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Fear of Allah
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And had he (Yiinus) not been of those who exalt Allah,
he would have remained inside its (the whale's) belly
until the Day they are resurrected. But We threw him

onto the open shore while he was ill. And We caused to
grow over him a gourd vine. [37:143-146]

Yiinus called on his Lord and singled Him out alone in worship, asking
Him for rescue. In response, Allah answered his call.

MUSA i

Miisa struck a man and the man died from the blow. In this instance,
it became clear to Miisa the error he made:

{Gnsd Jond §h ) i g 50 1028 JB)
[Moses] said, '"This is from the work of Satan. Indeed,
he is a manifest, misleading enemy." [28:15]

He hastened (to repent), acknowledged that he wronged himself, and
asked Allah for forgiveness:

.2 %z

i

He said, "My Lord, indeed I have wronged myself, so

forgive me," and He forgave him. Indeed, He is the
Forgiving, the Merciful. [28:16]
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Fear of Allah

DAWUD i

Dawid was just like the rest of his brethren among the Prophets: quick
to repent when Alldh tested him regarding the judgement between

two adversaries:
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And David became certain that We had tried him, and he
asked forgiveness of his Lord and fell down bowing [in
prostration] and turned in repentance [to Allah]. [38:24]

In any case, despite what the Prophets possessed of high, lofty stations
and noble, honorable virtues, they were still the quickest amongst all
of mankind to repent when it became clear to them that they had

erred.
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MANNERS WITH ALLAH

From the characteristics of the Prophets $Zl.¢% is that they were the
greatest of all mankind with respect to their manners with Allah.

One of the things that supports this is what Allah has narrated in
the Quran regarding Tsa #Zi; Allah said to him, while being fully
aware of the reason:
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[Allah will say] 'O Jesus, Son of Mary, did you say to the
people, '"Take me and my mother as deities besides Allah
?"" He will say, ""Exalted are You! It was not for me to
say that to which I have no right. If I had said it, You
would have known it. You know what is within myself,
and I do not know what is within Yourself. Indeed, it is
You who is Knower of the unseen. [5:116]
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Thus, ‘Isa never said such things. His call, and the invitation of all of
the Prophets, was to pure monotheism (Tawbid) and the destruction
of polytheism. Yet and still, Isa followed the path of the Prophets in
terms of good manners with their Lord.

Ibn Kathir # said: “and this is success in adhering to good
manners while giving a complete answer.”
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"NEVER TAKING REVENGE
FOR ONESELF

From the characteristics of the Prophets $Z!.¢J¢ is that they did not take
revenge for things done to them. Instead, their concern and goal was
the pleasure of their Lord, so they would not take revenge except if the
prohibitions of Allah were transgressed, but as for themselves, then no.

YA'QUB 3@

When his sons came to know that their affair was exposed and of
their mistake, and they found out that Yasuf was alive and well and
provided for (by Allah) during (his absence), they returned to their
father ashamed and distraught:
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They said, "O our father, ask for us forgiveness of our
sins; indeed, we have been sinners." [12:97]

And alongside the fact that Ya‘qab suffered tremendously from Yiisuf’s
absence and from the plot which his brothers carried out on him,
followed by their lying about it all, alongside all of this:

{ L)l 55800 53,81 S5 280 aien] Gz J6)

He (Ya'qub) said, "I will ask forgiveness for you from
my Lord. Indeed, it is He who is the Forgiving, the
Merciful." [12:98]
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Never Taking Revenge for Oneself

Point of Discussion: Why did Ya‘qiib say “Iam going to seek forgiveness
(for you all soon)” and he didn’t say “I will seek forgiveness (for you all
immediately)”?

Some interpreters of the Quran responded by saying he would
delay his supplication for them until the last part of the night because
it is more likely to be answered at that time. Due to this, Allah has
praised those seekers of forgiveness during the last hours of the night:

%)BLLUL M” Al

...and those who seek forgiveness before dawn. [3:17]

YUSUF szt

Likewise, Yasuf did not take revenge on his brothers despite the
severity of what they did, and while having the upper hand over them.
The only thing he said after the brothers figured out who he was, is:

-
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They said, "Are you indeed Yiisuf?'" He said "I am Y aisuf,
and this is my brother. Allah has certainly favored us.
Indeed, he who fears Allah and is patient, then indeed,

Allah does not allow to be lost the reward of those who
do good." [12:90]

In response, his brothers said:

~
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Never Taking Revenge for Oneself

They said, "By Allah , certainly has Allah preferred
you over us, and indeed, we have been sinners." [12:91]

Did Yisuf take out his revenge? Did he scold them? Did he do any
of that? Not at all! This is because these were Prophets 3. who
possessed lofty manners. Rather, Yisuf said:

{30 40T 58 T 18 T

"No blame will there be upon you today. Allah will
forgive you; and He is the most merciful of the merciful."
[12:92]

Moreover, Yasuf’s great manners reached greater heights when he
gathered with his father and brothers and said:
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And He was certainly good to me when He took me out
of prison... [12:100]

He didn’t say “from the water-well” in order not to hurt his brothers’

feelings. Then he said:

T - Loen "”i‘aff? .E .
...after Shaytan had induced [estrangement] between
me and my brothers. [12:100]

This, bearing in mind that Shaytan did not entice him in this matter
but rather he enticed his brothers (against him). Yet, all of this was part
of avoiding any offence to his brothers’ feelings. Thus, Yiisuf didn’t
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Never Taking Revenge for Oneself

seek revenge for himself.

OUR PROPHET MUHAMMAD PEABS AP
As for our Prophet Muhammad Adsalediie, ‘A’xshah % said about him:
p S -
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The Messenger of Allah did not seek revenge for what was done to
him ever, not unless the prohibitions of Allah were transgressed.'?

Awful and offensive things would be done to the Prophet Az,
yet he would pardon and offer excuses (for any mistreatment done to
him) because he is as Allah has stated:

And indeed, you are of a great moral character. [68:4]

Anas b. Malik 4 said:
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I walked out with the Messenger of Allah ;\zgwAny and he was
wearing a Najrani cloak with a thick border. A man appeared and
took hold of the cloak so much so that it bruised the neck of

Prophet. The man said: “O Muhammad! Give me out of Allah’s
wealth what you possess!” The Messenger of Allah turned to him

3 Agreed on (by al-Bukhari and Muslim) from the hadith of ‘Aishah .
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Never Taking Revenge for Oneself

and smiled and directed that he should be given something.

This man most definitely transgressed when he grabbed the cloak and
was offensive due to his aggressive tone and sternness. The Messenger of
Allah JZ54%4{{z was entirely able to punish the man, set him straight
and not give him anything. However, the Prophet 5.4l was as
Allah said about him:

{fs 935 G 3Ly
...to the believers (he) is kind and merciful. [9:128]

In the Musnad (of Imam Ahmad), it is related that when the Prophet
Jz5454fie once distributed some of the spoils of war, he gave some to
the new Muslims and left off the Ansar. Some of them felt unhappy
about this inside of themselves. When this news reached the Prophet
f\zjgﬂéﬁ@f«:, he gathered the Ansir having knowledge of what was
said and with the ability to punish them for it. But look at the great

manners and lofty character in what he said:

gp@nsuz,u’m@g

O Ansar! What are these words that have reached me about you all?

He didn’t say “You have said such-and-such” despite them having said
it! Then he said:

I swear by Allah, if you had so wished, then you could have said
the following words and you would have told the truth and been
believed: ‘You came to us disbelieved and we believed in you, in
a weak state and we aided you, banished and we gave you shelter,
poor and we enriched you!” O Ansar, have you experienced

“ Agreed on (by al-Bukhari and Muslim) from the hadith of Anas .
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Never Taking Revenge for Oneself

discomfort in yourselves because of a drop of this worldly life
which 1 gifted to a people so that they may submit (to Allah)
while I left you all to your Islam? Are you not pleased, O Ansar,
that the people left with sheep and camels (from the spoils of
war) but you returned with the Messenger of Allah? I swear by
the One in whose Hand is Muhammad’s soul, if it wasn’t for
the migration I would have been a man among the Ansar; if the
people took a path, and the Ansar took a path, then I would most
definitely take the path of the Ansar! O Allah! Have mercy on
the Ansar, the children of the Ansar and on the children of the
children of the Ansar!

Upon this, the Ansar cried until they wet their beards, and they said
“We are pleased with the Messenger of Allah as our portion!”*

s Musnad al-Imam Abmad (3/76) from the hadith of Abi Sa‘id al-Khudri ;.

39




THANKFUDNESS TO ALLAH

From the characteristics of the Prophets 3Zl.¢fe is that they were the
most grateful of all mankind.

"NUH @ik

Allah has certainly described Niih as being an extremely thankful slave
when He said (in the Quran):
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O descendants of those We carried [in the ship] with
Noah. Indeed, he was a grateful servant. [17:3]

IBRAHIM a0

Allah praised him when He said:
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Indeed, Abraham was a [comprehensive] leader,
devoutly obedient to Allah, inclining toward truth, and
he was not of those who associate others with Allah. [He
was] grateful for His favors. Allah chose him and guided
him to a straight path. [16:120-121]
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Thankfulness to Allah

SULAYMAN ik

Allah mentioned in His Book that Sulayman said:
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"My Lord, enable me to be grateful for Your favor which

You have bestowed upon me and upon my parents..."
[27:19]

And Sulayman also said:
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"This is from the favor of my Lord to test me whether I
will be grateful or ungrateful. And whoever is grateful
- his gratitude is only for [the benefit of] himself. And
whoever is ungrateful - then indeed, my Lord is Free of
need and Generous." [27:40]

MUSA i

Allah encouraged Miisa to be thankful even though he was already one
of the thankful:
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"O Moses, I have chosen you over the people with My
messages and My words [to you]. So take what I have
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Thankfulness to Allah

given you and be among the grateful." [7:144]

And Misa said:

{55 35555 O 1.8 @il 5y
That we may exalt You much. And remember You
much. [20:33-34]

OUR PROPHET MUHAMMAD =G

He was the most thankful of all mankind to Allah despite already
having such an honorable status and great station. The Prophet
5455l used to stand during the night (in prayer) until his feet
blistered. When he was asked about this, “Why do you do so much
while Allah has forgiven your present and past sins?” He Jasafeifile

replied by saying:

PR EARWIR D
Should I not be a thankful slave?:¢

Due to the great matter of giving thanks to Allah, the Most High,
the Prophet J5.:%4{> encouraged his nation to show gratitude to
Allah. As such, one of the greatest virtues of this act of worship, i.e.
gratefulness to Allah, is that Allah recompenses it with something
greater than the original blessing itself. The Prophet Jz5,: &4 said:
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Allah does not bestow a blessing upon a servant to which he

® Agreed on (by al-Bukhari and Muslim) from the hadith of al-Mughirah 4.
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Thankfulness to Allah

responds with thanks to Allah for it except that the thing (which
Allah) gives next is greater then what he originally received.”"’

Meaning: the thing which Allah gives due to having shown gratitude
is greater than what the servant first received from the blessing (that
he was initially grateful for).

7 Recorded by Ibn Majah (3805s) in the hadith of Anas ;. Al-Bisiri graded it sound
(basan) in al-Zawa’id.
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HASTENING TO DO GOOD

From the characteristics of the Prophets B El.¢f¢ is that they were the
quickest among mankind in doing good deeds. They never neglected
doing them.
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Indeed, they used to hasten to good deeds and supplicate
Us in hope and fear, and they were to Us humbly
submissive. [21:90]

OUR PROPHET MUHAMMAD Jiss: 4

He said:
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"..and I am the first [among you] of the Muslims."
[6:163]

ZAKARIYYAH ik

Allah said about him:
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Hastening to do Good
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And [mention] Zakariyyah, when he called to his Lord,
"My Lord, do not leave me alone [with no heir], while
you are the best of inheritors." So We responded to
him, and We gave to him Yahya, and amended for him
his wife. Indeed, they used to hasten to good deeds and
supplicate Us in hope and fear, and they were to Us
humbly submissive. [21:89-90]

Due to this, Allah has encouraged one to rush and compete in doing
good deeds:

(iS55 o2 mais ) G

Race toward forgiveness from your Lord... [57:21]

{555 op ke 1 58, 5)
And hasten to forgiveness from your Lord... [3:133]

Thus, competing and rushing to do good deeds is from the actionsand
characteristics of the Prophets Bl &.
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FULFILLMENT OF PROMISES

From the characteristics of the Prophets #Ell.¢f2 is that they were
the must trustworthy in fulfilling promises if they gave a covenant or
made a pledge. And a covenant is one of two kinds:

1. The covenant with Allah;

2. The covenant with people.

The Prophets were the most committed in fulfilling their covenants
from amongst all mankind.
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And [recall, O People of the Scripture], when Allah took
the Covenant of the Prophets, [saying], '""Whatever I
give you of the Scripture and wisdom and then there
comes to you a Messenger confirming what is with you,
you [must] believe in him and support him." [ Allah ]
said, "Have you acknowledged and taken upon that My
commitment?' They said, ""We have acknowledged it."
He said, "Then bear witness, and I am with you among
the witnesses." [3:81]

Allah placed upon the Prophets this covenant: if Muhammad Jz5.64
was commissioned (with the message of Islam) and one of them was
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Fulfillment of Promises

alive, he should follow him. And so the Prophets adhered to this
and they fulfilled their covenant. As for what was between them and
their peoples, then they were the most committed in fulfilling their

covenants and because of that Allah praised Isma“il ’p’\iﬂg;ﬁé:
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Indeed, he was true to his promise, and he was a
Messenger and a Prophet. [19:54]

We benefit from this about the great lesson of fulfilling a promise. This
is why the Prophet J54%4{l> considered the breaking of promises to
be one of the characteristics of the hypocrites whereby he said: “(There
are) four (characteristics): whomsoever they are found in is a pure
hypocrite, and whomsoever has one characteristic from them possesses
a characteristic of hypocrisy until he leaves it off...” and he mentioned
from amongst them: “when he makes a promise, he breaks it.”'*

Based on this, it is necessary for the Muslim in general, and the
student of knowledge in particular, to be the furthest from the people
from such evil characteristics, and to be an example that is emulated in
the fulfillment of promises.

And what is curious is that the Arabs during the pre-Islamic era
(jahiliyyah) used to consider the breaking of a promise to be among
the most despised of matters.

‘Awf b. al-Nu‘man said, even though the people during jahiliyyah
were ignoramuses: “For a man to die from thirst is better for him then
to be considered as someone who does not fulfil his promise”!"

And as for sayings which censure the breaking of a promise, then

# Agreed on (by al-Bukhari and Muslim) from the hadith of Ibn ‘Umar .
9 Adab al-Iml@ wa ‘1-Istiml@, p. 41; Tarikh Baghdad (3432); Tajrid Asma’ al-
Sababah by al-Dhahabi, p. 429.
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Fulfillment of Promises

there are many:

It was narrated about Sulayman, the son of Dawid MEick,
that he said to a son of his: “O son! If you make a promise,
then do not break it, for if you do so you will trade love for

animosity.”?

‘Abd Allah b. Ahmad b. Hanbal said Hariin b. Sufyan al-
Mustamli said to him: “I'said to your father, Ahmad b. Hanbal:

‘How do you recognize liars? He replied: ‘By their promises.”
And they (the Salaf) used to abstain from making promises due

to the fear of breaking them. Muhammad b. Idris al-Hanzali

said: “I said to Qabisah: ‘Do you promise me?” And he replied:
‘If you came to me and saw me, then you would have met me.”*!

And one of the beautiful passages of poetry that have been said
regarding promises reads:

If you said regarding something “Yes”, then complete it, for
verily “Yes” is a debt upon the free-man, and obligatory. And if
not, say “No”, and relax and take ease in this, so that the people
don’t say “You’re a liar.”

Another poet said:

If the calamities gather, stinginess is the most evil of them, but
more evil than stinginess is the promiser who doesn’t fulfill (his
promise). For there is no goodness in a word if it was a lie, and
there is no goodness in a word if there was no action.

* Adab al-Imla, p. 41.
* Adab al-Imia, p. 42.
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UNDERSTANDING THE RIGHTS
OF THE PARENTS

From the characteristics of the Prophets PZlN.gde was their
understanding of the rights of the parents. Regarding this matter it
can be said: there is no doubt that that many people have neglected the
matter of being good to their parents and are lackadaisical regarding it,
and this is something that is extremely dangerous. How many homes
has disobedience to the parents destroyed? How many relationships
between the spouses has it separated? How many people has it caused
poverty? And how many people were punished in this life because of it?
Even though to Allah, the right of the parents in the hereafter is great.

Without doubt, the Prophets of Allah were the most excellent of
the people to their parents.

"NUH ik
He said, and his parents were Muslim:
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My Lord, forgive me and my parents... [71:28]

YAHYA izt

Allah said about him:
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Understanding the Rights of the Parents

And (he was) dutiful to his parents, and he was not a
disobedient tyrant. [19:14]

EASA St
He said:
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And dutiful to my mother... [19:32]
SULAYMAN (it
He said:
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"My Lord, enable me to be grateful for Your favor which
You have bestowed upon me and upon my parents..."

[27:19]
YUSUF i

He was excellent to Ya‘qab #El.:
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And when they entered upon Joseph, he took his parents
to himself and said, "Enter Egypt, Allah willing, safe

[and secure]." And he raised his parents upon the
throne... [12:99-100]
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Understanding the Rights of the Parents

Ya‘qib MElu was excellent to Ishaq Eaf. And Ismail and Ishaq
‘M\u@o were excellent to Ibrahim S\ZA\ ¢. And Ibrahim was excellent
to his father in the best manner though his father was a disbeliever.

It could be said how can Ibrahim #Zla be good to his father
while his father followed a different rel1g10n than him? Verily Ibrahim
proclaimed to his father and said:

{ lju—kmﬁ u,fw ”’)‘ o
"O my father, indeed there has come to me of knowledge
that which has not come to you, so follow me; I will
guide you to an even path. O my father, do not worship
Satan. Indeed Satan has ever been, to the Most Merciful,
disobedient. O my father, indeed I fear that there will
touch you a punishment from the Most Merciful so you
would be to Satan a companion [in Hellfire]." [19:43-45]

So, is there any goodness towards a wrongdoer better than this
goodness? And are there any expressions of sonhood towards the
station of fatherhood more gracious, merciful, gentle and to the point
than such words?

Some scholars of the Arabic language, may Allah have mercy on
them, said: the friend (khalil) of Allah (i.e. Ibrahim ¥zlis{c) was gentle
with his father and spoke to him with the softest speech, and the friend
of Allah outwardly expressed his love to his father four times by saying:
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"O my father..." [19:43-45]

Thereby, he made clear to him his mistake and the severity of the
horrible ending, and indeed, he possessed knowledge that was not
apparent to his father, and he remained persistent with him. In fact,
he used to seek forgiveness for him until Allah prohibited him from
doing so:
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And the request of forgiveness of Abraham for his father
was only because of a promise he had made to him. But
when it became apparent to Abraham that his father
was an enemy to Allah, he disassociated himself from
him. [9:114]

OUR PROPHET MUHAMMAD 252

As for our Prophet Muhammad :5\239.:32{1@2, he was excellent to his
parents. It may be asked: how can that be while his parents passed away
before he was commissioned (as a Prophet)? It is said in response: is
it not the case that he sought permission from his Lord to visit the
grave of his mother and so Allah gave him permission? And he sought
permission to seek forgiveness for her and Allah refused, and so the
Prophet J54%4{ cried so much so that he caused the people around
him to cry? And the Prophet Jsa (i was excellent to his uncles,
and it reached us in a hadeeth:

# Recorded by Muslim (976) in the hadith of Abii Hurayrah .
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The uncle of a man is the equal of his father.?

Meaning: the uncle has the station of his father. And the Prophet
;f\z;gjaﬁ}}/; was the most excellent to his uncles since they took the
station of his father [since he died before the Prophet was born]. The
uncles of the Prophet were divided into three groups:

Those who believed in him and aided him, like al-Abbas
and Hamzah &;

Those who aided him but did not believe in him, namely
Abu Talib;

Those who took him as an enemy and waged war against him
and harmed him, namely Aba Lahab.

Taking all of this into consideration, the Prophet Jusai{l was
excellent to them and eager for their guidance; he even waited by the

death-bed of his uncle Abii Talib until his he passed away while saying
to him:

Oh uncle, say that there is ‘no god worthy of worship except
Allah’, a statement that I can argue with on your behalf to Allah!

Do you not see this great dutifulness? The Prophet ;3;3;,32&3}/; stayed
with his uncle until the end, until he passed away and then he said:

I will definitely seek forgiveness you as long as I am not
prohibited from you.?

» Recorded by Muslim (983) in the hadith of Aba Hurayrah .
2+ Agreed on (by al-Bukhari and Muslim) from the hadith of al-Musayyib .
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Understanding the Rights of the Parents

The Prophet #5.64{l> used to revere Hamzah and al-‘Abbas .
He would honor Hamzah & while he was living and before he was
martyred, and he would honor al-‘Abbas & and speak to him (by
saying): “oh, my dear uncle!”; he would further accept his intercession,
and this is one of the greatest acts of dutifulness from the Prophet
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UTMOST CARE FOR CHILDREN,
FAMILY AND PARENTS

From the characteristics of the Prophets ®Zlj.¢J was that they were
the most eager of people regarding their children, family and parents.

NUH ik

An example of his outstanding care for his family is that he didn’t
cease inviting his son, caring for his wellbeing and motivating him to
board the ship of safety with him:

~ .)/"/5 }{. 1~ 1/5 X 67,‘/
"O my son, come aboard with us and be not with the
disbelievers.'[11:42]

And with all of this going on, Niith did not leave his son and he persisted
in calling him while being gentle with him in the hope that he may
answer. Yet, the son continued in his disobedience and said:

T o0 -
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"I will take refuge on a mountain to protect me from
the water." [11:43]

And out of the mercy of fatherhood and eagerness for his offspring,
Nuh said:
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"There is no protector today from the decree of Allah ,
except for whom He gives mercy." [11:43]

And Nih stayed by him until they were separated:

{ 5eiral 5e OS £ 3a0T gz Sy
And the waves came between them, and he was among
the drowned. [11:43]

IBRAHIM =ik

From his eagerness for his family and offspring was that he supplicated

to Allah to bestow upon them what was bestowed upon him (i.e.

Prophethood). Allah states:
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And [mention, O Muhammad], when Ibrahim was tried
by his Lord with commands and he fulfilled them. [Allah]
said, "Indeed, I will make you a leader for the people."
[Ibrahim] said, ""And of my descendants?" [ Allah ] said,
"My covenant does not include the wrongdoers." [2:124]

And Allah states that Ibrahim said:

Zob -
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"Our Lord, and make us Muslims [in submission] to
You and from our descendants a Muslim nation [in
submission] to You." [2:128]

In fact, Ibrahim’s eagerness reached so far for his offspring that he
supplicated to his Lord:

5 o gy Ty Wl 10N Jaal o 5%
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"My Lord, make this city [Makkah] secure and keep
me and my sons away from worshipping idols." [14:35]

And this is from the understanding of the friend (kbalil) of Allah. In
fact, this is from the greatest acts of righteousness performed by him:
calling on his Lord to protect his offspring from falling into disbelief
and the worship of idols. Ibrahim al-Taymi @ said: “Who is safe from
being trialled after a friend of Allah?”

YAQUB izt

He was extremely caring for his offspring; when Yasuf informed him
about his dream, Ya“qiib said to him, fearing that the family would
divide:

"O my son, do not relate your vision to your brothers or
they will contrive against you a plan." [12:5]

When the sons of Ya‘qiib wanted to return to Egypt another time,
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Ya‘qib advised them and said:
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"O my sons, do not enter from one gate but enter from
different gates.." [12:67]

Some of the interpreters of the Quran mentioned that he was afraid
that they would be afflicted by the evil eye if they entered together
through one door; this is an example of his care and his eagerness for
his family’s wellbeing.

Another example is when Allah gathered them together, after
what the sons did to Yasuf and his younger brother, yet Ya‘qib didn’t
scold them. Instead, he showed them a great deal of attention and care
to the extent that he did not cease advising them and nurturing them
towards goodness until the departing of his soul:
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Or were you witnesses when death approached Ya'qib,
when he said to his sons, '""What will you worship after
me?" They said, '""We will worship your God and the
God of your fathers, Ibrahim and Isma'll and Ishaq:
one God. And we are Muslims [in submission] to Him."
[2:133]

Pay attention to the words: "when death approached...” Meaning: while
Ya‘qib was on his deathbed; he was still advising his children and
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offspring with the most important thing to him: for his children to
follow pure monotheism (Zawhid) and have faith in Allih. When he
asked them and they answered that they would cling to the truth-the
worship of Allah alone and avoiding polytheism-, his heart was at ease
and he passed away in peace.

YUSUF i

Great was his eagerness to gather his family and household as
mentioned above; he said to his brothers:

{Geia ! S2L 350
"...And bring me your family, all together." [12:93]

Yasuf never blamed his brothers or scolded them. Instead, he praised
Allah that he rescued him from jail and bestowed His bounty upon
him, reunited him with his family and brought his brothers together;
Yasuf didn’t once mention to them the affair of the well.

ISMATIL ik

He was like his father Ibrahim regarding his great care for his family.
Allah states:
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And mention in the Book, Ismi'il. Indeed, he was true
to his promise, and he was a Messenger and a Prophet.
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And he used to enjoin on his people prayer and zakah
and was to his Lord pleasing. [19:54-55]

This is because those who have the most right over the caller to

goodness is his family.

LUT said

When the angels came to Lt and informed him that his people are

going to be destroyed:

(ke JaTy a3 ooy
"My Lord, save me and my family from [the consequence

of] what they do." [26:169]

Look at Liit’s mercy and fear over his family. Thereupon Allah
answered his supplication and said:
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So We saved him and his family, all; except an old woman
amongthose whoremained behind. [26:170-171]

And this woman was Lit’s wife, because she used to prompt his people
to have enmity towards him and harm him.

MUSA ik

He used to care for his family before Prophethood and fear any harm
befalling them:
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[Mention] when Moses said to his family, ""Indeed, I have

perceived a fire. I will bring you from there information

or will bring you a burning torch that you may zastaliin."
[27:7]

Tastalan means: warm up. So if this was his condition with his family
before Prophethood, what do you think it would be like after Allah
chose him to convey His messages and speech? No doubt the affair
would be greater and the effect would be larger.

ZAKARIYYAH 5z

From his great concern for his offspring is that he supplicated to his
Lord to insure their goodness before they were conceived:

Zo 8
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"My Lord, grant me from Yourself a good offspring.
Indeed, You are the Hearer of supplication." [3:38]

Take notice of how Zakariyyah supplicated to his Lord before the
coming about of his offspring to make them virtuous.

OUR PROPHET MUHAMMAD #2520

He was the most concerned among the people for his family, the
greatest of them in caring for them, and the most eager in rectifying
them. Due to this, Allah states:
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And enjoin prayer upon your family [and people] and
be steadfast therein. [20:132]

The Prophet 564> was the quickest among men in fulfilling the
commands of his Lord, and he used to say:

B G bl s G G

The best of you are the best to his family and I am the best of
you all to my family.”

No matter how much a person makes excuses about the many
distractions that busy him from his family, his excuse is rejected. It
is not accepted, because the Prophet &5:%4{l was the busiest of
the people. He used to call the people to Allah, teach the people, lead
them in prayer, judge between them, give rulings, lead the battlesand
prepare the armies and smaller fighting units, visit the sick, meet with
delegates and follow the burials, etc. Despite all of that, he ;:\.fajgjéﬁﬁfo
said: “The best of you are the best to his family and I am the best of
you all to my family.”

From his care and concern for his family is that he didn’t leave
anyone without care, neither the young nor the old. For example,
when al-Hasan ate a date-fruit from the charity, as he entered it into
his mouth, the Prophet Je545{ i said to him: “Spit it out, spit it out,
Didn’t you know that we don’t eat from the charity?”*

The Prophet 7544 used to play with al-Hasan and al-Husayn
s, and with Zaynab & when she was a baby and say “Oh little Zainab!

» Recorded and graded authentic by al-Tirmidhi (389s) in the hadith of ‘A’ishah .
6 Agreed on (by al-Bukhari and Muslim) from the hadith of Aba Hurayrah .
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Oh little Zainab!” over and over.” And if al-Hasan # climbed on
the Prophet’s 45.524{l> back while he was in prostration, he would
remain like that until al-Hasan climbed down safely.?

Even when one son of the Prophet’s daughters became sick, she
sent out for him but he excused himself, and she insisted on him to
come until the Prophet #z54.%5{l arrived and picked up the young
boy while his soul was preparing to leave his body; then the Prophet
A54c8{> began to cry due to his mercy and compassion.”

And from the Prophet’s J25:%4{i> mercy and care towards his
family is when his daughter Fatimah & asked him for a servant and
no one came to her, so she informed “A’ishah & about the incident.
Then “A’ishah @ informed the Prophet Jz5. 4=, so he visited the
house of ‘Ali and Fatimah & and entered upon them and said: “Should
I not guide you to something better than a servant? Both of you should
exalt Allah at night 34 times (i.e. by saying 4llahu akbar), praise Allah
33 times (i.e. by saying al-bamdu lillab), and sanctify Allah 33 times
(i-e. by saying subban Allib). That will be better for you both than a
servant.” The supporting proofin this is the Prophet 5.4 leaving
his house to visit the house of ‘Ali and Fatimah . This indicates the
Prophet’s Jz545c4i{l> great concern and eagerness for his family.

7 Recorded by al-Diya’ in al-Abadith al-Mukhbtdrah (s/109), no.1732-33, in the hadith
of Anas &. And in al-Sabibah (2141), [al-Albani] states: “It’s chain of narration is
authentic, its reporters are trusted.”

¢ Recorded by al-Nasa’ (2/229) and Ahmad (3/493) in the hadith of Shaddad .

# The story is related by the two Shaykhs (al-Bukhari and Muslim) in the hadith of
Usamah b. Yazid .
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PATIENCE WITH PEOPLE'S
QUESTIONS

From the characteristics of the Prophets 3/l is their bearing the
people’s many questions with patience. It is incumbent upon the caller
of goodness to have forbearance regarding people’s questions, because
in that is an abundance of good: it is a means of getting closer to Allah;
the caller is rewarded for it; it removes ignorance from the questioner;
the reward will continue to benefit him if his answer is circulated.

So do not be neglectful regarding this and be eager—-May Allah
protect you-and prepare yourself to be patient with people’s questions;
they only came to you for your knowledge and what Allah has given
you. Look into the biographies of the Prophets 324 and, how they
used to bear the people’s questions with patience, regardless of whether
questions were posed by disbelievers or Muslims, and even if those
questions were to obtain a religious or worldly benefit. The Prophets
B¢ would bear with all of that because if the questions were from
disbelievers then it was answered in the hope of their guidance, and if
it was from the Muslims then it would be a cause of increase in learning
a matter of their religion.

MUSA ik
Allah says about the people of Miisa:
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J“LS'\—SLL;JJ\}-D’LSA—“L))) \J\_g\ g\’g’,’\_g_w"/
3(@ 27

And [recall] when you said, "O Miusa, we can never
endure one [kind of] food. So call upon your Lord to
bring forth for us from the earth its green herbs and its
cucumbers and its garlic and its lentils and its onions."
[Muasa] said, "Would you exchange what is better for

what is less?" [2:61]

Here they asked Miisa, desiring a mixture of food, and they didn’t ask
him a knowledge-based question; still, he was patient and forbearing

with the questions of the Children of Israel in hopes of their guidance.
When Allah ordered the Children of Israel to slaughter the cow,

Misa informed them of the command, and they asked him a number
of questions and he brought clarity to them. As Allah said:
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And [recall] when Misa said to his people, "Indeed,
Allah commands you to slaughter a cow." They said,
"Do you take us in ridicule?' He said, "I seek refuge in

Allah from being among the ignorant." They said, ""Call
upon your Lord to make clear to us what itis." [2:67-68]

And Masa clarified this to them.

B JG
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They said, ""Call upon your Lord to show us what is her
color."[2:69]

And Masa clarified this to them.

Qule 285 52118 B o ald; L 311, 06)
They said, '""Call upon your Lord to make clear to us
what it is." [2:70]

And Misa clarified this to them. He made clear to the Children of
Israel all of that, doing so in hope of their guidance. Yet some of them
rejected this, so the conclusion of their affair was destruction.

SALIH =ik

His people requested from him a proof (of Prophethood). While this is
notan inquisitive question, they wanted a sign proving his truthfulness
because they claimed he is a liar while knowing he was truthful, all in
order to stump him:
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"You are but a man like ourselves, so bring a sign, if you
should be of the truthful." He said, ""This is a she-camel.
For her is a [time of] drink, and for you is a [time of]
drink, [each] on a known day." [26:154-155]

EASA S

Some of his people requested him to send down upon them a dinner-
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spread from the sky, so he reminded them of Allah and invited them
to fear Him. Yet they were persistent, so “Easa asked his Lord and said:
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""O Allah , our Lord, send down to us a table [spread with
food] from the heaven to be for us a festival for the first

of us and the last of us and a sign from You. And provide
for us, and You are the best of providers.' [5:114]

Look at how the Prophets 3 Zl.¢fc answered their people, even if they
were not that genuine, since the answer had a benefit which may lead
to their guidance.

OUR PROPHET MUHAMMAD GG

He would bear the questions of his people and their requests for his
intercession or whatever they used to request for him to do, if it
was possible and in it was a benefit. Questions posed to him were so
abundant upon the Prophet ;:\zjgzjé’&‘&/a, but even so, he was the most
welcoming of the people and the most patient.

{aal) 2 g lezsy
They ask you, [O Muhammad], about the new moons.
[2:189]

(ki 56 &5 Je2)
They ask you, [O Muhammad], what they should spend.
[2:215]
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They ask you about the sacred month - about fighting
therein. [2:217]
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They ask you about wine and gambling. [2:219]

{ oA o8 WE,leng)
And they ask you about orphans. [2:220]
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And they ask you about menstruation. [2:222]
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They ask you, [O Muhammad], what has been made
lawful for them. [5:4]

{Jell 42 a6,lezs)
They ask you, [O Muhammad], about the bounties [of
war]. [8:1]
{BLA O6) 1221 8 @6 Jes)

They ask you, [O Muhammad], about the Hour: when
is its arrival? [7:187]
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And they ask you, |[O Muhammad], about the soul.
[17:85]
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And they ask you, [O Muhammad], about Dhul-
Qarnayn. [18:83]

il o 0505
And they ask you about the mountains... [20:105]
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The People of the Scripture ask you to bring down to
them a book from the heaven. [4:153]

These are just some of the questions, and the Prophet ,{Lﬁja.jéﬁs{ya would
answer them with what Allah taught him; if Allah ordered him to

abstain (from answering) then he would, and the following chapter
makes this point clearly...
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DEVOUTNESS AND CAUTION
FROM SPEAKING ABOUT
ALLAH WITHOUT KNOWLEDGE

From the characteristics of the Prophets $Ell.gde was that they were
the most devout and cautious people in not speaking about Allah
without knowledge. That is because speaking about Allah without
knowledge is from the greatest of the destructive sins, rather it is the
most destructive. Ibn al-Qayyim # said:

Without a doubt, Allah has forbidden making statements about
Him without knowledge in matters of legal rulings and making
judgments, and He has made it one of the greatest prohibitions.
In fact, Allah has given it the highest degree amongst them.
He states: "Say, 'My Lord has only forbidden immoralities
- what is apparent of them and what is concealed - and sin,
and oppression without right, and that you associate with
Allah that for which He has not sent down authority, and that
you say about Allah that which you do not know.'" [7:33]
Allah put these prohibitions into four categories, and He started
with the lightest of them, that being immoral actions; secondly
He mentioned what is greater in prohibition, that being sinful
actions and oppression; thirdly, He mentioned what is greater in
probation, that being Shirk (associating partners with Him), glory
be to Him; fourthly, He mentioned what is greater in prohibition
then all of that, that being the making of statements about Him
without knowledge. And this (prohibition) is general and includes
making statements about Allah without knowledge regarding His
names, attributes, actions, or His religion and legislation.?

* A'lam al-Muwaqqi‘in “an Rabb al-“Alamin (1/38).
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Devoutness and Caution from Speaking about Allah Without Knowledge

The Prophets of Allah 3Zll.¢f were most definitely the furthest and
most cautious of people in regards to speaking about Allah without
knowledge and from what bears witness to that:

NUH 3z

When Nih asked Alldh for the salvation of his son, Allah reproached
him:
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"...So ask Me not for that about which you have no
knowledge. Indeed, I advise you, lest you be among the
ignorant." [Nih] said, "My Lord, I seek refuge in You
from asking that of which I have no knowledge. And
unless You forgive me and have mercy upon me, I will
be among the losers." [11:46-47]

So Niih called out to his Lord in fear, after he sought refuge in Him
from speaking about things he has no knowledge about.

‘EASA ¥ik:

When his Lord asked him, while He was fully aware of the answer:
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Devoutness and Caution from Speaking about Allah Without Knowledge

"...Did you say to the people, 'Take me and my mother as
deities besides Allah ?'" He will say, '""Exalted are You!
It was not for me to say that to which I have no right..."

[5:116]

This is because godship (ilzbiyyab) is a right belonging to Allah, so it is

not suitable for a creation to claim it.

OUR PROPHET MUHAMMAD S22

His Lord disciplined him and said:
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Say, [O Muhammad], "I do not tell you that I have
the depositories [containing the provision] of Allah or
that I know the unseen, nor do I tell you that I am an
angel. I only follow what is revealed to me." Say, "Is the
blind equivalent to the seeing? Then will you not give
thought?" [6:50]

>
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HOSPITALITY TO GUESTS

From the characteristics and manners of the Prophets 3Zll.gfe is that
they were the most hospitable towards guests.

IBRAHIM iz
Allah has conveyed to us Ibrahim’s story with his guests; He states:
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And certainly did Our messengers come to Ibrahim with
good tidings; they said, '"Peace." He said, ""Peace," and
did not delay in bringing [them] a roasted calf. [11:69]

And in another verse:

il A58 O . 13y 365 il 01130

Then he went to his family and came with a fat [roasted]
calf. And placed it near them... [51:26-27]

Some scholars have said that this verse has gathered the manners
of hospitality and the foundation of generosity. This is because the
guests came to Ibrahim unexpectedly, and the difference between
one who prepares for guests before they come, and one to whom
they visit unexpectedly, is obvious. As such, Ibrahim was the most
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hospitable of people.

Also, the extent of the generosity of (Ibrahim) the friend of Allah
became evident when Allah said about him: "Then he went (rdgha)
to his family..." The word al-rawaghdn is connected to speed, meaning
that Ibrahim did not take long in serving his guests. "And came
with a fat calf..." Meaning: Ibrahim didn’t come forward with just a
portion of the calf, and from the qualities of this calf is that it was
fat. And in another verse: "a roasted calf.” Meaning: Ibrahim grilled
the meat on rocks. "And he placed it near them..." And this is from
the perfection of hospitality, which is placing the food close to the
guest. And it is known that customs of the people differ regarding this,
however the point is that Ibrahim brought the food near to his guests
and said: “Will you not eat?” as a means of offering, and this is from
best manners of hospitality. Also in their greeting, when the guests
said: "Peace (Salaman).” Ibrahim replied: "Peace (Salimun)." This is
a nominal sentence, meaning: “may the peace of Allah be upon you
always.” Thus, he chose the best food, prepared in the quickest time,
he placed it near them, he did not make them have to reach for it, and
he presented it to them with the most gentle of phrases, just as he chose
the best expression of welcoming his guests.

LOT sizra

When his guests arrived, his people came to him rushing intending
evil. But the only care Lit had was the guidance of his people and the
protection of his guests:
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Hospitality to Guests

[Lat] said, ""'Indeed, these are my guests, so do not shame
me. And fear Allah and do not disgrace me." They said,
"Have we not forbidden you from [protecting] people?"
[Lat] said, "These are my daughters - if you would be

doers [of lawful marriage]." [15:68-71]

Meaning: “If you want a legal marriage, then choose from the women
of the town, because all of them are my daughters in Islam —since the

Prophet is a father of all of the believers— or from my daughters in
my house, I will give them to you in legal marriage. But fear Allih
regarding my guests and do not disgrace me.” And this indicates how
from the greatest forms of hospitality is defending your guests. Lt
further said to those who wanted to cross the boundaries with his
guests: “These are my daughters, marry them legally, and stop doing
these obscene and prohibited actions.”

OUR PROPHET MUHAMMAD #&t @ik

He was the most generous of the people regarding hospitality; rather,
he used to prefer his guests over himself with food even if he only had
a little. So what would the situation be if the food was plentiful?

The Messenger of Allah J5.64fl> went out one day and the
noble companion Aba Hurayrah & was sitting in the road, and the
Messenger of Allah knew he was hungry; Abu Hurairah states:

One day I sat by the path which they (the Prophet J%:8ede and
his Companions) used to take. When Abt Bakr passed by, I asked
him about a Verse from Allah's Book and I asked him only that
he might satisfy my hunger, but he passed by and did not do
so. Then ‘Umar passed by me and I asked him about a Verse
from Allah's Book, and I asked him only that he might satisfy my
hunger, but he passed by without doing so. Finally Abii ‘1-Qasim
(the Prophet Jz5.64{i>) passed by me and he smiled when he
saw me, for he knew what was in my heart and on my face. He
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Hospitality to Guests

said, “O Aba Hirr (Abu Huraira)!” I replied, “At your service, O
Allah's Messenger!” He said to me, “Follow me.”

He left and I followed him. Then he entered the house and I asked
permission to enter and was admitted. He found milk in a bowl
and said, “From where is this milk?” They (the family of the
Prophet) said, “It has been presented to you by such-and-such
man or woman.” He said, “O Aba Hirr!” I said, “At your service,
O Allah's Messenger (Jz5454{>)!” He said, “Go and call the
people of al-Suffah to me.” The people of al-Suffah were the
guests of Islam who had no families, or money, or anybody to
depend upon, and whenever an object of charity was brought to
the Prophet, he would send it to them and would not take anything
from it, and whenever any present was given to him, he used to
send some for them and take some of it for himself. The order of
the Prophet ;:\ngzjéi&ﬁfa upset me, and I said to myself, “How will
this little milk be enough for the people of al-Suffah while T am
more deserving of drinking from that milk in order to strengthen
myself? But behold! The Prophet Jz5:£5{= came to order me to
give that milk to them. I wondered what will remain of that milk
for me, but anyway, I could not but obey Allah and His Messenger
so I went to the people of al-Suffah and called them, they came
and asked the Prophet's permission to enter. They were admitted
and took their seats in the house.

The Prophet ;f\zjg:_jéﬁﬁfa said, “O Aba Hirr!” I said, “At your service,
O Allah's Messenger!” He said, “Take this (bowl containing milk)
and give it to them.” So I took the bowl (of milk) and started
giving it to one man who would drink his fill and return it to
me, whereupon I would give it to another man who, in his turn,
would drink his fill and return it to me, and I would then offer
it to another man who would drink his fill and return it to me.
Finally, after the whole group had drunk their fill, I reached the
Prophet who took the bowl and put it on his hand, looked at me
and smiled and said. “O Aba Hirr!” I replied, “At your service,
O Allah's Messenger!” He said, “There only remains you and 1.”
I said, “You have said the truth, O Allah's Messenger!” He said,
“Sit down and drink.” I sat down and drank. He said, “Drink,” and
I drank. He kept on telling me repeatedly to drink, till I said, “No,
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Hospitality to Guests

by Allah who sent you with the Truth, I have no room for it (in
my stomach).” He (4z4%4{(>) said, “Hand it over to me.” When
I gave him the bowl, he praised Allah and pronounced Allah's
Name on it and drank the remaining milk.3!

Now, is there any generosity equal to the Prophet’s generosity?!

# Recorded by al-Bukhari (6452) in the hadith of Aba Hurayrah 4.
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MERCY TOWARDS PEOPLE IN
NEED OF GUIDANCE

From the characteristics and manners of the Prophets $Zll.¢% is that
they were the most merciful of people towards those that they called to,
hoping for their guidance. For the caller to Allah, his concern is those
he is calling to be rightly guided.

"NUH 5z
He expressed his love to his people out of compassion and fear for them:
S £ - 5aw 3
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I convey to you the messages of my Lord and advise
you... [7:62]

In fact, he expressed to them his fear for them:
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"O my people, worship Allah; you have no deity other
than Him. Indeed, I fear for you the punishment of a
tremendous Day." [7:59]
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Mercy Towards People in Need of Guidance

IBRAHIM e

When the angels came to him and informed him that they were going
to destroy the people of Lit, Ibrahim argued with them so Allah said
about him:

M°’j\f—J"JH’ﬁ\Q\O‘LJJr)—9L5—9u“\_‘>U
é)_: \;uuju\\uu_cu@_c\r_«mjugo
And when the fright had left Ibrahim and the good tidings
had reached him, he began to argue with Us concerning
the people of Lit. Indeed, Ibrahim was forbearing,
grieving and [frequently] returning [to Allah]. [The
angels said], "O Ibrahim, give up this [plea]. Indeed,
the command of your Lord has come, and indeed, there

will reach them a punishment that cannot be repelled."
[11:74-76]

HOD ik

His people harmed him and accused him of being foolish and they
mocked him:
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Mercy Towards People in Need of Guidance

Said the eminent ones who disbelieved among his people,
"Indeed, we see you in foolishness, and indeed, we think
you are of the liars." [Hiid] said, "O my people, there
is not foolishness in me, but I am a Messenger from the
Lord of the worlds. I convey to you the messages of my
Lord, and I am to you a trustworthy adviser." [7:66-68]

Even so he gave them the good news of a reward if they obeyed him:

M‘Fju\\)._j_}i‘;_j‘:&)bw‘rf._{)%

""And O my people, ask forgiveness of your Lord and then
repent to Him. He will send [rain from] the sky upon
you in showers and increase you in strength [added] to

your strength. And do not turn away, [being] criminals."
[11:52]

What compassion and what mercy is like the mercy of the Prophets!

SALIH -zt

He took the path of his brothers among the Prophets and so he called
his people and warned them of the evil outcome of disobedience:
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Andrememberwhen He madeyou successors afterthe'Ad
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Mercy Towards People in Need of Guidance

and settled you in the land, [and] you take for yourselves
palaces from its plains and carve from the mountains,
homes. Then remember the favors of Allah and do not
commit abuse on the earth, spreading corruption.' [7:74]

Yet they rejected and turned away, and even then, when he saw their
rejection he only turned away from them and said:
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"O my people, I had certainly conveyed to you the
yp

message of my Lord and advised you, but you do not
like advisors." [7:79]

The point of evidence here is that verily the Prophets $Zll.¢ie were the
most merciful among mankind towards their people.
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COMPLYING WITH ORDERS
AND REFRAINING FROM THE
FORBIDDEN_

From the characteristics and manners of the Prophets BE.¢e is that
they were the most compliant among the people in regards to what
they commanded and the most distant from what they prohibited.

SHUAYB i

Allah has conveyed about Shu‘ayb that he said:
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"O my people, have you considered: if I am upon clear
evidence from my Lord and He has provided me with a
good provision from Him? And I do not intend to differ

from you in that which I have forbidden you; I only
intend reform as much as I am able..." [11:88]
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OUR PROPHET MUHAMMAD EGiaad

He said (according to the Quran):
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Complying with Orders and Refraining from the Forbidden

{M\ j)ﬁ \j}%
" and I am the first [among you] of the Muslims."
[6:163]

Likewise, all the Prophets . implied the following to their
people: “If I have ordered you all with a command, then I am the first
to act upon it and if I have prohibited you all from something then
I am the first to stay away from it.” And this is from the greatest of
manners and the most honorable of them. As such, Allah has blamed
the one who acts contrary to what he has ordered the people with. And
it is understood from this that the one who orders the people and
complies by the same commands are praiseworthy.

8 O G, ez U1 5,58 T, ek 5y
s{é,_k.a.u”zaﬂ\_ﬁjjjﬁi Jg\_hfj_.g ¥

O you who have believed, why do you say what you do
not do? Most haterful it is in the sight of Allah that you
say what you do not do. [61:2-3]
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Do you order righteousness of the people and forget

yourselves while you recite the Scripture? Then will you
not reason? [2:44]

o
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CONTINUALLY CALLING
THOSE WHO OPPOSE THE
TRUTH

From the characteristics and manners of the Prophets Sl ¢E is their
continuous call to the one who opposed them and their never falling
into despair.

NUH @ik

He continued to call his people for 950 years while taking every means
in going about that as Allah has explained in Sarat Nah, and Nah
continued to call his son until the waves came between them.

OUR PROPHET MUHAMMAD #2382

He continuously called his uncle Abu Talib until the latter’s soul
departed, and while the Prophet J544{= was by his deathbed saying
to him: “Oh my uncle, say “There is no god worthy of worship except
Allah’, a statement I can plead for you by it with Allah.”*

And the Prophet 25,54 visited a young Jewish boy and called
him (to Islam) so Allah answered him and he died in a state of belief
and so the Messenger 35254l said: “All praise belongs to Allah the
one who has saved him from the fire!”*

» Agreed on (by al-Bukhiri and Muslim) from the hadith of Musayyib 4 as has
preceded.
# Recorded by al-Bukhari (1356) in the hadith of Anas .
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CONTINUALLY CARING FOR
[OLLOWERS

From the characteristics and manners of the Prophets Pl is
the continuous care and concern for the people of faith from their
households and their nations, and that was to increase them in firmness.

YA‘QUB ik

He had extreme care for his children and used to call them even though
they were from the people of faith:
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Or were you witnesses when death approached Jacob,
when he said to his sons, "What will you worship after
me?" They said, ""We will worship your God and the God
of your fathers, Abraham and Ishmael and Isaac - one
God. And we are Muslims [in submission] to Him." [2:133]

Even so, he wanted to increase them in firmness.
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BEARING THE HARM CAUSED
BY PEOPLE

From the characteristics and manners of the Prophets SEl.¢f was
their bearing the harm of their people with patience.

The people said about them that they were fools, poets, and insane.

Yet and still, all the Prophets 3 Z).gde were still the most welcoming
of people and the most forbearing. Similarly, it is incumbent on the
caller (to Islam) to bear the harm of the foolish ones so that they may
achieve the reward from Allah, and he should hope by that they will
be guided and enter in to the call of goodness.
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'NEVER REJOICING AT THE
PUNISHMENT OF THE
DISOBEDIENT

From the characteristics and manners of the Prophets BEl.¢e is that
they did not gloat towards the disobedient if the punishment befell
them. Thisis because gloating is notan honorableact,and the Prophets
Bilgde were the furthest people from gloating when punishments
befell. Look at the affair of the Prophets ®Zll.¢Z and their condition
when punishments befell those who opposed them.

THE PEOPLE OF SALIH ik

(omits 1ayf5 3 2 L)1 835 T
So the earthquake seized them, and they became within
their home [corpses] fallen prone. [7:78]

Did Salih gloat or mock them? Allah states:
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And he turned away from them and said, '""O my people,
I had certainly conveyed to you the message of my Lord
and advised you, but you do not like advisors." [7:79]
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Never Rejoicing at the Punishment of the Disobedient

This was the highest level of sympathy.

THE PEOPLE OF SHUAYB 3Gl
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So the earthquake seized them, and they became within
their home [corpses] fallen prone. Those who denied
Shu‘ayb - it was as though they had never resided there.
Those who denied Shu‘ayb - it was they who were the
losers. [7:91-92]

The point of evidence here is:
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And he turned away from them and said, '"O my people,
I had certainly conveyed to you the messages of my Lord
and advised you, so how could I grieve for a disbelieving
people?' [7:93]

Therefore, it is incumbent upon you, oh the one who calls to goodness,
if you see one who is trialled, then praise Allah (for having guided you
and saved you from a similar trial). The Messenger of Allah Izl
said: “Whoever sees an afflicted person and says: |
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Never Rejoicing at the Punishment of the Disobedient

‘All praise belongs to Allah the one who has saved me from what
you have been afflicted with and who has favored me over many

from whom He has created with a great favor,’ that affliction will
not befall him.”*

# Recorded by al-Tirmidhi (3432) in the hadith of Aba Hurayrah .
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DILIGENCE IN STAYING AWAY
FROM THINGS WHICH LEAD
TO IGNORANCE

From the characteristicsand manners of the Prophets ?5\23?,.@:15 was that
they were the most eager of people in staying away from everything
that led to ignorance.

WUH 52

When he asked his Lord for salvation on behalf of his son, due to the

fact that he did not know his son’s condition, his Lord prohibited him:
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He said, "O Nih, indeed he is not of your family; indeed,
he is [one whose] work was other than righteous, so ask
Me not for that about which you have no knowledge.

Indeed, 1 advise you, lest you be among the ignorant."
[11:46]

When Niih came to know that his Lord prohibited him, he strived to
stay away from all means that led to ignorance, so:
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Diligence in Staying Away from Things Which Lead to Ignorance
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He sald, "My Lord, I seek refuge in You from asking that

of which I have no knowledge. And unless You forgive

me and have mercy upon me, I will be among the losers."
[11:47]

MUSA ik
When he ordered his people to slaughter the cow;

P 1’5726"3} /},/; ;c 51
{ otz 5 5,51 1AL 5,21 06 1538 Wil 5 06y
They said, '""Do you take us in ridicule?' He said, "I seek
refuge in Allah from being among the ignorant." [2:67]

Thus, mockery is a form of ignorance, and in this is an example of
staying away from the means that lead to ignorance.
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EAGLERNESS FOR THE
INCREASE IN KNOWLEDGE

From the characteristics and manners of the Prophets 3l fe was
that they were the most eager of people to increase in knowledge.

Because of this (eagerness), Miisa SElu traveled to Khadr 3zl
so that he may increase by him in knowledge. And Allah ordered
his Prophet Muhammad 544> to ask Him for an increase in
knowledge, whereby He said:

{(We 0525 &5»
...and say, "My Lord, increase me in knowledge."
[20:114]

And so the Messenger of Allah ;iz;;:jeﬁ‘@:a used to ask his Lord for
beneficial knowledge.
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RELIANCE AND TRUST IN_
ALLAH AND HAVING GOOD
THOUGHTS OF HIM

From the characteristicsand manners of the Prophets )¢ was their
great trust in Allah and their good thoughts of Him. The Prophets
were the best of those who harbor good thoughts about Allah. The
Messenger Azl said:

< : Y e
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“Allah has said: ‘I am as my servant thinks of Me; if he thought
good then it will be for him, but if he thought evil, then it will be
againsthim.’””*

SHUAYB 52

From his great thoughts about his Lord and his strong certainty that
Allah was going to give him victory and get revenge on the disbelievers
is his saying:

[ = -~
w - 1% < s o or . g > :?J 15/ 17.» ~% Wt T
.0 =
%/’ “ »TH 527 =z .‘/
“AZTA J.:};A—’j

"...Upon Allah we have relied. Our Lord, decide between
us and our people in truth, and You are the best of those
who give decision." [7:89]

35 Recorded by Imam Ahmad (2/391) in the hadith of Aba Hurayrah ;.
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Reliance and Trust in Allih and Having Good Thoughts of Him

MUSA sz

From his great thoughts about Allah, was the certainty that Allah was
going to aid the believers and destroy the disbelievers whereby he said:
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"Seek help through Allah and be patient. Indeed, the
earth belongs to Allah . He causes to inherit it whom He
wills of His servants. And the [best] outcome is for the
righteous." [7:128]
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And in Sarat al-Shu‘ara’
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And when the two companies saw one another, the
companions of Musa said, "Indeed, we are to be
overtaken!" [Misa] said, "No! Indeed, with me is my
Lord; He will guide me." [26:61-62] |

|
In conclusion, what has been mentioned is a little out of a great deal, \
so may the highest level of peace and blessing be upon them and our |
Prophet!
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THE BENEFITS OF EMULATING
THE PROPHETS

Given the fact that the Prophets #Z{.¢ € were the greatest of people in
totality, naturally they had the best, purest, and loftiest characteristics
and manners. Every Muslim should strive to emulate something from
these great characteristics. This is especially true for those who call the
people to goodness, they should be foremost in conducting themselves
in accordance with these characteristics. This is because calling the
people to goodness is the service of the Prophets 3.

If the caller of goodness treads the path of the characteristics of
the Prophets in his own call then he has picked from the garden of
their characteristics and manners an abundance of fruit; from them:

An increase in love of the Prophets #Zl.¢fe: That is because
if the Muslim studies the great characteristics of the Prophets
and how they were the greatest role models with their gentle
words and perfect actions, despite what came their way of
denial from the deniers and harm, etc.; when a Muslim reflects
on these things, it will cause his love for the Prophets to grow,
and his desire of hearing their biographies and qualities to
increase and he will hate their enemies and those who hate
them.

Complying with the command of Allah towards His Prophet

z

Muhammad Jsa i

%%,\i’;"(&i@/} 7}
[-] -)\é-d

So from their guidance take an example. [6:90]
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The Benefits of Emulating the Prophets

We are ordered to emulate our Prophet A5:%4i{l as Allah has
said:

@
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There has certainly been for you in the Messenger of
Allah an excellent pattern for anyone whose hope is in
Allah and the Last Day and [who] remembers Allah
often. [33:21]

And the emulation of a Muslim of the Prophet ;:\Z;jg\,jsﬂ{p is
an emulation of all of the Prophets BZEl.¢l.

An increase in faith: That is because the characteristics of
the Prophets gather the virtues of actions and statements,
and acting upon one virtuous action raises the faith of the
servant, so what about many virtuous acts? Notwithstanding
those virtuous actions being from the actions of the Prophets
Blgde and there sayings!

Staying far away from the trickery of the Shaytan and what
he beautifies of bad actions and statements: If the servant
emulated the characteristics of the Prophets 3Ell.¢Z then if
the Shaytan tried to mislead him in exhibiting bad manners,
the servant will remember that the Prophets are the furthest
of people from that so he will wake up and prevent himself
from acting upon these insinuations.
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Indeed, those who fear Allah - when an impulse touches

them from Satan, they remember [Him] and at once
they have insight. [7:201]
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The Benefits of Emulating the Propbets

Their great dealings with those being called: The Prophets
Bzl conveyed the message of Allih to their people and
they motivated them to do good, they warned them from evil,
they bore their denial in hopes of their guidance, and they
did not gloat when the punishment fell upon them. These
Prophetic characteristics, if the callers to goodness remember
them, and act upon them, then their reward will be great and
their benefit will be much, and they will be role models for
other than them in all of their affairs.

Their great dealing with their closest relatives, beginning
with their parents and children. The Muslim is diligent in
being dutiful towards his parents just as the Prophets were, he
also connects the ties of kinship and expresses his love towards
them just as the Prophets Bk did.

Here it is appropriate to say: the one who has neglected
his parents based on the claim that he needs to be free for
da‘wah or seeking knowledge, then verily such excuses are
weak and rejected. This is because the Prophets gl
were the most eager people to invite (others to Islam) and
yet and still, they were the most dutiful of people towards
their families and the most caring to their children and their
households. Negligence of parents and children opposes the
command of Allah and is foreign to the characteristics and
manners of the Prophets 3Gl That’s why even with all of
the things that busied the Prophet 3ZE.¢f such as meeting
delegations, leading armies, visiting the sick, preparing
burials, distributing the spoils of war, charity and zakat;
with all of this, he was superb in taking care of his family and
homes, and so he said: “The best of you are the best to his
family and I am the best among you to my family.”
Embedding the meaning of a role model in our souls: If the
Muslim strives to understand these noble characteristics and
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The Benefits of Emulating the Prophets

honorable and special qualities and how they affect the one
who does them, the one who acts upon them and the one who
hears about them, the true meaning of what a role model is
will become firmly embedded in him. Then, he will adopt that
character and that guidance so that he may benefit himself
firstly and benefit other than him secondly. This is because
an example by action is a very effective form of da‘wah, then
what if he combined it with an example of beautiful speech
and fine expressions?

Recognizing deficiencies in oneself: This is because the
characteristics and manners of the Prophets Sl i€ is like
a clear mirror making clear to the one who looks into it
the good of his affairs and the evil of them. If an individual
presented his characteristics and dealings to the mirror of
the characteristics and manners of the Prophets }iﬁﬁ&éé, he
will know, rather, he will be certain of what he needs to be
consistent in and what he needs to avoid, because all of the
different circumstances of his life and the different phases
of his society have transpired during the Prophets’ lives and
they were greater and more severe; yet and still, they never
abandoned the best of manners in their times of ease and
times of hardship, be it with the common people or the elite.
Warning from self-amazement, ostentation and distancing
one from what leads to them both, and clinging to the path
of sincerity for the sake of Allah: The caller to good, if the
people began to flock towards him and his following became
a lot then it is possible that he will become amazed at himself
and begin to desire to hear their praises of him, and this is
from the greatest means of Shaytan’s trickery. However, if he
remembers the characteristics of the Prophets 3l and
how they were the most sincere to Allah, even when they had
the great miracles Allah manifested at their hands and which
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The Benefits of Emulating the Propbets

amazed their people and destroyed the claims of the deniers;
even when Allah sent down upon those who opposed the
Prophets different punishments; even with all of that, they
still were the most sincere of the people and furthest from
falling into ostentation and showing off.

Defending them and not being lackadaisical regarding those
who insult any of them, even in a minor way: The rational
individual stays away from accusing a Muslim who hides his
sinsand is not pleased with that, so what is the case for someone
who’s virtue became widespread amongst the Muslims? What
about their scholars? Rather, if it was from the religion to
defend the scholars of the Sunnah who were known for their
knowledge and virtue, then what do you think the affair is
of the role models of the scholars and their counterparts,
namely: the Prophets of Allah and his Messengers 3l ¢de?
Staying away from what leads to disparity and a warning
from the trickery of Shaytan and his discouragements: If you
gave advice to someone and he rejected it and didn’t accept
it, then do not give up hope for him or anyone else who has
a right to be advised. Rather, stay consistent in advising the
negligent ones while using knowledge and being gentle. And
if it was decreed that most of them do not listen to you then
remember that some Prophets were not followed except by a
few of their pebple even with their long lives of calling, such
as Nuh:
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But none had believed with him, except a few. [11:40]

In fact, some Prophets ’5\.3\,4;15 were not answered at all when
they invited other as is confirmed in the hadith:
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Some nations were displayed before me. A Prophet would
pass in front of me with one man, and another with two
men, and another with a group of people. and another with
nobody with him...3¢

Even with all of that, the Prophets 2l continued in their
call to their people in the best manner and with the most
truthful intentions. Then what about the one who drowns in
a sea of hopelessness and discouragement from the first time
or first couple of times?

Oh Allah! We ask You by Your most beautiful names and high and
lofty attributes to guide us to the best of characteristics and manners;
no one can guide to them except You. And we ask You to remove from
us the evil of them, no one removes them except You!

Oh Allah! Just as you have beautified our creation, beautify our
characteristics and manners!

Oh Allah! We seek refuge in You from lowly characteristics and
manners, desires and diseases (spiritual and physical).
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* Agreed on (by al-Bukhari and Muslim) from the hadith of Ibn “Abbis .
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