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[INTRODUCTION]
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All praise and thanks are due to Allah. We praise Him, seek His help, seek His
forgiveness, and repent to Him. We seek refuge in Allah from the evil within ourselves
and from the evil of our deeds. Whomever Allah guides, none can misguide; and
whomever He allows to go astray, none can guide. I bear witness that there is no deity
worthy of worship except Allah alone, without partners, and I bear witness that
Muhammad 1s His servant and His Messenger. May Allah send prayers and peace upon
him, upon his family, his Companions, and all who follow them with excellence until

the Day of Judgment.
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To proceed: On the occasion of the arrival of the blessed month of Ramadan, we
present to our Muslim brothers the following chapters, asking Allah Almighty to make
our work sincere for His sake, in accordance with His legislation, and beneficial to His

creation. Indeed, He is Most Generous, Most Kind.
First Chapter: The ruling of Fasting. bl S g Juad
Second Chapter: Its wisdoms and benefits. by 4K 5 1 G Juadl

Third Chapter: The ruling on Fasting for the sick el el pls oS s I Juail

and the traveler.

Fourth Chapter: The nullifiers of Fasting, namely .cibidl sy psall wlieis b :aal ) fuadll

the things that break the fast.
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Fifth Chapter: Tarawih prayers.
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Sixth Chapter: Zakah and its benefits.
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Seventh Chapter: Those entitled to receive Zakah.

Eighth Chapter: Zakat al-Fitr.
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FIRST CHAPTER: THE RULING OF FASTING
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Fasting the month of Ramadan is an obligatory duty established by the Book of Allah, the
Sunnah of His Messenger €%, and the consensus of the Muslims. Allgh the Exalted said: “O you
who believe! Observing Sawm (fasting) is prescribed for you as it was prescribed for
those before you, that you may become Al-Muttaqlin (the pious). (183) A fixed
number of days, but whoever of you is ill or on a journey, the same number (should
be made up) from other days. And as for those who can fast only with difficulty, (e.g.
the very old), they have (a choice either to fast or) to feed a poor person (for every
day). But whoever does good of his own accord, it is better for him. And that you fast,
it is better for you if only you know. (184) The month of Ramadan in which was
revealed the Qur’an, a guidance for mankind and clear proofs for the guidance and
the criterion. So whoever of you sights (the crescent on the first night of) the month
(of Ramadan), he must fast that month, and whoever is ill or on a journey, the same
number (of days) which one must make up from other days. Allah intends for you
ease, and He does not want to make things difficult for you. (He wants that you) must
complete the same number (of days), and that you must magnify Allah (say Takbir:
“Allahu Akbar”) for having guided you, so that you may be grateful.” [al-Baqarah: 183—
185]
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And the Prophet £¢ said: “Islam is built upon five (pillars): testifying that none has the
right to be worshipped except Allah and that Muhammad is the Messenger of Allah,
establishing the prayer, giving Zakah, performing pilgrimage to the House, and
fasting the month of Ramadan.” Agreed upon. And in a narration recorded by Muslim:

“And fasting the month of Ramadan, and performing pilgrimage to the House.”
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The Muslims are unanimously agreed upon the obligation of fasting the month of
Ramadan. Whoever denies the obligation of fasting Ramadan is an apostate disbeliever;

he is to be asked to repent, if he repents and affirms its obligation, that is accepted from

him; otherwise, he is executed as a disbeliever.
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The fasting of Ramadan was made obligatory in the second year after the Hijrah. The
Messenger of Allah £ fasted nine Ramadans. Fasting is obligatory upon every Muslim
who is of the age of puberty and sane.
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Fasting is not obligatory upon a disbeliever, nor is it accepted from him until he
embraces Islam. It is also not obligatory upon a child until he reaches puberty. Puberty is
attained by any of the following: completing fifteen lunar years, the growth of pubic
hair, the emission of semen through a wet dream or otherwise; and for females,
menstruation is an additional sign. Whenever a child attains any one of these signs, he or
she is considered legally accountable (mukallat). However, a child should be instructed to
fast if he is able to do so without harm, so that he becomes accustomed to it and familiar

with it.

Vo ade ploo M oo Yy Sl S OLSYI OIS 36 s oy copmi of flos i of Osime Laall U Jo psall o Yy
Labo)
plab)

Fasting is not obligatory upon one who has lost his sanity, whether due to insanity,
mental impairment, or similar causes. Accordingly, if an elderly person has reached a
state of senility in which he rambles and can no longer distinguish or understand, then

fasting 1s not required of him, nor is feeding (in compensation) required from him.
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SECOND CHAPTER: THE WISDOMS AND BENEFITS OF FASTING
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Among the Names of Allah, the Exalted, 1s al-Hakim (The All-Wise). The All-Wise is
the One who possesses perfect wisdom, and wisdom means perfecting matters and
placing them in their proper places. This noble Name implies that everything Allah
creates or legislates is founded upon profound wisdom, known by those whom Allah

grants knowledge, and unknown by those who are ignorant of it.
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The fasting which Allah has legislated and made obligatory upon His servants contains

great wisdoms and abundant benefits.
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Among the wisdoms of fasting is that it is an act of worship by which the servant draws
near to his Lord through abandoning the things he naturally loves and is inclined toward,
such as food, drink, and marital relations, in order to attain the pleasure of his Lord and
success in the Abode of Honor (the Hereafter). Through this, it becomes clear that he
gives precedence to what Allah loves over what his own soul loves, and that he prefers

the Hereafter over this worldly life.
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Among the wisdoms of fasting is that it is a means to attaining Taqwa (Piety), if the
fasting person fulfills the obligations of fasting properly. Allah, the Exalted, said: “O you
who believe, fasting has been prescribed for you as it was prescribed for those

before you, that you may attain Taqwa.” [al-Baqarah: 183]
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The fasting person is commanded to fear Allah, meaning to comply with His commands
and avoid His prohibitions, and this is the greatest objective of fasting. The intent is not
merely to cause the fasting person hardship by abstaining from food, drink, and marital

relations.
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The Prophet £¢ said: “Whoever does not abandon false speech and acting upon it,
and ignorance, then Allah has no need for him to abandon his food and drink.”
Reported by al-BukharT. False speech includes every prohibited statement such as lying,
backbiting, insulting, and other forbidden forms of speech.
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Acting upon falsehood includes every prohibited action involving transgression against
people, such as betrayal, deception, physical harm, unlawfully taking wealth, and the
like. It also includes listening to what is prohibited to listen to, such as unlawful songs

and musical instruments, which are instruments of amusement.
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Ignorance here refers to foolishness, deviating from sound judgment in speech and
action. If the fasting person conducts himself in accordance with this verse and this
hadith, fasting becomes a means of nurturing the soul, refining character, and rectifying
behavior. Thus, the month of Ramadan does not pass except that the person is deeply

affected, with that effect becoming apparent in his soul, his manners, and his conduct.
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Among the wisdoms of fasting as well is that the wealthy person comes to recognize the
value of Allah’s blessing upon him through wealth. Allgh, the Exalted, has made it easy
for him—both legislatively and by decree—to obtain what he desires of lawful food,
drink, and marital relations. This leads him to thank his Lord for this blessing and to
remember his poor brother, who may not be able to attain such things. As a result, he

becomes generous toward him through charity and acts of kindness.
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Among the wisdoms of fasting is training the soul to exercise self-restraint and self-
control, so that a person is able to lead it toward what is ameans for its true benefit and
happiness in this world and the Hereafter. Through fasting, one avoids becoming like an
animal driven purely by appetite and desire, unable to restrain himself from pleasures and

lusts, even when restraint is in his own best interest.

SOl o Dy Aee 55 gl L) il plakll B e 2l Beall el e e L splal v§> oY)
W25 s el Ll by

Among the wisdoms of fasting as well are the health benefits that result from reducing
food intake, giving the digestive system a period of rest, and allowing the body to
eliminate accumulated wastes and harmful excess moisture, along with other beneficial
effects.
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THIRD CHAPTER: THE RULING ON THE FASTING
OF THE SICK AND THE TRAVELER
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Allah the Exalted says: “And whoever is ill or on a journey, then an equal number
of other days (should be made up) from other days.. Allah intends for you ease
and does not intend for you hardship.” [al-Baqarah: 185] The sick person is of two

categories:
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The First: A person whose illness is permanent and ongoing, with no hope of recovery,
such as cancer, is not required to fast, because there is no expected time in which he

would be able to do so. Instead, he must feed one poor person for each day (missed).
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He may gather a number of poor people equal to the number of days and provide them

with dinner or lunch, as Anas ibn Malik («¢ 41 ;) used to do when he became elderly.
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Or he may distribute food to poor people according to the number of days, giving each
poor person one-quarter of a prophetic s, which is approximately half a kilogram and
ten grams of good-quality wheat. It is recommended to include with it something to be

eaten alongside it, such as meat or oil.
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The same ruling applies to an elderly person who is permanently unable to fast: he feeds

one poor person for each day.
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The Second: A person whose illness is temporary and not hopeless, such as a fever and

similar conditions. This has three possible situations:
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The First Case: Fasting does not cause hardship nor harm. In this case, fasting is

obligatory because there is no valid excuse.
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The Second Case: Fasting causes hardship but no harm. In this case, fasting is disliked
(makr(Qh) because it involves turning away from Allah’s concession while causing

hardship to oneself.
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The Third Case: If fasting harms the sick person, then it is prohibited (haram) for him
to fast, because it would involve bringing harm upon himself. Allah the Exalted said:
“And do not kill yourselves. Indeed, Allah is ever Merciful to you.” (al-Nisd’
4:29) “And do not throw yourselves with your own hands into destruction.” (al-
Baqarah 2:195)
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And the Prophet €% said: “There is to be no harm and no reciprocating harm.”
Reported by Ibn Majah and al-Hakim. Al-NawawT said: It has multiple chains that
strengthen one another. Harm from fasting is known either by the person feeling harm

himself, or by the statement of a trustworthy physician.
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If a sick person in this category breaks his fast, he must make up (qadad’) the number of
days he missed once he recovers. If he dies before recovering, then no make-up is

required from him, because his obligation was to fast “a number of other days”, and he

)

did not live to reach them.
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The traveler 1s of two categories:
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The First: One of them is the person who intends by his travel to resort to trickery in
order to break the fast; it is not permissible for him to break the fast, because resorting to

legal stratagems to evade the obligations of Allah does not remove them.
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The Second: One who does not intend such deception. This category has three

situations:
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The First Situation: That fasting causes him severe hardship. In this case, it is
prohibited (hardm) for him to fast. This is because the Prophet €%, during the Conquest
of Makkah, was fasting, then it was reported to him that fasting had become very
difficult for the people and that they were looking to see what he would do. So he called
for a cup of water after ‘Asr and drank it while the people were watching. It was then
said to him: “Some people have continued fasting.” He replied: “Those are the

disobedient ones, those are the disobedient ones.” Reported by Muslim.
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The Second Situation: That fasting causes him hardship, but not severe hardship. In
this case, fasting is disliked (makrQh) for him, because it involves turning away from the

concession (rukhsah) granted by Allah while still causing hardship to himself.
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The Third Situation: If fasting does not cause him any hardship, then he may do
whichever is easier for him, whether fasting or breaking the fast, due to the statement of
Allah, the Exalted: “Allah intends for you ease, and He does not want to make
things difficult for you.” [al-Baqarah 2:185] Here, “intends” means “loves”. If fasting
and breaking the fast are equal for him, then fasting is better, because it was the practice
of the Prophet €.
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This is shown in what is recorded in SahTh Muslim from AbQ al-Darda@’ (s i ,.»)), who
said: “We went out with the Prophet £ during Ramadan in severe heat, to the
extent that one of us would place his hand on his head because of the intensity
of the heat, and none of us was fasting except the Messenger of Allah £ and
‘Abdullah ibn Rawahah.”
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A person remains a traveler from the moment he leaves his hometown until he returns to
it. Even if he stays in the place he traveled to for a period of time, he is still considered a
traveler as long as he intends not to reside there after completing the purpose for which
he traveled. Therefore, he may take the concessions of travel, even if his stay is
prolonged. This is because no fixed time limit was reported from the Prophet €% after
which travel ends. The basic principle is that travel and its rulings remain in effect until

there is evidence that they have ended.

10 (ONVYY) plodl O s e (1)



ool S jatad) ) g cosmiy By o By Basy S o)) el ad Gt ) il 535 Y
eSSl e b of () 32 Y1 Sl

There is no difference between an occasional journey, such as for hajj, ‘umrah, visiting
relatives, trade, and the like, and a continuous journey, such as the travel of taxi drivers

or drivers of large vehicles.
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Whenever such people leave their hometown, they are travelers, and it 1s permissible for
them what i1s permissible for other travelers: breaking the fast in Ramadan, shortening
four-rak‘ah prayers to two rak'ahs, combining zuhr with ‘asr, and maghrib with ‘ishd’

when needed.
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For them, breaking the fast is better than fasting if it is easier for them, and they may
make up the missed fasts during the shorter days of winter. This is because these drivers
have a home city to which they belong: when they are in their hometown, they are
residents, with the rulings of residents; when they travel, they are travelers, with the

rulings of travelers.
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FOURTH CHAPTER: ACTS THAT INVALIDATE THE FAST
AND THEY ARE THE NULLIFIERS OF FASTING

The acts that invalidate the fast are seven:
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The First of Them: Sexual intercourse: This is the insertion of the male organ into the
private part. If a fasting person engages in intercourse, his fast is invalidated. If this occurs
during the daytime of Ramadan, while fasting is obligatory upon him, then he must ofter
the major expiation (kaffarah mughallazah) due to the gravity of the act. This expiation
is: freeing a slave; if unable, fasting two consecutive months; if unable, feeding sixty poor
persons. If fasting is not obligatory upon him, such as a traveler who has intercourse with

his wife while fasting, then only making up the day 1s required, without expiation.
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The Second: Emission of semen: This includes emission due to physical contact,
kissing, embracing, or similar acts. If he kisses but does not ejaculate, then nothing is

required.
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The Third: Eating and drinking: This means allowing food or drink to reach the
stomach, whether through the mouth or the nose, regardless of the type of food or
drink. It is not permissible for a fasting person to deliberately inhale the smoke of incense
such that it reaches his stomach, because smoke has a physical substance. As for merely

smelling pleasant scents, there is no harm in that.
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The Fourth: Anything that takes the ruling of eating or drinking: Such as nutritional
injections that replace food and drink. As for non-nutritional injections, they do not

invalidate the fast, whether administered through the vein or the muscle.
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The Fifth: Letting blood by cupping (hijamah): And by analogy, bloodletting through
venesection and similar procedures that aftect the body in the same way as cupping. As
for the small amount of blood taken for testing and the like, it does not invalidate the

tast, because it does not weaken the body in the manner of cupping.
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The Sixth: Vomiting deliberately: This is intentionally expelling food or drink from the

stomach.
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The Seventh: Menstrual and post-natal bleeding: The discharge of menstrual blood or
post-partum bleeding invalidates the fast.
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These nullifiers do not invalidate the fast except under three conditions:
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The First of Them: That the person is aware of the ruling and aware of the time.
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The Second: That he is remembering (not forgetful).
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The Third: That he acts by choice (not under compulsion).
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So if a person undergoes cupping thinking that cupping does not invalidate the fast, then
his fast is valid because he was ignorant of the ruling. Allah the Exalted said: “And there
is no sin on you concerning that in which you made a mistake, except in regard
to what your hearts deliberately intend.” [al-Ahzab: 5] And He said: “Our Lord!
Punish us not if we forget or fall into error.” [al-Bagarah: 286] Allah said: “I have

done so.”
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And in SahTh al-BukharT and Sahth Muslim, from ‘Adiyy ibn Hatim («e al =2), that he
placed a black rope and a white rope beneath his pillow and continued eating while
looking at them, until one became distinct from the other. He thought this was the
meaning of Allah’s statement: “until the white thread becomes distinct to you
from the black thread.” [al-Baqarah: 187] He then informed the Prophet €%, and the
Prophet € said: “Rather, it is the whiteness of the day and the blackness of the
night.” And he did not order him to make up the fast.
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If a person eats thinking that dawn has not yet broken, or thinking that the sun has
already set, then later it becomes clear that his assumption was incorrect, his fast is valid,
because he was ignorant of the time. In SahTh al-Bukharl, Asma’ bint AbT Bakr (& _»,
L) said: “We broke our fast during the time of the Prophet £ on a cloudy day, then

the sun appeared.”
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Had making up the fast been obligatory, the Prophet £ would have clarified it, because
Allah perfected the Religion through him. And had he clarified it, the Companions
would have transmitted it, since Allah has guaranteed the preservation of the Religion.
When the Companions did not transmit such an instruction, we know that making up
the fast is not obligatory in this case. Moreover, this is something of such importance that

it would necessitate widespread transmission, making it impossible to be overlooked.
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Likewise, if a person eats or drinks forgetfully while fasting, his fast is not invalidated,
due to the statement of the Prophet €. “Whoever forgets while he is fasting and
eats or drinks, let him complete his fast, for indeed Allah has fed him and given
him drink.” Agreed upon. And if a person is forced to eat, or rinses his mouth and
water unintentionally reaches his stomach, or applies eye drops and their effect reaches
his throat, or has a wet dream and ejaculates, then his fast remains valid in all these cases,

because they occurred without his choice.
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The fasting person does not break his fast by using the siwak; rather, it is a Sunnah for
him and for others at all times, at the beginning of the day and at its end. It is also
permissible for the fasting person to do whatever reduces the severity of heat and thirst,
such as cooling himself with water and the like. For the Prophet £&: “Used to pour

water over his head while fasting due to thirst.”
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And Tbn ‘Umar (Lgs < .2) used to soak a garment and place it over himself while
tasting. This 1s part of the ease that Allah intended for us. And all praise and gratitude
belong to Allah for His favor and facilitation.
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FIFTH CHAPTER: TARAWIH PRAYER
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Tarawlh is the voluntary night prayer performed in congregation during Ramadan. Its
time begins after the Ish@’ prayer and continues until the break of dawn. The Prophet €
encouraged standing in prayer during Ramadan, saying: “Whoever stands (in prayer)
during Ramadan with sincere faith and seeking the reward, his previous sins

will be forgiven.”
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In Sahth al-Bukhard, ‘Alishah (L w1 ) reported that the Prophet €% prayed one night
in the masjid, and some people prayed behind him. The next night he prayed again and
more people gathered. Then on the third or fourth night they gathered, but he did not
come out to them. When morning came, he said: “I saw what you did, and nothing
prevented me from coming out to you except that I feared it might be made

obligatory upon you.” And this occurred during Ramadan.
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The Sunnah is to limit the TarawTh prayer to eleven rak'ahs, giving salam after every
two rak'ahs. This is based on the report that ‘Aishah (Lze U ~2,) was asked about the
prayer of the Prophet € in Ramadan, and she said: “He did not increase in

Ramadan or outside of it beyond eleven rak‘ahs.” Agreed upon.
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In al-Muwatta’, it is narrated from Muhammad ibn YQsuf, who was trustworthy and
reliable, on the authority of al-S&'ib ibn Yazld (as 4l 2,), @ Companion, that ‘Umar ibn
al-Khattab («s i .»,) ordered Ubayy ibn Ka'b and Tamim al-DarT to lead the people in

prayer with eleven rak‘ahs.
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If a person prays more than eleven rak‘ahs, there is no blame, because the Prophet €& was
asked about the night prayer and he said: “The night prayer is two by two, and if
one of you fears the coming of dawn, let him pray one rak‘ah to make what he
has prayed odd.” Narrated by al-BukharT and Muslim. However, adhering to the
number reported in the Sunnah, while praying with calmness, deliberation, and
lengthening the recitation without causing hardship for the people, is better and more

complete.
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As for what some people do in rushing excessively, this is contrary to what is legislated. If
such haste leads to neglecting a pillar (rukn) or an obligatory act (wajib) of the prayer,

then it invalidates the prayer.
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Many imams do not pray TarawTh with calmness and deliberation, and this is an error
on their part. For the imam does not pray for himself alone; rather, he prays for himself
and for others. He is therefore like a guardian, obligated to do what is most beneficial.
The scholars have mentioned that it is disliked for an imam to hasten in a way that

prevents the followers from fulfilling what is obligatory in the prayer.
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People should be keen to establish the TarawTh prayer and not waste it by moving from

one masjid to another, for whoever stands in prayer with the imam until he finishes, it

will be recorded for him as standing in prayer for the entire night, even if he later sleeps
on his bed.
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There is no harm in women attending the Tardwlh prayer if fitnah is avoided, on the

condition that they go out properly covered, without displaying adornment, and

without wearing perfume.

A NN
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SIXTH CHAPTER: ZAKAH AND ITS BENEFITS
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Zakah is an obligatory duty from the obligations of Islam. It is one of its pillars, and
among the greatest of them after the two testimonies of faith and the prayer. Its
obligation is established by the Book of Allah, the Sunnah of His Messenger €%, and the
consensus of the Muslims. Whoever denies its obligation is a disbeliever who has
apostatized from Islam. He is to be asked to repent; if he repents, then that is accepted,
otherwise he is executed as a disbeliever. As for the one who withholds it out of
miserliness or reduces anything from it, he is among the wrongdoers, deserving of the
punishment of Allah, the Most High.
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Allah the Exalted said: “And let not those who withhold what Allah has given
them of His bounty think that it is good for them; rather, it is bad for them.
What they withheld will be fastened around their necks on the Day of
Resurrection. And to Allah belongs the inheritance of the heavens and the
earth, and Allh is All-Aware of what you do.” [SQrat Al Tmran: 180]

Bl o 4 (5 401S) 3 o0 Ylo all) 0T oy BE Al Uy JUB 1 JB L ws o) e S e Sl e s
(ol 55 bl (V) «&5S & uf sk ABUE g ameigly d5l o LA pg gl Olae A g B PSP
anle 5580wl 393 James Ul 1g 3

And in Sahih al-Bukharf, from AbG Hurayrah «c ol ), that the Messenger of Allah &
said: “Whomever Allah gives wealth, and he does not pay its Zakah, his wealth
will be made to appear for him on the Day of Resurrection as a bald poisonous
snake with two black spots over its eyes. It will encircle his neck on the Day of
Resurrection, then seize him by his jaws—meaning his cheeks—and say: ‘I am

your wealth, I am your treasure.”” “Al-Shuja”’ refers to a male snake, and “al-Aqra”

is one whose scalp has fallen oft due to the intensity of its venom.
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Allah the Exalted also said: “And those who hoard gold and silver and do not
spend it in the way of Allah, give them tidings of a painful punishment. (34) On
the Day it will be heated in the Fire of Hell and their foreheads, their sides, and
their backs will be branded with it: “This is what you hoarded for yourselves, so
taste what you used to hoard.”” [At-Tawbah: 34-35]
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And in Sahih Muslim, from Ab0 Hurayrah «e 4 .2, that the Prophet € said: “There
is no owner of gold or silver who does not give its due right except that, on the
Day of Resurrection, plates of fire will be made for him. They will be heated in
the Fire of Hell, and his sides, his forehead, and his back will be branded with
them. Every time they cool down, they will be reheated for him, on a Day

whose length is fifty thousand years, until judgment is passed among the

servants.”
Sl L e ST a8 aslanly Bl s> 8 Bl
Zakah has many religious, moral, and social benefits. Among them are the following:
From its religious benefits: ERIRUNVNTIOT
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1- It 1s the fulfillment of one of the pillars of Islam, upon which the servant’s happiness
in this world and the Hereafter depends.
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2- It brings the servant closer to his Lord and increases his faith, just as all acts of

obedience do.

20 (3AY) 8 S s e (1)



s b By L [YVT A 8yen] %9\3@\ P 353_53\ A 350 %» t S alll JB ok RSN IV VLN B PN A VI
o)) §Osiniadlt o SUJ56 Al dg ol 5655 o3 s Tog all e T B L igal B 15550 Ty o3 piieag
qra

3- The tremendous reward that results from giving it, as Allah the Exalted said: “Allah
destroys usury and gives increase for charities.” [al-Bagarah: 276] And He, the
Exalted, said: “And whatever you give in usury to increase within the wealth of
people will not increase with Allah; but whatever you give in Zakah, desiring
the Face of Allah, those are the multipliers.” [al-R{m: 39]
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And the Prophet € said: “Whoever gives in charity the equivalent of a date from
lawful earnings—and Allah accepts only what is pure—Allah accepts it with
His Right Hand and then nurtures it for its owner, just as one of you nurtures
his young foal, until it becomes like a mountain.” Narrated by al-Bukharl and

Muslim.
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4- That Allah expiates sins through it, as the Prophet € said: “Charity extinguishes
sins just as water extinguishes fire.” What is meant by charity here includes both

obligatory Zakah and voluntary charity.
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FROM THE MORAL BENEFITS OF ZAKAH:
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1- It places the one who gives Zakah among the ranks of the generous, those

characterized by magnanimity and liberality.
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2- Zakah necessitates that the giver be characterized by mercy and compassion toward

his needy brothers, and those who show mercy will be shown mercy by Allah.
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3- It is clearly observed that oftering financial and physical benefit to the Muslims brings
expansion to the chest, tranquility to the soul, and causes a person to be loved and

honored, according to the extent of benefit he provides to his brothers.
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4- Zakah purifies the character of the one who gives it from miserliness and greed, as

Allah the Exalted said: “Take from their wealth a charity by which you purify

them and cause them to increase.” [al-Tawbah: 103]

FeddeNk
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FROM THE SOCIAL BENEFITS OF ZAKAH:
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1- It fulfills the needs of the poor, who constitute the overwhelming majority in most
lands.
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2- Zakah strengthens the Muslims and elevates their status, and for this reason one of the
prescribed channels of Zakah is Jihad in the path of Allah, as will be mentioned, Allah

willing.
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3- It removes resentment and ill-will from the hearts of the poor and needy. For when
the poor see the wealthy enjoying their wealth while they themselves derive no benetfit
from it, neither little nor much, this may give rise to hatred and resentment toward the
rich, due to their failure to observe their rights or relieve their needs. However, when
the wealthy give them a portion of their wealth at the completion of each lunar year,

these feelings are removed, and aftection and harmony are established.
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4- Tt causes wealth to grow and increases its blessing, as is reported in the hadith from
the Prophet €%: “Charity does not decrease wealth.” Meaning: even if charity
reduces wealth numerically, it will never reduce it in terms of blessing or future increase;

rather, Allah replaces it and blesses the remainder of his wealth.
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5- Zakah leads to the circulation and expansion of wealth, for when a portion of wealth
is spent, its benefit spreads and reaches many people, unlike wealth that remains confined

among the rich, from which the poor gain nothing.
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All of these benefits of Zakah clearly demonstrate that Zakah is a necessary institution
tor the reform of both the individual and society. Glory be to Allah, the All-Knowing,
the All-Wise.
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Zakah is obligatory on specific types of wealth, including: Gold and silver, provided that
they reach the nisab. The nisab for gold is eleven Saudi gold dinars and three-sevenths
of a dinar. The nisab for silver is fifty-six Saudi silver riyals, or their equivalent in paper

currency. The obligatory amount due on both is one-quarter of one-tenth (2.5%).
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There is no difference whether the gold and silver are in the form of currency, raw
metal, or jewelry. Accordingly, Zakah is obligatory on women’s gold and silver jewelry
if it reaches the nisab, even if it is worn or loaned, due to the general texts obligating

Zakah on gold and silver without distinction.
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In addition, there are specific narrations indicating the obligation of Zakah on jewelry
even when it is worn. Among them is what was narrated by ‘Abdullah ibn ‘Amr ibn al-
‘As (may Allah be pleased with them both), that a woman came to the Prophet £ with
her daughter, who was wearing two thick gold bracelets. He € said: “Do you pay
Zakah on this?” She said: No. He € said: “Would it please you that Allah should
adorn you with two bracelets of fire?” So she removed them and said: They are for
Allah and His Messenger.” Reported by the three (AbO Dawidd, al-TirmidhT, and al-
NasaT), and its chain is strong, as stated in BulQigh al-Maram. And because this position

1s more cautious, and whatever is more cautious is more deserving to be followed.
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Among the types of wealth upon which Zakah is obligatory are trade goods (‘urQd al-
tijarah). These include everything prepared for trade, such as real estate, vehicles,
livestock, fabrics, and all other categories of wealth intended for buying and selling. The
obligatory amount due on trade goods is one-quarter of one-tenth (2.5%). At the
completion of one lunar year, the goods are evaluated according to their current market
value, and one-quarter of one-tenth of that value is paid as Zakah, whether the value is
less than, greater than, or equal to the original purchase price. As for items prepared for
personal use or for rental, such as real estate, vehicles, equipment, and similar assets, there
is no Zakah due on their value, based on the statement of the Prophet £¢: “There is no
Zakah due upon a Muslim regarding his slave or his horse.” However, Zakah is
due on the rental income once it completes a full lunar year, and likewise Zakah is due

on gold and silver jewelry, as previously explained.
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SEVENTH CHAPTER: THE RECIPIENTS OF ZAKAH
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The recipients of Zakah are the categories to whom Zakah may be distributed. Allah
the Exalted has Himself clarified them, saying: “Zakah expenditures are only for the
poor, the needy, those employed to collect it, those whose hearts are to be
reconciled, for freeing captives, for those in debt, in the cause of Allah, and for
the stranded traveler, an obligation imposed by Allah. And Allah is All-
Knowing, All-Wise.” [al-Tawbah: 60]
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These are eight categories:
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The First: The Poor (al-Fuqard’): They are those who possess less than half of what is
sufficient for their needs. If a person does not have enough to provide for himself and his
family for half a year, he is considered poor, and he is given what will suftice him and his

tamily for one full year.

15y a3 0 oS ALl R 1S b Ogdoe Y Sy STE il gmliS e Ogdom ) oy (STl 1 W
Yo 8 ) Lo 85 e an Y 6B nliSS i DMl o (3 sl 8 e 5T 500 e Sy 558 st o ) O
(1) - S (55 ‘ﬂjg.dt.@&h,

The Second: The Needy (al-Masakin): They are those who possess half or more of
what is sufficient, but not enough to cover their needs for an entire year. Thus, their
provision is completed for them for the full year. If a person does not have cash on hand
but has another source of income, such as a profession, a salary, or an investment that
sufficiently covers his needs, he is not given Zakah, based on the statement of the
Prophet €: “There is no share of it for a wealthy person, nor for one who is

strong and able to earn.”
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The Third: Those Employed to Collect Zakah (al-‘Amil0n ‘Alayhd): They are those
whom the general ruler of the state appoints to collect Zakah from its people, distribute
it to those entitled to it, safeguard it, and manage related administrative duties. They are

given from the Zakah in proportion to their work, even if they are wealthy.
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The Fourth: Those Whose Hearts Are to Be Reconciled (al-mu’allafatu qulgbuhum):
They are tribal leaders or influential figures whose faith is weak. They are given from
Zakah so that their faith may be strengthened, thereby becoming callers to Islam and
righteous role models. As for a person whose faith is weak but who is not an obeyed

leader, rather he is from the general public, should he be given Zakah to strengthen his
- 24
taith?

T Ol YU 4l lind caiy ¢lda) omy T8 OIST13] g8 Lag cOM) Bmbian o lael pll) Bmdias OY aws & cledal) omy 5
a hols 3 Bedas eyl 358 n dbiaall OY an Y il clolell aey (9 o (lacls

Some scholars hold that he may be given, because the interest of Religion is greater than
the interest of the body; and if a poor person is given for the nourishment of his body,
then nourishing his heart with faith is even more important and beneficial. Other
scholars hold that he should not be given, because the benefit of strengthening his faith is

a personal, individual benefit limited to himself.
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The Fifth: For Freeing Slaves (FI al-Riqab): This includes purchasing slaves with

Zakah funds and emancipating them, assisting mukatabs (slaves who have entered

contracts to purchase their freedom), and ransoming Muslim captives.
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The Sixth: Those in Debt (al-GharimUn): They are debtors who do not possess
sufficient means to repay their debts. Such individuals are given from Zakah whatever
amount will discharge their debts, whether small or large, even if they are financially
sufficient in terms of daily sustenance. Thus, if a man has an income sufficient for his
own and his family’s basic needs, yet has a debt that he is unable to repay, he is given
from Zakah what will settle his debt. It is not permissible to cancel a debt owed by a
poor debtor and count it as Zakah.
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The scholars differed regarding whether Zakah may be given to a father or son to repay

a debt. The correct view is that it is permissible.
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It 1s also permissible for the Zakah payer to go directly to the creditor and pay the debt
on behalf of the debtor without the debtor’s knowledge, if he knows that the debtor is

unable to repay.
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The Seventh: In the Cause of Allah (FT Sabilillah): This refers to Jihad in the cause of
Allgh. Those engaged in it are given from Zakah what suftices them for their Jihad, and
equipment for Jihad may also be purchased from Zakah funds.
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And from “the cause of Allah” is Legislative Knowledge. Thus, the student of
Legislative Knowledge is given from Zakah that which enables him to seek knowledge,
such as books and other necessities, unless he already possesses wealth by which he can

obtain that himself.
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The Eighth: The Wayfarer (Ibn al-Sabil): He is the traveler whose journey has been cut

off, so he is given from Zakah whatever will enable him to reach his homeland.
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These, then, are the recipients of Zakah whom Allah—Exalted is He—mentioned in
His Book, and He informed that this distribution is an obligation from Him, issued from
knowledge and wisdom. And Allah is All-Knowing, All-Wise.
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It 1s not permissible to spend Zakah on other than these categories, such as building
masjids or repairing roads, because Allah mentioned its recipients by way of restriction,
and restriction necessitates negation of the ruling from anything outside what has been

specified.
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When we reflect upon these categories, we realize that some of them are in need of
Zakah for themselves, while others are those whom the Muslims are in need of.
Through this, we come to know the extent of the wisdom behind the obligation of
Zakah, and that its wisdom lies in building a righteous, integrated, and mutually
supportive society, as much as possible. Islam did not neglect wealth, nor the interests
that can be established through wealth, nor did it leave greedy and miserly souls free to
follow their stinginess and desires. Rather, it is the greatest guide toward goodness and
the most effective reformer of nations. And all praise and thanks are for Allah, Lord of

the worlds.
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EIGHTH CHAPTER: ZAKAT AL-FITR
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Zakat al-Fitr is an obligatory charity prescribed by the Messenger of Allah £ at the end
of Ramadan. ‘Abdullah ibn ‘Umar (may Allah be pleased with them both) said: “The
Messenger of Allah & made Zakat al-Fitr obligatory at the end of Ramadan
upon every Muslim: the slave and the free, the male and the female, the young

and the old.” Agreed upon.
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Zakat al-Fitr consists of one S&° of food from what people customarily eat. AbQ Sa'ld al-
KhudrT (may Allah be pleased with him) said: “We used to give on the Day of Fitr,
during the time of the Prophet € one sa’ of food, and our food was barley,
raisins, dried yogurt (aqit), and dates.” Narrated by al-Bukharf.
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Thus, it is not valid to give it in the form of money, furnishings, clothing, animal feed,
household goods, or the like, because this is contrary to what the Prophet £
commanded. And the Prophet € said: “Whoever performs an action that is not in
accordance with our command, it is rejected.” Meaning: it is rejected and not
accepted. The measure of one S& is two kilograms and forty grams of good-quality
wheat. This is the Prophetic 8" by which the Prophet €& determined Zakat al-Fitr.
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Zakat al-Fitr must be given before the Eid prayer, and it is best to give it on the Day of
Eid before the prayer. It is permissible to give it one or two days before Eid, but it is not
valid after the Eid prayer. This is based on the hadith of Ibn ‘Abbas (may Alldh be
pleased with them both), that the Prophet €% said: “The Messenger of Allah £
prescribed Zakat al-Fitr as a purification for the fasting person from idle talk
and obscenity, and as food for the poor. Whoever gives it before the prayer, it is
an accepted Zakah, and whoever gives it after the prayer, it is charity from

among charities.” Narrated by Ab0 Dawud and Ibn Mgjah.
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However, if a person did not know about Eid until after the prayer, or if the time of
giving it occurred while he was in the wilderness or in a land where there were no
eligible recipients, then it is acceptable for him to give it after the prayer once he is able

to do so.
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And Allah knows best.
May Allah send prayers and peace upon our Prophet Muhammad,

and upon his family and companions.
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