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All praise and thanks are due to Allah, the Lord of all creation, praise that is abundant,
pure, and blessed, as our Lord loves and is pleased with, and as befits the nobility of His
Face and the grandeur of His Majesty. And may Allah send His blessings and peace upon

our leader Muhammad, and upon his family and companions.
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Muslim reported in his SahTh from the Hadith of AbG Hurayrah «c & >, that the
Prophet € said: “Islam began as something strange, and it will return to being

strange as it began, so glad tidings to the strangers.”
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And from the Hadith of Ibn ‘Umar Lge 4l 2, that the Prophet £ said: “Indeed, Islam

began as something strange, and it will return to being strange as it began.”
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Imdm Ahmad and Ibn Majah reported it from the Hadith of Ibn Mas'Qd, with an
additional wording at the end: “It was said: O Messenger of Alldh! Who are the

strangers?” He said, “Those who withdraw from the tribes.”
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AbQ Bakr al-Ajurri reported it, and in his narration: “It was said: Who are they, O
Messenger of Allah?” He said: “Those who are upright when the people are

corrupted.”
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Others reported it, and in their narration, He said: “Those who flee with their

Religion from the trials.”
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Al-TirmidhT reported it from the Hadith of Kathir ibn ‘Abd Alldh al-Muzanl, from his
father, from his grandfather, from the Prophet €: “Indeed, the Religion began as
something strange, and it will return to being strange. So glad tidings to the

strangers, those who rectify what the people have corrupted of my Sunnah.”
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Al-Tabaranl reported it from the Hadith of Jabir from the Prophet £, and in his
narration: “It was said: Who are they, O Messenger of Allah?” He said, “Those who
are upright when the people are corrupted.” He also reported it from the Hadith of

Sahl ibn Sa‘'d with a similar wording.

Imam Ahmad reported it from the HadTth of Sa‘d ibn AbT Waqqas from the Prophet £,
and 1n his narration: “So glad tidings on that day to the strangers when the people

have become corrupt.”
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Imam Ahmad and al-TabaranT reported it from the Hadith of ‘Abd Allah ibn ‘Amr that
the Prophet € said: “Glad tidings to the strangers.” We said, “Who are the
strangers?” He said, “A small group of righteous people among many evil people;

those who disobey them are more than those who obey them.”
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It is also narrated from ‘Abd Allah ibn ‘Amr, both marfl’ and mawqQf regarding this
Hadith: “It was said: Who are the strangers?” He said: “Those who flee with their
—. Religion; Allah will resurrect them with Tsa ibn Maryam g1 4s.”
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His statement €£: “Islam began as something strange” He means by it that the
people, before being sent (with Prophethood), were upon general misguidance, as the
Prophet € said in the Hadith of Tyad ibn Himar, reported by Muslim: “Indeed, Allah
looked at the people of the earth and detested them—Arabs and non-Arabs—

except a few remnants from the People of the Book.”

oo B 4 Cmtnddl 01y il S n gl dm a0 YL ) ol 5 Gty o S L Lesy 8 ) e L
093, 092,y ¢ ptmiatins A5 3 Ogadndd) Oy ¢ Jorg 5o alll 3 23 Jo plo oy ate luy (Y e (3 aldy 4t
ey Al 3 Ol e e Oy il L gl o8 (e 22l L e ST SO L pgins Ois 30 IS

B R LR JUTERURRIC R & T

When the Prophet €& was sent and called to Islam, none responded to him at first except
individuals, one after another, from each tribe. Whoever responded feared his own clan
and tribe, suffering severe harm and injury, yet remaining patient for the sake of Allah
the Mighty and Majestic. At that time, the Muslims were weak, driven away and
scattered, fleeing with their Religion to distant lands, just as they migrated twice to
Abyssinia, then later migrated to Madinah. Some of them were tortured in the Path of
Allah, and some were killed. Thus, those who entered Islam in those early days were

strangers.
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Then Islam emerged after the Hijrah to Madinah and grew strong, with its people
prevailing completely. After that, people began entering Allah’s Religion in multitudes,
and Allah completed the Religion for them and perfected His favor upon them.
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The Messenger of Allah £ passed away while matters remained in that state, and the
people of Islam were upon the highest level of uprightness in their Religion, united,

supporting one another. They remained upon this during the times of Abl Bakr and
‘Umar, may Alldh be pleased with them both.
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Then the devil set his schemes to work against the Muslims. He cast enmity among them
and spread among them the trial of doubts and desires. These two trials continued to
increase little by little until the devil’s plot became firmly established, and the majority of
the people obeyed him. Some entered into his obedience through the trial of doubts,
some through the trial of desires, and some combined the two. All of this is among what

the Prophet £ informed would occur.
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As for the trial of doubts, it has been narrated from the Prophet € through multiple
chains that his Ummah will split into more than seventy sects, with variation in the exact
number mentioned beyond seventy. All of these sects will be in the Fire except one:

those who are upon what he and his Companions were upon £&.
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As for the trial of desires, then in SahTh Muslim, from ‘Abd Allah ibn ‘Amr, from the
Prophet €%, who said, “How will you be when the treasures of Persia and Rome
are opened for you? What kind of people will you be then?” ‘Abd al-Rahman ibn
‘Awf said: “We will say what Alldh has commanded us.” He said: “Or something else:
you will compete with one another, then envy one another, then turn your

backs on one another, and then despise one another.”
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And in Sahth al-BukharT, from ‘Amr ibn ‘Awf, from the Prophet £, who said: “By

Allah, it is not poverty that I fear for you. Rather, I fear that the world will be

spread out for you as it was spread out for those before you, and that you will

compete for it as they competed for it, and it will destroy you as it destroyed

them.” And in the Two Sahihs from the Hadith of ‘Ugbah ibn ‘Amir is a narration with
55 the same meaning,.
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When the treasures of Kisra were brought to ‘Umar ibn al-Khattab we i s, upon their
conquest, he wept and said: “Nothing of this was ever opened upon a people except that

Allah placed enmity among them,” or as he said.
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The Prophet €& feared these two trials for his Ummah, as found in the Musnad of Imam
Ahmad ibn Hanbal, from AbQ Barzah, from the Prophet €, who said: “What I fear
most for you are the sinful desires of your bellies and your private parts, and the

misguided trials.” And in another narration: “and the misguided desires.”
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When most people entered into these two trials, or into one of them, they became cut
oft from one another and filled with mutual hatred after having been brothers who loved
one another and maintained ties. The trial of desires overtook the majority of the people;
they were tempted by the world and its adornment, and it became the ultimate objective
of their striving. It is for it that they work, by it they are pleased, for it they become
angry, for it they show loyalty, and because of it they have enmity. Thus, they severed
their family ties, shed blood, and committed acts of disobedience to Allah because of
that.
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As for the trial of doubts and misguided desires, it caused the people of the Qiblah to
split, and they became sects. Some declared others disbelievers, and they became
enemies, factions, and parties after having been brothers whose hearts were united as if
upon the heart of a single man. None of these sects were saved except the one saved
group mentioned in his € statement: “A group of my Ummah will continue to
remain manifest upon the truth; those who forsake them or oppose them will

not harm them until Allah’s command comes while they are upon that.”
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These, in the end of times, are the strangers mentioned in these narrations: “Those who
are upright when the people are corrupted,” “Those who rectify what the
people have corrupted of the Sunnah,” “Those who flee with their Religion
from the trials,” and “The isolated individuals from the tribes,” for they have
become few, so that in each tribe you may find only one or two of them, and in some
tribes none at all, just like those who entered Islam in the earliest days. This is how the
scholars have explained this Hadith.
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Al-AwzaT said regarding the statement of the Prophet £¢, “Islam began as something

9 ¢

strange, and it will return to being strange as it began.” “It is not that Islam itself
will vanish, but rather that the people of the Sunnah will vanish, until there remains in a

town no one from them except a single man.”

tbesl Jok = ) ey — ol OG Al Lelal Caogg Ball Leduogy Bl e 1S bl pIST B gy ! 1)y
A T e (SSB -l (S = s i)l L

Because of this meaning, it is frequently found in the speech of the early generations that
they praised the Sunnah, described it as something strange, and described its adherents as
being few. Al-Hasan 4\ «.~, would say to his companions: “O people of the Sunnah, be

gentle—may Allah have mercy on you—for you are the fewest of the people.”
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YUOnus ibn ‘Ubayd said: “There is nothing more strange than the Sunnah, and even

stranger 1s the one who knows it.”
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And it i1s narrated from him that he said: “The one who, when the Sunnah is made
known to him and he recognizes it, has become a stranger; and even more strange is the

one who makes it known to others.”
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Sufyan al-ThawrT said: “Take care of the people of the Sunnah, for they are strangers.”
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What these Imams meant by “the Sunnah” is the way of the Prophet €%, the way upon

which he and his Companions were, free from the trials of doubts and desires.
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For this reason, al-Fudayl ibn ‘Tyad used to say: “The people of the Sunnah are those

who know what enters their stomachs of what is lawful.”
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This is because consuming what is lawful 1s among the greatest characteristics of the

Sunnah that the Prophet £¢ and his Companions ¢ 4l .2, were upon.
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Later, in the terminology of many of the later scholars, among the people of Hadith and
others, the term “Sunnah” came to refer specifically to what is free from doubts in
matters of Creed: particularly in issues of Belief in Allah, His Angels, His Books, His
Messengers, the Last Day, as well as issues of the Divine Decree and the virtues of the

Companions.
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They authored works in this field and named them “Books of Sunnah.” They gave this

science the specific title “Sunnah” because of its tremendous importance, for the one

who opposes it stands upon the brink of destruction.
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As for the complete Sunnah, it is the way that is free from doubts and desires, as al-
Hasan, YOnus ibn ‘Ubayd, Sufydn, al-Fudayl, and others said. For this reason, its

tollowers are described as strangers at the end of time, due to their fewness and rarity.
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Thus, it has come in some narrations, as mentioned previously in the explanation of the
strangers: “A righteous people who are few among many evil people; those who
disobey them are more than those who obey them.” This indicates their small
number, the few who respond to them and accept from them, and the many who

oppose them and disobey them.

For this reason, numerous ahadith have come praising the one who holds fast to his
Religion in the end of times, saying that he will be like one who grasps a burning coal,
and that the worker (in obedience) among them will have the reward of fifty of those

before them, because they will find no helpers in doing good.
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These strangers are of two categories: The First: Those who rectify themselves when

the people are corrupted.
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The Second: Those who rectify what the people have corrupted, and they are the
higher and better of the two categories.
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Al-TabaranT and others reported, with a chain that requires scrutiny, from the Hadith of
AbO Umamah, from the Prophet £¢: “Indeed, for everything there is an advance
and a retreat. From the retreat of this Religion is what you were upon of
blindness and ignorance, and opposition to what Allgh sent me with. And from
the advance of this Religion is that an entire tribe will have understanding, such
that none will be found among them except one or two wicked individuals, and
they will be subdued and humiliated. If they speak, they will be suppressed,
overpowered, and persecuted. And from the retreat of this Religion is that an
entire tribe turns away (from knowledge and Religion) until none will be seen
among them except one or two jurists, and they will be subdued and
humiliated. If they speak, commanding good and forbidding evil, they will be
suppressed and persecuted, subdued and humiliated, unable to find any helpers

or supporters.”
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Thus, in this Hadith, the believing, knowledgeable person, firm upon the Sunnah and
understanding of the Religion, is described as being, in the last days of corruption,

subdued and humiliated, finding no helpers or supporters.
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Al-TabaranT reported, with a weak chain, from Ibn Mas'Gd, from the Prophet €, in a
long Hadith mentioning the signs of the Hour: “Among its signs is that the believer,
within his own tribe, will be more humiliated than a young sheep.” Al-naqd

refers to the small sheep.
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In the Musnad of Imam Ahmad, from ‘Ub&adah ibn al-Samit, that he said to one of his
companions: “Soon, if your life is prolonged, you will see a man who has recited the
Qur’an upon the tongue of Muhammad €%, or upon the tongue of one who recited it
upon the tongue of Muhammad £, and he recites it repeatedly, beginning and ending
it, declaring its lawful as lawful and its unlawtful as unlawtful, and applying it in its proper
places, yet he will return among them with no honor, no respect, and no influence, like

the head of a dead donkey (that no one pays attention to).”
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Similar is the saying of Ibn Mas'Qd: “A time will come upon the people when the

believer among them will be more humiliated than a slave-girl.”
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The believer is humiliated in the end of times only because of his Ghurbah (Strangeness)
among the people of corruption, those engulfed in doubts and desires. All of them dislike
him and harm him because his path contradicts theirs, his aim differs from their aims, and

he stands in complete opposition to what they are upon.
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When Dawld al-Ta’m died, Ibn al-Sammak said: “Dawid looked with his heart at
what lay before him, so the sight of his heart overwhelmed the sight of his eyes. It is as if
he did not look at what you are looking at, and as if you do not look at what he is
looking at. You are amazed by him, but he is amazed by you. He felt estranged from

you, truly, he was a living man among the dead.””
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Among them were those whose own families and children disliked them because they
disapproved of their state. ‘Umar ibn ‘Abd al-'Az1z once heard his wife say: “May Allah

relieve us of you.” He replied: “Amin.”

10
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The early generations would describe the believer as being a stranger even in their time,

just as was mentioned from al-Hasan, al-AwzaT, Sufyan, and others.
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From the words of Ahmad ibn ‘Asim al-Ant3ki—who was one of the great knowers of
Allah in the time of AbQ Sulayman al-Darani—he said: “I lived to see a time in which
Islam had returned to being strange as it began, and the description of the truth had
returned to being strange as it began. If you turned to a scholar, you would find him
captivated by the love of the world, loving status, and leadership. And if you turned to a
worshipper, you would find him ignorant in his worship, deceived, felled by the
treachery of the devil. The devil has raised him to the highest degree of worship while he
1s ignorant of its lowest level, so how could he know its highest? As for the rest of the
people, they are rabble, crooked riftraft, snatching wolves, predatory beasts, wild foxes.
This is the description of the elite of your time from among the carriers of knowledge

and Qur’an and the callers to wisdom.” This was recorded by AbG Nu‘aym in al-Hilyah.
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This is his description of the people of his time, so what then of the tremendous
calamities and disasters that occurred after him, which never crossed his mind nor

entered his imagination?
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Al-Tabaranl reported from the Hadith of AbG Hurayrah that the Prophet €¢ said: “The
one who holds fast to my Sunnah at the time of the corruption of my Ummah

will have the reward of a martyr.”

11
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AbQ al-Shaykh al-Asbahan' reported with his chain from al-Hasan (al-BasrT) who said:
“If a man from the earliest generation were to be resurrected today, he would not
recognize anything of Islam except this prayer.” Then he said: ‘By Allah, if he were to
live on until he saw the widespread evils, seeing a person of innovation calling to his
innovation, or a worldly man calling to his worldly pursuits, yet Allah protected him,
and his heart yearned for that righteous early generation, so he followed their steps,
adhered to their Sunnah, and walked upon their path, then indeed, he would have a

tremendous reward.””
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Al-Mubarak ibn al-Fadalah narrated from al-Hasan (al-BastT) that he mentioned the
affluent, indulgent rich man who possesses authority and seizes wealth, claiming that
there 1s no punishment for doing so. He mentioned the misguided innovator who
unsheathed his sword against the Muslims and interpreted what Allah revealed
concerning the disbelievers as applying to the Muslims. Then he said: “Your Sunnah, by
the One other than whom there is no deity worthy of worship, lies between these two:
between the extremist and the negligent, between the indulged wealthy man and the
ignorant one. So remain patient upon it, for the people of the Sunnah were the fewest of
people, those who did not take part in the indulgence of the aftluent, nor followed the
desires of the people of innovation. They persevered upon their Sunnah until they met
their Lord. So be like them, if Allah wills.” Then he said: “By Allah, if a man were to
witness these present-day evils, with one saying to him, ‘Come to me,” and another
saying, ‘Come to me’, yet he says, ‘I only want the Sunnah of Muhammad £, seeking it

and asking about it, indeed such a person would be granted a tremendous reward. So be
like that, it Allah wills.”

12
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From this meaning is what AbQ Nu‘aym and others narrated from Kumayl ibn Ziyad,
from ‘Al ibn AbT Talib we i _»,, that he said: “People are of three types: a RabbanT
Scholar, a student upon the path of salvation, and riftraft rabble who follow every caller.
They sway with every wind, they have not been illuminated by the light of knowledge,

nor have they taken refuge in a firm support.”
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Then he mentioned some words about the virtue of knowledge until he said: “Ah!
Indeed here,” and he pointed with his hand to his chest, “Is knowledge. If only I could
find someone fit to carry it! Rather, what I find is either a sly person who is not to be
trusted with it, one who uses the status of the Religion for worldly gain, strengthens
himself against the Book of Allah with Allah’s own proofs, and uses His blessings as an
argument against His servants, or a person who follows the people of truth without
having insight within himself, such that doubt sparks in his heart at the very first
appearance of a Shubhah (misleading ambiguity/doubt). Not this one, and not that one.
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Or one who 1s obsessed with pleasures, easily led by desires, or one infatuated with
collecting and hoarding wealth, none of these are callers to the Religion. They resemble
grazing cattle more than people of knowledge. And thus knowledge dies with the death
of those who carry it. Yet indeed, the earth is never without someone who stands for
Allah with His proof, so that the proofs of Allah and His clear signs do not perish. They
are the fewest in number but the greatest in rank with Allah. Through them Allah
preserves His proofs until they deliver them to others like themselves and plant them in
the hearts of those who resemble them. Knowledge advanced on their hearts with the
reality of affairs; so they find easy what the people of luxury find hard, and they feel
intimate with what the ignorant find alien. They accompany the world with bodies
whose spirits are attached to the Highest Realm. They are the vicegerents of Allah in His
land and His callers to His Religion. Ah! How great is my longing to see them.”

13
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The Commander of the Believers «s i », divided the carriers of knowledge into three
categories: those afflicted with doubts. They are the ones who have no insight among
the carriers of knowledge. A doubt flares in their hearts at the first appearance of a
misconception, and the doubt seizes them. They fall into confusion and uncertainty, and

from that, they fall into innovations and misguidance.
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He then divided the second group, the people of desires, and made them two categories:
the first, those who seek worldly gain through Religious knowledge, making knowledge
an instrument by which they earn and pursue worldly benefits. The second: Those who
seek the world without using knowledge, and this category itself is of two types: the first:
those whose sole concern is the pleasures and sensual desires of the world. They are
consumed by them and quickly give in to them. The second: those whose concern is
amassing wealth, accumulating it, and storing it up. All of these categories are not callers
to the Religion, nor are they from its people; rather, they are like grazing cattle. For this
reason, Allah the Exalted compared the one who was entrusted with the Torah but failed
to carry it (i.e., failed to act upon it) to a donkey carrying books. And He compared the
evil scholar who abandons the signs of Allah, clings to the earth, and follows his desires
to a dog. And the dog and the donkey are the vilest of animals and the most misguided in

their way.
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And the third category of those who carry knowledge are its true people, its bearers, its
guardians, and those who uphold the proofs and clear signs of Allah. He mentioned that
they are few in number yet great in rank with Allah, indicating the scarcity and rareness
of this category among the carriers of knowledge, and the strangeness of their condition

amidst the rest.

14
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Al-Hasan al-BasrtT 4l «.~, divided the carriers of the Qur’an into categories similar to the

division that ‘All «= 4l _», mentioned regarding the carriers of knowledge.
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Al-Hasan said: “The reciters of the Qur’an are of three types: A group who take it as

merchandise, seeking to earn worldly gain through it.
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A group that establishes its letters but neglects its limits, who use it to elevate themselves
over the people of their lands and rely upon it in seeking leadership. There are many of

this category among the carriers of the Qur’an, may Allah not increase their number.
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And a group who turned to the cure of the Qur’an, applying it to the disease in their
hearts. So they settled with it in their prayer-niches, and moistened their cloaks with it,
and clothed themselves with fear, and wrapped themselves in sorrow. These are the ones
through whom Allah sends down rain, and through whom victory is granted over the

enemies. By Allah, this type among the carriers of the Qur’an is rarer than red sulphur.
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Thus, he informs that this category—those who recite the Qur’an for Allah, using it as a

cure for their hearts, so that it yields fear and sorrow (i.e., humility and awe)—is rarer

than red sulphur among those who recite the Qur’an.
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And the Commander of the Believers ‘All «s 4l ., described this category of the carriers
of knowledge with certain qualities, among them that knowledge has driven them upon
the reality of insight. This means that knowledge led them to the greatest objective, the
knowledge of Allah, the Exalted. Thus, they feared Him and loved Him, and through
that, everything difficult for others became easy for them. Those who did not reach what
they reached, who remained attached to the world, its adornment, and its glitter, were
deceived by it, and those whose hearts never tasted the direct experience of knowing

Allah, His greatness, and His majesty.
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He also said that they found easy what the indulgent found difficult, for the person
drowned in worldly desires and pleasures finds it extremely difficult to give up those
pleasures. He has no substitute when abandoning the delights of this world, and thus he
cannot bear to part with them. But these people possess in their hearts the greatest
substitute, the delight of knowing Allah, loving Him, and glorifying Him. As al-Hasan
used to say: “Indeed, Allah’s beloved ones are those who inherited the sweetness of life
and tasted its true delight through what they attained of intimate discourse with their
Beloved, and through what they found in their hearts of the sweetness of His love...”

and he continued with words whose mention would be lengthy here.
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These people found comfort in what the ignorant found lonesome, because the
ignorant, those who do not know Allah, find estrangement in abandoning the world and
its desires, since they know nothing else; the world is their only comfort. But these
people feel estrangement from the world and find comfort with Allah, His
remembrance, His knowledge, His love, and the recitation of His Book. The ignorant

teel no comfort in these things and find them strange.
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Among the qualities that the Commander of the Believers ‘All «s 4 _», mentioned
regarding them is: “They accompanied the world with their bodies while their souls
were attached to the highest abode.” This indicates that they did not take the world as a
homeland, nor were they pleased to settle in it or make it their residence. Rather, they
treated it as a passage, not a dwelling place. All the Scriptures and all the Messengers gave
this same counsel. Allah Almighty informed, in His Book, that the believer from
Pharaoh’s family said to his people while admonishing them: “O my people! Truly,
this life of the world is nothing but a (quick passing) enjoyment, and verily, the
Hereafter that is the home that will remain forever.” [Ghafir 39]
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And the Prophet # said to Ibn ‘Umar: “Be in this world as though you are a
stranger or a traveler passing along the road.” In another narration: “And count

yourself among the people of the graves.”
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Among the reported counsels of the Messiah »3.J «ls to his disciples is that he said: “Pass
through it and do not build it.” And he s «Js also said: “Who builds a house upon the
waves of the sea?! That is this world, so do not take it as a place of residence.” Thus, the
believer in this world is like a stranger passing through a town without settling in it. He
longs for his homeland, and his concern is to return to it and to prepare provisions that
will assist him on his journey back to his home. He does not compete with the residents
of that town for their honor, nor does he grieve over whatever humiliation he suffers

among them.
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Al-Fudayl ibn Tyad said: “The believer in this world is distressed and sorrowful; his

concern is preparing his provisions.”
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And al-Hasan said: “The believer in this world is like a stranger: he does not grieve over
its humiliation, nor compete for its honor. He has his own aftair, and the people have

theirs.”
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In reality, the believer is a stranger in this world because his father was once in the
Abode of Permanence, then was taken out of it. His true concern is returning to his first
dwelling. His heart continually yearns for the homeland from which he was expelled,

just as it is said: “Love of homeland is part of faith.” As the poet said:
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“Though a youth becomes familiar with many dwellings on earth,

his longing is always for his first home.”
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And one of our Shaykhs said in this meaning;:
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“Come then to the Gardens of Eden, for they
are your first homes, and there is your encampment.
But we are captives of the enemy—do you think
we shall return to our homelands and be sate?”
And they claim that when the stranger travels far
and his homelands become distant from him, he becomes infatuated with longing.
So what estrangement is greater than our estrangement—

an estrangement in which even our enemies have come to rule over us?
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And the believers within this category are of various types: Among them are those whose
hearts are attached to Paradise, and among them are those whose hearts are attached to
their Creator, and these are the insightful (al-‘arifCin). And perhaps the Commander of
the Believers «e 4l .», was referring specifically to this category. For the insightful, their

bodies are in this world, but their hearts are with the Master.
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In the mursal narrations of al-Hasan, from the Prophet €&, reporting from his Lord the
Most High, Who said: “The sign of purity is that the servant’s heart becomes
attached to Me. When it is so, he does not forget Me in any state. And when he
is like that, I bestow upon him concern with Me so that he does not forget Me.
When he does not forget Me, I move his heart; so if he speaks, he speaks for Me;
and if he remains silent, he remains silent for Me. Such a one receives assistance

from Me.”
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The people of this state are the strangers of the strangers, their estrangement being the
most rare of all forms of estrangement. For estrangement, according to the people of the

path are two types: outward and inward.
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Outward estrangement: the estrangement of the righteous among the wicked, the
estrangement of the sincere among the people of hypocrisy and showing-oft, the
estrangement of the scholars among the ignorant and those of bad character, the
estrangement of the scholars of the Hereafter among the scholars of the world, those
stripped of fear and humility, the estrangement of the ascetics among those who desire

what perishes and does not remain.
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Inward estrangement is the estrangement of aspiration (himmah), and this is the
estrangement of the insightful ones (‘@riflin) among all of creation, even among the
scholars, the worshippers, and the ascetics. For those (scholars, worshippers, ascetics)
stand with their knowledge, their worship, and their renunciation; whereas these (the

insightful) stand with their Beloved, and their hearts never turn away from Him.
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AbU Sulayman al-DaranT would describe them, saying: “Their aspirations differ from
the aspirations of the people, their desire for the Hereafter differs from the desire of the
people, and their supplication differs from the supplication of the people.”
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He was asked about the best of deeds, and he wept and said: “That He should look upon
your heart and not find you desiring, from this world or the next, anything other than
Him.”
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Yahya ibn Mu‘adh said: “The ascetic is a stranger in this world, and the insightful one
(‘arif) is a stranger in the Hereafter.” He means that the ascetic is strange among the
people of the world, and the insightful one (‘arif) is strange even among the people of the
Hereafter; neither the worshippers nor the ascetics truly recognize him. The only ones

who know him are those like him, whose aspirations match his.

30 L Y Oyl Oalall s ané e JLid Yo lgin of Lge S o LS wlall sl )l ez Loy

31y Ll al e Oy st 09l

The insightful one (‘arif) may experience all these forms of estrangement, or many of
them, or some of them, and if so, the degree of his estrangement cannot be described.
For the devoted worshippers are apparent to the people of this world and the next. And

the insightful ones (‘ariftin) are concealed from the people of this world and the next.

20



ity ) Belily adl clisd ands Jo ) Jlm s Lagys st 2lely jsgie Ll t3les oy o JU

Yahya ibn Mu'adh said: “The worshipper is well-known, but the insightful one (‘arif)
is concealed.” Sometimes the state of the insightful one (arif) is even hidden from

himself due to the subtlety of his condition and his poor opinion of himself.
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Ibrahtm ibn Adham said: “I do not see this state (of sincere spiritual reality) except in a

man who does not recognize it in himself, nor do the people recognize it in him.”
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In the Hadlth of Sa'd, from the Prophet #%: “Indeed, Allah loves the hidden, pious

servant.”
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And in the Hadith of Mu'adh, from the Prophet £: “Indeed, Allah loves from
among His servants the hidden, pious ones: those who, when present, are not
recognized, and when absent, are not missed. Those are the leaders of guidance

and the lamps of knowledge.”
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And from ‘AlT ibn AbT Talib «we <l _»,: “Glad tidings to every servant who is humble and
unknown: he knows the people, yet the people do not know him; and Allah knows of
him that which earns His pleasure. They are the lamps of guidance; every dark trial

becomes cleared away through them.”
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Ibn Mas‘Ud «s 4 2, said: “Be fresh of heart, worn of clothes, lamps in the darkness;

hidden from the people of the earth, known among those of the heavens.”
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These are the most special of the strangers. They are the ones who flee with their
Religion from trials. They are the isolated individuals from the tribes; those who will be
gathered with Tsa, the son of Maryam s «le. They are, even among the people of the
Hereafter, rarer than red sulphur; so what then is their state among the people of this

world? Their condition is hidden from both groups, as the poet said:
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[ concealed myself from my age beneath the shade of its wing;
So my eye beholds my time, while my time never beholds me.
And were you to ask the days what my name is, they would not know;

And where my place is, they would never recognize my place.
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And whoever among them appears to the people is only among them with his body,
while his heart remains attached to the Highest Assembly; just as the Commander of the

Believers «e all 2, said in describing them:
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“My body is with me, but my soul is with You,

the body is in exile, while the soul is at home.”
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And R 3bi‘ah al-‘Adawiyyah i 4z~, would recite in this meaning:
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“I have placed you in my heart as the one I speak to,
and [ have allowed my body to sit with whoever wishes to sit with me.
So my body keeps company with the beloved around me,

but the true beloved of my heart is my intimate companion within my chest.”

(il 22



gl ey oa ST Oy canm il Bl ) e g Gl dlallsee e sk Y oa ST

Most of them cannot endure mixing with people, so they flee to solitude to find

intimacy with their Beloved, and for this reason, most of them prolong their seclusion.
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Someone asked one of them: “Do you not feel lonely?” He said, “How could I feel
lonely when He says, ‘I am the companion of the one who remembers Me’?” Another
said: “And does anyone feel loneliness while with Allah?” And it was said by some of
them: “Whoever feels loneliness in his solitude, that is only because his intimacy with his
Lord is little.”
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Yahya ibn Mu'adh often practiced seclusion and solitude. His brother criticized him for
this and said, “If you are one of the people, then you must be with the people.” Yahya
replied: “If you are truly one of the people, then you must be with Allah.”
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He was asked, “When you abandon the people, with whom do you live?” He said:
“With the One for whose sake I abandoned them.”
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Ibrahim ibn Adham recited in this meaning:

S S Il Eanly L Slsn 5 b Gl & s

Sl 3580 Em WS L Ll et .-“,«}u

“I abandoned all people for the sake of Your love,
and [ orphaned my family so that I may behold You.
if You were to cut me to pieces in this love,

my heart would never yearn for anyone but You.”

(il 23
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Ghazwan was reproached for his solitude, and he said: “I found the comfort of my heart

in the company of the One with whom lies my need.”
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Due to their estrangement from people, some of them were even accused of madness,
because their states were far removed from the states of the common people, just as this
was said about Uways. AbQO Muslim al-Khawlanl was constantly engaged in
remembrance, his tongue never resting. A man said to those around him: “Is your

companion mad?” Abld Muslim said: “No my brother, this is the cure for madness.”
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In a Hadith from the Prophet £€%: “Remember Allah until they say: ‘He is mad.””
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Al-Hasan, describing such people, said: “When the ignorant look at them, they think
they are sick. yet they have no sickness. They say, “They have lost their minds,” but the
people have been touched by something tremendous. Far, far from it by Allah, they are

preoccupied from your world.”
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In this meaning, one said:

Lo G (Slew 3 I Gy 1 Lose iSe J L3P ey
:)pjaj\ &Jéﬁjby :QLUJ“ 28 ... :)ﬂ;.;f.: ‘)JL;V-%J g':g'v\} P9

The sanctity of affection, by Allah, I have no substitute for you,
And I have no desire for anyone but you, my master.
When they heard me speak about you, they said, “He is 1ll.”

I replied: “May that illness never leave me.”
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In a Hadith, the Prophet €% advised a man, saying: “Be shy before Allah as you are
shy before two righteous men from your own relatives who never leave you.”
And in another Hadith from him £%: “The best of faith is that you know that Allah
is with you wherever you are.” In another narration, the Prophet £ was asked,
“How does a person purify his soul?” He said, “That he knows Allah is with him
wherever he is.” And in another Hadith, the Prophet €% said: “Three will be in the
shade of Allah on a day when there is no shade but His,” and he mentioned among

them: “A man who, wherever he turns, knows that Allah is with him.”
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And AbQ ‘Ubadah al-BuhturT has fine verses on this meaning, though he erred by
directing them to a created being. I have amended some phrases until they became

correct in meaning;:
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As if a watcher from You observes my thoughts,
And another watches my glances and my tongue.
My eyes have seen no sight after You,
But I said: “Indeed, He has noticed me.”
Nor has a word escaped my mouth for other than You,
Except that I said: “He has heard me.”
Nor has a thought of anyone besides You passed my heart,

If it arises, my reins turn me back to You.
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If those who sit idly find comfort from passion,
By mentioning so-and-so or talking about so-and-so,
[ find that what comforts others only increases my longing,
For nearness to You, until my place wearies me.
And companions of sincerity, meeting them once pleased me,
But now I lower my gaze from them and restrain my tongue.
Not that the meeting with them became less soothing,

But because I see You reflected in every gathering.
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This concludes what the Shaykh, may Allah extend his life, mentioned in this discourse.

All praise is due to Allah alone, and may Allah send blessings and peace upon our master

Muhammad, his family, and his companions abundantly.
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(Certified against a copy read to the author, and bearing his handwriting. may Allah have

mercy on him.)

MeAHN
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